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PREFACE

BRIEF LIFE-STORY OF
LORD ADINATHA (LORD RSABHADEVA)

(THE FIRST TIRTHANKARA)

The Birth of Lord Adinatha

When one-eighth of a palya was remaining of the third period, known
as susama-dusama, in the spoke of time of the present descending half-
cycle of cosmic age (avasarpini kala), the felicities due to the ten kinds
of special tree-like bestowers of wants (kalpavrksa) started to
progressively dwindle down and the people no more were able to live
the lives of instant gratification of all their wants, and sheer
enjoyment. They started to worry about their sustenance and
livelihood. Wise men, called kulakara, arose from time to time and
kept on enlightening people, laying the foundation of the civilization
of labour, law and order. The number of sages who thus appeared is
said to be fourteen, the last of whom was Nabhiraja of the Tksvaku
dynasty. He lived for 1 crore piirva (1 piirva = 84 lakh x 84 lakh years
= 70560000000000 years) and his height was 525 dhanusa™.

As the third period (susama-dusama) of the present descending
(avasarpini) half-cycle was approaching its end, the illustrious Queen

* Some basic units of length measurement are as under:
24 utsedhangula = 1 hatha

4 hatha = 1 dhanusa (also known as danda or nadr)
(1 dhanusa ~ 5.28 ft. or 1.61 m.)

2000 dhanusa = 1 kosa

4 kosa = 1 yojana

While referring to continents, oceans and cosmic distances, Jaina
cosmology employs the measure of mahaygjana (therein termed as
yojana only) which equals 500 conventional yojana. Thus, when the
Scripture refers to the diameter of Jambudvipa as 1 lakh yojana, it
means 50000000 conventional yojana or 200000000 kosa.
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Marudevi, wife of Lord Nabhiraja, dreamt sixteen wonderful and most
auspicious dreams':

1

2)

3)

4)

5)

6)
7)

8)

9)

She first saw a white mighty elephant the sound of whose
voice was like thunder and whose trunk was moist with
temple-fluid.

She next saw a magnificent bull, whiter than the petals of
the lotus and having a beautiful form.

She then saw a ferocious, white lion possessing immense
strength and with thick cluster of hairs on the neck.

She saw Goddess Laksmi’s anointment (abhiseka) with water
out of golden pitchers, by two large guardian elephants.

She saw two garlands of fragrant flowers over which were
hovering black bees intoxicated with the fragrance.

She next saw the full moon surrounded by stars.

The seventh dream consisted in the sight of the radiant,
rising sun in the east, obscuring the lustre of all other lights.
The eighth dream saw two fishes playing gloriously in a
lovely pool of water, full of lotuses.

She saw two golden pitchers with lotuses on the top.

10) She saw an effulgent lake filled with water shining like

liquid gold due to the floating remains of yellow lotus leaves.

11) She saw an ocean whose strong waves were breaking into

small white sprays.

12) She then saw a very big, resplendent, golden throne set with

bright diamonds and rubies.

13) The thirteenth dream was the sight of a jewel-bedecked

heavenly plane of the devas which shone like the morning
sun.

14) The next dream was the rising residence of Nagendra, the

T Such splendid and pious dreams are seen by the Mother of every
Tirthankara as He enters the womb, at the end of His previous
incarnation.
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lord of the devas of the Nagakumara clan.
15) She saw a very large heap of glittering jewels whose
brightness illuminated the sky.
16) The last dream was the sight of a blazing, bright fire with
smokeless flame.
After these sixteen dreams she saw a large, beautiful bull entering her
open mouth, indicative of a pious and extraordinary soul entering her
womb.
In the morning, Queen Marudevi, full of joy, narrated the sequence of
her dreams to King Nabhiraja who was endowed, like all truly pious
souls, with clairvoyance (avadhijiiana). He foresaw the birth of a
spiritual conqueror (Jina), the Lord of the three worlds. He explained
to the Queen the significance of the dreams:

The mighty elephant in the first dream meant that He will be
the preceptor of the preceptors, to be worshipped by the
devas.

The white bull in the second dream foretold the birth of a great
religious Teacher who would spread the light of knowledge.

The third dream meant that He will be strong as the lion, in
overcoming all enemies.

Goddess Laksmi’s anointment (abhiseka) in the fourth dream
signified that He will be the Supreme Being in the three
worlds and that the devas will perform His abhiseka at
Mount Meru.

The two garlands of fragrant flowers in the fifth dream meant
that He will be the Founder of true Faith whose fragrance
will spread all-around.

The full moon surrounded by stars in the sixth dream
prophesied that He will bring soothing peace and happiness
to all beings.

The sun in the seventh dream signified that He will dispel the
darkness of ignorance.

The eighth dream which saw two fishes meant that He will
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bring propitious outcomes for all living beings.

The two golden pitchers in the ninth dream meant that He will
possess the treasure of superior qualities, including excellent
meditation.

The effulgent lake in the tenth dream signified that He will have
the most auspicious form and body.

The ocean in the eleventh dream meant that He will attain
superior nine accomplishments (navalabdhi) and
omniscience.

The bejeweled, resplendent throne in the twelfth dream was
indicative of His becoming the World Teacher (Tirthankara).

The heavenly plane of the devas in the thirteenth dream meant
that He will descend from the heaven to take birth on this
earth.

The rising residence of Nagendra in the fourteenth dream
signified that He will be born with clairvoyance.

The large heap of glittering jewels in the fifteenth dream meant
that He will be the embodiment of Right Faith, Right
Knowledge and Right Conduct.

The smokeless fire in the sixteenth dream meant that He will
burn up the entire karmas associated with His soul with the
fire of pure meditation.

As the soul of Lord Adinatha was conceived by the noble Queen, many
celestial maidens came to attend on the Mother of the Lord, with great
delight, at the instance of lord Saudharma (Indra) of the first heaven.
They assisted the Queen in all ways and kept her cheerful and bright.

The days of pregnancy passed with many wonderful signs indicative of
the growth of the Divine Child in the Queen’s womb. After nine
months and seven days of pregnancy, the birth of the Lord of the
Lords, Bhagavan Rsabhadeva was marked with many wonderful and
divine signs including the cleaning of the air in all directions, filling up
of the entire universe with a wave of peace — even the denizens of hells
experiencing its electric thrill for a passing moment - and the
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quivering of the thrones of the lords of the devas announcing the birth
of the Most Worshipful Supreme Lord.

Lord Adinatha was born in Ayodhya, on the ninth day of the dark half
ofthe month of Caitra - caitra krisna navami.

He was born in the third period (susama-dusama) of the present
descending (avasarpini) half-cycle when 84 lakh piirva, 3 years and 8%
months were remaining for the start of the fourth period (dusama-
susama,).

His height, when He grew up, was 500 dhanusa.

The Youth and Family-life of Lord Adinatha

Lord Adinatha lived for a total of 84 lakh pirva out of which 20 lakh
purva were spent as youth (kumarakala), and 63 lakh piarva as the
King (rajyakala).

Lord Adinatha grew up as the most worthy and handsome youth on
earth. Being rid of all worldly attachment from birth, the Lord was
enchanted only by two females: one, Sarasvati (goddess of learning)
and two, Kirti (goddess of renown). However as per the wish of His
revered father, He agreed to marry two most beautiful and
accomplished maidens, Yasasvati and Sunanda.

One night as Queen Yasasvati conceived, she saw some wonderful
dreams. She saw: 1) the whole world being swallowed up; 2) the
Sumeru mountain; 3) the sun and the moon; 4) a lake dotted with
swans, and 5) an ocean agitated with waves. The following morning,
these dreams were interpreted by her husband, Lord Adinatha, as
follows: 1) her son would be the lord of the whole world; 2) he would be
a king-of-kings (cakravarti); 3) the sun is indicative of his splendour
and the moon of his charm and grace; 4) his body would be endowed
with all the most excellent qualities and marks; and 5) being endowed
with the last-supreme-body (carama-sariri), he would cross the ocean
of worldly-existence, i.e., he would attain liberation.

In the fullness of time a son was born to her on the ninth day of the
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dark half of the month of Caitra - caitra krisna navami; same
constellations of stars as at the time of the birth of Lord Adinatha.
Eldest of all sons and daughters, he was given the name Bharata.
Queen Yasasvati gave birth to ninety-nine more sons after Bharata; all
endowed with extreme splendour, and with the last-supreme-body
(carama-$ariri). She also gave birth to a daughter, named Brahmi.

The Lord’s second wife, Queen Sunanda gave birth to a deva-like — the
first Kdmadeva (god of love) of the time — son, named Bahubali, and a
daughter, named Sundari.

Lord Adinatha knew, untaught, all sciences and arts. He imparted
suitable education to all His sons and daughters. He taught the
alphabet and the numbers to His two daughters. The alphabet came to
be known as the Brahmi script, after Brahmi, who was the first to
learn it. The two daughters speedily mastered their lessons and
became efficient in all household matters, various arts and sciences
including music and singing. They were much concerned about the
transitory nature of the world and resolved not to marry at all.

Lord Adinatha’s Renunciation

One day Indra of the first heaven, Saudharma, arranged a dance by
celestial dancers in the assembly hall of Lord Adinatha. One of the
dancers was a certain nymph, Nilanjana, whose clock of life had only a
few moments left to run. While in the midst of the process of vigorous
dance movements, she stopped, and the next instant her form
‘dissolved’; she was no more! Nilanjana was dead. The incident
reminded the assembly that the life is transient and the time on hand
needs to be utilized sublimely. The fire that had been smouldering in
the heart of the Lord now leaped into a flame. He turned His back to
worldly pursuits, pleasures and enjoyments, and stepped on to the
path of asceticism that leads one to Eternal Bliss, free from worldly
cycle of births and deaths.

After taking to renunciation (diksa), for six months Lord Adinatha
immersed himself in holy meditation, naturally renouncing all food.
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Many of those who had taken to renunciation along with Him could
not bear the pangs of hunger and left the pious path of true asceticism
that they had chosen to tread voluntarily. It is true that an agitated
mind and asceticism do not go together. Food is essential to maintain
the body; a help in observing all kinds of austerities. After six months,
the Lord set out to seek some nourishment but could not succeed. (see,
Acarya Jinasena’s ‘Adipurana’, part-1, ch. 20; p. 445-447.)

Acarya Gunabhadra’s Atmanusasanam:
quer Fmion: gifaa 39 €9 TR |
fereefgarell wemawmmEsty gfew

T dieed T o1 witg W wEasE: 13241

Even Lord Adinatha, after renouncing, like worthless blades of
grass, the splendour of His kingdom and accepting austerities
(tapa), had to visit without self-esteem, others’ houses for food,
like a famished, poor man. He did not get it (in the proper
manner) and had to roam like this for a long time (six months).
Then, should the other men — ordinary as well as illustrious —
not endure afflictions for the sake of attaining their goals?

