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eaxy vk'khokZn &
ije iwT; fnxEcjkpk;Z Jh fo'kq¼lkxj th eqfujkt

D I VINE B L ES SINGS

iwT; iq#"kksa ds xq.kksa esa vuqjkx dk gksuk ̂ O;ogkj HkfÙkQ* gS rFkk LokRe&xq.kksa esa yhu 
gks tkuk ;g ije&;ksfx;ksa dh ̂ ijekFkZ HkfÙkQ* gSA

ftusUnznso dh HkfÙkQ iwoZ&lafpr v'kqHk deks± dk {k; djus esa dkj.k gSA izHkq ds 
Lrou ls Hko&Hko esa lafpr deZ&fi.M {k.kek=k esa izy; dks izkIr gks tkrs gSa] tSls lw;Z 
dh fdj.kksa ds lewg ls jkf=k dk vU/dkj {k.kek=k esa {k; dks izkIr gks tkrk gSA 
HkDr&ân; dh fueZy Jhftu&HkfÙkQ dksfV&dksfV vfr'k;ksa ls iw.kZ gksrh gSA

vè;kRe n`f‘ ls }Sr&v}Sr HkfÙkQ gSA lE;Xn`f‘ tho Lo&;ksX;rk ls }Sr ,oa v}Sr 
HkfÙkQ dks izkIr gksrk gSA O;ogkj&lE;Xn`f‘ }Sr HkfÙkQ djrk gS rFkk v}Sr HkfÙkQ dh lnk 
Hkkouk Hkkrk gSA fu'p;&lE;Xn`f‘ v}Sr HkfÙkQ dks izkIr gksrk gSA ljkx n'kk esa og Hkh 
}Sr HkfÙkQ djrk gSA

,d lkFk pkSchl rhFk±djksa dk tks xq.k&Lrou fd;k tkrk gS og ̂ Lrqfr* laKk dks 
izkIr gksrk gSA ,d rhFk±dj dk tks Lrou gksrk gS og ̂ oUnuk* laKk dks izkIr gksrk gSA 
Lrqfr rFkk oUnuk nksuksa gh v'kqHk deZcU/ ls j{kk djkrh gSaA

Hkkjr Hkwfe ij ,d ,slk le; vk;k tc peRdkj dks ueLdkj fd;k tkrk Fkk_ rc 
vkpk;Zizoj ekurqÄ Lokeh us HkÙkQkej Lrks=k dh fnO;&HkO; jpuk dhA olUrfrydk õ
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NUn esa fuc¼ bl dkO; ds in&in esa HkfÙkQ dk e/qj&i;l iwfjr dj fn;kA ,d&,d 
NUn gh eU=k cu x;kA

fo'o okÄ~e; esa HkÙkQkej Lrks=k ,d ,slk Lrks=k gS ftlds i<+us ek=k ls ykSfdd 
,oa ikjek£Fkd (ijekFkZHkwr) dk;Z dh flf¼ gksus yxhA Lo;a fnxEcjkpk;Z Jh ekurqÄ õ
Lokeh us tc HkÙkQkej Lrks=k dh jpuk dh rks tsy dh dksBjh ds 48 rkys Lo;eso VwV 
x,A ;g HkÙkQkej Lrks=k dh thoUr efgek gSA izR;sd HkO;oj HkDr dks HkfÙkQiwoZd 
HkÙkQkej Lrks=k dk ikB djuk pkfg,A

 ¬ ue% fl¼sH;%A

ewy laLd`r Hkk"kk esa jfpr HkÙkQkej Lrks=k dk vusd dfo;ksa us jk‘ªHkk"kk fgUnh esa 
Hkk"kkUrj fd;k gSA izlÂrk dk fo"k; gS fd& Jqr&HkÙkQ] Jqrkjk/d euh"kh fo}ku Jh 
fot; dqekj tSu] nsgjknwu] us vkaXy Hkk"kk esa bldks Hkk"kkUrfjr fd;k gSA vkidks 
cgqr&cgqr 'kqHkk'kh"k--- vkidh Jqr&lk/uk ds fy,_ vki fo'o&ftu&fl¼kUr ds 
izHkko gsrq vkaXy Hkk"kk esa vuqokn dj] loZ&fo'o vgZr~&'kklu Jhftu ueksLrq 'kklu 
dk m|ksru dj jgs gSaA vkidh Jqrkjk/uk fujUrjk; pyrh jgs] ;gh 'kqHk&HkkoukA

vkpk;Z ekurq  fojfpr HkÙkQkej Lrks=kÄõ



P R E FA C E

 7 stoka = 1 lava

Numerable (saÉkhyāta) Time

The smallest and indivisible period of empirical (vyavahāra) time is 

called samaya. Further divisions are represented as:

 Innumerable samaya = 1 āvalī

 Numerable āvalī = 1 ucchvāsa

 7 ucchvāsa = 1 stoka

 38½ lava = 1 nālī

 2 nālī = 1 muhūrta (= 48 minutes)

 30 muhūrta = 1 dina-rāta (= 24 hours) 

 15 dina-rāta = 1 pakÈa

 3 Ãtu = 1 ayana

 5 varÈa = 1 yuga

 10,000 x 10 varÈa = 1 lakÈa (lakh) varÈa

 84 x 1 lakÈa (lakh) varÈa (years) = 1 pūrvāôga

 1 pūrva  = 84 lakh ́  1 pūrvaôga

 2 ayana = 1 varÈa (year)

  = 84 lakh ́  84 lakh years

 2 yuga = 10 varÈa

 2 pakÈa = 1 māsa (month)

 2 māsa = 1 Ãtu

  = 70560000000000 years

 1 parva  = 84 lakh ́  1 parvāôga

 1 parvāôga  = 84 ́  1 pūrva

  1 crore = 100 ́  1 lakh = 100,00,000)

 1 nayutāôga  = 84 ́  1 parva

 1 nayuta  = 84 lakh ́  1 nayutāôga

  (also, 1 pūrvakoti = 1 crore  ́  1 pūrva;

D I V I S I ONS  OF  EMPIRI CAL  ( VYAVA HĀ RA )  T I ME
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The series continues in this fashion. The Jaina Scripture has named 

the elements of the series as: pūrvāôga, pūrvā, parvāôga, parva, 

nayutāôga, nayuta, kumudāôga, kumuda, padmāôga, padma, 

nalināôga, nalina, kamalāôga, kamala, truÇitāôga, truÇita, aÇaÇāôga, 

aÇaÇa, amamāôga, amama, hāhāôga, hāhā, hūhāôga, hūhū, latāôga, latā, 

mahālatāôga and mahālatā. After this, 1 mahālatā multiplied by 84 

lakh gives 1 śrikalpa. 1 śrikalpa multiplied by 84 lakh gives

1 hastaprahelita. 1 hastaprahelita multiplied by 84 lakh gives

1 acalātma. It is mentioned that 84 multiplied by itself 31 times 

followed by ninety zeros constitutes 1 acalātma.

These are divisions of numerable (saÉkhyāta) time.

 1 padmāôga   = 84 ́  1 kumuda

 1 nalināôga   = 84 x 1 padma

 1 kumuda   = 84 lakh ́  1 kumudāôga

 1 nalina   = 84 lakh ́  1 nalināôga

 1 kamala   = 84 lakh ́  1 kamalāôga

 1 truÇitāôga   = 84 ́  1 kamala

 1 aÇaÇa   = 84 lakh ́  1 aÇaÇāôga

 1 kamalāôga   = 84 x 1 nalina

 1 padma   = 84 lakh ́  1 padmāôga

 1 truÇita   = 84 lakh ́  1 truÇitāôga

 1 kumudāôga  = 84 ́  1 nayuta

 1 aÇaÇāôga   = 84 ́  1 truÇita

Time periods of still greater values are known as innumerable 

(asa khyāta) time; these are not expressed in years but in terms of the É

time required to perform certain mental activities as mentioned in the 

Innumerable (asaÉkhyāta) Time

••••••••••••••••••••••••
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Jaina cosmology divides the worldly cycle of time (kalpakāla) in two 

parts or half-cycles (kāla) – ascending (utsarpiõī) and descending 

(avasarpiõī) – each consisting of 10 ´ 1 crore ´ 1 crore addhā-

sāgaropama (10 koÇikoÇī sāgaropama). Thus, one cycle of time 

(kalpakāla) gets over in 20 koÇikoÇī sāgaropama. During the ascending 

period (utsarpiõī) of the half-cycle (kāla), in the regions of Bharata and 

Airāvata, there is the all-round increase in age, strength, stature and 

happiness of the living beings, while during the descending period 

(avasarpiõī) of the half-cycle, there is the all-round deterioration. Just 

as the moon continues its never-ending journey of waxing and waning 

luminance, there is incessant and eternal revolution of the worldly 

cycle of time in these regions.

 Further, 10 ´ 1 crore ´ 1 crore addhāpalyopama = 

addhāsāgaropama (sāgaropama or sāgara, in short).

 3)  suÈamā-duÈamā, of 2 koÇikoÇī sāgaropama duration;

 2)  suÈamā, of 3 koÇikoÇī sāgaropama duration;

Scripture. Briefly, numbers expressing innumerable time periods, are 

expressed, in ascending order, as under: 

 4)  duÈamā-suÈamā, of 1 koÇikoÇī sāgaropama minus 42000 years 

duration;

Terms like palyopama and sāgaropama are used to express the age of 

worldly souls, the duration of karmas, and the worldly cycle of time.

 5)  duÈamā, of 21000 years duration; and

 6)  duÈamā-duÈamā, of 21000 years duration.

 1)  suÈamā-suÈamā, of 4 koÇikoÇī sāgaropama duration;

Each half-cycle is further divided into six periods of time. The periods 

in the descending (avasarpiõī) half-cycle are termed as:

 vyavahārapalya leads to the time period known as vyavahāra-

palyopama; uddhārapalya leads to the time period known as 

uddhārapalyopama; and addhāpalya leads to the time period 

known as  addhāpalyopama (palyopama or palya, in short).

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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The ascending (utsarpiõī) half-cycle has the same periods of time but 

in reverse order. In this half-cycle there is the all-round, progressive 

increase in age, strength, stature and happiness of the living beings.

The complete time-cycle (kalpakāla) of 20 koÇikoÇī sāgaropama is 

represented in Fig.-1 (see next page).

