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Martha C. Nussbaum is one of the most well-known and influential phi-
losophers of our time. Her wide-ranging work in practical philosophy
_includes insightful interpretations of classical ethics and numerous contri-
-butions “to systematic problems of contemporary ethics and political
philosophy. Also a scholar of literature, Nussbaum brings out the ethical
dimensions of literary texts to complement and support her philosophical
reflections. At the forefront of her examinations of classical writing is the
constant reference to a question that is as important as it is current —
- namely the question of the good life. Nussbaum explains not only what a
good-life is based on, but also how it is realized and practiced, as well as
what rol€ political and social boundary-drawing conditions can play. In
the current debate over an ethics of the good life, Nussbaum's "Capabili-
“ties Approach" is an extremely important position, and represents one of
her o:ﬁﬁ:&:m and ground-breaking contributions.
~ This book is the result of the 4™ Miinster Lectures in Philosophy. We
are very pleased that Martha C. Nussbaum was willing to discuss her phi-
losophy with us. On the 29" of May 2000 Professor Nussbaum gave a
public lecture; the next day a colloquium took place, where papers were
© presented with questions about Nussbaum's current theories, followed by
~ responses from Professor Nussbaum. The lecture is one of Nussbaum's
' current contributions to political philosophy. In referring to other areas of
her recent work the papers broadened the scope of the discussion. The
@mﬁn_.m contain, in addition to inquiries in political philosophy, also in-
quiries into systematic problems of ethics, into the relation of literature
and ethics, and into Nussbaum's position in the feminism debate. We were
- extraordinarily pleased that Professor Nussbaum gave us detailed re-
* sponses to all of the questions. The volume contains Nussbaum's lecture,
" revised versions of the colloquium papers and Nussbaum's written re-
sponses to them.
First, sincere thanks go to Professor Nussbaum. I would like to thank

lecture, for her participation in the colloquium and for putting her re-
sponses in writing. It was an enormously enriching experience for us to
have an opportunity in our department not only to discuss Martha C.
Nussbaum's work among ourselves, but also to actually discuss the work
with the philosopher herself. Secondly, I want to thank Marcus Wil-

‘continuing to manage the funding side. The majority of the funding for the

,m.no?mmo_. Nussbaum for her attendance at the Miinster conference, for her .

~ laschek for initiating the Miinster Lectures in Philosophy in 1997 and for
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‘changes. We consider this view to be too m_mmm_n:m:o. Butler mcmmmmﬁm a
coalitional politics. People unite not because they are "women" or "'men"
but because they follow a common aim. This political mv?.omor takes the

deconstruction of the nmﬁmo@ "gender” mmnocmq E_Eozﬂ m:::m =v the

power to act.

We would like to _Soé if Z:mm_umca noc_a mm_.no 5.& ;:m is Em ade- -
n:mﬁm vo_:_nm_ strategy in cOmR.QEEmH or more generally m_uom_cnm, post- -

dualistic times, which are characterized by the fact that the traditional
oppositions, at least in the mo.nm_r& Western moﬂoﬁnm are :oH <m_a any
longer. : ; .
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Reading for the Good Life?

~Katharina Hanel, Ludger Jansen

1. ﬁwrﬁd Literature Enters gomm_bmmnc:wmn |

With great emphasis Martha Nussbaum has made a case for the use of
literature in moral philosophy. Nussbaum points out two main contexts

. where literature enters moral discourse. First, the literature we read during
~our lives plays an important role in the formation of our moral beliefs, not

only insofar as the content of our value judgements is concerned, but also

. with respect to the faculty of moral judgement itself. Thus, the reading of

literature is of significance in moral education, since it supports and

- guides our development as moral agents.

Second, Nussbaum claims that literature has a crucial m_mnn E::E her
own research project on the "thick vague theory of the good", in establish-
ing a list of essential activities, capacities and restraints of human life. The
picture, roughly, is the following: Both philosophical ethics and works of
literature are endeavours to answer the question: "How should we live?"'

