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PREFACE
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These four are auspicious (mangala) — Lord Mahéavira (the
Omniscient Tirthankara), Ganadhara Gautamasvami (the Apostle
who assimilated and propagated the Word of Lord Mahéavira),
Acarya Kundakunda (the great composer of the Scripture), and the
Jaina ‘dharma’ (the Doctrine or ‘dharma’ based on the teachings of
Lord Mahavira).

The name of Acdrya Kundakunda has an auspicious significance and is
uttered with great veneration. Almost universally, the Jainas — ascetics
(muni, Sramana) and laymen (Sravaka) — recite the above verse as a mark
of auspiciousness at the start of their activities.

The Scripture (agama) - the Word of the Omniscient Lord

There were eleven ganadhara in Lord Mahavira’s (599-527 BCE) congre-
gation, with Gautamasvami, also known as Indrabhati, as his chief
disciple. After liberation (nirvana) of Lord Mahavira, sequentially, in the
course of next sixty-two years, three anubaddha kevali attained omni-
science (kevalajrana) — Gautamasvami, Sudharmacarya, and
Jambiisvami. They are called ‘sequential’ or ‘enubaddha’ kevali because
of the fact that Gautamasvami attained omniscience on the day Lord
Mahavira attained liberation, and so on.

During the course of the next one hundred years, five srutakevalil had
complete knowledge of the ‘Ggama’; they were Nandi, Nandimitra,

1. Lord Jina, the illuminator of the world, has expounded that, for sure, the one
who, on the authority of his knowledge of the Scripture — bhavasrutajnana —
knows entirely, by his own soul, the all-knowing nature of the soul is the
Srutakevali. (see ‘Pravacanasara’, verse 1-33)

The Omniscient (the kevali), with his unparalleled and eternal, infinite-
knowledge, experiences simultaneously the supreme nature of his soul through
the soul. The srutakevali, with his knowledge of the Scripture, experiences
consecutively the supreme nature of his soul through the soul. Both, the
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Aparajita, Govardhana, and Bhadrabahu. (see ‘Tiloyapannati’, verses
1494-95; also ‘Harivamsapurana’, p. 806-807.)

It is generally accepted by the Digambara sect of Jainas that the
comprehensive knowledge contained in the ‘Ggama’ - anga and pirva -
was lost gradually in the course of six hundred eighty-three years
following the nirvana of Lord Mahavira as it was transmitted orally from
one generation of acaryas to the next.

Some learned and spiritually advanced acaryas then started to restore,
compile and put into written words the teachings of Lord Mahavira, that
were the subject matter of dvadasanga. Acarya Dharasena guided two
acaryas, Acarya Puspadanta and Acarya Bhiitabali, to put these profound
tenets in the written form. The two acaryas wrote, on palm leaves,
Satkhandagama — among the oldest known Digambara Jaina texts.
Around the same time, Acdrya Gunadhara wrote Kasayapahuda. These
two texts, being highly technical in nature, could not become popular with
the general readers.

The Rise of Acarya Kundakunda

Around the same time, Acarya Kundakunda rose as the bright sun and
composed some of the finest Jaina Scriptures which continue to exert,
even today, great influence on the thinkers and the practitioners — the
ascetics and the laymen. For the last two millenniums these texts have
been true guides for the ‘bhavya’ — potential — souls who find worldly
existence as full of suffering and aspire to tread the path that leads to

Omniscient and the srutakevali, know the nature of the Reality. The difference is
that while the Omniscient experiences the Reality through the soul that has all-
pervasive and infinite strength of knowledge and perception, the srutakevali
experiences the Reality through the soul that has limited strength of knowledge
and perception. The Omniscient sees the Reality through his infinite knowledge
(kevalajiiana); it is like seeing objects during the daytime in the light of the sun.
The srutakevali sees the Reality through his knowledge of the Scripture; it is like
seeing objects during the night in the light of the lamp. Both know the nature of
the Reality.

The worthy ascetics, adept in the entire Scripture (agama) and renowned as
Srutakevali, are endowed with the special accomplishment (rddhi) — called the
chaudahapurvi, a kind of buddhirddhi. (see ‘Tiloyapannati’, verse 1010).
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ineffable happiness of liberation (nirvana, moksa).
Save for ‘Barasa Anuvekkha’, Acarya Kundakunda has not mentioned his
name in the texts that he had authored. However, in ‘Bodhapahuda’, he

introduces himself as a disciple (Sisya) of (Acdrya) Bhadrabahu, the last
Srutakevali:

HEfoaml g3l wragay & o & |
I % wied UE €U T HEEgE 5ol

The disciple (Sisya) of (Acarya) Bhadrabahu has elucidated here the
same path that has been expounded by Lord Jina (the Victor) in his
discourses that were in form of language comprising words.

P PO,
FAUTUTHESTE, THAE Waastl sl 1§

Victory to my eminent preceptor (guru) srutakevali Bhadrabahu,
knower of the twelve departments (dvadasanga) and fourteen
purva, with their extensive elaboration!

The idea that Acdarya Kundakunda had access to the Doctrine of Lord Jina
through the srutakevali is further corroborated by the first verse of his
composition, ‘Samayasara’:

dfev] Haaftg YaHTeHUNEs e U |

ST AHAUTESTHUTHT GEehdeli 9o 11R-2-211

O bhavya (potential aspirants to liberation)! Making obeisance to
all the Siddha, established in the state of existence that is eternal,
immutable, and incomparable (perfection par excellence), I will

articulate this Samayaprabhrta, which has been expounded by the
all-knowing Master of the Scripture — srutakevali.

This establishes that Acarya Kundakunda was a disciple (Sisya), most
likely through lineage (parampara), of srutakevalt Bhadrabahu and thus
had access to the true Doctrine of Lord Jina.

There is another aspect of the glory of Acarya Kundakunda. In the same
treatise (‘Samayasara’), he avers that this composition is based on direct
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experience of the ineffable glory of own soul. Only the advanced ascetics
(muni), established in pure-cognition (Suddhopayoga), are able to attain
such experience of the soul; Acarya Kundakunda, certainly, had this
ability which is the gateway to liberation (nirvana, moksa).

d TomiagT Qg WUl |iggdur |
g SIS UHTUT Fekhl B U1 ¥wed 11R-4-4 I

I will reveal that unified (ekatva) soul [established in pure-
cognition, i.e., indiscrete ‘Three-Jewels’ (abheda ratnatraya)] with
the glory of my own soul. If I succeed, accept it as valid knowledge
(pramana) and if I miss out, do not misconstrue my intent.

Acarya Kundakunda is known by four other names: Padmanandi,
Vakragrivacarya, Elacarya and Grdhrapicchacarya.!

Traditional Story About the Life of Acarya Kundakunda

Jaina literature (see ‘Punyasrava-kathakosa’) carries a story about the
life of Acarya Kundakunda. The gist of the story is given here; the veracity
of it cannot be fully established. However, since taken from a trustworthy
and dispassionate source, we would rather go with it.

In the town of Kurumarai lived a wealthy merchant Karamandu and his
wife Srimati. They had a cowherd, Mativarana by name, who tended their
cattle. Once that boy happened to pass through an adjoining forest that
was consumed by forest fire. To his great surprise, he saw a spot in the
centre of the forest with few trees retaining their green foliage. This
roused his curiosity and he inspected the place closely. He conjectured
that the spot must have been the abode of a great muni as he also found a
box containing some sacred texts — Sastra — or the Jaina Scripture
(agama). The credulous and illiterate boy attributed the exclusion of the
spot from the devastating blaze to the presence there of these sacred
texts. As the boy thought these texts to be holy, he carried these home
with awe and reverence. He placed these in a sanctified place of his
master’s house. He worshipped these sacred texts daily.

1. Acarya Srutaségara (circa fifteenth century A.D.) in the concluding colophons of
the Sanskrit commentary on six pdhuda’ of Acdrya Kundakunda.
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Sometime later, a monk happened to visit the merchant’s house. The
merchant offered him food with great veneration. The cowherd boy gifted
those texts to the great monk. For their acts of piety, the master and the
boy received blessings from the monk. The master couple had no children.
It so happened that the faithful boy died after some time. Due to his act of
giving the gift of sacred texts to the monk, the boy was born as a son to the
merchant. As time passed, this intelligent son became a great philosopher
and religious teacher, Kundakunda by name.

The story further turns to the religious pursuits of Sri Kundakunda. The
mention of his name in the samavasarana of Lord Simandharasvami in
Parva-Videhal as the wisest of mortals, the visit of two carana saints to
have it verified, Sri Kundakunda’s indifference to them on account of his
deep meditation, their return in disgust, the misunderstanding cleared
and reconciliation between the carana saints and Sri Kundakunda, and
the latter’s visit to the samavasarana of Lord Simandharasvamiin Parva-
Videha with the two carana saints. The merit of Sastradana made him a
great leader of thought and organizer of institutions. He secured the
throne of Acarya and spent his life in usefulness and glory. [adapted from
A. Chakravarti Nayanar (2009), “Acarya Kundakunda’s Pancdastikaya-
sara”, Third Edition, p. xix-xx.]

Acarya Kundakunda’s Time

A.N. Upadhye (1935), in his exhaustive and scholarly Introduction to
‘Pracvacanasdra’ has summarized as under:
“In the light of this long discussion on the age of Kundakunda
wherein we have merely tried to weigh the probabilities after
approaching the problem from various angles and by thoroughly
thrashing the available traditions, we find that the tradition puts

1. As per the Jaina cosmology, there are five Meru and five Videha in the human
region. Each Videha is divided into four regions formed due to division by rivers
Sita and Sitoda. In five Meru of Videha there are twenty regions; if one
Tirthankara is present in each region, there would be a minimum of 20
Tirthankara in five Videha-regions. Lord Simandharasvami is the Tirthankara
present in the Parva-Videha region of Jambudvipa.
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his age in the second half of the first century B.C. and the first half
of the first century A.D. ...”
He concludes:

“I am inclined to believe, after this long survey of the available
material, that Kundakunda’s age lies at the beginning of the
Christian era.”

It seems highly appropriate to go with this conclusion. Acarya
Vidyananda, too, in his Foreword to ‘Samayasara’, concurs with this time
of Acarya Kundakunda, “He graced the country with his divine presence
in the first century B.C.” [Vijay K. Jain (2012), “Acarya Kundakunda’s
Samayasara”, p.v.]

Acarya Kundakunda’s Works

Acarya Kundakunda, who had great penchant for spiritual exposition, is
universally accepted as the author of the following treatises:

1.

NS ok W

Pancastikayasara or Pancastikaya-samgraha

Samayasara or Samayaprabhrta

Pravacanasara

Niyamasara

Barasa Anuvekkha

Rayanasaral
Astapahuda or Atthapahuda

1)
ii)
iii)
iv)
v)
vi)

Darisanapahuda or Darsanapahuda (36 gatha)
Suttapahuda or Stitrapahuda (27 gatha)
Carittapahuda or Caritrapahuda (45 gatha)
Bohipahuda or Bodhapahuda (62 gatha)
Bhavapahuda (165 gatha)

Mokkhapahuda (106 gatha)

1. The authorship of ‘Rayanasara’ is generally attributed to Acarya Kundakunda.
However, as its several extant versions contain different number and order of
verses (gathd) with content-variation too, some scholars are indecisive about
attributing its authorship to Acarya Kundakunda.
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vii) Lirigapahuda (22 gatha)

viii) Silapahuda (40 gatha)
Every treatise mentioned above is a profound masterpiece, composed on
the strength of knowledge (jiana) that is beyond-the-senses (atindriya).
Even the best of brains found it difficult to comprehend and assimilate the
Truth contained in these. This prompted some prominent and learned
acarya, including Acarya Amrtacandra and Acarya Jayasena, to write
elaborate commentaries on some of Acarya Kundakunda’s works to help
the ascetics as well as the laymen understand the concepts and tenets
contained in these texts. Fortunate are those who are able to reach, read
and assimilate the teachings contained in these Scripture.
Acarya Kundakunda is said to have written 84 pahuda but only the ones
mentioned above are existent today. All his compositions are in Prakrit
language.

‘Rayanasara’ of Acarya Kundakunda

The Three-Jewels (ratnatraya) and the
Glory of Right-faith (samyagdarsana) in the Jaina Doctrine

The Three Jewels (ratnatraya) of right-faith, right-knowledge, and right-
conduct, together, constitute the path to liberation. Belief in substances,
ascertained as these are, is right-faith (samyagdarsana). With the
addition of the adjective ‘samyak’, faith becomes ‘right’ or ‘laudable’;
faith that is knowledge-based is right-faith (samyagdarsana). Knowledge
of substances, the soul (jiva) and the others, as these are, is right-
knowledge (samyagjriana). The use of the adjective ‘samyak’ with
knowledge wards off faults in knowledge due to delusion (vimoha or
anadhyavasdaya), doubt (samsaya) and error (viparyaya). The
knowledgeable man who is keen to demolish the causes of worldly
existence, i.e., transmigration, sheds activity that engenders karmic
influx; this shedding of activity is right-conduct (samyakcaritra). The
adjective ‘samyak’ with conduct rules out the conduct not based on right
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knowledge. [see, Vijay K. Jain (2018), Acarya Umasvami’s Tattvartha-
stutra,sutra 1-1,p. 4.]

Omniscience (kevalajiiana) is attained on destruction of the deluding
(mohaniya), the knowledge-obscuring (janavaraniya), the perception-
obscuring (darsanavaraniya) and the obstructive (antaraya) karmas. As
long as the deluding karmas are very powerful, spiritual progress is very
slow, if not impossible. How are the deluding karmas destroyed? The
potential soul becomes a right-believer (samyagdrsti) and with growing
purity of thought activity starts its journey of spiritual progress.

From the empirical point of view, the souls are divided into fourteen
classes or spiritual stages (gunasthana). It is clear that the real spiritual
progress starts only after the acquisition of right-faith. Right-faith arises
from innate disposition or by acquisition of knowledge. In both instances
of right-faith the internal cause is the same, namely the subsidence,
destruction, or destruction-cum-subsidence of the faith-deluding karmas.
Right-faith is characterized by eight qualities: freedom from doubt
(nihsankitatva), freedom from worldly desire (nihkanksita), freedom from
revulsion (nirvicikitsitatva), freedom from superstitions (amadhadystita),
development of one’s spiritual capacity (upabrrihana), ensuring
steadiness of right-faith and conduct (sthitikarana), joy and affection
towards those following the path (vatsalya), and propagation of the true
path (prabhavana).

The Three-Jewels (ratnatraya) of right-faith, knowledge, and conduct
certainly lead to liberation, and not to any other state of existence.
However, due to the Self getting involved in virtuous dispositions
(Subhopayoga) bondage of virtuous karmas takes place leading to birth in
auspicious abodes including the heavens.

Only those who are born in the middle world in the regions of labour
attain liberation, as liberation is possible only in this terrestrial world of
human effort. In the lands of paradise and in celestial regions, the desires
are fulfilled instantaneously without any effort. Hence there is no room
for observing the right-conduct, one of the three prerequisites to attain
liberation.

Persons with right-faith, till they finally attain liberation, are
destined to superior states of existence thereby getting reborn in
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auspicious environments only. It is said in the Scripture that
persons with right faith will be reborn among the fourth order of
devas — heavenly (vaimanika) devas — and not among the three
lower orders, namely the residential (bhavanavasi), the peripatetic
(vyantara), and the stellar (jyotiska) devas. Those persons who are
characterized by right belief and practice restraint with
attachment, and restraint-cum-non-restraint, will also be reborn in
the higher heavens of Saudharma kalpa and so on and not among
the three lower orders of celestial beings.
Adapted from: Jain, S.A. (1960), “Reality: English Translation of
Shri Pujyapada’s Sarvarthasiddhi”, Vira Sasana Sangha,
Calcutta-37, sitra 6-21, p. 183.

Acarya Samantabhadra in Ratnakarandaka-sravakdacara highlights the
propitious outcomes of being endowed with the right-faith:

Uy ghefafyer: ygevaTET: |
T gitafe fed T foagaser: @@ 13

Devout followers of Lord Jina possessing right-faith are reborn as
heavenly beings (devas) with extraordinary splendour and enjoy
millions of millenniums in the company of other devas and devis
(celestial nymphs). Due to their eight divine accomplishments such
as the ability to contract their body to a miniscule size, and physical
grandeur, they remain extremely contented.

ECE-CE LI IRL R Pl IR
TSTgeIshHE G IR e HTE, |
TR AE haaaeieht
wear e o fmafresdfa weT: g

The bhavya (having the inherent capacity to attain liberation, and
equipped with right-faith) devotee of Lord Jina attains the supreme
glory and knowledge appertaining to the congregation of the lords
of the devas, the divine cakraratna of the king-of-kings (i.e.,
cakravartt) in front of whom the crowned kings must bow down,
the divine wheel of dharma (dharmacakra) of the Tirthankara, and
finally, liberation (moksa).
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The soul with capacity for attaining emancipation, on attaining birth
with the five senses, the mind, and complete-development (paryaptaka)
gradually becomes pure in thought. Assisted by other factors such as the
favourable-time (kalalabdhi), it attains the first right-faith (samyaktva).
The person with the first right-faith (samyaktva) is called a right-believer
—samyagdysti.

Those with right-belief (samyagdrsti) consider worldly happiness as
counterfeit happiness and sense-pleasures as happiness only by
convention (vyavahara). They believe that only the sense-independent
(atindriya) happiness, born on destruction of inimical (ghati) karmas, of
the Omniscient is the real (niscaya) happiness, as it accompanies no
anxiety. Those with false-belief (mithyadrsti) can never enjoy the supreme
happiness of the Omniscient; mistaking sense-pleasures for real
happiness, they keep on chasing sense-pleasures, as the deer chases a
mirage. The sense-objects that the world portrays as sources of
happiness do not provide happiness to the soul; the soul, by its own
nature, is happiness.

Acarya Kundakunda in Pravacanasara makes an important distinction
between those who rely on the impure soul-nature and the Pure Self:

3 Uty fUrer shar uwwewgn fa furfegr |
JEEETE faer o WEwWEr quiEET 1IR-R1I

Lord Jina has expounded that those who rely solely on the modes
(paryaya), like the human being, are the wrong-believers
(mithyadrsti); such souls are engaged in impure-soul nature
(parasamaya). Those who rely on own soul-nature, like knowledge
(jiiana) and perception (darsana), are the right-believers
(samyagdrsti); such souls are engaged in pure-soul nature
(svasamaya) and are worth knowing.

Acarya Kundakunda further avers in Pravacanasara that only the ascetic
(Sramana) who is established in the Three-Jewels (ratnatraya) is said to
have attained concentration (ekagrata):

XVI
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The ascetic (muni, sSramana), who is well-established in the trio of
right-faith (samyagdarsana), right-knowledge (samyagjriana) and
right-conduct (samyakcaritra), simultaneously, is said to have
attained concentration (ekagrata). And, only such an ascetic follows
perfect asceticism.

The Right-faith (samyagdarsana) is the
Quintessential Jewel or the ‘Rayanasara’

Acarya Kundakunda’s Rayanasara makes it clear that the right-faith
(samyagdarsana) is the beginning as well as the culmination of the path
to liberation — moksa-marga. The householder (sravaka) must first
acquire the right-faith — the Quintessential Jewel (Rayanasara) — to be
able to establish his Self on to the path to liberation. As he acquires the
right-faith he begins to appreciate the reality of the world and the
worldly-existence. He then exerts to acquire the true knowledge (jiiana)
as expounded in the Doctrine (siddhanta), and adopts the laudable
conduct (caritra) by becoming a digambara-ascetic (nirgrantha muni).
He ascends the spiritual-stages (gunasthana) and ultimately, through
pure-meditation (Sukla-dhyana), attains the ineffable and eternal bliss
appertaining to liberation (moksa).

Acarya Kundakunda, all through this Holy Scripture Rayanasara,
underscores the importance of the right-faith (samyagdarsana) for the
householder (sravaka) as well as the ascetic (muni, sramana). Some
salient assertions that the Acarya makes in this regard are given below.

