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PREFACE

DIVISIONS OF EMPIRICAL (VYAVAHARA) TIME

Numerable (samkhyata) Time

The smallest and indivisible period of empirical (vyavahara) time is
called samaya. Further divisions are represented as:

Innumerable samaya = 1 avali

Numerable avali = 1 ucchvasa

7 ucchvasa = 1stoka

7stoka = 1lava

38%lava = 1 nalt

2 nalt = 1 muhurta (= 48 minutes)

30 muhirta = 1dina-rata (= 24 hours)

15dina-rata = 1 paksa

2paksa = 1 masa (month)

2masa = 1rtu

3rtu = 1layana

2ayana = 1varsa (year)

Svarsa = 1yuga

2yuga = 10varsa

10,000x 10varsa = 1 laksa (lakh) varsa

84 x 1laksa (lakh) varsa (years) = 1 parvanga

1parva = 84 lakh x 1 parvanga
= 84 lakh x 84 lakh years
= 70560000000000 years
(also, 1 parvakoti = 1 crore x1pirva;
1 crore = 100 x 1 lakh = 100,00,000)

1parvanga = 84x1purva
1parva = 84 lakh x 1 parvanga

1nayutanga = 84x1parva
1 nayuta = 84 lakh x 1 nayutanga
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1 kumudanga = 84 x1nayuta

1 kumuda = 84lakh x 1 kumudanga
1 padmanga =84 x1kumuda
1padma = 84 lakh x 1 padmarnga
1 nalinanga = 84x 1padma

1nalina = 84 lakh x 1 nalinanga
1 kamalanga =84 x1nalina

1 kamala = 84 lakh x 1 kamalanga
1 trutitanga =84 x 1 kamala

1trutita = 84 lakh x 1 trutitanga
1 atatanga =84 x 1trutita

1atata = 84 lakh x 1 atatanga

The series continues in this fashion. The Jaina Scripture has named
the elements of the series as: parvanga, purva, parvanga, parva,
nayutanga, nayuta, kumudanga, kumuda, padmanga, padma,
nalinanga, nalina, kamalanga, kamala, trutitanga, trutita, atatanga,
atata, amamanga, amama, hahanga, haha, hithanga, hithi, latanga, lata,
mahalatanga and mahalata. After this, 1 mahalata multiplied by 84
lakh gives 1 Srikalpa. 1 Srikalpa multiplied by 84 lakh gives
1 hastaprahelita. 1 hastaprahelita multiplied by 84 lakh gives
1 acalatma. It is mentioned that 84 multiplied by itself 31 times
followed by ninety zeros constitutes 1 acalatma.

These are divisions of numerable (samkhyata) time.

Innumerable (asamkhydta) Time

Time periods of still greater values are known as innumerable
(asamkhydta) time; these are not expressed in years but in terms of the
time required to perform certain mental activities as mentioned in the
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Scripture. Briefly, numbers expressing innumerable time periods, are
expressed, in ascending order, as under:

vyavaharapalya leads to the time period known as vyavahara-
palyopama; uddharapalya leads to the time period known as
uddharapalyopama; and addhapalya leads to the time period
known as addhapalyopama (palyopama or palya, in short).

Further, 10 x 1 crore x 1 crore addhapalyopama =
addhasagaropama (sagaropama or sagara, in short).

Terms like palyopama and sagaropama are used to express the age of
worldly souls, the duration of karmas, and the worldly cycle of time.

Jaina cosmology divides the worldly cycle of time (kalpakadla) in two
parts or half-cycles (kala) — ascending (utsarpini) and descending
(avasarpini) — each consisting of 10 x 1 crore x 1 crore addha-
sagaropama (10 kotikoti sagaropama). Thus, one cycle of time
(kalpakala) gets over in 20 kotikoti sagaropama. During the ascending
period (utsarpini) of the half-cycle (kala), in the regions of Bharata and
Airavata, there is the all-round increase in age, strength, stature and
happiness of the living beings, while during the descending period
(avasarpini) of the half-cycle, there is the all-round deterioration. Just
as the moon continues its never-ending journey of waxing and waning
luminance, there is incessant and eternal revolution of the worldly
cycle of time in these regions.

Each half-cycle is further divided into six periods of time. The periods
in the descending (avasarpini) half-cycle are termed as:

1) susama-susama, of 4 kotikoti sagaropama duration;

2) susama,of 3 kotikoti sagaropama duration;

3) susama-dusama,of 2 kotikoti sagaropama duration;

4) dusama-susama, of 1 kotikoti sagaropama minus 42000 years
duration;

5) dusama, of 21000 years duration; and

6) dusama-dusama,of 21000 years duration.
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The ascending (utsarpini) half-cycle has the same periods of time but
in reverse order. In this half-cycle there is the all-round, progressive
increase in age, strength, stature and happiness of the living beings.
We are presently living in the fifth period (dusama) of the descending
(avasarpini) half-cycle. This period started after 3 years and 8%
months of the liberation (nirvana) of the 24th Tirthankara Lord
Mahavira.

The complete time-cycle (kalpakala) of 20 kotikoti sagaropama is
represented in Fig.-1 (see next page).

Time periods beyond these values are termed as infinite (ananta) in
Jaina cosmology.

BRIEF LIFE-STORY OF
LORD ADINATHA (LORD RSABHADEVA)

(THE FIRST TIRTHANKARA)

The Birth of Lord Adinatha

When one-eighth of a palya was remaining of the third period, known
as susama-dusama, in the spoke of time of the present descending half-
cycle of cosmic age (avasarpini kala), the felicities due to the ten kinds
of special tree-like bestowers of wants (kalpavrksa) started to
progressively dwindle down and the people no more were able to live
the lives of instant gratification of all their wants, and sheer
enjoyment. They started to worry about their sustenance and
livelihood. Wise men, called kulakara, arose from time to time and
kept on enlightening people, laying the foundation of the civilization
of labour, law and order. The number of sages who thus appeared is
said to be fourteen, the last of whom was Nabhiraja of the Iksvaku

X



Acarya Manatuiiga’s Bhaktamara Stotra

Fig.-1 — Worldly Time-Cycle
(Applicable to the Bharata and Airavata Regions)

(not to scale)
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Ascending (utsarpini) half-cycle Descending (avasarpint) half-cycle
1) dusama-dusama, of 21000 years

duration;
2) dusama, of 21000 years duration;

1) susama-susama, of 4 kotikoti
3) dusama-susama, of 1 kotikoti

sagaropama duration;

2) susama, of 3 kotikoti sagaropama
duration;
sagaropama minus 42000 years
duration;
4) susama-dusama, of 2 kotikoti

3) susama-dusama, of 2 kotikoti
sagaropama duration;

sagaropama duration;

5) susama, of 3 kotikoti sagaropama

4) dusama-susama, of 1 kotikoti
duration; and

sagaropama minus 42000 years
duration;
6) susama-susama, of 4 kotikoti

sagaropama duration.

5) dusama, of 21000 years duration; and
6) dusama-dusama, of 21000 years
duration.

Excerpted from: Vijay K. Jain (2015), Acarya Samantabhadra’s Svayambhistotra,

Appendix-1, p. 177.
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dynasty. He lived for 1 crore piirva (see, p. VII, ante) and his height was
525 dhanusa™.

As the third period (susama-dusama) of the present descending
(avasarpini) half-cycle was approaching its end, the illustrious Queen
Marudevi, wife of Lord Nabhiraja, dreamt sixteen wonderful and most
auspicious dreams:

1

2)

3)

4)

5)

6)
7)

She first saw a white mighty elephant the sound of whose
voice was like thunder and whose trunk was moist with
temple-fluid.