‘In o_do_. to compile that list of essential activities, _capabilities and re-

straints,” the moral philosopher asks both real voov_m and works of litera-
ture, what they consider to be elements of this list, i.e. what are according
to them the things they would least want to miss in their lives. Not only

“human self-interpretations written down by philosophers should be con-

sidered relevant, but also those self-interpretations in myth and literature,

. i.e. in stories coming about by means of literary imagination.

.Both contexts,. however, display a certain similarity. The _.nmaaﬂm of,

say, a novel are confronted with various patterns of actions and decisions

and with the value judgements of the novel's figures and the implied au-
thor. The readers have to compare these diverse patterns with each other
and to evaluate them on the background of their very own value judge-

‘ments. If a pattern presented in the novel and the reader's value judge-
~ment do not coincide, the reader can either disapprove of the decisions

made in the novel or revise his own. Emmnamun In this holistic process the -
reader aims both at normnn:on m:a at mmS:m as :Enr of the literary 'phe-

nomena' as uomm__u_m

Z:mm_umcu: :805, p. 15.
A list that is, Eozmr open to specification and alteration, on universal validity.
There is, however, a third way literature can be used in moral discourse. Similar to the
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‘Basically the moral philosophers — the scientific. community — have to
do the same job that readers of novels — as Nussbaum conceives them —

have to do. They, too, have to form a coherent picture out of the diverse =

and dissenting material they collect.* Nussbaum's project thus has a strong

" socio-empirical element:’® She researches expressions. of human self-
interpretation in different cultures, in different times and places. This ap-
proach is thought to provide a shared universal basis. "in a world in which
practical discourse is and must be increasingly international".t - .~

2. Literature Is Good, Some Literature Is Better

In the. first place, it is not exactly literature as such, which Nussbaum is

out to promote. Literature is a concept that is on the one hand too wide -
and on the other hand too narrow to cover the material Nussbaum wants to
use, , i, A T an
2.1 The Concept of Literature Is too Wide - . "R L,
"It is a concept which is too wide, because Nussbaum is quite moowmna of .
whether genres like satire.or comedy can serve her purpose; she is also
reluctant to include lyric poetry, partly, or so it seems, out of personal and

partly out of formal teasons.” She thus puts the stress on novels, especially

two preceding contexts, the idea is to form a coherent picture out of both the material
provided by literature and our ethical theory. Since this is conceived as a holistic proc-
ess, the direction of fit is not fixed. Whereas the preceding ways try to distill ethical
" theory out of literature, the third way changes the direction ‘of fit: It tries to communi-
cate ethical theory by way of literature. Nussbaum's lectures on Poetic Justice (Nuss
baum [1995b]) present a good example of this usage. In order to convince law students
of the shortcomings of utilitarianism, she chooses to discuss Dicken's Hard Times n
class. The student’s point of view is not different from the first situation, but the deci
sion for Hard Times as the set text reverses the direction of fit: The novel is chosen as.

_ means to put forward a certain point in ethics. L o

Nussbaum (1990b), pp. 173f. T T W R S

5 It is striking that, strangely enough, when talking about this fethod, Nussbaum only
characterizes it shortly and then immediately confronts the reader with her results. .;
bulk of the work is hidden, has not been presented to the scientific community, is not
“accessible for criticism. Thus there is not much opportunity to see her method actually

atwork. . - Ny g by e ARG 5 I
6 Nussbaum (1990a), p. 28. Another socio-empirical ethical enquiry, done for the same
motivation, is Hans Kiing's project of finding world ethos by comparing the moral
teaching of the major religions. Cf. Kiing (1990). However, Kiing is looking not s
much for a theory of the good, but is heading directly for normative ethics. Kiing's worl
actually induced interreligious conventions on ethical questions; ¢f. Kiing/Kusche

Nussbaum (1990a), p. 46,

R

- “on novels of the .qmm..zm,n

- Poses: "Many of the stories we tell

~blame.""® Thus, for Nussbaum there

there is anmn,_, for constraints with reg

~ literature. that influenc

- as she tells us in the i i
mIRLS ; ntroduction to ;
- class families there is a |10 Ll i

