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vfjgar nso] i×pijes’h dh HkfDr ds izHkko ls iki dk vkpj.k djus okyk 'oku Hkh 
nsoRo dks izkIr gks x;kA vgks vk'p;Z! ftu&HkfDRk dh efgek fojkV~ gSA izHkq uke eU=kksPpkj.k 
ds Jo.k ek=k ls ,d 'oku LoxZ dk nso gks x;k] rks fiQj ftu&HkfDr ls ;qDr ef.k&ekyk ls 
tkI; djus okyk nq%[kksa ls eqDr D;ksa ugha gksxk\ vFkkZr~ vo'; gh gksxkA

ij dh ijk/hurk Lohdkjuk vkRe&/eZ ugha gSA izR;sd oLrq dk rn~&Hkko gS LoHkko esa] 
izR;sd oLrq dk vrn~&Hkko gS ij esaA izR;sd oLrq ifj.kkeh gS i;kZ; n`f"V ls] izR;sd oLrq 
vifj.kkeh gS Lo&æO; n`f"V lsA O;ogkj ls fufeÙk ij drkZ dk vkjksi.k fd;k tkrk gS] ijUrq 
ijekFkZ ls miknku gh lnk drkZ jgrk gSA vU;] vU; ds lgdkjh vo'; gksrs gSa] ijUrq 
dk;Zdkjh rks Lo&æO; dk miknku gh gksrk gSA bl ije&lR; dks izR;sd izs{kk'khy&iq#"k dks 
le>uk pkfg,A izKk dk iz;ksx ckákFkZ esa gh u jgs] vfirq vkRekFkZ esa Hkh izKk dk iz;ksx djuk 
pkfg,A

fo'kq¼&Ckqf¼ ls ;qDr gksdj vUrjax&Ckfgjax izes;ksa dk] fut&izek.k ls fu.kZ; dj] 
Hkxon~&HkfDr ds vkuUn&ljksoj esa fueXu gksdj] eku jksx dk mipkj djuk pkfg,A Jhftu 
nso dh vUrjax&cfgjax foHkwfr dk n'kZu ekfu;ksa ds eku jksx dk mipkj gSA

fo'o dh vk|&laLÑfr_ fnxEcj tSu Je.k&laLÑfr us fo'o&fgrkFkZ oLrq&O;oLFkk] 
oLrq&LoHkko] oLrq&LorU=krk dh iz:i.kk dj lEiw.kZ yksd dks vkyksfdr fd;k gSA 
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tSu&n'kZu esa HkfDr dh lEiw.kZ&/kjkvksa ij HkfDr&'kkL=k l`ftr gSaA Lokeh&lsod HkfDRk 
ds dky esa HkDr Hkxoku~ dks Lokeh cukdj Lo;a dks lsod ds :i esa ns[krk gSA l[kk ds :i 
esa tSls fe=k fe=kksa ls ckr djrk gS oSls gh HkDr Hkh Hkxoku~ ls ckr djrk gSA vk'khokZn ds :i 
esa_ Hkxoku~ ds Jhpj.kksa esa Lo;a dh vkRek ikou gks tk,] ,slh eaaxyk'kh"k dh Hkkouk ls ;qDr 
gksdj HkfDr djrk gSA

blh egku fnxEcj tSukpk;ks± dh nh?kkZ esa cgq&foJqr vkpk;Z Jh okfnjkt lwfj gSa] ftUgksaus 
U;k;] n'kZu] uhfr] lkfgR; ds lkFk HkfDr&lkfgR; ij cgqr gh lqUnj&Hkk"kk esa vfr'k;&iw.kZ 
^,dhHkko Lrks=k* dh jpuk dh gSA vkpk;Z egkjkt ij tc Lo;a jksx&ijh"kg us milxZ fd;k] 
rc vkpk;Z izoj us ̂ ,dhHkko Lrks=k* dh jpuk dj lezkV ,oa eaf=k;ksa dks peRdkj fn[kk;kA 
^,dhHkko Lrks=k* dk ikB djrs gh dq’ jksx 'kkUr gksdj lEiw.kZ 'kjhj dapu&dk; gks x;k_ 
iQyr% ftu 'kklu dk egku~ m|ksru gqvkA ,slk egku~ Lrqfr&dkO; tks /eZ] U;k;] uhfr] 
HkfDr] fl¼kUr dk laxe gS] lnk&lnk LrqR; gSA

O;kt&fuUnk Lrqfr fn[krh fuUnk tSlh gS] ij okLro esa gksrh gS pj.k&deyksa dh LrqfrA 
tSls& izHkq_ vki cky&cz pkjh gks_ ij dSls cky cz pkjh\ o/Zeku Lokeh! vkius rks ã ã
eqfDr&dU;k dh izkfIr gsrq dBksj ri fd;kA fofHkUu n`f"Vikrksa ls HkfDRk&lkfgR; tSu n'kZu esa 
izkIr gSA Lrqfr esa U;k;&n'kZu dh i¼fr tSu&vkxeksa esa izpqj :i ls miyC/ gSA vkpk;Z Jh 
leUrHkæ Lokeh bl fo|k ds fl¼gLr vkpk;Z gSaA

;g peRdkfjd egku~ Lrks=k lEiw.kZ fo'o dk d.Bgkj cus_ laLÑr&fgUnh gh ugha vfirq 
vkaXy Hkk"kk&Hkk"kh Hkh bldk ikB dj HkfDr&xaxk esa voxkgu dj ldsa_ lEiw.kZ yksd tSu 
Lrks=kksa dh efgek dks tkudj feF;k&/kj.kkvksa ls vkRej{kk dj lds rFkk tSu&fl¼kUr ij n`<+ 
vkLFkk cukdj HkwrkFkZ lehphu ekxZ dk vkJ; ysdj] e`"kk&ekxZ ls Lo;a dks i`Fkd~  dj lds_ 
bl ikou eaxy&Hkkouk ls ;qDr gksdj Hko&Hkh#] Jhftu&pj.k 'kj.kkuqjkxh] izlÂf/;k] 
dq'ky lkfgR;&euh"kh] Jhftu&Jqr&xq#&pj.kkEcqt vuqjkxh] HkDr&Hkzej fo}ku Jh fot; 
dqekj tSu] nsgjknwu] us ̂ ,dhHkko Lrks=k* dk vaxzsth esa vuqokn dj bls fo'o Lrks=k cuk fn;k 
gSA mudh ;g Jqr&lk/uk vuojr pyrh jgs---A rc rd] tc rd d.B esa izk.k gSa_ rc&Rkd 
gh ugha vfirq Hko&Hko rd bl }Sr&v}Sr HkfDRk&Hkkouk ds izlkn ls os LOkkReflf¼ dks izkIr 
djsa] ;gh eaxy&Hkkouk ,oa 'kqHkk'kh"k---A

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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B RI EF  L I F E - ST ORY OF

L ORD  Ā D I NĀ T H A  (L ORD  ãØAB HAD EVA)

(THE FIRST TĪRTHAÔKARA)

When one-eighth of a palya was remaining of the third period, known 

as suÈamā-duÈamā, in the spoke of time of the present descending half-

cycle of cosmic age (avasarpiõī kāla), the felicities due to the ten kinds 

of special tree-like bestowers of wants (kalpavÃkÈa) started to 

progressively dwindle down and the people no more were able to live 

the lives of instant gratification of all their wants, and sheer 

enjoyment. They started to worry about their sustenance and 

livelihood. Wise men, called kulakara, arose from time to time and 

kept on enlightening people, laying the foundation of the civilization 

of labour, law and order. The number of sages who thus appeared is 

said to be fourteen, the last of whom was Nābhirāja of the IkÈvāku 

dynasty. He lived for 1 crore pūrva (1 pūrva = 84 lakh × 84 lakh years 
*= 70560000000000 years) and his height was 525 dhanuÈa .

As the third period (suÈamā-duÈamā) of the present descending 

(avasarpiõī) half-cycle was approaching its end, the illustrious Queen 

The Birth of Lord Ādinātha

 2000 dhanuÈa  = 1 kosa

 4 kosa   = 1 yojana

While referring to continents, oceans and cosmic distances, Jaina 

cosmology employs the measure of mahāyojana (therein termed as 

yojana only) which equals 500 conventional yojana. Thus, when the 

Scripture refers to the diameter of Jambūdvīpa as 1 lakh yojana, it 

means 50000000 conventional yojana or 200000000 kosa.

 (1 dhanuÈa  ≈ 5.28 ft. or 1.61 m.)

 4 hātha   = 1 dhanuÈa (also known as dança or nāçī)

*  Some basic units of length measurement are as under: 

 24 utsedhāôgula  = 1 hātha 



12) She then saw a very big, resplendent, golden throne set with 

bright diamonds and rubies.

1) She first saw a white mighty elephant the sound of whose 

voice was like thunder and whose trunk was moist with 

temple-fluid.

2)  She next saw a magnificent bull, whiter than the petals of 

the lotus and having a beautiful form.

3)  She then saw a ferocious, white lion possessing immense 

strength and with thick cluster of hairs on the neck.

4) She saw Goddess LakÈmī’s anointment (abhiÈeka) with water 

out of golden pitchers, by two large guardian elephants.

5)  She saw two garlands of fragrant flowers over which were 

hovering black bees intoxicated with the fragrance.

6)  She next saw the full moon surrounded by stars.

7)  The seventh dream consisted in the sight of the radiant, 

rising sun in the east, obscuring the lustre of all other lights.

10) She saw an effulgent lake filled with water shining like 

liquid gold due to the floating remains of yellow lotus leaves.

Marudevī, wife of Lord Nābhirāja, dreamt sixteen wonderful and most 
†auspicious dreams : 

9)  She saw two golden pitchers with lotuses on the top.

11) She saw an ocean whose strong waves were breaking into 

small white sprays.

8)  The eighth dream saw two fishes playing gloriously in a 

lovely pool of water, full of lotuses.

13)  The thirteenth dream was the sight of a jewel-bedecked 

heavenly plane of the devas which shone like the morning 

sun.

14)  The next dream was the rising residence of Nāgendra, the 

†  Such splendid and pious dreams are seen by the Mother of every 

Tīrthaôkara as He enters the womb, at the end of His previous 

incarnation.

••••••••••••••••••••••••
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15)  She saw a very large heap of glittering jewels whose 

brightness illuminated the sky.

lord of the devas of the Nāgakumāra clan.

In the morning, Queen Marudevī, full of joy, narrated the sequence of 

her dreams to King Nābhirāja who was endowed, like all truly pious 

souls, with clairvoyance (avadhijñāna). He foresaw the birth of a 

spiritual conqueror (Jina), the Lord of the three worlds. He explained 

to the Queen the significance of the dreams: 

The white bull in the second dream foretold the birth of a great 

religious Teacher who would spread the light of knowledge.

The third dream meant that He will be strong as the lion, in 

overcoming all enemies.

The full moon surrounded by stars in the sixth dream 

prophesied that He will bring soothing peace and happiness 

to all beings.

The sun in the seventh dream signified that He will dispel the 

darkness of ignorance.

The two garlands of fragrant flowers in the fifth dream meant 

that He will be the Founder of true Faith whose fragrance 

will spread all-around.

16)  The last dream was the sight of a blazing, bright fire with 

smokeless flame.

The eighth dream which saw two fishes meant that He will 

After these sixteen dreams she saw a large, beautiful bull entering her 

open mouth, indicative of a pious and extraordinary soul entering her 

womb.

The mighty elephant in the first dream meant that He will be 

the preceptor of the preceptors, to be worshipped by the 

devas.

Goddess LakÈmī’s anointment (abhiÈeka) in the fourth dream 

signified that He will be the Supreme Being in the three 

worlds and that the devas will perform His abhiÈeka at 

Mount Meru.

Ācārya Vādirāja’s ‘Ekībhāva Stotra’



bring propitious outcomes for all living beings.

The two golden pitchers in the ninth dream meant that He will 

possess the treasure of superior qualities, including excellent 

meditation.

The effulgent lake in the tenth dream signified that He will have 

the most auspicious form and body.

The ocean in the eleventh dream meant that He will attain 

superior nine accomplishments (navalabdhi) and 

omniscience.

The heavenly plane of the devas in the thirteenth dream meant 

that He will descend from the heaven to take birth on this 

earth.

The large heap of glittering jewels in the fifteenth dream meant 

that He will be the embodiment of Right Faith, Right 

Knowledge and Right Conduct.

The rising residence of Nāgendra in the fourteenth dream 

signified that He will be born with clairvoyance.