T Tifes gegfemet: et @

g el ge: uty e fea: |
gIferar wouEr, § et gEtEme STdt-
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In whose service Indra had presented himself, six months before
conception, as a servant with folded hands; who himself was the
creator of the world-order having taught the distressed subjects
the ways of earning livelihood at the onset of the era of labour;
whose son Bharata was the master of divine treasures
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(cakravarti, king-of-kings); even such a great personage —
Adinatha Tirthankara — had to wander on earth without getting
food for six months. This is amazing. It is right that no one in
this world is able to transgress the ways of the evil own-fate
(daiva).

After completion of the six months during which Lord Adinatha was
engaged totally in the control of His activity (yoga), He thought,
although absolutely unmindful of the pangs of hunger, that He must
show to the future ascetics (muni, sadhu) the correct method of
partaking of food (@hara), and to the householders of offering the gift
of food to the ascetic. Only once in the morning He would visit, without
uttering a word but adopting a specific posture indicative of His
readiness to accept food, the habitations of the laity. He would spend
the rest of the time in holy meditation. Six months had again passed;
not knowing what the Lord was up to, men offered Him all kinds of
gifts including various kinds of food, clothes and ornaments. But the
Lord would turn his back, without the slightest sign of discomfort or
anxiety. After six months, the Lord reached the beautiful city of
Hastinapur where lived king Somaprabha, of the Kuru dynasty, and
his younger brother Sreyénsa. The latter had seen during the
preceding night, towards the early hours of the morning, several
strange dreams. He first saw the lofty and golden Sumeru mountain.
Then he saw a divine wish-fulfilling-tree (kalpavrksa) laden with
ornaments. Then he saw a lion whose neck was high. Next he saw a
strong bull with soiled horns. Next he saw the sun. He then saw the
moon. Next he saw an ocean with high tide. And, in the last dream, he
saw the images of devas, called bhiita, of the peripatetic (vyantara)
class. In the morning he was very pleased and asked his elder brother,
in the presence of the wise priest of the royal court, the interpretation
of these dreams. The court priest said that these dreams signify the
arrival of great good luck to their royal palace. Some great soul shall
visit their palace this day. Only a few hours after this, Lord Adinatha
entered Hastinapur and proceeded towards the royal palace. Sreyénsa
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saw the Lord from a distance and, accompanied by his brother and
others, ran out to make obeisance to Him. The sight of the Lord
agitated him greatly; there was a rush of some powerful emotion; an
internal commotion possessed him for the moment. He recalled, in no
time, that in one of his past incarnations — as Srimati, along with her
then husband Vajrajangha — he had offered the gift of food to two holy
saints in a forest. Incidentally, the same Vajrajangha had now taken
birth as the first Tirthankara, Lord Adinatha, present in front of him.

Full of affectionate devotion, Sreyénsa now proceeded to offer the gift
of food in form of refreshing sugarcane-juice (iksurasa) to the Lord in
the approved manner (vidhi) and with all the attributes (guna)
required of the donor (data). The devas witnessed the event with
extreme delight and in approval of the noble act of offering food to the
Most Worthy Recipient, rained down choice gems, flowers, and
fragrant water in the royal compound. They made cheering sound of
“Victory! Victory!” and beat the heavenly drums. They adored and
approved profusely the pious act of Sreyénsa. All assembled praised
Sreyansa for his keen intelligence in finding out what was to be done
on such an occasion and in succeeding where others had failed. Even
Bharata came down to Hastinapur to congratulate him. All persons
who witnessed and approved the giving of food to the Worthy
Recipient earned great propitiousness. People now understood the
manner in which food should be offered to an ascetic. It was the third
day of the bright-half of the month of Vaisakha —vaisakha sukla trtiya
— when Lord Adinatha received the gift of food at Hastinapur. Due to
the supreme merit of the donor and the recipient, the food prepared
became inexhaustible miraculously. The day is still commemorated
with devotion and is known as aksaya trtiya.

This way, with nine kinds of devotion (navadha bhakti), Sreyansa gave
the supreme gift of pure food to the greatest of all recipients (patra).

1) He made obeisance to the Lord by circumambulating thrice
and then bowed to Him by touching the ground with five
parts of his body.
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2) He offered to the World Teacher an eminent, high seat.

3) He washed with extreme devotion the Lotus-Feet of the Lord
and applied the water that had become sacred after coming
in contact with the Lotus-Feet of the Lord to his forehead
and other parts of body.

4) He worshipped the Lord with great devotion and with pure
and pious eight substances.

5) With utmost humility and purity of heart he bowed and
pleaded the Lord to accept his offering.

6) His affectionate devotion to the Lord had made his mind
pure.

7) By articulating the glory of the Lord, he made his speech
pure.

8) By performing the aforesaid bodily activities, he attained the
purity of his body.

9) He pronounced with sincerity the purity of the food.

Acarya Amrtacandra’s Purusarthasiddhyupaya:
. TR . i
TR Vg wusTgy faftmrg: 1 e8¢ 1l

And the right manner of giving the gift of food (to the ascetic)
consists in: respectful welcome, a high seat, washing the feet,
worshipping, bowing, purity of the mind, the speech and the
body, and purity of the food.

UfghTaTUeT afashTedraged |
srfaefeemfoe Fregiatufa f& qrqom: n g&r u

The (seven) qualities (guna) required of the donor are: no desire
for worldly benefits, forbearance, earnestness, absence of envy,
no trace of despondency, no desire of worldly gain, and no pride.
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Lord Adinatha spent almost 1000 years (chadmasthakala) performing
karma-destroying austerities.

Lord Adinatha’s Attainment of Omniscience

At the end of the period of asceticism, on the eleventh day of the dark
half of the month of Phalguna (phalguna krsna ekadasi), Lord
Adinatha attained the all-embracing knowledge — omniscience
(kevalajiiana) — that reveals the whole of the universe and the non-
universe to its possessor. The World Teacher became truly qualified to
expound the reality of substances, souls and non-souls. He became
free from the eighteen imperfections which all mundane souls in the
three worlds are subjected to.

Acdrya Samantabhadra’s Ratnakarandaka-sravakacdara:

TSR A g ST HEEAT: |
T IMEEHIRIIT T | Wehead 1§11

The one who is free from these eighteen imperfections — hunger
(ksudha), thirst (¢rsa), old-age (jara), sickness (roga), rebirth
(Jjanma), death (marana), fear (bhaya), pride (mada), attachment
(raga), aversion (dvesa), delusion (moha), anxiety (cinta),
displeasure (arati), sleep (nidra), astonishment (vismaya),
despondency or grief (visada or Soka), perspiration (sveda), and
regret (kheda) — is called the real (trustworthy) sect-founder
(apta).

Further, thirty-four miraculous-happenings (atisaya) appear during
the lifetime of the Arhat; ten appear naturally at the time of birth, ten
on attainment of infinite knowledge (kevalajiiana), and the remaining
fourteen are fashioned by the celestial devas.

* 3, s TS, g, @i 3, 9. 24-25.
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Acarya Kundakunda’s Niyamasara:

HUTHTER PR EAT hATUTUTEUHIUTHIEET |
HaaIfeaasTT REdr TRET gifd 1

Rid of the four inimical (ghati) karmas, endowed with supreme
qualities like omniscience (kevalajiiana), and appearance of
thirty-four miraculous-happenings (atisaya) — such are the
attributes of the Arhat.

The ten miraculous-happenings (atisSaya) appearing at the time of
birth are: 1) no excreta from His body; 2) no perspiration; 3) milk-like
white blood; 4) perfect joints noted for extraordinary sturdiness and
strength — vajrarsabhanaraca samhanana; 5) perfectly symmetrical
body - samacaturasra samsthana,; 6) stunningly handsome body; 7)
extremely fragrant body; 8) one-thousand-and-eight pious marks —
including srivatsa, Sankha, svastika, kamala and cakra — on the body;
9) unparalleled strength; and 10) propitious (hita) and cogent (mita)
speech.

The ten miraculous-happenings (atiSaya) which appear on the
attainment of omniscience (kevalajriana) are: 1) the Omniscient Lord
has calm and large eyes that do not blink; 2) His firmly set hair and
nails do not grow; 3) as there remains no need for taking external food,
He does not take morsels of food — no kavalahara; 4) signs of old-age do
not appear in Him; 5) due to its unmatched luminance, His body has
no shadow; 6) to all — humans, devas and animals — who assemble in
the four directions of the majestic Pavilion (samavasarana) He
appears to be facing them; 7) there is abundance of food in the two-
hundred yojana expanse of land around Him; 8) no calamities
(upsarga) can occur in His presence; 9) absence of cruel dispositions,
i.e., compassionate tenderness for each other, prevails in all living
beings; and 10) as His feet do not touch the ground while moving, He is
said to be moving in the sky —akasagamana.
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The fourteen miraculous-happenings (atisaya) fashioned by the devas
are: 1) His nectar-like divine discourse (divyadhvani) provides
ineffable satisfaction to the three kinds of living beings; it is delivered
in the language called arddhamagadhi and is heard by all present in
their respective tongue; 2) friendly coexistence prevails even among
natural adversaries; 3) the trees get laden with fruits and flowers of all
the six seasons; 4) the land becomes clear of all dirt, shining like a
mirror; 5) the atmosphere is filled with the fragrance of pleasing, mild
air; 6) the movement of the Omniscient Lord from one place to the
other brings inexpressible joy to the mundane souls; 7) the devas of the
Vayukumara class clear up the land of thorns, stones, and insects, etc.,
in the range of one yojana; 8) on this clear land, the devas of the
Stanitakumara class, transforming themselves into clouds, rain-down
sprinkles of fragrant water; 9) as the Lord moves above the ground -
akasagamana — the devas create rows of divine lotus flowers — 15 rows
of 15 flowers each, making a total of 225 lotus flowers — under His feet;
10) the earth appears to be extremely exuberant as lush crop of rice,
and other grains, cover it up; 11) the sky becomes absolutely clear, like
the untainted omniscience of the Lord; 12) all directions, clear of dust,
seem to be paying their homage to the Lord; 13) as per the instruction
of the Indra, the subordinate devas proclaim the arrival of the Lord;
14) the divine dharmacakra — spinning, super-wheel with sun-like
glow —must precede the Lord at all places, to signal His presence.

A heavenly Pavilion (samavasarana) was erected for the Lord’s
Discourse Divine under instruction of Saudharma, the lord of the first
heaven. The splendour of the heavenly Pavilion (samavasarana) is
beyond description but has been summarized thus in the Scripture:

Acarya Pajyadada’s Bhakti Samgraha:
TIEATHT: | Jfawetsiel Ha@Tiaenl qeaaret
WehTl ATT9TTeN fgaamuas afgahiaedsien: |
IITEA: HOUGHTIT GURGHa Wueriaet o
YT ThRTTCRITIIMEST TS Taw; 1211
(g velsh - sft O wfvw)
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The verse describes very briefly the grandeur of Lord’s heavenly
Pavilion (samavasarana).