Time periods beyond these values are termed as infinite (ananta) in 

Jaina cosmology.

We are presently living in the fifth period (duÈamā) of the descending 

(avasarpiõī) half-cycle. This period started after 3 years and 8½ 

months of the liberation (nirvāõa) of the 24th Tīrthaôkara Lord 

Mahāvīra.

B RI EF  L I F E - ST ORY  OF

L ORD  Ā D I NĀ T H A  (L ORD  ãØAB HAD EVA)

(THE FIRST TĪRTHAÔKARA)

R

When one-eighth of a palya was remaining of the third period, known 

as suÈamā-duÈamā, in the spoke of time of the present descending half-

cycle of cosmic age (avasarpiõī kāla), the felicities due to the ten kinds 

of special tree-like bestowers of wants (kalpavÃkÈa) started to 

progressively dwindle down and the people no more were able to live 

the lives of instant gratification of all their wants, and sheer 

enjoyment. They started to worry about their sustenance and 

livelihood. Wise men, called kulakara, arose from time to time and 

kept on enlightening people, laying the foundation of the civilization 

of labour, law and order. The number of sages who thus appeared is 

said to be fourteen, the last of whom was Nābhirāja of the IkÈvāku 

The Birth of Lord Ādinātha

X
••••••••••••••••••••••••
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(Applicable to the Bharata and Airāvata Regions)
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Descending (avasarpiõī) half-cycle

4) duÈamā-suÈamā, of 1 koÇikoÇī 

sāgaropama minus 42000 years 

duration;

6) duÈamā-duÈamā, of 21000 years 

duration.

1) suÈamā-suÈamā, of 4 koÇikoÇī  

sāgaropama duration;

2) suÈamā, of 3 koÇikoÇī  sāgaropama 

duration;

5) duÈamā, of 21000 years duration; and

3) suÈamā-duÈamā, of 2 koÇikoÇī 

sāgaropama duration;

4) suÈamā-duÈamā, of 2 koÇikoÇī 

sāgaropama duration;

2) duÈamā, of 21000 years duration;

6) suÈamā-suÈamā, of 4 koÇikoÇī  

sāgaropama duration.

5) suÈamā, of 3 koÇikoÇī sāgaropama 

duration; and

1) duÈamā-duÈamā, of 21000 years 

duration;

3) duÈamā-suÈamā, of 1 koÇikoÇī 

sāgaropama minus 42000 years 

duration;

Ascending (utsarpiõī) half-cycle

Fig.-1 – Worldly Time-Cycle

(not to scale)

Excerpted from: Vijay K. Jain (2015), Ācārya Samantabhadra’s Svayambhūstotra, 

Appendix-1, p. 177.

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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1) She first saw a white mighty elephant the sound of whose 

voice was like thunder and whose trunk was moist with 

temple-fluid.

6)  She next saw the full moon surrounded by stars.

As the third period (suÈamā-duÈamā) of the present descending 

(avasarpiõī) half-cycle was approaching its end, the illustrious Queen 

Marudevī, wife of Lord Nābhirāja, dreamt sixteen wonderful and most 
†auspicious dreams : 

7)  The seventh dream consisted in the sight of the radiant, 

rising sun in the east, obscuring the lustre of all other lights.

2)  She next saw a magnificent bull, whiter than the petals of 

the lotus and having a beautiful form.

dynasty. He lived for 1 crore pūrva (see, p. VII, ante) and his height was 
*525 dhanuÈa .

3)  She then saw a ferocious, white lion possessing immense 

strength and with thick cluster of hairs on the neck.

5)  She saw two garlands of fragrant flowers over which were 

hovering black bees intoxicated with the fragrance.

4) She saw Goddess LakÈmī’s anointment (abhiÈeka) with water 

out of golden pitchers, by two large guardian elephants.

 4 hātha   = 1 dhanuÈa (also known as dança or nāçī)

*  Some basic units of length measurement are as under: 

 4 kosa   = 1 yojana

 24 utsedhāôgula  = 1 hātha 

 (1 dhanuÈa  ≈ 5.28 ft. or 1.61 m.)

 2000 dhanuÈa  = 1 kosa

While referring to continents, oceans and cosmic distances, Jaina 

cosmology employs the measure of mahāyojana (therein termed as 

yojana only) which equals 500 conventional yojana. Thus, when the 

Scripture refers to the diameter of Jambūdvīpa as 1 lakh yojana, it 

means 50000000 conventional yojana or 200000000 kosa.

†  Such splendid and pious dreams are seen by the Mother of every 

Tīrthaôkara as He enters the womb, at the end of His previous 

incarnation.

••••••••••••••••••••••••
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14)  The next dream was the rising residence of Nāgendra, the 

lord of the devas of the Nāgakumāra clan.

8)  The eighth dream saw two fishes playing gloriously in a 

lovely pool of water, full of lotuses.

9)  She saw two golden pitchers with lotuses on the top.

11) She saw an ocean whose strong waves were breaking into 

small white sprays.

13)  The thirteenth dream was the sight of a jewel-bedecked 

heavenly plane of the devas which shone like the morning 

sun.

15)  She saw a very large heap of glittering jewels whose 

brightness illuminated the sky.

16)  The last dream was the sight of a blazing, bright fire with 

smokeless flame.

The mighty elephant in the first dream meant that He will be 

the preceptor of the preceptors, to be worshipped by the 

devas.

12) She then saw a very big, resplendent, golden throne set with 

bright diamonds and rubies.

After these sixteen dreams she saw a large, beautiful bull entering her 

open mouth, indicative of a pious and extraordinary soul entering her 

womb.

In the morning, Queen Marudevī, full of joy, narrated the sequence of 

her dreams to King Nābhirāja who was endowed, like all truly pious 

souls, with clairvoyance (avadhijñāna). He foresaw the birth of a 

spiritual conqueror (Jina), the Lord of the three worlds. He explained 

to the Queen the significance of the dreams: 

The white bull in the second dream foretold the birth of a great 

religious Teacher who would spread the light of knowledge.

The third dream meant that He will be strong as the lion, in 

overcoming all enemies.

10) She saw an effulgent lake filled with water shining like 

liquid gold due to the floating remains of yellow lotus leaves.

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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The two garlands of fragrant flowers in the fifth dream meant 

that He will be the Founder of true Faith whose fragrance 

will spread all-around.

The eighth dream which saw two fishes meant that He will 

bring propitious outcomes for all living beings.

The two golden pitchers in the ninth dream meant that He will 

possess the treasure of superior qualities, including excellent 

meditation.

The ocean in the eleventh dream meant that He will attain 

superior nine accomplishments (navalabdhi) and 

omniscience.

The full moon surrounded by stars in the sixth dream 

prophesied that He will bring soothing peace and happiness 

to all beings.

Goddess LakÈmī’s anointment (abhiÈeka) in the fourth dream 

signified that He will be the Supreme Being in the three 

worlds and that the devas will perform His abhiÈeka at 

Mount Meru.

The sun in the seventh dream signified that He will dispel the 

darkness of ignorance.

The effulgent lake in the tenth dream signified that He will have 

the most auspicious form and body.

The heavenly plane of the devas in the thirteenth dream meant 

that He will descend from the heaven to take birth on this 

earth.

The rising residence of Nāgendra in the fourteenth dream 

signified that He will be born with clairvoyance.

The smokeless fire in the sixteenth dream meant that He will 

The bejeweled, resplendent throne in the twelfth dream was 

indicative of His becoming the World Teacher (Tīrthaôkara).

The large heap of glittering jewels in the fifteenth dream meant 

that He will be the embodiment of Right Faith, Right 

Knowledge and Right Conduct.

••••••••••••••••••••••••
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As the soul of Lord Ādinātha was conceived by the noble Queen, many 

celestial maidens came to attend on the Mother of the Lord, with great 

delight, at the instance of lord Saudharma (Indra) of the first heaven. 

They assisted the Queen in all ways and kept her cheerful and bright.

The days of pregnancy passed with many wonderful signs indicative of 

the growth of the Divine Child in the Queen’s womb. After nine 

months and seven days of pregnancy, the birth of the Lord of the 

Lords, Bhagavān ãÈabhadeva was marked with many wonderful and 

divine signs including the cleaning of the air in all directions, filling up 

of the entire universe with a wave of peace – even the denizens of hells 

experiencing its electric thrill for a passing moment – and the 

quivering of the thrones of the lords of the devas announcing the birth 

of the Most Worshipful Supreme Lord.

Lord Ādinātha was born in Ayodhyā, on the ninth day of the dark half 

of the month of Caitra – caitra kriÈõa navamī.

His height, when He grew up, was 500 dhanuÈa.

He was born in the third period (suÈamā-duÈamā) of the present 

descending (avasarpiõī) half-cycle when 84 lakh pūrva, 3 years and 8½ 

months were remaining for the start of the fourth period (duÈamā-

suÈamā).

burn up the entire karmas associated with His soul with the 

fire of pure meditation.

The Youth and Family-life of Lord Ādinātha

Lord Ādinātha lived for a total of 84 lakh pūrva out of which 20 lakh 

pūrva were spent as youth (kumārakāla), and 63 lakh pūrva as the 

King (rājyakāla).

Lord Ādinātha grew up as the most worthy and handsome youth on 

earth. Being rid of all worldly attachment from birth, the Lord was 

enchanted only by two females: one, Sarasvatī (goddess of learning) 

and two, Kīrti (goddess of renown). However as per the wish of His 

revered father, He agreed to marry two most beautiful and 

accomplished maidens, Yaśasvatī and Sunandā.

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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One night as Queen Yaśasvatī conceived, she saw some wonderful 

dreams. She saw: 1) the whole world being swallowed up; 2) the 

Sumeru mountain; 3) the sun and the moon; 4) a lake dotted with 

swans, and 5) an ocean agitated with waves. The following morning, 

these dreams were interpreted by her husband, Lord Ādinātha, as 

follows: 1) her son would be the lord of the whole world; 2) he would be 

a king-of-kings (cakravartī); 3) the sun is indicative of his splendour 

and the moon of his charm and grace; 4) his body would be endowed 

with all the most excellent qualities and marks; and 5) being endowed 

with the last-supreme-body (carama-śarīrī), he would cross the ocean 

of worldly-existence, i.e., he would attain liberation.