The bejeweled, resplendent throne in the twelfth dream was 

indicative of His becoming the World Teacher (Tīrthaôkara).

The smokeless fire in the sixteenth dream meant that He will 

burn up the entire karmas associated with His soul with the 

fire of pure meditation.

As the soul of Lord Ādinātha was conceived by the noble Queen, many 

celestial maidens came to attend on the Mother of the Lord, with great 

delight, at the instance of lord Saudharma (Indra) of the first heaven. 

They assisted the Queen in all ways and kept her cheerful and bright.

The days of pregnancy passed with many wonderful signs indicative of 

the growth of the Divine Child in the Queen’s womb. After nine 

months and seven days of pregnancy, the birth of the Lord of the 

Lords, Bhagavān ãÈabhadeva was marked with many wonderful and 

divine signs including the cleaning of the air in all directions, filling up 

of the entire universe with a wave of peace – even the denizens of hells 

experiencing its electric thrill for a passing moment – and the 

••••••••••••••••••••••••
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His height, when He grew up, was 500 dhanuÈa.

Lord Ādinātha was born in Ayodhyā, on the ninth day of the dark half 

of the month of Caitra – caitra kriÈõa navamī.

He was born in the third period (suÈamā-duÈamā) of the present 

descending (avasarpiõī) half-cycle when 84 lakh pūrva, 3 years and 8½ 

months were remaining for the start of the fourth period (duÈamā-

suÈamā).

quivering of the thrones of the lords of the devas announcing the birth 

of the Most Worshipful Supreme Lord.

The Youth and Family-life of Lord Ādinātha

Lord Ādinātha grew up as the most worthy and handsome youth on 

earth. Being rid of all worldly attachment from birth, the Lord was 

enchanted only by two females: one, Sarasvatī (goddess of learning) 

and two, Kīrti (goddess of renown). However as per the wish of His 

revered father, He agreed to marry two most beautiful and 

accomplished maidens, Yaśasvatī and Sunandā.

One night as Queen Yaśasvatī conceived, she saw some wonderful 

dreams. She saw: 1) the whole world being swallowed up; 2) the 

Sumeru mountain; 3) the sun and the moon; 4) a lake dotted with 

swans, and 5) an ocean agitated with waves. The following morning, 

these dreams were interpreted by her husband, Lord Ādinātha, as 

follows: 1) her son would be the lord of the whole world; 2) he would be 

a king-of-kings (cakravartī); 3) the sun is indicative of his splendour 

and the moon of his charm and grace; 4) his body would be endowed 

with all the most excellent qualities and marks; and 5) being endowed 

with the last-supreme-body (carama-śarīrī), he would cross the ocean 

of worldly-existence, i.e., he would attain liberation.

In the fullness of time a son was born to her on the ninth day of the 

Lord Ādinātha lived for a total of 84 lakh pūrva out of which 20 lakh 

pūrva were spent as youth (kumārakāla), and 63 lakh pūrva as the 

King (rājyakāla).

••••••••••••••••••••••••
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Queen Yaśasvatī gave birth to ninety-nine more sons after Bharata; all 

endowed with extreme splendour, and with the last-supreme-body 

(carama-śarīrī). She also gave birth to a daughter, named Brāhmī.

Lord Ādinātha knew, untaught, all sciences and arts. He imparted 

suitable education to all His sons and daughters. He taught the 

alphabet and the numbers to His two daughters. The alphabet came to 

be known as the Brāhmī script, after Brāhmī, who was the first to 

learn it. The two daughters speedily mastered their lessons and 

became efficient in all household matters, various arts and sciences 

including music and singing. They were much concerned about the 

transitory nature of the world and resolved not to marry at all.

The Lord’s second wife, Queen Sunandā gave birth to a deva-like – the 

first Kāmadeva (god of love) of the time – son, named Bāhubalī, and a 

daughter, named Sundarī.

dark half of the month of Caitra – caitra kriÈõa navamī; same 

constellations of stars as at the time of the birth of Lord Ādinātha. 

Eldest of all sons and daughters, he was given the name Bharata.

One day Indra of the first heaven, Saudharma, arranged a dance by 

celestial dancers in the assembly hall of Lord Ādinātha. One of the 

dancers was a certain nymph, Nīlānjanā, whose clock of life had only a 

few moments left to run. While in the midst of the process of vigorous 

dance movements, she stopped, and the next instant her form 

‘dissolved’; she was no more! Nīlānjanā was dead. The incident 

reminded the assembly that the life is transient and the time on hand 

needs to be utilized sublimely. The fire that had been smouldering in 

the heart of the Lord now leaped into a flame. He turned His back to 

worldly pursuits, pleasures and enjoyments, and stepped on to the 

path of asceticism that leads one to Eternal Bliss, free from worldly 

cycle of births and deaths.

After taking to renunciation (dīkÈā), for six months Lord Ādinātha 

immersed himself in holy meditation, naturally renouncing all food. 

Lord Ādinātha’s Renunciation

XII
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Many of those who had taken to renunciation along with Him could 

not bear the pangs of hunger and left the pious path of true asceticism 

that they had chosen to tread voluntarily. It is true that an agitated 

mind and asceticism do not go together. Food is essential to maintain 

the body; a help in observing all kinds of austerities. After six months, 

the Lord set out to seek some nourishment but could not succeed. (see, 

Ācārya Jinasena’s ‘Ādipurāõa’, part-1, ch. 20; p. 445-447.)

leLra lkezkT;a r`.kfeo ifjR;T; Hkxoku~

u lks<O;a ¯d ok ijfeg ijS% dk;ZoÀkr% AA118AA

riL;u~ fuekZ.k% {kqf/r bo nhu% ijx`gku~ A

fdykVf‰{kkFkhZ Lo;eyHkekuks¿fi lqfpja

Ācārya Guõabhadra’s Ātmānuśāsanam:

Even Lord Ādinātha, after renouncing, like worthless blades of 

grass, the splendour of His kingdom and accepting austerities 

(tapa), had to visit without self-esteem, others’ houses for food, 

like a famished, poor man. He did not get it (in the proper 

manner) and had to roam like this for a long time (six months). 

Then, should the other men – ordinary as well as illustrious – 

not endure afflictions for the sake of attaining their goals?

Lo;a Ï"Vk l`"Vs% ifrjFk fu/huka futlqr% A

egks dsukI;fLeu~ foyflreyÄ~?;a grfo/s% AA119AA

iqjk xHkkZfnUæks eqdqfyrdj% ¯ddj bo

{kqf/Rok "k.eklku~ l fdy iq#jI;kV txrh&

In whose service Indra had presented himself, six months before 

conception, as a servant with folded hands; who himself was the 

creator of the world-order having taught the distressed subjects 

the ways of earning livelihood at the onset of the era of labour; 

whose son Bharata was the master of divine treasures 

••••••••••••••••••••••••
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After completion of the six months during which Lord Ādinātha was 

engaged totally in the control of His activity (yoga), He thought, 

although absolutely unmindful of the pangs of hunger, that He must 

show to the future ascetics (muni, sādhu) the correct method of 

partaking of food (āhāra), and to the householders of offering the gift 

of food to the ascetic. Only once in the morning He would visit, without 

uttering a word but adopting a specific posture indicative of His 

readiness to accept food, the habitations of the laity. He would spend 

the rest of the time in holy meditation. Six months had again passed; 

not knowing what the Lord was up to, men offered Him all kinds of 

gifts including various kinds of food, clothes and ornaments. But the 

Lord would turn his back, without the slightest sign of discomfort or 

anxiety. After six months, the Lord reached the beautiful city of 

Hastinapur where lived king Somaprabha, of the Kuru dynasty, and 

his younger brother Śreyānsa. The latter had seen during the 

preceding night, towards the early hours of the morning, several 

strange dreams. He first saw the lofty and golden Sumeru mountain. 

Then he saw a divine wish-fulfilling-tree (kalpavÃkÈa) laden with 

ornaments. Then he saw a lion whose neck was high. Next he saw a 

strong bull with soiled horns. Next he saw the sun. He then saw the 

moon. Next he saw an ocean with high tide. And, in the last dream, he 

saw the images of devas, called bhūta, of the peripatetic (vyantara) 

class. In the morning he was very pleased and asked his elder brother, 

in the presence of the wise priest of the royal court, the interpretation 

of these dreams. The court priest said that these dreams signify the 

arrival of great good luck to their royal palace. Some great soul shall 

visit their palace this day. Only a few hours after this, Lord Ādinātha 

entered Hastinapur and proceeded towards the royal palace. Śreyānsa 

(cakravartī, king-of-kings); even such a great personage – 

Ādinātha Tīrthaôkara – had to wander on earth without getting 

food for six months. This is amazing. It is right that no one in 

this world is able to transgress the ways of the evil own-fate 

(daiva).

••••••••••••••••••••••••
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 1) He made obeisance to the Lord by circumambulating thrice 

and then bowed to Him by touching the ground with five 

parts of his body.

Full of affectionate devotion, Śreyānsa now proceeded to offer the gift 

of food in form of refreshing sugarcane-juice (ikÈurasa) to the Lord in 

the approved manner (vidhi) and with all the attributes (guõa) 

required of the donor (dātā). The devas witnessed the event with 

extreme delight and in approval of the noble act of offering food to the 

Most Worthy Recipient, rained down choice gems, flowers, and 

fragrant water in the royal compound. They made cheering sound of 

“Victory! Victory!” and beat the heavenly drums. They adored and 

approved profusely the pious act of Śreyānsa. All assembled praised 

Śreyānsa for his keen intelligence in finding out what was to be done 

on such an occasion and in succeeding where others had failed. Even 

Bharata came down to Hastinapur to congratulate him. All persons 

who witnessed and approved the giving of food to the Worthy 

Recipient earned great propitiousness. People now understood the 

manner in which food should be offered to an ascetic. It was the third 

day of the bright-half of the month of Vaiśākha – vaiśākha śukla tÃtīyā 

– when Lord Ādinātha received the gift of food at Hastinapur. Due to 

the supreme merit of the donor and the recipient, the food prepared 

became inexhaustible miraculously. The day is still commemorated 

with devotion and is known as akÈaya tÃtīyā.

saw the Lord from a distance and, accompanied by his brother and 

others, ran out to make obeisance to Him. The sight of the Lord 

agitated him greatly; there was a rush of some powerful emotion; an 

internal commotion possessed him for the moment. He recalled, in no 

time, that in one of his past incarnations – as Śrīmatī, along with her 

then husband Vajrajaôgha – he had offered the gift of food to two holy 

saints in a forest. Incidentally, the same Vajrajaôgha had now taken 

birth as the first Tīrthaôkara, Lord Ādinātha, present in front of him.

This way, with nine kinds of devotion (navadhā bhakti), Śreyānsa gave 

the supreme gift of pure food to the greatest of all recipients (pātra).
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 6) His affectionate devotion to the Lord had made his mind 

pure.

 5) With utmost humility and purity of heart he bowed and 

pleaded the Lord to accept his offering.

 3) He washed with extreme devotion the Lotus-Feet of the Lord 

and applied the water that had become sacred after coming 

in contact with the Lotus-Feet of the Lord to his forehead 

and other parts of body.

 2) He offered to the World Teacher an eminent, high seat.

 4) He worshipped the Lord with great devotion and with pure 

and pious eight substances.

 7) By articulating the glory of the Lord, he made his speech 

pure.

 8) By performing the aforesaid bodily activities, he attained the 

purity of his body.

 9) He pronounced with sincerity the purity of the food. 

laxzgeqPpLFkkua iknksndepZua iz.kkea p A 

okDdk;eu%'kqf¼js"k.k'kqf¼ÜÓ fof/ekgq% AA 168 AA

Ācārya AmÃtacandra’s PuruÈārthasiddhyupāya:

vfo"kkfnRoeqfnRos fujgÄkfjRofefr fg nkr`xq.kk% AA 169 AAï

,sfgdiQykuis{kk {kkfUr£u"diVrkulw;Roe~ A 

The (seven) qualities (guõa) required of the donor are: no desire 

for worldly benefits, forbearance, earnestness, absence of envy, 

no trace of despondency, no desire of worldly gain, and no pride.

And the right manner of giving the gift of food (to the ascetic) 

consists in: respectful welcome, a high seat, washing the feet, 

worshipping, bowing, purity of the mind, the speech and the 

body, and purity of the food.
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At the end of the period of asceticism, on the eleventh day of the dark 

half of the month of Phālguna (phālguna kÃÈõa ekādaśī), Lord 

Ādinātha attained the all-embracing knowledge – omniscience 

(kevalajðāna) – that reveals the whole of the universe and the non-

universe to its possessor. The World Teacher became truly qualified to 

expound the reality of substances, souls and non-souls. He became 

free from the eighteen imperfections which all mundane souls in the 

three worlds are subjected to.