She next saw a magnificent bull, whiter than the petals of
the lotus and having a beautiful form.

She then saw a ferocious, white lion possessing immense
strength and with thick cluster of hairs on the neck.

She saw Goddess Laksmi’s anointment (abhiseka) with water
out of golden pitchers, by two large guardian elephants.

She saw two garlands of fragrant flowers over which were
hovering black bees intoxicated with the fragrance.

She next saw the full moon surrounded by stars.

The seventh dream consisted in the sight of the radiant,
rising sun in the east, obscuring the lustre of all other lights.

* Some basic units of length measurement are as under:
24 utsedhangula = 1 hatha

4 hatha = 1 dhanusa (also known as danda or nadr)
(1 dhanusa =~ 5.28 ft. or 1.61 m.)

2000 dhanusa =1 kosa

4 kosa = 1 yogjana

While referring to continents, oceans and cosmic distances, Jaina

cosmology employs the measure of mahaygjana (therein termed as
yojana only) which equals 500 conventional yojana. Thus, when the
Scripture refers to the diameter of Jambudvipa as 1 lakh yojana, it
means 50000000 conventional yojana or 200000000 %osa.

T Such splendid and pious dreams are seen by the Mother of every
Tirthankara as He enters the womb, at the end of His previous
incarnation.
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8) The eighth dream saw two fishes playing gloriously in a
lovely pool of water, full of lotuses.

9) She saw two golden pitchers with lotuses on the top.

10) She saw an effulgent lake filled with water shining like
liquid gold due to the floating remains of yellow lotus leaves.

11) She saw an ocean whose strong waves were breaking into
small white sprays.

12) She then saw a very big, resplendent, golden throne set with
bright diamonds and rubies.

13) The thirteenth dream was the sight of a jewel-bedecked
heavenly plane of the devas which shone like the morning
sun.

14) The next dream was the rising residence of Nagendra, the
lord of the devas of the Nagakumara clan.

15) She saw a very large heap of glittering jewels whose
brightness illuminated the sky.

16) The last dream was the sight of a blazing, bright fire with
smokeless flame.

After these sixteen dreams she saw a large, beautiful bull entering her
open mouth, indicative of a pious and extraordinary soul entering her
womb.

In the morning, Queen Marudevi, full of joy, narrated the sequence of
her dreams to King Nabhiraja who was endowed, like all truly pious
souls, with clairvoyance (avadhijiiana). He foresaw the birth of a
spiritual conqueror (Jina), the Lord of the three worlds. He explained
tothe Queen the significance of the dreams:

The mighty elephant in the first dream meant that He will be
the preceptor of the preceptors, to be worshipped by the
devas.

The white bull in the second dream foretold the birth of a great
religious Teacher who would spread the light of knowledge.

The third dream meant that He will be strong as the lion, in
overcoming all enemies.
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Goddess Laksmi’s anointment (abhiseka) in the fourth dream
signified that He will be the Supreme Being in the three
worlds and that the devas will perform His abhiseka at
Mount Meru.

The two garlands of fragrant flowers in the fifth dream meant
that He will be the Founder of true Faith whose fragrance
will spread all-around.

The full moon surrounded by stars in the sixth dream
prophesied that He will bring soothing peace and happiness
to all beings.

The sun in the seventh dream signified that He will dispel the
darkness of ignorance.

The eighth dream which saw two fishes meant that He will
bring propitious outcomes for all living beings.

The two golden pitchers in the ninth dream meant that He will
possess the treasure of superior qualities, including excellent
meditation.

The effulgent lake in the tenth dream signified that He will have
the most auspicious form and body.

The ocean in the eleventh dream meant that He will attain
superior nine accomplishments (navalabdhi) and
omniscience.

The bejeweled, resplendent throne in the twelfth dream was
indicative of His becoming the World Teacher (Tirthankara).

The heavenly plane of the devas in the thirteenth dream meant
that He will descend from the heaven to take birth on this
earth.

The rising residence of Nagendra in the fourteenth dream
signified that He will be born with clairvoyance.

The large heap of glittering jewels in the fifteenth dream meant
that He will be the embodiment of Right Faith, Right
Knowledge and Right Conduct.

The smokeless fire in the sixteenth dream meant that He will
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burn up the entire karmas associated with His soul with the
fire of pure meditation.
As the soul of Lord Adinatha was conceived by the noble Queen, many
celestial maidens came to attend on the Mother of the Lord, with great
delight, at the instance of lord Saudharma (Indra) of the first heaven.
They assisted the Queen in all ways and kept her cheerful and bright.
The days of pregnancy passed with many wonderful signs indicative of
the growth of the Divine Child in the Queen’s womb. After nine
months and seven days of pregnancy, the birth of the Lord of the
Lords, Bhagavan Rsabhadeva was marked with many wonderful and
divine signs including the cleaning of the air in all directions, filling up
of the entire universe with a wave of peace — even the denizens of hells
experiencing its electric thrill for a passing moment — and the
quivering of the thrones of the lords of the devas announcing the birth
of the Most Worshipful Supreme Lord.
Lord Adinatha was born in Ayodhya, on the ninth day of the dark half
ofthe month of Caitra- caitra krisna navami.
He was born in the third period (susama-dusama) of the present
descending (avasarpini) half-cycle when 84 lakh piirva, 3 years and 8%
months were remaining for the start of the fourth period (dusama-
susama,).
His height, when He grew up, was 500 dhanusa.

The Youth and Family-life of Lord Adinatha

Lord Adinatha lived for a total of 84 lakh piirva out of which 20 lakh
piurva were spent as youth (kumarakala), and 63 lakh pirva as the
King (rajyakala).

Lord Adinatha grew up as the most worthy and handsome youth on
earth. Being rid of all worldly attachment from birth, the Lord was
enchanted only by two females: one, Sarasvati (goddess of learning)
and two, Kirti (goddess of renown). However as per the wish of His
revered father, He agreed to marry two most beautiful and
accomplished maidens, Yasasvatiand Sunanda.
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One night as Queen Yas$asvati conceived, she saw some wonderful
dreams. She saw: 1) the whole world being swallowed up; 2) the
Sumeru mountain; 3) the sun and the moon; 4) a lake dotted with
swans, and 5) an ocean agitated with waves. The following morning,
these dreams were interpreted by her husband, Lord Adinatha, as
follows: 1) her son would be the lord of the whole world; 2) he would be
a king-of-kings (cakravarti); 3) the sun is indicative of his splendour
and the moon of his charm and grace; 4) his body would be endowed
with all the most excellent qualities and marks; and 5) being endowed
with the last-supreme-body (carama-sariri), he would cross the ocean
of worldly-existence, i.e., he would attain liberation.

In the fullness of time a son was born to her on the ninth day of the
dark half of the month of Caitra - caitra krisna navami; same
constellations of stars as at the time of the birth of Lord Adinatha.
Eldest of all sons and daughters, he was given the name Bharata.
Queen Yasasvati gave birth to ninety-nine more sons after Bharata; all
endowed with extreme splendour, and with the last-supreme-body
(carama-$ariri). She also gave birth to a daughter, named Brahmi.

The Lord’s second wife, Queen Sunanda gave birth to a deva-like — the
first Kamadeva (god of love) of the time — son, named Bahubali, and a
daughter, named Sundari.