The external mark of the right-believer (samyagdrsti)

The one who veritably utters only the original Words of Lord Jina, as
expounded by His apostles (chief-disciples, ganadhara) and obtained
subsequently through the sequential convention of the ancient-

preceptors (pirvacarya) is the right-believer (samyagdrsti). (verse-2)
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Right-faith is the quintessence of all jewels

The right-faith (samyaktva) is the quintessence of all jewels; it is the
root of the grand tree that is liberation (moksa). This right-faith
(samyaktva) should be known as comprising two kinds, real (niscaya)
and empirical (vyavahara). (verse-4)

The marks of right-faith

The soul with the purity of right-faith (samyaktva) — the right-believer
(samyagdrsti) — is free from the (seven kinds of) fear (bhaya), the (seven
kinds of) addictions (vyasana), and the (twenty-five kinds of)
contaminations (mala). It is detached from the world, the body and the
pleasures of the senses. It is equipped with the eight limbs (of right-
faith) and is endowed with devotion to the five Supreme-Beings.
(verse-5)

The right-believer is not an extroverted soul

The knowledgeable (jiiani) right-believer (samyagdrsti) is incessantly
engaged in own pure-soul, remains disenchanted with the state
appertaining to the extroverted-soul (bahiratma), puts his faith (and
devotion) on Lord Jina, the (digambara, free from attachment-to-
possessions) ascetic and the dharma, and is rid of miseries. (verse-6)

The right-believer is free from these imperfections

Those free from the following forty-four imperfections (dosa) are the
right-believers (samyagdrsti): eight kinds of pride (mada); three kinds
of follies (mudhata); six kinds of denigrating-abodes (anayatana); eight
kinds of imperfections like doubt (Sannka); seven kinds of addictions
(vyasana); seven kinds of fear (bhaya); and five kinds of transgressions
(aticara). (verse-T)

Seventy-seven attributes of the householder right-believer

These seventy-seven attributes (guna) have been said in regard to the
right-believer (samyagdrsti) householder (sravaka): he is endowed with
these two attributes: eight primary vows and twelve secondary vows;
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he is free from the following (forty-four) imperfections (dosa): seven
kinds of addictions (vyasana), seven kinds of fear (bhaya), twenty-five
kinds of contaminations (maladosa), and five kinds of transgressions
(aticara); he is endowed with twelve contemplations (bhavana) that
strengthen worldly-detachment (vairagya), and (one) incessant
devotion (bhakti). (verse-8)

Absence of right-faith only extends worldly-existence

For the soul endowed with the right-faith (samyagdarsana) the giving-
of-gift (dana), worship (pija), celibacy (sila), fasting (upavasa) and
many kinds of activities (like vows) aimed at the destruction of the
karmas result in the bliss appertaining to liberation (moksa); in the
absence of right-faith, the same result only in the extension of worldly-
existence (samsara). (verse-10)

The right-believer is set on the path to liberation

The one who, according to own-strength, worships Lord Jina and gives
gift (dana) to the ascetics is the right-believer (samyagdrsti) engaged in
the dharma of the householder (sravaka) and is set on the path to
liberation (moksa). (verse-13)

The men without right-faith lack discrimination

The one who does not know what is worth doing and not worth doing,
beneficial and harmful, merit (punya) and demerit (papa), reality
(tattva) and non-reality (atattva), and dharma and evil (adharma),
certainly is devoid of the right-faith (samyaktva). The one who does not
know what is worthy (yogya) and unworthy (ayogya), permanent (nitya)
and transient (anitya), worth-discarding (heya) and worth-accepting
(upadeya), truth (satya) and untruth (asatya), and potential (bhavya —
capable of attaining liberation) and non-potential (abhavya — incapable
of attaining liberation) is devoid of the right-faith (samyaktva).
(verses-40-41)

The nature of the man rid of the right-faith

The one who is wrathful, carries intense passions (kasaya), is vicious, is
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wicked, listens to false scriptures, is foul-mouthed, is filled with false
pride, and commits contravention of the soul-dharma or else acts
against the directives of the Deity-Scripture-Preceptor, such a man is
rid of the right-faith (samyagdarsana). The one who is mean-spirited,
cruel, enraged, belittling backbiter, haughty, and jealous; further, who
engages in singing and playing music, is a suppliant, causes strife, and
subjects others to calumny - such a man is rid of the right-faith
(samyagdarsana). (verses-43-44)

The preeminence of right-faith among the Three-Jewels

As a rule, right-knowledge (samyagjriana) and right-conduct
(samyakcaritra) do not exist without right-faith (samyagdarsana);
therefore, the quality of right-faith (samyagdarsana) gets preeminence
among the Three-Jewels (ratnatraya), this has been promulgated by
Lord Jina. (verse-46)

Only the right-believer knows truly the dharma, etc.

Can the true nature of the deity (apta or deva), the preceptor (gurw),
the dharma (dharma), the virtues (guna), the conduct (caritra), the
observances in regard to austerities (tapacara) and the Word of Lord
Jina or the Scripture (jinavani or agama) be seen and known without
being a right-believer (samyagdrsti)? (No, it is not possible.) (verse-49)

The thought-activity arising from subsidence causes
stoppage and destruction of the karmas

The disposition or thought-activity (bhava) arising from the subsidence
(upasama) causes the destruction (ksaya) of the earlier-bound karmas,
does not allow entry to the fresh karmas — samvara — and, as a result,
provides the soul preeminence in this world and hereafter. (verse-52)

During this fifth-era, there is scarcity of those having the
right-faith

In the Bharata region (ksetra), during the present fifth-era (parnicama-
kala) of descending-half-cycle (avasarpini), there is an abundance of
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those [souls (jiva)] having the wrong-belief (mithyatva) - i.e., of the
wrong-believers (mithyadrsti) — but there is a scarcity of those, both
among the householders (sagara, grhastha) and the (homeless) ascetics
(anagara, munt), having the right-faith (samyaktva) - i.e., of the right-
believers (samyagdrsti). (verse-55)

During this fifth-era, virtuous-meditation without negligence
does happen

In the Bharata region (ksetra), during the present descending-half-cycle
(avasarpini), virtuous-meditatation (dharmya-dhyana) that is rid of
negligence (pramada) does happen, this has been proclaimed by Lord
Jina; the one who does not accept this fact is certainly a wrong-believer
(mithyadrsti). (verse-56)

Right-faith causes a laudable state-of-existence

As arule, the attribute of right-faith (samyaktva) causes a laudable
state-of-existence — sugati — and wrong-belief (mithyatva) a wretched
state-of-existence — durgati. Know this; there is no need to elaborate
further. Do what pleases you. (verse-62)

Right-faith, knowledge, detachment, etc., are great medicines

The snake, howsoever poisonous, in form of greed, including for the
land, the woman and the gold, can be subjugated by the medicine or
the mantra in form of the right-faith (samyaktva), the knowledge
(jiana), and the detachment (vairagya); this has been proclaimed by
Lord Jina. (verse-75)

No destruction of the karmas without right-faith

The ascetic who is devoid of the right-faith (samyaktva) and is ignorant
of the Supreme or the Pure-soul (paramatma), does not attain the
destruction of the karmas. Such a soul fails to mend its present as well
as the future (state-of-existence). What does he do after adopting (just)
the external insignia (liniga, the nude form of the ascetic)? (verse-83)
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No accomplishment of the right-faith without accomplishing
the own-soul-substance

As a rule, without accomplishing the own soul substance, the right-
faith (samyaktva) cannot be accomplished. As a rule, without
accomplishing the right-faith (samyaktva), the liberation (nirvana)
cannot be attained. (verse-86)

During the present fifth-era, the study (of the Scripture)
is meditation

Study (of the Scripture), indeed, is meditation (dhyana); it results in
the subjugation of the five-senses (paricendriya) as well as of the
passions (kasaya). Therefore, in the (present) fifth era (of the
descending half-cycle — avasarpini) the essence of the Doctrine — the
Scripture — should constantly be studied. (verse-90)

Without right-faith, even knowledge and austerity are
the seeds of worldly-existence

Of what use are the knowledge (jiana) of all the objects of the reality
(tattva) and the observation of many kinds of austerities (fapa)? Know
that without purity of the right-faith (samyaktva), the knowledge and
the austerities are but the seeds of worldly-existence. (verse-120)

Without right-faith, even vows, etc., are the causes of
worldly-existence

The vows (vrata), the virtues (guna), the supplementary-vows (sila),
the conquest of (twenty-two) afflictions (parisaha-jaya), the conduct
(caritra), the austerities (tapa), the six essential duties (sat-avasyaka),
the meditation (dhyana) and the study (adhyayana) — know that all
these without the right-faith (samyaktva) are but the seeds of worldly-
existence (samsara). (verse-121)

The right-believer enjoys sensual-pleasures with a sense of
detachment

The man who is a right-believer (samyagdrsti) and knowledgeable
(jrant) enjoys the sensual-pleasures with a sense of detachment; it is
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akin to not discontinuing the intake of medicine (by the patient) for the
sake of curing the disease. (verse-135)

The torchbearers of the path to liberation know the soul by
its substance, qualities and modes

He only knows the own soul (atma) who knows the distinction between
the soul that is the Real Self (svasamaya) and the soul that is the
impure-self (parasamaya), and knows the soul with regard to its
substance (dravya), qualities (guna), and modes (paryaya); he is the
torchbearer of the path to liberation (moksa-marga). (verse-139)

The naked insignia, too, is essential in the path to liberation

The supreme-ascetic (yogi, muniraja) who adorns the naked-insignia
(jinalinga, digambaratva), who is endowed with detachment (vairagya)
and right-faith (samyaktva), who is knowledgeable (jiani), and who has
the disposition of supreme equanimity (upeksa) — is the torchbearer of
the path to liberation (moksa-marga). (verse-144)

The ascetic remains ever engaged in the practice and
observance of right-faith

The right-fath (samyaktva) which causes the destruction of the
(re)birth, the old-age, the death, the evil and poisonous snake in the
form of misery, and bestows the bliss appertaining to liberation
(moksa), the ascetic (sadhu) only contemplates on it, hears about it and
practices it. (verse-146)

Only the right-faith is worshipped by the whole world

O worthy soul! Why to go on and on? Know that the worship of the
Supreme Lord (paramatma) [or else, the Pure-soul] by the lords of the
devas — Devendra, Nagendra and Narendra — besides by the lords of the
apostles (chief-disciples, ganadhara) is to be attributed primarily to His
quality of right-faith (samyaktva). (verse-147)

Due to the faulty-nature of the descending-half-cycle,
the right-faith gets smeared again and again

Due to the faulty-nature of the present [the fifth-era (panicama-kala)]
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descending-half-cycle (avasarpini) and due to the strong leanings
toward the wrong-belief (mithyatva), the subsidential belief
(aupasamika samyaktva) of the souls gets destroyed and the passions
(kasaya) re-emerge. (verse-148)

Conventionally, the study of the Scripture leads to liberation

Through knowledge (jriana) is accomplished meditation (dhyana),
through meditation (dhyana) is accomplished the destruction (nirjara)
of all the karmas, and the fruit of the destruction of the karmas is
liberation (moksa). Therefore, the practice of the study (of the
Scripture) — jianabhyasa — is recommended. (verse-150)

Right-faith leads to happiness

For sure, as this soul acquires the right-faith (samyagdarsana) soon it
attains happiness; for sure, as this soul does not acquire the right-faith
(samyagdarsana) soon it attains misery. (verse-153)

Right-faith is the cause of the destruction of the karmas

As the sun destroys the pitch-darkness, the wind destroys the cloud,
the fire destroys the expansive forest, and the thunderbolt (mythical
weapon of Indra) destroys the mountain, similarly the right-faith
(samyagdarsana) destroys the karmas. (verse-159)

Right-faith is like the lamp that illumines the three worlds

The one (worthy ascetic) who, having got rid of the darkness of the
wrong-belief (mithyatva), lights in his heart the assemblage of lamps in
form of the jewel that is the right-faith (samyaktva), is able to see the
true nature of the three-worlds; this has been proclaimed by the
‘Jinendra-deva’. (verse-160)

Constant study of the Scripture leads to the bliss appertaining
to liberation

Constant study of the essence of the Doctrine (of Lord Jina) —
pravacansara or jinagama or Sruta — is the cause of the meditation
(dhyana) on the Supreme-soul (paramatma); the meditation on the
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Supreme-soul is the cause of the destruction of the karmas and the
destruction of the karmas, for sure, leads to the bliss appertaining to
liberation (moksa). (verse-161)

Right-faith is the bestower of excellent happiness

Know that as the lucky man who has access to the cow-of-plenty
(kamadhenu), the miraculous wish-fulfilling-tree (kalpataru), the
magical-gem (cintamant) or the elixir-of-life (rasayana) gets to enjoy
excellent worldly happiness, in the same way, the possessor of the
right-faith (samyagdarsana) gets to enjoy the best of happiness.
(verse-164)

—

A Submission

It is imperative that due to the lack of my understanding and also to my
inadvertence, but certainly not due to my intention and wrong-belief
(mithyatva), learned scholars would be able to find in this text errors and
omissions in respect of typos, grammar and expression; I shall remain
ever apologetic for such imperfections and seek from them forbearance
and forgiveness.

Traditionally, the following verse is found at the end of most editions of
the great Scripture Acarya Umasvami’s Tattvarthasttra:

ANATAUSTEEE oA eI TaieTai sy |
gl . arfaaess s 7 fagqafa sreagg
(‘TN & 99 W yEfed dra)

I seek forgiveness from all noble souls for any errors due to missing
letters, accents, words, vowels, consonants, compounds, and phonetic
requisites in this text. The Scripture is like an ocean; who can swim
acrossit?

As any number divided by infinity gives a result that approaches naught,
my partial, indirect, dependent and graded knowledge comes to naught
when viewed in reference to the infinite, direct, self-generated, and
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simultaneous (without gradation) knowledge appertaining to the
omniscience (kevalajrana)!. Still, it is due to my devotion to the Scripture
(agama, jinavani) and my hope that the outcome will help in propagation
of the true Doctrine, so scarce in modern-day literature, that I have
embarked on this project. The Doctrine expounded here, excerpted from
the most profound texts by the Ancient-Preceptors (piirvacarya), is worth
assimilation by all for self-development and self-realization.

Acarya Visuddhasagara

A digambara ascetic (nirgrantha muni) since the last thirty-two? years,
Acarya Visuddhasagara (born 18 December, 1971) performs four major
activities: 1) to dwell in own-soul through the fire of concentration
(ekagrata, dhyana), 2) to study the Scripture (jinavani, agama), 3) to
deliver discourses (pravacana) on the nature of the Reality (fattva,
vastutva, vastu-svabhava), and 4) to compose sacred texts, in prose and
verse, strictly in accordance with the Jaina Doctrine expounded in the
Scripture, for the benefit of the inquisitive readers who by themselves
find it difficult to comprehend the complexities of the nature of the
Reality.

Acarya Visuddhasagara meditates on the pure, effulgent soul through the
medium of his soul imbued with the ‘Three-Jewels’ (ratnatraya). The
‘Three-Jewels’, both discrete (bheda) and indiscrete (abheda), constitute
the path to liberation (moksa-marga). He reckons that no substance other
than the soul is potent enough to either assist or obstruct the functioning
of the soul. By thus renouncing attachment (raga) and aversion (dvesa),
he has built a shield around his soul to protect it from extraneous
influence. Conventionally, concentration is to establish the soul in the

1. Omniscience or perfect-knowledge (kevalajiiana) is attained on destruction of
delusion (moha), and on destruction of knowledge-covering (jaanavarana),
perception-covering (darsandvarana) and obstructive (antardya) karmas. (see,
sitra 10 : 1; Acarya Umasvami’s Tattvarthasitra.)

2. Digambara Jina-ordination (jinadiksa) — 21 November, 1991.
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‘Three-Jewels’ (ratnatraya), or the three limbs (arniga) of the soul. From
the real point-of-view, however, the soul is one whole (angi), comprising
indiscrete ‘Three-Jewels’ — abheda ratnatraya. Concentration is the
means to savour the nectar present in own-soul.

The study of the Scripture bears the fruit of meditation through the
subjugation of the senses (indriya) and the passions (kasaya). As a rule,
the study of the Scripture destroys the heap of delusion (moha). This
explains his deep inclination toward the study of the Scripture.

Acarya Visuddhasagara, through his discourses (pravacana), provides an
opportunity to hundreds of thousands of souls (jiva) to know the nature of
the Reality, as expounded in the Scripture. His discourses are beneficial
(hitakari), pleasing (madhura) and unambiguous (nirmala). He has
mastered the science-of-thought (nyaya), and his grip on the complex
concepts of the Jaina epistemology, including anekantavada and
syadvada, is amazing. He is able to shatter the absolutist (ekanta) views —
called durnaya or faulty points-of-view — of the wrong-believers
(mithyadrsti) with the sharp sword of ‘syadvada’.
His discourses are rid of these eight faults associated with the absolutist
(ekanta) views —durnaya:1
1. ¥&X — samkara — To assume that one substance can become the
other substance. ‘“The soul is the body.’
2. =&faeRt — vyatikara — To transmute the specific quality of one
substance to the other substance. ‘I’ve heard it with my own eyes.’
3. fatta — virodha — To accept the quality in a substance that is

opposite to its nature. ‘The matter (pudgala) has consciousness
(cetana).’

4. SafaeIor — vaiyadhikarana — To assume that opposing attributes
can persist in a substance at one and the same time. ‘The water in
the lake is hot and cold.’

5. SFa®T - anavastha — To make a never-ending assumption.
‘Everything must have a creator; God is the creator of the world.’
Then, who is the creator of God? This goes on ad infinitum.

1. See, Acarya Devasena’s Alapapaddhati, verse 8, sitra 127, p. 158-159.
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6. WIT — samsaya — To have doubt over the nature of the object. ‘It

may not be true that virtuous karmas lead to birth in heaven.’ Or,
‘Is it silver or nacre?’

7. ergfauts — apratipatti — To be ignorant about the nature-of-the-
object (vastu-svabhava). ‘The space (Gkasa) assists in the motion of
the soul and the matter.’

8. AW - abhava — To assume something that does not exist. ‘The

horns of the hare.’

Further, his discourses are rid of the three faults of the mark (laksana)
that is employed to define the object (laksya):1

1. s\ - avyapti — non-pervasiveness — The mark (laksana) is not
universally found in the object (laksya). ‘Cows are white (laksana).’
2. ifdqafa — ativyapti — over-pervasiveness — The mark (laksana) is

also found outside the object (laksya). ‘Milk-producing (laksana)
animals are cows.’

3. smEufa - asambhavi — impossible — The mark (laksana) cannot be
found in the object (laksya). ‘Winged (laksana) animals are cows.’

An ardent propagator of the Jaina Doctrine, Acdrya Visuddhasagara is
ever-ready to whole-heartedly gift every potential (bhavya) right-believer
(samyagdrsti), the ascetic (mahavrati, muni) as well as the householder
with or without the minor-vows (anuvrati and sravaka), the ‘nectar’ out
of all the four constituents (anuyoga) — prathamanuyoga (the study of the
stories of epochal personages), karunanuyoga (the study of the universe
and beyond, the time-cycle, and the stages of soul-existence),
carananuyoga (the foundation for origination, growth and protection of
conduct for the householder and the ascetic), and dravyanuyoga (the
study of the objects of the Reality) — of the Holy Scripture. It rests entirely
on our own interest, intellect, effort, and subsidence-cum-destruction
(ksayopasama) of the knowledge-obscuring (jaandavaraniya) karmas to
draw the ‘nectar’ out of this free-flowing knowledge-river.

1. See, Acarya Abhinavadharmabhasanayati’s Nyayadipika, p. 143.
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An epitome of laudable conduct (caritra), Acarya Visuddhasagara has
renounced, for life, the intake of salt, sugar, curd and edible-oil. Know
that the digambara ascetic (muni, Sramana) accepts food (@hara) that is
pure, simple and free from faults only once in 24-hours. And that too he
accepts only in order to maintain the steadiness of his body which he
reckons as instrumental to the performance of austerities (tapa), self-
restraint (samyama) and meditation (dhyana).