Lord Ādinātha knew, untaught, all sciences and arts. He imparted 

suitable education to all His sons and daughters. He taught the 

alphabet and the numbers to His two daughters. The alphabet came to 

be known as the Brāhmī script, after Brāhmī, who was the first to 

learn it. The two daughters speedily mastered their lessons and 

became efficient in all household matters, various arts and sciences 

including music and singing. They were much concerned about the 

transitory nature of the world and resolved not to marry at all.

The Lord’s second wife, Queen Sunandā gave birth to a deva-like – the 

first Kāmadeva (god of love) of the time – son, named Bāhubalī, and a 

daughter, named Sundarī.

Queen Yaśasvatī gave birth to ninety-nine more sons after Bharata; all 

endowed with extreme splendour, and with the last-supreme-body 

(carama-śarīrī). She also gave birth to a daughter, named Brāhmī.

In the fullness of time a son was born to her on the ninth day of the 

dark half of the month of Caitra – caitra kriÈõa navamī; same 

constellations of stars as at the time of the birth of Lord Ādinātha. 

Eldest of all sons and daughters, he was given the name Bharata.

One day Indra of the first heaven, Saudharma, arranged a dance by 

celestial dancers in the assembly hall of Lord Ādinātha. One of the 

Lord Ādinātha’s Renunciation
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leLra lkezkT;a r`.kfeo ifjR;T; Hkxoku~

riL;u~ fuekZ.k% {kqf/r bo nhu% ijx`gku~ A

fdykVf‰{kkFkhZ Lo;eyHkekuks¿fi lqfpja

u lks<O;a ¯d ok ijfeg ijS% dk;ZoÀkr% AA118AA

Ācārya Guõabhadra’s Ātmānuśāsanam:

Even Lord Ādinātha, after renouncing, like worthless blades of 

grass, the splendour of His kingdom and accepting austerities 

(tapa), had to visit without self-esteem, others’ houses for food, 

like a famished, poor man. He did not get it (in the proper 

manner) and had to roam like this for a long time (six months). 

Then, should the other men – ordinary as well as illustrious – 

not endure afflictions for the sake of attaining their goals?

dancers was a certain nymph, Nīlānjanā, whose clock of life had only a 

few moments left to run. While in the midst of the process of vigorous 

dance movements, she stopped, and the next instant her form 

‘dissolved’; she was no more! Nīlānjanā was dead. The incident 

reminded the assembly that the life is transient and the time on hand 

needs to be utilized sublimely. The fire that had been smouldering in 

the heart of the Lord now leaped into a flame. He turned His back to 

worldly the pursuits, pleasures and enjoyments, and stepped on to the 

path of asceticism that leads one to Eternal Bliss, free from worldly 

cycle of births and deaths.

After taking to renunciation (dīkÈā), for six months Lord Ādinātha 

immersed himself in holy meditation, naturally renouncing all food. 

Many of those who had taken to renunciation along with Him could 

not bear the pangs of hunger and left the pious path of true asceticism 

that they had chosen to tread voluntarily. It is true that an agitated 

mind and asceticism do not go together. Food is essential to maintain 

the body; a help in observing all kinds of austerities. After six months, 

the Lord set out to seek some nourishment but could not succeed. (see, 

Ācārya Jinasena’s ‘Ādipurāõa’, part-1, ch. 20; p. 445-447.)

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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Lo;a Ï"Vk l`"Vs% ifrjFk fu/huka futlqr% A

iqjk xHkkZfnUæks eqdqfyrdj% ¯ddj bo

egks dsukI;fLeu~ foyflreyÄ~?;a grfo/s% AA119AA

{kqf/Rok "k.eklku~ l fdy iq#jI;kV txrh&

In whose service Indra had presented himself, six months before 

conception, as a servant with folded hands; who himself was the 

creator of the world-order having taught the distressed subjects 

the ways of earning livelihood at the onset of the era of labour; 

whose son Bharata was the master of divine treasures 

(cakravartī, king-of-kings); even such a great personage – 

Ādinātha Tīrthaôkara – had to wander on earth without getting 

food for six months. This is amazing. It is right that no one in 

this world is able to transgress the ways of the evil own-fate 

(daiva).

After completion of the six months during which Lord Ādinātha was 

engaged totally in the control of His activity (yoga), He thought, 

although absolutely unmindful of the pangs of hunger, that He must 

show to the future ascetics (muni, sādhu) the correct method of 

partaking of food (āhāra), and to the householders of offering the gift 

of food to the ascetic. Only once in the morning He would visit, without 

uttering a word but adopting a specific posture indicative of His 

readiness to accept food, the habitations of the laity. He would spend 

the rest of the time in holy meditation. Six months had again passed; 

not knowing what the Lord was up to, men offered Him all kinds of 

gifts including various kinds of food, clothes and ornaments. But the 

Lord would turn his back, without the slightest sign of discomfort or 

anxiety. After six months, the Lord reached the beautiful city of 

Hastinapur where lived king Somaprabha, of the Kuru dynasty, and 

his younger brother Śreyānsa. The latter had seen during the 

preceding night, towards the early hours of the morning, several 

strange dreams. He first saw the lofty and golden Sumeru mountain. 
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Then he saw a divine wish-fulfilling-tree (kalpavÃkÈa) laden with 

ornaments. Then he saw a lion whose neck was high. Next he saw a 

strong bull with soiled horns. Next he saw the sun. He then saw the 

moon. Next he saw an ocean with high tide. And, in the last dream, he 

saw the images of devas, called bhūta, of the peripatetic (vyantara) 

class. In the morning he was very pleased and asked his elder brother, 

in the presence of the wise priest of the royal court, the interpretation 

of these dreams. The court priest said that these dreams signify the 

arrival of great good luck to their royal palace. Some great soul shall 

visit their palace this day. Only a few hours after this, Lord Ādinātha 

entered Hastinapur and proceeded towards the royal palace. Śreyānsa 

saw the Lord from a distance and, accompanied by his brother and 

others, ran out to make obeisance to Him. The sight of the Lord 

agitated him greatly; there was a rush of some powerful emotion; an 

internal commotion possessed him for the moment. He recalled, in no 

time, that in one of his past incarnations – as Śrīmatī, along with her 

then husband Vajrajaôgha – he had offered the gift of food to two holy 

saints in a forest. Incidentally, the same Vajrajaôgha had now taken 

birth as the first Tīrthaôkara, Lord Ādinātha, present in front of him.

Full of affectionate devotion, Śreyānsa now proceeded to offer the gift 

of food in form of refreshing sugarcane-juice (ikÈurasa) to the Lord in 

the approved manner (vidhi) and with all the attributes (guõa) 

required of the donor (dātā). The devas witnessed the event with 

extreme delight and in approval of the noble act of offering food to the 

Most Worthy Recipient, rained down choice gems, flowers, and 

fragrant water in the royal compound. They made cheering sound of 

“Victory! Victory!” and beat the heavenly drums. They adored and 

approved profusely the pious act of Śreyānsa. All assembled praised 

Śreyānsa for his keen intelligence in finding out what was to be done 

on such an occasion and in succeeding where others had failed. Even 

Bharata came down to Hastinapur to congratulate him. All persons 

who witnessed and approved the giving of food to the Worthy 

Recipient earned great propitiousness. People now understood the 

manner in which food should be offered to an ascetic. It was the third 

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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 7) By articulating the glory of the Lord, he made his speech 

pure.

 9) He pronounced with sincerity the purity of the food. 

 1) He made obeisance to the Lord by circumambulating thrice 

and then bowed to Him by touching the ground with five 

parts of his body.

This way, with nine kinds of devotion (navadhā bhakti), Śreyānsa gave 

the supreme gift of pure food to the greatest of all recipients (pātra).

 2) He offered to the World Teacher an eminent, high seat.

day of the bright-half of the month of Vaiśākha – vaiśākha śukla tÃtīyā 

– when Lord Ādinātha received the gift of food at Hastinapur. Due to 

the supreme merit of the donor and the recipient, the food prepared 

became inexhaustible miraculously. The day is still commemorated 

with devotion and is known as akÈaya tÃtīyā.

 3) He washed with extreme devotion the Lotus-Feet of the Lord 

and applied the water that had become sacred after coming 

in contact with the Lotus-Feet of the Lord to his forehead 

and other parts of body.

 4) He worshipped the Lord with great devotion and with pure 

and pious eight substances.

 5) With utmost humility and purity of heart he bowed and 

pleaded the Lord to accept his offering.

 6) His affectionate devotion to the Lord had made his mind 

pure.

 8) By performing the aforesaid bodily activities, he attained the 

purity of his body.

okDdk;eu%'kqf¼js"k.k'kqf¼ÜÓ fof/ekgq% AA 168 AA

laxzgeqPpLFkkua iknksndepZua iz.kkea p A 

Ācārya AmÃtacandra’s PuruÈārthasiddhyupāya:
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,sfgdiQykuis{kk {kkfUr£u"diVrkulw;Roe~ A 

vfo"kkfnRoeqfnRos fujgÄkfjRofefr fg nkr`xq.kk% AA 169 AAï

The (seven) qualities (guõa) required of the donor are: no desire 

for worldly benefits, forbearance, earnestness, absence of envy, 

no trace of despondency, no desire of worldly gain, and no pride.

At the end of the period of asceticism, on the eleventh day of the dark 

half of the month of Phālguna (phālguna kÃÈõa ekādaśī), Lord 

Ādinātha attained the all-embracing knowledge – Omniscience 

(kevalajðāna) – that reveals the whole of the universe and the non-

universe to its possessor. The World Teacher became truly qualified to 

expound the reality of substances, souls and non-souls. He became 

free from the eighteen imperfections which all mundane souls in the 

three worlds are subjected to.

Lord Ādinātha’s Attainment of Omniscience

Lord Ādinātha spent almost 1000 years (chadmasthakāla) performing 

karma-destroying austerities.

{kqfRiiklktjkrÄtUekUrdHk;Le;k% Aï
u jkx}s"keksgk'p ;L;kIr% l% izdhR;Zrs AA6AA

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

The one who is free from these eighteen imperfections – hunger 

(kÈudhā), thirst (tÃÈā), old-age (jarā), sickness (roga), rebirth 

And the right manner for giving of the gift of food (to the 

ascetic) consists in: respectful welcome, a high seat, washing the 

feet, worshipping, bowing, purity of the mind, the speech and 

the body, and purity of the food.