Lord Adinatha knew, untaught, all sciences and arts. He imparted
suitable education to all His sons and daughters. He taught the
alphabet and the numbers to His two daughters. The alphabet came to
be known as the Brahmi script, after Brahmi, who was the first to
learn it. The two daughters speedily mastered their lessons and
became efficient in all household matters, various arts and sciences
including music and singing. They were much concerned about the
transitory nature of the world and resolved not to marry at all.

Lord Adinatha’s Renunciation

One day Indra of the first heaven, Saudharma, arranged a dance by
celestial dancers in the assembly hall of Lord Adinatha. One of the
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dancers was a certain nymph, Nilanjana, whose clock of life had only a
few moments left to run. While in the midst of the process of vigorous
dance movements, she stopped, and the next instant her form
‘dissolved’; she was no more! Nilanjana was dead. The incident
reminded the assembly that the life is transient and the time on hand
needs to be utilized sublimely. The fire that had been smouldering in
the heart of the Lord now leaped into a flame. He turned His back to
worldly the pursuits, pleasures and enjoyments, and stepped on to the
path of asceticism that leads one to Eternal Bliss, free from worldly
cycle of births and deaths.

After taking to renunciation (diksa), for six months Lord Adinatha
immersed himself in holy meditation, naturally renouncing all food.
Many of those who had taken to renunciation along with Him could
not bear the pangs of hunger and left the pious path of true asceticism
that they had chosen to tread voluntarily. It is true that an agitated
mind and asceticism do not go together. Food is essential to maintain
the body; a help in observing all kinds of austerities. After six months,
the Lord set out to seek some nourishment but could not succeed. (see,
Acarya Jinasena’s ‘Adipurana’, part-1, ch. 20; p. 445-447.)

Acarya Gunabhadra’s Atmanusasanam:
quee fion: gifaa 3o €9 TR |
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Even Lord Adinatha, after renouncing, like worthless blades of
grass, the splendour of His kingdom and accepting austerities
(tapa), had to visit without self-esteem, others’ houses for food,
like a famished, poor man. He did not get it (in the proper
manner) and had to roam like this for a long time (six months).
Then, should the other men — ordinary as well as illustrious —
not endure afflictions for the sake of attaining their goals?
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In whose service Indra had presented himself, six months before
conception, as a servant with folded hands; who himself was the
creator of the world-order having taught the distressed subjects
the ways of earning livelihood at the onset of the era of labour;
whose son Bharata was the master of divine treasures
(cakravarti, king-of-kings); even such a great personage —
Adinatha Tirthaikara — had to wander on earth without getting
food for six months. This is amazing. It is right that no one in
this world is able to transgress the ways of the evil own-fate

(daiva).

After completion of the six months during which Lord Adinatha was
engaged totally in the control of His activity (yvoga), He thought,
although absolutely unmindful of the pangs of hunger, that He must
show to the future ascetics (muni, sadhu) the correct method of
partaking of food (@hara), and to the householders of offering the gift
of food to the ascetic. Only once in the morning He would visit, without
uttering a word but adopting a specific posture indicative of His
readiness to accept food, the habitations of the laity. He would spend
the rest of the time in holy meditation. Six months had again passed;
not knowing what the Lord was up to, men offered Him all kinds of
gifts including various kinds of food, clothes and ornaments. But the
Lord would turn his back, without the slightest sign of discomfort or
anxiety. After six months, the Lord reached the beautiful city of
Hastinapur where lived king Somaprabha, of the Kuru dynasty, and
his younger brother Sreyansa. The latter had seen during the
preceding night, towards the early hours of the morning, several
strange dreams. He first saw the lofty and golden Sumeru mountain.
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Then he saw a divine wish-fulfilling-tree (kalpavrksa) laden with
ornaments. Then he saw a lion whose neck was high. Next he saw a
strong bull with soiled horns. Next he saw the sun. He then saw the
moon. Next he saw an ocean with high tide. And, in the last dream, he
saw the images of devas, called bhiita, of the peripatetic (vyantara)
class. In the morning he was very pleased and asked his elder brother,
in the presence of the wise priest of the royal court, the interpretation
of these dreams. The court priest said that these dreams signify the
arrival of great good luck to their royal palace. Some great soul shall
visit their palace this day. Only a few hours after this, Lord Adinatha
entered Hastinapur and proceeded towards the royal palace. Sreyansa
saw the Lord from a distance and, accompanied by his brother and
others, ran out to make obeisance to Him. The sight of the Lord
agitated him greatly; there was a rush of some powerful emotion; an
internal commotion possessed him for the moment. He recalled, in no
time, that in one of his past incarnations — as Srimati, along with her
then husband Vajrajangha — he had offered the gift of food to two holy
saints in a forest. Incidentally, the same Vajrajangha had now taken
birth as the first Tirthankara, Lord Adinatha, present in front of him.

Full of affectionate devotion, Sreyansa now proceeded to offer the gift
of food in form of refreshing sugarcane-juice (iksurasa) to the Lord in
the approved manner (vidhi) and with all the attributes (guna)
required of the donor (data). The devas witnessed the event with
extreme delight and in approval of the noble act of offering food to the
Most Worthy Recipient, rained down choice gems, flowers, and
fragrant water in the royal compound. They made cheering sound of
“Victory! Victory!” and beat the heavenly drums. They adored and
approved profusely the pious act of Sreyénsa. All assembled praised
Sreyénsa for his keen intelligence in finding out what was to be done
on such an occasion and in succeeding where others had failed. Even
Bharata came down to Hastinapur to congratulate him. All persons
who witnessed and approved the giving of food to the Worthy
Recipient earned great propitiousness. People now understood the
manner in which food should be offered to an ascetic. It was the third
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day of the bright-half of the month of Vais§akha — vaisakha sukla trtiya
— when Lord Adinatha received the gift of food at Hastinapur. Due to
the supreme merit of the donor and the recipient, the food prepared
became inexhaustible miraculously. The day is still commemorated
with devotion and is known as aksaya triiya.

This way, with nine kinds of devotion (navadha bhakti), Sreyansa gave
the supreme gift of pure food to the greatest of all recipients (patra).

1)

2)
3)

4)

5)

6)

7)

8)

9)

He made obeisance to the Lord by circumambulating thrice
and then bowed to Him by touching the ground with five
parts of his body.

He offered to the World Teacher an eminent, high seat.

He washed with extreme devotion the Lotus-Feet of the Lord
and applied the water that had become sacred after coming
in contact with the Lotus-Feet of the Lord to his forehead
and other parts of body.

He worshipped the Lord with great devotion and with pure
and pious eight substances.

With utmost humility and purity of heart he bowed and
pleaded the Lord to accept his offering.

His affectionate devotion to the Lord had made his mind
pure.

By articulating the glory of the Lord, he made his speech
pure.

By performing the aforesaid bodily activities, he attained the
purity of his body.

He pronounced with sincerity the purity of the food.

Acarya Amrtacandra’s Purusarthasiddhyupaya:

AU oo™ UTeigehued JuTs o |
ATFRTT: I G0 fafemmg: 1 8¢

XX



Acarya Manatuiga’s Bhaktamara Stotra

And the right manner for giving of the gift of food (to the
ascetic) consists in: respectful welcome, a high seat, washing the
feet, worshipping, bowing, purity of the mind, the speech and
the body, and purity of the food.

UfehTwETURT A=A shyeargaed |
srfaefeemfoe fregiatufa f& qrqom: n gsr o

The (seven) qualities (guna) required of the donor are: no desire
for worldly benefits, forbearance, earnestness, absence of envy,
no trace of despondency, no desire of worldly gain, and no pride.