Acarya Visuddhasagara maintains that the mark (laksana) or the
‘dharma’ of the true ascetic (muni, sSramana) is the disposition (bhava)
of equanimity (samya). Since the words of the true ascetic are incontro-
vertible, it follows that, for him, enemy (Satru) and kinsfolk (bandhu-
varga), happiness (sukha) and misery (duhkha), praise (prasamsa) and
censure (ninda), iron (lohd) and gold (svarna), and life (prana-dharana)
and death (prana-tyaga) are alike.1

Acarya Visuddhasagara has showered me with his divine blessings in this
project. His divine blessings have had wondrous effect in making both,
the process and the end-result, most gratifying.

——- - —

I make worshipful obeisance not only to Acarya Visuddhasagara but to
each of the 8,99,99,997 supreme-ascetics (bhavalingi-muni), from the
sixth (pramatta-samyata) to the fourteenth (ayogakevali) stage-of-
spiritual-development (gunasthana), present in the human-world
(manusya-loka) comprising the two-and-a-half continents, starting from
Jambiidvipa and up to the mountain range of Manusottara in the centre
of Puskaradvipa.2

October, 2023 - Vijay K. Jain
Dehradun, Bharat

*® ok ok

1. See, Acarya Kundakunda’s Pravacanasara, verse 3-41, p. 300-301.
2. See, Acarya Nemicandra’s Gommatasdara Jivakanda, Part-2, p. 869-870.
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Acarya Kundakunda’s
Rayanasara
— The Quintessential Jewel

TE Hep< fatted
TYUTHY



J G
Acarya Amrtacandra’s Purusarthasiddhyupaya:
HRUTHTE I GHeRTel STEHFERY & |
FOYRITERE TEEFRaATE: I 113%11
M A H AL Th A H 30 gU o TRAse

AR TErgH | FRU-%E 96, 9 R YHE F GHH
Iol GRR Hfed B 2

Surely right-faith (samyagdarsana) and right-
knowledge (samyagjniana) arise in the soul
simultaneously, still there exists sound relationship of
the cause (karana) and the effect (karya) between the
two, as between the lamp and the light.
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Acarya Kundakunda’s
Rayanasara

The Quintessential Jewel

MTTE Heh< fattad
TJUTHN

3T HITATIROT

UTTHSUT SGHTOT TRHWTOT 5107 fagegor |
ABMY THITER QEARUER LT 1)

araEted - [ URHWTot ] Ware [agHor | agae [T ]
S-defet =1 [ fagaor ] (FA-s=3-%1 &) Brifg & @
[ OTfH=0T ] TR e [ @RRUER ] R (TeE) 9 SR
(T, g SAoen ary) [ eiior ] gEged [ MR ] EUER
31T TR (T-21) i [ ety ] |

INVOCATION

Making obeisance to the Supreme-soul (Paramatma) of (Lord)
Vardhamana - the ‘Jina’ (the Tirthankara)— with the three-fold
purity (of the mind, the speech and the body), I shall articulate
the Rayanasara (The Quintessential Jewel) that expounds
the dharma for the householder (sagara, grhastha) and the
(homeless) ascetic (anagara, Sramana, muni, sadhu,).
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Rayanasara TIUTER

EXPLANATORY NOTE

The Supreme-soul (the Tirthaikara, Arhanta, Apta,
Paramatma)

The genuine (trustworthy) Supreme-soul (the Tirthankara, Arhanta,
Apta, Paramatma,) is free from the eighteen imperfections (dosa,).

Acarya Kundakunda’s Niyamasara:
FEAUEHTEIET TN Higt ferar Sy & fieey |
e we Her 18 fafes forer stursa 1k 1

1, T (), ¥, U9 (ShiY), [, ", Fa=, S (Famn),
I, 9, W (W), B, wg, Aq, foea, fgr, s @ik sgm
(faoe) - ¥ *eNE T <

The eighteen imperfections (dosa) are: hunger (ksudha), thirst
(trsa), fear (bhaya), displeasure (rosa, krodha, arati), attachment
(raga), delusion (moha), anxiety (cinta), old-age (2ara), sickness
(roga), death (mrtyu), perspiration (sveda), regret (kheda), pride
(mada), liking (rati), astonishment (vismaya), sleep (nidra),
rebirth (janma), and despondency or grief (visada, soka,
udvega).

All mundane souls in the three worlds suffer due to these eighteen
imperfections. The Omniscient Lord who has destroyed, from its very
root, all delusion (moha) and attachment (raga) is absolutely free from
theseimperfections.

On destruction of the inimical (ghati) karmas, these eleven
imperfections must vanish: fear (bhaya), displeasure (rosa, krodha,
arati), attachment (raga), delusion (moha), anxiety (cinta), regret
(kheda), pride (mada), liking (rati), astonishment (vismaya), sleep
(nidra), and despondency or grief (visada, Soka, udvega).

With total absence of the deluding (mohaniya) karmas and in presence
of the ocean of pleasant-feeling (satavedaniya) karmas, the
insignificant unpleasant-feeling (asatavedaniya) karmas are unable
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Verse - 1

to cause imperfections of hunger (ksudha) and thirst (¢rsa). The Lord
does not take morsels-of-food (kavalahara). The most auspicious
atomic particles of the matter (pudgala), fit to turn into the physical-
body —nokarma —help incessantly in maintaining the body.

The supremely auspicious body — paramaudarika sarira — of the Lord
does not have the imperfections of old-age (jara), sickness (roga) and
perspiration (sveda). Without the dispositions (bhava), auspicious and
inauspicious that cause the soul to wander in worldly existence, the
Lord is free from rebirth (janma). And since there is no rebirth
(Jjanma), the final separation of the body from the soul is not termed
death; the Lord is, thus, free from death (marana). [see also, Vijay K.
Jain (2016), Acarya Samantabhadra’s Ratnakarandaka-sravakdcara,
verse 6, p.21.]

foTEraErER Estl HATUMUMERHTaWASIET |
W T Ieeg dfedad i3l UT gTHT 119

S (qafe) o (@ 3ere) I @ Wed T den waeeH ok
WH 99 W I €, 98 TATCH] sheeldl €1 Sud S foaadd © o
AT T R

The one who is rid of (above mentioned) all (eighteen)
imperfections in totality and is endowed with the supreme
grandeur of omniscience (kevalajniana), etc., is called the
Supreme-soul (Paramatma). The one who is not such qualified is
not the Supreme-Soul (Paramatma).

The Arhanta or the Sect-founder (Apta) or the Supreme-soul
(Paramatma) is free from all eighteen imperfections. He is rid of the
four inimical (ghati) karmas - deluding (mohaniya), knowledge-
obscuring (jiianavaraniya), perception-obscuring (darsandavaraniya),
and obstructive (antaraya). On destruction of these karmas manifest
the following four infinitudes (ananta catustaya):

1. anantasukha—infinite bliss;
2. anantajiiana —infinite knowledge;
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3. anantadarsana—infinite perception; and
4. anantavirya—infinite energy.

Acdarya Samantabhadra’s Ratnakarandaka-sravakdacara:

M ESTEIIUT TAFAANTHIIET |
wfeded FEA Ar=gen gradar g9 1wl

w9 o i IrRigd—diawn, gag, R S &1 el (39
3R SURT xSl 1 T B A IO HT ol GfTqER) Bl
el TR 71 YR 9 A9 21 81 Gehdl 2l

As a rule, the Sect-founder (Apta) or deity must be free from
imperfections, all-knowing or Omniscient, and his teachings
should become the basis of the (holy) Scripture; without these
attributes the trustworthiness of the sect-founder cannot be
established.

Acarya Kundakunda’s Pravacanasara:

YR TUTHT SR T ATTAGET I3 Tfgaas |
STer SAfefEan | UTToT |rerd = UiuTafa 12-2] 1

T WY WA A STAf5a - 35a 99 ¥ W - T gl 3T
AR W H YHRH (SFH) ol JE a0l Teherdl ed 3191 g,
T IHI WHEEY qRoEaT |1 ST @ qEr? gden A iR € =R
oifqan e S S1ufq S99 =ifaan w4 9fed of 99 de
SO HeAfs I qo =9&fafs 3F |fed ol =nfaen w5 &
9 B € SFditEa gl R e ©2 Hal Wed © Sepy o
e e1eiq @ & R eH @ o<ad afead 21 fR e 22
I B AFEYF-%T Yehrel TS i JHeRsl SeeRel wH @
S Y IR, SSYFHA Bl IR HEe Wi wH & A o
feoR o1 wwe 1 W el T R
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Verse - 1

On destruction of the four inimical (ghati) karmas, the self-
dependent soul — ‘svayambhii’ — attains infinite knowledge (that
illumines the self as well as all other objects) and indestructible
happiness, both beyond the five senses (as such, termed
atindriya). On destruction of the obstructive (antaraya) karma,
it is endowed with infinite strength. Thus, as the four inimical
(ghati) karmas are destroyed, the soul attains supreme lustre
(teja) that is its own-nature (svabhava).

On destruction of the four inimical (ghati) karmas, the soul no longer
depends on the five senses; it becomes atindriya. It then is
characterized by infinite knowledge — kevalajriana (on destruction of
the jaanavarantya karma), infinite perception - kevaladarsana (on
destruction of the darsanavaraniya karma), infinite faith or belief in
the essential principles of Reality — ksayika-samyaktva (on destruction
of the mohaniya karma), and infinite power — anantavirya (on
destruction of the antaraya karma). The own-nature (svabhava) of the
soul is knowledge-bliss (jrianananda), manifested on attainment of its
pure state of perfection, rid of all external influence. Just as the
brightness of the sun gets diffused on emergence of the clouds but
regains intensity as the clouds fade away, similarly, on destruction of
the inimical (ghati) karmas, the soul regains its own-nature of infinite
knowledge-bliss (jianananda).
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werefy A o -

The external mark of the right-believer -
ves fororfy wftrd siefge wmoredfe facafia |
JeaTsRaeeriSt d aileets S § dfegl R

st - [S] S [ ] e | [ fuitg ] fSRa & g1
[ swforet ] &g W, [ worgfe ] ToreRi & g [ faeerfe ] fawga
531 T IR [ Yeat shremntrst ] qat=mafl 1 i w9 qra
[ ] 3 (u) =i [ Wefga ]9 &1 & (arsdfas) [ eiees ]
St € (Fear?), [ g 1Fw=a ¥ (Je) [afegt ] a=rgfE 2|

The one who veritably utters only the original Words of Lord
Jina, as expounded by His apostles (chief-disciples, ganadhara)
and obtained subsequently through the sequential convention
of the ancient-preceptors (pirvacarya) is certainly the right-
believer (samyagdrsti).

EXPLANATORY NOTE

Unshakeable devotion to the Words of Lord Jina

The right-believer (samyagdrsti) has absolute devotion to the Words of
Lord Jina. He utters the following verse in his daily prayer:

IE AT AT MUTEIaAlg T | |
qurmrty il geumuEEts fawer ik (erggEatE: )

AT &GN HUd AR MRS & gRI THEH TU ®9 9 Tford
BN, TH a9 &9 TeEgs & B 9t 9 T gol, AEdh PRl
TOEHR HI T
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Verse - 2

I adore, with devotion and by bowing down my head, the great
ocean in form of the scriptural-knowledge (srutajriana) that has
been promulgated by Lord Jina (the Arhanta) and composed
veritably (in form of the Scripture) by the Supreme Apostles
(ganadhara deva).

The right-believer (samyagdrsti) knows that only the true Scripture
(agama) is able to expound the nature of the substances - tattvartha -
and that it (the Scripture) contains the Words emanating from the
mouth of Lord Jina.

Acarya Kundakunda’s Niyamasara:

T AEIEEAUT JeaTeRartaiied g |
smmthfg uftewfed ot g wfear gefa qeeear we

39 T (M) & J@ ¥ e g 9=, St foh q@R - o
AR I - I W Wed € IR g ¢, ST ‘AW’ FHe T SR
39 (W) % g w8 gY & awnd (%=4) B €

Words emanating from the mouth of the Supreme-soul or Lord
Jina (Apta, Paramatma), free from the fault of inconsistency —
contradiction between an earlier and a subsequent statement —
and pure, constitute the Scripture (Ggama). The Scripture
expounds the nature of the substances - tattvartha.
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Tremgfy = = fag -

The external mark of the wrong-believer -

AICHIUIUTEAUT § |8 dieels fWurfeg |
@ 23w w9 MummemrEr iz

staend - [S] S (S [ furfeg ] e & g/ wfem T
1 [ afg-gg-umur-areur ] 9faaM SR gaee & 9 § [ 99T |
wes< (WeIER) [ Seetg ] sierar & [ | g ] 9 o [ sRfefs ]
faeargfy [E1g] & 2; (SHl ®e) [ Feur-wer-erEt ]
-1 o Her S w1 e [ 0TS ] e B 2l

The one who makes whimsical statements about the nature of
the Reality expounded by Lord Jina on the strength of his own
sensory (mati) and scriptural (Sruta) knowledge is the wrong-
believer (mithyadrsti); the one treading the path to liberation as
shown by Lord Jina does not make such statements.

EXPLANATORY NOTE

Sensory knowledge and scriptural knowledge can be
erroneous

The sensory knowledge and scriptural knowledge can be erroneous
when these co-exist in the soul with wrong belief (mithyadarsana).

Acarya Umasvami’s Tattvarthasitra:

afasraras=n fauag 1g-321

qfd, ga R Ef - A & 9+ fauda off en 2
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Verse - 3

These three kinds of knowledge — sensory (mati), scriptural
(sruta), and clairvoyance (avadhi) — are erroneous also.

HeEARagTegSIuasa-aaad 113-31I

ST =91 9 9’ S USU  % hRul fomme o sifemme
yreff 1 9eEy I (T fodew) T g W U & AF i Hifd
fheangiic &1 9 fawla srufq faeamm & e 2

Owing to lack of discernment between the real (sat — that exists)
and the unreal (asat — that does not exist), wrong knowledge is
whimsical as that of the lunatic.

Without proper discernment, knowledge becomes erroneous.
Sometimes, owing to the operation of wrong belief (mithyadarsana),
when colour, form, etc., are present, these are apprehended as not
present; when not present, these are apprehended as present. Also, at
certain times, what exists is apprehended as existing, and what does
not exist is apprehended as non-existing. For instance, the person
whose mind is deranged due to disturbed bile indiscriminately
considers the mother as the wife and the wife as the mother. At certain
times, he may also consider, according to his whims, the mother as the
mother and the wife as the wife. Even the latter is not true knowledge
as it is only accidental and not based on discrimination. Similarly,
error arises in case of sensory knowledge, etc., while ascertaining
shape, colour, etc., of objects. It is as follows. Owing to the operation of
wrong belief (mithyadarsana) three kinds of error arise: error of cause
- karanaviparyasa, error of difference or non-difference -
bhedabheda-viparyasa, and error of nature — svariapaviparyasa, while
apprehending colour, etc.
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TeEad g Tt @ 9N R -
Right-faith is the quintessence of all jewels -

AHA-TIUER WeEUgTeaa@qaiare i |
q e fIrssT-gagR-awd-arad 1%

e - [ OWH-TAUER | Gk He ol R 9R ® @R
[ AreRaHeTEeRadet | Hiel w4t HeM 981 %1 9ot 7, [ 3f witre ]
T %l T Bl [d] ' (TEed) [ fresa-aaer-ued |
9o SR =raeR &9 9 [ 9" ] <1 9 ore [ Srfurestg ] S
EIERI

It has been said that right-faith (samyaktva) is the quintessence
of all jewels; it is the root of the grand tree that is liberation
(moksa). This right-faith (samyaktva) should be known as
comprising two kinds, real (niscaya) and empirical (vyavahara).

EXPLANATORY NOTE

The grandeur of right-faith (samyaktva)

The Scripture gives utmost importance to the acquisition of right-
faith (samyaktva) for the worthy soul treading the path to liberation.

Acdarya Samantabhadra’s Ratnakarandaka-sravakdacara:

T AT |
TYIH U TR gereda 13

TErey 99 SR ¥ 9 R 1A HY STden gedr A1 Schedl
1 W BT € SH HRU W FEESYH w1 W & faw o wofuR
ol Wefear #Ed 2l
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Verse - 4

There is reason why right-faith is entitled to preeminence over
knowledge and conduct; for the same reason it is called the
helmsman that steers the ship sailing in the path to liberation.

faemgwe aryfafearfagigwaean: |
T Gdid T e SiTHTd aiE 130

S ® ANE H Y (F ATE) Hl W, FHRIE & 7 8 W IH
3R = 1 s, feafa, gfg @R e #1 sgyfa & et 2

Just as it is not possible to have a tree in the absence of a seed,
there cannot be origination, steadiness, growth, and fruition of
(right) knowledge and (right) conduct without having right-faith
in the first place.

T ARIRaad feRfsaarered fremrafy |
AN soave fusaraad A=magary 1%

oifore & A el B IR Al olenl B oft geresH % 9ue
FHeA-F, AR fHeaei & 9uH sThedr-®9 T HIE T R

For the living beings there is nothing in the three worlds and
the three times that brings about more propitiousness than
right-faith; there is nothing that brings about more
unpropitiousness than wrong-faith.

Acarya Amrtacandra’s Purusarthasiddhyupéya.:
R e Aeka hRul ggfa i |
FAARTEAHE TIRAT=R el 1331

fS=Ra =g 6 %E 3R ey ol HRU hed ©, sHied
TR &1 AN TRREYE & WS O 2
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The Omniscient Lord has called right-knowledge (samyagjriana)
as the effect and right-faith (samyagdarsana) as the cause.
Therefore, it is appropriate to venerate and acquire right-
knowledge after the acquisition of right-faith.

Acarya Gunabhadra’s Atmanusasana:
WS TFTAUE TR RS g |
U HEHUING ded eaadaad IRyl

Y % TEeRd 9 ed M (IW), I, =G SR q9 SR Hew
(TIRE) WeeR & 9 & ToF =5 81 T 9! Hewdl (E) afg
3 geed @ ofed € A Hemitn % 9HH qoddr, HIE 8 S

In the man without right-faith (samyagdarsana), these —
calmness (Sama), knowledge (jriana), conduct (caritra) and
austerity (fapa) — do not have much value, like the heavy stone;
in the man with right-faith, these become adorable (valuable),
like the precious gem.

The real (niscaya) and the empirical (vyavahara) points-of-
view (naya)

Acarya Kundakunda’s Samayasdra:

FAERUECHATE UMURE = g|ul umo |
ot fa oot ur w1 S9OT SO gt 1g-9-wll

T =R, 39, 99 3 dF 919 SHeRr 79 9 e T 2| freem = g
T TAE, T AR 7, 7 <A 1 9% 1 I FTE 9 =)

Conduct (caritra), faith (darsana), and knowledge (jiana) have
been said to be the attributes of the knowing Self from the
empirical (vyavahara) point-of-view (naya). From the real
(niscaya) point-of-view (naya), there is no knowledge, conduct or
faith; there is just the disposition of the pure knower (jriayaka).
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Verse - 5

IR o AT -
The marks of right-faith -

TITHUTHA I o A ST U |
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The soul with the purity of right-faith (samyaktva) — the right-
believer (samyagdrsti) — is free from the (seven kinds of) fear
(bhaya), the (seven kinds of) addictions (vyasana), and the
(twenty-five kinds of) contaminations (mala). It is detached
from the world, the body and the pleasures of the senses. It is
equipped with the eight limbs (of right-faith) and is endowed
with devotion to the five Supreme-Beings.

EXPLANATORY NOTE

The seven kinds of fear (bhaya)

Acarya Kundakunda’s Samayasdara:
wmTeedt Siar foredent gifa furemm ot |
TAsAfaTeeRT ST AT g fUTeHeRT 19-38-32¢

g Sig f:els e €, safed 9 e e € wifs o g
g fed B €, zafay o feea & 9w 8 @)
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Rayanasara TIUTER

The right-believer (samyagdrsti) living-beings (jiva) are free-
from-doubt (nihsanka) and, therefore, they are free-from-fear
(nirbhaya). Since they are free from the seven kinds of fear, they
certainly are free-from-doubt.

The seven kinds of fear are: 1) fear relating to this life — thalokabhaya,
2) fear relating to the next life — paralokabhaya, 3) fear of being
without protection — atranabhaya, 4) fear of losing what is possessed —
aguptibhaya, 5) fear of pain — vedanabhaya, 6) fear of accident —
akasmikabhaya, and 7) fear of death —maranabhaya.

