History and Philosophy of Logic 35 (2014): 211–213.
CHARLES BOLYARD & RONDO KEELE, Later Medieval Metaphysics. Ontology, Language & Logic. New York: Fordham University Press, 2013. 328 pp. $95 (cloth)      ISBN 978-0-8232-4472-0, $35 (paper) ISBN 978-0-8232-4473-7.
Reviewed by ANDREAS BLANK, University of Paderborn


The present volume brings together work that will be of interest both to specialists in medieval philosophy and to those working in contemporary or more recent historical periods of metaphysics. This is especially so because some of the articles address the question of how issues in medieval metaphysics connect to issues in medieval logic and philosophy of language. Exploring such connections makes clear that medieval metaphysics has not only a theological setting (an aspect that is not at all neglected in the present volume) but also deals with problems that are strikingly similar to problems in modern and contemporary metaphysics. For present purposes let me focus on the five articles that exemplify this approach most vividly.
In “Avicenna Latinus on the Ontology of Types and Tokens,” Martin Tweedale examines how Avicenna (read in Latin translation) strives to avoid species monism—the view that all members of a given natural kind form a single substance. As Tweedale shows, the problem arises because Avicenna accepts Alexander of Aphrodisias’s view that a universal is what is common to individuals of the same species, such that individual differences are due only to matter. Alexander regards differences on the level of matter as accidental, not belonging to the substance of an individual. Hence, the question arises whether the substance of an individual is nothing other than the universal that it shares with other individuals of the same species. As Tweedale explores in detail, Avicenna goes beyond Alexander by understanding essentiality and accidentality as purely logical phenomena. If they are understood in this way, essentiality or accidentality cannot be ascribed either to form or matter. In addition, on the ontological level Avicenna understands substances as being constituted by both form and matter, thereby barring an understanding of form alone as substance. 
In “Universal Thinking as Process,” Jack Zupko traces the reception of Ockham’s conceptualist theory of universals in John Buridan’s logic and metaphysics. As Zupko explicates, Buridan’s theory of universals comes in two versions, one early, and one late. In particular, Zupko is concerned with how Buridan uses the intellectio theory of universals as a tool for developing Aristotle’s psychology. This comes out particularly clearly in the later version of Buridan’s theory, according to which the power of abstraction that leads to insight into universals consists in a power of resolving confusion. Thus, abstraction is understood as a mental process that distinguishes contents that, confusedly, are already present in our ordinary contents of thought.
In “Can God Know More?” Susan Brower-Toland explores the controversy between Ockham and his immediate successors at Oxford, Walter Chatton and Robert Holcott, over the nature of propositions. Curiously, this controversy was part of a theological debate concerning the question of whether God could know more than he actually does. Ockham claims that God cannot know a greater number of truths than he knows now but that he can know different truths than he knows now. This is so, Ockham argues, because we can think of any proposition as a part of a contradiction, such that at any time one part or the other of the contradiction is true. As Brower-Toland suggests, the objects of divine knowledge can be best understood as propositions in the divine mental language. The contrast with Chatton is perhaps most marked because Chatton holds that God always knows the same truths. As Chatton argues, this is so because God knows truths by knowing his own essence, that is, by knowing something that is supposed to be unchangeable.  
In “Iteration and Infinite Regress in Walter Chatton’s Metaphysics,” Rondo Keele discusses two instances in which metaphysical problems lead to argument types that were never explicitly analyzed in medieval logic. Keele describes these argument types as “involving infinite regress together with a kind of operational iteration.” As he argues, such argument types are found in the work of Chatton. Take Chatton’s anti-razor position which holds that one should accept all entities as real that are required for the truth of a proposition. To argue for this position, Chatton offers the following alternatives: either n entities are required for the truth of a giving proposition or less than n entities. In this first case, we have what we want. In the second case, one can start from the assumption that each single entity of the less-than-n entities is insufficient for the truth of the proposition. Hence, we need a combination of entities. Again, we are offered two alternatives: either the combination of m entities is sufficient for the truth of the proposition or a combination of less than m entities. In the first case we have what we want; in the second case the same argument form can be applied. Keele offers a careful reconstruction of the logical form of this argument—although one may wonder whether the argument type is really repeatable to infinity for a given finite number of n entities—and suggests that an analogous form of argument could be relevant for Chatton’s treatment of future contingents.
In “Analogy and Metaphor from Thomas Aquinas to Duns Scotus and Walter Burley,” E. Jennifer Ashworth provides a detailed history of semantic and ontological analogy and their relation to metaphor. As Ashworth points out, the ontological and linguistic issues here are connected with each other through the theological question of how we can speak meaningfully about God. Ontological analogy is closely connected with the view prominent in Christian Neo-Platonism that created beings participate, in a diminished way, in divine being. Accepting ontological analogy offers an explication of how predicates applicable to created beings can analogously be predicated of God. Ashworth traces the extended controversy in which such an ontological grounding of semantic analogy by around 1220 was superseded by a reductive analysis of semantic analogy in terms of equivocation.   

The volume also contains some fine pure metaphysics articles by Rega Wood (on Duns Scotus’s conception of the subject matter of metaphysics), Gyula Klima (on essence and existence in Aquinas and Buridan), Brian Francis Conolly (on the unity of form in Dietrich of Freiberg), and Charles Bolyard (on accidents in Scotus). Still, the volume represents one the many cases where it is easy to be less enthusiastic about a book as a whole than about its single parts. To start with, the volume is dedicated to one of the grey eminences in the historiography of medieval philosophy, Paul Vincent Spade, and it is not entirely free from the pitfalls of the Festschrift genre. It contains exclusively articles by established scholars, all active in North America, all of them treating central issues in medieval philosophy, and most of them dealing with topics covered in previous publications. Needless to say, the level of expertise is exceptionally high. However, no attempt has been made to include exciting work by emerging scholars, or work by scholars active in other parts of the world, or work that explores less familiar issues. This is even more regrettable because the available space has not been used economically. With the exception of Terence Parson’s clear and crisp overview of the issues in medieval logic that can be neatly translated into modern logic, most other contributions run to lengths that exceed by far those of usual journal articles, and some repetitiveness and redundancy could have easily been eliminated. Finally, the physical shape of the volume is not as appealing as it could be: A small font has been chosen for a large page format, the footnotes with some essential quotations have been banished to the end of the volume, and the cover material and binding of the paperback edition are poor—in my review copy, the cover began to roll up and pages began to fall out from the first day of use. But since the volume is one of the first in a promising new book series, ‘Medieval Philosophy. Texts and Studies’, there is still time to improve upon some of these points in future volumes. 
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