Lord Adinatha spent almost 1000 years (chadmasthakala) performing
karma-destroying austerities.

Lord Adinatha’s Attainment of Omniscience

At the end of the period of asceticism, on the eleventh day of the dark
half of the month of Phalguna (phalguna krsna ekadasi), Lord
Adinatha attained the all-embracing knowledge — Omniscience
(kevalajiiana) — that reveals the whole of the universe and the non-
universe to its possessor. The World Teacher became truly qualified to
expound the reality of substances, souls and non-souls. He became
free from the eighteen imperfections which all mundane souls in the
three worlds are subjected to.

Acarya Samantabhadra’s Ratnakarandaka-sravakacara:

S TR g STHTTeh T |
T TNEHHIETIS T&TW: |: Yehtedd 11§ 1

The one who is free from these eighteen imperfections — hunger
(ksudha), thirst (¢rsa), old-age (jara), sickness (roga), rebirth
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(janma), death (marana), fear (bhaya), pride (mada), attachment
(raga), aversion (dvesa), delusion (moha), anxiety (cinta),
displeasure (arati), sleep (nidra), astonishment (vismaya),
despondency or grief (visada or Soka), perspiration (sveda), and
regret (kheda) — is called the real (trustworthy) sect-founder
(apta).

Further, thirty-four miraculous-happenings (atisaya) appear during
the lifetime of the Arhat; ten appear naturally at the time of birth, ten
on attainment of infinite knowledge (kevalajiiana), and the remaining
fourteen are fashioned by the celestial devas.

Acarya Kundakunda’s Niyamasara:

HUTHTERPRIEAT hATUUTEUHIUTHIEET |
HiaaIfeaasTaT TREar TRET gifd 191

Rid of the four inimical (ghati) karmas, endowed with supreme
qualities like omniscience (kevalajriana), and appearance of
thirty-four miraculous-happenings (atisaya) — such are the
attributes of the Arhat.

The ten miraculous-happenings (atisaya) appearing at the time of
birth are: 1) no excreta from His body; 2) no perspiration; 3) milk-like
white blood; 4) perfect joints noted for extraordinary sturdiness and
strength — vajrarsabhanaraca samhanana; 5) perfectly symmetrical
body — samacaturasra samsthana; 6) stunningly handsome body; 7)
extremely fragrant body; 8) one-thousand-and-eight pious marks —
including srivatsa, Sankha, svastika, kamala and cakra — on the body;

* 3, s TS, g, @i 3, 9. 24-25.
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9) unparalleled strength; and 10) propitious (hita) and cogent (mita)
speech.

The ten miraculous-happenings (atiSaya) which appear on the
attainment of omniscience (kevalajiiana) are: 1) the Omniscient Lord
has calm and large eyes that do not blink; 2) His firmly set hair and
nails do not grow; 3) as there remains no need for taking external food,
He does not take morsels of food —no kavalahara; 4) signs of old-age do
not appear in Him; 5) due to its unmatched luminance, His body has
no shadow; 6) to all - humans, devas and animals — who assemble in
the four directions of the majestic Pavilion (samavasarana) He
appears to be facing them; 7) there is abundance of food in the two-
hundred yojana expanse of land around Him; 8) no calamities
(upsarga) can occur in His presence; 9) absence of cruel dispositions,
i.e., compassionate tenderness for each other, prevails in all living
beings; and 10) as His feet do not touch the ground while moving, He is
said to be moving in the sky —akasagamana.

The fourteen miraculous-happenings (atisaya) fashioned by the devas
are: 1) His nectar-like divine discourse (divyadhvani) provides
ineffable satisfaction to the three kinds of living beings; it is delivered
in the language called arddhamagadhi and is heard by all present in
their respective tongue; 2) friendly coexistence prevails even among
natural adversaries; 3) the trees get laden with fruits and flowers of all
the six seasons; 4) the land becomes clear of all dirt, shining like a
mirror; 5) the atmosphere is filled with the fragrance of pleasing, mild
air; 6) the movement of the Omniscient Lord from one place to the
other brings inexpressible joy to the mundane souls; 7) the devas of the
Vayukumara class clear up the land of thorns, stones, and insects, etc.,
in the range of one yojana; 8) on this clear land, the devas of the
Stanitakumara class, transforming themselves into clouds, rain-down
sprinkles of fragrant water; 9) as the Lord moves above the ground -
akasagamana - the devas create rows of divine lotus flowers — 15 rows
of 15 flowers each, making a total of 225 lotus flowers — under His feet;
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10) the earth appears to be extremely exuberant as lush crop of rice,
and other grains, cover it up; 11) the sky becomes absolutely clear, like
the untainted omniscience of the Lord; 12) all directions, clear of dust,
seem to be paying their homage to the Lord; 13) as per the instruction
of the Indra, the subordinate devas proclaim the arrival of the Lord;
14) the divine dharmacakra — spinning, super-wheel with sun-like
glow —must precede the Lord at all places, to signal His presence.

A heavenly Pavilion (samavasarana) was erected for the Lord’s
Discourse Divine under instruction of Saudharma, the lord of the first
heaven. The splendour of the heavenly Pavilion (samavasarana) is
beyond description but has been summarized thus in the Scripture:

Acarya Pajyadada’s Bhakti Samgraha:
TITEATT: WU UfaHeTSTel HedTideR! qoraret
YThRT ATEI9Nel fgaaquad afgeriasasen: |
INA: THAGATIT GARGTa Foewiaet =1
YThT: TRTTE eI AANT Wisehtll @ae: 1Ll
(g yelisk - st O 9fvR)

The verse describes very briefly the grandeur of Lord’s heavenly
Pavilion (samavasarana).

Lord’s heavenly Pavilion (samavasarana) comprises the huge
column called the manastambha (literally, the pride-pillar), the
lake (sarovara), the moat (khatika) filled with clear water and
encircling the entire area, the garden, the enclosing wall, the
theater, the second garden, the flags and banners flying high
around the grand platform, the enclosures, the divine (kalpa)
trees, the thick forest exhibiting a mountainous scenic effect,
the dome-shaped structures (stipa), the line of compartments or
halls, the walls made of white gems (sphatika), the assembly
halls for humans (manusya), celestial-beings (deva) and ascetics
(muni). Lord Tirthankara is seated on the throne (simhasana),
without touching it.
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As the Omniscient (kevali), Lord Adinatha preached the Truth for the
benefit of all bhavya — capable of attaining liberation — souls, present
and future, for 1 lakh pirva less 1000 years (kevalakala).

The Lord’s Teachings, comprising 12 departments (dvadasanga),
were truly comprehended and assimilated by exceptionally
accomplished disciples or Apostles (ganadhara), the Chief among
them being sage Rsabhasena Svami (the younger brother of Bharata).
The Apostles propagate the Truth as expounded by the Lord and it
gets passed on to innumerable bhavya souls through their worthy
disciples over the ages.

Although Lord Adinatha was endowed with ineffable attributes
including the final-supreme-body (carama-sarira), the thirty-four
miraculous-happenings (atisaya), the eight divine-splendours
(pratiharya), the heavenly Pavilion (samavasarana), and the
Omniscience (kevalajriana), He was totally unattached to any of these.
Isit not the most amazing thing on earth?

Acarya Samantabhadra’s Svayambhiustotra:

ifagrifaad: aftspar Tgadrsfu fawar wamsg |
MATTASTIRTERT, AT ITEARAToTTaR: 1|

(15-3-73)

O Lord! Though accompanied by grandeurs like the eight divine-
splendours (asta pratiharya), you were unattached to these and
even to your own body. You promulgated the path to liberation for
the devas and the men. However, you were rid of all anxiety as
regards its outcome.