The seven kinds of addictions (vyasana)

Acarya Vasunandi’s Sravakdcara:
& TS HE AET-UR G- AR -TER |
TOTE-THUTEHUNTE EIHGIUT UTAThor 1I4R 11

T3 W, AU, HE ST, aval-Hed, TR e, 9 &,
TER-Ho; ¥ T Fifd T & HROT T 2

These (seven) addictions — 1) gambling, 2) drinking alcohol, 3)
eating flesh, 4) sexual intercourse with a harlot, 5) hunting, 6)
stealing. and 7) sexual intercourse with wife of another — are the
evils (papa) that cause the soul fall into the degraded states-of-
existence.

The twenty-five kinds of contamination (mala)
Nineteen contaminations are enumerated in the following verse by

Acarya Samantabhadra:

Acdarya Samantabhadra’s Ratnakarandaka-sravakdacara:
ST TR HTHTARTHAG ST |
PreveHerer T=rey aead 1R-%II
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Verse - 5
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To have belief, as per the Reality, in the sect-founder or deity
(apta or deva), the scripture (agama or sastra), and the
preceptor (tapobhrt or guru) is right faith. This right faith must
be rid of three kinds of follies (mudhata), endowed with eight
limbs (astanga) of right-faith, and free from eight kinds of pride
(mada).

The three kinds of follies (midhata) that a householder with right
faith must assiduously guard against are:

1) follyrelating to worldly customs (lokamiudhata),

2) folly relating to deities (devamidhata),

3) folly relating to preachers (gurumadhata).

Right faith must be strengthened by these eight limbs (astanga):

1) freedom from doubt (nihsankita),

2) freedom from worldly desire (nihkanksita),

3) freedom from revulsion (nirvicikitsa),

4) freedom from superstitions (amuadhadrsti),

5) charitable forbearance and concealment of defects in others
(upagithana),

6) ensuring steadfastness of right faith and conduct so as not to
swerve from the path to liberation (sthitikarana),

7) propagation of the true path (prabhavana),

8) joy and affection towards the right path and its followers
(vatsalya).

The absence of these eight limbs of right-faith are the eight
contaminations.

The person with right faith must be free from eight kinds of pride
(mada):
1) pride of knowledge (jiiana mada),
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2) pride of veneration (pija mada),

3) pride of lineage (kula mada),

4) pride of caste (jati mada),

5) pride of strength (bala mada),

6) pride of accomplishments (rddhi mada),
7) pride of austerities (tapa mada),

8) pride of beauty (Sarira mada).

Beside these nineteen imperfections — three kinds of follies (muadhata),
absence of eight limbs (astarnga), and eight kinds of pride (mada) - the
person with right faith (samyagdarsana) must shed adoration of the
following six denigrating-abodes (anayatana) that vitiate faith (see,
Pt. Asadhara’s Dharmamrta Anagara, verse 84, p. 174):

1) wrongbelief (mithyadarsana),

2) wrong knowledge (mithyajnana),

3) wrong conduct (mithyacaritra),

4) possessor of wrong belief (mithyadrsti),

5) possessor of wrong knowledge (mithyajnani),

6) possessor of wrong conduct (mithyacaritri).

The six anayatana have also been defined as 1) false preacher
(kuguru), 2) false deity (kudeva), 3) false doctrine (kudharma), and 4-
6) adoration of the above three. (see Acarya Gunabhadra’s
Atmanusasanam, verse 10, p. 12)

The eight limbs of right-faith have already been described in the above

description.

Devotion to the five Supreme-Beings

Acarya Pajyapada’s Bhakti Samgraha:
R fegrematureamEn: weadeE: |
Feq Agem: we frator wwaAfs nen (st wsemenre wit)
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Verse - 5
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The Arhanta (the embodied perfect souls), the Siddha (the
liberated souls), the Acdrya (the masters of ascetics), the
Upadhyaya (the teachers of ascetics), and all the Sadhu (the
ascetics) are embodiments of propitiousness. May they engender
me the splendor of liberation (moksa, nirvana)!

=] $UTEU=NT U URaigHT |
ferartT Gueisr gemior aifafa: ngoll
( sft UseHRTTE Wit )

S TSl & el | @ g MU I i Rl @ ot qeifid
B ® ¥, W@ v A & sfeRo-sae 8w W

Those that are glowing magnificently by the rays emanating
from the crest-jewels in the diadems of the Indras, may such
Lotus-Feet of the five (parica) Supreme-Beings (paramesthi) keep
me secure!
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Hergfy site afgre @l et © -

The right-believer is not an extroverted soul -
TrergguuRTT afetmrerer-afsten ol |
Ror-gfor-g wuoe TE-geRE B |@fEgt s
araarel - [ ommott ] s [ |fegt ] gy [ eyt ]
- gsTed o ST el €, [ afetaarercer ] Sferenn i syerwen
¥ [afwtel ] weqe e 7, [ for-gf-get ] e <,

(famsr, ufare-tea) g iR o =i [wuoE ] 9 © (it
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The knowledgeable (jiiani) right-believer (samyagdrsti) is
incessantly engaged in own pure-soul, remains disenchanted
with the state appertaining to the extroverted-soul (bahiratma),
puts his faith (and devotion) on Lord Jina, the (digambara, free
from attachment-to-possessions) ascetic and the dharma, and is
rid of miseries.

EXPLANATORY NOTE

Let go of the extroverted-soul (bahiratma)

Acarya Pajyapada’s Samadhitantram:

Sfeta: Wyefa framen weciey |
SUAT UWH HerIgs g &St ¥l

gd iforel H afge, ST R YLHCHT 39 YRR dH YRR
STCHT Bl ST & 39 o U8 § W STaUeH b I R ILHTCH]
FI SRR Y — T L — 3R afETeH FT @ FL
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Verse - 6

All living beings have three kinds of souls — the extroverted-soul
(bahiratma), the introverted-soul (antaratma), and the pure-soul
(paramatma). Out of these, have recourse to the introverted-soul
(antaratma) to attain the pure-soul (paramatma), and let go of
the extroverted-soul (bahiratma).

The glory of right-faith (samyagdarsana)
Acarya Samantabhadra’s Ratnakarandaka-sravakacara:

ST TEA 9T G AT A T ETeT: |
TETeReT HETdl HIATdeienl Waf<d g9gar: 13§l

RISy | qfos Sfia 3E, Jad-ehif=d, fo=n, aa-wrehd,
Te-ifd, ghg-s=itd, fae@ iR dva-gmfa & @, Seaseicd=
AR (yH-rdf-wm-dier ®9) qewed § @i, 7wyl W 9% B 2

Persons whose souls are purified with right-faith
(samyagdarsana) are endowed with vigour, lustre, learning,
strength, glory and renown, growth and advancement, success,
grandeur, high caste, and right human-effort [for the sake of
righteousness (dharma), wealth (artha), enjoyment (kama), and
liberation (moksa)]. They are the best of human beings.
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TwRgly Sie 37 qet | o e § -

The right-believer is free from these imperfections -
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Those free from the following forty-four imperfections (dosa) are
the right-believers (samyagdrsti):

1) eight kinds of pride (mada);

2) threekinds of follies (mudhata);

3) sixkinds of denigrating-abodes (anayatana);

4) eight kinds of imperfections like doubt (Sarnka);

5) seven kinds of addictions (vyasana);

6) seven kinds of fear (bhaya); and

7) five kinds of transgressions (aticara).

EXPLANATORY NOTE

Sr. Nos. 1 to 6 have been described under the Explanatory Note to
verse 5 (see, pp. 15-18, ante). The five kinds of transgressions (aticara)
are now described.

The five kinds of transgressions (aticara)

The five kinds of transgressions (aticara) that vitiate partially the
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Verse - 7

right-faith (samyagdarsana) are:

a) Doubt (samsaya or sankad). It is vacillation in mind, due to the
rise of the perception-obscuring (darsana-mohaniya) karma,
about the true nature of a substance. Example: ‘Whether it is a
rope or a snake?’
b) Worldly desire (kanksa). It is to engender wish for worldly
happiness and enjoyment. Example: ‘My devotion to Lord Jina
will bestow on me the happiness of the heavens.’
¢) Revulsion (vicikitsa). It is to have a sense of revulsion for
objects that seem to be impure and disagreeable. Example: ‘The
body of the saint is filthy.’
d) Praise of other’s viewpoint (paradrsti prasamsa). It is to
praise someone else’s absolutistic (ekantika) viewpoint.
Example: ‘The doctrine that all world is transitory makes great
sense.’
e) Adoration of the six denigrating-abodes (anayatana seva). 1t is
to adore/worship the six denigrating-abodes (as mentioned on p.
18, ante). Example: ‘To worship the so-called deity decorated
with clothes, ornaments and weapons.’

(see, Pt. Asadhara’s Dharmamrta Anagara, p. 166-174.)
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Seventy-seven attributes of the householder right-believer —
IEUT-THUT- I -HA - -arasfaTs ar |

T Hoaiar SHUT-HEag-Tun |wiurEr uen

e - [ U ] 3 [ @Rwa T ] Fae T [ S9uT-Hed ]
ansifrer (TRrefy) sraes & [ wittar ]+ ™ B-

[SEOT] S99 (]) YR & T (73 ool 3R SHE
AT § Jwh);

(9% 3 i ¥ ed g g-) [FEer] (W) =,
[w=] (9d) 93, [Aa ] (U=di9) Hag, [ 3= ]
(W) sfaEm;

(98 319 Ttk el ©-) [ ] (IRE) R e
[&r] iR [ wiasfars | ffasr sfw- e

These seventy-seven attributes (guna) have been said in regard
to the right-believer (samyagdrsti) householder (sravaka):

He is endowed with these two attributes: eight primary
vows and twelve secondary vows;

He is free from the following (forty-four) imperfections
(dosa): seven kinds of addictions (vyasana), seven kinds
of fear (bhaya), twenty-five kinds of contaminations
(maladosa), and five kinds of transgressions (aticara);

He is endowed with twelve contemplations (bhavana) that
strengthen worldly-detachment (vairagya), and (one)
incessant devotion (bhakti).
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Verse - 8

EXPLANATORY NOTE

Observance of the eight primary vows

The right-believer (samyagdrsti) householder (sravaka) observes the
eight primary vows.

Acarya Amrtacandra’s Purusarthasiddhyupaya:

el A &g USeigRRET I |
fEaTemfaermmiedentt gomia usg

& &1 Bied F1 T W A [T I G Ted FIIER
el ELM % W 9y, Wy, 9y 3R U= SgER Hwadl - R
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Those who wish to renounce Aimsa must, first of all, make effort
to assiduously give up the consumption of wine, flesh, honey,
and the five udumbara fruits — gilara (imara), kathtmara
(anjira), pakara, bada, and pipala (all belonging to the fig class).

Observance of the twelve secondary vows

The right-believer (samyagdrsti) householder (sravaka) observes the
twelve secondary vows comprising five minor-vows (anuvrata) and
seven supplementary vows — three ‘gunavrata’ and four ‘Siksavrata’.

Acarya Umasvami’s Tattvarthasitra:
RasTasaeRafaR s farfadad ne-<

&, srae, =R, HeyA oI ufure (stuiq wsief & wfa AveEy
o) - 39 o Al @ (gfgyds) e e @ ua @l
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Desisting (virati) from injury (himsa), falsehood (anrta), stealing
(steya), unchastity (abrahma) and attachment-to-possessions
(parigraha) is the (fivefold) vow (vrata).

ferymdeusfarfaamiaeraraenuaraae -
gRrarafmmfafrafaareaadumy 1e-3211

AR TR = fevem, <vmed qen emedsveed (A 6 ),
TR, FOevar, SuaT-alRear g qen eAfafemfaammea (3
IR frerrerd) afeq o eiar 8, etefq gaur s i e1oed, dF
ToTed 3R =R fYeed - 3 9 ol dfed g g

The householder with minor-vows (anuvrata) is also equipped
with these supplementary vows: withdrawing from activity with
regard to the direction — digvirati, withdrawing from activity
with regard to the country — desavirati, withdrawing from
purposeless sin — anartha-dandavirati, periodic concentration —
samayikavrata, fasting at regular intervals — prosadhopavasa-
vrata, limiting consumable and non-consumable things —
upabhogaparibhogapaimanavrata, and partaking of one’s food
after feeding the ascetic — atithisamvibhagavrata.

The first three are called ‘gunavrata’ and the remaining four are
called ‘Siksavrata’.

Freedom from the forty-four imperfections

As mentioned in verse 7 (see, p. 22, ante) the right-believer (samyag-
drsti) householder (sravaka) is free from the following forty-four
imperfections (dosa):

Seven kinds of addictions (vyasana), seven kinds of fear (bhaya),
twenty-five kinds of contaminations (maladosa), and five kinds
of transgressions (aticara). These have already been explained
(see, Explanatory Notes under verses 5 and 7, ante).
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Verse - 8
Observance of the twelve contemplations (bhavana)

in order to strengthen worldly-detachment (vairagya), the right-
believer (samyagdrsti) householder (sravaka) observes the twelve
contemplations (bhavana). The two major Jaina texts, Barasa
Anuvekkha of Acarya Kundakunda and Tattvarthasitra of Acarya

Umasvami, enumerate the twelve contemplations as under:

No. Barasa Anuvekkha Tattvarthasutra
1. adhruva —transitoriness anitya —transitoriness
2. asarana —helplessness asarana—helplessness
3. ekatva —solitariness samsara—transmigration
4. anyatva —distinctness ekatva —solitariness
5. samsara —transmigration anyatva —distinctness
6. loka —the universe asucitva —impurity
7. asucitva —impurity asrava —influx
8. asrava —influx samvara — stoppage
9. samvara—stoppage nirjara—dissociation
10. nirjard—dissociation loka —the universe
11. dharmasvakhyatatva — bodhidurlabha — rarity of
dharma (the truth enlightenment
proclaimed by religion)
12. bodhidurlabha — rarity of dharmasvakhyatatva —
enlightenment dharma (the truth
proclaimed by religion)

The (one) attribute of incessant devotion (bhakti)

The right-believer (samyagdrsti) householder (sravaka) is incessantly
engaged in devotion (bhakti) to the five (parnca) Supreme-Beings
(paramesthi).
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The men who attain the bliss of liberation -
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Those who have devotion to the Deva (Arhanta, Apta), the
Preceptor (guru), and the Scripture (Sastra, agama); who
renounce attachment for the worldly-existence (samsara), the
body (sarira), and the sensory-pleasures (bhoga); and who are
equipped with the Three-Jewels (ratnatraya) — such men attain
the bliss appertaining to liberation (moksa).

EXPLANATORY NOTE

The Three-Jewels (ratnatraya)

The Three-Jewels (ratnatraya) of right-faith (samyagdarsana), right-
knowledge (samyagjriana), and right-conduct (samyakcaritra),
together, constitute the path to liberation. Belief in the seven realities
(tattva), as these are, is right-faith. Knowledge of substances without
doubt (samsaya), indefiniteness (vimoha or anadhyavasaya) and
perversity (viparyaya or vibhrama) is right-knowledge. Being free
from delusion (moha) and passions (kasaya) is right-conduct.
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Verse - 10
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Absence of right-faith only extends worldly-existence -
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For the soul endowed with the right-faith (samyagdarsana) the
giving-of-gift (dana), worship (pija), celibacy (sila), fasting
(upavasa) and many kinds of activities (like vows) aimed at the
destruction of the karmas result in the bliss appertaining to
liberation (moksa); in the absence of right-faith, the same result
only in the extension of worldly-existence (samsara).

EXPLANATORY NOTE

Acarya Kundakunda’s Samayasara:

g g sifear St {uile a9 98 o A
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Anyone who has not positioned himself in the divine state of the
soul, but performs austerities and observes vows, the
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Omniscient Lords call his austerities and observance of vows as
childish-austerities (balatapa) and childish-observance-of-vows
(balavrata).

Acdarya Amrtacandra’s Purusarthasiddhyupaya:
T GRreyHeI e ETaTen e |
TR WremmT wafa e aemsrfea kol

TH YhR HRASYH, TR, TRIhda &9 Higl &1 076l 911 39
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So, a recipient of spiritual discourse should try to incessantly,
and as per his capacity, follow the threefold path to liberation,
consisting of right-faith (samyagdarsana), right-knowledge
(samyagjriana), and right-conduct (samyakcaritra).

TATE ARG AU IR |
e wE Tt wafd {1 ARk o R
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Out of the three constituents of the path to liberation
mentioned above, sincere efforts should be made to first acquire
right-faith (samyagdarsana). Only on the acquisition of right-
faith can knowledge and conduct become right-knowledge
(samyagjnana) and right-conduct (samyakcaritra).
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The essentials for the laity and the ascetic -
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As regard the dharma of the householder (sravaka), the giving-
of-gift (dana) and worship (p@ja) are its main constituents;
without these (the dharma of) the householder does not exist. As
regard the dharma of the ascetic (yati), the meditation (dhyana)
and study (svadhyaya) are its main constituents; without these
(the dharma of) the ascetic, likewise, does not exist.

EXPLANATORY NOTE

The giving-of-gift (dana)

Acdarya Samantabhadra’s Ratnakarandaka-sravakdacara:
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The learned ascetics say that the vow of serving the noble ones -
vaiyavrtya — comprises four kinds of gift (dana) : giving of food
(ahdra), medicine (ausadha), implements! (upakarana), and
shelter (avasa).

Acarya Amrtacandra’s Purusarthasiddhyupaya:
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Objects that do not cause arousal of the passions of attachment
and aversion, do not bring about non-restraint, pride, pain and
fear, etc., and result in advancement of austerities and study, are
worth giving.
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Giving-of-gift (dana) wipes out greed (lobha) which is a form of
injury (himsa); therefore, giving-of-gift to a worthy-recipient has
been said to be the renunciation of himsa.

1. The digambara ascetic is without possessions and does not require any
worldly implements; his only companions are three implements
(upakarana): the feather-whisk (picchi) — implement of compassion, the
water-pot (kamandalu) — implement of purity, and the Scripture (sastra)
— implement of knowledge.
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The laudable ascetic (yati)

Acdarya Samantabhadra’s Ratnakarandaka-sravakdacara:
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That preceptor or guru is laudable who is not controlled by the
desires of the senses, who has renounced all worldly
occupations, is without attachment to possessions, and is ever
engaged in the trio of knowledge-acquisition (jiiana), meditation
(dhyana) and austerity (tapa).

1. U8R ; FALAAURTEuEt
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Rayanasara TIUTER

afgTeT @t gifa -

The deplorable state of the extroverted-soul -

JIUT T G UT SN UT AR U7 e S wEm 6o
AE-HEAERT-Hg ufsar aiar ur gt 11

el - [ ] ST (S1ee) [ STOT U7 e U7 S U7 6 0T ]
T Tl <@, o T e, @ T2 o, iR (faudsr) s T2
e, [ | ] = [ afgwer ] ofewen [ o= ] 96 (S 21 (98)
[ AE-hEEtT-Te ] diq-%Hue w6 @i & ga 8§ [ gfear ] 1
FT[ Al ] W a7, [ Wegt ]398 9= [ o ] e 2

The one [householder (sravaka)] who does not engage himselfin
the giving-of-gift (dana), the dharma (dharma), the
renunciation (¢yaga), and (restraint in) the enjoyment of
sensual-pleasures (bhoga) is an extroverted-soul (bahiratma),
akin to a moth (patanga). It (the moth) kills itself by falling into
the mouth of the fire of the greed-passion (lobha-kasaya); there
isno doubt about this.

EXPLANATORY NOTE

Dharma is the key to happiness

Acarya Gunabhadra’s Atmanusasana:
Hfgaa g:faaw o gar o ta a9 &E: |
Hfgaw defigey §-Esaguaar 1241

T S q W g@ H I @I E SR 9% g W, T
TOR § 37 A & Tawenes ¥ ov THAE wr o & g e
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Verse - 12

HRU 78 B Toh A G @ H1 o9 W 2 al g8 ¥H W S
g@ w1 gfg H HRO e, SR AR q 3 F IS H @R Al
9% ¥H W IW 3@ & foART A1 HRU AT

O soul! In this world, whether you are happy or miserable,
dharma! should be your only pursuit. If you are happy, dharma
will increase your happiness; if you are miserable, it will remove
your misery.

