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ITpodeccop Typunckoro yHuBepcuTeTa AHjpea
IToma, aBTOp HOBOVI KHUTHU O IOcTMoAepHM3Me «KaseH-
. Purtocodckie 3aMeTKM O IOCTMOJIEpHe», TI0JIaraeT,
YTO HAaCTOSIIMe VCCIIe[IoBaHMsl O 3HaYeHMM IIOCTMOJIep-
HUCTCKMX (PMI0COPCKMX MITYANI ellle TOJIBKO HadMHa-
10TCsl, 1, GoJIee TOro, IOHMMaHMe MX aKTyaIbHOCTY MIMeH-
HO TeIlepb, I0CJIe JKapKMX AVCKYCCUIL BOKPYT 3TOroO Ha-
IIpaBJIeHVs B KOHIIe IIPOIUIOTO BeKa, II0Cile CMEPTH ero
OCHOBHBIX TBOPIIOB ¥ IIOCIIefIOBaTesIell, MOXKeT IIPUBEeCT
K CYIIeCTBEHHBIM pe3ysIbTaTaM.

M aT0 — He «rpOMKOe» 3asiBJIEHVE J1JIsl IIPVIBJIeUeHIS
BHVMaHN, He 3MaTaX, K KOTOpOMYy dYacTo mpuberasm
dwmnocodrr moctmopepHa. [lo MaerMro IloMsl, mocT™MO-
JIepHM3M ecThb IJIyOodariias XapaKTepyucTKa COBpeMeH-
HOW KYJIBTYPbl, U, TIOCcTUras priocockmte maen TBOpLIOB
TIOCTMOJIEPHA, MBI IIPOHMKAEM B CYyTh COBPEMEHHBIX KYJIb-
TYPHBIX COCTOSIHUI U IporeccoB. CMBOJIMYHO 11 Ha3Ba-
HIe KHUTY, KOTOpoe «OOBIrpbIBaeT» MHOIOOOpasHBIN U
CBOeOOpasHBINl CMBIC]I MY3bIKaJIBHOTO TepMMHA «KajleH-
nus». B manHOM cityyae MeTadopa «KageHINN» VCIIOIIb-
3yeTcst aBTOPOM /1L TAKOT'O TOJIKOBAHWISI CUTYaIIV ITOCT-
MoJIepHa, KOTOpOe BCKPBIBaeT, C OJHOV CTOPOHBI, Mapri-
HaJIbHBbIe YepThl KyJIBTYPbl, BAPYT OKa3aBlvecs B lIeH-
Tpe, a C IPyTroy — TaKoe 3aBeplieHye 3TOM CUTYaIllN, KO-
TOpOe MOXKeT IJINThCS OeCKOHEeYHO TI0JITO.

Ec1vt ToBOPUTB O perniepHBIX TOUYKaX KHUTH, TO MOXKHO
BBIZIJIUTH [IB€ OCHOBHBIE: HeMellKoe IIoHATue Sehnsucht
n dumocodcekyro konnemmio lepmana Korena. CrioBo
Sehnsucht aBTop KHUI'M OCcTaBJIsieT Oe3 IlepeBoyia, Iojlaras,
YTO HY OIHO UTAJIbIHCKOE VIV aHIJINIICKOe OHATIe? —
a MBI MOXXeM JI00aBMUTh, YTO VI HI OJTHO PYCCKOe — He MO-
JKeT IepeliaTh BeCb CMBICII 3TOTO HEMEITKOrO IOHSTH:L. 3a-
JIOKEHHBIE B HEM 3HAQUEHWMs «TOCKa», «HOCTAJIBI'MSI» aK-
LIEHTUPYIOT 3JIeMEeHT IIPOIIUIOro, a «KeJIaHMe», «CTpeM-
JleHVie» — MOMEHT OymyIuero. B Tom cMbIciie, KOTOPBIN
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? DTa KHWTA BBIIDIA ITePBOHAYAIEHO Ha MTAIBbSHCKOM SI3BIKE.
Cm.: (Poma, 2014).

REVIEWS

IS RESEARCH ON POSTMODERNISM
STILL RELEVANT?
THOUGHTS ON A BOOK
BY THE ITALIAN PHILOSOPHER A. POMA

V.N. Belov!

Review: Andrea Poma,
Cadenzas. Philosophical Notes for Postmodernism.
Cham: Springer, 2017, 244 pp.