The total time period of Lord’s renunciation (sarityamakala) was 1
lakh piirva (chadmasthakala + kevalakala).

Lord Adinatha attained liberation (nirvana) from Mount Kailasa on
the fourteenth day of the dark half of the month of Magha — magha
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krisna caturdasi — when 3 years and 82 months were remaining for
the start of the fourth period (dusama-susama) of the present
descending (avasarpini) half-cycle.*

I make obeisance humble to Lord Adinatha so as to attain release from
the weary cycle of births and deaths.

——ll)--—

ACARYA MANATUNGA
AND
‘BHAKTAMARA STOTRA’

Little is known about the life and works of Acdrya Manatunga. Thanks
to his magnum opus composition Bhaktamara Stotra, even today his
name is well-known among the Jaina community, Digambara as well
as Svetambara, and is uttered with great reverence.

Authors and researchers are not unanimous as regards the time of
Acarya Manatunga. Dr. Nemicandra Sastri (1992) has opined that
Acarya Manatunga should have graced this earth during the middle of
7th century CE. T

* Normally the twenty-four Tirthainkara take birth in the fourth period
known as dusama-susama of the half-cycle, but once in innumerable
ascending (utsarpini) and descending (avasarpini) cycles of time, an
exceptional cycle happens which is called ‘hundavasarpini’. In this
exceptional cycle, at the fag end of the third period (susama-dusama) of
the descending (avasarpini) half-cycle itself, the dwindling of the power
takes place of the tree-like bestowers of wants (kalpavrksa) and
conditions of the land-of-labour (karmabhimi) emerge. And, in this
period itself, the first Tirthankara and the first cakravarti are born. A
few worthy souls also attain liberation.

(36, & fo= auff (2007), S=g fagra sier (-1 ), 9. 91.]

t 2@, . A weh (1992), drdfet Wt 3 St amemd v (gt
@ vus ), 9. 272-273.
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There is a popular story concerning Acaryea Manatunga and his
composition Bhaktamara Stotra; the gist of the story is as follows:

King Bhoja ruled the city of Ujjain, centered around the Malwa region
of central India. He himself was a great scholar and keen to interact
with and provide patronage to the scholars and artists. He used to
organise scholarly debates (sastrartha) in his royal assembly.

Once king Bhoja came to know that one Acarya Manatunga lived in his
kingdom and that he was a prodigious Sanskrit scholar. The king
expressed his desire to call Acarya Manatunga to the royal assembly.
The king’s courtiers approached Acarya Manatunga and requested
him humbly that the king had wished to see him in his palace. Acdrya
Manatunga replied that he saw no reason why he should go to the
palace; only those who desire something or who have committed a
crime need visit the king. The king sent his courtiers again but Acarya
Manatunga was adamant not to accompany them. The king took it as
uncalled-for pride on the part of Acdrya Manatunga and ordered to
bring him to the royal assembly, by force. The royal guards went about
to perform their duty. However, Acarya Manatunga saw the new
development as a calamity and took the vow of observing silence till it
lasts. In the royal assembly, on repeated questioning by the king and
others, he maintained complete silence. Highly infuriated, the king
ordered heavy confinement of Acarya Manatunga in a dark cell, using
strong manacles and forty-eight locks.

Acarya Manatunga remained in the cell for three days during which
time he made continuous adoration to Lord Adinatha. And, in the
process, he composed Bhaktamara Stotra. On day four when he read
out the forty-eight verses of Bhaktamara Stotra, all his manacles got
shattered and locks unlatched. The cell guards were extremely
surprised to see all this; they immediately informed the king about the
extraordinary development. The king got frightened of the power of
the naked saint and realized the graveness of his misdoing. He rushed
to see Acarya Manatunga to ask for his forgiveness and to make
obeisance to him.
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In the Jaina tradition, reading of the devotions (bhakti) constitutes an
essential-duty (krtikarma) for the ascetic (sadhu, muni) as well as the
householder (sravaka); the tradition is as ancient as the Scripture
(Sruta) itself.

When the soul (jiva) is engaged in auspicious-cognition (Subho-
payoga), like giving of gifts and adoration of the Supreme Beings,
there is certainly the bondage of meritorious (punya) karmas. When
the soul (jiva) is engaged in inauspicious-cognition (asubhopayoga),
like evil passions and sense-gratification, there is certainly the
bondage of evil (papa) karmas. When the soul (jiva) is not engaged in
either cognition, no bondage of material karmas takes place.

The worthy (bhavya) soul, treading the path to liberation, first
practices the empirical (vyavahara) path represented by the discrete
Three-Jewels (bheda ratnatraya). The empirical (vyavahara) path is
the means (sadhana) to ascend the stages of spiritual-development
(gunasthana) till the soul (aGtma) reaches the stage where it is able to
attain the state of indestructible bliss. At the advanced stage of its
development, the soul (atma) gets transformed into the indiscrete
Three-Jewels (abheda ratnatraya). The distinction between the
means (sadhana) and the goal (sadhya) vanishes and the soul (atma)
becomes the path to liberation (moksa).

By and large, commendable-attachment (prasasta-raga) is based on
devotion (bhakti). For those aspiring to tread the path to liberation —
the householders (sravaka) — the only means to escape the web of evil
dispositions that is ever-ready to entangle them is to take refuge in the
Lotus-Feet of Lord Jina (the Tirthankara) and His Doctrine. They
must incessantly strive for observance of commendable-attachment
(prasasta-raga). Devotion (bhakti) to Lord Jina and other Supreme-
Beings (paramesthi) is the most potent means of observing
commendable-attachment. Those who are in the advanced stages of
spiritual-development (gunasthana) — the ascetics (muni, sSramana) —
also take recourse, when required, to commendable-attachment so as
to vanquish the influx of inauspicious-attachment (asubha-raga) for
sensual-pleasures (visaya), or of passions (kasaya).
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Bhaktamara Stotra is a sacred composition that eulogizes the
supreme attributes of Lord Adinatha, the first Tirthankara. No doubt,
the worthy soul accumulates enormous propitiousness by reading it
with devotion. The provider of the propitiousness is not Lord Jina but
the purity with which the mind (mana) and the senses (indriya) of the
reader get engaged in recollecting or uttering His supreme attributes.
Hundreds of thousands of instances, ancient and recent, must have
come to light where people claimed to have benefitted miraculously by
the recitation of and reflection on this sacred composition. However, it
cannot be proved conclusively that in all these instances the benefit
accrued primarily due to the power of Bhaktamara Stotra.

Bhaktamara Stotra is also known as Adinatha Stotra. This highly
rhythmic and melodious composition uses throughout one metre
called Vasantatilaka, or alternatively, Madhumadhavi. The salient
feature of this metre is that the verse comprises four parts, each with
fourteen letters. The entire verse, thus, has fifty-six letters.

My endeavour has been to make this slim volume a useful reference
text internationally; not only for the Hindi-loving scholars, but also
for the readers interested primarily in its English rendering. Besides
the transliteration in English of the original Sanskrit verse, the
meaning of each verse has been given both in Hindi and English
languages.