- of reading in moral development, too?

 to literature. -

composed of litterae, written down in
myths and value judgemenits of societies livin
ture, both'in the past and in the present.' W.
the analogous role of .oral traditions in
m:_a Judgement, nor could we expan

__ am,_n&mw for the Good Life? - | : 121
et b T o &:mﬁ.?ﬁmlnm: tradition.® In addition, Nussba
Crvial soafts e only for literature of a certain artistic quality, not for
‘ - rurthermore, not every content will serve Zcmmvmcwﬂ_m pur

one w:o:ﬁ. encourage the refusal of
ary ‘Imagination itself -is free from
are “wrong books" as well as for Mr,
utilitarianist from Hard Times, only
that transmits facts, whereas accord-
€ passionate and subversive.'2 Hence
3 T o T TS ard to form, quality and content. .
.H.: n”:m hc:naa of Literature Is too Narrow T e
n, literature is a concept that is too narrow: Why should :..c:@ _.uo
e ] es our Bm.:.& development in the way Nussbaum
rpl r ﬂ,o y not, e.g. B_ms.m_on S0aps or rap music? In Nussbaum's
life, rature that did the Job of enhancing the moral development
owledge.” But in lower
take the place of _.nm&:mm wmammwm Wmm e 2 e Bst
_ : of : 1me amusement, so why not the place
: , place

Compassion, so not even the liter

Gradgrind," Nussbaum's punchj

dgrind, : $ punching-
,.Em.: Mr Gradgrind prefers literature
Ing to Nussbaum literature should b

? In recent works, Nussbaum at least

Furthermore, if we t: . o : .
‘ ore, if we take the term literature" seriously _mm_moEnEEm
letters, we have to exclude all the

g without any kind of litera-

n the development of moral beliefs
d the n<2._mvvm=m consensus to the

8
9

10

QD). _

cf. Z.cmmg_.._._: Ccou_.”..w. pp. 10, 87.

Though she does not want to cond

Nussbaum (1990c). -

: Zﬁ._mm_um_._-:‘.a 1995b), p. xvii, cf. also p. 10.
Ibid., p. 1. e "

emn morally the reading of trivial literature. cr.

12 o
% Ibid., pp. xvii, 1.

Nussbaum (1990a), p. 11.
Z:mu_um:,.: (1995b), p. 6; on
List" to illustrate a point. -

For the role of traditions in o T ; , :
; . mn oral s i : N
oral traditions. were sometin ocieties ¢f Assmann (1992). Even in the middle ages,

mes ioﬂ Important than something written; ¢f. Vollrath

P- 92 Nussbaum herseif uses a scene from "Schindler's

um —.

e neither could acknowledge




122 | Katharina Hanel, Ludger Jansen

"thick vague theory of the good" so as to include oral moﬁwm.o.m _munm story- .
telling in general. And this could play havoc o_:ro possibility o :MHM
Nussbaum's theory for moral discourse across the border of nations :
cultures.'® Actually, to put forward her points Zcmm.cmEB B.mwmum. wmo %-
ancient myths,"” which, though now literally fixed, originated in oral tradi
‘tions. e R
Nussbaum presents brilliant examples that do SQM _ﬂuﬁ_ﬂrrm %Mﬂmﬂohn
, it'i _ lear in virtue of what the
But, as we have shown, it is not at m.: clear in . .
examples are able to do this job. It is not in SHEn.Q, being E.Q%E_.om Mmm
in virtue of being novels. Pragmatically, :oinﬁ: in the remain : nﬂn or e
paper we will use the word "literature” to designate the Bmﬁ:m tha

ooy : 18
appropriate for Nussbaum's project.