Lord’s heavenly Pavilion (samavasarana) comprises the huge
column called the manastambha (literally, the pride-pillar), the
lake (sarovara), the moat (khatika) filled with clear water and
encircling the entire area, the garden, the enclosing wall, the
theater, the second garden, the flags and banners flying high
around the grand platform, the enclosures, the divine (kalpa)
trees, the thick forest exhibiting a mountainous scenic effect,
the dome-shaped structures (stipa), the line of compartments or
halls, the walls made of white gems (sphatika), the assembly
halls for humans (manusya), celestial-beings (deva) and ascetics
(muni). Lord Tirthankara is seated on the throne (simhasana),
without touching it.

As the Omniscient (kevali), Lord Adinatha preached the Truth for the
benefit of all bhavya — capable of attaining liberation — souls, present
and future, for 1 lakh pirva less 1000 years (kevalakala).

The Lord’s Teachings, comprising 12 departments (dvadasanga),
were truly comprehended and assimilated by exceptionally accom-
plished Apostles (ganadhara), the Chief among them being sage
Rsabhasena Svami (the younger brother of Bharata). The Apostles
propagate the Truth as expounded by the Lord and it gets passed on to
the bhavya souls through their worthy disciples over the ages.

Although Lord Adinatha was endowed with ineffable attributes
including the final-supreme-body (carama-sarira), the thirty-four
miraculous-happenings (atisaya), the eight divine-splendours
(pratiharya), the heavenly Pavilion (samavasarana), and the
omniscience (kevalajiiana), He was totally unattached to any of these.
Isit not the most amazing thing on earth?

Acarya Samantabhadra’s Svayambhiustotra:

ifaerifaad: aftspar Tgarsfu farar wam |
MTARTARTI=RTER AT TR 1) (15-3-73)
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O Lord! Though accompanied by grandeurs like the eight divine-
splendours (asta pratiharya), you were unattached to these and
even to your own body. You promulgated the path to liberation
for the devas and the men. However, you were rid of all anxiety
as regards its outcome.

The total time period of Lord’s renunciation (sarityamakala) was 1
lakh piirva (chadmasthakala + kevalakala).

Lord Adinatha attained liberation (nirvana) from Mount Kailasa on
the fourteenth day of the dark half of the month of Magha — magha
krisna caturdasi — when 3 years and 82 months were remaining for
the start of the fourth period (dusama-susama) of the present
descending (avasarpini) half-cycle.

I make obeisance humble to Lord Adinatha so as to attain release from
the weary cycle of births and deaths.

- - —

ACARYA VADIRAJA AND ‘EKIBHAVA STOTRA’

Little is known about the life and works of Acarya Vadiraja. The
following is translated and excerpted from Pt. Pannalal Sahityacarya
(2004), ‘Pancastotrasamgraha’.

Acarya Vadiraja, the composer of ‘Ekibhava Stotra’, was a great
scholar-ascetic of the 11th century (Vikrama Samvat). ‘Vadiraja’ was
an honour bestowed on him; this was not his actual name. Being the
undisputed master of the debating skills — vaditva — in regard to
philosophical reasoning, he became famous as ‘Vadiraja’. Acarya
Vadiraja is considered as one of the great contributors to the Jaina
literature.

Vadiraja enjoyed great respect in the court of Caulukya king Jaisinha
(I). Due to the fruition of the past evil karmas, his body got inflicted
with leprosy. In spite of this infliction, the dispassionate saint used to
remain engrossed in his meditation, unmindful of his bodily suffering.
Once, an evil-natured courtier, making fun of the accomplished
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ascetics, said, “O King! You have great faith in the Jaina dharma and
engender reverence for the Jaina ascetics but you are unaware that
the bodies of the Jaina ascetics are inflicted with leprosy.” Another
courtier who had great faith in Jainism could not tolerate this
denigrating comment. He responded by saying, “O King! This is not
true; in fact, the bodies of the Jaina ascetics are beautiful and lustrous
like the tempered gold.”

In order to settle the dispute, the king decided to visit the abode of
Acarya Vadiraja the next morning. The faithful courtier rushed
immediately to the forest where Acdrya Vadiraja was stationed and
narrated the whole story to him. He requested the Acarya to do
whatever he deemed fit; the question here was the glory of the Jaina
ascetics. The Acdrya blessed him, got engrossed in the devotion of
Lord Adinatha and during the night composed ‘Ekibhdva Stotra’. He
implores in ‘Ekibhava Stotra’: “O Lord! On account of the merit of the
worthy souls, you had descended on this earth from the celestial world
(the Sarvarthasiddhi heaven) and earlier (six months before you
entered your mother’s womb) this part of the earth was imparted the
lustre of gold (due to the incessant rain of the choicest gems by
Kubera). O Lord Jina! Now you have entered the home of my heart
that has the door of your meditation and is attractive; is there any
wonder in your imparting the lustre of gold to my body?” Also, “O
Lord! You had vanquished the pride of Kamadeva, god of love; the man
who looks at you, drinks the nectar of your words, and subsists only on
what is dear to you, gets out of the forest of the karmas and attains the
abode of ineffable bliss, that is, liberation. How can the disdainful
thorns of disease cause him suffering?”

By virtue of his devotion to Lord Jina, the leprosy of Acarya Vadiraja
got quelled during the night and by the morning his body became
lustrous like gold. In the morning, the king, along with the two
courtiers, proceeded to see — to have the darsana of — the Acarya. They
all reached the forest where the Acarya was stationed. The lustre of his
body was spreading far and wide. The king got extremely happy to see
the brilliant body of the Acarya. The king asked the faithful courtier,
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“Is he your guru?” On getting the reply in affirmative, the king bowed
down at the feet of the Acarya. He looked at the evil-natured courtier
with anger; the courtier started trembling with fear. At this, the
Acarya told the king, “O King! It is true that my body got inflicted with
leprosy; even now the little finger of my hand has the effect of the
disease. Just to dispel the allegation that the Jaina ascetics suffer from
bodily diseases, I have by the power of devotion to Lord Jina quelled,
during the night itself, my leprosy. Your courtier is not at fault; fogive
him.” The king got extremely impressed by the words as well as the
sight of the Acdrya. He begged for forgiveness, adopted the Jaina
dharma and attained the right-belief (samyagdarsana).

- —

A SUBMISSION

It is imperative that due to the lack of my understanding and also to
my inadvertence, but certainly not due to my intention and wrong-
belief (mithyatva), learned scholars would be able to find in this text
errors and omissions in respect of typos, grammar and expression; I
shall remain ever apologetic for such imperfections and seek from
them forbearance and forgiveness.

Traditionally, the following verse is found at the end of most editions
of the great Scripture Acarya Umasvami’s Tattvarthasitra:

NI o eI TafeTai sy |
ARy vy afaaes s 7 faqgta sreeg
(‘qeneiEd’ % 9HIId W gEfead 9ha)

I seek forgiveness from all noble souls for any errors due to
missing letters, accents, words, vowels, consonants, compounds,
and phonetic requisites in this text. The Scripture is like an
ocean; who can swim across it?

It is due to my devotion to the Scripture (aGgama, jinavani) and my
hope that the outcome will help in propagation of the true Doctrine, so
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scarce in modern-day literature, that, notwithstanding my meagre
knowledge, I have embarked on this project.

ACARYA VISUDDHASAGARA

Acarya Visuddhasagara’s vastness of knowledge of the Holy Scripture
can easily be inferred from the eloquence with which he delivers his
discourses (pravacana) on the most profound and intractable topics of
the Jaina Doctrine. he has showered me with his divine blessings
during this project. His blessings wondrously made the process and
the end-result most gratifying for me.

DR. CHAKRAVARTHI NAINAR DEVAKUMAR

Dr. Chakravarthi Nainar Devakumar has deep interest in the Holy
Scripture and his proficiency in the Sanskrit, Tamil and English
languages is unquestionable. He has first-hand experience of the
miraculous healing effect of ‘Ekibhava Stotra’ (see back cover of the
book). He very kindly accepted to review the manuscript and I am
grateful for his immaculate proof-reading and most valuable inputs.

- - —

I make worshipful obeisance to each of the 8,99,99,997 supreme-
ascetics (bhavalingi-muni), from the sixth (pramattasamyata) to the
fourteenth (ayogakevali) stage-of-spiritual-development (guna-
sthana), present in the human-world (manusya-loka) comprising the
two-and-a-half continents, starting from Jambtdvipa and up to the
mountain range of Manusottara in the centre of Puskaradvipa.*

August, 2024 - Vijay K. Jain
Dehradun, India

® ok ok

* See, Acarya Nemicandra’s Gommatasdra Jivakanda, Part-2, p. 869-870.

XXIV



VIJAY K. JAIN - BIOGRAPHICAL NOTE

Having had his schooling from Mhow and Bhopal in Madhya Pradesh,
Vijay K. Jain (b. 1951) did his graduation in Electronics Engineering from
Institute of Technology, Banaras Hindu University, and Post-Graduation
in Management from Indian Institute of Management, Ahmedabad.
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Acarya Pajyapada’s Samadhitantram - Supreme Meditation
(2017).

Acarya Kundakunda’s Pravacanasara — Essence of the Doctrine
(2018).

Acarya Umasvami’s Tattvarthasutra — With Explanation in
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Acarya Kundakunda’s Niyamasara — The Essence of Soul-
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Jaina Nyaya (2021).

22. Acarya Kundakunda’s Barasa Anuvekkha — The Twelve
Contemplations (With Authentic Explanatory Notes) (2021).

23. Acarya Pujyapada’s Bhakti Samgraha — Collection of Devotions
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24. Acarya Kundakunda’s Samayasara — With Hindi and English
Translation (2022), Second Edition.

25. Acarya Nemichandra’s Dravyasamgraha — With Authentic
Explanatory Notes (2022), Second Edition.

26. Acarya Manatunga’s Bhaktamara Stotra — With Hindi and
English Rendering (2023).

27. Acarya Kundakunda’s Rayanasara — The Quintessential Jewel
(2023).

28. Acarya Kumudacandra’s Kalyanamandira Stotra — Adoration
of Lord Parsvanatha (2024).

29. Acarya Devasena’s Alapa Paddhati — The Ways of Verbal
Expression (2024).

30. Acarya Vadiraja’s Ekibhava Stotra (Anecdotal story — quelling
leprosy) (2024).

Mr. Jain is the proprietor of Vikalp Printers, a small, high-end
printing and publishing firm, based in Dehradun, India.
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Acarya Samantabhadra’s Ratnakarandaka-sravakacara:
TATICEORUl UReERUT Hag: @M etur |
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A=Y - e i SR W Yo BT Ufafed TR I

quf S ATl 3R T 1 T H ATt e 3d o =l
H G g8 Sl KT o1l gl HET =1

In order to get rid of all kinds of distress, a householder
should, with great reverence, worship daily the Holy
Feet — wish-fulfilling and destroyers of lustful cravings
—ofthe Tirthankara.
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Acarya Vadiraja’s
ERibhava Stotra
(Anecdotal story — quelling leprosy)

g arfenst faxfera

Tehi T &

(WTETER HAT - FHY-IT TR )
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TehiTE 7T 39 WAT IO: WE e
R §:E IaaEl gHar: s |
T |fa e wfesasa -
S STt Hafd 7 qEr hISTETuRd: Nl

ekibhavam gata iva maya yah svayam karmabandho
ghoram duhkham bhavabhavagato durnivarah karoti |
tasyapyasya tvayi jinarave! bhaktirunmuktaye ce-
jjetum Sakyo bhavati na taya ko(a)parastapahetuh ||1||
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(qf€) r fre [ @@ ] 39 (9fe) & gRI[ 31UX: h: 419 Bq;: ] THU
1T | H=Td 1 HROT [ AT IR | qafer ] Siar &t ST Hehar
272 il 1T STl <7 Hehell T

arae - TO ST % WY FAN HT a-E SN Y T 31efq
AT i W B @M &1 SH % HRO H YAk 9 H T
IR 1 IR 8GR H YA R @I 5| 99-99 H I Fedsh IR
T ST & |, 39 waen 9= g g oft, I H g9 w @
Teh e W TEdl 81 TH TR 98 WY HA! 1 -4 & € S g3 WU
& SR 3T FI W F @ | T FA b T B QR
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FHH-SE F TR 3 ] W W HE & T wwed €, o R sw
feRt & SR THX hiF 91 WigTier G=irg € S 5T 7L fohan S Hahan
272 1eiiq e1awa € fopan < ket 21