A SUBMISSION

It is imperative that due to the lack of my understanding and also to
my inadvertence, but certainly not due to my intention and wrong-
belief (mithyatva), learned scholars would be able to find in this text
errors and omissions in respect of typos, grammar and expression; I
shall remain ever apologetic for such imperfections and seek from
them forbearance and forgiveness.
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Traditionally, the following verse is found at the end of most editions
of the great Scripture Acarya Umasvami’s Tattvarthasitra:

AATAISEETE I oAl faafTai ey |
AT v faed st 7 famggta sreEwg 1|
(‘T % 9HTT W YEfad 9ha)

I seek forgiveness from all noble souls for any errors due to
missing letters, accents, words, vowels, consonants, compounds,
and phonetic requisites in this text. The Scripture is like an
ocean; who can swim across it?

It is due to my devotion to the Scripture (aGgama, jinavani) and my
hope that the outcome will help in propagation of the true Doctrine, so
scarce in modern-day literature, that, notwithstanding my meagre
knowledge, I have embarked on this project.

- —

ACARYA VISUDDHASAGARA

His vastness of knowledge — in its scope as well as depth — can easily be
inferred from the eloquence with which he delivers his discourses
(pravacana) on the most profound and intractable topics of the Jaina
Doctrine. Such Acarya Visuddhasagara has showered me with his
divine blessings during this project. His divine blessings wondrously
made the process and the end-result most gratifying for me.

- - E—

I make worshipful obeisance not only to Acarya Visuddhasagara but to
each of the 8,99,99,997 supreme-ascetics (bhavalingi-muni), from the
sixth (pramatta-samyata) to the fourteenth (ayogakevali) stage-of-
spiritual-development (gunasthana), present in the human-world
(manusya-loka) comprising the two-and-a-half continents, starting
from Jambudvipa and up to the mountain range of Manusottara in the
centre of Puskaradvipa.
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Acarya Jinasena’s Adipurana:
wfa: YUERTUTIhiTd: &ar 9o JEaet: |
Tafgaet o W wel SE g@g 0 (25 - 11)

TATReTSA Tl Y, W AT o= |
fast go=en g © gHite | e (25 - 12)

3 - afes oif 1 i (Feaw) wE wfa 2, 99 9fs
Il F Tl Tl wWfa wE aren 7, fAw g9 gee
fag 21 9o & T o1y W sreifq Wi & foma € ik He
F1 W W A IR Hel 21 T A, T A ) T
TR FIeee o 2 9 T T a1l 3R el i el i
ITe! TETeh! 319 3191 99— S8 9 i wifea|

To praise the auspicious qualities is adoration (stuti);
the one who does it with delight is the performer-of-
adoraton (stota); the one, like You are, who has nothing
more to accomplish is the object-of-adoration (stutya);
and the fruit (of adoration) is the attainment of the
bliss of liberation (moksa). O Omnipotent and Eternal
Lord! Having ascertained this, as I perform Your
heartfelt adoration with the desire for its (aforesaid)
fruit, make me auspicious by Your exalted glance.
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Acarya Manatunga’s
Bhaktamara Stotra

With Hindi and English Rendering

e Ay ferfera
TR &
fe<t aean ST 3rare wfga
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Acarya Samantabhadra’s Svayambhiistotra:

T gerredEta et T feear el faaraat |
Y o QUERUTEfae: OATia fore gRarssms: 1l

(12-2-57)

aref - % IS e Y AR § THAT SR ST g
B U HIE FAeH T 21 9 o Wfed € gHfer STkt ST
a1 B @ off SIS v T 71t ot sTe ufas (wer)
TN 1 TR0 AR fod (W) &l quEdl oS (Fe) |
aferst s € a1 2|

O Lord Vasupujya! You have conquered all attachment
and, therefore, pay no heed to worship; you entertain
no aversion and, therefore, pay no heed to calumny.
Still, just the recollection of your auspicious qualities
certainly washes away sinful impurities in our minds.

R (
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Acarya Manatunga’s
Bhaktamara Stotra
e Ay ferfera
TTRTHY &I

( FE=<facIT o< )

TTRTHT -WUTd - H e -AuT-grom-
TEldeh gfera-urd-awl-faar e |
qrreR, quTe FS-ure-ge gemer-
A aSTel Uddl SEET 1R |

Bhaktamara-pranata-mauli-mani-prabhana-
mudyotakam dalita-papa-tamo-vitanam.
Samyak pranamya jina-pada-yugam yugada-
valambanam bhavajale patatam jananam.

araEne - [ 9R-31mR ] 9tk T aTel 3l o [ WOt ] T4 A
o BT [ wife-ufor ] gege-T &t [ gHTone SeaeRd ] i
I GRIMEM 3 a1, [ gfeta-umg—an: - faar ] osdt sigewr
% fodR &1 98 % o, [ gmer 1 91 & (FHf &) yred o
[ WasTel udam | 99R-99% ¥ fRd gu [ 9™ ] Wi
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[3emamq ] g™ <4 da, [fa-ue-gi] fSisca &
U171l i [ ATeR, WOTR | 9Tk, &9 H YUY shich-
(39 Tl 1 YUIAT ST Yotk § Bt € e stmerd aegg w1
Fd € o & e § errueh! Tgfa e

The duo of your Feet enhances the effulgence of the
jewels studded in the diadems of the devas who bow
down in your devotion; the duo of your Feet destroys
the expanse of the darkness of the evil-karmas (papa);
the duo of your Feet had provided refuge to the living-
beings getting immersed in the ocean of worldly-
existence in the era that marked the commencement of
the land-of-action (as against the land-of-enjoyment);
after making obeisance humble to the duo of your Feet—

(This verse is to be read in conjunction with the next
verse where Acarya Manatunga makes clear his intent
to start the adoration of Lord Jina.)



Acarya Manatuiga’s Bhaktamara Stotra

q: AA: Thel-aTSHd ava-aer-

TEA-Ifeg-ueiT: greleh-d: |
LI ES DI LR R SR T LS
e feremgafa d wead ey 1R

Yah samstutah sakala-vanmaya tattva-bodha-

dudbhiita-buddhi-patubhih suraloka-nathaih.
Stotrairjagattritayacittaharairudaraih

stosye kilahamapi tam prathamam jinendram.

Y - [ GheT-aTEHT avd-aNgT-3e9d | §HE IS &
TE-TM 9 370 [ Ifeg-ugfa: ] gf 1w ar [ gredh-
T ] <ol & W T g [ WG] 9 o @
[ formgt: ] fom =l 200 &t o1t [ 3R & ] b8 Wil 5]
[9: Hega: ] TSt =fd &1 6 2, [ @ wod feegm ] 39 vom
s (A enferer) &1 [ ferer omm otfu ] feeg 9 & o
[ = ] e e

(1 7E T il € for e <o % g f foes swer w6
T 1 TS Bl ST W w & e o steus off qor g3 €7)

I too shall, no doubt, worship the first ‘Jinendra’ (Lord
Adinatha) who is adored, through excellent hymns that
mesmerize the hearts of the living-beings in the three
worlds, by the lords (Indra) of the celestial-beings with
intellect sharpened by the acquisition of the knowledge
of the reality (attva) as expounded in the Scripture.
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(Is it not surprising that a dim-witted person like me
has resorted to the adoration of Lord Jina who is
worshipped even by the devas with high intellect arisen
out of the knowledge of the reality?)