3. Learning by Reading -
3.1 Is Literature a Better Teacher than _u.r.._omcur%..v _ o b
‘According to Nussbaum, literary texts sensitize Emmamwo_.m mﬁﬂ.ﬂnmﬁwwmv, o
i i ituati hance their care for the partic
the particularity of situations and enha ] Ariicy ARty o
is i imply by telling stories about certain peop

g g tions_ inhi lex situations. Readers are
their decisions and actions in highly comple . ions. R ar
guided through the lives of the literary figures, witnessing En:.,m.q:msorﬁ
and moral conflicts. This is the first advantage of literature as against p

losophy: Literature may present situations in their complexity, while phi- -

losophy tries to reduce the complexity to a few abstract ﬁl:n.wﬁ_n”. Hrm
difficult and complex world we live in is reduced to a more simple an

schematic one. Even when giving examples or mcmmmmmsm .Eﬁwcm:ﬁﬁmw.c
periments, moral philosophers are bound to reduce the situations they

describe to a bare skeleton of facts, whereas novelists may Wmnmnﬁm %:MMM
biographies of the persons involved. In contrast to v?..owoa.«?iﬁﬁﬁ&
the "seductive power [...] to lure Eo reader away @.omﬂ _m e EnﬂH wm S
world of particulars to the lofty heights of m_um:.mn:on A Emﬂm ___m..oso_._ ihe
"seductive power" to direct the reader's attention back to the ri

i isation and accep-
more complex world of mmn_ncmm_.m__ as well as ﬂo.Eo_ _.n_m,:mm:o: , ep-

16 This Fﬁ:ao: is explicitly expressed e.g. in Nussbaum (1990a), u 28.
"' Cf. Nussbaum (1986); cf. also Nussbaum (1995a). -

i i , ti of - -
¥ o put it in Aristotelian terms, there is no kath' hauto relation between the functions of .

v s s o . . _ e
e.g. Hard Times in moral discourse and it is being a piece of literature or a novel. (On

. N . . i 4 N : >.=Q ,
obvious candidate for being this nmzmn-..._nm_m:m::m term is _.._.E._.m:on. ﬁo_...z 8:%%:: =
 indeed, this kind of ethics often is called "narrative ethics”. The term “narra ,

cludes books as well as non-book media and oral REEO.E. Thus, it is :cﬁvﬂoo narros
Though, for the reasons given above, it mn.n.am to be too wide a noznmwﬁ.. too.

¥ Nussbaum (1990c), p. 238. .

2 L. 122
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tance of emotions and chance. Nussbaum herself tries to combine the vir-

tues of both philosophy and literature by quoting long passages from nov-

o_m.Hnﬂamimwm:om::nrmmnro generality of her philosophical reasoning
with the concretnéss of literature, e _

In addition, philosophical essays mo:g:w cultivate a style of rational

~ and ==.nozEm:ma.ﬁE=E=m, while in our emotional responses and conflicts

- we are highly partial. Thus, philosophical €ssays seem not to be able to
express the complexity of actual moral conflicts. Their very style seems to
be a contradiction to what they should say. Where the message must be
"Emotions.are important”, the mediurm says "Forget your emotions".?
Thus, the natrative form of the text is of importance in Nussbaum's pro-
Ject, since a certain content needs to be expressed in a certain form, ‘in
order to be expressed appropriately, e

Hence, the important contribution of novels to moral philosophy is that
they are context-specific without being relativistic: *' In a novel "a general
idea of human flourishing [is brought] to bear on a concrete wwcmmon_\%m_.
Nussbaum herself does not hold the literary text alone sufficient in the
field of morality, maintaining that literature and literary imagination are
not able (and not meant) to “displace moral and political theory or to sub-
stitute emotions for principled arguments".” This, however, is an impor-
tant point, one which throws some light on the relation between philoso-
phy and literature. For with regard to' the diversity of human self-
interpretations, it is probable that a simple consensus concerning the con-
tent of the capability list is hard to be found. A case in point is the &Sﬂm,‘ )
ing opinion the stoics hold about emotions. Here there is no close analysis -