Andrea Poma, professor at the University of Turin,
author of a new book on postmodernism, Cadenzas.
Philosophical Notes for Postmodernism, thinks that con-
temporary research on the meaning of postmodernist
philosophical studies is only beginning and that, more-
over, understanding their relevance, especially now,
after heated discussions around this movement at the
end of the last century and the death of its founders
and main followers, could lead to substantial results.

This is not some kind of “loud” statement made to
draw attention; it is not a kind of epatage, like the ones
that postmodernist philosophers have often resorted
to. In Poma’s opinion, postmodernism is the deepest
characteristic of contemporary culture and, by under-
standing the philosophical ideas of the creators of the
postmodern era, we penetrate the core of the states
and processes of contemporary culture. The title of this
book is symbolic, as it plays on the manifold and pecu-
liar meaning of the musical term cadenza. In this case,
the metaphor of cadenza is used by the author to pro-
vide an interpretation of the postmodern situation that,
on the one hand, opens the marginal features of cul-
ture that suddenly found themselves at its centre and,
on the other hand, suggests an end that can continue
endlessly.

We can distinguish two main points of reference
in the book: the German concept of Sehnsucht and the
philosophy of Hermann Cohen. The author leaves the
concept of Sehnsucht untranslated, assuming that no
English or Italian’ — and, we may also add, no Rus-
sian — concept can adequately convey the whole
meaning of this German concept. The meanings of
“yearning” and “nostalgia,” contained in it, accentuate
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B.H. benos

3aJIeVICTBYeT aBTOp KHWIM, 3TO IIOHATVE CTSATMBAEeT IIPO-
nuioe u OyzyIiiee B HacTosiIIee, CTAHOBSCH CBOeOOpasHO
METKOVI BEYHOCT! B MICTOPVMYECKOM IIpoliecce, HO MEeTKOV
He TpaHCIeHJIeHTHOV I MeTapu3UdecKor, a pealb-
HOV1, «00JI4IIer», «HOILLeV», He OCTaBIILIOIIeN pa3ym ye-
JIOBeKa B IIOKOe HV Ha CeKyHTy.

Yro xe kacaercs dvuiocodnnt riaBsl MapOyprckonr
IIKOJIBI HeOKaHTMaHCTBa lepmana Korena, To oHa, 1o
MHeHmIo A. Ilombl, comepXut B cebe Takom IIOTEHIIMATT
HayYHBIX VJIeVI, KOTOPBIV TTO3BOJISIET PacCMaTPUBaTh ee B
KaudecTBe BO3MOYKHOI'O OCHOBaHM¢ 115 [IOVICKa OTBETOB Ha
rocTaBjIeHHble COBpeMeHHOV KyJIBTypol Bompochkl. Kak
MoTYepKMBaEeT aBTOP, «Mbl MOXKeM IIOCMOTPeThb Ha puIo-
coduro Korena kKak Ha oIpefie/leHHBIV OIIOPHBIVI MOMEHT,
KOTOPBII MOXKET VIMETh CBOE MeCTO M CBOIO POJIb B cde-
pe HmoCTMOIepHM3Ma, KOTOPBIVI MOXeT BIOXHOBWUTB JIVI-
HUIO MBICJIVI, OTIMYHYIO OT APYTMX, HO He IIOCTOPOHHIOI
VUIVI aHAXPOHMCTCKY10; YHUKaIbHY0, KpUTUYECKYIO, BO3-
MOXKHO, JTake CIIOPHYIO, HO He Uy XXAyI0 TeKyIleMy KyJIb-
TypHOMY KOHTeKcTy» (Poma, 2017, p. 24; nasiee cTpaHu-
IIBI 3TOTO M3/IAHMS YKa3bIBAlOTCS B KPYIJIBIX CKOOKax)’.
Yem Xe KOHKPETHO aBTOp KHWITI OOOCHOBBIBAeT TaKOe
yTBepXXIeHme?