Since beginningless sequence of births in this world,
the karmas have remained inextricably bound with my
soul; this bondage of the karmas with the soul is
extremely difficult to be disjointed and is the cause of
grave misery of worldly existence. O Jina-Sun! When
your devotion is capable of ridding the soul of even the
grave misery caused by the bondage of the karmas, is
there any other worldly calamity that cannot be
overcome through your devotion?
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EXPLANATORY NOTE

From the beginningless time of my worldly existence, my soul
(atma) keeps on adopting the body, one after another, due to it
being perennially and inextricably bound with the karmas. In
my worldly existence, the process of adopting a new body with
each birth goes on sequentially and incessantly. In each case,
though the possessor-of-the-body (the soul) and the body live
together inseparably like the milk and the water, still both are
entirely distinct substances having their respective own-nature
(svabhava). I am being subjected to grave misery due to my
worldly existence. This bondage of the karmas is extremely
difficult to be snapped. O Lord Jina! When your devotion has the
power to end the grave misery of worldly existence due to the
bondage of the karmas, which other worldly calamity cannot be
overcome by your devotion?

PRI W
g for arafaemfagamr: |

AT afd o T TS
wWhdg: HhYma To awgal aegay 1R

jyotiripam duritanivahadhvantavidhvansahetum
tvamevahurjinavara ciram tattvavidyabhiyuktah |

cetovase bhavasi ca mama spharamudbhasamana-
stasminnanhah kathamiva tamo vastuto vastumiste ||2||
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O Lord Jina! From time immemorial, the accomplished
ascetics, adept in the knowledge of the Reality, call only
you as the ‘Supreme Effulgence of Knowledge’ that is
the destroyer of the darkness of the slew of vices. And,
you are shining brightly in the temple of my heart. Is it
then possible for the darkness of vices to find a place in
such atemple of my heart?

EXPLANATORY NOTE

O Lord Jina! Accomplished ascetics like the Apostles
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(ganadhara), adept in the knowledge of the objects of the Reality,
have from time immemorial called only you as the ‘Supreme
Effulgence of Knowledge’ (parama jyoti) or the possessor of
omniscience (kevalajiiana) — the infinite and all-embracing
knowledge. How can the darkness of the slew of vices survive in
presence of such effulgence? O Lord! I have established you in
the temple of my heart where you are shining brightly. In such a
temple of my heart, the darkness of vices, on its own, must cease
to exist.

CTYEATUATER Qe SATTHSTEUT
Iy @i geuAT: Wy |
TERTIEAG = ik qEacHichaea-
e fafaufaumemre™: sgaar: w3

anandasrusnapitavadanam gadgadam cabhijalpan
yascayeta tvayi drdhamanah stotramantrairbhavantam |

tasyabhyastadapi ca suciram dehavalmikamadhya-
nniskasyante vividhavisamavyadhayah kadraveyah ||3||
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O Lord! The man who, with due concentration,
moistening his face with tears of joy flowing out of your
devotion, utters words of your praise and worships you
with incantation of sacred hymns, causes the age-old
and intractable diseases that had been living in his
body, like the snakes live in snake-holes, to come out;
that is, his body is freed from all diseases.

EXPLANATORY NOTE

The body is called the home to many kinds of diseases. In this
verse, Acarya Vadiraja proclaims: O Lord! The man who, with
due concentration, moistening his face with tears of joy flowing
out of your devotion, utters words of your praise and worships
you with incantation of sacred hymns, causes the age-old and
intractable diseases that had been living in his body, like the

8
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snakes live in snake-holes, to come out; that is, his body is freed
from all diseases.

UreE rigayeresar yeaquar-
YeAterh wTRuadl od R @ g |
SFER W &fereRt @=ig uiag-
wier ford ! aqiid acqauiiet™ 1611

prageveha tridivabhavanadesyata bhavyapunya-
tprthvicakram kanakamayatam deva ninye tvayedam |

dhyanadvaram mama rucikaram svantageham pravista-
statkim citram jina! vapuridam yatsuvarnikarosi ||4||
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O Lord! On account of the merit of the worthy souls,
you had descended on this earth from the celestial
world (the Sarvarthasiddhi heaven) and earlier (six
months before you entered your mother’s womb) this
part of the earth was imparted the lustre of gold (due to
the incessant rain of the choicest gems by Kubera). O
Lord Jina! Now you have entered the home of my heart
that has the door of your meditation and is attractive; is
there any wonder in your imparting the lustre of gold to
my body? No wonder at all.

EXPLANATORY NOTE

The soul (jiva) of Lord Rsabhadeva which was in the mode
(paryaya) of Ahamindra in the Sarvarthasiddhi celestial car had
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descended from there to enter the womb of mother Marudevi. In
this verse Acarya Vadiraja says: On account of the merit of the
worthy souls, you had descended on this earth from the celestial
world (the Sarvarthasiddhi heaven) and six months before you
entered your mother’s womb this part of the earth was imparted
the lustre of gold due to the incessant rain of the choicest gems
by Kubera. O Lord Jina! Now you have entered the home of my
heart that has the door of your meditation and is attractive; is
there any wonder in your imparting the lustre of gold to my
body? No wonder at all.

(At the start of the composition of ‘Ekibhava Stotra’, Acarya
Vadiraja was suffering from leprosy causing severe skin lesions
in his body. As he proceeded with the composition, his defaced
body was rid of leprosy and attained the lustre of gold.)

TR TheT(STaT ITfeRRAeT=IehT |

TS hIH ad: F9EY TR Iyl
lokasyaikastvamasi bhagvannirnimittena bandhu-

stvayyevasau sakalavisaya Saktirapratyanika |

bhaktisphitam ciramadhivasanmamikam cittasayyam
mayyutpannam kathamiva tatah klesayiitham sahethah ||5||
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O Lord! In this world, you are the unparalleled and
selfless brother [not because of worldly relationship
that is due to the fruition of the name (nama) and
stutus-determining (gotra) karmal; only you possess
the power that knows all objects, and that power is
without impediments. I have, since long, established
you in the couch of my heart filled with your devotion.
This be the case, how can you live with the slew of
miseries that have arisen in my being?
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EXPLANATORY NOTE

Acarya Vadiraja calls Lord Jina a selfless benefactor of the
world, endowed with the unhindered power of omniscience. In
this verse, he says: O Lord! In this world, you are the
unparalleled and selfless benefactor; only you possess the power
that knows all objects, and that power is without impediments. I
have, since long, established you in the couch of my heart that is
filled with your devotion. This be the case, how can you live with
the slew of miseries that have arisen in my being?

T wIAfU HAT < EE JieT
WS qa TRl TRRUTuaTdT |
@ el femeRtfgweTesia frard
i W 9 Sefd e g@EEan: &1
janmatavyam kathamapi maya deva dirgham bhramitva
praptaiveyam tava nayakatha spharapiyisavapi |

tasya madhye himakarahimavyuhasite nitantam
nirmagnam mam na jahati katham duhkhadavopatapah ||6||
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O Lord! After roaming for a long time in the wilderness
of worldly existence, I have now somehow accessed the
vast pond of nectar comprising your discourses on the
standpoints (naya) [and valid-knowledge (pramana)].
This pond (of nectar) is soothing like the moon and the
chunk of ice, and as I am wholly immersed in it, is the
heat of the conflagration in form of miseries not leaving
me? The heat is certainly leaving me.

EXPLANATORY NOTE

Acarya Vadiraja explains here that it is extremely difficult to get
access to the Lord’s golden words that expound the doctrine of
conditional predication — syadvada — together with the concepts
of standpoints (naya) and valid-knowledge (pramana); these
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golden words have the power to liberate man from the vagaries
of wordly-existence. He avers: O Lord! After roaming for a long
time in the wilderness of worldly existence, I have now somehow
accessed the vast pond of nectar comprising your discourses on
the standpoints (naya) and valid-knowledge (pramana). This
pond of nectar is soothing like the moon and the chunk of ice,
and as I am wholly immersed in it, the heat of the conflagration
in form of worldly miseries is certain to leave me.

UIEATHEY o Aal anrer o et
FETHTE wafd g shfraraysr u=: |
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padanyasadapi ca punato yatraya te trilokim

hemabhaso bhavati surabhih Srinivasasca padmabh |
sarvangena sprasati bhagavanstvayyasesam mano me

Sreyah kim tatsvayamaharaharyanna mamabhyupaiti ||7||
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O Lord! Due to mere proximity to your Feet, that make
the three worlds pious, the lotus attains the lustre like
that of gold, gets fragrance, and becomes the abode of
Laksmi. As my entire heart touches every part of your
body, what propitiousness can afford not to approach
me each day?

EXPLANATORY NOTE

As the Lord moves above the ground - akasagamana — the devas
create rows of divine lotus-flowers — 15 rows of 15 flowers each,
making a total of 225 lotus-flowers — below his Feet. Acarya
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Vadiraja promulgates that the lotus-flower attains divine
attributes due to its proximity to the Lord’s Lotus-Feet. The
Acarya says: O Lord! Due to mere proximity to your Feet, that
make the three worlds pious, the lotus attains the lustre like
that of gold, gets fragrance, and becomes the abode of Laksmi. As
my entire heart touches every part of your body, what
propitiousness can afford not to approach me each day? The idea
is that by meditating on the Lord, all kinds of propitiousness are
gotten automatically.
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pasyantam tvadvacanamamrtam bhaktipatrya pibantam
karmaranyatpurusamasamanandadhama pravistam |

tvam durvarasmaramadaharam tvatprasadaikabhiimim
kriurakarah kathamiva rujakantaka nirluthanti ||8||
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O Lord! You had vanquished the pride of Kamadeva,
god of love; the man who looks at you, drinks the nectar
of your words, and subsists only on what is dear to you,
gets out of the forest of the karmas and attains the
abode of ineffable bliss, that is, liberation. How can the
disdainful thorns of disease cause him suffering? That
isnot possible.