* Nussbaum describes this kind of performative selfcontradiction between style and '’
content in Nussbaum (1990a), p. 7. Her paradigms for how not to deal with these mat- '
ters are Spinoza's Ethics and an article on love by W. Newton-Smith; cf. Newton-Smith °
(1973). Cf Nussbaum (1990a), pp. 20f. The idea that the medium of communication it-
self influences the content has, of course, notably be highlighted by Marshall McLuhan
before; ¢f McLuhan (1964). C , ,
Readers start.both with different intellectual capacities and with different educational
and cultural backgrounds, Thus, reading will improve the readers' faculty of judgement
to different extents: This is not yet a problem, for normally these differences do not
make people quit moral life and discourse. But Nussbaum also suggests that the literary
text provides concrete value Jjudgements and answers to the question "How should we
live?. However, different readers will understand texts differently and thus gain differ-
ent value judgement from the texts, depending on their educational and cultural back-
grounds. ,
Nussbaum (1995b), p. 8.

2 Ibid., p. 12.

21
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of pieces of literature, though works of literature are cited, but in.a rather
illustrating or decorative way. Nussbaum does not weight the impact of
"emotional” literature as against "emotion controlling" literature, although -
obviously there are many examples for both types: The controlling or
suppression of emotions is a standard topos of western novel, and many
variations of this theme can be found, for example, in the novels of Karl "
May®, which have accompanied generations of German boys during their .
adolescence. Their hero, Old Shatterhand, has learned from the Apaches
to control his emotions and to suppress bodily signs which would reveal
the emotions to others; in this he continues to be the idol of many boys,
who themselves strive to be like the Apaches: there's no pain for an In-
dian, and boys don't cry. . . : ‘ 2
However, Nussbaum does not really care about the existence of such
literary counter-evidence to her view about emotions. Nor does she really
cite "emotional” literature to prove her point. The onus of proof lies totally
on philosophy. It is philosophy that has to figure out which of the compet-
ing value systems offered by different pieces of literature are to be pre-
ferred. _ - : .

3.2 Is Literature a Better Teacher than Reality? ;
Even when we agree with Nussbaum that literature is a better teacher
about morality than philosophy, we could still hesitate also to admit that
literature is a better teacher than real life itself. Nussbaum adduces several
arguments to sustain the superiority of literature, First, there is the quanti-
tative aspect: "we have never lived _nsocm:_..u.m Nussbaum rightly says.
 Literature can help to extend our own confined and parochial experience,
"making us reflect and feel about what might otherwise be too distant for
feeling". % : v . _ : .
Second, literature not only presents situations, but represents them as
situations with certain problems, evaluating them normally from different
perspectives, from the point of view of one or several figures and of the

implied author.”’ B .

= May's novels caught the attention of the philosophers as early as the 1930s; witness E..
Bloch (1935/1962). Bloch however stresses the revolutionary potential of the fictive
5 worlds created by May's fantasy. e , : : _
(1986), Interlude 2.
% Nussbaum (1990a), 47. _ S fein B
T Cf. Ibid., pp. 5, 47. For the concept of the implied author ¢f. Nussbaum (1990c), p. 233
" and Nussbaum (1990a), p. 9. d S . . }

Nussbaum (1990a), 47. Nussbaum traces this argument back to Aristotle; cf. Nussbaum :

g o= Reading for the Good Life? , 125
And, Nussbaum continues, there is g third advantage of literature as

- against real life: In relation to fictitions gharacters "we are free of certain

mﬁ:ﬁoﬂm of &mﬁoﬂao:.Emﬁ?mm:.m:nw impede our real-life deliberations”,
with the effect that, maybe, "it is only in relation to the literary text, and

=o<n.. . 7 i
mmB.._mm__n E.m” Em: Enmms :w<om_.n_.m:m: mg:.mnﬁonmna by genuine altru-