Lord Ādinātha’s Attainment of Omniscience

Lord Ādinātha spent almost 1000 years (chadmasthakāla) performing 

karma-destroying austerities.

u jkx}s"keksgk'p ;L;kIr% l% izdhR;Zrs AA6AA

{kqfRiiklktjkrÄtUekUrdHk;Le;k% Aï

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

The one who is free from these eighteen imperfections – hunger 

(kÈudhā), thirst (tÃÈā), old-age (jarā), sickness (roga), rebirth 

(janma), death (maraõa), fear (bhaya), pride (mada), attachment 

(rāga), aversion (dveÈa), delusion (moha), anxiety (cintā), 

displeasure (arati), sleep (nidrā), astonishment (vismaya), 

despondency or grief (viÈāda or śoka), perspiration (sveda), and 

regret (kheda) – is called the real (trustworthy) sect-founder 

(āpta).

* ns[ksa] vkpk;Z ftulsu] gfjoa'kiqjk.k] lxZ 3] i`- 24&25-

Further, thirty-four miraculous-happenings (atiśaya) appear during 

the lifetime of the Arhat; ten appear naturally at the time of birth, ten 

on attainment of infinite knowledge (kevalajðāna), and the remaining 
*fourteen are fashioned by the celestial devas.
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?k.k?kkbdEejfg;k dsoy.kk.kkbijexq.klfg;k A
pksfÙklvfnl;tqÙkk vfjgark ,fjlk gksafr AA71AA

Ācārya Kundakunda’s Niyamasāra:

Rid of the four inimical (ghātī) karmas, endowed with supreme 

qualities like omniscience (kevalajñāna), and appearance of 

thirty-four miraculous-happenings (atiśaya) – such are the 

attributes of the Arhat.

The ten miraculous-happenings (atiśaya) appearing at the time of 

birth are: 1) no excreta from His body; 2) no perspiration; 3) milk-like 

white blood; 4) perfect joints noted for extraordinary sturdiness and 

strength – vajraÃÈabhanārāca saÉhanana; 5) perfectly symmetrical 

body – samacaturasra saÉsthāna; 6) stunningly handsome body; 7) 

extremely fragrant body; 8) one-thousand-and-eight pious marks – 

including śrivatsa, śaôkha, svastika, kamala and cakra – on the body; 

9) unparalleled strength; and 10) propitious (hita) and cogent (mita) 

speech.

The ten miraculous-happenings (atiśaya) which appear on the 

attainment of omniscience (kevalajñāna) are: 1) the Omniscient Lord 

has calm and large eyes that do not blink; 2) His firmly set hair and 

nails do not grow; 3) as there remains no need for taking external food, 

He does not take morsels of food – no kavalāhāra; 4) signs of old-age do 

not appear in Him; 5) due to its unmatched luminance, His body has 

no shadow; 6) to all – humans, devas and animals – who assemble in 

the four directions of the majestic Pavilion (samavasaraõa) He 

appears to be facing them; 7) there is abundance of food in the two-

hundred yojana expanse of land around Him; 8) no calamities 

(upsarga) can occur in His presence; 9) absence of cruel dispositions, 

i.e., compassionate tenderness for each other, prevails in all living 

beings; and 10) as His feet do not touch the ground while moving, He is 

said to be moving in the sky – ākāśagamana.

XVIII
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The fourteen miraculous-happenings (atiśaya) fashioned by the devas 

are: 1) His nectar-like divine discourse (divyadhvani) provides 

ineffable satisfaction to the three kinds of living beings; it is delivered 

in the language called arddhamāgadhī and is heard by all present in 

their respective tongue; 2) friendly coexistence prevails even among 

natural adversaries; 3) the trees get laden with fruits and flowers of all 

the six seasons; 4) the land becomes clear of all dirt, shining like a 

mirror; 5) the atmosphere is filled with the fragrance of pleasing, mild 

air; 6) the movement of the Omniscient Lord from one place to the 

other brings inexpressible joy to the mundane souls; 7) the devas of the 

Vāyukumāra class clear up the land of thorns, stones, and insects, etc., 

in the range of one yojana; 8) on this clear land, the devas of the 

Stanitakumāra class, transforming themselves into clouds, rain-down 

sprinkles of fragrant water; 9) as the Lord moves above the ground – 

ākāśagamana – the devas create rows of divine lotus flowers – 15 rows 

of 15 flowers each, making a total of 225 lotus flowers – under His feet; 

10) the earth appears to be extremely exuberant as lush crop of rice, 

and other grains, cover it up; 11) the sky becomes absolutely clear, like 

the untainted omniscience of the Lord; 12) all directions, clear of dust, 

seem to be paying their homage to the Lord; 13) as per the instruction 

of the Indra, the subordinate devas proclaim the arrival of the Lord; 

14) the divine dharmacakra – spinning, super-wheel with sun-like 

glow – must precede the Lord at all places, to signal His presence.

A heavenly Pavilion (samavasaraõa) was erected for the Lord’s 

Discourse Divine under instruction of Saudharma, the lord of the first 

heaven. The splendour of the heavenly Pavilion (samavasaraõa) is 

beyond description but has been summarized thus in the Scripture:

Ācārya Pūjyadāda’s Bhakti SaÉgraha:

izkdkjks ukV~;'kkyk f}r;eqioua osfndkarèoZtk|k% A

'kky% dYiæqek.kka lqifjo`Ùkoua LrwigE;kZoyh p

({ksid 'yksd & Jh pSR; HkfÙkQ)

ekuLrEHkk% ljkafl izfoeyty lR[kkfrdk iq"iokVh

izkdkj% LiQkfVdksUru`lqjeqfulHkk ihfBdkxzs Lo;EHkw% AA1AA
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The verse describes very briefly the grandeur of Lord’s heavenly 

Pavilion (samavasara a).õ

Lord’s heavenly Pavilion comprises the huge (samavasaraõa) 

column called the (literally, the pride-pillar), the mānastambha 

lake , the moat ikā) filled with clear water and (sarovara) (khāÇ

encircling the entire area, the garden, the enclosing wall, the 

theater, the second garden, the flags and banners flying high 

around the grand platform, the enclosures, the divine (kalpa) 

trees, the thick forest exhibiting a mountainous scenic effect, 

the dome-shaped structures (stūpa), the line of compartments or 

halls, the walls made of white gems (spha ika), the assembly Ç

halls for humans (manu ya), celestial-beings (deva) and ascetics È

(muni). Lord is seated on the throne (si hāsana), Tīrthaôkara É

without touching it.

Although Lord Ādinātha was endowed with ineffable attributes 

including the final-supreme-body (carama-śarīra), the thirty-four 

miraculous-happenings (atiśaya), the eight divine-splendours 

(prātihārya), the heavenly Pavilion (samavasaraõa), and the 

omniscience (kevalajñāna), He was totally unattached to any of these. 

Is it not the most amazing thing on earth?

eks{kekxZef'k"kUujkejku~ ukfi 'kkluiQyS"k.kkrqj% AA (15-3-73)

izkfrgk;ZfoHkoS% ifj"Ñrks nsgrks¿fi fojrks HkokuHkwr~ A

Ācārya Samantabhadra’s Svayambhūstotra:

As the Omniscient (kevalī), Lord Ādinātha preached the Truth for the 

benefit of all bhavya – capable of attaining liberation – souls, present 

and future, for 1 lakh pūrva less 1000 years (kevalakāla).

The Lord’s Teachings, comprising 12 departments (dvādaśāôga), 

were truly comprehended and assimilated by exceptionally accom-

plished Apostles (gaõadhara), the Chief among them being sage 

ãÈabhasena Svāmī (the younger brother of Bharata). The Apostles 

propagate the Truth as expounded by the Lord and it gets passed on to 

the bhavya souls through their worthy disciples over the ages.

XX
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O Lord! Though accompanied by grandeurs like the eight divine-

splendours (aÈÇa prātihārya), you were unattached to these and 

even to your own body. You promulgated the path to liberation 

for the devas and the men. However, you were rid of all anxiety 

as regards its outcome.

The total time period of Lord’s renunciation (saÚyamakāla) was 1 

lakh pūrva (chadmasthakāla + kevalakāla).

Lord Ādinātha attained liberation (nirvāõa) from Mount Kailāśa on 

the fourteenth day of the dark half of the month of Māgha – māgha 

kriÈõa caturdaśī – when 3 years and 8½ months were remaining for 

the start of the fourth period (duÈamā-suÈamā) of the present 

descending (avasarpiõī) half-cycle.

I make obeisance humble to Lord Ādinātha so as to attain release from 

the weary cycle of births and deaths.

RĀCĀRYA VĀDIRĀJA AND  ‘EKĪBHĀVA STOTRA’

Little is known about the life and works of Ācārya Vādirāja. The 

following is translated and excerpted from Pt. Pannalal Sāhityācārya 

(2004), ‘PaôcastotrasaÉgraha’.

Ācārya Vādirāja, the composer of ‘Ekībhāva Stotra’, was a great 

scholar-ascetic of the 11th century (Vikrama SaÉvat). ‘Vādirāja’ was 

an honour bestowed on him; this was not his actual name. Being the 

undisputed master of the debating skills – vāditva – in regard to 

philosophical reasoning, he became famous as ‘Vādirāja’. Ācārya 

Vādirāja is considered as one of the great contributors to the Jaina 

literature.

Vādirāja enjoyed great respect in the court of Caulukya king Jaisiôha 

(I). Due to the fruition of the past evil karmas, his  body got inflicted 

with leprosy. In spite of this infliction, the dispassionate saint used to 

remain engrossed in his meditation, unmindful of his bodily suffering.

Once, an evil-natured courtier, making fun of the accomplished 
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By virtue of his devotion to Lord Jina, the leprosy of Ācārya Vādirāja 

got quelled during the night and by the morning his body became 

lustrous like gold. In the morning, the king, along with the two 

courtiers, proceeded to see – to have the darśana of – the Ācārya. They 

all reached the forest where the Ācārya was stationed. The lustre of his 

body was spreading far and wide. The king got extremely happy to see 

the brilliant body of the Ācārya. The king asked the faithful courtier, 

In order to settle the dispute, the king decided to visit the abode of 

Ācārya Vādirāja the next morning. The faithful courtier rushed 

immediately to the forest where Ācārya Vādirāja was stationed and 

narrated the whole story to him. He requested the Ācārya to do 

whatever he deemed fit; the question here was the glory of the Jaina 

ascetics. The Ācārya blessed him, got engrossed in the devotion of 

Lord Ādinātha and during the night composed ‘Ekībhāva Stotra’. He 

implores in ‘Ekībhāva Stotra’: “O Lord! On account of the merit of the 

worthy souls, you had descended on this earth from the celestial world 

(the Sarvārthasiddhi heaven) and earlier (six months before you 

entered your mother’s womb) this part of the earth was imparted the 

lustre of gold (due to the incessant rain of the choicest gems by 

Kubera). O Lord Jina! Now you have entered the home of my heart 

that has the door of your meditation and is attractive; is there any 

wonder in your imparting the lustre of gold to my body?” Also, “O 

Lord! You had vanquished the pride of K madeva, god of love; the man ā

who looks at you, drinks the nectar of your words, and subsists only on 

what is dear to you, gets out of the forest of the karmas and attains the 

abode of ineffable bliss, that is, liberation. How can the disdainful 

thorns of disease cause him suffering?”

ascetics, said, “O King! You have great faith in the Jaina dharma and 

engender reverence for the Jaina ascetics but you are unaware that 

the bodies of the Jaina ascetics are inflicted with leprosy.” Another 

courtier who had great faith in Jainism could not tolerate this 

denigrating comment. He responded by saying, “O King! This is not 

true; in fact, the bodies of the Jaina ascetics are beautiful and lustrous 

like the tempered gold.”
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“Is he your guru?” On getting the reply in affirmative, the king bowed 

down at the feet of the Ācārya. He looked at the evil-natured courtier 

with anger; the courtier started trembling with fear. At this, the 

Ācārya told the king, “O King! It is true that my body got inflicted with 

leprosy; even now the little finger of my hand has the effect of the 

disease. Just to dispel the allegation that the Jaina ascetics suffer from 

bodily diseases, I have by the power of devotion to Lord Jina quelled, 

during the night itself, my leprosy. Your courtier is not at fault; fogive 

him.” The king got extremely impressed by the words as well as the 

sight of the Ācārya. He begged for forgiveness, adopted the Jaina 

dharma and attained the right-belief (samyagdarśana).