ITpexne Bcero cilemyeT yKasaTh Ha TO, UTO, pa3BuBasi U
YTOUHSIS XapaKTePUCTUKN VI IIPUHIINIIBI JeVICTBUS TpaH-
ClleH/leHTaIbHOro MeTosia, KoreH BBOIUT cylllecTBeHHOE
nobaBsleHMe, a MMEHHO MeTOI UMCTOTHI, YTO II03BOJISieT
BBIHECTV PasroBOp O MBIIUIEHUM 33 paMKV OHTOJIOT4e-
CKOVI OITPaBIAHHOCTW, C OIHOV CTOPOHBL, M CyOBEKTVB-
HOVI TOTAJIUTaPHOCTN — C Apyron. To ecTh KpUTUYeCKUMI
nnearmsMm Korena mpeoposieBaeT Kak CcrcTeMy rijoco-
vy, oM paroIyIocs B CBOVX IIOCIIEIHIX OCHOBAHMSX Ha
OHTOJIOTMTYeCKoe TOXIeCTBO, TaK M Ty CUCTeMy PrjIoco-
um, KoTopas B CBOMX IIpefeIbHbIX OCHOBAHMSIX VIMeeT
CyOBeKTMBHOE TOXKIIeCTBO, TO €CTh KaK pa3 CUCTeMBI, TI0]I-
BeprIIVecs pe3Koyl KPUTHKe VI HEeIPUSATHIO CO CTOPOHBI
IIpeIICTaBUTeIIel IIOCTMOMIEPHVCTCKOM MBICN. Kputide-
ckmmt npeanvsM KoreHa B cBOMX pasBUTBIX popMax siB-
JIgeTcs MaeaI3MOM WleV, KaK OHa IIpeicTasieHa y [ma-
ToHa. Takoy ugeannsM He npuemseT chOKyCHMpOBaHHO-
CTV pe3yJIbTaTOB MBIIIIIEHs HY Ha 00beKTe, Hi Ha Cy0b-
exre (p. 63). Vnes Korena mpoTmBmTCS KaK MBIIITIEHIIO
IIpefCcTaBJIeHNs, TaK ¥ MBIIUIEHWIO TpaHCLeHIeHTallb-
HOro cyOBeKTa, Kak IIpel-JaHHBbIX VI 9YeM-TO OOYCIIOBIIN-
BaOIINX caM ITporecc MbIuIeHMs. Vifnes KoreHa, ckopee,
eCTh 3a7lada, TUII0Te3a, KOTOpble 11 POPMUPYIOT IIPOIiecc
MBIIUTEHMS KaK OeCKOHEeUHBIN, CTAaHOBSCh, TaKUM O0pa-
30M, MeTOJIOJIOTMYeCKM IPUHIIUIIOM 3TOrO YMCTOIO

* Tlomobnyio Touky 3penus npod. [Toma orcramBaer yxe j1aB-
HO KaK Ha pa3JIMYHBIX MEeXIYHapOLHBIX (POpyMaX, TaK U B CTa-
ThsIX — cM., B yactHOocTi: (IToma, 2010; TToma, 2015); xpyribii
cron (Renz, Bienenstock, Holzhey mn mp., 2011); mowan «Die
Moglichkeit eines postmodernen Humanismus aus der Philos-
ophie Cohens» Ha MeXmyHapomHOM PO3€HIIBEMTOBCKOM KOH-
rpecce (26 —29 okta6ps 2014 r., PpankdypT-Ha-Marine).
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an element of the past, while the “desire” and “wish”
point at a moment in the future. In the sense in which
the author uses it, Sehnsucht pulls together the past and
the future to form the present and it becomes a sort
of mark of eternity in the historical process, yet not a
metaphysical or transcendent one, but a real one that
“hurts” and “aches,” not leaving the human mind in
peace for a second.

When it comes to the philosophy of Hermann
Cohen, leader of the Marburg school of Neo-Kantian-
ism, it contains, according to the author, such a po-
tential for development of new scientific ideas that
we might be able to consider it as at a possible basis
for answering questions raised by modern culture. As
Poma notes, “We can, however, look at Cohen’s philo-
sophy as a point of reference with its own place and
role within the postmodern sphere, which give rise to
a different line of thought from others, but which is not
alien or anachronistic: specific, critical, perhaps even
polemical, but not entirely outside the present cultur-
al context” (p. 24).> But how exactly does the author
ground this claim?