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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?k.k?kkbdEejfg;k dsoy.kk.kkbijexq.klfg;k A
pksfÙklvfnl;tqÙkk vfjgark ,fjlk gksafr AA71AA

Ācārya Kundakunda’s Niyamasāra:

Rid of the four inimical (ghātī) karmas, endowed with supreme 

qualities like omniscience (kevalajñāna), and appearance of 

thirty-four miraculous-happenings (atiśaya) – such are the 

attributes of the Arhat.

The ten miraculous-happenings (atiśaya) appearing at the time of 

birth are: 1) no excreta from His body; 2) no perspiration; 3) milk-like 

white blood; 4) perfect joints noted for extraordinary sturdiness and 

strength – vajraÃÈabhanārāca saÉhanana; 5) perfectly symmetrical 

body – samacaturasra saÉsthāna; 6) stunningly handsome body; 7) 

extremely fragrant body; 8) one-thousand-and-eight pious marks – 

including śrivatsa, śaôkha, svastika, kamala and cakra – on the body; 

* ns[ksa] vkpk;Z ftulsu] gfjoa'kiqjk.k] lxZ 3] i`- 24&25-

Further, thirty-four miraculous-happenings (atiśaya) appear during 

the lifetime of the Arhat; ten appear naturally at the time of birth, ten 

on attainment of infinite knowledge (kevalajðāna), and the remaining 
*fourteen are fashioned by the celestial devas.

(janma), death (maraõa), fear (bhaya), pride (mada), attachment 

(rāga), aversion (dveÈa), delusion (moha), anxiety (cintā), 

displeasure (arati), sleep (nidrā), astonishment (vismaya), 

despondency or grief (viÈāda or śoka), perspiration (sveda), and 

regret (kheda) – is called the real (trustworthy) sect-founder 

(āpta).
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9) unparalleled strength; and 10) propitious (hita) and cogent (mita) 

speech.

The ten miraculous-happenings (atiśaya) which appear on the 

attainment of omniscience (kevalajñāna) are: 1) the Omniscient Lord 

has calm and large eyes that do not blink; 2) His firmly set hair and 

nails do not grow; 3) as there remains no need for taking external food, 

He does not take morsels of food – no kavalāhāra; 4) signs of old-age do 

not appear in Him; 5) due to its unmatched luminance, His body has 

no shadow; 6) to all – humans, devas and animals – who assemble in 

the four directions of the majestic Pavilion (samavasaraõa) He 

appears to be facing them; 7) there is abundance of food in the two-

hundred yojana expanse of land around Him; 8) no calamities 

(upsarga) can occur in His presence; 9) absence of cruel dispositions, 

i.e., compassionate tenderness for each other, prevails in all living 

beings; and 10) as His feet do not touch the ground while moving, He is 

said to be moving in the sky – ākāśagamana.

The fourteen miraculous-happenings (atiśaya) fashioned by the devas 

are: 1) His nectar-like divine discourse (divyadhvani) provides 

ineffable satisfaction to the three kinds of living beings; it is delivered 

in the language called arddhamāgadhī and is heard by all present in 

their respective tongue; 2) friendly coexistence prevails even among 

natural adversaries; 3) the trees get laden with fruits and flowers of all 

the six seasons; 4) the land becomes clear of all dirt, shining like a 

mirror; 5) the atmosphere is filled with the fragrance of pleasing, mild 

air; 6) the movement of the Omniscient Lord from one place to the 

other brings inexpressible joy to the mundane souls; 7) the devas of the 

Vāyukumāra class clear up the land of thorns, stones, and insects, etc., 

in the range of one yojana; 8) on this clear land, the devas of the 

Stanitakumāra class, transforming themselves into clouds, rain-down 

sprinkles of fragrant water; 9) as the Lord moves above the ground – 

ākāśagamana – the devas create rows of divine lotus flowers – 15 rows 

of 15 flowers each, making a total of 225 lotus flowers – under His feet; 

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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A heavenly Pavilion (samavasaraõa) was erected for the Lord’s 

Discourse Divine under instruction of Saudharma, the lord of the first 

heaven. The splendour of the heavenly Pavilion (samavasaraõa) is 

beyond description but has been summarized thus in the Scripture:

Ācārya Pūjyadāda’s Bhakti SaÉgraha:

ekuLrEHkk% ljkafl izfoeyty lR[kkfrdk iq"iokVh

izkdkjks ukV~;'kkyk f}r;eqioua osfndkarèoZtk|k% A

({ksid 'yksd & Jh pSR; HkfÙkQ)

'kky% dYiæqek.kka lqifjo`Ùkoua LrwigE;kZoyh p

izkdkj% LiQkfVdksUru`lqjeqfulHkk ihfBdkxzs Lo;EHkw% AA1AA

The verse describes very briefly the grandeur of Lord’s heavenly 

Pavilion (samavasara a).õ

Lord’s heavenly Pavilion comprises the huge (samavasaraõa) 

column called the (literally, the pride-pillar), the mānastambha 

lake , the moat ikā) filled with clear water and (sarovara) (khāÇ

encircling the entire area, the garden, the enclosing wall, the 

theater, the second garden, the flags and banners flying high 

around the grand platform, the enclosures, the divine (kalpa) 

trees, the thick forest exhibiting a mountainous scenic effect, 

the dome-shaped structures (stūpa), the line of compartments or 

halls, the walls made of white gems (spha ika), the assembly Ç

halls for humans (manu ya), celestial-beings (deva) and ascetics È

(muni). Lord is seated on the throne (si hāsana), Tīrthaôkara É

without touching it.

10) the earth appears to be extremely exuberant as lush crop of rice, 

and other grains, cover it up; 11) the sky becomes absolutely clear, like 

the untainted omniscience of the Lord; 12) all directions, clear of dust, 

seem to be paying their homage to the Lord; 13) as per the instruction 

of the Indra, the subordinate devas proclaim the arrival of the Lord; 

14) the divine dharmacakra – spinning, super-wheel with sun-like 

glow – must precede the Lord at all places, to signal His presence.
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Although Lord Ādinātha was endowed with ineffable attributes 

including the final-supreme-body (carama-śarīra), the thirty-four 

miraculous-happenings (atiśaya), the eight divine-splendours 

(prātihārya), the heavenly Pavilion (samavasaraõa), and the 

Omniscience (kevalajñāna), He was totally unattached to any of these. 

Is it not the most amazing thing on earth?

izkfrgk;ZfoHkoS% ifj"Ñrks nsgrks¿fi fojrks HkokuHkwr~ A

eks{kekxZef'k"kUujkejku~ ukfi 'kkluiQyS"k.kkrqj% AA
(15-3-73)

Ācārya Samantabhadra’s Svayambhūstotra:

O Lord! Though accompanied by grandeurs like the eight divine-

splendours (aÈÇa prātihārya), you were unattached to these and 

even to your own body. You promulgated the path to liberation for 

the devas and the men. However, you were rid of all anxiety as 

regards its outcome.

The total time period of Lord’s renunciation (saÚyamakāla) was 1 

lakh pūrva (chadmasthakāla + kevalakāla).

Lord Ādinātha attained liberation (nirvāõa) from Mount Kailāśa on 

the fourteenth day of the dark half of the month of Māgha – māgha 

The Lord’s Teachings, comprising 12 departments (dvādaśāôga), 

were truly comprehended and assimilated by exceptionally 

accomplished disciples or Apostles (gaõadhara), the Chief among 

them being sage ãÈabhasena Svāmī (the younger brother of Bharata). 

The Apostles propagate the Truth as expounded by the Lord and it 

gets passed on to innumerable bhavya souls through their worthy 

disciples over the ages.

As the Omniscient (kevalī), Lord Ādinātha preached the Truth for the 

benefit of all bhavya – capable of attaining liberation – souls, present 

and future, for 1 lakh pūrva less 1000 years (kevalakāla).

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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* Normally the twenty-four Tīrthaôkara take birth in the fourth period 

known as duÈamā-suÈamā of the half-cycle, but once in innumerable 

ascending (utsarpiõī) and descending (avasarpiõī) cycles of time, an 

exceptional cycle happens which is called ‘huõçāvasarpiõī’. In this 

exceptional cycle, at the fag end of the third period (suÈamā-duÈamā) of 

the descending (avasarpiõī) half-cycle itself, the dwindling of the power 

takes place of the tree-like bestowers of wants (kalpavÃkÈa) and 

conditions of the land-of-labour (karmabhūmi) emerge. And, in this 

period itself, the first Tīrthaôkara and the first cakravartī are born. A 

few worthy souls also attain liberation.

¹ns[ksa] {kq- ftusUnz o.khZ (2007)] tSusUæ fl¼kUr dks'k (Hkkx&2)] i`- 91-º

I make obeisance humble to Lord Ādinātha so as to attain release from 

the weary cycle of births and deaths.

kriÈõa caturdaśī – when 3 years and 8½ months were remaining for 

the start of the fourth period (duÈamā-suÈamā) of the present 
*descending (avasarpiõī) half-cycle.

ĀCĀRYA MĀNAT UÔGA

AND

‘B HAKT ĀMARA ST OT RA’

Authors and researchers are not unanimous as regards the time of 

Ācārya Mānatuôga. Dr. Nemicandra Śāstrī (1992) has opined that 

Ācārya Mānatuôga should have graced this earth during the middle of 
†7th century CE.

Little is known about the life and works of Ācārya Mānatuôga. Thanks 

to his magnum opus composition Bhaktāmara Stotra, even today his 

name is well-known among the Jaina community, Digambara as well 

as Śvetāmbara, and is uttered with great reverence.

† ns[ksa] MkW- usfepUnz 'kkL=kh (1992)] rhFk±dj egkohj vkSj mudh vkpk;Z ijEijk (f}rh; 

[k.M)] i`- 272&273-
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There is a popular story concerning Ācārya Mānatuôga and his 

composition Bhaktāmara Stotra; the gist of the story is as follows:

King Bhoja ruled the city of Ujjain, centered around the Malwa region 

of central India. He himself was a great scholar and keen to interact 

with and provide patronage to the scholars and artists. He used to 

organise scholarly debates (śāstrārtha) in his royal assembly.