EXPLANATORY NOTE

By looking at the idol of Lord Jinendra, by listening to his
discourse and by having an unwavering faith in him, not only are
the thorns of disease removed but one ultimately attains the
state of liberation. Acarya Vadiraja says: O Lord! You had
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vanquished the pride of Kamadeva, the god of love; the man who
looks at you, drinks the nectar of your words and subsists only on
what is dear to you, gets out of the forest of the karmas and
attains the ineffable bliss of liberation. How can the disdainful
thorns of disease cause him suffering? That is not possible.
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pasanatma taditarasamah kevalam ratnamurti-
rmanastambho bhavati ca parastadrso ratnavargah |

drstiprapto harati sa katham manarogam naranam
pratyasattiryadi na bhavatastasya tacchaktihetuh ||9||
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[Present in the heavenly-pavilion (samavasarana) of
the Lord-] The ‘pillar-of-pride’ (manastambha) is
made of stone but there are similar stones at other
places; it is studded with gems but there are similar
heaps of gems at other places. O Lord! How could the
mere sight of the ‘pillar-of-pride’ (manastambha)
vanquish the disease of pride (mana, ahamkara) of the
onlookers if not for the power it possesses due to your
proximity?

EXPLANATORY NOTE

In each of the four directions of the heavenly-pavilion (samava-
sarana) where the congregation of the Lord is held, there is one
‘pillar-of-pride’ (manastambha). The mere sight of the ‘pillar-of-
pride’ destroys the pride of the onlookers. The ‘pillar-of-pride’ is
made of stone and is studded with gems much like any other
column. How does it get the power of destroying the pride of the
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onlookers? Acarya Vadiraja answers this question: The ‘pillar-
of-pride’ (manastambha) is made of stone but there are similar
stones at other places; it is studded with gems but there are
similar heaps of gems at other places. O Lord! How could the
mere sight of the ‘pillar-of-pride’ vanquish the disease of pride
(mana, ahamkara) of the onlookers if not for the power it
possesses due to your proximity?
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hrdyah prapto marudapi bhavanmirtisailopavahi
sadyah punsam niravadhiruja dhialibandham dhunoti |
dhyanahiito hrdayakamalam yasya tu tvam pravista-
stasyasakyah ka iha bhuvane deva lokopakarah ||10||
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O Lord! Those men who experience just the soothing
breeze that flows near your mountain-like body, soon
get relieved from the dust in form of infliction of
intractable diseases. Then, for the man who beckons
you through meditation and establishes you in his
heart-lotus, is there any worldly auspiciousness on this
earth that cannot be attained? There is none.

EXPLANATORY NOTE

All directions in proximity to Lord Jinendra become pristine and
the earth, too, becomes extremely charming and dust-free. The
touch of the gentle, cooling, and fragrant breeze that flows near
the Lord provides comfort to the body, and is endowed with the
power to cure the diseases of all living-beings. Acarya Vadiraja
goes a step further; he says: O Lord! Those men who experience
just the soothing breeze that flows near your mountain-like
body, soon get relieved from the dust in form of infliction of
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intractable diseases. Then, for the man who beckons you
through meditation and establishes you in his heart-lotus, is
there any worldly auspiciousness on this earth that cannot be
attained? Thereis none.
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janasi tvam mama bhavabhave yacca yadrkca duhkham
jatam yasya smaranamapi me $astravannispinasti |

tvam sarves$ah sakrpa iti ca tvamupeto(a)smi bhaktya
yatkartavyam tadiha visaye deva eva pramanam ||11||
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O Lord! You know the name and kind of misery that I
have experienced in each state of my worldly existence;
even its recollection hurts me as if hit by a weapon. You
are the Lord of the world and full of compassion and
that is why I have come to you with devotion. In this
matter, your decision reigns supreme and, therefore, do
asyou wish.

EXPLANATORY NOTE

In this verse, Acarya Vadiraja mentions three attributes of the
Lord: You are omniscient and, therefore, know about the
miseries that I have experienced in my beginningless cycle of
births and deaths, you are the Supreme Lord and, therefore,
have the power to rid me of my miseries, and you are full of
compassion and, therefore, will certainly do the needful. He
says: O Lord! You know the name and kind of misery that I have
experienced in each state of my worldly existence; even its
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recollection hurts me as if hit by a weapon. You are the Lord of
the world and full of compassion and that is why I have come to
you with devotion. In this matter, your decision reigns supreme
and, therefore, do as you wish.

Acarya Vadiraja, in this verse, is imploring Lord Jinendra to rid
him of his beginningless bondage of the karmas.

prapaddaivam tava nutipadairjivakenopadistaih
papacari maranasamaye sarameyopi saukhyam |

kah sandeho yadupalabhate vasavasriprabhutvam
jalpaifijapyairmanibhiramalaistvannamaskaracakram ||12||
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Even the dog, having perverse character, on listening at
the time of death the recitation by Jivandharakumara
of the phrases of the sacred ‘Namaskara mantra’ could
attain the bliss appertaining to the devas; can there be
any doubt that the man who engages in the incantation
of the Namaskara mantra using pristine rosary made
of worthy gems attains the grandeur of the lord of the
devas? Thereisno doubt.

EXPLANATORY NOTE

(This story is an adaptation, in very brief, from the sacred text
‘Chatractidamani’.) In the Bharata region of this Jambudvipa,
in the town of Rajpuri, there lived a king named Satyandhara of
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the Ksatriya lineage and his queen Vijaya who was endowed with
all excellent qualities. Due to his excessive attachment for the
queen, king Satyandhara delegated all powers of running his
kingdom to a courtier named Kastangara. In due course of time,
the thought came in the mind of Kastangara that as long as the
king is alive, he is but a subordinate and, therefore, to be inde-
pendent he must eliminte the king. He deployed his army to kill
the king and it attacked him. King Satyandhara, sensing his
imminent death, ordered that his pregnant queen Vijaya be
transported to a safe place using the flying-machine that he had
built earlier and which was in the shape of a peacock. As things
would have it, the pregnant queen Vijaya had to take refuge in a
crematorium. In the same town lived a wealthy businessman
Gandhotkata. One day Gandhotkata came to the same cremato-
rium to perform rituals on his just-born baby who had died. An
accomplished ascetic (muni) had earlier told Gandhotkata that
he shall get a just-born baby-boy in a crematorium. As per the
fate, the same day queen Vijaya, the queen of Satyandhara, gave
birth, in a subconscious state, to a beautiful baby-boy. Soon after,
a nymph (devi) who appeared in form of a foster-mother sug-
gested to queen Vijaya that, in the interest of her child, she
should hide herself and leave the child alone. If Gandhotkata,
the businessman, takes care of her child, his upbringing shall be
like that of a prince. In the interest of her son, queen Vijaya
reluctantly hid herself and Gandhotkata happily took possession
of the baby-boy and brought him home. His wife’s happiness had
no bounds seeing the splendid and divine gift in place of her lost
child. They named the baby-boy Jivandharakumara.

At an appropriate time Gandhotkata sent Jivandharakumara
for education to an ascetic named Aryanandi, well versed in all
spheres of learning. Jivandharakumara soon became extremely
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adeptin all learnings.

One day Jivandharakumara, along with his friends, proceeded
to a forest to watch water-sport. On the way, he saw a dog who
was beaten mercilessly for defiling the eatables meant for
offering in an oblation. Jivandharakumara realized that the dog
was almost dead and, out of mercy, he recited in its ears the
‘Namaskara mantra’. After death, due to the effect of the
supreme Namaskara mantra, the dog, although immoral by
nature, became the lord of the Yaksa class of devas. Soon after,
the Yaksa came to know through his clairvoyance that he had
attained such a worthy state of being due to the benevolence of
Jivandharakumara; he came down near Jivandharakumara to
worship him.

In his same birth, Jivandharakumara attained liberation due to
his observance of great austerities after accepting the Jaina
asceticism.

In this verse, Acarya Vadiraja says: Even the dog, with perverse
character, on listening at the time of death the recitation by
Jivandharakumara of the sacred ‘Namaskara mantra’ could
attain the bliss appertaining to the devas; can there be any doubt
that the man who engages in the incantation of the Namaskara
mantra using pristine rosary made of worthy gems attains the
grandeur of the lord of the devas? There is no doubt.
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suddhe jiiane Sucini carite satyapi tvayyanica
bhaktirno cedanavadhisukhavaiicika kuficikeyam |
sakyodghatam bhavati hi katham muktikAmasya punso
muktidvaram paridrdhamahamohamudrakavatam ||13||
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O Lord! Even when pristine knowledge and immacu-
late conduct are present in a man, if he does not own
the key, in form of your supreme devotion (bhakti) that
has the power to bestow ineffable happiness, then how
can he, longing for liberation, be expected to have the
capability to open the door of the mansion of liberation
whose entrance is fastened with very strong lock in
form of grave delusion (moha)? It is not possible.

EXPLANATORY NOTE

Acarya Samantabhadra proclaims in his profound composition
‘Ratnakarandaka-sravakacara’ (verse 32): ‘Just as it is not
possible to have a tree in the absence of a seed, there cannot be
origination, steadiness, growth, and fruition of (right) knowl-
edge and (right) conduct without having right faith in the first
place.” Further, in the same treatise (verse 41) he says: “The
bhavya (having the inherent capacity to attain liberation, and
equipped with right faith) devotee of Lord Jina attains the
supreme glory and knowledge appertaining to the congregation
of the lords of the devas, the divine cakraratna of the king of
kings (i.e., cakravarti) in front of whom the crowned kings must
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bow down, the divine wheel of dharma (dharmacakra) of the
Tirthankara, and finally, liberation (moksa).”

In this verse, Acarya Vadiraja expounds the same facts in his
exquisite style: O Lord! A man can possess pristine knowledge
and immaculate conduct. But if he does not own the key, in form
of your supreme devotion (bhakti) that has the power to bestow
ineffable happiness, then how can he, longing for liberation, be
expected to have the capability to open the door of the mansion
of liberation whose entrance is fastened with very strong lock in
form of grave delusion (moha)? It is not possible.

Destruction of the perception-deluding (darsana-mohaniya)
karmas is a prerequisite for the attainment of liberation; and,
that begins with the supreme devotion to Lord Jina.
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tatkastena vrajati sukhato deva tattvavabhasi
yadyagre(a)gre na bhavati bhavadbharatiratnadipah ||14||
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This path to liberation, no doubt, is enveloped from all
sides by the darkness of evil (papa), and is difficult to
tread because of uneven surface with deep potholes in
form of miseries (duhkha). O Lord! If the lamp compris-
ing the gems of your divine-voice (divyadhvani) that
illumines the objects of Reality (tattva), including the
soul (jiva) and the non-soul (ajiva), was not there to
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lead from the front illuminating the path, which man
could tread it with felicity? No one could.

EXPLANATORY NOTE

Lord Jina is known as the promulgator of the path to liberation.
Supreme Lord Jina has expounded, through his divine-voice, the
reality of substances (dravya) — the souls (jiva) and the non-souls
(ajiva). Acarya Kundakunds says in his profound composition
‘Niyamasara’ (verse 8): “Words emanating from the mouth of
the Supreme Lord (apta, paramatma), free from the fault of
inconsistency — contradiction between an earlier and a
subsequent statement — and pure, constitute the Scripture
(agama). The Scripture expounds the nature of the substances —
tattvartha.”

