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Abstract: Our proposal is to bring Jacques Lacan and Martin Heidegger’s considerations that concern the sentence “...is the same thinking and being” of the Parmenides's poem “Peri Physis”. These considerations apparently are in contraction. When we look forward, nonetheless, we can comprehend that they both criticize the modern ‘thinking’ to distinguish one experience that fundamentally the Greeks introduce: the experience where thinking – noein – is in the mood of the being – einai. We develop the notion that this experience can show us our truth.
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“The cause of thought would be better if already 

could be in opposites sides the tenants (of the thought),

and (as) not simply adversaries.” (Heidegger, 1949, p. 23)

“The danger that have more malignancy (that threats the thought)

is the thought itself. It's necessary that the thought thinks against itself,

what it don't achieve but rarely.”

(idem, p. 29)

    To consider ‘the thinking’ as the proper essence of the ‘being-there’ (Dasein), Martin Heidegger had accomplished the project of overcoming the Cartesian metaphysics. In the thought that the ‘Dasein’ introduces, we must just let the ‘Being’ be. Heidegger also considers that it is not whatever ‘thinking’ that lets the Being be but the ‘thinking’ that can let itself be in the totality, what comprehends one ‘thinking’ that do not avoid anxiety and do not objectify what is showed in the plan of the Being (HEIDEGGER, 1962, p. 106). Heidegger still considers that this 'thinking', that can be a whole and let all beings be, is properly the 'noein' (HEIDEGGER, 1953/1987, p. 187), the greek word for ‘thinking’. As proposed by the goddess in the Parmenides’s poem Peri Physis, 'einai' is one original realization, that is very different from what appears in the modern thought, a way that can be in the mood with one experience that can show us the being as one creation in the totality and as one totality itself. According to Heidegger, each ‘being-there’ (Dasein) must discover the experience where to be authentic.

     In the same decade of Introduction to Metaphysics (HEIDEGGER, 1953) Jacques Lacan affirms something that seems contradictional to one philosophical perspective: “I think where I do not be, so I am where I do not think” (LACAN, 1966, p. 517). We must pay attention to the fact that this sentence is one modification of the classical sentence – “Cogito ergo sum” -- “I think so I am” from Descartes (DESCARTES in LACAN, 1966, p. 516). Lacan criticizes the modern thought introduced by the Cartesian tradition by following the signs of Heidegger's appointments and by the consideration that in this tradition, by thinking and concluding of thinking, we just auto-center ourselves, otherwise, we do not plenty be. In other words, following the Cartesian tradition we do not ex-ist
 properly. "The experience that gives us the psychoanalysis (...), needless to say, it opposes us to the whole philosophy straight out from the Cogito" (LACAN, 1966, p. 93) affirms the analyst in 1949. The perspective that we do not exist properly where we just conclude by the thinking is what is in the background of the lacanian affirmation. It is necessary to ask, then: in the psychoanalytical perspective, there's a way of being that is different from what is proposed by the Cartesian tradition? Lacan considers, in his writings of 1950's, that there are basically two forms of speech – one that avoid anxiety and one that is plenty of being. To achieve the speech that is plenty of being we must follow the signs of the unconscious, with whom we learn to not avoid one confrontation, one face to face, with the ‘Other’
. Lacan also remarks that the suggestions of the unconscious permit us to achieve a singular experience that can show us our truth. 
    May we conclude that in the experience remarked by Lacan as the one that considerate the character of the unconscious the ‘thinking’ and the ‘being’ can finally be considerate as being together as accomplished by Heidegger and by Parmenides? Although the lacanian concept of existence introduces us to new possibilities in relation to the truth, the ‘Other’ and the desire, in this perspective the concept of ‘thinking’ remains disassociated from the being. Namely: first we must assume the being, as a reflection of the speech, and then we can think about those reflections, assuming then, and to overcoming what may be in the domain of the unconscious; reflections that without a psychoanalytical work will remain in the plan of avoided. Doesn’t sounds strange that Lacan, following the Heidegger's thought, comprehends that we are where we do not think? The philosophical sense doesn’t say the contrary: that for Heidegger the ‘thinking’ is a way of being in the fullness of Being (HEIDEGGER, 1953/1987)? Then, philosophically speaking, will we not would be in contradiction if we follow the steps of the philosopher and, in the same time, disregard the ‘thought’ as one authentically way of being? Or should we first comprehend why exactly Lacan says that ‘being’ and ‘thinking’ are different ways of speech and that it is necessary to be first and to, then, be able to assume what is reflected by the speech?  
     For Lacan, to 'exist' is to lead with the plan of the ‘Other’, which is also the plan of the unconscious and the plan of Symbolic. His intention is to read the ‘plan of the Being’, as mentioned in the Letter about the Humanism (HEIDEGGER, 1962), as a plan where the language works by itself, showing the truth where nevertheless we can try to hide. The existence as remarked by Lacan has similarities with the greek ‘einai’: as the unconscious, the ‘einai’ is not restricted to the human being – 'einai' is referred to the 'Physis', that shows itself and that “loves to hide”, as appointed by Heraclitus (Original Thinkers, fragment.123, p.90). And as the unconscious tendencies to the death, proposed by the freudianian concept of death-drive, we may suppose that there is a tendency of the ‘being’ to the not being, otherwise the order to the poet to not follow the way that is not would not be necessary.  
    Now that we have shown the effort of each one – Heidegger and Lacan – to criticize a thought that is not where the being is, we can ask: in which thinking and in which being both are the same as proposed by the Parmenides’s poem?