Acarya Manatunga’s Bhaktamara Stotra
g forstu fagentea-ue-die
wIg AYE AfferTa-TarsE . |
aTet T Ser-wieeratig - fore-
T & oS SI:Hedl TBIqH. 31

Buddhya vinapi vibudharcita-pada-pitha
stotum samudyata-matirvigata-trapoham.
Balam vihaya jala-samsthita mindu-bimba-
manyah ka icchati janahsahasa grahitum.

sraaned - [ faeenfea-ue-dis | <& % g0 ufSa © fomeht
IE-die, SIUiq =)ON i oMM i aren erd, ™ @
foresdan [ e forsf 1 afig-fordie 2 e oft it [ ot i
TEa ufa: ] oot Tfa w3 & e g gan £ [ famas: ]
Tz W frcfesan & 71 [ or-Hiteraq-gg-faram | a1 o 3w
I & Sfafers =1 [ wgar Tgrqa ] wedl (o foem) geeq
*T S [ 3o ] 5531 heat @ [ o TRt o oh: : ] 9% UF
(et ATk & AR 37 i el Hehal 22 (2120 H1E Tel1)

O Lord ‘Jinendradeva’! The seat (throne) above which
rest your Feet is worshipped by the devas. Although
with no intellect, I have embarked on singing hymns of
your adoration; this is nothing but my brazenness.
Who else but an innocent child can thoughtlessly desire
to grab the reflection of the moon in water?
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e, U, T[OT-HH, IR -RI=AT]
T G GUIE-UfAsTr T |
HEUTA-hTT UaAIGd Toh-Ieht]
T AT TGRS ST 10611

Vaktum gunan guna-samudra sasanka-kantan

kaste ksamah suraguru-pratimopi buddhya.
Kalpanta-kala pavanoddhata nakra-cakram
ko va taritu-mala-mambu-nidhim bhujabhyam.

sraane - [ TUT-|Yg ] ® O & WER! [ d II9Tieh-Shi=ar] U,
T ] TR THH F GHA oo TON KT FUH FH o fog
[ Segat GUIe-Tia|: 31t ] 9fg 9 <8 & e geedfd & TaF off
[h: gm:] = waed 82 (1Uiq & 7&l1) [ wheura-ehrel
el | S YOI i WS oG ¥ sgferd [ snwefe ] v
Tz i [ Teh-=rhd ] o wmess ok % O 38d © @,
[ =t a1 ] M g9 [ sgemeam ] otot syenet § [ e 3ter ]
TR IR T § T 22

O Ocean of Virtues! Who else can describe your virtues,
bright as the moon, when even Brahaspati, the wise
guru of the devas, is incapable of doing it? Who can
swim across with his arms the ocean whose water is
agitated due to the strong wind that appears to be
signalling the end of the world, and home to numerous
(rapacious) aquatic animals like the crocodile?



Acarya Manatuiga’s Bhaktamara Stotra

Tisg Aoty we wfravTET
wg-wa fama-vrfeaefu gae: |
TrearareEufaemd ot wign
Treafa foh frafyren: aRuremdy s

Soham tathapi tava bhaktivasanmunisa
kartum-stavam vigata-saktirapi pravrattah.
Prityatmaviryamavicarya mragi mrgendram
nabhyeti kim nijasisoh paripalanartham.

ararane - [ gerer 1 ® g & T [ |: o1 aunfy ] 9% § fil
ot [ forra-vrfer: s1far ] wifea @ &9 81 W off [ a9 i |
aTqent AfeR & aRied Bt B [ shd-Tad g ] S9! wfd
FH & fau qor gen € W@ [Wi] =foh [ ene-dig
Afgemed ] oot wfed &1 foar 9 @ [Wer fA=ifrom:

uftarerTely ] dhifdes st forgg w1 ten s & fo [ giegq
T 33t ] 90 fi & T el St 22 (7eiie <t 21)

O Lord of the Ascetics! Even then, rid of strength as I
am, it is only due to my overwhelming devotion to you
that I have embarked on making prayers of your
adoration. Does the doe (mother deer), not thinking
about its (lack of) strength and with the idea of
protecting its loved fawn (baby deer), not get into a
face-to-face confrontation with the (mighty) lion?
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AU glaardl UREH- 4™
g~ Aferid TERT Hed T |
Teehiferet: et et ae fadifa
A=Y - TGk feTehT-TTehieh 2q: IS

Alpasrutam srutavatam parihasa-dhama
tvad-bhaktireva mukhari kurute balanmam.
Yatkokilah kila madhau madhuram virauti
taccamra-caru-kalika-nikaraika hetuh.

araand - ® T [ 3teusd | § STeuw oren § qen [ gael
uftgra-am | fogei =t g6 &1 9= g1 [ 9 @g-ufe: ua ]
ARl A9h! AR 81 [ Ieid J@’t hed | gages oo
(e & fau uf) #X @ 21 [ I i Ther welt wey
feriifear 1 S st fre=ra o 9™ (a9 k) o WER 9Is5 hidt
2 [aq o] STH [ SMH-SITe-ehfeteht TRt ] SOt &1 <X
TR (31l °R) 1 THE € [ Ueh &d: ] THUH 2 (FRT) B

O Lord! I am deficient in knowledge and am a subject of
derision in the assembly of the learned. Only my
devotion to you is propelling me to get garrulous.
Certain it is that the melodious sound that the cuckoo
makes during the spring emanates from the seasonal
presence of the charming clusters of mango sprouts.



Acarya Manatunga’s Bhaktamara Stotra
- frrs-enfura-arfiare -
AMAAR - AU - |
g5 i fafmgsta-srwe-
TEAUIEU ST -SATSIIuT @9 118311

Kuntagra-bhinnagaja-sonita-varivaha-
vegavatara-taranatura-yodhabhime.
Yuddhe jayam vijitadurjaya-jeyapaksas-
tvatpadapankaja-vanasrayino labhante.

g - T Ul [ quIgUeRst SATSIOT; | STud =RO-El
FHHA o I R T o AT (FFY) [ Frary Tt ] well &
SN § fagR U gIfere & [ ynfura amiarg ] @1 €9 51d &
TaTE ¥ [ STEdr aungy ] 3iear @ S 3R &RA & forg oR
[ Srersfid ] argisti & g W [ g ] 95 W [ g Seae: ]
g wruet ot [ fafsra ] Siaw arer e [ ste ] fase [ @9 ]
o £l

O Lord! Those (men) who take refuge in your Feet —
that are like the wooded land colonized by lotuses —
emerge victorious in the fierce battle against invincible
warriors who are keen to quickly step into and swim in
the stream of water, nay blood, flowing out of the bodies
of the elephants ripped open by the pointed fronts of
the spears.



Ambhonidhau ksubhita-bhisana-nakracakram
pathinapitha-bhayadolvana-vadavagnau.
Rangattaranga-sikharasthita-yanapatras-
trasam vihaya bhavatah smaranadvrajanti.

araaed - 7 Wl [ emeiiel ] U9 g = [ egfa sfiwor
TehelshW UTSIUTS ] &9 i U gU 99 AR 3R Axfea
(STererl) & THE ¥ Ieh @, [ WaSiedul aredr=r | 99 U1
Tt R faFiet sgama &f; [ ¥ @ fyrefiea amum: ]
fSTent =roeel oledl @ S9N T fierd © S Sk (T8 9)
[ o ] 3ush [ @R ] R0 ¥ [9d fagm™ ] =& sie
[ ifs ] 7 e €

O Lord! Those (men) who remember you (your name)
sail through, without any fear, the rough sea pregnant
with agitated and ferocious crocodiles and fishes,
marked by frightful and colossal undersea fires, and
whose vessels traverse on the crest of volatile tidal
waves.