Ācārya Mānatuôga remained in the cell for three days during which 

time he made continuous adoration to Lord Ādinātha. And, in the 

process, he composed Bhaktāmara Stotra. On day four when he read 

out the forty-eight verses of Bhaktāmara Stotra, all his manacles got 

shattered and locks unlatched. The cell guards were extremely 

surprised to see all this; they immediately informed the king about the 

extraordinary development. The king got frightened of the power of 

the naked saint and realized the graveness of his misdoing. He rushed 

to see Ācārya Mānatuôga to ask for his forgiveness and to make 

obeisance to him.

Once king Bhoja came to know that one Ācārya Mānatuôga lived in his 

kingdom and that he was a prodigious Sanskrit scholar. The king 

expressed his desire to call Ācārya Mānatuôga to the royal assembly. 

The king’s courtiers approached Ācārya Mānatuôga and requested 

him humbly that the king had wished to see him in his palace. Ācārya 

Mānatuôga replied that he saw no reason why he should go to the 

palace; only those who desire something or who have committed a 

crime need visit the king. The king sent his courtiers again but Ācārya 

Mānatuôga was adamant not to accompany them. The king took it as 

uncalled-for pride on the part of Ācārya Mānatuôga and ordered to 

bring him to the royal assembly, by force. The royal guards went about 

to perform their duty. However, Ācārya Mānatuôga saw the new 

development as a calamity and took the vow of observing silence till it 

lasts. In the royal assembly, on repeated questioning by the king and 

others, he maintained complete silence. Highly infuriated, the king 

ordered heavy confinement of Ācārya Mānatuôga in a dark cell, using 

strong manacles and forty-eight locks.

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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When the soul (jīva) is engaged in auspicious-cognition (śubho-

payoga), like giving of gifts and adoration of the Supreme Beings, 

there is certainly the bondage of meritorious (puõya) karmas. When 

the soul (jīva) is engaged in inauspicious-cognition (aśubhopayoga), 

like evil passions and sense-gratification, there is certainly the 

bondage of evil (pāpa) karmas. When the soul (jīva) is not engaged in 

either cognition, no bondage of material karmas takes place.

In the Jaina tradition, reading of the devotions (bhakti) constitutes an 

essential-duty (kÃtikarma) for the ascetic (sādhu, muni) as well as the 

householder (śrāvaka); the tradition is as ancient as the Scripture 

(śruta) itself. 

The worthy (bhavya) soul, treading the path to liberation, first 

practices the empirical (vyavahāra) path represented by the discrete 

Three-Jewels (bheda ratnatraya). The empirical (vyavahāra) path is 

the means (sādhana) to ascend the stages of spiritual-development 

(guõasthāna) till the soul (ātmā) reaches the stage where it is able to 

attain the state of indestructible bliss. At the advanced stage of its 

development, the soul (ātmā) gets transformed into the indiscrete 

Three-Jewels (abheda ratnatraya). The distinction between the 

means (sādhana) and the goal (sādhya) vanishes and the soul (ātmā) 

becomes the path to liberation (mokÈa).

By and large, commendable-attachment (praśasta-rāga) is based on 

devotion (bhakti). For those aspiring to tread the path to liberation – 

the householders (śravaka) – the only means to escape the web of evil 

dispositions that is ever-ready to entangle them is to take refuge in the 

Lotus-Feet of Lord Jina (the Tīrthaôkara) and His Doctrine. They 

must incessantly strive for observance of commendable-attachment 

(praśasta-rāga). Devotion (bhakti) to Lord Jina and other Supreme-

Beings (parameÈÇhī) is the most potent means of observing 

commendable-attachment. Those who are in the advanced stages of 

spiritual-development (guõasthāna) – the ascetics (muni, śramaõa) – 

also take recourse, when required, to commendable-attachment so as 

to vanquish the influx of inauspicious-attachment (aśubha-rāga) for 

sensual-pleasures (viÈaya), or of passions (kaÈāya).
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Bhaktāmara Stotra is a sacred composition that eulogizes the 

supreme attributes of Lord Ādinātha, the first Tīrthaôkara. No doubt, 

the worthy soul accumulates enormous propitiousness by reading it 

with devotion. The provider of the propitiousness is not Lord Jina but 

the purity with which the mind (mana) and the senses (indriya) of the 

reader get engaged in recollecting or uttering His supreme attributes. 

Hundreds of thousands of instances, ancient and recent, must have 

come to light where people claimed to have benefitted miraculously by 

the recitation of and reflection on this sacred composition. However, it 

cannot be proved conclusively that in all these instances the benefit 

accrued primarily due to the power of Bhaktāmara Stotra.

Bhaktāmara Stotra is also known as Ādinātha Stotra. This highly 

rhythmic and melodious composition uses throughout one metre 

called Vasantatilakā, or alternatively, Madhumādhavī. The salient 

feature of this metre is that the verse comprises four parts, each with 

fourteen letters. The entire verse, thus, has fifty-six letters.

It is imperative that due to the lack of my understanding and also to 

my inadvertence, but certainly not due to my intention and wrong-

belief (mithyātva), learned scholars would be able to find in this text 

errors and omissions in respect of typos, grammar and expression; I 

shall remain ever apologetic for such imperfections and seek from 

them forbearance and forgiveness.

R

My endeavour has been to make this slim volume a useful reference 

text internationally; not only for the Hindi-loving scholars, but also 

for the readers interested primarily in its English rendering. Besides 

the transliteration in English of the original Sanskrit verse, the 

meaning of each verse has been given both in Hindi and English 

languages.

A SUB MIS SION

Ācārya M natu ga’s Bhaktāmara Stotraā ô
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I seek forgiveness from all noble souls for any errors due to 

missing letters, accents, words, vowels, consonants, compounds, 

and phonetic requisites in this text. The Scripture is like an 

ocean; who can swim across it?

Traditionally, the following verse is found at the end of most editions 

of the great Scripture Ācārya Umāsvāmī’s Tattvārthasūtra:

v{kjek=kinLojghua O;×tulfUèkfoo£trjsiQe~ A

lkèkqfHkj=k ee~ {kferO;a dks u foeqáfr 'kkL=kleqæs AA

(^rÙokFkZlw=k* ds lekiu ij izpfyr KfIr)

It is due to my devotion to the Scripture (āgama, jinavāõī) and my 

hope that the outcome will help in propagation of the true Doctrine, so 

scarce in modern-day literature, that, notwithstanding my meagre 

knowledge, I have embarked on this project.

R

R

His vastness of knowledge – in its scope as well as depth – can easily be 

inferred from the eloquence with which he delivers his discourses 

(pravacana) on the most profound and intractable topics of the Jaina 

Doctrine. Such Ācārya Viśuddhasāgara has showered me with his 

divine blessings during this project. His divine blessings wondrously 

made the process and the end-result most gratifying for me.

ĀCĀRYA VIŚUDDHASĀGARA

I make worshipful obeisance not only to Ācārya Viśuddhasāgara but to 

each of the 8,99,99,997 supreme-ascetics (bhāvaliôgī-muni), from the 

sixth (pramatta-saÉyata) to the fourteenth (ayogakevalī) stage-of-

spiritual-development (guõasthāna), present in the human-world 

(manuÈya-loka) comprising the two-and-a-half continents, starting 

from Jambūdvīpa and up to the mountain range of MānuÈottara in the 

centre of PuÈkaradvīpa.
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psruizdk'k ikVuh (1974)] JheUusfepUæ fl¼kUrpØo£r fojfpr f=kyksdlkj] Jh 
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6- {kq- ftusUnz o.khZ (2007)] tSusUæ fl¼kUr dks'k (Hkkx&2)] Hkkjrh; KkuihB] ubZ 
fnYyh&110003] vkBok¡ laLdj.k-
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vFkZ & ifo=k xq.kksa dk dhrZu (fu:i.k) djuk Lrqfr gS] izlUu cqf¼ 
okyk HkO; Lrksrk vFkkZr~ Lrqfr djus okyk gS] ftuds lc iq#"kkFkZ 
fl¼ gks pqds gSa ,sls vki LrqR; vFkkZr~ Lrqfr ds fo"k; gSa] vkSj eks{k 
dk lq[k izkIr gksuk mldk iQy gSA gs foHkks] gs lukru izHkq! bl 
izdkj fu'p; dj ân; ls Lrqfr djus okys vkSj iQy dh bPNk djus 
okys eq>dks vki viuh izlUu n`f‘ ls ifo=k dhft;sA

Ācārya Jinasena’s Ādipurāõa:

To praise the auspicious qualities is adoration (stuti); 

the one who does it with delight is the performer-of-

adoraton (stotā); the one, like You are, who has nothing 

more to accomplish is the object-of-adoration (stutya); 

and the fruit (of adoration) is the attainment of the 

bliss of liberation (mokÈa). O Omnipotent and Eternal 

Lord! Having ascertained this, as I perform Your 

heartfelt adoration with the desire for its (aforesaid) 

fruit, make me auspicious by Your exalted glance.

Lrqfr% iq.;xq.kksRdh£r% Lrksrk HkO;% izlÂ/h% A

fuf’rkFkksZ Hkoku~ LrqR;% iQya uS%Js;la lq[ke~ AA (25 - 11)

bR;kdyÕ; eulk rq"Vw"kqa eka iQyk£Fkue~ A
foHkks izlÂ;k n`"VÔk Roa iquhfg lukru AA  (25 - 12)

••••••••••••••••••••••••
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With Hindi and English Rendering

vkpk;Z ekurq  fojfprÄõ

HkÙkQkej Lrks=k

Ācārya M natu ga’sā ô

Bhakt mara Stotraā

fgUnh rFkk vaxzsth vuqokn lfgr



vFkZ & gs oklqiwT; ukFk! vki ohrjkx gSa blfy, vkidks viuh iwtk 
gksus ls dksbZ iz;kstu ugha gSA vki oSj jfgr gSa blfy, vkidks viuh 
fuUnk gksus ls Hkh dksbZ iz;kstu ugha gSA rks Hkh vkids ifo=k (iz'kLr) 
xq.kksa dk Lej.k gekjs fpÙk (eu) dks iki:ih v×tu (ey) ls 
ifo=k dj gh nsrk gSA

u iwt;kFkZLRof; ohrjkxs u fuUn;k ukFk! fookUroSjs A

RkFkkfi rs iq.;xq.kLe`fruZ% iqukfr fpÙka nqfjrk×tusH;% AA
(12-2-57)

Ācārya Samantabhadra’s Svayambhūstotra:

O Lord Vāsupūjya! You have conquered all attachment 

and, therefore, pay no heed to worship; you entertain 

no aversion and, therefore, pay no heed to calumny. 