     'Einai' is in opposition to what is not. We can emphasize that in the same poem “Peri Physis” the poet is ordered to not follow the way that is not because this way is without pathways, but if this way goes to no way, it would not be simply impossible to follow it, isn't? And the goddess shows two ways, telling the poet to follow the way of ‘einai’ and never the other way, the way of “medén d'ouk estin”, where nothing is. As the psychoanalyst propose to not avoid the way that deny the unconscious and to achieve the speech plenty of the being, the goddess order to follow the way of being and to be emerged in the language, the logos, where the experience of being is introduced by the Being. To be a poet Parmenides must follow the truth of being in the logos with an especial attention to the being; with an attention that open him to the 'hide and seek' of the Physys as its truth. That's because the poet had followed his destination that now his name appears, brought in the language of our civilization, as someone that had accomplished the truth.

    Heidegger also realizes that “... are the same being (einai) and thinking (noein)” (Originating thinkers, 1991, p. 45) and Lacan, by his side, will propose that if the poet, other, more properly, the goddess, let us the legacy of a thinking that be the same of the being, it also let us a legacy that easily disassociate being and thinking. Following the goddess, to achieve the truth, we must first follow the way where the being (einai) is, where they both are the same. We may conclude that following this way we also came to overcome the legacy that disable being and thinking. 
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� In the explicative notes of the Brazilian edition of Being and Time, Professor Emmanuel Carneiro Leão explains the concept of Existenz: "The word ‘existence’ became from the agglutination of the verb 'being' (sistere) and preposition 'ek'. 'Ek-sist' says: 1) a movement from the inside to the outside, expressed by the preposition (ek) (...)” 'Ek-sisting' mirrors the structure of being-there as a movement from the inside to the outside of the Being. Being is comprehended as the verb that gives to all things their possibilities. The way that this verb gives to everything his possibility, although implicit, must be explained. One affirmation of Kant and the Problem of Metaphysics can help us: "The 'exist toward' ... reveals itself, in one blow and constantly, as an act of being ex-posed ... (Ekstasis) And this essential ex-position, in the position, shape and propose a horizon"(HEIDEGGER, 1953, trans. p. 176). The existence realizes itself as a whole, in a single act that also constitutes the horizon. To be "ex-posed to ..." or to "ek-sist" is the act that marks the essence of the being-there: "The essence of being-there lies in its existence (Dasein Das Wesen des liegt in seiner Existenz) (...) this 'being' of the 'there', and he only holds the fundamental key of ek-sistence." (IDEM, trans. p. 33).


� In lacanian grammar, the 'other', (‘l' autre ') stands to the Other, ('l’ Autre'), but they both appear simultaneously as a result of a structural event, in which ‘I’ is born from the Other. The Other comes particularly to allow the emergence of a special object, the 'object' cause of transcendence, that is also the object cause of the desire. To illustrate the place of the Other, with 'o' in uppercase, Lacan brings the incidence of  'foreclusion' of the Other', a concept coined for the diagnosis of psychosis while excluding ‘the aideico plan’ (in LACAN, 1988).