Observe restraint while indulging in sensual-pleasures

el g favagEryEta 9 |JE |
fese T HeTd T @i o amar: IR¥|

Sl Gl HiE G (SAHAAYEh) o i T e forEgEl e
F 9 T gel B g ¥ IES HL Hel i TS H =ed
2l

The men who, out of delusion (moha), wipe out dharma while
indulging in sensual-pleasures are like those vicious men who
uproot the tree for the sake of fruits.

1. Dharma implies piety or laudable conduct. In real sense, however,
dharma is the disposition of equanimity (samya). And, equanimity is the
soul’s nature when it is rid of delusion (moha) and agitation (ksobha).
(see, Vijay K. Jain (2018), Acarya Kundakunda’s Pravacanasara —
Essence of the Doctrine, verse 1-7, p. 9.)
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gy (oieeh ) Wemnt o @ 8 -

The right-believer is set on the path to liberation -

oo gftreret &g S o3 Afteaut |
HEEET AraayTt @ 815 AeRgHTEE 131

e - [W] W (o) [@iaedur] vk & 3ER
[ fSroTgen s¥g ] fSea 1 g1 & 2, [ gfureret 9 1 9f
T 2 ®, [ ] o8 [ qerEgT ] Sy [ arasent ] e o
1 YTl e o1ell [ Hrera et ] Mig-Arl o @ [ 2rg ] e 2|

The one who, according to own-strength, worships Lord Jina
and gives gift (dana) to the ascetics is the right-believer
(samyagdrsti) engaged in the dharma of the householder
(sravaka) and is set on the path to liberation (moksa).

EXPLANATORY NOTE

Worship daily the Holy Feet of Lord Jina

Acdarya Samantabhadra’s Ratnakarandaka-sravakdacara:
TATIGIERUT UReRUT Hag: WEurd |
HIAG(E HESIEM URTeTaTergar e 1221

e 1 A Y I BIRL Ffafed TR i gl A o1 3R
HH H T H oAl ANET 9 % TN H HAE 3@ Bl Y
T dlell Yl T =180

In order to get rid of all kinds of distress, a householder should,
with great reverence, worship daily the Holy Feet of the
Tirthankara — wish-fulfilling, and destroyers of lustful cravings.
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Verse - 13

Kavi Bhupala’sJinacaturvimsatika Stotra:

Frtfeara = GHET gag e
g afg Ageme 9% |
3 fep afag e qaa gem.

SR AT e TH U TE 18] 1
T ) die 33 g L @ aTel e & 5N hedvl & g

% o aft Hrerey & ong e S e @ iR | e e
TRl & WG & X &Y U J@ & 3@ AMfey)

O Lord Jina! If there is anything that is worth looking at first
after getting up in the morning by the noble householder
seeking blessedness, he should only look at your pious face, the
storehouse of all propitiousness that exists in the three worlds.
Is there need for any other object?

1. 3E, AR - G, Tl WifecrEE, S - S TgRad i
(2004), USTIEA |G, TR STHH fogd afeg, 9. 186-187.
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ST 9 T &l e -
The fruits of worship and giving-of-gift —

YAl faciieeh qY=l g3 T5HUT |
TUTHATT At ARge 9T fUraE nex

e - [ Gguon ] YS WA aren (gae) [ o ] feea 9
[ ToeioT ] IST % el 9§ [ fereiteeh ] A1 ol | [ Hrqesit |
@ ¥ T [gag ] B 1 (SR) [T ] IF & FA 9
[ fereiie 1 < e & [ OREE ] 9Rd @i o1 [ 99 ] 07 1

As the fruit of worship (piija), with pure heart, the householder
(sravaka) certainly gets adored by the devas of the three worlds.
And, as the fruit of giving-of-gift (dana) he enjoys the most
meaningful of all happinessin the three worlds.

EXPLANATORY NOTE

Giving-of-gift (dana) yields results of great magnitude

Acdarya Samantabhadra’s Ratnakarandaka-sravakdacara:
TS YOI SHTUEATES |
e: FraT®U TATehT [ TEAUT ey, 12 4% |1

T4 & YR WEd JHal &l JH-TIERR & 9 3=9 T4,
SMBNIR TF 34 ¥ M, U0 (ISR 31fs) & ¥ M,
qfed W G B9 AR Wi w0 § FIG-gaer g fhan S
2l

The act of saluting the holy ascetics, repository of austerity,
leads to birth in high or noble family, of giving food to prosperity
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Verse - 14

and fullness, of attending upon them to respect and honour, of
offering them devotion to beauty of person, and of praising their
virtues to glory and renown.

Tarfamatue aeslist arEETd SAHeUH T et |
AT SBEATTHS TGS IRITTar 1L R& |

3faa w93 9 A/ u= & fod fean gon orer ot I 39 gest H
U TU 29 H S5 & FHE WvE & fod AqeeeE $iR dve 9
I, 9 H BT hI YAl W Wigd, Igd I ATANTT ®we i

werdl ® - 3l B

Just as the seed of Indian fig-tree (vata-vrksa), lying in good soil,
produces, in fullness of time, a magnificent and lofty tree that
provides to living beings soothing shadow and fruits, the act of
giving, at a proper time, even a small charity (dana) to a worthy-
recipient (patra) yields desirable results of great magnitude.
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[reY ot fETER-ggT W @ A W IMER-I € -
Offer the gift-of-food just on seeing the digambara figure
of the ascetic -

UT oS fquoTg guun gas W |
TaIa-faad wEan f& faamor ngu

e - [ G ] e [ =TS ] ssH-AE [t ] SH
[ feuorg 13 @t o= [ gruon ] o= [ gag ] &1 S &1 [ 9Edr ]
TRTET-S9H IR (Temer-Ts1 &l S@eY) [ amur-faad ] -
31 fagm & [ faamyor ] famamv/faseq 9 [ & ] 31 wear?

By giving the gift (dana) of just the food, the householder
(Sravaka) gets blessed. After seeing the (pious) figure of the
digambara ascetic, why to think about the worthiness or non-
worthiness of the recipient?
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Verse - 16

U T &I A -
The fruit of giving gift to the worthy-recipient -

feuuts guseor faawer g3 IETmET |
foramurge s forfeg’ fomafiefé 181

araand - [ fourafiefE ] frs-<a = [ fofeg’] samn @ f&
[ guwierut ] gar-< [ feworg ] fean s @ o [ fadwe ] fowm
&Y W [ IEEmET ] 9l 9 @ (Fa-w9) [EE] (9)
211 ®, 3R [ shudt ] she9: [ Rreamurgg | Fafor-ga@ (wra) g
2

The ‘Jinendra-deva’ has expounded that the fruit of giving gift
(dana) to the worthy-recipient (patra) is, in particular, the
abodes of the land-of-enjoyment (bhogabhiimi) and of the
heavens (svarga); subsequently, the fruit is the bliss of liberation
(nirvana, moksa).
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Rayanasara TIUTER

U g ki fagrear -
The speciality of giving gift to the worthy-recipient -

wa-faad @ afag gaig we wer fasa |
EIE T § WIUTg ua-faaay uTha 1Rl

et - [ wer ] 59 YR [ wer-faas ] faeiv steen 399 &
R [hrer ] (fawm-arm) s o [afaa] s wn [ g ]
3T it [ ferset 1 fage [ wet ] e aren [ €8 ] i €, [ =T ]
34 R [ v -faarag ] ae-fasie o (ST0 a= ) fed M ]
39 [ SMUTHRE ] TH % %l ohi [ AT0TE | ST

Just as the excellent seed sown in the appropriate land and at the
appropriate time yields fruits in abundance, know similarly that
the gift (dana) given to the specially deserving recipient (patra)
yields fruits (in abundance).

EXPLANATORY NOTE

Specialities in the giving-of-gift (dana)

Acarya Umasvami’s Tattvarthasitra:

fafugeagrqumatagra=fgr: e-3311
fafy, %ea, <g 3R e & fowivar @ g A fagivan gt 2

The effect of giving of the gift (darna) has distinctions based on
the specific manner in which it is given — vidhivisesa, the
specific thing given — dravyavisesa, the specific nature of the
giver — datrvisesa, and the specific nature of the recipient —
patravisesa.
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Verse - 18

TA & fom wma fav &= -

The seven places for the giving-of-gift —

3E Toagfawed st a3 fSomewey |
ar fagaurswe JSifg sheamuruawet 11241

e - [Wr] st (qew) [foum] = s/ % e
[EwEag ] o faem as o [ foregfametd ] oo aH=
(e vE-Ed i wi [qag ]S g [W ] 9w [38 ] 5
i H [ Agau-T-thd | e & T ' wA HR
[ ShecATuT-Uel-het | T=sheaTuTeh &1 et i [ tfg ] e 2|

The one (the man) who sows the seed in form of his wealth that
has been earned through just means in the seven places as
mentioned by the ‘Jinendra-deva’ enjoys the fruit of sovereignty
over the three worlds and of celebration of the five most
auspicious events —paica-kalyanaka —in this world.

EXPLANATORY NOTE

The five most auspicious events — paica-kalyanaka

The following five most auspicious events (parnca-kalyanaka) must
take place in the life of the Tirthankara:
1. garbha kalyanaka: when the soul of the Tirthankara enters
the Mother’s womb.
2. janma kalyanaka: on the birth of the Tirthankara.
3. diksa kalyanaka (or tapa-kalyanaka): when the Tirthankara
renounces all worldly possessions and becomes an ascetic.
4. jiiana kalyanaka: when the Tirthankara attains omniscience
(kevalajiiana).
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5. moksa-kalyanaka (or nirvana-kalyanaka): when the
Tirthankara finally attains liberation (moksa or nirvana) and
becomes the Siddha.

The seven places worthy for the giving-of-gift (dana)
Tfars fmm famT weieed |
Toetef T et e 02

1) foafam, 2) fomf=g, 3) 5@, 4) d9-scare Heicdd,
5) T defgr, 6) A yeeE onfe, 3k 7) 59 s - 3
qd 9 & a9 9 ¢

3T - RIS 0N o STER/TgR/ M|

The seven places worthy for the giving-of-gift (dana) are: 1) the
idol of Lord Jina, 2) the temple of Lord Jina, 3) the pilgrimage to
Holy places, 4) the celebration of the five most auspicious events
(panca-kalyanaka), 5) the renovation or refurbishing of the Holy
places, 6) the preservation and publication of the Scripture, and
7) the abodes (ayatana) of the dharma (right-faith, etc.).

1. =W, STFA<H — UM et wgRwd A@st (2015), fakt feg<ria
fotgd @UER, wRaaHE sHEM fagd IRy, =g 9@, 9. 11
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Verse - 19

UE-TF 9 9 9@ -
The worldly-happiness is due to the giving-of-gift —

wrg-fug-qo-fied sheT™r-&uT-guoT-orey] g ui-foge |
HARARHRE Hed IS GUAeroTwa 13RI

e - [wig] 5, [fug] o, [qw] o9, [fuw ] s,
[ shetr ] Sft/geaet, [ eror ] T shfs oy], [ 90T ] &=/,
[ore] ] areq/mehe, [amgut] ored, [foaga] awa (FA-=idt
fe) 3R [ HERENERd | 991 & S99 @ - [Eed | 3 9d
[ GUTETOTE | 55 &1 &l [ ST ] ST

The mother, the father, the son, the friend, the wife, the cattle
(cow, etc.), the corn (staple food), the land and house, the vehicle,
the objects of prosperity (gold and silver, etc.), and the best of
worldly happiness — know that all these are the fruit of the
giving-of-gift (dana) to the worthy-recipient (patra).
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FUIT-TH W SAhadl & d9F i WA -
One becomes the king-of-kings due to the giving-of-gift -

AR -UTA 0T - HER HETAA-ASEHITT |
BUUTafg WEhweelt fagd ATurg guenuTdwe 11Roll

e - [EWEU-TSST] 9| (9| T ¥ 9yg) IS,
[ vrafurfg-"er ] 7a-FfE 1 9ueR, [ 9E7ed ] B: THR &l
1, [ SISEE-19ut ] e 1o, [ Suvtale Wefereed ] foama
TR TR, IR [ fogd 1 (379) 999 - (3 99) [ GUIeToTed |
YU~ 1 He [ 1018 ] S|

The seven-fold kingship, the treasure (nidhi) of nine kinds, the
armed forces of six divisions, the fourteen jewels (ratna), the
ninety-six thousand queens, and the (other) grandeurs — know
that all these are the fruit of the giving-of-gift (dana) to the
worthy-recipient (patra).

EXPLANATORY NOTE

The seven-fold kingship comprises: the king, the ministers, the
friends, the treasure, the nation, the fort, and the army.!
The grandeur of the king-of-kings (cakravarti)

The king-of-kings (cakravarti) has unparalleled grandeur among all
human beings.

1. =W, STFA<H — UM et wgRwd A@st (2015), fakt feg<ria
fotzd @UER, wRaaHiE sHEM fagd IRy, =g 9&R, 9. 13.
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Verse - 20

According to Trilokasaral,the cakravarti possesses:

84,00,000 elephants;

84,00,000 chariots;

18,00,00,000 horses;

Nine divine treasures (nidhi) called kala, mahakala, pandu,
manavaka, Sankha, naisarpa, padma, piiigala and
nanaratna;

Fourteen jewels (ratna) — seven of these are inanimate
possessions: cakra, ast, chatra, danda, mani, carma, and
kakini;

- other seven are animate possessions: grahapati, senapati,
hathi, asva, silpi, stri, and purohita;

96,000 queens.

The cakravarti rules over 32,000 crowned kings.

1. Acarya Nemicandra’s Trilokasara, verse 682, p. 555.
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[UEA-EF ° Tkl Y@ i Wi -
All kinds of happiness are attained by the giving-of-gift —

YeheT- G a-GelerguT-guE-Fiberan GaieT-ror-Feii |
I eIuedul fagd Surg gueeroree 1R

e - [ gaRd | 399 &9, [ G&d | 390 &9, [ GeadoT ]
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o, [gIOT] Sche O, [GERd ] Suu o, [wEe
GETUTEAUT | 99 gl &1 $139fd, ok [ fage 1 dva - (3 79)
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The excellent lineage (kula), the excellent appearance (ripa),
the excellent marks (laksana), the excellent intellect (buddhi),
the excellent education (Siksa), the excellent disposition (sila),
the excellent qualities (guna), the excellent conduct (acarana),
the realisation of all kinds of happiness (sukha), and the
grandeur (vaibhava) — know that all these are the fruit of the
giving-of-gift (dana) to the worthy-recipient (patra).
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Verse - 22

JMEN-TA & JATYTY TG ki W -
The importance of the residual food after the gift-of-food -

S gioTeaad g9E 9 9We fSureg |
FERERHERE wHal fureamureatderg 11RR I
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T - () [ forfeg’ ] =39 7 e 21

The one (worthy being) who, after giving the gift-of-food (ahara-
dana) to the ascetic (muni), consumes the residual food enjoys
the best of worldly happiness and, subsequently, enjoys the
excellent bliss appertaining to the state of liberation (nirvana,
moksa); this has been proclaimed by the ‘Jinendra-deva’.
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MBER-aF | fageh -
Discretion while giving the gift-of-food -

Higug-as-fuse faefa a8 ufiad anfg |
FEfhoTdaaTd SfureeT feuoure gror 13

ararane - [ digue ] ¥ a1 3orehTe [ ars-fuse faerfad ] am,
= 3R 6 9o wepta [ o ] aen [ afias ] uiiem (faer anfy),
[ afE ] =y, [ shraferereaTs ] SEeas (q9) iR Suad -
(31 99 &) [ ST ] S (T, fa=ER 6 & ST=)
[ grot 15 [ fguorg ] <1 =nfeu)

The gift-of-food (ahara-dana) should be made after due
consideration of the following elements: the cold or hot season,
the primary nature of the food in terms of its wind (vata), bile
(pitta) and phlegm (kapha) tendencies, the exertion (parisrama)
of the ascetic (muni), the ailment (vyadhi) that he may be
suffering from, his austerity regarding bodily-mortification
(kayaklesa tapa), and his vow of fasting (upavasa).
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Verse - 64

AT HIeT kT HIOT &l & -

The external insignia does not result in liberation -

RIS Tfefelt UERas AfgteRadierd T |
Fas frfaemm afies Sfmas afero Star usxsi

araaned - [ afgror Siar ] afewemn sta [ anfgefent ] smifer
3 STREy (W) i [ aREs ] 9RO R [ SfEeraErerd ]
ssa-v1 aergE 61 [ aREREs ] aRem #e qen [ el
| fRameRTuE S19Iq 9a offs & ST=R0T i [ SRS ] Shal gall
[ & ] ot [ wlers siftners ] wear @ oI Sl ¢ e §ar 9 qoh
&l gl B

The extroverted-soul (bahiratma) adopts the external insignia
(linga), abandons external pleasures due to the senses, and
engages in various activities (like adoption of the vows), but still
continues to die and take birth, i.e., it does not attain liberation.

EXPLANATORY NOTE

Acarya Kundakunda’s Samayasara:
iFeafmfn T Riffrmhn a fT |
o< defa ger femtaur dteem s 1 10-20-%0c 1l

U1 g gife Ateraw e fomi < Tgformmn eifter |
ot g SHUTUUTERET |Efa 11go-20R-¥oR 1l

I YHR & GE-a R TEE-99 YRl Hih I 5 T8
Fed © % 9w & Her o Anl 2
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foreg goafem e o1 @l W ©; HifE sE<ed 8 ¥ FHER g
(S form =1 Bigwt <M, IH, =G 1 Jod w4 &

Ignorant persons adopt various kinds of external insignia (liniga)
of the monks and the householders and claim that adoption of
these insignias is the path to liberation.

But adoption of the external insignia cannot be the path to
liberation as the Omniscient Lords, discarding all external
symbols, and giving up attachment even to the body, get
immersed only in the faith (darsana), knowledge (jriana), and
conduct (caritra).
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Verse - 65

Taeares =t =@ feru fomm wrer <=1 gram -

No liberation without first destroying the wrong-belief -

WU goRd 9eg Wadiglg quieer |
Trestama o fovsrg f6 utag drerederg fg nsuil

ararare - (fHeafy 1) [ Weratety 13 weis W @ €,
% [AUEEr ] IR H FA9 <1 geN [ WeRaforiu | W &
f9fea 9 [ g 983 1 3@ 1 Hed &l 7, (o) [ Taestama
o figoarg ] femnme srufq faesme =1 =9 7 el € - (a9 9%)
[ Hrerardrerd ] Hiel & g@ i [ 5] freea @ [ fof ureg ] +9
T T Fehall B2

The extroverted-soul (bahiratma), which keeps its eye on life
hereafter, subjects itself to physical hardships and endures
miseries for the sake of attaining liberation; but so long as it does
not destroy the wrong-belief (mithyatva) how can it, by any
means, attain the bliss of liberation?
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FETE et g feRT famm Hver W Y @ -

No liberation without first destroying the passions -
‘U‘l‘ E > ;T\ > ag: oé m: > l
Tut & oy @ awi e @Y ek

sraend - (Sfeuc Sie) [ hieTg ] hienfs St shie, /M, |,
< g o i [ o1 g g8 ] sfeq e afivr 72 e €, 3R
[ 3% €22 ] IR =i <feq srufq &fior o €, o o [ &% | foe
YR 9 [ ez ] Ul 1 &9 L Gehal €2 [ 8T g ] S|
Tk o [ awiiT |rike ] e steiiq 9l & fod il e W TR ]
1 [ godt qag ] 9 7 €2

[The extroverted-soul (bahiratma)-] He, who does not destroy
anger (krodha), etc. [passions (kasaya) including anger (krodha),
pride (mana), deceitfulness (maya) and greed (lobha)] but
emaciates his body instead, how can he destroy the karmas? In
the world, can the snake be killed by destroying the snake-hole
instead?
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Verse - 67

HUTA o AT FIA I A Fhw E -
The knowledgeable soul subjugated by the passions
loses restraint —

STEUAGUTESIE! UMUT T a1d Hiel €18 |
UM SHATIEE 3TESEr 815 9 ard 1§l

e - (5@) [ ot ] 9 [ SaHu-da-wra-ser | ST
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21 (fheg @) [ OOl ] I [ SHETE-SET ] 9 & o9 & S
LA 99 [ W ] 9% [ eIl g ] STaH g g

When the knowledgeable (soul) is endowed with the disposition
or thought-activity (bhava) arising from the subsidence
(upasama)! and austerity (tapa), at that time it is observing
restraint (samyama). But when the knowledgeable (soul) is
subjugated by the passions (kasaya), at that time it is observing
non-restraint (asamyama).