It is imperative that due to the lack of my understanding and also to 

my inadvertence, but certainly not due to my intention and wrong-

belief (mithyātva), learned scholars would be able to find in this text 

errors and omissions in respect of typos, grammar and expression; I 

shall remain ever apologetic for such imperfections and seek from 

them forbearance and forgiveness.

A SUBMISSION

I seek forgiveness from all noble souls for any errors due to 

missing letters, accents, words, vowels, consonants, compounds, 

and phonetic requisites in this text. The Scripture is like an 

ocean; who can swim across it?

Traditionally, the following verse is found at the end of most editions 

of the great Scripture Ācārya Umāsvāmī’s Tattvārthasūtra:

v{kjek=kinLojghua O;×tulfUèkfoo£trjsiQe~ A
lkèkqfHkj=k ee~ {kferO;a dks u foeqáfr 'kkL=kleqæs AA

(^rÙokFkZlw=k* ds lekiu ij izpfyr KfIr)

R
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It is due to my devotion to the Scripture (āgama, jinavāõī) and my 

hope that the outcome will help in propagation of the true Doctrine, so 



R

R

Ācārya Viśuddhasāgara’s vastness of knowledge of the Holy Scripture 

can easily be inferred from the eloquence with which he delivers his 

discourses (pravacana) on the most profound and intractable topics of 

the Jaina Doctrine. he has showered me with his divine blessings 

during this project. His blessings wondrously made the process and 

the end-result most gratifying for me.

ĀCĀRYA VIŚUDDHASĀGARA

I make worshipful obeisance to each of the 8,99,99,997 supreme-

ascetics (bhāvaliôgī-muni), from the sixth (pramattasaÉyata) to the 

fourteenth (ayogakevalī) stage-of-spiritual-development (guõa-

sthāna), present in the human-world (manuÈya-loka) comprising the 

two-and-a-half continents, starting from Jambūdvīpa and up to the 
*mountain range of MānuÈottara in the centre of PuÈkaradvīpa.

Dehradun, India

August, 2024 – Vijay K. Jain

] ] ]

*  See, Ācārya Nemicandra’s GommaÇasāra Jīvakāõça, Part-2, p. 869-870.
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Dr. Chakravarthi Nainar Devakumar has deep interest in the Holy 

Scripture and his proficiency in the Sanskrit, Tamil and English 

languages is unquestionable. He has first-hand experience of the 

miraculous healing effect of ‘Ekībhāva Stotra’ (see back cover of the 

book). He very kindly accepted to review the manuscript and I am 

grateful for his immaculate proof-reading and most valuable inputs.

DR. CHAKRAVARTHI NAINAR DEVAKUMAR

scarce in modern-day literature, that, notwithstanding my meagre 

knowledge, I have embarked on this project.
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vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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Ācārya V dir ja’sā ā

Ek bh va Stotraī ā

vkpk;Z okfnjkt fojfpr

,dhHkko Lrks=k
(ekgkRE; dFkk & dq’&jksx fuokj.k)

(Anecdotal story – quelling leprosy)



2
••••••••••••••••••••••••

lkekU;kFkZ & Jkod dks vknj ls ;qDr gksdj izfrfnu euksjFkksa dks 
iw.kZ djus okys vkSj dke dks HkLe djus okys vfjgUr nso ds pj.kksa 
esa leLr nq%[kksa dks nwj djus okyh iwtk djuk pkfg,A

dkenqfg dkenkfgfu ifjfpuq;knkn`rks fuR;e~ AA 119 AA

nsokf/nsopj.ks ifjpj.ka loZnq%[kfugZj.ke~ A

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

In order to get rid of all kinds of distress, a householder 

should, with great reverence, worship daily the Holy 

Feet – wish-fulfilling and destroyers of lustful cravings 

– of the Tīrthaôkara.



¬

rL;kI;L; Rof; ftujos! HkfDr#UeqDr;s ps&

,dhHkkoa xr bo e;k ;% Lo;a deZcU/ks

 Ttsrqa 'kD;ks Hkofr u r;k dks¿ijLrkigsrq% AA1AA

 ?kksja nq%[ka HkoHkoxrks nq£uokj% djksfr A

(eUnkØkUrk NUn)

Ek bh va Stotraī ā

Ācārya V dir ja’sā ā

vkpk;Z okfnjkt fojfpr

,dhHkko Lrks=k
(ekgkRE; dFkk & dq’&jksx fuokj.k)

vUo;kFkZ & ¹Lo;aº e;k ̂ lg* esjs lkFk ,dhHkkoa xr vius vki ¹ º ¹
bo ,dhHkko vFkkZr~ rUe;rk dks izkIr gq, ds leku] HkoHkoxrº ¹ %º 
Hko&Hko cM+h dfBukbZ ls nwj djus esa lkFk pyus okyk vkSj nq£uokj%º ¹
;ksX; ¹;%º tks deZcU/ deks± dk cU/u ?kksje~ nq%[k Hk;adj ¹ %º ¹ e~º 

(Anecdotal story – quelling leprosy)

ekībhāvaṃ gata iva mayā yaḥ svayaṃ karmabandho

 jjetuṃ śakyo bhavati na tayā ko(a)parastāpahetuḥ ||1||
tasyāpyasya tvayi jinarave! bhaktirunmuktaye ce-
 ghoraṃ duḥkhaṃ bhavabhavagato durnivāraḥ karoti |

••••••••••••••••••••••••
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nq%[k dks djksfr djrk gS_ ftujos!º gs ftulw;Z! Rof; HkfDr%¹ º ¹ ¹  º 
vkids fo"k; esa dh gqbZ HkfDr psr~º rL; vfi vL; mUeqDr;s ¹ ¹  º ;fn 
ml (deZ&cU/u ds Hk;adj nq%[k) dks Hkh nwj djus ds fy, (leFkZ) gS] 
(r£g) rks fiQj r;kº d s }kjk ij% d% rki gsrq% nwljk ¹ ¹v º ml (HkfDr) 
dkSu lk lUrki dk dkj.k tsrqe~ 'kD;% u Hkofr thrk ugha tk ldrk ¹ º 
gS\ vFkkZr~ vo'; thrk tk ldrk gSA

HkkokFkZ & esjh vkRek ds lkFk deks± dk cU/u vukfn ls ,dhHkko vFkkZr~ 
rUe;rk dks izkIr gks jgk gSA mlh ds dkj.k eSa izR;sd Hko esa uohu&uohu 
'kjhj dks ikdj bl lalkj esa Hkze.k dj jgk g¡wA izR;sd 'kjhj Hko&Hko esa izkIr 
esjh esa nw/ dh rjg vkRek ds lkFk] mlls loZFkk fHkUu gksrs gq, Hkh] ikuh 
,dhHkko ls jgrk gSA gh gS tks eq>s lalkj bl izdkj ;g esjk deks± dk cU/u 
ds izkIr djk jgk gSA bl Hk;adj nq%[kksa dks deks± ds cU/u dks nwj djuk 
vR;Ur dfBu ;fn gSA gs ftusUnz Hkxou~! vkids fo"k; esa dh gqbZ HkfDr 
deZ&cU/u ds Hk;adj nq%[k dks Hkh nwj djus ds fy, leFkZ gS] rks fiQj ml 
HkfDr d s }kjk nwljk dkSu lk lkalkfjd lUrki gS tks nwj ugha fd;k tk ldrk 
gS\ vFkkZr~ vo'; gh fd;k tk ldrk gSA

Since beginningless sequence of births in this world, 

the karmas have remained inextricably bound with my 

soul; this bondage of the karmas with the soul is 

extremely difficult to be disjointed and is the cause of 

grave misery of worldly existence. O Jina-Sun! When 

your devotion is capable of ridding the soul of even the 

grave misery caused by the bondage of the karmas, is 

there any other worldly calamity that cannot be 

overcome through your devotion?

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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T;ksrh:ia nqfjrfuogèokarfoèoalgsrqa

 Rokesokgq£tuoj fpja rÙofo|kfHk;qDrk% A

psrksokls Hkofl p ee LiQkjeq‰kleku&

 LrfLeÂag% dFkfeo reks oLrqrks oLrqeh‘s AA2AA

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

EXPLANATORY NOTE

From the beginningless time of my worldly existence, my soul 

(ātmā) keeps on adopting the body, one after another, due to it 

being perennially and inextricably bound with the karmas. In 

my worldly existence, the process of adopting a new body with 

each birth goes on sequentially and incessantly. In each case, 

though the possessor-of-the-body (the soul) and the body live 

together inseparably like the milk and the water, still both are 

entirely distinct substances having their respective own-nature 

(svabhāva). I am being subjected to grave misery due to my 

worldly existence. This bondage of the karmas is extremely 

difficult to be snapped. O Lord Jina! When your devotion has the 

power to end the grave misery of worldly existence due to the 

bondage of the karmas, which other worldly calamity cannot be 

overcome by your devotion?

jyotīrūpaṃ duritanivahadhvāṅtavidhvaṅsahetuṃ

 stasminnaṅhaḥ kathamiva tamo vastuto vastumīṣṭe ||2||
cetovāse bhavasi ca mama sphāramudbhāsamāna-
 tvāmevāhurjinavara ciraṃ tattvavidyābhiyuktāḥ |

••••••••••••••••••••••••
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vUo;kFkZ & ¹ftuojº gs ftusUnz! ¹rÙofo|kfHk;qDrk%º rÙo fo|k ds 
tkuus okys ½f"kx.k fpj fpjdky ls Roke~ ,o vkidks gh ¹ e~º ¹ º 
¹T;ksrh:ie~º ̂ Kku&T;ksfr Lo:i* nqfjrfuogèokarfoèoalgsrqa¹ º iki& 
lewg :ih vU/dkj ds fouk'k dk dkj.k ¹pº ¹vkgq%º dgrs gSa] vkSj 
vki ee psrksokls eu&:ih efUnj esa LiQkje~¹ º esjs ¹ º ¹ º vR;Ur 
¹m ¹ º ¹‰kleku%º Hkofl gks jgs gks_ fiQj rfLeuº~  efUnj izdk'keku ml 
e as oLrqr% fuf'pr gh vag% re% oLrqe~º ¹ º ¹ º iki&:ih vU/dkj ¹
fuokl djus ds fy, ¹  boº ¹ º dFke~ fdl izdkj bZ‘s leFkZ gks ldrk gS\

HkkokFkZ & gs Hkxou~! rÙo&Kku ls ;qDr] x.k/jkfn egku~ sa ½f¼/kjh ½f"k;k
us lnkdky ls vkidks ̂ dsoyKku :ih ije T;ksfr* dk /kjd dgk gSA loZ 
?kkfr;k deks± ds vR;Ur {k; ls ;g Kku&T;ksfr vki esa izdV gqbZ gSA bl 
ije T;ksfr ds lEeq[k iki&lewg :ih vU/dkj Hkyk dSls fVd ldrk gS\ 
gs ftusUnz Hkxou~! eSaus vius eu&efUnj esa vkidks fojkteku dj fy;k gS 
tgk¡ vki gks jgs gksA ,sls esjs eu&efUnj esa vR;Ur iki&:ih izdk'keku 
vU/dkj Lo;eso fouk'k dks izkIr gks x;k gSA

O Lord Jina! From time immemorial, the accomplished 

ascetics, adept in the knowledge of the Reality, call only 

you as the ‘Supreme Effulgence of Knowledge’ that is 

the destroyer of the darkness of the slew of vices. And, 

you are shining brightly in the temple of my heart. Is it 

then possible for the darkness of vices to find a place in 

such a temple of my heart?