In the present verse, Acdarya Vadiraja says: The path to
liberation, no doubt, is enveloped from all sides by the darkness
of evil (papa), and is difficult to tread because of uneven surface
with deep potholes in form of miseries (duhkha). O Lord! If the
lamp comprising the gems of your divine-voice (divyadhvant)
that illumines the objects of Reality (fattva), including the soul
(jiva) and the non-souls (ajiva), was not there to lead from the
front illuminating the path, which man could tread it with
felicity? No one could.
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stotrairbandhaprakrtiparusoddamadhatrikhanitraih ||15||
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The wealth of the soul-knowledge is infinite, a source of
happiness for the viewers, covered with the karmas in
form of the heap of earth, and unavailable to the others
(the wrong-believers). O Lord! The man who engages
in your devotion (bhakti) very soon makes it (the
wealth of the soul-knowledge) accessible, through the
hymns of your praise which act as the pickaxe to dig the
extremely hard earth in form of the bondage of the
karmas — the species (prakrti) [including — the duration
(sthiti), the fruition (anubhava or anubhdga), and the
quantity of space-points (pradesa)].

EXPLANATORY NOTE

Since beginningless time, the soul (jiva) is bound with subtle
matter capable of turning into karmas and pervading the same
space-points as those of the soul. This is called bondage
(bandha). Due to the bondage of the karmas, the soul continually
keeps on its worldly existence by being born in modes like the
human-being and the infernal-being. Acdarya Umasvami says in
“Tattvarthasutra’ (sutra 8-3): “Bondage (bandha) is of four
kinds: according to the nature or species — prakrti, duration —
sthiti, fruition — anubhava (or anubhaga), and the quantity of
space-points — pradesa.” It is extremely difficult to free the soul
from the bondage of the karmas.

36



Acarya Vadiraja’s ‘Ekibhava Stotra’

In the present verse, Acarya Vadiraja explains the same fact:
The wealth of the soul-knowledge is infinite, a source of
happiness for the viewers, covered with the karmas in form of
the heap of earth, and unavailable to the others (the wrong-
believers). O Lord! The man who engages in your devotion
(bhakti) very soon accesses this wealth of the soul-knowledge
through the hymns of your praise which act as the pickaxe to dig
the extremely hard earth in form of the bondage of the four kinds
of karmas — the species (prakrti), the duration (sthiti), the
fruition (anubhava or anubhaga), and the quantity of space-
points (pradesa).

TIOAT TAEHARIEAT STgares-

Fiqe EUgERAAAT: AT WiRTET |
o o NP
HeuTs Tgard ferfad < Wegygfa: ugs

pratyupanna nayahimagirerayata camrtabdhe-

ryadeva tvatpadakamalayoh sangata bhaktiganga |
cetastasyam mama rucivasadaplutam ksalitanhah

kalmasam yadbhavati kimiyam deva sandehabhiimih ||16||

e - [e9] © 2o [ Tafgufin: ] (JgR don) T9-wd)
feuerd gdd o [Wegear] S g [W] 3R [ s ]
WeI-TN FYZ q% [ MIar] ot [Ar] S [ SagehHerHn: ]
ATk =R e et [ wiferrgT ] Aot 71 [ |t ] 9

T3 2, [ o ] 39 [ &feraend ] gg1 & o9 g [ Sea ]

37




st afeust forfaa ‘wetame @@

wH R W [F] B0 (9] W [Tl S [ enfere:
THeHToH ] ¢ TE € q9-wat e gt v [ watd ] € @
& (317 = [go] = [ ferm ] =0 [ Wzt ] 9<e 1
T © 2 e Tl B

e - Tar A % qEesAd 9 el g aun 79 w9
AT S <9 I Tk ATy T 99E S @) @gE 991 79 &
g W grgul 9 ST e @ SR TRt ST i orel
T &0 Hiel-H TR Y ARG HLdl &1 ST THA9s
T TR ¢ S (Tedih 14) H whed 2“7 R faE
Y I T 5w Hfoad 9q-%4 € 8, Fufoud aq-&a
& 21 T YRR STUEE W o oIR-davd HAUfeud IWI-8Y 3N
FHUfoe STaeded-8d & 81 (FHAfouq Tq R Taeieq-&u,
FUfoaq 18q IR TFHdcA-FY qo FHUfeuq Tq, oFq 3R
TTRTeA-&Y €l B1) T i 70 Y -l Tl MK &Y €, Tefen
TET1" AT TH<IHE Tl B ToRS SR’ (el
13-1-61) & e faqere s Hfd w3 gC *ed &~ “F
-1, Tq-318q 3% THaed 79 € 3 WOR TH-SW I
et Bt e1efq Toa=1 T8 R 3791 o SHY T A9 3 o1t €17
Al e e T AT BT © A &1 A STl ohl| TR 379 GeAeia il o
gd-3Rfed farer ey weEM & 99 | 9 & fra-sitre anfk =
Teh SHY oh1 3TU&T T@d g 3701 d SE Rl STHR i dlel BIhT
Fened o< W& 2 21

=T SfedrSt g6t 1 ol TR o @ §- © 29! TgE a1 79
w1 feqer™ geid © S g8 SR Hiel-® Ut HHg qeh ol S S
RO T wfeR-Ed T g U g €, SHH Sgl % a9




Acarya Vadiraja’s ‘Ekibhava Stotra’

SR T 3 9 B A U1 81 T © TSRt qrg-w it shiferan et
T ¥; T TRl YohR & T=<E 1 91 S TAH 772 270 T 7

O Lord! The devotion (bhakti) to your Lotus-Feet is like
the river Ganges that originates from the Himalaya
mountain in form of the concept of standpoints (naya)
[together with the doctrine of conditional predication —
syadvada] and covers the long distance up to the ocean
of liberation (moksa). O Lord! Is there place for any
doubt that my heart which is taking bath, out of firm
faith, in this river is getting rid of all dirt in form of the
mire of the evil karmas? There is no doubt.

EXPLANATORY NOTE

The Words coming out of the mouth of Lord Jinendra that
employ the doctrine of conditional predication — syadvada — and
the concept of standpoints (naya) give the Jaina philosophy a
unique place among all philosophies. The whole of Jaina
Scripture (agama) is based on these principles and the man who
internalises these truths treads the path to liberation without
impediments. Acarya Samantabhadra Svami says in ‘Apta-
mimamsa’ (verse 14): “O Lord! In your reckoning, the object of
knowledge is in a way existing (sat); in a way non-existing (asat);
in a way both existing and non-existing (sat as well as asat —
ubhaya); and in a way indescribable (avaktavya) [further, as a
corollary, in a way existing (sat) and indescribable (avaktavya);
in a way non-existing (asat) and indescribable (avaktavya); and
in a way existing (sat), non-existing (asat), and indescribable
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(avaktavya)]. Each assertion is made in respect to the particular
standpoint (naya) and holds true with respect to that standpoint
only, not absolutely.” Further, Acarya Samantabhadra Svami, in
adoration of Tirthankara Vimalanatha, says in ‘Svayambhii-
stotra’ (verse 13-1-61): “O Unblemished Lord Vimalanatha!
Those who hold the one-sided, standalone points of view such as
describing a substance absolutely permanent (nitya) or
transient (ksanika), harm themselves and others, but as you had
proclaimed, when the assertions are understood to have been
made only from certain standpoints, these reveal the true
nature of substances, and, therefore, benefit self as well as
others.”

In the present verse, Acarya Vadiraja explains the same fact: O
Lord! The devotion (bhakti) to your Lotus-Feet is like the river
Ganges that originates from the Himalaya mountain in form of
the concept of standpoints (naya) and the doctrine of conditional
predication — syadvada — and covers the long distance up to the
ocean of liberation (moksa). O Lord! Is there place for any doubt
that my heart which is taking bath, out of firm faith, in this river
is getting rid of all dirt in form of the mire of the evil karmas?
Thereisno doubt.
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pradurbhitasthirapadasukha! tvamanudhyayato me
tvayyevaham sa iti matirutpadyate nirvikalpa |

mithyaiveyam tadapitanute trptimabhresaripam
dosatmanopyabhimataphalastvatprasadadbhavanti ||17||
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O Lord! The eternal bliss (of liberation) has manifested
in you. While meditating on you an undifferentiated
(nirvikalpa) thought that ‘I am the same’, or ‘I am like
you’ comes to my mind. Although this kind of thought
is not true but still it provides me with everlasting
happiness. It is right; due to your benevolence even the
blemished soul attains the desired fruit.

EXPLANATORY NOTE

The primary divisions of the standpoints (naya) are the real or
transcendental standpoint (niscaya naya) and the empirical
standpoint (vyavahara naya). The representation of the real or
transcendental (niscaya) is the standpoint of the substance -
dravyarthika naya — and of the empirical (vyavahara) is the
standpoint of the mode - paryayarthika naya. In the present
verse, these standpoints come to the fore in a subtle manner. It
also gives a glimpse of the science-of-discrimination (bheda-
vijaana) and the extroverted-introverted-pure soul (bahiratma-
antaratma-paramatma). Acarya Kundakunda Svami says in
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‘Niyamasara’ (verse 96): “The knowing Self — jriani — meditates
thus: ‘I am of the nature of infinite-knowledge (kevalajriana),
infinite-perception (kevaladarsana), infinite-bliss (ananta-
sukha) and infinite-strength (kevalasakti)’.” Further, Acdrya
Puajyapada says in ‘Samadhitantram’ (verse 70): “Shunning
thoughts such as, ‘I am fair-skinned,” ‘I am stout,” and ‘I am
skinny,” one should disconnect the body and the soul, and reflect
incessantly on the nature of the pure soul, characterized by
infinite knowledge and perception.”

In the present verse, Acarya Vadiraja explains the real or
transcendental standpoint (niscaya naya) and the empirical
standpoint (vyavahara naya) in very simple terms: O Lord! The
eternal bliss (of liberation) has manifested in you. While
meditating on you an undifferentiated (nirvikalpa) thought that
‘T am the same’, or ‘I am like you’ comes to my mind. Although
this kind of thought is not true but still it provides me with
everlasting happiness. It is right; due to your benevolence even
the blemished soul, like mine, attains the desired fruit.

freamaTe TeHUTEE T -
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rvagambhodhirbhuvanamakhilam deva! paryeti yaste |
tasyavrttim sapadi vibudhascetasaivacalena
vyatanvantah suciramamrtasevaya trpnuvanti ||18||
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O Lord! Your divine-voice (divyadhvani) is an ocean
with waves in form of the ‘seven-nuance system’
(saptabhangi) that is encompassing the whole world,
removing simultaneously the dirt in form of the false
narrative. The celestial-beings or, as another meaning,
the wise men, use their minds like the sacred Mount
Mandara as the churning stick, churn the ocean or, as
another meaning, study constantly the ocean of your
Words; they attain everlasting bliss in terms of the
nectar of life or, as another meaning, attain the state of
liberation.