1. See, verse 52 and its Explanatory Note, pp. 80-82, ante.
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T A W AL HT T TR e -

Knowledge alone is not able to destroy the karmas -

MUt WAE T UMUTEUI{G SieeU TUTTOT |
Al HESHE 0T 3fe TS ARl 11§

arerare - [ 3ruunit ] o= [ 3T Sieeta ] 39 YR Sierdn €,
[ oTroft ] ‘S (Sfa) [ oToTeeoT ] (3799) 9F & 9 9 [ R
Wag ] FAl 1 T Ll 21 [ 3E FEes wor ] ety 6
wa ' [3fR ] 30 (W) § &/ [awst ] (I o [En ]
=11y o [ UTEHS ] 718 o 3l B2

The ignorant (man) speaks thus, “The knowledgeable (soul)
destroys the karmas on the strength of its knowledge.” Is the
learned doctor able to cure the ailment by just speaking thus,“I
know the medicine.”?




Verse - 69

(F™ & TS ) AR qAT ST ht SAYHAT -
The necessity of right-faith and right-conduct
(besides knowledge) -

U gz fUest AaHiEuRs amads |
UeST Uag HHETHIUNHI ARTaHAES IR

e - (I & TvEn) [Ue ] ved [ fuset | faerra-wdh
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fopan e 21

(After acquisition of knowledge-) First, to cleanse the dirt of
wrong-belief (mithyatva), the medicine in form of right-faith
(samyaktva) is to be taken; later on, to vanquish the ailment due
to the karmas, the medicine in form of right-conduct (samyak-
caritra)is to be taken.
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Tt & foxfam 9y E -

Aversion to the passions is laudable -

uuTUier fawa-faramer g Jaaear T |
ot sReEEferRer fawaram furfeg oo
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In comparison to the ignorant (man) who observes aversion to
the sensual-pleasures (visaya), the knowledgeable (man) who,
although involved in the sensual-pleasures, observes aversion to
the passions (kasaya) gets hundred-thousand times better fruit;
this has been proclaimed by Lord Jina.
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Verse - 71

g & foer @ PR © -

Renunciation without detachment is futile —
fauren wfafagion afgemor Agur faom oig |
TR S foun ueer ariem wiurEr negn
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[ arfien ] fftrg stefq Frefs [ witmar ] e e €

The veneration (vinaya) without devotion (bhakti), the wailing
(rudana) of women without affection (sneha), and the
renunciation (¢yaga) without detachment (vairagya) — all these
are said to be forbidden (or futile).




Rayanasara TIUTER

Tr-AH-HIW & fomr qf o o ura TE o -
The ascetics do not attain anything without
detachment, knowledge and restraint —

geet gra faun ufgen dgnrfeg ufwrer |
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The warrior has no lustre if without valour; the widowed woman
does not add to her beauty by applying adornments; and the
ascetics (muni) do not attain anything if without detachment
(vairagya), knowledge (jiiana) and restraint (samyama).
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Verse - 73

fawaraT 3FT & (T@-TU) T H Ui -
The ignorant engaged in sensual-pleasures receives
fruit in form of misery -
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Just as the prosperous man who is stupid and greedy receives
fruit (in form of misery) in due course of time, similarly, the
ignorant man who indulges excessively in sensual-pleasures
receives the same (fruit in form of misery) in due course of time.
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fawat @ favaa I T U9 A <t IR -

The knowledgeable man detached from sensual-pleasures
receives laudable fruit -
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Just as the prosperous man who is knowledgeable and gives gift
(dana) to the worthy-recipient (patra) receives (laudable) fruit,
similarly, the knowledgeable man who gets detached from the
sensual-pleasures is rewarded in the same way (receives
laudable fruit).
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Verse - 75

T, A, S 3nfe wgr siwfy -
Right-faith, knowledge, detachment, etc., are
great medicines -
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The snake, howsoever poisonous, in form of greed, including for
the land, the woman and the gold, can be subjugated by the
medicine or the mantra in form of the right-faith (samyaktva),
the knowledge (jaana), and the detachment (vairagya); this has
been proclaimed by Lord Jina.
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uien ghgal 9T 7 3NfE Wl U 99T § oh{AT 3MAvaeh -

It is essential to first subdue the five senses
and the mind, etc. -
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The man who first pulls out - meaning, controls — his five senses,
the body, the mind, the speech, the hands and the feet, and then
pulls out his hair on the head, i.e., adopts the external mark of
the digambara asceticism, becomes the leader among those
treading the path to liberation (moksa).

114



Verse - 77

wi+w & foer aa =aef -

Everything is futile without devotion -

ufewfafagior adr fusen fSor-wug-afagior sgon |
T IoT fae grife-Temu-errstt forg e
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The wife without devotion to her husband, the servant without
devotion to his master, the follower of Jainism without devotion
to Lord Jina and the Doctrine (or the Scripture), and the disciple
(Sisya) without devotion (bhakti) to his guru — all of them, as a
rule, are following the path that leads to the evil state of
existence.
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Te-wiw fadta fora & wer argm frde -
The disciple without devotion to his guru
does not accomplish anything -

TTewfafagione faedrT Headr-farert |
FEET afad Garaas SuT GAugTor 1911
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Know that the conventional (vyavahara) conduct (caritra) - like
observance of the austerities (tapa) and the vows (vrata) — of the
disciple (Sisya) who although has renounced all attachment-to-
possessions (parigraha) but is without devotion (bhakti) to his
guru does not yield any result, just as even the excellent seed
sown in the sterile land does not yield any fruit.
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Verse - 79

A, -9 fage fors & 99 srge fde -
Again, the disciple without devotion to his guru
does not accomplish anything -
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The kingdom without the king; the country, village, nation and
army without the commander; and all kinds of conduct (caritra)
like the observance of austerities (fapa) and the vows (vrata) by
the disciple (Sisya) who is without devotion (bhakti) to his guru;
all these get exterminated.
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:, TE-ith &1 " -

Again, the importance of devotion to the guru -
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The affection without reverence; the giving-of-gift (dana)
without devotion (bhakti); the religion (piety) without
compassion (daya) [non-injury (ahimsa)l; and the observance of
austerities (fapa), virtues (guna) and conduct (caritra) without
devotion to the guru; all these are futile.
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Verse - 81

T AT SURT & fader &t Mavdehar -

The necessity of the power of discrimination between
what needs to be abandoned and accepted -
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(The ignorant soul-) It lacks discrimination between things
worth abandoning and worth accepting, and it certainly seeks
happiness in external objects of the senses (indriya). It does not
know what needs to be abandoned (heya), what needs to be
accepted (upadeya), and the nature of the liberation (moksa).
This has been proclaimed by Lord Jina.
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A dU <hl HIGIE -
Importance of the external austerities -
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[These external austerities (fapa)-] The mortification of the
body - kayaklesa — and fasting — upavasa, anasana — are to be
understood as the causes of the observance of severe austerities
(tapascarana). Know that when these external austerities (tapa)
are accompanied by the inclination toward the own pure-soul
(suddhatma), these result in the destruction of all the karmas.
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Verse - 83

T W g Sid ot & &/ 7@l giar -

No destruction of the karmas without right-faith -
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The ascetic who is devoid of the right-faith (samyaktva) and is
ignorant of the Supreme or the Pure-soul (paramatma), does not
attain the destruction of the karmas. Such a soul fails to mend its
present as well as the future (state-of-existence). What does he
do after adopting (just) the external insignia (liniga, the nude
form of the ascetic)?
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A | Ted daet for gy feds § -

Adoption of the external insignia without
soul-knowledge is worthless —
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The ascetic who does not see the soul; who does not reflect on the
soul; who does not have faith on the soul; and who does not
contemplate on the soul — then what does he do after adopting
the external insignia (lifiga, the nude form of the ascetic) that is
the cause of great load of sufferings?
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Verse -

AT -G AT T et WG Y -

The ascetic should contemplate on the soul that is
of the nature of infinite bliss -
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So long as the soul (aGtma) does not know the (pure nature of the
own) soul, the soul undergoes suffering. Therefore, the ascetic
(yogi) should contemplate on the soul that is of the nature of

infinite-bliss (ananta-sukha).

EXPLANATORY NOTE

Acarya Pajyapada’s Istopadesa:

TenlsE Tim: gt A It |
T HAITST T W=l T sia qaear 1Rl
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I am one, without infatuation, pure, all-knowing, and capable to
be known by the Master Ascetics. All attachments, internal and

external, are totally foreign to my nature.
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o aea & SuAfer & feTa-av &t SueTter &l -

No accomplishment of the right-faith without
accomplishing the own-soul-substance —
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As a rule, without accomplishing the own soul substance, the
right-faith (samyaktva) cannot be accomplished. As a rule,
without accomplishing the right-faith (samyaktva), the
liberation (nirvana) cannot be attained.
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Verse - 87

FA-TaET au &t I &Y -

Austerities without knowledge have no lustre -
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umuTfagieT qat fa o Sita faum IgE@g o ueen
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Just as the king without the fort (durga), the householder
(grahastha) without the (attributes of) giving-of-gift (dana),
compassion (daya) and piety (dharma), and the body (deha)
without the soul (jiva) have no lustre, similarly, the austerities
(tapa) have no lustre without (the attribute of) knowledge
(jrana).

EXPLANATORY NOTE

The external austerities

Acdarya Umasvami’s Tattvarthasitra:

CENEICEICOCIRPIE e B IR I Eh e e
FHIIFATT a1 da: 11R-2R1

TafcanT, e, fafammeeamy @ik TR, HEAFR - 4 BT THR

% o a9 2
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The six kinds of external (bahya) austerities (tapa) are fasting —
anasana, reduced diet — avamaudarya, special restrictions for
begging food — vrttiparisamkhyana, giving up stimulating and
delicious food — rasaparityaga, lonely habitation —
viviktasayyasana, and mortification of the body — kayaklesa.

The internal austerities
W YA AT T T e, 11R-301

o o N XY
e, Y 9 yEfen, o, dae, @i, ot iR e - 3
TE AR & IR a9 2l

Expiation - prayascitta, reverence — vinaya, service —
vaiyavritya, study — svadhyaya, renunciation — vyutsarga, and
meditation — dhyana, are the internal (abhyantara) austerities
(tapa,).
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Verse - 88

guT & fol ufare g @ &1 &t -
Attachment-to-possessions is the cause of suffering
for the ascetic -
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Just as the bee (makkhi) dies as it sits on and then gets stuck in
the phlegm (slesma), similarly, the greedy (lobhi), dumb (midha)
and ignorant (ajiiani) ascetic (Sramana) engrossed in the
attachment-to-possessions (parigraha) squanders his life in
mortification of the body - kayaklesa.
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I wH 99 @ fAu svavaw € -

Keenness to acquire knowledge is essential to
destruction of the karmas -
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The man who lacks keenness to acquire knowledge knows
nothing about the reality of the self (sva) and the non-self (para).
He certainly is not able to engage himself in meditation
(dhyana). Till then (so long as he does not engage himself in
meditation) he does not destroy the karmas and, as a result, does
not attain liberation (moksa).
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Verse - 90

3H U T B e 8 A § -
During the present fifth-era, the study (of the Scripture)
is meditation -
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Study (of the Scripture), indeed, is meditation (dhyana); it
results in the subjugation of the five-senses (paricendriya) as
well as of the passions (kasaya). Therefore, in the (present) fifth
era (of the descending half-cycle — avasarpini) the essence of the
Doctrine —the Scripture —should constantly be studied.
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TR, J g aRie -

Right knowledge itself is virtuous-meditation -
qrar - forfesit quomsr usfaertor fi |
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Desisting from (five kinds of) inauspicious or non-commendable
activities [evil activities like injury (himsa) and falsehood
(anrta)] and engaging in auspicious or commendable activities
[like the six essential duties (sat-avasyaka)] certainly constitute
the (right) knowledge (samyagjriana). For all the living-beings,
Lord Jina has said that only this (right) knowledge is virtuous-
meditatation (dharmya-dhyana).
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Verse - 92

SRR 3TETH o SUTT=l &1 WHfiei a7 eren & -

Only after right ascertainment of the scriptural-knowledge
can one observe right austerities -
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For the one who does not acquire right knowledge by engaging
himself in the study of the Scripture, his observance of
austerities (fapasScarana) is not meaningful. Such an ignorant
person (while he observes severe penance) remains inclined
towards the worldly pleasures.
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i R av @ foaa & € -

The supreme-ascetics contemplate constantly on the
objects of the reality —
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Whose nature is to contemplate on the objects of the reality
(tattva); who are endowed with the nature that comprises the
adoration (aradhana) of the path to liberation (moksa); and who
are incessantly inclined towards the tales concerning the
dharma - these are the (attributes of the) supreme-ascetics
(munirdja).
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Verses - 94, 95, 96

TRt GRS B @R -

The nature of the supreme-ascetics -
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The supreme-ascetics (yogi, muniraja) desist themselves from
evil narratives (vikatha), are free from the imperfections of
activities — adhahkarma - like those appertaining to food-
preparation, are knowledgeable, are apt in giving discourses on
the true dharma, and concentrate incessantly on the (twelve)
contemplations (anupreksa).

The supreme-ascetics (yogi, muniraja) desist themselves from
the acts of censuring (ninda) and deceiving (varicanda) others,
endure sufferings due to afflictions (parisaha) and calamities
(upasarga), remain ever-engaged in pious (Subha) meditation
(dhyana) and study (adhyayana), and are free from all (axternal
and internal) attachment-to-possessions (parigraha).

The supreme-ascetics (yogi, muniraja) are free from inquisitive-
ness (vikalpa)!, are without-contradictions (nirdvandva), are
without attachment (nirmohi), are without-blemish (nis-
kalanka), are steady (niyata), and are endowed with pristine
(nirmala) nature (svabhava).

1. Inquisitiveness (vikalpa) is the thought-activity based on the objects-of-
knowledge (jrieya) and the passions (kasaya). Thoughts like, “I am feeling
happy,” and “I am the king,” constitute inquisitiveness (vikalpa).

A word complementary to inquisitiveness (vikalpa) is volition (samkalpa);
it is the thought-activity that assumes ‘sense-of-mine’ in external objects
— animate, inanimate and mixed. Thoughts like, “I am the body,” and
“The son is mine,” constitute volition (samkalpa).
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Verse - 97

Taeara—afea qiem =T -

No liberation is possible in association with wrong-faith —
e wrafeRetd peadl TUsgyTE-wST |
Heaugacd | furammgg o =T kel

e - () [ foaes smrafererd spadet ] dia swraeter s gu
Fi [ freswe-gsmr] freaa-99 @ 3% €, [@] %
[ foreamor-qg ] Fefv-g@ =1 [ o1 Tedg ] Wi e il © - U
[ Teavgacd | (TE) SaH & SUR¥ § gl T 2|

The one who although undertakes severe bodily-mortification
(kayaklesa) but engages himself in thoughts based on wrong-
faith (mithyatva) does not attain the bliss appertaining to
liberation (nirvana); this has been said by the Omniscient Lord
in his discourse.
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TEMfE | I SHal sl 97 M- 1 g9 &1 aidl -
The living-beings sullied with the dirt of attachment, etc.,
are not able to see their own pure souls -

TEfereSIETu furgwed ot fome i o
THERA ®a U7 fou sig @@ v kel

aaand - [ MATE-WA-SEut | WK 7 9 & (Sfeil Hh)
[ foreroree ] 1 stan-woeu [ fa] &9 of [o1 fome ]
femr &t <a1 21 (3ThT) [ 98T UrE ] 39 € S =ife [ SE ]
é@éwﬁﬁ]wwﬁ[WJW[mW]ﬁ@ﬁﬁ
=G

The living-beings who are sullied with the dirt of attachment
(raga), etc., are not able to see, at all, the nature of their own
souls (atma). This should be understood (through a simile) as
one is not able to see in a dirty mirror (the true nature of) the
object (reflected).
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Verse - 99
SEEART |1E 1 @R -
The nature of the ascetic with extended worldly-existence —
dS9 GoeTad UISSHTUN 3T |IE |
TSUNAUTHAT fEeg | digdar 1Rk

raand - S [ @rg ] 91y [ §89d | 11 gvE (FA-g99-h &
s forem § gwh), [ Woewd | o wied (wEn-faen-fRe 9
Iw), [dfeemon ] 99 (F9e) ¥ wfved, [ srEm ] T
AT Wh O § 9 T el [ WSUTHATHuTHe | Fee &
qM AT % W9 et €, [|r] 9% [ dedan ] $eHar o
[ =g ] aRamor < 21

The ascetic (sadhu) who is marked by the following attributes
has extended (dirgha) worldly-existence (samsara): three evil
activities of the mind, the speech and the body called danda;
three karma-generated harmful dispositions called s$alyal; is
taken up with the passion (kasaya) of pride (mana); censures
others and conceals their good qualities — asiiya; causes strife
(kalaha) and solicits favours (yacana).

1. See, Explanatory Note to verses 58 & 59, p. 90, ante.
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HEGRAE WTE hl WEY -

The nature of the ascetic without right-faith -

TETfEy AT faaama«r wErEHsr |
JMEHETE Gl o HE AHUR=RT 1IRooll

sraend - (S) [ Terfeq swRwn] YR ot ¥ e €,
[ Targmmarn | fowai & o1mes 2, [ SRerersT | 9 § 9 €
3R [ AEEETE T ] -9 § g 31efq -9 &
yfd wEEH stean gt € - [9] 9 [\ ] 9y [ e ]
gerad 9 fed () 2

Those ascetics (sadhu) who have fondness for their bodies, etc.,
who are overwhelmed by the pleasures of the senses, who carry
with them the passions (kasaya)!, and who remain unconscious
— uninterested and apathetic — about the (true) soul-nature
(atma-svabhava), are devoid of the right-faith (samyaktva).

1. The passions (kasaya) stain the soul through the influx (@srava) of the
karmic matter. The four basic passions (kasaya) are anger (krodha), pride
(mana), deceitfulness (maya) and greed (lobha,).
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Verses - 101, 102

57 o & forrees w1y o1 @wT -

The nature of the ascetics who denigrate the dharma
promulgated by Lord Jina -

AR HUT-LUUT ITSRUT hiGAT TETIAT |
TEUTEIATIRIUTT T~ SheTg (0T H&<T 110211

Ho-fodigepdien wesqr MeaToeRe Ter |
TETfegaar § faoterm-farrfean | ngo

e - () [Wg ] 9y [ 3Ry ] IR (AWK i) ¥,
[ &roT-9uat ] oF-a1 H, SR [ SaEwur ] STRn | [ i ]
afhieN T €; [ AT ] 91 S 5] ©, [ aenuTetertag o |
FA-TU-3d ¥ Md €, [ HHE-eheTg (00T | %94 qe Helg o
W T €, [ qewr ] ger sreiiq 9 ¥, [ Ha-falrgegdier ]
T #1 foliy #0  S $ue €, [ e8] W= (emaifEd)
T arel €, [ EaeeRen ] Towa @ Med € (& &t 3T fom
TeRd W TEl wd €), [HeT] g oiiq T 7, qen [ ente-
Yo ] T A FT Hen €, [ ] A [ Forerm-fawfian ]
-+ =1 forer s At (|1y) 2

Those ascetics (sadhu) who get involved in worldly occupations;
who long for the cattle and corn, and for various kinds of
implements; who censure others and conceal good qualities
present in others; who are devoid of vows (vrata), virtues (guna)
and supplementary-vows (sSila); who have fondness for the
passions (kasaya) and strife (kalaha); who are garrulous
(mukhara); who habitually protest against the congregation;
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who prefer unrestrained living; who leave the congregation
(without the guru’s permission); who are dumb and ignorant;
and who are ready to service the king, etc. — (such ascetics)
denigrate the dharma promulgated by Lord Jina.
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Verse - 103
SN U S U i aTd e -
The occupations that bring blemish to the ascetics -
ﬁ a * ﬁ ﬂ * * l
&UT-UUT-TRTTEUT FHUMUT GHUT &5 103

araae - [ SigE-aes-Hara-siaui | Sifay, doe qen 5
BRI SHiferehT <t 1, [ STaaed JagR | aTdfashR 312 d-Ud 37
RN i W HE h FAER (ATIR) HEAT, A1 [ L0T-Lu0T-
URATET ] ¥F-a 31fs 9famel bl U800 Al - 3 99 [ qHoToT
TEUT 813 ] Sl % T gl e B

To earn a living through the use of one’s learnings including in
soothsaying (jyotisa), medicine (vaidya) and chanting-of-
mantras; to make commercial use of skills in removing obstacles
caused by the demons and evil-spirits; and to acquire objects like
the cattle and corn — these occupations bring blemish to the
ascetics (Sramana).