EXPLANATORY NOTE

O Lord Jina! Accomplished ascetics like the Apostles 

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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(ga adhara), adept in the knowledge of the objects of the Reality, õ

have from time immemorial called only you as the ‘Supreme 

Effulgence of Knowledge’ (parama jyoti) or the possessor of 

omniscience (kevalaj na) – the infinite and all-embracing ñā

knowledge. How can the darkness of the slew of vices survive  in 

presence of such effulgence? O Lord! I have ed you in establish

the temple of my heart where you are shining brightly. In such a 

temple of my heart, the darkness of vices, on its own, must cease 

to exist.

vkuUnkJqLufironua xn~xna pkfHktYiu~

rL;kH;Lrknfi p lqfpja nsgoYehdeè;k&

 fÂ"dkL;Urs fofo/fo"keO;k/;% dkæos;k% AA3AA

 ;'pk;sr Rof; n`<euk% Lrks=kea=kSHkZoUre~ A

vUo;kFkZ & gs Hkxou~! ¹;%º tks ¹Rof;º vki esa n`<euk% ,dkxzfpÙk ¹ º 
gksdj ¹ º vkuUn vJq Lufir onua vkuUn ds vJqvksa ls (vius) eq[k dks 
iz{kkfyr (xhyk) djrk gqvk ¹pº vkSj xn~xn¹ e~º xn~xn (g£"kr) 'kCnksa 
ls ¹ %º ¹vfHktYiu~º (vkidk) xq.kkuqokn djrk gS ¹pº vkSj Lrks=kea=kS
Lrks=k&:ih eU=kksa ds }kjk ¹  v;srº ¹ º HkoUre~ vkidh iwtk djrk gS] rL;
mlds ¹ ¹p º vkjS  fujUrj lqfpje~º vH;Lrkr~ vfifpjdky ls (fLFkr) 

ānandāśrusnapitavadanaṃ gadgadaṃ cābhijalpan 
 yaścāyeta tvayi dṛḍhamanāḥ stotramaṅtrairbhavantam |
tasyābhyastādapi ca suciraṃ dehavalmīkamadhyā-
 nniṣkāsyante vividhaviṣamavyādhayaḥ kādraveyāḥ ||3||

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

••••••••••••••••••••••••
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HkkokFkZ & 'kjhj dks vusd izdkj dh O;kf/;ksa dk ?kj dgk tkrk gSA vkpk;Z 
okfnjkt bl i| esa dgrs gSa fd euq"; vki esa ,dkxzfpÙk gs Hkxou~! tks rFkk 
HkkofoHkksj gksdj vkuUn ds vJqvksa ls vius eq[k dks iz{kkfyr (xhyk) 
djrk gqvk] vkidk xq.kkuqokn djrk gS xn~xn (g£"kr) 'kCnksa ls vkSj 
Lrks=k&:ih eU=kksa ds }kjk mlds vkidh iwtk djrk gS] 'kjhj :ih ck¡ch esa 
fLFkr liks± ds leku Hk;adj O;kf/;k¡ fpjdkyhu vkjS  fujUrj d‘ nus  s okyh 
ckgj fudy tkrh gSa vFkkZr~ nwj gks tkrh gSaA

O Lord! The man who, with due concentration, 

moistening his face with tears of joy flowing out of your 

devotion, utters words of your praise and worships you 

with incantation of sacred hymns, causes the age-old 

and intractable diseases that had been living in his 

body, like the snakes live in snake-holes, to come out; 

that is, his body is freed from all diseases.

ifjfpr Hkh ¹ 'kjhj :ih ckc¡ h e as fLFkr ¹ngs  oYehd eè;krº~  fofo/ fo"ke 
O;k/;% vusd izdkj dh Hk;adj O;kf/;ksa dkæos;k% (:ih) º ¹ º lk¡i 
¹fu"dkL;Ursº ckgj fudy tkrs gSa vFkkZr~ nwj gks tkrs gSaA

EXPLANATORY NOTE

The body is called the home to many kinds of diseases. In this 

verse, man who, with Ācārya Vādirāja proclaims: O Lord! The 

due concentration, moistening his face with tears of joy flowing 

out of your devotion, utters words of your praise and worships 

you with incantation of sacred hymns, causes the age-old and 

intractable diseases that had been living in his body, like the 

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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 Ri`FohpØa dude;rka nso fuU;s Ro;sna A

è;ku}kja ee #fpdja LokUrxsga izfo‘&

izkxsosg f=kfnoHkoukns";rk HkO;iq.;k&

 Lr¯Rd fp=ka ftu! oiqfjna ;Rlqo.khZdjksf"k AA4AA

vUo;kFkZ & ¹nsoº gs Hkxou~! ¹HkO;iq.;kr~º HkO; thoksa ds iq.; ds 
dkj.k ¹f=kfnoHkoukr~º LoxZyksd ls (lokZFkZflf¼ foeku ls) bg¹ º ;gk¡ 
(bl i`Foh ij) ¹ º ¹ º ,";rk vkus okys ¹Ro;kº vkids }kjk izkx~ ,o
(ekrk ds xHkZ esa vkus ds Ng ekg) iwoZ ls gh tc ¹bne~ i`FohpØaº ;g 
Hkwe.My ¹dude;rkaº (dqcsj }kjk jRuksa dh o"kkZ ls) lqo.kZ:irk dks 
¹ º izkIr djk;k x;k Fkk_ rc fiQj ¹ º ¹ e~º fuU;s ftu! gs ftusUnz! è;ku}kj
è;ku&:ih }kj ls ;qDr vkSj ¹ ¹eeº ejs  s#fpdje~º euksgj 
¹ eu&:ih xg̀ e as ¹ º ¹ º ¹bne~ LokUrxgs eº~  izfo‘% izfo‘ gq, vki ;r~ tks 
oiq% lqo.khZdjksf"kº lqo.kZe; dj jgs gks rr~ fde~ º bl 'kjhj dks ¹ ¹
fp=k mlesa D;k vk'p;Z gS\ vFkkZr~ dqN Hkh ughaAe~º 

snakes live in snake-holes, to come out; that is, his body is freed 

from all diseases.

prāgeveha tridivabhavanādeṣyatā bhavyapuṇyā-

dhyānadvāraṃ mama rucikaraṃ svāntagehaṃ praviṣṭa-
 tpṛthvīcakraṃ kanakamayatāṃ deva ninye tvayedaṃ |

 statkiṃ citraṃ jina! vapuridaṃ yatsuvarṇīkaroṣi ||4||

HkkokFkZ & Hkxoku~ ½"kHknso dk tho lokFkZflf¼ foeku esa vgfeUnz in ls 

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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O Lord! On account of the merit of the worthy souls, 

you had descended on this earth from the celestial 

world (the Sarvārthasiddhi heaven) and earlier (six 

months before you entered your mother’s womb) this 

part of the earth was imparted the lustre of gold (due to 

the incessant rain of the choicest gems by Kubera). O 

Lord Jina! Now you have entered the home of my heart 

that has the door of your meditation and is attractive; is 

there any wonder in your imparting the lustre of gold to 

my body? No wonder at all.

p; dj ekrk e#nsoh ds xHkZ esa vk;k FkkA ekrk ds xHkZ esa vkus ds Ng ekg 
iwoZ ls gh dqcsj us v;ksè;k uxjh esa jRuksa dh o"kkZ izkjEHk dj nh Fkh ftlls 
ogk¡ dh lEiw.kZ Hkwfe lqo.kZe;h gks xbZ FkhA blhfy, vkpk;Z okfnjkt dgrs 
gSa fd HkO; thoksa ds iq.; ds dkj.k LoxZyksd ls gs Hkxou~! bl i`Foh ij 
ekrk ds xHkZ esa vkus ds Ng ekg iwoZ ls gh tc ;g Hkwe.My lqo.kZ:irk dks 
izkIr djk;k x;k Fkk] rc fiQj è;ku&:ih }kj ls ;qDr vkSj ejs  seuksgj 
eu&:ih xg̀ e as bl 'kjhj dks izfo‘ gq, vki vc tks lqo.kZe; dj jgs gks] 
mlesa D;k vk'p;Z gS\ vFkkZr~ dqN Hkh ughaA

(^,dhHkko Lrks=k* dh jpuk izkjEHk djrs le; vkpk;Z okfnjkt dk 'kjhj 
dks<+ (dq’) jksx ls xzLr Fkk vkSj bl Lrks=k ds izHkko ls mudk og jksx u‘ gks 
x;k FkkA)

The soul (jīva) of Lord ãÈabhadeva which was in the mode 

(paryāya) of Ahamindra in the Sarvārthasiddhi celestial car had 

EXPLANATORY NOTE

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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yksdL;SdLRoefl HkxofÂ£ufeÙksu cU/q&

 LRoÕ;soklkS ldyfo"k;k 'kfDrjizR;uhdk A

HkfDrLiQhrka fpjef/olUekfedka fpÙk'kÕ;ka

 eÕ;qRiÂa dFkfeo rr% Dys'k;wFka lgsFkk% AA5AA

(At the start of the composition of ī , ‘Ek bhāva Stotra’ Ācārya 

Vādirāja was suffering from leprosy causing severe skin lesions 

in his body. As he proceeded with the composition, his defaced 

body was rid of leprosy and attained the lustre of gold.)

descended from there to enter the womb of mother Marudevī. In 

this verse Ācārya Vādirāja says: On account of the merit of the 

worthy souls, you had descended on this earth from the celestial 

world (the Sarvarthasiddhi heaven) and six months before you 

entered your mother’s womb this part of the earth was imparted 

the lustre of gold due to the incessant rain of the choicest gems 

by Kubera. O Lord Jina! Now you have entered the home of my 

heart that has the door of your meditation and is attractive; is 

there any wonder in your imparting the lustre of gold to my 

body? No wonder at all.

 stvayyevāsau sakalaviṣayā śaktirapratyanīkā |
bhaktisphītāṃ ciramadhivasanmāmikāṃ cittaśayyāṃ
 mayyutpannaṃ kathamiva tataḥ kleśayūthaṃ sahethāḥ ||5||

lokasyaikastvamasi bhagvannirnimittena bandhu-

vUo;kFkZ & ¹Hkxou~º gs Hkxou~! ¹Roe~º vki ¹yksdL;º yksd ds 
¹ º vf}rh;] ¹  º ,d% fu% fufeÙksu cU/q% vfl fcuk fdlh iz;kstu ds 
cU/q (fgr djus okys ,sls cU/q tks uke&deZ rFkk xks=k&deZ ds dkj.k izdV 

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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HkkokFkZ & vkpk;Z okfnjkt Hkxoku~ dks txr~ ds fu"dkj.k cU/q] loZKrk 
vkSj fu£ojks/ 'kfDr dk iq×t dgrs gSa vkSj blfy, tks O;fDr Hkxoku~ dks 
vius eu&efUnj esa HkfDriwoZd LFkkfir djrk gS mlds loZ nq%[k fouk'k dks 
izkIr gks tkrs gSaA os dgrs gSa fd gs Hkxou~! vki yksd ds fcuk vf}rh;] 
fdlh iz;kstu ds cU/q vFkkZr~ fgr djus okys gks vkSj vki esa gh loZ inkFkks± 
dks fo"k; djus okyh] ck/d dkj.kksa ls jfgr 'kfDr gSA vki fo|eku 
fpjdky dh HkfDr ls foLr`r esjh eu :ih 'kÕ;k ij fuokl djus okys gks] 
,sls esa vki eq> esa mRiÂ gq, nq%[kksa ds lewg dks fdl izdkj lgu dj ldrs 
gks\ vFkkZr~ esjs nq%[kksa ds lewg dk fouk'k gksuk fuf'pr gSA

O Lord! In this world, you are the unparalleled and 

selfless brother [not because of worldly relationship 

that is due to the fruition of the name (nāma) and 

stutus-determining (gotra) karma]; only you possess 

the power that knows all objects, and that power is 

without impediments. I have, since long, established 

you in the couch of my heart filled with your devotion. 

This be the case, how can you live with the slew of 

miseries that have arisen in my being?

ugha gq, gSa) gks vkSj ¹vlkSº ;g (,slh) ldyfo"k;k loZ inkFkks± dks ¹ º 
fo"k; djus okyh] ¹vizR;uhdkº ck/d dkj.kksa ls jfgr 'kfDr 'kfDr ¹ %º 
¹Rof; ,oº ¹ º ¹vki esa gh gS_ rr% fiQj fpje~º fpjdky ls 
¹ ¹ e~ º HkfDrLiQhrke~º HkfDr ls foLr`r ekfedke~ fpÙk'kÕ;k vf/olu~
ejs h eu :ih 'kÕ;k ij fuokl dju s oky s vki ef; mRiÂeº~  e>q  e as mRiÂ g,q  ¹
¹ e~º ¹ º ¹Dys'k;wFk nq%[kksa ds lewg dks dFke~ bo fdl izdkj lgsFkk%º 
lgu djksxs\

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

12
••••••••••••••••••••••••



Ācārya Vādirāja calls Lord Jina a selfless benefactor of the 

world, endowed with the unhindered power of omniscience. In 

this verse, he says: O Lord! In this world, you are the 

unparalleled and selfless benefactor; only you possess the power 

that knows all objects, and that power is without impediments. I 

have, since long, established you in the couch of my heart that is 

filled with your devotion. This be the case, how can you live with 

the slew of miseries that have arisen in my being?

