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1.
For similar positions, also see Goldin (2000), Wawrytko (2000), Nylan (2000), and Raphals (2000).
2.
Although many traditionally Confucian societies, including South Korea, may no longer be explicitly Confucian, the Confucian tradition still operates in South Korea at “the most basic level of the popular consciousness and in the routines of daily life” (Koh 1996, 194).
3.
Regarding the romanization of Chinese characters, I follow pinyin for regular Confucian concepts, thanks to Guanghui Ma of Bentley University. I follow Korean romanization for concepts that pertain to Chosōn and Jeong’s works. When putting both together, I put Korean before pinyin.
4.
I rely upon Seong (1991) when referencing Mencius in this chapter.
5.
I rely upon Seong (1990) when referencing Confucius’s Analects.

6.
Typically, “five human relations” (wulun 五倫) are considered fundamental for Confucian society. The other three relations are between ruler-minister, old-young, and friend-friend.

7.
The Zhuzijiali 朱子家禮 is one of the best known.

8.
Early Chosōn Confucians followed the ancient custom of China, which allowed a feudal lord to “take at one time nine women, a minister or a great officer one wife and two concubines, and a common officer one wife and one concubine” (Deuchler 1992, 233).

9.
Women, however, were strictly prohibited from having any sexual relations other than with their husbands. For example, a wife of a high official who committed adultery was decapitated as a model in 1423 (Deuchler 1992, 259).

10.
Indeed, for both men and women, not marrying was “socially inconceivable” (Deuchler 1992, 243).

11.
Lower-class women were exceptions, as they had to participate in the public realm for their own and their families’ survival. However, they were not exempt from patriarchal ideology.
12.
I rely primarily on Tu Wei-ming’s interpretation of the Confucian self in what follows.
13.
Ren appears 105 times in 58 chapters of the total 499 chapters of the Analects (Chan 1955, 296) and assumes different roles.
14.
This is W. Chan’s translation (1963).

15.
I rely upon Seong 1998 when referencing the Zhongyoung in this chapter.

16.
This is Tu’s translation (1986).
17.
I rely upon Seong (1998) when referencing the Daxue.

18.
In referencing the Xiao Jing, I rely upon Seong (1998).

19.
This, however, does not imply selfless altruism, as it is a process undertaken for the sake of none other than the realization of one’s “authentic” self (Tu 1979, 25). In other words, “considerateness to others is . . . essential to our own self-cultivation” (Tu 1986, 179).

20.
I shall later argue that this duty need not be so strict in the contemporary Confucian world.

21.
For a Western argument in favor of this point, see Okin (1989).

22.
Fortunate mothers have their relatives, particularly their own mothers, to help them with childcare. It should be noted that even in such cases it is almost without exception female relatives who assume childcare responsibilities.
23.
For a survey of how min was used in various Confucian sources, see Hall and Ames (1987, 140–44).
24.
Jeong’s numerous works written in Chinese were compiled into fourteen books entitled Sambongjip in 1486 by the order of King Seong 成宗. In reconstructing his theory, I rely on its Korean translation (2006)
 as well as the exegesis provided by Han (1999).
25.
On trustee politics, see Analects 12.7, 12.19, 14.44, 19.19, 20.1; Mencius 4A.7, 4A.9, 7B.14, 1A.7. Tu calls it a “fiduciary community” that is “based on trust, rather than on contract” (1986, 176).
26.
Chan (2006) states, for example, that “Confucianism may not contain any democratic ideas;” See also Huntington (1991).
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