Still, just the recollection of your auspicious qualities 

certainly washes away sinful impurities in our minds.

2
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HkÙkQkej Lrks=k

vUo;kFkZ & HkfÙkQ djus okys nsoksa ds ur vFkkZr~ ¹HkÙkQ&vejº ¹iz.krº 
>qds gq, eqdqV&jRuksa dh ¹ º ¹ ~ekSfy&ef.k izHkk.kke m|ksrde~º dkfUr 
dks ¹nfyr&iki&re%&forkue~º izdk'keku djus okys] iki:ih va/dkj 
ds foLrkj dks u‘ djus okys] ¹;qxknkSº ;qx ds izkjEHk esa (deZHkwfe ds) 
¹Hkotys irrke~º lalkj&leqnz ¹tukuke~º esa fxjrs gq, izkf.k;ksa dks 

HkÙkQkej&iz.kr&ekSfy&ef.k&izHkk.kk&

eq|ksrda nfyr&iki&reks&forkue~ A

okyEcua Hkotys irrka tukuke~ AA1AA

lE;d~ iz.kE; ftu&ikn&;qxa ;qxknk&

Ācārya M natu ga’sā ô

Bhakt mara Stotraā

••••••••••••••••••••••••
3

(olUrfrydk NUn)

Bhakt mara-pra ata-mauli-ma i-prabh -ā ā āõ õ õ

v lambanam bhavajale patat m jan n m.ā ā ā ā

mudyotakam dalita-p pa-tamo-vit nam.ā ā

Samyak pra amya jina-p da-yugam yug dõ ā ā ā-



••••••••••••••••••••••••
4

(bl 'yksd dh iw.kZrk ls gksrh gS ftlesa vkpk;Z Li‘ vxys 'yksd Äõ ekurq
djrs gSa fd gs Hkxou~! eSa vkidh Lrqfr d:¡xkA)

¹vkyEcue~º ¹ftu&ikn&;qxaº vkJ; nsus okys] ftusUnznso ds 
pj.k&;qxy dks lE;d~ :i ls iz.kke djds& ¹lE;d~ iz.kE;º 

(This verse is to be read in conjunction with the next 

verse where makes clear his intent Ācārya M natu ga ā ô

to start the adoration of Lord Jina.)

The duo of your Feet enhances the effulgence of the 

jewels studded in the diadems of the devas who bow 

down in your devotion; destroys the duo of your Feet 

the expanse of the darkness of ; the evil-karmas (p pa)ā

the duo of your Feet had provided refuge to the living-

beings getting immersed in the ocean of worldly-

existence in the era that marked the commencement of 

the land-of-action (as against the land-of-enjoyment); 

after making obeisance humble to the duo of your Feet– 

vkpk;Z ekurq  fojfpr HkÙkQkej Lrks=kÄõ



;% laLrqr% ldy&okÄ~e; rÙo&cksèkk&

nqn~Hkwr&cqf++¼&iVqfHk% lqjyksd&ukFkS% A

Lrks=kStZxfR=kr;fpÙkgjS#nkjS%

Lrks";s fdykgefi ra izFkea ftusUæe~ AA2AA

sto ye kilÈ É prathamaÉ jinendra .āhamapi ta m

StotrairjagattritayacittaharairudaraiÍ

dudbh ta-buddhi-pa ubhi  suraloka-n thaiū Ç .Í Íā

Ya  sa -vÍ ÉstutaÍ sakala ā āômaya tattva-bodh -

vUo;kFkZ & leLr 'kkL=kksa ds ¹ & º ldy&okÄ~e; rÙo&cksèkkr~ mn~Hkwr
rÙo&Kku ls mRiÂ ¹ º ¹cqf++¼&iVqfHk% cqf++¼ dh dq'kyrk okys lqjyksd& 
ukFkS% ¹txr~&f=kr;º º nsoyksd ds Lokeh bUnzksa }kjk rhu yksd ds 
¹fpÙkgjS%º mnkjS% Lrks=kS%º  Lrks=kksa }kjk  fpÙk dks gj.k djus okys mRÑ‘¹
¹;% laLrqr%º ¹ra izFkea ftusUæe~º ftudh Lrqfr dh xbZ gS] mu izFke 
ftusUnz (Hkxoku~ vkfnukFk) dk fu'p; ls eSa Hkh ¹fdy vge~ vfiº 
¹Lrks";sº Lrou d:¡xkA

(D;k ;g vk'p;Z ughaa gS fd rÙoK nsoksa ds }kjk ftu dh ftusUnz Hkxoku~ 
Lrqfr dh xbZ gks mudh Lrqfr djus ds fy, eSa vYiK Hkh rRij gqvk gw¡\)

I too shall, no doubt, worship the first ‘Jinendra’ (Lord 

Ā ādin tha) who is adored, through excellent hymns that 

mesmerize the hearts of the living-beings in the three 

worlds, by the lords (Indra) of the celestial-beings with 

intellect sharpened by the acquisition of the knowledge 

of the reality (tattva) as expounded in the Scripture.

••••••••••••••••••••••••
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(Is it not surprising that a dim-witted person like me 

has resorted to the adoration of Lord Jina who is 

worshipped even by the devas with high intellect arisen 

out of the knowledge of the reality?)

••••••••••••••••••••••••
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ckya fogk; ty&lafLFkrfeUnq&fcEc&

eU;% d bPNfr tu%lglk xzghrqe~ AA3AA

cq¼Ôk fouk¿fi focqèkk£pr&ikn&ihB

Lrksrqa leq|r efr£oxr&=kiks¿ge~ A

B jala-sa  mindu-bimba-ālam ā vih ya Ésthita

Buddhyā vināpi vibudhārcita-pāda-p haīÇ

stotum m samudyata-matirvigata-trapoha .

manyaÍ Ísahas ka icchati jana ī .ā grah tum

vUo;kFkZ & ¹ º nsoksa ds }kjk iwftr gS h focqèkk£pr&ikn&ihB ftud
ikn&ihB] vFkkZr~ dks fojkteku djkus okyk ¯lgklu] ,sls gs pj.kksa 
ftusUnznso! ¹ º ¹cq¼Ôk fouk¿fi cqf++¼&foghu gksus ij Hkh tks vge~ Lrksrqa 
leq|r ¹foxr=ki%º  efr%º eSa vkidh Lrqfr djus ds fy, rRij gqvk gw¡ 
;g esjh fuyZTtrk gh gSA  ty esa n`';eku ¹ty&lafLFkre~&bUnq&fcEce~º
pUnzek ds izfrfcEc dks ¹lglk xzghrqe~º lglk (fcuk fopkjs) idM+us 
dh tks ¹bPNfrº djrk gS ¹ckya fogk; vU; d% tu%º bPNk og ,d 
(vcks/) ckyd ds vfrfjÙkQ vU; dkSu gks ldrk gS\ (vFkkZr~ dksbZ ughaA)

O Lord ‘Jinendradeva’! The seat (throne) above which 

rest your Feet is worshipped by the devas. Although 

with no intellect, I have embarked on singing hymns of 

your adoration; this is nothing but my brazenness. 

Who else but an innocent child can  desire thoughtlessly

to grab the reflection of the moon in water?

7
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oDrqa xq.kku~ xq.k&leqæ 'k'kkad&dkUrku~

dks ok rjhrqeyeEcqfu¯èk HkqtkH;ke~ AA4AA

dLrs {ke% lqjxq#&izfreks¿fi cq¼Ôk A

dYikUr&dky iouks¼r uØ&pØe~

Vaktu  gu n gu a-samudra a nka-k nt nm ā ā ā āõ õ ś ś

Kalpānta-kāla pavanoddhata nakra-cakram

ko vā tar tu-mala-mambu-nidhim bhujābhyām.ī

kaste kÈama  suraguru-pratimopi Í buddhyā.

vUo;kFkZ & ¹ º xq.kksa ds lkxj! xq.k&leqæ ¹rs 'k'kkad&dkUrku~ xq.kku~  gs 
oDrqa  vkids pUnzek ds leku mTToy xq.kksa dk o.kZu djus ds fy, º
¹cq¼Ôk lqjxq#&izfre% vfiº cqf¼ ls nsoksa ds xq# c`gLifr ds leku Hkh 
¹d% {ke%º (vFkkZr~ dksbZ ughaA) ¹dYikUr&dky dkSu leFkZ gS\ 
iouks¼r  ¹vEcqfu¯èk  º tSls izy;dky dh izp.M ok;q ls m}sfyr º ,sls 
leqnz dks º ftlesa exjePN vkfn ds lewg mNy jgs gksa] ¹uØ&pØe~  
¹dks ok ¹HkqtkH;ke~ ¹rjhrqe~ vye~º dkSu iq#"k º viuh Hkqtkvksa ls º 
rSjdj ikj djus esa leFkZ gS\

O Ocean of Virtues! Who else can describe your virtues, 

bright as the moon, when even B ahaspati, the wise Ã

guru of the devas, is incapable of  doing it? Who can 

swim across with his arms the ocean whose water is 

agitated due to the strong wind that appears to be 

signalling the end of the world, and home to numerous 

(rapacious) aquatic animals like the crocodile?

••••••••••••••••••••••••
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lks¿ga rFkkfi ro HkfDro'kkUequh'k

dr±q&Lroa foxr&'kfDrjfi izo`Ùk% A

izhR;kReoh;Zefopk;Z e`xh e`xsUæe~

ukH;sfr ¯d futf'k'kks% ifjikyukFkZe~ AA5AA

n bhyeti ki  nija i oÍ parip lan rtha .ā m ā ā mś ś

Soha  pi tava bhaktivam tathā ānmunīś śa

kartu -stava  vigatam m -śaktirapi pravÃattaÍ.