It is true: In real life, emotions like envy and hate often prevent us from

having an empathic relationship to oyr compaaions. The absence of such -

emotions ?Eor are n_._mnmn.ﬁn._.wmmn of real-life situations) is a necessary
aﬁcﬁnansﬂ for truly recognizing the point of view of others. Prima facie,
~Yussbaum seems-to have a good point here: Why should we hate a ficti-
”.ocm character? Why should we envy him? All which is said to belong to
H._BM mn%_wum_ achievements and possessions — &&o:mm to him only ficti-
lously. There seems to be no reason to envy a fictiGou

5] ifious person !
fictitious success. , ¢ Housp S

01 H:n oﬂr.n_..ﬂm:a. it is not the case _Euﬁ we do not have any emotional
relations to fictitious characters at all. Nussbaum hersgif relates to us that

-one summer her daughter was in love with James Steerforth, a character

from Dickens's novel David Copperfield.” There is g pice radio play by
Woody >=n:,. where the protagonist actually starts an wmm.ﬁ with Madame
Woﬁ:.w. And _.m we can fall in love with a mnz:c:m._nww.wmw%nh why should
it not be possible also to develop feelings of envy, :ﬁ@,.@H jealousy to-
Ema.m, a n.._onﬂacm person? Why should a character in a nevel, if pitied in a
certain situation, pot be envied in another? Sure, the o_&.mﬁ of desire —
causing, for example, envy and jealousy — does not have a real existence
and therefore could pot be possessed by the reader at all. But the same

~applies, should figtifigus persons become the object of . feelings like love

or pity. >=m_ if it is possible to feel sympathy and love, it should be possi-
c._n to feel uwiocmw and hate as well. Obviously, Nus.sbaum tries to adver-
:mnu the lack of realpess as a big advantage, which could as well be seen as
a a_mm%m:ﬁmmm of literatyre in comparison to reality. _ ;

; But what mvmﬁ Nussbaum's other claim that literature is both quantita-
H.Em_z and ﬁ._cm_:ﬁ:\m@ superior to real life when it ciomes to the ‘educa-
tion of sentiments'? Nussbaum claims that “reading novels, as David Cop-

- perfield learned, is g practice for falling in love. And it is in part because

novels prepare the reader for love that they make the valuable contribution
, : - .
.

28 . N : | ) .
”,__.._M_Ngcﬂ (1990a), p. 48, with R?ﬁ:ﬁ to Henry James and Mlarcel Proust, respec-

Cf. Nussbaum (1990¢), p. 335, ‘ ‘ S

29
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they do to society and to moral development."* But how could this prepa-

ration possibly work? How can love be practised, so to speak, in the simu-

lator provided by the novel? And, in the first place, what can we Hmw_w
about emotions by reading alone? When RmaEm. novels, we are co

-fronted with situations that might have been previously ::w:oi:. ﬁo:ﬂm.
and with emotional responses from the characters that appear mﬁ_,mnm% o
us, because we have never experienced them ,o:._.mo_<nm. Onnm..amu&m oH..Hm
before we-fell in love for the first time, we did not know what _m<m _w
From novels and films, from operas and the reports of our m:n:. m_mn

‘family we learned: There is a feeling called love. People do mm_._ in Ned
with each other. When this happens, they behave strangely, ao.:.:amm H%M
normally would not do. Having mnncnoﬁ_,ﬂrn.mn. pieces &u Emo_.w:m:oh__m i

‘we know what love is? Did we know what it is to be in love? Could we

really assess the significance of that strong m@nmnm.w Rather, it wmnn_m..__o..,m |
remained some .funny don't-know-what that strikes elder Enﬁwa and

sisters. ; :

The conclusion is pretty mﬁnwmmraoain&" Only they who have been in

love know what it is to be: in love. Only they who have experienced pain

know what it is to feel pain. In general, for a person to know what :_mmr ﬂw.
‘have an emotion of a certain type requires that the very person herself has