First of all, we must note that, by developing and
clarifying the characteristics and the principles of the
transcendental method, Cohen makes a substantial ad-
dition to it, namely the method of purity, which allows
us to free the discourse on thinking from the frame-
work of ontological justifiability, on the one hand, and
from subjective totalitarianism, on the other. That is,
Cohen’s critical idealism overcomes both the philo-
sophical system ultimately based on ontological one-
ness and the system ultimately based on subjective
oneness, i.e., precisely the systems subjected to harsh
criticism and rejected by postmodernist thought.
Cohen’s critical idealism in its developed form is the
idealism of Idea, as it is presented in Plato. Such ideal-
ism accepts focusing neither on the object nor on the
subject. Cohen’s idea is opposed to both the thought of
the representation and thought of the transcendental
subject as something pre-given and conditioning the
very process of thinking. Cohen’s idea is more like a
task or a hypothesis, which forms the thought process
infinitely, thus becoming a methodological principle of
the pure thinking aimed at the object and the subject as
its infinite tasks. According to Cohen, it is neither the

% A similar point of view has been defended by A. Poma for a
long time both in various international forums and in his own
papers. See, for example, (Poma, 2010; Poma, 2015); round table
discussion (Renz, Bienenstock, Holzhey, and others, 2011); In-
ternational Rosenzweig Congress presentation “Die Moglich-
keit eines postmodernen Humanismus aus der Philosophie
Cohens” (October 26 —29, 2014, Frankfurt am Main).



MBIIIJIEHVISI, HaIIPaBJIeHHOTO Ha OOBEKT U CYyOBeKT Kak
cBom OeckoHeuHsle 3a7aun. CornacHo Koreny, nosrydaer-
51, YTO He OOBEeKT WJI CyOBEKT CO CBOMMM CTPYKTYpaMu
dOopMUPYIOT XapaKTep MBIIUIEHNS (TOTaIbHOCT, VIeH-
TUYHOCTY, TOXK/ECTBa), HO CaM MeTOIOJIOrMIeCKUTT ITPUH-
LIVII YMCTOTO MBIIIUIEHVIS JIEKUT B OCHOBaHMM KaK O0beK-
Ta, TaK ¥ CyObeKTa 3TOro caMoro MpInureHms. Kak orme-
qaeT A. IToma, KoreH 11 ero 1kosa ¢ TIO3UITAT «KPUTIIe-
CKOr'O pallyioHasIM3Ma», WIN «KPUTHUUYECKOro Mieain3Mar»
IIPOBOOVUIV «HEIPUMWUPUMYIO KPUTUKY TOTaIUTapHOIO
VSTV MTHCTPYMEHTaIbHOTO pa3yMa, JoTMaTv3Ma CTaTude-
CKMX (POPM, YCTOSBIINXCS MOPaJIbHBIX, TIOJIUTUYECKIX U
PeJIMITMO3HBIX MOJIesIeVl BO MMsl KPUTMYEeCKOro, IMHaM-
YeCcKOro pasyMa, OTKPBITO ITpeJICTaBIIsIonIero cobort bec-
KOHEYHYIO 3ajlady OCO3HaHMS HeOOXOIVMMOCTW IlepeMe-
CTUTB MBICJIb 3a TPaHUIIBI IIOHSATVS, TIOCKOJIBKY MBIIILTe-
HIe Ha rpaHuie Vlgen maxxe OCTOPOXKHO HUKOIZA He BbI-
XOIWT 3a 3Ty Tpanuiry» (p. 31).

Ha npumepe xputiraeckoro npeanmsma Korerna IToma
3arparuBaeT IIpoOjleMy Hadala MBIIUIEHMS VI IE€MOH-
CTpupyeT OecriepcrieKTMBHOCTh ¥ OIIMOOYHOCTH BHe-
pallVOHaJIBHBIX PacCyKIEHUV O IIOCTMOIEPHVCTCKOM
«MBIIUIEHUV Pa3/INdyis», MBIITUIEHUN, CBOOOITHOM OT J10-
Iy IIeHNTI OOBIIEHHOTO CO3HAHMS?,