EXPLANATORY NOTE

tUekVO;ka dFkefi e;k nso nh?k± HkzfeRok

 izkIrSos;a ro u;dFkk LiQkjih;w"kokih A

 fueZXua eka u tgfr dFka nq%[knkoksirkik% AA6AA

rL;k eè;s fgedjfgeO;wg'khrs furkUra

vUo;kFkZ & ¹nsoº gs Hkxou~! ¹tUekVO;ke~º lalkj&:ih vVoh (ou) 
esa ¹ Ze~º cgqr le; rd ¹ º nh?k HkzfeRok Hkze.k djus ds i'pkr~ ¹e;kº 
esjs }kjk ¹ º u;dFkk (vkidh) u; (vkSj izek.k) dFkk&:ih ¹LiQkj 
ih;w"k okihº foLr`r ve`r dh ckoM+h dFke~ vfi fdlh rjg ¹ º (cM+s 
d‘ ls) ¹ k ,oº vc ¹izkIr izkIr dj gh yh xbZ gSA fgedj fgeO;wg 
'khrs pUnzek vkSj ciZQ ds lewg ds leku 'khry rL;k% eè;sº ml º ¹

janmāṭavyāṃ kathamapi mayā deva dīrghaṃ bhramitvā

 nirmagnaṃ māṃ na jahati kathaṃ duḥkhadāvopatāpāḥ ||6||
tasyā madhye himakarahimavyūhaśīte nitāntaṃ
 prāptaiveyaṃ tava nayakathā sphārapīyūṣavāpī |

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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(ckoM+h) ds furkUre~º vfr'k; :i ls fueZXue~ Mcw  s g,q  eè; esa ¹ ¹ º 
¹ ¹ º rki ¹ekeº~  e>q dk s nq%[knkoksirkik% nq%[k&:ih nkokuy dk dFke~ 
u tgfr D;k ugha NksM+ jgk gS\ og rki eq>s vo'; gh NksM+ jgk gSAº 

HkkokFkZ & vkpk;Z okfnjkt ftu Hkxoku~ dh L;k}kn rFkk u;&izek.k ls 
lqlaLÑr ok.kh dh izkfIr dh nqyZHkrk vkSj mldh lalkj&Hkze.k ls eqfDr dh 
leFkZrk dks bl i| esa o£.kr dj jgs gSaA os dgrs gSa fd gs Hkxou~! 
lalkj&:ih vVoh (ou) esa cgqr le; rd esjs }kjk Hkze.k djus ds i'pkr~ 
cM+s d‘ ls fdlh rjg vkidh u;&izek.k dFkk&:ih foLr`r ve`r dh 
ckoM+h izkIr dj yh xbZ gSA pUnzek vkSj ciZQ ds lewg ds leku 'khry vc 
ml ckoM+h ds vfr'k; :i ls fueZXu eq>dks nq%[k&:ih nkokuy eè; esa 
dk D;k ugha NksM+ jgk gS\ s vo'; gh NksM+ jgk gSArki og rki eq>

O Lord! After roaming for a long time in the wilderness 

of worldly existence, I have now somehow accessed the 

vast pond of nectar comprising your discourses on the 

standpoints (naya) [and valid-knowledge (pramāõa)]. 

This pond (of nectar) is soothing like the moon and the 

chunk of ice, and as I am wholly immersed in it, is the 

heat of the conflagration in form of miseries not leaving 

me? The heat is certainly leaving me.

Ācārya Vādirāja explains here that it is extremely difficult to get 

access to the Lord’s golden words that expound the doctrine of 

conditional predication – syādvāda – together with the concepts 

of standpoints (naya) and valid-knowledge (pramāõa); these 

EXPLANATORY NOTE
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golden words have the power to liberate man from the vagaries 

of wordly-existence. He avers: O Lord! After roaming for a long 

time in the wilderness of worldly existence, I have now somehow 

accessed the vast pond of nectar comprising your discourses on 

the standpoints (naya) and valid-knowledge (pramāõa). This 

pond of nectar is soothing like the moon and the chunk of ice, 

and as I am wholly immersed in it, the heat of the conflagration 

in form of worldly miseries is certain to leave me.

lokZÄs.k Li`'kfr HkxoaLRoÕ;'ks"ka euks esõ

 gsekHkklks Hkofr lqjfHk% Jhfuokl'p iÁ% A

 Js;% ¯d rRLo;egjg;ZÂ ekeH;qiSfr AA7AA

iknU;klknfi p iqurks ;k=k;k rs f=kyksdha

vUo;kFkZ & ¹Hkxou~º ¹;k=k;kº f=kyksdhgs Hkxou~! fogkj ds }kjk ¹ e~º 
rhuksa yksdksa dks ¹ %º vkids ¹iqur ifo=k djus okys ¹rsº iknU;klkr~ vfi 
p pj.k&fu{ksi (pj.kksa ds lkehI;) ek=k ls gh ¹iÁ%º dey º 
¹ º lqo.kZ tSlk dkfUreku~] ¹  pº vkSj gsekHkkl% lqjfHk% lqxfU/r 
¹ º fuokl ¹ gks tkrk gS_ ¹ º esjs Jhfuokl% y{eh ('kksHkk) dk Hkofrº es
¹ º  (}kjk) ¹ ¹ º lc v ksa v'ks"ke~ eu% lEi.w k Z eu Rof;º vkidk s lokZÄs.k Äõ õ
ls ¹ º ¹ º og dkSu lk dY;k.k gS Li`'kfr Li'kZ djus ij rr~ fde~ Js;%

pādanyāsādapi ca punato yātrayā te trilokīṃ
 hemābhāso bhavati surabhiḥ śrīnivāsaśca padmaḥ |
sarvāṅgeṇa spṛaśati bhagavaṅstvayyaśeṣaṃ mano me 
 śreyaḥ kiṃ tatsvayamaharaharyanna māmabhyupaiti ||7||

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

15
••••••••••••••••••••••••



HkkokFkZ & ftusUnz Hkxoku~ ds fogkj (vkdk'kxeu) ds le; muds 
pj.kdeyksa ds lEeq[k bUnz dh vkKk ls vU; nsox.k lqo.kZe; deyksa dh 
iafDr;ksa dh jpuk djrs gSaA izR;sd iafDr esa iUnzg dey gksrs gSa vkSj iUnzg 
iafDr;k¡ gksrh gSa] bl izdkj dqy 225 dey gksrs gSaA vkpk;Z okfnjkt dk 
dguk gS fd ftusUnz Hkxoku~ ds pj.kdeyksa dk lkehI; izkIr gks tkus ls gh 
dey vizfre fo'ks"k.kksa ls ;qDr gks tkrk gSA vkpk;Z dgrs gSa fd gs Hkxou~! 
fogkj ds }kjk rhuksa yksdksa dks vkids ifo=k djus okys pj.k&fu{ksi (pj.kksa 
ds lkehI;) ek=k ls gh dey ] lqxfU/r y{eh lqo.kZ tSlk dkfUreku~ vkSj 
('kksHkk) dk lEiw.kZ eu vkidks Äõfuokl gks tkrk gSA esjs  }kjk lc v ksa ls 
Li'kZ djus ij tks vius vki esjs lEeq[k og dkSu lk dY;k.k gS izR;sd fnu 
u vkrk gks\ vFkZ ;g gS fd Hkxoku~ dk è;ku djus ls lc dY;k.k Lo;eso 
izkIr gksrs gSaA

¹ ¹ º izR;sd fnu ¹ º ¹;r~º tks vgjg% Lo;e~ vius vki eke~ u 
vH;qiSfrº esjs lEeq[k u vkrk gks\

O Lord! Due to mere proximity to your Feet, that make 

the three worlds pious, the lotus attains the lustre like 

that of gold, gets fragrance, and becomes the abode of 

LakÈmī. As my entire heart touches every part of your 

body, what propitiousness can afford not to approach 

me each day?

As the Lord moves above the ground – ākāśagamana – the devas 

create rows of divine lotus-flowers – 15 rows of 15 flowers each, 

making a total of 225 lotus-flowers – below his Feet. Ācārya 

EXPLANATORY NOTE
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Vādirāja promulgates that the lotus-flower attains divine 

attributes due to its proximity to the Lord’s Lotus-Feet. The 

Ācārya says: O Lord! Due to mere proximity to your Feet, that 

make the three worlds pious, the lotus attains the lustre like 

that of gold, gets fragrance, and becomes the abode of LakÈmī. As 

my entire heart touches every part of your body, what 

propitiousness can afford not to approach me each day? The idea 

is that by meditating on the Lord, all kinds of propitiousness are 

gotten automatically.

i';Ura Ro}puee`ra HkfDrik=;k ficUra

 dekZj.;kRiq#"kelekuUn/ke izfo‘e~ A

Roka nqokZjLejengja RoRizlknSdHkw¯e

 Øwjkdkjk% dFkfeo #tkd.Vdk fuyZqBfUr AA8AA

paśyantaṃ  tvadvacanamamṛtaṃ bhaktipātryā pibantaṃ 
 karmāraṇyātpuruṣamasamānandadhāma praviṣṭam |
tvāṃ durvārasmaramadaharaṃ tvatprasādaikabhūmiṃ 
 krūrākārāḥ kathamiva rujākaṇṭakā nirluṭhanti ||8||

vUo;kFkZ & gs Hkxou~! ¹nqokZj Lej en gje~º nqtZ; dkenso ds en dk 
gj.k djus okys ¹ º ¹ º Roke~ vkidks ¹i';Ure~º ns[kus okys] HkfDrik=;k
HkfDr&:ih ik=k ls ¹ e~º vkids opu&:ih ve`r dks Ro}puee`r
¹ ihus okys rFkk ¹ º vkidh izlÂrk gh ficUre~º RoRizlknSdHkwfee~
ftldk ,dek=k vk/kj gks ¹ (,slk) iq#"k iq#"ke~º ¹dekZj.;kr~º 
deZ&:ih ou ls vuqie vkuUn/ke (vFkkZr~ eks{k) ¹vle vkuUn/keº 

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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HkkokFkZ & ftusUnz Hkxoku~ dk n'kZu djus ls] HkfDriwoZd mudk mins'k lquus 
ls rFkk muesa vlhe J¼k j[kus okys iq#"k ds jksx&:ih dk¡Vs rks nwj gksrs gh 
gSa] og vUrr% eks{k dks izkIr gksrk gSA vkpk;Z okfnjkt dgrs gSa fd gs 
Hkxou~! nqtZ; dkenso ds en dk gj.k djus okys vkidks ns[kus okys] 
HkfDr&:ih ik=k ls vkids opu&:ih ve`r dks ihus okys rFkk vkidh 
izlÂrk vFkkZr~ J¼k gh ftldk ,dek=k vk/kj gks] ,slk iq#"k deZ&:ih ou 
ls fudydj vuqie vkuUn/ke vFkkZr~ eks{k dks izkIr gksrk gSA ,sls HkO; 
iq#"k dks Hk;adj vkÑfr okys jksx&:ih dk¡Vs fdl izdkj ihM+k ns ldrs gSa\ 
vFkkZr~ ugha ns ldrsA

O Lord! You had vanquished the pride of K madeva, ā

god of love; the man who looks at you, drinks the nectar 

of your words, and subsists only on what is dear to you, 

gets out of the forest of the karmas and attains the 

abode of ineffable bliss, that is, liberation. How can the 

disdainful thorns of disease cause him suffering? That 

is not possible.