EXPLANATORY NOTE

Acarya Kundakunda’s Pravacanasara:

formiel yeagar agfe wife wfenfe wm@fE |
|t i fa wfvrey Semdasusa fa n3-gk0n
e g &1 9o X 3fed g g S 39 dh-aw et et

FHAHT - STy, TEh, TI-IAR Jod A g8 9P G GIH-qIEH
Tfed gan ot wiferss T8 19 9§ el 2
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If the ascetic who has adopted the form (ripa) that is natural-
by-birth (nagnya, yathajata) — nirgraritha — even though he may
be observing restraint (samyama) and austerities (fapa) but gets
involved in worldly occupations — like soothsaying (jyotisa),
medicine (vaidya), chanting of prayers (mantrika), and
invocation of spells (tantrika) — he is a worldly being.
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Verse - 104
TreRa-Tfea wre @ fRad -
The activities of the ascetic without right-faith -
S ATER ST AT TR |
TI-TEERUST o |E TH-SHFRT 11011

araared - [ ] S [ UrareRer ] arret (9 feeenst) H ot
wd €, [ wEEsET ] FUE @ I 2, [ ufEgewn |  fae o
IGH 2, 3R [ FI-gagRusT | dih-9e=R H G| &d ? -
[ Q]9 [ |rg ]y [ Ae-SHlereRT ] 9w § 1 &)

Those who remain engaged in evil activities, who are full of the
passions (kasaya), who have fondness for the external objects-of-
possession (parigraha), and who remain engrossed in worldly
occupations — such ascetics (sadhu) are devoid of the right-faith
(samyaktva).

EXPLANATORY NOTE

The (ten) external objects-of-possession (parigraha)

The ten external (bahya) possessions (parigraha) are: cultivable land
and houses - ksetra-vastu, gold and silver coins and ornaments —
hiranya-suvarna, cattle and corn — dhana-dhanya, female and male
servants —dasi-dasa, and clothes and utensils - kupya.

Acarya Umasvami’s Tattvarthasitra — With Explanation in English
from Acarya Pujyapada’s Sarvarthasiddhi, sutra 7 : 29, p. 296.

Note: The fourteen internal (abhyantara) possessions (parigraha)
are enumerated on p. 199.

143



Rayanasara TIUTER

UA:, TReRa-Ted wre st foRame -

Again, the activities of the ascetic without right-faith -
U7 W fd 3e¥eW gafa AWUHEHED |
Treufurfad suifa west o WE -39 1130k ||

e - () [ 3eeW ] TR & 9w i [ U1 Wefd ] T
Ted ¢, [ STTUTHOHIE Y | W 1 T 310 Wieled &1 [ gafe ]
fa stefq werar & €, iR [ fasuforfas ] o1t fogn ereiq
s % fafaa (ferw) [ oot ] e [ opuifa ] #:%d ®d € -
[ 919 [ € ] [ T-SHeeRT ] e+ O I

Those who have no tolerance the greatness of others, who praise
themselves and own grandeur, and who keep on making efforts
for the sake of their tongue (taste bud) — such ascetics (sadhu)
are devoid of the right-faith (samyaktva).

144



Verse - 106

Tt BT i Rt WY UV Setdl § -

The vicious person lets loose undignified words on seeing
the men of virtues -

=g -HH-TTaclg!l YUl Tewe qiur fagr |
g qg uifagt @ gfmg fagT wiEgt ngos

e - [ W8 ] 59 [ omiy-Ha-eteaelgy ] =, i eIk wig
& ZHhe! 1 @l [ |uter ] v (Fgan) [ |t fegt 1 9 1 3@
T [ TeT | Hiehel €, [ 98 ] S YR (1 e [urfagt s
it St ® [W] 9 [weiEgt] wefe (s gEfs-om)
[ aftmg’ fagT ] emifcn 1 <@ X a1 © 319 Taerss dietdl 2|

Just as the dog, greedy of the pieces of skin, bones and flesh,
barks on seeing the (naked) ascetic (sadhu), in a similar manner,
the vicious person, due to his own misconceptions, lets loose
undignified words on seeing the men of virtues.

145



Rayanasara TIUTER

WY qITeTe (UTHeh ) 3MEN TEUT Hidl & -
The ascetic accepts (unblemished) food as offered to him -

3T TETEE IR W uTUTESTE-forfae |
TTOT-SAIOT-FUTfie ST MTeRg T3 1120911

areraet - it [ =g ] Afaany [ omeresm-forfs ] 99 SiR 9o
& T qen [ smor-sereror-forfis | eam o) steee & i
[ SETeTe ] Fernered (S &1 ) [ 99iE ] T (WEsH) TR
[ €183 ] U8 HLdl €, 8 [ STUTARY | ST [ SieRaa Tmat |
At o @ 21

The ascetic (yati, sadhu) who, for the sake of knowledge (jiana)
acquisition and observance of restraint (samyama) besides for
the sake of meditation (dhyana) and study (adhyayana), accepts
(unblemished) food as offered to him - yathalabdha - is a
(homeless) ascetic (anagara) engaged in treading the path-to-
liberation (moksamarga).
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Verse - 108
fuemrfg & WK -
The aspects of purity in receiving the gift-of-food -
ST - WeRIHeRg UT- TR -G g uT- 9T |
TMSUT quER fUreed g faerg 1go¢

raaredl - [ S EmuT] 1) SSUfH-YRmE (IIARA 9N
FH & U ER &), [ HeRaHeRdUT | 2) STeTHeT0 (IR &9
M &l =™ & fu TR &A1), [ MR ] 3) TMER SI6 Tow9oT
(T T TE Haed TER FT & T HET), [ HSYIUT ] 4)
YR (3T g U2 &G Tg Tl FAT) T [ AW ] 5) THRER
31eran 9T g (I W IR i TE STMER &) - [ aar ]
(foren & & 9r") R i [ UmSRoT ] SR [ vy ] faegany
[ forera fSTT ] 1 (TR TR 7801 il

The ascetic (bhiksu, sadhu) should always accept food (ahara)
knowing that there are the following (five) manners of accepting
it: 1) wudaragniprasamana, 2) aksamraksana, 3) gocara or
gavesana, 4) svabhrapiirana, and 5) bhramarahara or bhramari
Urtti.

(These terminologies have been elaborated in the Explanatory
Note.)

EXPLANATORY NOTE

Acarya Akalankadeva in Tattvarthavartikam has elaborated on the
five kinds of purity that need to be observed by the ascetic while
accepting the gift-of-food:

1. gocara or gavesana: As the cow does not look at the beauty of
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the person offering her the fodder and of the container in which
it is placed, similarly, the ascetic is unconcerned about the
physical attributes of the person or of the container while
accepting the gift-of-food.

2. aksamraksana: As the businessman facilitates the movement
of his vehicle laden with precious goods by lubricating its parts
with oil or grease, similarly, the ascetic accepts the gift-of-food
thinking that it is essential for his body that is laden with
precious jewels like the right-faith (samyagdarsana) and the
right-knowledge (samyagjnana).

3. udaragni-prasamana: As when the storehouse catches fire it
needs to be doused by pouring water, similarly, the ascetic
accepts the gift-of-food to douse the fire of hunger.

4. bhramarahara or bhramari vrtti: As the bee takes away
pollen from the flower without damaging it in any way, similarly
the ascetic accepts the gift-of-food without putting the donor to
any kind of unease.

5. svabhrapurana: As a pit is filled with all kinds of objects,
similarly the ascetic accepts the gift-of-food without any
consideration whether the food is toothsome or otherwise.!

1. 3, M. ARSRAR SH, <A (1982), WeEETehdshaaterierdy avarearaeny
(UTaTfaeRy ), SR FEHS, T8 faee-110003, i am:, snear ek,
A 9-6-16, . 767-768.
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Verses - 109, 110

IR oft od-Tas T HROT TN A WY MEW TZUT il ¢ -

The ascetic accepts food as the body too is
a facilitator for observing the dharma -

gﬂwan@amuwfvmﬁwmngoan
TEEHFAVTIUl HHGNUT FHUUTHWUT TF |
d 9% gEUIgTUTeRIUT wifg arew fireg nggon

st - [QE] (39) <@ () # [ W-wfer-Ha-Aafg-
Hihe-aa-ga-yg-ferfa-age 1 W, o4, 919, 75, o1fe, 1,
T, 7, @ (), | (H2) w g 2 [ griemys-
AR | (98) gheEE €, ofem @, wHed ®,
AR B, 3= & SR [ U=0r ] AT §1 [ SEgeRawTEn | 3
bR o @l o1 U €, [ SHEHeRIUT ] Al (& ST%E) i R0l R,
ger [ oot | eenr 9 (e7ea=) 9= 81 [ 4§ 2% 1 39 TR
1 (+ff) [ FETIZTUTERIUT | (S) SHigsH 1 Ru &, [ 9fg ]
e s [ Firerg ] fareg/any [ O ] (TR gRT) 9o &3 €

The body (deha, sarira) mainly comprises fluid, blood, flesh,
marrow, bones, semen, faeces, urine, pus, and bacterium. It is
foul-smelling, impious, leathern, impermanent, inanimate and
perishable. It is the receptacle for many kinds of misery, cause of
(the influx of) the karmas, and is distinct from the soul. Knowing
that (even) such body is a facilitator of the activities of the
dharma, the ascetics (bhiksu, sadhu) nourish it (by accepting
food).
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EXPLANATORY NOTE

The impure nature of the body

The Holy Scripture considers the body extremely impure and,
therefore, it is not worthy of attachment.

Acarya Samantabhadra’s Svayambhiistotra:

FSAEH FAEHATTA qAT qAT Sfrargd IR |
siweq gfa &fa aue o Tl gunEtd fed @ ne-3-320

S gfgqds T e aren g (U Med) a0 (MED i) SEeh
T ol (A7) % gN Eelferd Bl @ o € 98 9g IR W@
Ifgqe foran FEf R Fehal T Weg =a S F G HAed g
21 R g% R @ifq fomme €, giema @, 9eR © SR Ham
HROT 8| 39 IR 9 I w1 Fower 21 v fEdoeyr e feen
2l

As an inanimate equipment (a vehicle, for example) requires an
animate being (a man) for its operation, so does the body, that
the soul adopts as its encasement, require the soul for its
functioning. The body is repugnant, foul-smelling, perishable,
and a source of anxiety and, therefore, it is futile to have
attachment towards it. O Lord Supars$vanatha, this is your
benign precept.

Acarya Pajyapada’s Samadhitantram:

el GORE:EH 98 Taresitea: |
el yfavie-asfgteagatgd: Nyl
M Wg IR H eAYfS 1 B € AR & 3@ H FHRO 2

3T IR § 3TcAd it e Fheu T &l Sigwe ol fao=i o
sf5al i Ugia ol Uehal goTl T | STeifq Tl | &1 Jor &l
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Verse - 146

a1y A Tre @t € WA T § -
The ascetic remains ever engaged in the practice and
observance of right-faith -

S WSSOl gEqg fawnfefaafaume=rn |
THaqgse W W9Iag [UIg |el |IE. Q%S|

raraed - [ ]S [ STESRIATOT ] S, SR (@), 9og o1 aell
[ gegg famfefaafaumaer ] 3@-wd 3 fawer w4 1 fomm
FH a1t 2, IR [ faeggeg ] fege (Hieg@) 1 9= €,
[Eg] Oy [EW §umas ] (SE) T@ed #1 9ieql wL T,
[ gutg ] (S 1) g1 2, [ @ET ] (SH 1) WL HLT 2

The right-fath (samyaktva) which causes the destruction of the
(re)birth, the old-age, the death, the evil and poisonous snake in
the form of misery, and bestows the bliss appertaining to
liberation (moksa), the ascetic (sadhu) only contemplates on it,
hears about it and practices it.
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T & TRy § -

Only the right-faith is worshipped by the whole world -
& sgom & efaeréquiie-ToERefE |
ool THWT W d ST URTOTEarur 19%91

ararane - [ 81 ] 37! (2 wearemn) | [ ok sgum ] 51gd e § Fm?
[S] S [ oewr ] weren [ efderféeuie-ueRaefE 1 <o,
ME, TE e TR ¥ [geen] yfa B O[|] SEH
[ TRTOTEERTUT | Se2fekal—T0T Shi &1 Wl [ 00T ] STt

O worthy soul! Why to go on and on? Know that the worship of
the Supreme Lord (paramatma) [or else, the Pure-soul] by the
lords of the devas — Devendra, Nagendra and Narendra —besides
by the lords of the apostles (chief-disciples, ganadhara) is to be
attributed primarily to His quality of right-faith (samyaktva).
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Verse - 148

ra@fiuit @& wHIeET W T Y:-U: Y & W€l ¢ -

Due to the faulty-nature of the descending-half-cycle,
the right-faith gets smeared again and again -

IT9UE g THeseeiuT Ueeit aad |
uRtagfa e sEafauit HEEET 1%l

raane - [ STEEHUt SRICRIET | STl & (39 suH)
Fa-39 F [ faes<eeor ] faeara &t geear & wRo7 [ 9% ]
SR (37 Siral @) [ Saeds 9EE | STH-EEd [ Uy ]
ifed g1 © Stufq T8 © S €, @R [ e uiegfa ] s
T 3 B ST B

Due to the faulty-nature of the present [the fifth-era (paiicama-
kala)] descending-half-cycle (avasarpini) and due to the strong
leanings toward the wrong-belief (mithyatva), the subsidential
belief (aupasamika samyaktva) of the souls gets destroyed and
the passions (kasaya) re-emerge.
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oas AU foRaTd -
Fifty-three activities of the householder -

TUT- - AT - AH-UTSHT-CTUT -SRI - 7T 0 |
SHUT-UMUT-<I= TR qauuT |rear JforEr 1g%Ri

sraared - [Tur] (376 &) O, [a"] (IR8) Td, [@a ]
(e) 9, [\\ ] "9ar we, [ufgar] (7@ne) gfar, [ST]
(IR) TM, [SeNMeol ] Sefmed i ot Bt i,
[ 3urearfid ] i & 9% AiSH-®n, [ SE0T-UmuT-wi |
Ry, TR Al TREE - F [|EEr] Ses i
[ dreronr ] 3 [ fanfa ] foramd [ wftren ] &e % 2

(Eight primary) Vows or essential qualities (guna), (twelve
secondary) vows (vrata), (twelve) austerities (tapa), equanimity
(samata bhava), (eleven) stages (pratima), (four kinds of) giving-
of-gift (dana), drinking only filtered water, renouncing all food
after sunset, right faith (samyagdarsana), right knowledge
(samyagjiiana), and right conduct (samyakcaritra)— these have
been said to be the fifty-three activities of the householder
(Sravaka).

EXPLANATORY NOTE

The fifty-three activities of the householder (sravaka)

The following are the fifty-three activities of the householder
(Sravaka):

Primary vows or essential qualities (guna) 8
(see, p. 25, ante)
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Secondary vows (vrata) 12
(see, pp. 25-26, ante)

Austerities (fapa); six external and six internal 12
(see, pp. 125-126, ante)

Equanimity (samata bhava) 1

Stages (pratima): The eleven stages of the householder 11
are: 1) darsanika sravaka (first stage); 2) vratika sSravaka
(second stage); 3) samayika sravaka (third stage); 4)

prosadha $ravaka (fourth stage); 5) sacittatyaga sravaka

(fiftth stage); 6) ratribhuktivirata sravaka (sixth stage); 7)
brahmecart sravaka (seventh stage); 8) arambhavinivrtta
sravaka (eighth stage); 9) parigrahavirata sravaka

(ninth stage), 10) anumativirata sSravaka (tenth stage);

and 11) uddistavirata sravaka (eleventh stage).

[See, Vijay K. Jain (2016), Acarya Samantabhadra’s
Ratnakarandaka-sravakacara, Section 7, pp. 221-236.]

Giving-of-gift (dana) 4
(see, pp. 31-32, ante)

Drinking only filtered water 1
Renouncing all food after sunset 1
Right faith (samyagdarsana), right knowledge 3

(samyagjnana), and right conduct (samyakcaritra)

Total 53
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AT GO0 | Yk ol ROl -
Conventionally, the study of the Scripture
leads to liberation -

UTTOTOT SATUTFASE SATUTET Hedeh M UTeS Ut |
TUTRUTRe HIeRg UTTUTETH el shestl 11340l

srare - [ urroreT | 99 € [ Serfasstt ] ee &7 fafg e e,
[ STUTIEY | &4 § [ HearmiuTesut | 9a & &1 Foia g &,
AR [ ToTsSRoThRe Aerd ] it &1 el |t 21 [ |&r ] safer
[ OTTOTeNTH ] A1 [ SResTr ] ST =i |

Through knowledge (jiiana) is accomplished meditation
(dhyana), through meditation (dhyana) is accomplished the
destruction (nirjara) of all the karmas, and the fruit of the
destruction of the karmas is liberation (moksa). Therefore, the
practice of the study (of the Scripture) — jranabhyadsa - is
recommended.
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Verse - 151

- AT § U, Fow 3 Rrw g o ¥ -

The study of the Scripture leads to the accomplishment of
austerities, restraint and detachment -

FHOH At fUrgurE @9 uuRE S |
HEUTAUIUT dAfad T WUl Ut 114 L I

araand - [ {HCE ] R (WHH) H [@Er ] 99 2 T,
[ forerorem ] fqer &1 [ W ] 99 @1 €, SR [ 9HU |
THAT- e [ SR ] SO Bl €, foheg) [ GEwTeroieT ] 94
Gl (FAEE) § [afaa] 3§ Bia ® - [ 9T ] gEiag
[ GEHTEUT ] 4d ohl WIeH (37%4) [ H/UTE ] |

The one (the ascetic) who is adept (in enduring afflictions, etc.)
accomplishes austerities (zapa), who is skilled (in vanquishing
the senses) accomplishes restraint (samyama), and who is able to
maintain composure accomplishes detachment (vairagya); but
all these three are accomplished through the practice of the
study of the Scripture (sruta). Therefore, practice the study of
the Scripture.
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fheara GER URYHOT &7 HROT T -

Wrong-belief is the cause of incessant whirling-round
in worldly-existence -

FHARUIA Sial fHSvEasdur UoEdr |

fEsfe o1 w18 U GERSTHUURAT 1Q4R1

e - [Siar ] (IR) <id [ faresaasaur | fHeare @eg
2 9 [ 3707d et | 9= i 9 [ 9oEan | 9s9-90ddd &9

Hor ¥ [ fEefe ] y9o wxar 21 [ 9 T oig3 ] SR T/ 9
FH YA 9 [ FHRSTHITIRAT | (SHH1) TER 9901 Bl &l 2|

Due to its (acquired) nature of wrong-belief (mithyatva) the soul
(jiva), since beginningless time, has been whirling-round in
worldly-existence (samsara) that consists of five subdivisions
(panca-paravartana). So long as it does not acquire right-faith
(samyaktva) its whirling-round in worldly-existence continues.