OrnHOV M3 KITIOYEBBIX TeM, ITPOXOIAINeV depe3 BCIO
KHUTY MTaJIbIHCKOTO VICCTIeSTOBATeIIs ¥ 3aTparvBaroIen
BCe OCHOBHBIE IIpOOJIeMBI, IIOCTaBIeHHbIe B HeVl, OKa3bl-
BaeTcsl TeMa ryMaHm3Ma. IToma yTBepXmaeT, 4To eciu
IryMaHVCTMUYecKasl MBICJIb He BJISeTCSl HY OHTOJIOTYe-
CKOVI, HM SIMUCTeMOJIOTMYeCKOV B KadecTBe allpuoOpHO-
TO OIpefiesileHNsl 4YeJloBeKa, TO eIVHCTBEHHOV BO3MOX-
HOCTBIO MBICJTUTP UeJloBeKa CTaHOBUTCS TIOCTVDKEHNE Ca-
MOVI €TO OIPefeIMMOCTM KaK OeCcKOHEeYHOro IIporiecca
CTAHOBJIEHMS, KakK fieri. Peub B HaHHOM ciIydae, IO MHe-
HUIO aBTOpa KHUTY, MAET O TOM, YTOOBI IIOHMMATh I'yMa-
HW3M, MCXO[I5 113 IlepBOHaYaIbHOV, ICTMHHOV TPagyIInYL,
He KaK KyJIBTYpy 4eJloBeKa, HO KaK KyJIBTYpy ueJioBede-
CKOro, YTO 3HaYMUT — KaK KyJIBTYPY, KOTopasl HallpaBsJle-
Ha Ha ¢popMUpOBaHIEe aTpUOYTOB UeJIOBEYeCKOTO U IIpe-
ISTCTBYeT POPMUPOBAHUIO aTpUOYTOB HeUeTTOBeYeCKOro
v OecuestoBeqHOro. TakmM oOpas3oM, cTpeMyleHNe K pe-
asIM3amyi 9eJI0BeUecKoro IIpeIIecTByeT YeIoBeKy, a He
HaobopoT. [ToaToMy UTaIBbSHCKUT YUeHBIV II0JIaraeT, YTo
IryMaHM3M MOXKHO pacCMaTpMBaTh B KauecTBe «TPaHCIIeH-
JIeHTaJIbHOTO PeryJisiTvBa» HpaBCTBeHHOCTH. IToma Tak-
Ke TIOoJIaTaeT, YTO TYMaHW3M B OTJIMYMe OT JAPYTUX TIep-
CTIEKTMBHBIX KOHIIETIIVTI 3allWIIeH CBOMM aHTUIOTMa-
TWM3MOM OT TOTO, UTOOBL OBITH IIPOCTHIM aJIVIOV VTN Ode-
penHOM yTomvert. [TockobKy OH He BKJTIOYaeT HUKaKMX
OIIpefieJIeHHBIX VI OKOHYATeJIbHBIX IIPeICTaBIeHNIL O CBO-
eVl LIeJIv, HO JIUIIIb HallpaBJIeHe IBVDKeHs, TO He cofep-

* OB aToM cM. 4-10 m1aBy (p. 69 —84), mocssennyo XK. Henésy
v oTTyOrIIKOBaHHYTO paHee Ha PYCCKOM A3bike B «KaHTOBCKOM
cboprmke» (IToma, 2015).

V.N. Belov

object nor the subject, with its structures, that forms the
character of thinking (totality, identity, oneness), but
it is the very methodological principle of pure think-
ing that lies at the basis of both the object and the sub-
ject of this very thinking. As Poma remarks, from the
standpoint of “critical rationalism” or “critical ideal-
ism,” Cohen and his school were conducting an “in-
transigent critique against totalitarian or instrumental
reason, against dogmatism of possessed, static forms,
against established moral, political and religious mod-
els, in the name of critical, dynamic reason, openly con-
stituted as an infinite task aware of the need to move
thought beyond the limits of concept as far as thinking
on the limit of Idea, though careful never to go beyond
this limit” (p. 31).

By taking Cohen’s critical idealism as an example,
Poma addresses the problem of the origin of thinking
and demonstrates the futileness and fallaciousness of
the extra-rational reasoning about the postmodernist
“thought of difference,” i.e., a mode of thinking free
from assumptions of ordinary consciousness.*

One of the key topics recurring through the whole
book and affecting all the main problems presented in
it is the theme of humanism. Poma claims that, if hu-
manist thought is neither ontological nor epistemo-
logical when it comes to the a priori definition of the
human being, then the only option left is to think of
it by its very definability as an infinite process of be-
coming, as a fieri. In the author’s opinion, this means
understanding humanism by referring to its original,
true tradition, not as the culture of human beings, but
as a human culture, i.e., understanding it as a culture
aimed at forming human attributes and at hindering
the formation of nonhuman or inhuman attributes.
Thus, the aspiration to realise human attributes takes
priority over the human being, and not the other way
round. Because of this, the Italian scholar believes that
humanism can be considered a “transcendental regu-
lative principle” of morality. Poma also believes that
humanism, unlike other prospective conceptions, is
protected by its anti-dogmatism from becoming a
mere alibi or just another utopia. Since humanism
does not include any definite and conclusive concep-
tions of its end, but only the direction of a movement,
it does not contain any realisable substantiality, but
only the attributes by means of which we can uncov-
er its meaning step by step. Poma proposes to examine
the conditions that postmodern culture and society in

* For more on this topic, see chapter 4 (pp. 69-84), dedicated to
Deleuze and published earlier in Russian in Kantovsky sbornik
(Poma, 2015).