¹izfo‘e~º Øwjkdkjk% Hk;adj vkÑfr okys dks izkIr gksrk gS] rFkk mls ¹ º 
¹ º jkxs &:ih dkV¡  s ¹ ¹ º #tk d.Vdk dFke ~ boº fdl izdkj fuyZqBfUr
ihM+k ns ldrs gSa\ vFkkZr~ ugha ns ldrsA

By looking at the idol of Lord Jinendra, by listening to his 

discourse and by having an unwavering faith in him, not only are 

the thorns of disease removed but one ultimately attains the 

state of liberation. Ācārya Vādirāja says: O Lord! You had 

EXPLANATORY NOTE
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ik"kk.kkRek rfnrjle% dsoya jRuew£r&

 ekZuLrEHkks Hkofr p ijLrkn`'kks jRuoxZ% A

n`f‘izkIrks gjfr l dFka ekujksxa ujk.kka

 izR;klfÙk;Zfn u HkorLrL; rPNfDrgsrq% AA9AA

vUo;kFkZ & (Hkxoku~ ds leolj.k esa fLFkr) ¹ik"kk.kkRekº ik"kk.k dk 
cuk gqvk ¹ º ik"kk.k ds leku ekuLrEHk% ekuLrEHk ¹rr~ brj le%º vU; 
gS] ¹ e~º dsoy ¹ º jRue;h  gksrk gS ijUrq ¹ % dsoy jRuew£r% ¹Hkofrº ij
p º vU; jRuksa dk lewg Hkh ¹ mldh rjg jRuoxZ% rkn`'k% ^Hkofr*º 
jRue;h gksrk gSA gs ukFk! ¹lº (ekuLrEHk) ¹n`f‘izkIr%º  og n`f‘xkspj 
gksrs gh ¹ujk.kke~º ekujksxa eku (vgadkj) :ih jksx dks euq";ksa ds ¹ º 
¹ ke~ gjfrº dlS  s gj ldrk ¹ ¹ º mldh ¹dF ;fnº ;fn rL; rr~ 'kfDr 
gsrq% ml 'kfDr dh dkj.kHkwr  vki (Hkxoku~) dh izR;klfÙk% º ¹Hkor%º ¹
uº lehirk u gksrh\

vanquished the pride of K madeva, the god of love; the man who ā

looks at you, drinks the nectar of your words and subsists only on 

what is dear to you, gets out of the forest of the karmas and 

attains the ineffable bliss of liberation. How can the disdainful 

thorns of disease cause him suffering? That is not possible.

 rmānastambho bhavati ca parastādṛśo ratnavargaḥ |
pāṣāṇātmā taditarasamaḥ kevalaṃ ratnamūrti-

dṛṣṭiprāpto harati sa kathaṃ mānarogaṃ narāṇāṃ
 pratyāsattiryadi na bhavatastasya tacchaktihetuḥ ||9||

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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HkkokFkZ & Hkxoku~ ds leolj.k esa pkjksa fn'kkvksa esa ,d&,d vkSj jRue;h 
vR;Ur mQ¡pk ekuLrEHk gksrk gSA ml ekuLrEHk ds n'kZu&ek=k ls mldks 
ns[kus okys dk vgadkj u‘ gks tkrk gSA og ekuLrEHk Hkh vU; LrEHkksa dh 
rjg ik"kk.k vkfn dk gh cuk gqvk gksrk gS] fiQj mlesa vgadkj dks u‘ djus 
dh 'kfDr dgk¡ ls vkrh gS\ vkpk;Z okfnjkt ;gk¡ ;gh ckr le>k jgs gSa& 
ik"kk.k dk cuk gqvk ekuLrEHk vU; ik"kk.k ds leku gS] dsoy jRue;h gksrk 
gS_ ijUrq vU; jRuksa dk lewg Hkh jRue;h gksrk gSA mlh dh rjg gs Hkxou~! 
dsoy n`f‘xkspj gksrs gh ekuLrEHk eku (vgadkj) :ih jksx gj euq";ksa dk 
fy;k tkrk gS D;ksafd mlesa vkidh lehirk dh 'kfDr gksrh gSA

[Present in the heavenly-pavilion (samavasaraõa) of 

the Lord–] The ‘pillar-of-pride’ (mānastambha) is 

made of stone but there are similar stones at other 

places; it is studded with gems but there are similar 

heaps of gems at other places. O Lord! How could the 

mere sight of the ‘pillar-of-pride’ (mānastambha) 

vanquish the disease of pride (māna, ahaÉkāra) of the 

onlookers if not for the power it possesses due to your 

proximity?

In each of the four directions of the heavenly-pavilion (samava-

saraõa) where the congregation of the Lord is held, there is one 

‘pillar-of-pride’ (mānastambha). The mere sight of the ‘pillar-of-

pride’ destroys the pride of the onlookers. The ‘pillar-of-pride’ is 

made of stone and is studded with gems much like any other 

column. How does it get the power of destroying the pride of the 

EXPLANATORY NOTE
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 LrL;k'kD;% d bg Hkqous nso yksdksidkj% AA10AA

è;kukgwrks ân;deya ;L; rq Roa izfo‘&

â|% izkIrks e#nfi HkoUew£r'kSyksiokgh

 l|% iaqlka fujof/#tk /wfycU/a /quksfr A

vUo;kFkZ & ¹nsoº HkoUew£r'kSyksiokgh vkids 'kjhj&:ih gs Hkxou~! ¹ º 
ioZr ds lehi cgus okyh ¹â|%º e#r~ vfi izkIreuksgj ¹ º ok;q Hkh ¹ % 
^lu~*º (ftudks) izkIr gks]  (mu) iq#"kksa ds ¹¹iaqlke~º fujof/#tk 
/wfycU/ l|%º e~º vifjfer jksx&:ih /wfy ds lalxZ dks (og ok;q) ¹
'kh?kz gh ¹/quksfrº nwj dj nsrh gSA ¹rqº fiQj ¹è;kukgwr%º  è;ku ds }kjk 
cqyk;s x, vki ¹ º ¹ e~ º ân;& ¹Roe~º ;L; ftlds ân;dey izfo‘%
:ih dey esa fojkteku gq, gks ¹ ¹ º rL;º ml (euq";) dks bg Hkqous
bl i`Foh ij ¹ º ¹ º ¹ d% dkSu lk yksdksidkj%  ykSfdd dY;k.k v'kD;% 
^vfLr*º dY;k.k izkIr gksrs gSaAizkIr ugha gks ldrk\ vFkkZr~ lHkh 

onlookers? Ācārya Vādirāja answers this question: The ‘pillar-

of-pride’ (mānastambha) is made of stone but there are similar 

stones at other places; it is studded with gems but there are 

similar heaps of gems at other places. O Lord! How could the 

mere sight of the ‘pillar-of-pride’ vanquish the disease of pride 

(māna, ahaÉkāra) of the onlookers if not for the power it 

possesses due to your proximity?

 sadyaḥ puṅsāṃ niravadhirujā dhūlibandhaṃ dhunoti |

 stasyāśakyaḥ ka iha bhuvane deva lokopakāraḥ ||10||

hṛdyaḥ prāpto marudapi bhavanmūrtiśailopavāhī 

dhyānāhūto hṛdayakamalaṃ yasya tu tvaṃ praviṣṭa-

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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HkkokFkZ & ftusUnz Hkxoku~ dh lehirk dks izkIr lHkh fn'kk,¡ fueZy gks tkrh 
gSa rFkk Hkwfe Hkh vR;Ur lqUnj rFkk /wfy&jfgr gks tkrh gSA 'kjhj esa lq[kdj 
Li'kZ mRiÂ djus okyh eUn] 'khry vkSj lqxfU/r ok;q cgrh gS tks loZ 
izkf.k;ksa dks jksx&eqDr djus dh 'kfDr ls ;qDr gksrh gSA vkpk;Z okfnjkt bl 
i| esa dg jgs gSa& gs Hkxou~! vkids 'kjhj&:ih ioZr ds lehi cgus okyh 
euksgj ok;q Hkh ftudks izkIr gks] mu iq#"kksa ds vifjfer jksx&:ih /wfy ds 
lalxZ dks og ok;q 'kh?kz gh nwj dj nsrh gSA fiQj è;ku ds }kjk cqyk;s x, 
vki i`Foh ftlds ân;&:ih dey esa fojkteku gq, gks ml euq"; dks bl 
ij dkSu lk dY;k.k izkIr ugha gks ldrk\ vFkkZr~ lHkh dY;k.k izkIr gksrs gSaA

O Lord! Those men who experience just the soothing 

breeze that flows near your mountain-like body, soon 

get relieved from the dust in form of infliction of 

intractable diseases. Then, for the man who beckons 

you through meditation and establishes you in his 

heart-lotus, is there any worldly auspiciousness on this 

earth that cannot be attained? There is none.

All directions in proximity to Lord Jinendra become pristine and 

the earth, too, becomes extremely charming and dust-free. The 

touch of the gentle, cooling, and fragrant breeze that flows near 

the Lord provides comfort to the body, and is endowed with the 

power to cure the diseases of all living-beings. Ācārya Vādirāja 

goes a step further; he says: O Lord! Those men who experience 

just the soothing breeze that flows near your mountain-like 

body, soon get relieved from the dust in form of infliction of 

EXPLANATORY NOTE
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intractable diseases. Then, for the man who beckons you 

through meditation and establishes you in his heart-lotus, is 

there any worldly auspiciousness on this earth that cannot be 

attained? There is none.

 ;RdrZO;a rfng fo"k;s nso ,o izek.ke~ AA11AA

Roa losZ'k% lÑi bfr p Rokeqisrks¿fLe HkDR;k

 tkra ;L; Lej.kefi es 'kL=kofÂf"iuf‘ A

tkukfl Roa ee HkoHkos ;Pp ;kn`Dp nq%[ka

vUo;kFkZ & gs Hkxou~! ¹ º eq>s ¹ º izR;sd Hko esa ¹ee HkoHkos ;r~ p 
;kn`d~ p nq%[kº tks vkSj tSlk vFkkZr~ ftl izdkj dk ¹ e~ tkre~º nq%[k 
izkIr gqvk gS] ¹ º ftldk ¹ º Lej.k Hkh ¹esº eq>s ;L; Lej.ke~ vfi
¹ º 'kL=k ds (vk?kkr ds) leku ¹ º ihfM+r djrk gS 'kL=kor~ fuf"iuf‘
¹ º mls vki tkurs gSaA ¹ e~º vki lc ds bZ'oj Roe~ tkukfl Ro ¹losZ'k%º 
gSa ¹pº lÑi% bfr HkDR;k Roke~ misr% vfLe vkSj ¹ º n;k lfgr gSa] ¹   º 
blfy, HkfDriwoZd vkids ikl vk;k gw¡A ¹ º bl fo"k; esa bg fo"k;s ¹;r~ 
drZO;e~º ¹rr~ nso ,o izek.ke~ºtks djuk pkfg;s  mlesa vki gh izek.k 
gSa vFkkZr~ vki tSlk pkgsa oSlk djsaA

HkkokFkZ & bl i| esa vkpk;Z okfnjkt Hkxoku~ ds rhu xq.kksa dk Lej.k dj 

tvaṃ sarveśaḥ sakṛpa iti ca tvāmupeto(a)smi bhaktyā

jānāsi tvaṃ mama bhavabhave yacca yādṛkca duḥkhaṃ

 yatkartavyaṃ tadiha viṣaye deva eva pramāṇam ||11||

 jātaṃ yasya smaraṇamapi me śastravanniṣpinaṣṭi |
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O Lord! You know the name and kind of misery that I 

have experienced in each state of my worldly existence; 

even its recollection hurts me as if hit by a weapon. You 

are the Lord of the world and full of compassion and 

that is why I have come to you with devotion. In this 

matter, your decision reigns supreme and, therefore, do 

as you wish.

In this verse, Ācārya Vādirāja mentions three attributes of the 

Lord: You are omniscient and, therefore, know about the 

miseries that I have experienced in my beginningless cycle of 

births and deaths, you are the Supreme Lord and, therefore, 

have the power to rid me of my miseries, and you are full of 

compassion and, therefore, will certainly do the needful. He 

says: O Lord! You know the name and kind of misery that I have 

experienced in each state of my worldly existence; even its 

EXPLANATORY NOTE

jgs gSa& vki loZK gSa vkSj blfy, esjs Hko&Hko ds nq%[kksa dks tkurs gSa] lc 
ds bZ'oj gSa vkSj blfy, vki esjs nq%[kksa dks nwj djus esa leFkZ gSa] rFkk n;k 
lfgr gSa vkSj blfy, vki vo'; gh esjs nq%[kksa dks nwj djsaxsA os dgrs gSa& gs 
Hkxou~! eq>s izR;sd Hko esa tks vkSj tSlk vFkkZr~ ftl izdkj dk nq%[k izkIr 
gqvk gS] ftldk Lej.k Hkh eq>s 'kL=k ds vk?kkr ds leku ihfM+r djrk gS] 
mls vki tkurs gSaA vki lc ds bZ'oj gSa vkSj blfy, HkfDr ls n;k lfgr gSa] 
vkids ikl vk;k gw¡A bl fo"k; esa tks djuk pkfg;s mlesa vki gh izek.k gSa 
vFkkZr~ vki tSlk pkgsa oSlk djsaA

vkpk;Z okfnjkt bl i| esa ;kpuk dj jgs gSa fd Hkxoku~ ftusUnz mUgsa muds 
vukfn ls ihM+k ns jgs deZ&cU/uksa ls eqDr djsaA

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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izkiíSoa ro uqfrinSthZodsuksifn‘S%

 tYi×tkI;SeZf.kfHkjeySLRoÂeLdkjpØe~ AA12AA

 ikikpkjh ej.kle;s lkjes;ksfi lkS[;a A

d% lansgks ;nqiyHkrs okloJhizHkqRoa

vUo;kFkZ & ¹ º iki dk vkpj.k djus okyk ¹ º ikikpkjh lkjes;% vfi
dqÙkk Hkh tc ¹ º e`R;q ds le; ¹ º thoU/jdqekj ds ej.kle;s thodsu
}kjk ¹m º mins'k fn;s x, ¹ º vkids ueLdkj eU=k ds ifn‘S% ro uqfrinS%
inksa ls ¹nSoe~º nso lEcU/h ¹ e~º lq[k dks ¹ º izkIr gqvk Fkk lkS[; izkir~
(rc) ¹ º fueZy tius ;ksX; ef.k (ekyk) ds }kjk veyS% tkI;S% ef.kfHk%
¹ r~ e~º vkids lewg dks Ro ueLdkj pØ ueLdkj eU=k ds ¹tYiu~º 
tirk gqvk iq#"k ¹;r~º okloJhizHkqRo tks ¹ e~º bUnz dh y{eh ds 
vkf/iR; dks ¹m º izkIr gksrk gS] ¹^v=k* %º blesa D;k iyHkrs d% lansg
lUnsg gS\ vFkkZr~ dqN Hkh ughaA

recollection hurts me as if hit by a weapon. You are the Lord of 

the world and full of compassion and that is why I have come to 

you with devotion. In this matter, your decision reigns supreme 

and, therefore, do as you wish.