Acarya Manatuiga’s Bhaktamara Stotra
I 5 HHUT-Setreg - AR
I STy -SHIar9: |
caTgUehel-Tall sqa-fareregt
T e HehTeas-qeaeur: ¥y |l

Udbhiuta-bhisana-jalodara-bharabhugnah
socyam dasamupagatascyuta-jivitasah.
Tvatpadapankaja-rajomrata-digdhadeha
martya bhavanti makardhvaja-tulyarupah.

g - T NN [ SEA- JWuT-SeAegl- AR | 30 gU
FIT0T AR & IR ¥ g gL, [ e o9 ] e
Sfereel] s [ SUET: ] 9w SR [ oA Shferarem: ] sig < € St
1 e e, T [Ai: ] 97 [@ ue-tes TSsgd
forearceT: 1 (S) ush =Ru-uel #i gfa-§9 31qa ¥ (T)
< H foawd Fd 2, [ Herteast qeaear: ] () FHSd & g9
Y a1l [ et ] & S

O Lord! The men whose bodies are bent low by the
weight of the emergence of intractable disease called
water-belly (ascites), who have reached the stage of
utter despair, and who have lost all hope of survival,
attain pleasing appearance like that of Kamadeva (god
of love) when they anoint their bodies with the nectar-
like specks from your Lotus-Feet.
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HMUTCRUSHE Y FeTa (TG T

ME FelaTSahlfeTgeEsIg: |
TAH-HIAAYT AT T

e WS faaagyTar gaf-a s 1

Apadakanthamurusrankhalavestitanga

gadham vrahannigadakotinighrstajanghdh.
Tvannama-manitramanisam manujah smarantah
sadyah svayam vigatabandhabhaya bhavanti.

araamel - ¥ U [ MUTEshUsq ] Ud ¥ TR HUS TA
[ Sesfacratten 3TgT: ] o<t kel ¥ Fwsl gan ¢ YRR e,
SR [ e ] e w9 9 [ gad ] 9t [ Frreshifetrgesg: ] afeat
% smam ¥ fog 7€ € S e, W8 [ Wee: ] 59 [ @
T ] A9 AH-S 7 okl [ Afer ] R [ ] S
HYd g [ e ] ¥ 1 e ] o1 o1 [ farrasigreEn ] aven
% 919 9 fed [ et ] 81 9 £

O Lord! The men whose bodies, from toe to neck, are
manacled with long chains and whose legs and thighs
are bruised severely because of friction with the tips of
huge shackles, get quickly and automatically released
from the fear of confinement when they contemplate
incessantly on the mantra that comprises your name.



Acarya Manatuiga’s Bhaktamara Stotra
A {guUg- I RIS -aTell e -
FUTH- TR - g e -s-emreTy |
T} AU 9o e
AT Wame Afqureia el

Mattadvipendra-mrgardja-davanalahi-
samgrama-varidhi-mahodara-bandhanottham.
Tasydasu nasamupayati bhayam bhiyeva
yastavakam stavamimam matimanadhite.

g - ® g [9: ] S0 [ afdaae ] giga 7 [ areeRd ]
sk [399 ] 59 [ &erd ] s i [ 39efid ] e €, [ 9w ]
SgE [Udfgiy TR SaFdlg 9ud ariid HEel
sy ] T eieft, g, s, 9, 5, SR, STeiek SR aweH
amfe & oo go [ wam ] 9 [ Ryam ga ] o sasfia s &
[ ey 1 sfter [ Areme Su=fer ] fommer st 9redt &t S 2

O Lord! The fear arising out of the causes like
inebriated elephant, lion, forest conflagration, serpent,
battle, ocean, water-belly (ascites) and confinement, of
the wise man who reads this adoration of yours soon
gets destroyed; asif the fear itself has got fearful.
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et T frg) Tt

d WEGEHAIT THUfa @ew: el

Stotrasrajam tava jinendra! gunairnibaddham
bhaktya maya vividha-varna-vicitra-puspam.
Dhatte jano ya iha kamthagatamajasram

tam manatungamavasa samupaiti laksmih.

araaed - [fag! 12 =sca [sg 19 o o [: & ] =it
e [ w1 W 5N [ e ] Afeyds [T ] (STuh) T 9
(e 9T ¥ - o W) [ e ] = T (A us o - el i)
[ fearfarer arot ferfers qoam ] = s1er &1 & fafes oot forad, vt
(e uel H - fafay TN ol 3e YR & el § died, TH)
[da ] vt [ E-ee ] Wfa-%9 A1 i [ e ] 95
[ ShUSTATY & ] 03T Il © (HI W&l § -~ Tl § HR0T hel
%),[H‘Q]W[Wﬁm] T § 39 &Y (AL T & o
aTel g A=) ohi [ eTeHt: ] wiedft (To, e =t fasfa)
[ 1er9TT |qUfa ] Ta—= gl g2 e g 81%

(S T H Al YROT S ol G8N whi YNl Ui el ®, o &
AqE = 51 e 36 9RhM & 1 U3 i alel qey

i T, HiEfE o1 et o &1 9 Bidt 21)

* 3@, STARH - STAAA I (1969), ‘TeRTHE-TAET, U, 48.



Acarya Manatuiga’s Bhaktamara Stotra

O Lord ‘Jinendra’! This garland of your adoration has
been made by me (Acarya Manatunga) with devotion,
joining together the threads in form of your attributes,
and variegated flowers of different colours in form of
the letters used in the composition. The nobleman who
adorns himself with this garland around his neck, or, in
other words, learns this by heart, gets unconstrained
magnificence in form of Laksmi (of the heaven and,
ultimately, of liberation).

(As the man gets ornamented by wearing a garland
around his neck, in the same way, the person who
memorizes this Bhaktamara Stotra, composed by
Acarya Manatunga, gets unconstrained prosperity in
form of the heaven and liberation.)

I s sfamggemuoiid wehmR wis JHTe )

This concludes
Acarya Manatunga’s Bhaktamara Stotra.

® ok ok
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Victory (Vijay) makes obeisance humble
at the Worshipful Feet of Acarya Manatunga

whose unparalleled composition Bhaktamara Stotra
in adoration of Lord Adinatha, the first Tirthankara, has

benefitted innumerable worthy souls in this world.

*® ok ok

At the conclusion of this worthy endeavour I adore and
worship the Lotus-Feet of Lord Adinatha, the first
Tirthankara, for continued propitiousness.

Acarya Samantabhadra’s Stutividya:

Ta WHAR fSArfaeronia |
YasiissiTaR SHETd unfesad 1R
( st wmww-RA-wgfa: )

7 oSt f=sea &1 srafifra Tumg st fde, i,
ufer, sfEra= iR SATq 1 9RYd ?1 g9 SO Twmfed g
T HU, 3T T H quiaan et 3R (hoRa®y) vy &
@ (FiEgeR) w1 9w

O Worthy Souls! Lord Jinendra’s boundless ocean of
qualities is extremely pristine, serene, auspicious,
prosperous and the quintessence of the world. Bathe in it
with due concentration, adopt its qualities in totality and (as
a result) attain soon the state of liberation.
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GUIDE TO TRANSLITERATION

Devanagari IAST* | Devanagar:i IAST | Devanagari IAST
A a o gha q pa
T a =3 na k2 pha
g i El ca q ba
3 3 B3 cha q bha
3 u S ja q ma
EQ u El Jjha q ya
q e El fia R\ ra
T al 2z ta o la
an o 3 tha q va
a au £ da 30 Sa
Ed r [} dha v sa
% / T na 9 sa
< m q ta g ha
3 h o tha & ksa
EQ ka T da El tra
e kha g dha Bl Jjiia
T ga 1 na A sra

*IAST: International Alphabet of Sanskrit Transliteration
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