Pr v Ã Ãītyātma īryamavicārya m agī m gendram

vUo;kFkZ & ¹ º eqfu;ksa ds Lokeh! ºequh'k ¹l% vga rFkkfi  og eSa fiQj gs 
Hkh ¹foxr&'kfDr% vfiº ¹ro HkfDro'kkr~º 'kfDr ls ghu gksus ij Hkh 
vkidh HkfDr ds o'khHkwr gksdj gh ¹dr±q&Lroa izo`Ùk%   º vkidh Lrqfr 
djus ds fy, rRij gqvk gw¡A º gfj.kh tSls ¹e`xh  ¹vkRe&oh;Ze~ 
vfopk;Z  ¹izhR;k futf'k'kks% º viuh 'kfDr dk fopkj u djds 
ifjikyukFkZe~ vius f'k'kq dh j{kk djus ds fy, ¹¯d e`xsUæe~º   izhfro'k 
u vH;sfr D;k ̄lg ds lUeq[k ugha tkrh gS\ (vFkkZr~ tkrh gSA)º 

O Lord of the Ascetics! Even then, rid of strength as I 

am, it is only due to my overwhelming devotion to you 

that I have embarked on making prayers of your 

adoration. Does the doe (mother deer), not thinking 

about its (lack of) strength and with the idea of 

protecting its loved fawn (baby deer), not get into a 

face-to-face confrontation with the (mighty) lion?

••••••••••••••••••••••••
9

Ācārya M natu ga’s Bhaktāmara Stotraā ô



vYiJqra Jqrorka ifjgkl&èkke

Ron~&HkfDrjso eq[kjh dq#rs cykUeke~ A

;Rdksfdy% fdy eèkkS eèkqja fojkSfr

rPpkez&pk#&dfydk&fudjSd gsrq% AA6AA

YatkokilaÍ kila madhau madhuram virauti

Alpa a  avat  śrut śrutm ām parihāsa-dhāma

tvad-bhaktireva mukharī kurute balānmām.

tacc Í.āmra-cāru-kalikā-nikaraika hetu

vUo;kFkZ & gs Lokeh! ¹ º vYiJqra vYiKku okyk gw¡ rFkk ¹Jqrorka eSa 
ifjgkl&èkke  fo}kuksa dh g¡lh dk ik=k gw¡A ¹eke~ Ron~&HkfDr% ,oº º
eq>dks vkidh HkfDr gh ¹cykr~ eq[kjh dq#rsº cyiwoZd okpkfyr 
(cksyus ds fy, izsfjr) dj jgh gSA ¹;r~ dksfdy% fdy eèkkS eèkqja 
fojkSfr  º tSls dks;y fu'p; ls e/qekl (olUr ½rq) esa e/qj 'kCn djrh 
gS º mlesa  fudjº vkeziQy dh lqUnj ¹rr~ p  ¹vkez&pk#&dfydk  
eatjh (vFkok ckSj) dk lewg gh º ¹,d gsrq% ,dek=k gsrq (dkj.k) gSA

O Lord! I am deficient in knowledge and am a subject of 

derision in the assembly of the learned. Only my 

devotion to you is propelling me to get garrulous. 

Certain it is that the melodious sound that the cuckoo 

makes during the spring emanates from the seasonal 

presence of the charming clusters of mango sprouts.

••••••••••••••••••••••••
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;q¼s t;a foftrnqtZ;&ts;i{kk&

dqUrkxz&fHkUuxt&'kksf.kr&okfjokg&

osxkorkj&rj.kkrqj&;ksèkHkhes A

LRor~ikniadt&oukJf;.kks yHkUrs AA43AA

Kuntāgra-bhinnagaja-śoõita-vārivāha-

Yuddhe jayam vijitadurjaya-jeyapakÈās-

tvatpādapaôkaja-vanāśrayiõo labhante.

vegāvatāra-taraõātura-yodhabhīme.

vUo;kFkZ & gs izHkks! ¹Ror~ikniadt oukJf;.k%º vkids pj.k&:ih 
deyksa ds ou dk vkJ; ysus okys (iq#"k) ¹dqUrkxz fHkUuxtº Hkkyksa ds 
vxzHkkx ls fonkjs x, s ¹'kksf.kr okfjokgº gkfFk;ksa d [kwu :ih ty ds 
izokg esa ¹osxkorkj rj.kkrqjº 'kh?kzrk ls mrjus vkSj rSjus ds fy, vkrqj 
¹;ksèkHkhesº ;ks¼kvksa ds }kjk Hk;adj ¹;q¼sº ;q¼ esa ¹nqtZ; ts;i{kk%º 
nqtZ; 'k=kqi{k dks ¹foftrº thrus okys gksdj ¹t;e~º fot; ¹yHkUrsº 
ikrs gSaA

O Lord! Those (men) who take refuge in your Feet – 

that are like the wooded land colonized by lotuses – 

emerge victorious in the fierce battle against invincible 

warriors who are keen to quickly step into and swim in 

the stream of water, nay blood, flowing out of the bodies 

of the elephants ripped open by the pointed fronts of 

the spears.

••••••••••••••••••••••••
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L=kkla fogk; Hkor% Lej.kkn~oztfUr AA44AA

ikBhuihB&Hk;nksYo.k&okMokXukS A

vEHkksfuèkkS {kqfHkr&Hkh"k.k&uØpØe~

jaxÙkjax&f'k[kjfLFkr&;kuik=kk&

Ambhonidhau kÈubhita-bhīÈaõa-nakracakram

Raôgattaraôga-śikharasthita-yānapātras-

pāÇhīnapīÇha-bhayadolvaõa-vāçavāgnau.

trāsam vihāya bhavataÍ smaraõādvrajanti.

vUo;kFkZ & gs izHkks! ¹vEHkksfuèkkSº ,sls leqnz esa tks ¹{kqfHkr Hkh"k.k 
uØpØe~ ikBhuihBº {kksHk dks izkIr gq, Hk;adj exjksa vkSj eNfy;ksa 
(typjksa) ds lewg ls ;qÙkQ gks] ¹Hk;nksYo.k okMokXukSº Hk; iSnk djus 
okys vkSj fodjky cM+okuy gksa_ ¹jaxr~ rjax f'k[kjfLFkr ;kuik=kk%º 
ftldh p×py ygjksa ds vxzHkkx ij fLFkr gS tgkt ftudk (,sls euq";) 
¹Hkor%º vkids ¹Lej.kkr~º Lej.k ls ¹=kkla fogk;º Mj NksM+dj 
¹oztfUrº xeu djrs gSaA

O Lord! Those (men) who remember you (your name) 

sail through, without any fear, the rough sea pregnant 

with agitated and ferocious crocodiles and fishes, 

marked by frightful and colossal undersea fires, and 

whose vessels traverse on the crest of volatile tidal 

waves.
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eR;kZ HkofUr edjèot&rqY;:ik% AA45AA

m‰wr&Hkh"k.k&tyksnj&HkkjHkqXuk%

'kksP;ka n'kkeqixrk'P;qr&thfork'kk% A

RoRikniadt&jtks¿e`r&fnXèknsgk

śocyām daśāmupagatāścyuta-jīvitāśāÍ.

Udbhūta-bhīÈaõa-jalodara-bhārabhugnāÍ

martyā bhavanti makardhvaja-tulyarūpāÍ.

Tvatpādapaôkaja-rajomÃata-digdhadehā

vUo;kFkZ & gs izHkks! ¹m‰wr&Hkh"k.k&tyksnj&HkkjHkqXuk%º mRiÂ gq, 
Hkh"k.k tyksnj&jksx ds Hkkj ls >qds gq,] ¹'kksP;ke~ n'kke~º 'kkspuh; 
voLFkk dks ¹mixrk%º izkIr vkSj ¹P;qr thfork'kk%º NksM+ nh gS thou 
dh vk'kk ftUgksaus] ,sls ¹eR;kZ%º euq"; ¹Ror~ ikn&iadt jtks¿e`r 
fnXèknsgk%º (tks) vkids pj.k&deyksa dh /wfy&:i ve`r ls (viuh) 
nsg dks fyIr djrss gSa] ¹edjèot rqY;:ik%º (os) dkenso ds leku 
:i okys ¹HkofUrº gks tkrs gSaA

O Lord! The men whose bodies are bent low by the 

weight of the emergence of intractable disease called 

water-belly (ascites), who have reached the stage of 

utter despair, and who have lost all hope of survival, 

attain pleasing appearance like that of K madeva (god ā

of love) when they anoint their bodies with the nectar-

like specks from your Lotus-Feet.

••••••••••••••••••••••••
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xk<a o`gfÂxMdksfVfu?k`"Vt†k% A

RoÂke&ea=kefu'ka euqtk% LejUr%

vkiknd.Beq#J`a[kyosf"VrkÄkõ

l|% Lo;a foxrcaèkHk;k HkofUr AA46AA

Tvannāma-mantramaniśam manujāÍ smarantaÍ

ĀpādakaõÇhamuruśÃaôkhalaveÈÇitāôgā

gāçham vÃahannigaçakoÇinighÃÈÇajaôghāÍ.

sadyaÍ svayam vigatabandhabhayā bhavanti.

vUo;kFkZ & gs izHkks! ¹vkiknd.Be~º ik¡o ls ysdj d.B i;ZUr 
¹m#J`a[kyosf"Vr vÄk%º cM+h lk¡dyksa ls tdM+k gqvk gS 'kjhj ftudk] õ
vkSj ¹xk<aº xk<+ :i ls ¹o`gr~º cM+h ¹fuxMdksfVfu?k`"Vt†k%º csfM+;ksa 
ds vxzHkkx ls f?kl xb± gSa tk¡?ksa ftudh] ,sls ¹euqtk%º euq"; ¹RoÂke 
ea=ke~º vkids uke&:ih eU=k dks ¹vfu'ke~º fujUrj ¹LejUr%º Lej.k 
djrs gq, ¹l|%º 'kh?kz gh ¹Lo;e~º vius vki ¹foxrcaèkHk;kº cU/u 
ds Hk; ls jfgr ¹HkofUrº gks tkrs gSaA

O Lord! The men whose bodies, from toe to neck, are 

manacled with long chains and whose legs and thighs 

are bruised severely because of friction with the tips of 

huge shackles, get quickly and automatically released 

from the fear of confinement when they contemplate 

incessantly on the mantra that comprises your name.
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eÙkf}isUæ&e`xjkt&nokuykfg&

laxzke&okfjfèk&egksnj&cUèkuksRFke~ A

rL;k'kq uk'keqi;kfr Hk;a fHk;so

;Lrkoda Lrofeea efrekuèkhrs AA47AA

Mattadvipendra-mÃgarāja-davānalāhi-

yastāvakam stavamimam matimānadhīte.

saÉgrāma-vāridhi-mahodara-bandhanottham.