EXPLANATORY NOTE

The five subdivisions of whirling-round in worldly-
existence - panca-paravartana

Transmigration (metempsychosis) is samsara, the cycle of wandering.
Those, who undergo the cycle of wandering, are the transmigrating
souls. This whirling-round has five subdivisions: the cycle of matter
(dravyaparivartana), the cycle of place (ksetraparivartana), the cycle
of time (kalaparivartana), the cycle of being (bhavaparivartana), and
the cycle of thought-activity (bhavaparivartana). [see, Vijay K. Jain
(2018), Acdrya Umasvami’s Tattvarthasitra, sttra2-10,p. 72.]
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Verse - 1563

ey @ W HR0T § -

Right-faith leads to happiness -

THEAUEG W@ g @He fE aa gEl |
AHEHUG Wa U7 @9e T @ &t 143

e - [ T ] feea 9 [ a1 91 (38 <) [ g I |
IS TSI [@9e ] W a1 € [a1a g1 99 a af [ GET ]
gelt e €, ok [T ] froem 9 [ ] 59 (98 ) [98
HEHEHOT | 3G TeeeiA [ 07 @we ] e 9wt s @ [ e ] aw
[ g€ 13 g 2l

For sure, as this soul acquires the right-faith (samyagdarsana)
soon it attains happiness; for sure, as this soul does not acquire
the right-faith (samyagdarsana) soon it attains misery.




Rayanasara TIUTER

e & fom wa @ E -
Without right-faith everything is but misery -

o agun T=aAUT § 9 gaed wwE fauT |
T fa 6 wed Wiedd ST g sl

araane - [ o agum ag@ur | 9gd wed 9 F2 [g ] Feea 9
[ Tt faun ] s & fo [ g Wed ] o 9a [ goed 1 5@ &
21 [ T fa < ] 9 9 I [ Hedl | 99 [ e ] 9a
g1 [ et ] S

Why to keep on elaborating? For sure, without the right-faith
(samyaktva) everything is but misery. With the right-faith
(samyaktva) everything is but happiness.




Verse - 1565
T @& forr wa foRand < -gEr @ wro ¥ -
All activities without right-faith extend worldly-existence -
TR - U -THTUT HEAhR-Be ARG |
YIEIYRTOT ShH T faom digaar ngusil
araanet - [ ToreRge-ura-ummot | fetg-Ta-gun, [ HEieieR-
BT ] TREFR-B=<, [ TrEIURTOT ] (3R) Tresh-TR01 (7%

) [ Afgamot ] ur ek [ ] 9 fRad =61, (fheg) [ |
ferom ] g & famn () [ Sedar ] < -Har &1 & %R )

All kinds of activities were performed after acquiring adeptness
in fields including installation (niksepa), standpoint (naya),
comprehensive-knowledge (pramana), elegant use of the words
(sabdalankara), metre (chanda), drama (nataka), and
mythology (purana); however, without the right-faith
(samyaktva) these only extended worldly-existence (samsara).

EXPLANATORY NOTE

The meaning of installation (niksepa)
Acarya Umasvami’s Tattvarthasitra:
ATHETIATGSA AT dET~ITH: 11-% 1

T, TG, T4 SR 9d 9 S WA a7l 9U TR 1 elin
IER Bl B

These are installed — nyasa or niksepa — (in four ways) by name
— nama, representation — sthapana, substance and its
potentiality — dravya, and actual state — bhava.
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Rayanasara TIUTER

The meaning of standpoint (raya) and comprehensive-
knowledge (pramana)

YHTOARTET: 1§ 1
gepeyife e SR Siarfs a1 96 gE SR T 9 g 2

The knowledge (of the seven categories) is attained by means of
pramana and naya.

The true nature of substances (soul, etc.) described in detail through
the rule of installation (nama), etc., can be ascertained through
pramana and multitude of naya.

Pramana is of two kinds, namely, for oneself (svartha) and for others
(paratha). All forms of knowledge, except scriptural knowledge,
constitute pramana for oneself. But scriptural knowledge is of both
kinds - for oneself and for others. Valid knowledge or knowledge itself
constitutes pramana for oneself and knowledge in form of words
constitutes pramana for others.

The naya(s) are divisions of pramana.

Naya is of two kinds, dravyarthika naya and paryayarthika naya.
Paryayarthika naya is concerned with bhava niksepa — the present
mode (paryaya) or actual state (bhava) of the substance. Since bhava
niksepa refers to the mode (paryaya) of the substance, it is specific and
falls under paryayarthika naya. Dravyarthika naya is concerned with
the other three niksepa — nama, sthapana, and dravya — which are
general in nature. Dravyarthika naya refers to the general attributes
of the substance, and paryayarthika naya to the constantly changing
states or modes (paryaya) of the substance. That which has the
substance as its object is the standpoint of substance — dravyarthika
naya. That which has the mode (paryaya) as its object is the standpoint
of modes —paryayarthika naya. Both the substance and the modes are
ascertained by pramana (comprehensive knowledge).
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Verses - 156, 157
ST USTel W UUeRR dq9T SIYYTE & W TEl € -
The sense-of-mine in external objects and
inauspicious meditation do not bestow happiness -

TEICUTSHIGERUT NS AHIGTSEH |
Treaufsfammst gaeie e T IRLE

fUes Hovul 3981 FIRUT U HHAR |
qTTee AFEE, A1 U7 ol U7 § |iRd 18401l

A - (S gmun) [ a|fe-uferrasror | aqfqsr (fema-
) | do gfaarae (fSA-faa & o9, =R, faema anfe
SR H, [ MRS ] 707 9 Tesl H, [ AeaEasgeRet ] 9,
e, Wifd, e o, [ fowr-ufsfamm-sw ] fors, wfaferss qon s
¥, [ gaTe ] 9 92 99 H, [ s ] e H, [ e ] g
[ fore ] o=t o, [ Wemor ] T (S onfe) o, 3R [ 3=8r ]
Tetel o, [ RUT ] @ 9 [ UHER SRUTS ] AR FA €, 3R
[ arereer ] 519 deF (S®) [ 2Ag%E ] 31 a1 dge e 8, [« ]
T 7 = [ Heife T ] g6 i g € iR [ T g WieRd 17 € Sd
@ 1< 2ial 21

The ascetic who, out of greed (lobha), carries the sense-of mine
(mamakara) with the following — his dwelling (vasatika) and the
implements (upakarana) that adorn the idols (pratima) of Lord

1.7 - @9 (g o) w1 wE; Tes - 399 oifye Hem &1 9l [JE,
ARTHR - A= foRIENR, Taed TF fe<i oTgems - W. i MR Smel
(2017), 4img- T aEpgh-aTaTd-faliad TEUMR, 9RdE JFde, 78 e,
T &R, IS, 9. 1099.]




Rayanasara TIUTER

Jina; the minor and major assemblages of ascetics (gana and
gaccha); the scriptural-texts (sastra), the congregation
(sangha), the caste (jati) and the lineage (kula); the disciple
(Sisya), the secondary disciple (prastisisya) and the student
(chatra); the son (putra) and the grandson (praputra); the
clothes (kapade); the books (pustaka); the feather-whisk (picchi);
the mat (samstara); and the various desires (iccha) — and so long
as he indulges in sorrowful (arta) and cruel (raudra) meditation
(dhyana), he neither attains liberation nor does he become

happy.
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Verse - 1568
o gk e s & ‘ama’ § -
The pristine soul with the Three-Jewels is the ‘samaya’ -
THUTHIHE 70T T3 THUH HIeRgAT ey |
ol TUTEETE 9Ee @ TUTHEr 3w 1gue

araand - [ TuTaEse ] Wi € [T ] 07 2, [ HieRa e ]
wHierent # [ THore ] T € [ TS ] 7w €, [ [urEErar ] o
e €[] we 2, ok [@e] freew 9 [ formen st ]
frrefet emmem €1 [ wwet ] wma R

(TIET A= G S/ & folQ 707, 55 qel ¥ § AR il T HT
el Treer, 7757 ST7erT sl 3T9H 61 SRS f&am T 1)

(For the ascetic-) The Three-Jewels constitute the ‘gana’;
treading the path to liberation constitutes the ‘gaccha’; the
assemblage of the virtues (guna) constitutes the congregation
(sangha); and, for certain, the pristine soul is the ‘samaya’.

(In this verse the Acarya preaches that the ascetic must shed the
sense-of mine (mamakara) even with his ‘gana’, ‘gaccha’ and
‘sangha’, and strive for own, pristine soul.)

EXPLANATORY NOTE

The nature of the pure soul (@tma) — when the karmic dirt has been
destroyed - is the cause-soul (karana samaya). The destruction of
karmas takes place by meditating on such a pure soul (atma); hence,
the cause-soul (karana samaya) is worth meditating on.!

1 - <@, fagrard °. seeres el (2013), Ageadad-fatfed ureraeht
(TEIeh ), TRAE FEde, T8 fieedi-110003, qredl HEROT, 9. 183.
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Rayanasara TIUTER

TwrEyl e T 2 ® -

Right-faith is the cause of the destruction of the karmas -
el UgoaR weel UE "EEul el |
gea Tt gt faurfasss o agr & 1wk

areraet - [ wier ] 59 [ firgdr ] gd [ we e ] 1w 5 3T
=1, [ w&er ] 9rg [ U ] 7 i, [ &Y ] 31 [ HeTaut ] HeTe i
e [ e ] a9t (35 o1 37A) [ i ] wdla =i [ faurfassg ] 0
F 3§ - [FET] SE UHR [ W ] geree [ ] wE
(AL FAR) |

As the sun destroys the pitch-darkness, the wind destroys the
cloud, the fire destroys the expansive forest, and the thunderbolt
(mythical weapon of Indra) destroys the mountain, similarly the
right-faith (samyagdarsana) destroys the karmas.
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Verse - 160
eyt Al ekl & WehI9Teh iUk & qod & -
Right-faith is like the lamp that illumines the three worlds -
TSR -ed feausst am-Fur-dta-shella |
N U @ s 9 Algad fSureg 11R8oll

e - [ ] 5 (9Ta-uy) [ fresvem-tEd ] freara-wdt
TR 9 fed gon [ feaasst ] (o79) 239 ® [ am-Tur-<ia-
HATd | TFT-I ] ﬁ‘?—wj\s &1 [ usSTes ] Usaferd s %,
[|] e [ a1 i @l ol [ @9 ] T YR 9 [ deg ]
e d - (v [ R ] fer-3a 4 Far 2

The one (worthy ascetic) who, having got rid of the darkness of
the wrong-belief (mithyatva), lights in his heart the assemblage
of lamps in form of the jewel that is the right-faith (samyaktva),
is able to see the true nature of the three-worlds; this has been
proclaimed by the ‘Jinendra-deva’.
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Rayanasara TIUTER

T T v WY-g@ W e § -
Constant study of the Scripture leads to the bliss
appertaining to liberation -

TIUTENSHTH TTHWSSTUTeRUT SAT0T |
HFIFUTHT HHFGI0T & Hioraqg 11R& I

AT - [ USHUTHRENTE | o= o ARYd M 27eiq 44 &
ST ! [ TXHUISEATITGRIUT | TXHTCHT 374 Y5 3TcH- & &
S 1 HIRUT [ SATUT | S| IHTHT o1 & [ ShHeRgauTH e« |
shtier ot ffir & (Aen) [ SHeRaaot ] Al ol e B W[ fE ]
= o [ Hieragg ] Hierg@ o 9 it 2|

Constant study of the essence of the Doctrine (of Lord Jina) -
pravacansara or jinagama or Sruta — is the cause of the
meditation (dhyana) on the Supreme-soul (paramatma); the
meditation on the Supreme-soul is the cause of the destruction
of the karmas and the destruction of the karmas, for sure, leads
to the bliss appertaining to liberation (moksa).
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Verse - 162

e o AT ¥ HULT BT © -

Virtuous-meditation leads to destruction of the karmas —

THEATUTSTE ohig Tafagur ama |gur |
TWHWSATUTEIGT dUla g hITuT 1RE R

e - (| v [ fafagor ara ggor ] ey (v9-a=m-
F i) AE-YfG T A [ ST | “=ieH &1 Amd
[z ] %l €, iR [ TWHWSATuTeIgT ] WA & & o feerq
B 2 - [ v ] 3 | (%) [ swwtor ] i i [ @ag ] &9
Gk

As the ascetic practices with the three-fold purity (of the mind,
the speech and the body) the virtuous-meditatation (dharmya-
dhyana) and then stations own Self in the meditation (dhyana)
on the Supreme-soul (paramatma)- by doing this, he causes the
destruction of the karmas.
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Rayanasara TIUTER

RICTCTTSl SRl HE<d -

Importance of the attainment of favourable-time -
ATCHEUT-SIUUT G5 T &5 918 a8 T |
HIATSAGIT T THIST gafg 1§31

e - [ Wig ] 59 yehR [ sifedigur-siraut ] eifa-sied fsan
50 [3W 95 gaz] @l Ug © S §, [F8 T] IH TER
[ SATATSAGIT | hTetetfsy oTf & g [ o7 ] STt [ ueaoedt ]
T [ gty 81 S 2

As the gold-ore is refined into pure gold by the process of
repetitive heating, in the same way, the soul (atma) becomes the
Supreme-soul (paramatma) through means like the attainment
of favourable-time (kalalabdhi).

EXPLANATORY NOTE

The attainment of favourable-time (kalalabdhi)

How can karmas subside in case of the eternal misbeliever who is
subject to passions (kasaya) arising from karmas? It is on the basis of
the attainment of favourable-time (kalalabdhi), etc. The first
kalalabdhi is with regard to time. The potential soul (with capacity for
liberation) bound by the karmas becomes capable of attaining the first
stage of right belief (prathama samyaktva) when there is the residue of
time known as half-time of whirling-round matter (ardhapudgala
parivartana). When the residue of time is more than this, that soul is
not capable of attaining the first stage of right belief (prathama
samyaktva). The second kalalabdhi is with regard to the duration of
the karmas. The first stage of right belief is not attained when the
duration of the karmas is either at the maximum or at the minimum. If
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Verse - 163

so, when is it attained? The suitability for the first stage of right belief
arises when the karmas of less than kotakoti sagaropama duration are
bound, and when, owing to the purification of the soul, the existing
karmas also are of duration of kotakoti sagaropama less numerable
thousand sagaropama. The third kalalabdhi is with regard to birth
(bhava). The worthy soul endowed with the five senses and the mind
(samynii), fully developed (paryaptaka) and purified (sarvavisuddha),
attains the first stage of right faith — subsidential belief (aupasamika
samyaktva). Besides, recollection of the previous births is also among
the causes. [see, Vijay K. Jain (2018), Acarya Umasvami’s Tattvartha-
sutra, sutra 2-3, pp. 61-62.]

The five kinds of attainment (labdhi)

...Attainment (labdhi) are of various kinds: attainment of favourable-
time (kalalabdhi), access to right discourse (desanalabdhi), purity of
thought-activity with destruction-cum-subsidence of the karmas
(visuddhilabdhi), ability to attain the first right-belief (prayogya-
labdhi), and ability to rise to advanced spiritual stages (karanalabdhi).
[see, Vijay K. Jain (2019), Acarya Kundakunda’s Niyamasara,
Explanatory Note to verse 156, p.265.]
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Rayanasara TIUTER

TSI 399 @ W UET § -
Right-faith is the bestower of excellent happiness -

. : o : S
TG qIE diord Wefesg Ut a8 @ 11 %

e - [ 98 ] 59 yeR (e 9eY) [ shmgfe ] S,
[ ®ua® | hedas, [ foamaer ] faamion & den [ et ]
TP i [ gl ] U< ohich [ U Wi 918 ] (F9R &) 3w
@l s AT €, [ a8 ] SH YR [ @9 ] 9y (e @l

T A el Sie) [ $e8e | Jfend 9ied 9 i 7, [ ST ]

TE T ST

Know that as the lucky man who has access to the cow-of-plenty
(kamadhenu), the miraculous wish-fulfilling-tree (kalpataru),
the magical-gem (cintamani) or the elixir-of-life (rasayana) gets
to enjoy excellent worldly happiness, in the same way, the
possessor of the right-faith (samyagdarsana) gets to enjoy the
best of happiness.
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Verse - 165
EUER’ T AT AR -
The glory of the Scripture ‘Rayanasara’ -
T UM a-qardre forigfata-—=niis |
MUT-HiT-HeTd qg SWSTg THUERIHTT 112E4 |

e - [ 307 THUMR | ¥E TR WY [ W ] gerey,
[omui ] §H, [Ar-qarars | ok, qaimeE, [ fodefata-
=i | Fie-gfa (freem yafa), =i, [ @@ ] e [ or-die-
HeTa ] 01, 3itel 3R ST ohi [ SeTg ] Scq shidl 2|

This Scripture ‘Rayanasara’ causes the arousal of the following
attributes: right-faith (samyagdarsana), knowledge (jriana),
worldly-detachment (vairagya), observance of austerities
(tapobhava), absence of lustful cravings (niriha vrtti), conduct
(caritra), and further, excellent qualities (guna), celibacy (Sila)
and inclination toward the soul-nature (aGtmasvabhava).
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Rayanasara TIUTER

T T W HgH 7 i aren faeangfy & -

The one who does not have faith on this Scripture
is a wrong-believer —

Tgtaor fSurfeg’ o g WUUTE UT g QUi UT § UEs |
ur g forag o1 g weE W 99 Tag Hfegt ULEEN

araand - [ furfag ] f=a &fu@ [ 301 79 ] 36 (WOER) 79
1 Sl (=Afe) [O1 g HUUTg ] 7 Hal €, [ 07 g GOrg ] 7 Gl €,
[T g ues ] vgdl 7, [ U g fermg 17 (sueht) T el @ @i
[ OTE 9raE ] 71 (STT) S <l 2, [ | e ] 9 &1 [ fegt ]
faeefy [ ga3 13 21

The person who does not accept, does not listen to, does not read,
does not reflect on, and does not think about this Scripture
(Rayanasara) — promulgated by Lord Jina - is, for sure, a wrong-
believer (mithyadrsti).
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Verse - 167

3E T & SUHEN -
The concluding remark on this Scripture -

3¢ AeMysst WEUMER 7Y forrear forss |
I UeE Ul WTEs |l UTag 9rEd STul 1IgE 9l

e - [ 3fg ] 39 YR [ S Yest | S5l & 51 T (39)
[ THOTER Tiel ] TOER U=t & [ fureet ] fea [ forrerar ] sere
feq g [ ] St (=afw) [deg ] ved €, [ Qo ] a1 2,
[ Wrerg ] e shiar @, [€r] = [ @ree 3107 ] Smeed (i)
T o1 [ qTeg ] T ol B

This way, the person who, daily and without sloth, reads, listens
to, and thinks about this Scripture ‘Rayanasara’ that is
worshipped by the nobility attains the eternal state of liberation
(moksa).

3fe faeeameriauric womr
%k ok ok

This concludes
Acarya Kundakunda’s Rayanasara

— The Quintessential Jewel

* ok ock
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Rayanasara TIUTER

With great devotion, I make obeisance humble
at the Worshipful Feet of Acarya Kundakunda, a glittering
Jewel among the authors of the Scripture, whose expositions
tllumine the Reality, as preached by the Omniscient Lord.

At the conclusion of this worthy endeavour I plead Lord Jina for
the attainment of the following attributes till I attain liberation:

Acarya Pujyapada’s “Sri Samadhi Bhakti”:

v fufaafa: gafa wded:,

HEGTT UATUTERYT SHaTe o =T |

waEtu frafeaest qeAT o,

W 79 HaHd Araddsuert: R -sit gurfyr s

g - T U S d%k g " hI Wi T 7 q9 ah WS-
SR H 3 S g W g ®- 1) sk & g’ %R T
MG 1 A" T R/; 2) ke & wfa w1 w5

3) SE-qEE (WeSH, 98 YEN) *I WA H ®; 4) HafmE stemn
JfEefE &t wen ® o9 W; 5) R & oft I e 9w
HFed 81; 6) Fas Y Sied g W g9 ¥ g 3R feae o=@
fohet; 3R 7) T e TR eTHa H o R

O Lord! In this life and in all future lives, till I attain liberation,
may I be endowed with the following attributes: 1) study of the
Scripture expounded by Lord Jina; 2) adoration of Lord Jina;

3) company of the noble and virtuous men; 4) engagement in the
stories of men with excellent restraint and conduct; 5) observing
the vow of silence (mauna) when it comes to censuring others;

6) speaking only words that are appealing and favourable to
others; and 7) thinking only of own soul-substance (atmatattva).
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*IAST: International Alphabet of Sanskrit Transliteration
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