EXPLANATORY NOTE

Syadvada consists in seven vocal statements adorned by the
qualifying clause ‘in a way’ — syat. When in regard to a single
entity — soul, etc. — an enquiry is made relating to its attribute —
existence, etc. — with an all-round examination there is the
possibility of seven statements, adorned by the term
‘quodammodo’ or ‘in a way’ (syat). This is called the ‘seven-
nuance system’ (saptabhangi).

1. wg stf@ wa (syad-asti-eva)

In a way it simply is; this is the first ‘nuance’, with the
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notion of affirmation.

2. g Tia ud (syad-nasti-eva)
In a way it simply is not; this is the second ‘nuance’, with
the notion of negation.

3. g g Wd (syad-avaktavya-eva)
In a way it is simply indescribable; this is the third

‘nuance’, with the notion of simultaneous affirmation and
negation.

4. g @ i wa (syad-asti-nasti-eva)
In a way it simply is, in a way it simply is not; this is the
fourth ‘nuance’, with the notion of successive affirmation
and negation.

5. wg 3t staeas wa (syad-asti-avakiavya-eva)
In a way it simply is, in a way it is simply indescribable;
this is the fifth ‘nuance’, with the notion of affirmation
and the notion of simultaneous affirmation and negation.

6. wg T faeqs wd (syad-nasti-avaktavya-eva)
In a way it simply is not, in a way it is simply
indescribable; this is the sixth ‘nuance’, with the notion of
negation and the notion of simultaneous affirmation and
negation.

7. e AR TR faeqe ud (syad-asti-nasti-avaktavya-eva)
In a way it simply is, in a way it simply is not, in a way it is
simply indescribable; this is the seventh ‘nuance’, with the
successive notions of affirmation and negation, and the
notion of simultaneous affirmation and negation.

Acarya Samantabhadra Svami says in ‘Aptamimamsa’ (verse
14): “Discarding the absolutist (ekanta) point of view and
observing the practice of using the word ‘katharncit’ — ‘from a
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certain viewpoint’, or ‘in a respect’, or ‘under a certain
condition’ — is what is known as syadvada - the doctrine of
conditional predication. It embraces the seven limbs (sapta-
bhanga) of assertion, the one-sided but relative method of
comprehension (naya), and also the acceptance and rejection of
the assertion.”

Acarya Vadiraja, in the present verse, emphasises the
importance of continuous practice of the principle of the ‘seven-
nuance system’ (saptabhangi): O Lord! Your divine-voice
(divyadhvani) is an ocean with waves in form of the ‘seven-
nuance system’ (saptabhangi) that is encompassing the whole
world, removing simultaneously the dirt in form of the false
narrative. The last two lines of the verse can be interpreted in
two ways: 1) The celestial-beings use their minds like the sacred
Mount Mandara as the churning stick, churn the ocean of your
Words and they attain everlasting bliss in terms of the nectar of
life. 2) The wise men use their minds like the sacred Mount
Mandara as the churning stick, study constantly the ocean of
your Words and they attain everlasting bliss in terms of the state
of liberation.

Mgl wWEafa W O WWTaTeEe:
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47



e arfert forfaa ‘wentame @’

aharyebhyah sprhayati param yah svabhavadahrdyah
Sastragrahi bhavati satatam vairina yasca Sakyah |
sarvangesu tvamasi subhagastvam na Sakyah paresam
tatkim bhusavasanakusumaih Kkifica Sastrairudastraih |[19)|

g - [@:] W [W@HrEar ] @E § [ 3%EnR ] SRR
[wafa] & © (o) [wWq] oifave &9 o [ smerde:
wWeafa ] a&-nyuur ofg 1 wEd 21 [=] R [@:]
[afom] 917 & g [ e ‘wafa’ ] 9o eran © Stefq Sirar s
g A T (e [ Waaq ] FRR [ oeEmET ] I R
T Fren g 2| [@H ] (% ) o [ wetg ] wetn-wa |
[ Gom: 21f ] g=T @ (37R) [ 77 o oumy rer: ] 7 o9 vt
Y Sfid S g 4 7, [ aq ‘wad: ' ] s9faT SAaeh! [ JeraE
TG ] U, % e Fell o [ FeRn ] o W 22 [ o ] SR
[ Seer: ore: Tenm ] orl qen ol @ 1 waiior 22 steiq s o
&

wraref - =€ wafafed € for 5@ safe & /iy, 79 steren wfas 9@
grafed &2 ot Aad ®, 3E oAfa i ST AT B g &
fore fafss grR & ol STI9uUN 7Y HiH ITHIN hl ITAN
T I SAETIHAN BT B S YRR © 9 sAferm i fwei o
YRR T 99 BT 7, 981 Al 39 Wit fafis YR & ere-vre
e STRETR Tl 2|

e Tfeast 59 Ta o THen © € o Sawm e & fore 3 we
ael TEqy Afenfoaem & S Wae ¥ =R el © 9l eifavE
®Y G IE-ME0N 7 I =&l © 3R S 9T F g Sar
G A € 98l fFR=R IR Rl UROT S ol gl Bl @ e




Acarya Vadiraja’s ‘Ekibhava Stotra’

T FE-F9 Y G & 3 7 & 317 g @ S S g6 A
1, TAFCIT SATUeh! SO, 5 G Fedl § o1 FaioH §, 3R 3rei
e I | off S yEeE 2 Stufq ot 7|

Only the person who, by nature, is unattractive longs
intensely for clothes and ornamnets. And, only the
person who is vulnerable and liable to be conquered by
the enemy keeps arms constantly. O Lord! Your whole
body is attractive and you are unconquerable by
enemies. Why would you, therefore, need either the
oranments, clothes and flowers to adorn your body or
the weaponry as protection from enemies? You need
nothing.

EXPLANATORY NOTE

It is well-known that the person who lacks in respect of bodily
beauty, mental disposition or social prestige takes recourse to
several kinds of clothes, ornaments and artificial aids to
overcome the shortcomings. In the same manner, the person
whois fearful keeps arms, ammunition and bodyguards.

Acarya Vadiraja, in the present verse, emphasises that all
external appurtenances are absolutely infructuous for the
Supreme Lord who is rid of all attachment; he says: Only the
person who, by nature, is unattractive longs intensely for clothes
and ornamnets. And, only the person who is vulnerable and
liable to be conquered by the enemy keeps arms. O Lord! Your
whole body is attractive and you are unconquerable by enemies.
Why would you, therefore, need either the oranments, clothes
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and flowers to adorn your body or the weaponry as protection
from enemies?
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O Lord! How can you become praiseworthy if it be said
that Indra does your service in a laudable manner? It is
only for Indra that his service becomes praiseworthy as
it results in the destruction of his worldly-existence.
You are the redeemer from the worldly-ocean, you are
the lord of the liberation-dame, you are the saviour of
the living-beings in the three worlds. This kind of your
adoration is laudable.
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EXPLANATORY NOTE

When a man presents himself in service of another man, it is not
necessary that the man being served is praiseworthy. However, if
the man being served is praiseworthy, service to him certainly
provides benefit to the server. Therefore, when Indra presents
himself in the service and adoration of Lord Jina during the five
most auspicious events — parica kalyanaka — he (the Indra), in
the process, certainly destroys his whirling in the world. The
true adoration of Lord Jina consists in praising his supreme
qualities. For example: O Lord Jina! You are the promulgator of
the path to liberation; being omniscient, you are the knower of
the whole of Reality; you are the expounder of the reality of
substances, the souls (jiva) and the non-souls (ajiva); your
Words are beneficial, pleasing and unambiguous for the three
worlds; and you are the conquerer of the cycle of births and
rebirths.

In the present verse, Acarya Vadiraja explains: O Lord! How can
you become praiseworthy if Indra comes forward to serve you in
a laudable manner? His service to you makes only him
praiseworthy as it results in the destruction of his own worldly-
existence. “You are the redeemer from the worldly-ocean, you
are the lord of the liberation-dame, you are the saviour of the
living-beings in the three worlds.” This kind of your adoration is
worthy and laudable.

The worshipper knows that his own soul, from the transcenden-
tal point-of-view (niscaya naya), is pure like that of Lord Jina; he
longs for the attainment of the same supreme qualities.
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O Lord! The way your divine-voice (divyadhvani)
originates is exquisite and no one possesses the same
kind of voice; also, you are not similar to anyone else.
As a result, how can our expressions of your adoration
match your attributes? Although our expressions of
your adoration are not worthy, still, being nourished
with the nectar of your devotion (bhakti), these are like
the wish-fulfilling-tree (kalpavrksa) that provides the



Acarya Vadiraja’s ‘Ekibhava Stotra’

desired fruit to the worthy (bhavya) souls.

EXPLANATORY NOTE

Acarya Samantabhadra Svami, in adoration of Tirthaikara
Aranatha, says in ‘Svayambhiistotra’ (verse 18-1-86): “O Lord
Aranatha Jina! Extolling the virtues of a man involves
transgression of his existent qualities by exaggerated
expressions, but it is impossible to express your infinite virtues
and, as such, how can one extol you?” In the same treatise, in
adoration of Tirthankara Naminatha (verse 21-1-116), he says:
“The worship of Lord Jina must result in propitious outcomes
for the worthy and noble worshipper, whether or not the Lord
being worshipped is present (with reference to time and space)
and whether or not the worshipper is bestowed with boons (like
heavenly abode) by the Lord. Even after the availability of such a
self-dependent path to emancipation, which wise man will not
engage himself in the praise of the supremely worshipful Lord
Naminatha Jina?” Acarya Samantabhadra Svami, in adoration
of Tirthankara Kunthunatha (verse 81), says in his yet another
masterpiece treatise ‘Stutividya’: “O Lord Kunthunatha, you
are rid of the cycle of births and deaths! You are utterly pristine.
The man who makes obeisance to you gets rid of all kinds of
diseases in this world, and, in the world next, heads for
liberation. Or else, he takes birth as a celestial being.”

In the present verse, Acarya Vadiraja expresses the same
sentiments: The way your divine-voice (divyadhvani) originates
is exquisite and no one possesses the same kind of voice. You are
not similar to anyone else. Our expressions of your adoration,
therefore, are unable to match your attributes. Although our
expressions of your adoration are not worthy, still, being
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nourished with the nectar of your devotion (bhakti), these are
like the wish-fulfilling-tree (kalpavrksa) that has the power to
provide the desired fruit to the worthy (bhavya) souls.
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O Lord! You entertain neither the disposition of anger
nor of joy for anyone. Certainly, your heart bears no
self-interest and is filled with extreme indifference
(upeksa) or equanimity. Still, the world is subservient
to your command, and your proximity rids the men of
their mutual enmity. O Supreme Lord of the World!
Who, other than you, has such lordship? No one.
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EXPLANATORY NOTE

Acarya Samantabhadra Svami, in adoration of Tirthankara
Vasupijya, says in ‘Svayambhiistotra’ (verse 12-2-57): “O Wise
Lord! You had conquered all attachment and, therefore, do not
pay heed to worship; you entertain no aversion and, therefore,
do not pay heed to calumny. Still, just the thought of your
auspicious qualities washes the evil mire of karmic matter from
our hearts.” In adoration of Tirthankara Suparsvanatha (verse
29) the same author, in his yet another composition ‘Stutividya’,
says: “O Lord Suparsévanatha! Since you are utterly pristine —rid
of attachment (raga) and aversion (dvesa) — not like the fire,
therefore, you exhibit equanimity in respect of both, those who
adore you and those who denigrate you. Although you are self-
dependent, still you are fit to be a refuge to others.”