99



B.H. benos

JKUT HUKaKOVI OCYIIECTBIISIEMOVL Cy6CTaHLIVIaJIBHOCTV[, HO
TOJIBKO aTpUOYTHI, PV TIOMOIIV KOTOPBIX IIIar 3a IIIaroM
MOXKHO OTKPBITH €ro 3HaueHUe. VITajIbaHCKUV yYeHBIV
pejjiaraeT pacCMOTPeTh YCJIOBUSL, KOTOPbIe IIOCTMOIep-
HVICTCKasl KyJIbTypa M OOIIecTBO B IeJIOM CO3NAIOT IS
rymMaHm3Ma coppeMeHHOCTV. OH OTMedaeT [1Ba IIprMeda-
TeJIbHBIX MOMEHTa OCTMOAEPHVICTCKOV KYJIBTY Pbl, KOTO-
Pphle, II0 ero MHEHWIO, MMEeIOT 0coboe 3HaueHvie 115l HOBO-
ro TyMaHM3Ma: «pacTBOpeHme cyOBbeKTa 1 OTKa3 OT TeJle-
ororum» (p. 233).

Ho ocHOBHBIM IIPOCTPaHCTBOM, I7ie IepeceKaroTcs B
POTUBOPEUNBOM W B TO XK€ BpeMsi IIPOLyKTVBHOM IIPO-
TuBocTosHMUM pustococpus Tepmana Korena u dustoco-
dmst mocTMOmepHMI3Ma, SBIISIETCS IIPOCTPAHCTBO STUKA.
Drndeckasi popMa MBIIIIIEHN, KOTOpasl yTBepXKIaeTcsl B
durtocod kot cucteme ritaBbl MapOy preKort IIKOJIbI Heo-
KaHTMAHCTBa, 110 MHeHuIo [ToMbl, criocoOHa BBICTYIIUTD
aJIBTePHATVUBHBIM «KJIAaCCMYECKOMY» I'YMaHV3My OCHOBA-
HIEeM B YTBepXXIeHY r'yMaHucTideckux naen. [Ipenmy-
IIeCTBO 3TWYecKMx IocTpoeHmn KoreHa fericTBUTeIEHO
3aKJII0YaeTCsl B TOM, YTO, IIpejiarasi paanKajbHO HOBbIe
IPVIHIINIIBI Y IIOAXOIbL, CO3BY YHbBIE IIOCTMOIEPHVICTCKIIM,
OHM OCTaIOTCSI B paMKaxX €BPOIEVICKOV pallViOHaJIbHOV
TPaJVIIVVI TPV BCEVI €€ IIPOTUBOPEUMBOV ITO3UTUBHOCTVA,
COXpaHMBIIIEVI VI COXPaHSIOIIer YeJIoBeuecTBO KakK Or1osIo-
raecKum Bul. UTo e KacaeTcs STUKM IIOCTMOIepHII3Ma,
TO, BO-IIEPBBIX, MBI y>K€ MOXXeM KOHCTaTupoBaTh, 4TO ee
peanM3oBaHHas, IIyCTh M YaCTUYHO, KPUTWKA STUKV MO-
ZlepHa B IIOJIHOV Mepe OTBeTCTBEHHa 3a Te pa3HooOpas-
HbIe VI MHOI'OYNCJIEHHbIe HeraTVIBHbIE SIBJIEHVS B COBpe-
MEHHOVI eBPOIIEVICKOVI XV3HW, KOTOpPbIE CTaIv CJI€ICTBU-
eM (popMIpOBaHS YeJIOBeKa-TIOTPeOnTelIs, OTCTanBao-
IIIero CBOM IIpaBa, HO 3a0bIBaIOIIero 0d6 OTBeTCTBEHHOCTH
u obsasarHOCTAX. [To3BorIo cebe HmpmBecTV OOIIMPHYIO
LMUTATy C IOAPOOHON XapaKTePWUCTUKON MHIVBUAYaIN-
CTVYECKOV STUKI IIOCTMOOePHM3Ma:

TToCTMOIIEPHUCTCKIT MHIVBULL SIBJISIETCS €IMHCTBEH-
HO HOCUTeJIeM IIpaB — He obs3aHHOcTerr. OH Ipu3HaeT
CBOVI YKeJIaHW, VHCTUHKTBI ¥ YCTpeMJIEHUS ¥ TpedyeT,
9TOORI BCce OOIIeCTBO ITpWM3HABaIoO M yBaXKaso mx. [TpwH-
LI MHOWBUIAYAIV3alMN yXKe He SBJISeTCs SKOHOMYe-
CKVIM VMHTEPEeCOM M COOCTBEHHOCTBIO, HO SIBJISIETCS 3BIIEMO-
HIYeCKVIM ITPYHITATIOM YIOBOJIBCTBIAS, CHACTBS VTV TIOJTe3-
HocTV. MomepHVMCTCKMYI MHAVBYITYaIM3M MOKHO Ha3BaThb
uHOUBUOYAAU3MOM COOCINBEHHOCTU, @ TIOCTMOHEPHCTCKIT
VIHIVIBUAYaII3M — UHOuBuoyasusmom sxesarus. Ilosto-
My VHAVIBUIYYM IIOJIaraeT, YTo VIMeeT HeorpaHWYeHHOe
7 oITpaBIaHHOE TIPaBO YIOBJIETBOPSITEH CBOM XKemaHms. OH
YTBEPX/AeT 3TO IIpaBo, He HYXIasiCh B TOM, YTOOBI OCHO-
BaTh €ro Ha YeM-TO ellle, KpOMe CaMoro xesaHvs. MoXHO
YIIOMSTHY T MHOTO SIBHBIX ITPOSIBJIEHITI TOTO MEHTAaJINTe-
Ta B HBIHEITHeM O0pase >KM3HIL: IIPaBO OBITH POMITENIEM,
MIpaBo Ha 3BTaHa3MIo, Ha yIIoTpelsTeH e HApKOTMKOB W T. 1.
DTO BCEro JINIIb HECKOJIBKO IIprMepoB. Takum oOpasom,
MIOHATME IIpaBa yTpadMBaeT CBOe IOPUINYecKoe 3Haue-

general creates for contemporary humanism. He notes
two noteworthy factors of postmodernist culture that,
in his opinion, have a special significance for the new
humanism: “the dissolution of the subject and the re-
jection of teleology” (p. 233).

But ethics is the point where Cohen’s philosophy
and postmodernism intersect in their contradictory
yet productive confrontation. The ethical way of think-
ing affirmed in the philosophical system of the head of
the Marburg school of Neo-Kantianism could, accord-
ing to Poma, provide an alternative to the “classical”
humanist basis in the assertion of humanistic ideas.
The advantage of Cohen’s ethical constructs is that, in
fact, while proposing radically new principles and ap-
proaches in tune with postmodernism, they neverthe-
less still remain within the framework of the European
rational tradition along with all its contradictory posi-
tivity that has preserved and is still preserving human-
ity and biological species. As to postmodernist ethics,
first, we can state that it is realised, even if only partial-
ly, that the criticism of modern ethics is fully respon-
sible for the various and numerous negative facts of
modern European life, which were caused by the de-
velopment of the homo consumericus who stands for his
rights, but neglects responsibilities and obligations. Al-
low me to quote an extensive passage that can serve as
a detailed characterisation of individualistic postmod-
ernist ethics:

The postmodern individual is solely a bearer of
rights — not of duties. She recognises her desires, in-
stincts and aspirations and she demands that the entire
society recognises and respects them as well. The indi-
viduating principle is no longer economic interest and
ownership, but the eudaimonistic principle of plea-
sure, happiness or utility. Modern individualism could
be called individualism of ownership and postmodern
individualism could be called individualism of desire.
The individual, therefore, believes to have an unlimit-
ed and justified right to satisfy her desires. She claims
this right without needing it to be founded on nothing
but desire itself. One could mention many clear man-
ifestations of this mentality in the current custom: the
right to parenthood, to euthanasia, to drug use, and so
on. These are just a few examples. The concept of right,
therefore, loses its legal meaning and is no longer com-
plementary to the notion of duty: it becomes a mere
claim of desire. But who represents this desiring indi-
vidual in our society? Who is this individual claiming to
be justified by desire itself to satisfy her desire? Clearly,
she is the ‘consumer.” In the society of realised capital-
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HVe U yKe He JIONOJIH4eT IIOHSTHe [10JIra: OHO CTaHOBUTCS
TIPOCTBIM YTBepKaeHveM o kesTaHvm. Ho KTo mrpencTaBiis-
eT 3TOro0 KeJIaIolIero MHaMBMIA B HaleM oorecrse? Kro
3TOT MHMBWJL, yTBeP>KIaIOIINi1, YTO OH OllpaB/laH eJla-
HVeM, 4TOOBI YIOBJIETBOPUTL CBOe JKeytaHme? OdeBimmgHO,
YTO OH — «10TpebuTerb». OIHaKo B 00IecTBe ITO0eB-
IIero KalmTasIn3Ma IoTpednTeTh — He CyOBeKT, a 00beKT
TOPTOBOVI CVICTEMBI; IIOCIIETHSIS y6e>1<,uaeT €ero IeVcTBOBaTh,
YTOOBI TOPTOBIIS IIPOJIOIDKaIach (p. 234 —235).