Tasyāśu nāśamupayāti bhayam bhiyeva

vUo;kFkZ & gs izHkks! ¹;%º tks ¹efrekuº cqf¼eku euq"; ¹rkode~º 
vkids ¹bee~º bl ¹Lroe~º Lrks=k dks ¹vèkhrsº i<+rk gS] ¹rL;º 
mldk ¹eÙkf}isUæ e`xjkt nokuykfg laxzke okfjfèk egksnj 
cUèkuksRFke~º eÙk gkFkh] ̄lg] oukfXu] lk¡i] ;q¼] leqnz] tyksnj vkSj cU/u 
vkfn ls mRiÂ gqvk ¹Hk;e~º Hk; ¹fHk;k boº ekuks Hk;Hkhr gksdj gh 
¹vk'kqº 'kh?kz ¹uk'ke~ mi;kfrº fouk'k dks izkIr gks tkrk gSA

O Lord! The fear arising out of the causes like 

inebriated elephant, lion, forest conflagration, serpent, 

battle, ocean, water-belly (ascites) and confinement, of 

the wise man who reads this adoration of yours soon 

gets destroyed; as if the fear itself has got fearful.

••••••••••••••••••••••••
65

Ācārya M natu ga’s Bhaktāmara Stotraā ô



èkÙks tuks ; bg d.BxrketÏe~

ra ekurqÄeo'kk leqiSfr y{eh% AA48AAõ

Lrks=kÏta ro ftusUæ! xq.kS£uc¼ka

HkDR;k e;k fofo/&o.kZ&fofp=k&iq"ike~ A

bhaktyā mayā vividha-varõa-vicitra-puÈpām.

Stotrasrajam tava jinendra! guõairnibaddhām

Dhatte jano ya iha kaÉÇhagatāmajasram

tam mānatuôgamavaśā samupaiti lakÈmīÍ.

vUo;kFkZ & ¹ftusUæ!º gs ftusUænso! ¹bgº bl yksd esa ¹;% tu%º tks 
euq"; ¹e;kº esjs }kjk ¹HkDR;kº HkfÙkQiwoZd ¹xq.kS%º (vkids) xq.kksa ls 
(ekyk i{k esa & /kxksa ls) ¹fuc¼ke~º jph xbZ (ekyk i{k esa & xwaFkh xbZ) 
¹fofo/ o.kZ fofp=k iq"ike~º ukuk v{kj gh gSa fofp=k iwQy ftlesa] ,slh 
(ekyk i{k esa & fofo/ jaxksa okys vusd izdkj ds iwQyksa ls lfgr] ,slh) 
¹roº vkidh ¹Lrks=k&Ïte~º Lrqfr&:i ekyk dks ¹vtÏe~º lnSo 
¹d.Bxrke~ èkÙksº d.BLFk djrk gS (ekyk i{k esa & xys esa /kj.k djrk 
gS)] ¹re~º ml ¹ekurqÄe~º lEeku ls mÂr iq#"k (vFkok Lrks=k ds jpus õ
okys ekurqÄ vkpk;Z) dks ¹y{eh%º y{eh (LoxZ] eks{kkfn dh foHkwfr) õ
¹vo'kk leqiSfrº LorU=k gksrh gqbZ izkIr gksrh gSA·

(tSls xys esa ekyk /kj.k djus okys iq#"k dks 'kksHkk izkIr gksrh gS] oSls gh 
ekurqÄ vkpk;Z }kjk jfpr bl HkÙkQkej Lrks=k dks d.BLFk djus okys iq#"k õ
dks LoxZ] eks{kkfn dh y{eh Lo;a gh izkIr gksrh gSA)

· ns[ksa] vuqoknd & ve`ryky 'kkL=kh (1969)] ^HkÙkQkej&Lrks=ke~*] i`- 48-
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AA bfr JhekurqÄkpk;Ziz.khra HkÙkQkej Lrks=ka lekIre~ AAõ

This concludes

Ācārya Mānatuôga’s Bhaktāmara Stotra.

] ] ]

O Lord ‘Jinendra’! This garland of your adoration has 

been made by me ( ā ô with devotion, Ācārya M natu ga) 

joining together the threads in form of your attributes, 

and variegated flowers of different colours in form of 

the letters used in the composition. The nobleman who 

adorns himself with this garland around his neck, or, in 

other words, learns this by heart, gets  unconstrained

magnificence in form of LakÈmī (of the heaven and, 

ultimately, of liberation).

(As the man gets ornamented by wearing a garland 

around his neck, in the same way, the person who 

memorizes this composed by Bhakt mara Stotra, ā

Ācārya M natu ga, gets unconstrained prosperity in ā ô

form of the heaven and liberation.)
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At the conclusion of this worthy endeavour I adore and 

worship the Lotus-Feet of Lord Ādinātha, the first 

Tīrthaôkara, for continued propitiousness.

gs HkO;thoksa! ftusUnznso dk vifjfer xq.kleqnz vR;Ur fueZy] xEHkhj] 
ifo=k] JhlEiUu vkSj txr~ dk lkjHkwr gSA rqe mlesa ,dkxzfpÙk gksdj 
Luku djks] mlds xq.kksa dks iw.kZr;k viukvks vkSj (iQyLo:i) 'kh?kz gh 
f'ko (eks{kin) dks izkIr djksA

(Jh ½"kHk&ftu&Lrqfr%)

iwrJheTtxRlkja tuk;kr {k.kkfPNoe~ AA2AA 

Lukr LoeyxEHkhja ftukferxq.kk.kZoe~ A

O Worthy Souls! Lord Jinendra’s boundless ocean of 

qualities is extremely pristine, serene, auspicious, 

prosperous and the quintessence of the world. Bathe in it 

with due concentration, adopt its qualities in totality and (as 

a result) attain soon the state of liberation.

Victory (Vijay) makes obeisance humble

at the Worshipful Feet of ā ôĀcārya M natu ga

whose unparalleled composition Bhaktāmara Stotra

in adoration of Lord Ādinātha, the first Tīrthaôkara, has 

benefitted innumerable worthy souls in this world.

] ] ]

Ācārya Samantabhadra’s Stutividyā:
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ifjf'k‘&1 APPENDIX-1

lanHkZ lwph ,oa d`rKrk Kkiu

3- (2008)] tSukpk;Z ekurqax }kjk jfpr HkÙkQkej Lrks=k] tSu fo|k laLFkku] 
fnxEcj tSu vfr'k; {ks=k] Jh egkohjth] jktLFkku-

1- lEiknd vkSj Hkk"kk&Vhdkdkj & lkfgR;kpk;Z ia- iÂkyky 'kkL=kh ^olUr* (1961)] 
JhekurqÄkpk;Zfojfpr HkÙkQkejLrks=k vFkkZr~ Jh vkfnukFkLrks=k] õ
JhpUædh£rd`r laLd`rVhdk] ohjsUnzdqekj nsosUnzdqekj tSu] pUnkokM+h] lh- ih- 
Vsad] cEcbZ ua- 4-

7- Vhdk & vk£;dk Jh fo'kq¼efr ekrkth] lEiknu & MkW- psruizdk'k ikVuh 
(2008)] Jh;fro`"kHkkpk;Z fojfpr fryks;i..kÙkh] Jh 1008 pUæizHk fnxEcj 
tSu vfr'k; {ks=k] nsgjk&frtkjk (jktLFkku)] r`rh; laLdj.k-

6- Loj jpuk & izKkJe.k eqfu vferlkxj (2022)] ljy mPpkj.k ikB laxzg] 
Jh /eZJqr 'kks/ laLFkku] fiQjkstkckn (m-iz-)] lkrok¡ laLdj.k-

4- eaxy vk'khokZn]O;k[;k ,oa HkÙkQkej isa¯Vx & ,ykpk;Z Jh Jqrlkxj th (2012)] 
HkÙkQkej Lrks=k] ikjl izdk'ku] fnYyh-

2- vuqoknd & ve`ryky 'kkL=kh (1969)] HkÙkQkej&Lrks=ke~] v'kksddqekj tSu] 
jktfo|k efUnj] okjk.klh] f}rh; laLdj.k-

8- vuqoknd & Jh yky th U;k;rhFkZ (1989&90)] vkpk;Z dqUndqUn fojfpr 
i×pkfLrdk;] Hkkjro"khZ; vusdkUr fo}r ifj"kn~-

5- izks- JhpUnz tSu ,oa vftr izlkn tSu (2022)] HkÙkQkej&Lrks=k dh efgek] 
vkxe izdk'ku] 5373 tSuiqjh] jsokM+h (gfj;k.kk)- 
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9- lEiknd ,oa vuqoknd & fot; dqekj tSu (2020)] vkpk;Z leUrHkæ fojfpr 
Lrqfrfo|k (ftu'krd] ftuLrqfr'kra)] fodYi fizUVlZ] nsgjknwu-

11. Jain, Vijay K. (2016), “Ācārya Samantabhadra’s Ratnakaraõçaka-

śrāvakācāra – The Jewel-casket of Householder’s Conduct”, Vikalp 

Printers, Dehradun.

10. Jain, Vijay K. (2015), “Ācārya Samantabhadra’s Svayambhūstotra 

– Adoration of The Twenty-four Tīrthańkara”, Vikalp Printers, 

Dehradun.

12. Jain, Vijay K. (2022), “Ācārya Pūjyapāda’s Bhakti SaÉgraha – 

Collection of Devotions”, Vikalp Printers, Dehradun.

] ] ]
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ifjf'k‘&2 APPENDIX-2

GUIDE TO TRANSLITERATION

*Devanāgarī IAST

v a

vk ā

b i

bZ ī

m u

mQ ū

, e

,s ai

vks o

vkS au

Í Ã

va É

v% Í

d ka

[k kha

x ga

?k gha

Ä ôa

p ca

N cha

t ja

> jha

×k ða

Devanāgarī IAST

V Ça

B Çha

M ça

< çha

.k õa

r ta

Fk tha

n da

èk dha

u na

i pa

iQ pha

c ba

Hk bha

e ma

; ya

j ra

Devanāgarī IAST

y la

o va

'k śa

"k Èa

l sa

*IAST: International Alphabet of Sanskrit Transliteration

Æ Ò

g ha

{k kÈa

=k tra

K jða

J śra

] ] ]
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