-had this sort of emotion. before. Then literature and other hmﬁﬂ:«.%:“%
play an important role ia putting our emotional responses into t nmnmaamm
shape they have. *' And how, if not by the help of the very sam e
that formerly seemed so ridiculous, noz_a, we possibly SMomsﬁo : g
strong feeling that strikes us as love? How would we know @Mc i
what to do, having fzllen in love, if Eom.n stories did not provide _Mm |
patterns of behaviour from similar situations? Indeed, narratives and emo-

tions jointly make up narratives and emotions: But, in the end, it is not a .

ife vvhich ¢ i feelings, feelings
ovel but real life vvhich allows us wmmE\ to experience )
m:: are constitutive: and characteristic of human life. Ultimately, only life

can teach us what it is to be in love. Realistic .Euu:mr :.5 literary text ENK
be, it cannot be a substitute for reality. And this is a serious restraint to ﬂ_ e

extent literature can teach us empathy.

4. Conclusion g e "

Martha Nussbauni's project is to ﬁ.noEQo a partnership between literature

and moral philosophy. In this paper we discussed how this partnership

might possibly look. There nnﬂmws_w are some m.nEm” to s;:n: :R.E_EHW_

% Nussbaum (199()c), p. 238. =
31 Cf. Nussbaum ( 1990d), pp. 287, 293-294 on HEm point.. .
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can contribute more than philosophy, and also more than reality. Never-
theless, so we argued; literature is dependent on reality, on real people and
real emotions. Literature might be a useful supplément to reality, but it
can never be its surrogate. And literature needs philosophy as well. For it

is philosophy that has to decide between rival pictures of the good life.
The task of literature is mainly heuristic. Thus, the partnership between
literature and philosophy is one with a clear division of labour: both part-
ners have their own job to do, but it is philosophy that makes the deci-
sions. Literature is bound to be the Junior partner - though an important
- one — but it has to share this position with reality.
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gination and Public ' Comments on the Papers
e , Martha Nussbaum

- The papers in this conference are extremely stimulating, and they raise a
large number of &<o_.mm,v:m_0m%§nm~ issues. I want to express my deep
gratitude to all the authors for the time they have spent on my work, ‘dnd
for comments that will prove very valuable to me as I continue to work
further on my ideas. I am certain that these brief comments will not suc-
ceed in doing full justice to the complexity of the papers, or in m:mioa,um
all the questions they raise, _ i

In one respect, the authors of the Papers are at a serious disadvantage.

- For approximately ten years I have been working on a large book on the
emotions that contains discussions of issues raised in almost all of the
Papers: the contemporary worth' of the Stoic cognitive analysis of emo-
tions; the nature of love and compassion, the character of attention to peo-
ple at a distance, the compatibility or incompatibility of love with concern
for social justice, the role of literature and the arts in promoting ethical
understanding. This book, based on my Gifford Lectures of 1993, is now
being copy-edited and will appear in August 2001, under the title Up-
heavals of Thought: The Intelligence of Emotions (hereafter Upheavals).
Because its ideas are central to my current thinking, I cannot help refer-
ring to it in my discussions of the papers; but of course I am aware that
this is somewhat unfair to the authors, who have not seen this manuscriptl -

There are also several other new works that shed light on many of the-.
issues raised here. One, published as an article in English, has appeared .
recently (but after the conference) as a small book in German, entitled -
Vom Nutzen der Moraltheorie fiir das Leben (Vom_Nutzen) (Passagen
Verlag, 2000); this book discusses the relationship between theories and |
perceptions, and defends against contemporary. anti-theorists the impor-
tance of ethical theory in the moral and political life. More recently, the .
American journal Ethics has published a symposium on my political phi- -
lesophy (October 2000), with papers by four critics, to which I provide an

~.extensive response: "Aristotle, Politics, and Human Capabilities: A Re- -

. Sponse to Antony, Arneson, Charlesworth, and Mulgan" ("Aris-

| totle/Politics™); this Tesponse covers many of the issues raised in the pre-
sent group of papers. My book Women and Human Development (WHD)
was published in April 2000, just one month before the meeting in Muen-
ster; although two of the authors do'seem to have been able to get a copy; |
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