Bo-BTOpPBIX, BO3HMKAET BOIIPOC, CMOXET JIV IIPU IIOJI-
HOV peaJIM3alluy 3TUYECKOV IIPOrpaMMBI IIOCTMOepHa
IIPOIOJDKMUTBCS caMa IMCKyccus 0 XapakTepe 3Tuknu? Ha
3TOT BOIIPOC, CJIe[yeT IojlaraTh ¢ OOJIBIION IoJIell yBe-
PEHHOCTY, BaM He OTBETUT HW OAMH aIloJIoreT II0CTMO-
JlepHM3Ma.

Kax-To pa3 B pasroBope ¢ aBTOpoM 3Tux cTpok A. IToma
OTMeTWJI, UTO CO3HaTeJIbHO CHaudasla M3[dasl CBOIO KHUTY
Ha MUTaIbsSHCKOM g3bIKe IJI TOT0, YTOOBI IIOIIBITaThCS BbI-
3BaTh AVICKYCCUIO O COBpPeMEHHBIX TeH[EHIVSX B eBpo-
TIEVICKOM KYJIBType MMeHHO B VTaimu, ocMoTpeTs, Ha-
CKOJIBKO TeMa IIOCTMOJIEPHMCTCKOTO XapaKTepa KI13HM ce-
ropHsITHe EBpOIIBI aKTyasibHa 118 UTAJIBSHCKOTO Pui-
stocodckoro coodmiectsa. TpyaHO CyAMUTh, HACKOJIBKO 3TI
OXVaHMS TYPUHCKOro Ipodpeccopa ompaBmaam cels u
sta kHura 2014 1. IevicTBUTeIbHO MHUIINMPOBasla HOBble
OpUrMHAaJIBHBIE pasMBIIIIEHNS O Cyabbax drtocodrn
IIOCTMOJIepHIM3Ma MMeHHO B Vtanmn. OnHako HosiBieHne
ee aHIJIMIICKOI'O IlepeBozia eCTh SIBHOe CBU/IeTeJIbCTBO MH-
Tepeca K JJaHHOV TeMaTMKe CO CTOPOHBI MUPOBOro u-
socodpckoro coolrrecTBa. A TO, YTO HOBOe OCMBIC/IeHMe
VI/IeVl TBOPIIOB TIOCTMOJIepHA IIPMBOANT K 3BPUCTUIECKIM
HaXoIKaM, MOXXHO JIETKO yOemmThCs, IIPOYMUTaB HOBYIO
KHUTY AHppea [ToMbL
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ism, however, the consumer is not the subject but the
object of the trading system; the latter persuades her to
act so as to keep the trades going (pp. 234-235).

Second, the question arises whether it would be
possible, once the postmodern ethical programme is
fully realised, to continue the discussion on the nature
of ethics. We should assume with a high degree of con-
fidence that this question will not be answered by the
apologists of postmodernism.

Some time ago, in a conversation with me, A. Poma
noted that he deliberately first published this book in
Italian in order to try provoking a discussion about the
contemporary tendencies of European culture in Italy
to see how the topic of the postmodernist nature of
contemporary European life is relevant for the Italian
philosophical community. It is difficult to judge how
these expectations of the Turinese professor were met,
and this book of 2014 has really initiated new original
reflections on the fate of the philosophy of postmod-
ernism in Italy. But the appearance of its English trans-
lation is a clear evidence of interest on this subject from
the philosophical community worldwide. And the fact
that a new interpretation of the ideas of the creators of
the postmodern movement leads to heuristic findings
can easily be seen by reading Andrea Poma’s new book.

This publication was supported by the RFBR grant Ne 18-
011-00080a “I. Kant and Philosophy of Religion in Germany.”
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