In the present verse, Acarya Vadiraja says: O Lord! You
entertain neither the disposition of anger nor of joy for anyone.
Certainly, your heart bears no self-interest and is filled with
extreme indifference (upeksa) or equanimity. Still, the world is
subservient to your command, and your proximity rids the men
of their mutual enmity. O Supreme Lord of the World! Who,
other than you, has such lordship? No one.
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O Lord! Your glory is sung by the groups of celestial
damsels and you are the epitome of knowledge that
encompasses all objects of the world; the man who is
ever-eager to perform your adoration experiences that
his path to eternal bliss (or liberation) has become free
from all crookedness. Further, such a man never gets to
delusion in respect of the scriptural texts.

EXPLANATORY NOTE

Acarya Samantabhadra Svami says in ‘Ratnakarandaka-
sravakacara’ (verse 4) that the right-believer (samyagdrsti)
carries true faith in the sect-founder or deity (the Jinadeva), the
Scripture (agama or sruta) and the preceptor (tapobhrt or guru).
Acarya Pujyapada expresses almost the same sentiment in
‘Samadhi Bhakti’ (verse 2): “O Lord! In this life and in all future
lives, till I attain liberation, may I be endowed with the following
attributes: 1) study of the Scripture expounded by Lord Jina; 2)
adoration of Lord Jina; 3) company of the noble and virtuous
men; 4) engagement in the stories of men with excellent
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restraint and conduct; 5) observing the vow of silence (mauna)
when it comes to censuring others; 6) speaking only words that
are appealing and favourable to others; and 7) centering on own
soul-substance (atmatattva) only.” It is clear that the person
with deep devotion to Lord Jina studies the Scripture,
essentially the Word of Lord Jina, with great reverence and
interest.

In the present verse, Acarya Vadiraja expands on the fruit of
devotion to Lord Jina: O Lord! Your glory is sung by the groups of
celestial damsels and you are the epitome of knowledge that
encompasses all objects of the world; the man who is ever-eager
to perform your adoration experiences that his path to eternal
bliss (or liberation) has become free from all crookedness.
Further, such a man never gets to delusion in respect of the
scriptural texts. He soon becomes a learned scholar.

o spdfaafgEATgTaEsd
! & T AU Wt |
FAAT | @e] Geha! Arear g
OO HATATI: USaeafserd@ng 1R

citte kurvanniravadhisukhajianadrgviryaripam
deva! tvam yah samayaniyamadadarena staviti |
Sreyomargam sa khalu sukrt1 tavata parayitva
kalyananam bhavativisayah paficadhapaificitanam ||24||
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T 9 wor uged T et 1 fayfa i are e - € e
S 7T 3 g, T, <9 SR o1 ey STeh] g5 W URo
I T3 A & 99 | 1iq = 999 de sTeIges Wi
A1 & o qoAre fved | Iad € 9 stefq 9 &ed AW 9§
Tiel-ar i qof e U YhR O fogd dea-weamenl (T4,
S, 9, T AR Fafor) i fawe g @ ereifd g7 wHearrhl w
T BT B

A= HAGE ' AR & (Teleh 10) W UHT €T Aol ook hid
T- 3 T 9 9 TS S ST A i 39 wieh § wE &%
SN 3794 THH & e e ?”

O Lord! You are endowed with the four infinitudes
(ananta catustaya) comprising infinite bliss, knowl-
edge, perception and energy. It is certain that the meri-
torious man who after establishing you in his heart
does your adoration with reverence and for a pre-
determined time completes, as a result of just this
adoration, his journey of the path to liberation and
attains the splendour of the five kinds of the most
auspicious events, called the parnca kalyanaka -
garbha, janma, tapa, jiiana, and nirvana — for himself.

EXPLANATORY NOTE

The Supreme Lord (paramatma) is rid of the four inimical
(ghatiya) karmas — deluding (mohaniya), knowledge-obscuring
(jiiandvarantya), perception-obscuring (darsanavaraniya), and
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obstructive (antaraya). On destruction of these karmas manifest
the following four infinitudes (ananta catustaya):

1. anantasukha —infinite bliss;

2. anantajiiana —infinite knowledge;

3. anantadarsana-infinite perception; and

4. anantavirya—infinite energy.

Lord Tirthankara is worshipped by the lords of the devas and the
men during the five most auspicious events (pasica kalyanaka) in
his life:

1. garbha-kalyanaka: when the soul of the Tirthankara

enters the Mother’s womb.

2. janma-kalyanaka: on the birth of the Tirthankara.
tapa-kalyanaka (or diksa-kalyanaka): when the
Tirthankara renounces all worldly possessions and
becomes an ascetic.

@

4. jiaana-kalyanaka: when the Tirthankara attains
omniscience (kevalajiiana).

5. nirvana-kalyanaka (or moksa-kalyanaka): when the
Tirthankara finally attains liberation (moksa or
nirvana) and becomes a Siddha.

Acarya Vadiraja explains here that the worthy man who, with
devotion and time-discipline, engages himselfin the adoration of
the Tirthankara attains the same kind of splendour: O Lord! You
are endowed with the four infinitudes (ananta catustaya)
comprising infinite bliss, knowledge, perception and energy. It is
certain that the meritorious man who after establishing you in
his heart does your adoration with reverence and for a pre-
determined time completes, as a result of just this adoration, his
journey of the path to liberation and attains the splendour of the
five most auspicious events in the life of the Tirthankara, called
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the panca kalyanaka — garbha, janma, tapa, jiiana, and nirvana
—for himself.

Acarya Manatunga in ‘Bhaktamara Stotra’ (verse 10) expresses
similar sentiments: “For sure, what is the use of that master in
this world who does not provide support to the dependant in
order to make him equally affluent?”
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O Lord Jinendra! Your Feet are worshipped by the
Indras who bow down in front of you. When even the
supreme ascetics [like the Apostles (ganadhara)l,
endowed with the eyes of minutely precise knowledge,
are not able to perform your true adoration (stuti), then
alas! who are we, the dim-witted beings? However, our
unbound disposition of reverence for you manifests as
an illusion of your adoration (stuti). Certainly for us,
longing for own soul-happiness, the same (unbound
disposition of reverence for you) manifests as an
auspicious wish-fulfilling tree (kalpavrksa).

EXPLANATORY NOTE

O Lord! You have infinite qualities. During your adoration (stutz)
the thirty-two main Indras [the residential (bhavanavasi) - 10,
the peripatetic (vyantara) - 8, the stellar (jyotisi) - 2, and the
heavenly (kalpavast) - 12] bow down in front of you and praise
you according to their calibre. Even the Apostles (ganadhara)
who are endowed with many accomplishments (rddhi) and the
supreme ascetics who possess precise and minute knowledge of
the four kinds [sensory (mati), scriptural (sruta), clairvoyance
(avadhi) and telepathy (manahparyaya)] find themselves unable
to make your adoration (stuti). How can I, with feeble intellect,
make your adoration? Your adoration that I seem to be engaged
in is only a deception. However, I am certain that my devotion
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and reverence for you shall bring forth for me the ineffable
happiness that I long for.

Acarya Vadiraja puts forward the same sentiments in this verse:
O Lord Jinendra! Your Feet are worshipped by the Indras who
bow down in front of you. When even the supreme ascetics [like
the Apostles (ganadhara)], endowed with the eyes of minutely
precise knowledge, are not able to perform your true adoration
(stuti), then alas! who are we, the dim-witted beings? However,
our unbound disposition of reverence for you manifests as an
illusion of your adoration (stuti). Certainly for us, longing for
own soul-happiness, the same unbound disposition of reverence
for you manifests as an auspicious wish-fulfilling tree
(kalpavrksa).

Acarya Vadiraja ends this composition with the phrase
‘Kalyanakalpadruma’ which expresses precisely the importance
of this composition. This composition ‘Ekibhava Stotra’,
therefore, is also known as ‘Kalyanakalpadruma’.

TR

T it Bl © Toh =1e werf e anfearst et fagan woqre g fonelt et
o s fagH ¥ TN W ® e A e S S e s W #
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It appears that, influenced by his wisdom, the following verse in
praise of Acdrya Vadiraja has been composed by a later disciple
or scholar. However, this is now generally accepted as the last
verse of ‘Ekibhava Stotra’.
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All grammarians are outclassed by Acarya Vadiraja;
fine logicians are outclassed by Acarya Vadiraja; famed
poets are outclassed by Acarya Vadiraja; and noble men
are outclassed by Acarya Vadiraja.
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I 3T siranfeRreremiguitauehi Ty Jurey ||

This concludes
Acarya Vadiraja’s ‘Ekibhava Stotra’.

* ok ok

Victory (Vijay) makes obeisance humble
at the Worshipful Feet of Acarya Vadiraja
whose unparalleled composition ‘Ekibhava Stotra’
in adoration of Lord Adinatha, the first Tirthankara, has
benefited many worthy souls in this world.

® ok ok
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qRP-2 APPENDIX-2

GUIDE TO TRANSLITERATION

Devanagari IAST* | Devanagar:i IAST | Devanagari IAST
A a o gha q pa
T a =3 na k2 pha
g i El ca q ba
3 3 B3 cha q bha
3 u S ja q ma
EQ u El Jjha q ya
q e El fia R\ ra
T al 2z ta o la
an o 3 tha q va
a au £ da 30 Sa
Ed r [} dha v sa
% / T na 9 sa
< m q ta g ha
3 h o tha & ksa
EQ ka T da El tra
e kha g dha Bl Jjiia
T ga 1 na A sra

*IAST: International Alphabet of Sanskrit Transliteration
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I have immensely benefited by reading this hymnology entitled ‘Ektbhava
Stotra’, containing twenty-five hymns, since the last twenty-five years when I
contracted a rare disease called pulmonary sarcoidosis of unknown etiology.
The patients usually lose their life sooner rather than later. These hymns are built
around sound reasoning based on historical facts of the Tirthankara and thus
each hymn enhances the confidence of the devotee in its power of cure. Take for
example, the fourth hymn. It describes how the floors of the palace attained
golden lustre when the 7irthankara was residing in the womb. If so, why not my
body, the seat of Yours, acquire a golden hue by getting rid of leprosy? Thus
argues the poet! One would find each hymn thus argued with logic laced with
the life and preachings of the Tirthankara.

I congratulate the learned scholar Vijay K. Jain for bringing out this book of
immortal hymns to light, in three-language format. I am pretty sure the readers
will reap immense joy and benefit.

— Dr. Chakravarthi Nainar Devakumar
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