Ācārya Vādirāja, in this verse, is imploring Lord Jinendra to rid 

him of his beginningless bondage of the karmas.

 pāpācārī maraṇasamaye sārameyopi saukhyaṃ |
kaḥ saṅdeho yadupalabhate vāsavaśrīprabhutvaṃ 
 jalpañjāpyairmaṇibhiramalaistvannamaskāracakram ||12||

prāpaddaivaṃ tava nutipadairjīvakenopadiṣṭaiḥ
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thoU/jdqekj ds cM+s gksus ij xU/ksRdV us mldks lEiw.kZ fo|k ds ikjxkeh 
vk;ZuUnh uke ds eqfu ds ikl HkstkA thoU/jdqekj loZ fo|kvksa esa vfr 
fuiq.k gks x;kA

HkkokFkZ & (;g dFkk xzUFk ̂ N=kpwMkef.k* ls vfr la{ksi esa m¼fjr gSA) bl 
tEcw}hi ds Hkjr{ks=k dh jktiqjh uke dh uxjh esa {kf=k; oa'k ds lR;U/j 
uke dk jktk Fkk ftldh fot;k uke dh loZxq.k&lEiÂ jkuh FkhA viuh 
jkuh ij vR;f/d eksfgr gksus ds dkj.k jktk lR;U/j us lEiw.kZ jkT;kf/dkj 
dk‘kÄkj uke ds fdlh deZpkjh dks lkSai fn;k FkkA dk‘kÄkj dks ;g nq‘rk õ õ
lw>h fd jktk ds thfor jgrs gq, eSa ijk/hu lsod dgykrk gw¡ blfy, jktk 
dks ekj dj eq>s LorU=k gks tkuk pkfg;sA ;g lksp dj mlus jktk dks ekjus 
ds fy, lsuk HksthA jktk lR;U/j us viuh e`R;q fudV tkudj vkns'k ns 
fn;k fd xHkZorh jkuh fot;k dks vkdk'k esa mM+us okys e;wjkÑfr ds ;U=k 
ls] ftls mUgksaus igys gh cuk j[kk Fkk] fdlh lqjf{kr LFkku ij ys tk;k 
tk,A la;ksx ls xHkZorh jkuh fot;k ,d 'e'kku esa igq¡p xbZA mlh uxjh esa 
,d xU/ksRdV uke dk lsB jgrk Fkk tks mlh 'e'kku esa vius uotkr ejs 
gq, iq=k dks ysdj mldh e`R;q&fØ;k djus vk;k FkkA mldks fdlh eqfujkt 
us dgk Fkk fd 'e'kku esa mls ,d thfor iq=k feysxkA nSo;ksx ls lR;U/j 
dh iRuh fot;k us ew£PNr voLFkk esa ,d lqUnj iq=k dks tUe fn;kA 
rnqijkUr ,d nsoh] tks /k; ds :i esa izdV gqbZ] us jkuh dks ;g le>k;k fd 
vki Nqi tkvks vkSj xU/ksRdV lsB ;fn bl ckyd dks vius lkFk ys tkrk gS 
rks bldk ykyu&ikyu jktiq=k ds tSlk gksxkA iq=k dk dY;k.k le> dj 
jkuh Nqi xbZ vkSj xU/ksRdV lsB ml uotkr f'k'kq dks vius ?kj ys vk;kA 
iq=k dks iqu% ikdj lsB dh iRuh [kq'kh ls iwQyh u lekbZA iq=k dk uke 
thoU/jdqekj j[kk x;kA

blds vuUrj ,d ckj thoU/jdqekj tyØhM+k ns[kus ds fy, vius fe=kksa ds 
lkFk ou esa x,A jkLrs esa mUgksaus ,d dqÙkk ns[kk tks gou&lkexzh dks twBk dj 

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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Even the dog, having perverse character, on listening at 

the time of death the recitation by Jīvandharakumāra 

of the phrases of the sacred ‘Namaskāra mantra’ could 

attain the bliss appertaining to the devas; can there be 

any doubt that the man who engages in the incantation 

of the Namaskāra mantra using pristine rosary made 

of worthy gems attains the grandeur of the lord of the 

devas? There is no doubt.

bl i| esa vkpk;Z okfnjkt dgrs gSa fd& iki dk vkpj.k djus okyk dqÙkk 
Hkh tc e`R;q ds le; thoU/jdqekj ds }kjk mins'k fn;s x, vkids 
ueLdkj eU=k ds inksa ls nso lEcU/h lq[k dks izkIr gqvk Fkk] rc fueZy 
tius ;ksX; ef.kekyk ds }kjk vkids ueLdkj eU=k ds lewg dks tirk gqvk 
iq#"k ;fn bUnz dh y{eh ds vkf/iR; dks izkIr gksrk gS] blesa D;k lUnsg gS\ 
vFkkZr~ dqN Hkh ughaA

nsus ds dkj.k cqjh rjg ls ihVk x;k FkkA tc thoU/jdqekj us ns[kk fd og 
dqÙkk ej.kklÂ gS rks mUgksaus mlds dkuksa esa i×p egkeU=k dk mins'k fn;kA 
ml egkeU=k ds izHkko ls og ikih 'oku ej dj ;{k tkfr ds nsoksa dk Lokeh 
;{ksUnz gqvk vkSj vof/Kku ls vius iwoZ&Hko dks tku dj viuk midkj 
djus okys thoU/jdqekj ds lehi vkdj mudh iwtk dhA

thoU/jdqekj us vius blh thoudky esa eqfuin dks /kj.k fd;k rFkk vUr 
esa ?kksj ri'pj.k ds }kjk v‘ deks± dk uk'k dj eks{k&in dks izkIr fd;k FkkA

(This story is an adaptation, in very brief, from the sacred text 

‘Chatracū āma i’.) In the Bharata region of this Jambūdvīpa, ç õ

in the town of Rājpurī, there lived a king named Satyandhara of 

EXPLANATORY NOTE
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the KÈatriya lineage and his queen Vijayā who was endowed with 

all excellent qualities. Due to his excessive attachment for the 

queen, king Satyandhara delegated all powers of running his 

kingdom to a courtier named KaÈÇāôgāra. In due course of time, 

the thought came in the mind of KaÈÇāôgāra that as long as the 

king is alive, he is but a subordinate and, therefore, to be inde-

pendent he must eliminte the king. He deployed his army to kill 

the king and it attacked him. King Satyandhara, sensing his 

imminent death, ordered that his pregnant queen Vijayā be 

transported to a safe place using the flying-machine that he had 

built earlier and which was in the shape of a peacock. As things 

would have it, the pregnant queen Vijayā had to take refuge in a 

crematorium. In the same town lived a wealthy businessman 

GandhotkaÇa. One day GandhotkaÇa came to the same cremato-

rium to perform rituals on his just-born baby who had died. An 

accomplished ascetic (muni) had earlier told GandhotkaÇa that 

he shall get a just-born baby-boy in a crematorium. As per the 

fate, the same day queen Vijayā, the queen of Satyandhara, gave 

birth, in a subconscious state, to a beautiful baby-boy. Soon after, 

a nymph (devī) who appeared in form of a foster-mother sug-

gested to queen Vijayā that, in the interest of her child, she 

should hide herself and leave the child alone. If GandhotkaÇa, 

the businessman, takes care of her child, his upbringing shall be 

like that of a prince. In the interest of her son, queen Vijayā 

reluctantly hid herself and GandhotkaÇa happily took possession 

of the baby-boy and brought him home. His wife’s happiness had 

no bounds seeing the splendid and divine gift in place of her lost 

child. They named the baby-boy Jīvandharakumāra.

At an appropriate time GandhotkaÇa sent Jīvandharakumāra 

for education to an ascetic named Āryanandī, well versed in all 

spheres of learning. Jīvandharakumāra soon became extremely 

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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In his same birth, Jīvandharakumāra attained liberation due to 

his observance of great austerities after accepting the Jaina 

asceticism.

One day Jīvandharakumāra, along with his friends, proceeded 

to a forest to watch water-sport. On the way, he saw a dog who 

was beaten mercilessly for defiling the eatables meant for 

offering in an oblation. Jīvandharakumāra realized that the dog 

was almost dead and, out of mercy, he recited in its ears the 

‘Namaskāra mantra’. After death, due to the effect of the 

supreme Namaskāra mantra, the dog, although immoral by 

nature, became the lord of the YakÈa class of devas. Soon after, 

the YakÈa came to know through his clairvoyance that he had 

attained such a worthy state of being due to the benevolence of 

Jīvandharakumāra; he came down near Jīvandharakumāra to 

worship him.

adept in all learnings.

In this verse, Ācārya Vādirāja says: Even the dog, with perverse 

character, on listening at the time of death the recitation by 

Jīvandharakumāra of the sacred ‘Namaskāra mantra’ could 

attain the bliss appertaining to the devas; can there be any doubt 

that the man who engages in the incantation of the Namaskāra 

mantra using pristine rosary made of worthy gems attains the 

grandeur of the lord of the devas? There is no doubt.

 HkfDruksZ psnuof/lq[kkof×pdk dqf×pds;a A

'kq¼s Kkus 'kqfpfu pfjrs lR;fi RoÕ;uhpk

'kD;ksn~?kkVa Hkofr fg dFka eqfDrdkeL; iqalks

 eqfDr}kja ifjn`<egkeksgeqækdokVe~ AA13AA
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vUo;kFkZ & gs ukFk! ¹ º 'kq¼ Kku vkSj ¹ º fueZy 'kq¼s Kkus 'kqfpfu pfjrs
pkfj=k ds ¹ º jgrs gq, Hkh ¹ º ;fn ¹ º vkids fo"k; esa lfr vfi psr~ Rof;
gksus okyh ¹ º ;g ¹  º mRÑ‘ HkfDr&:ih] ¹vb;e~ vuhpk HkfDr% uof/ 
lq[kkof×pdk dqf×pdk uks º vlhe lq[k dks izkIr djkus okyh ¹ º dqath ¹
^L;kr~* (r£g) rks fiQj fg eqfDr dkeL;º ugha gks ¹ º fu'p; ls ¹ º eqfDr 
ds vfHkyk"kh ¹ %º iq#"k ds fy, ¹ º ftl iqal ifjn`< egkeksg eqækdokVe~
ij vR;Ur n`<+ egk&eksg :ih rkys ls cUn fdokM+ yxs gksa ,slk ¹eqfDr 
}kj ¹'kD;ksn~?kkVaº ¹dFke~ e~º eks{k&egy dk njoktk [kksyus dh lkeF;Z 
Hkofrº fdl izdkj gks ldrh gS\ vFkkZr~ ugha gks ldrh gSA

HkkokFkZ & vkpk;Zizoj leUrHknz Lokeh egku~ xzUFk ̂ jRudj.MdJkodkpkj* 
(i| 32) esa dgrs gSa& ¶cht ds vHkko esa o`{k (ds vHkko) dh rjg] 
lE;Xn'kZu ds u gksus ij Kku vkSj pkfj=k dh mRifÙk] fLFkfr] o`f¼ vkSj iQy 
dh mn~Hkwfr ugha gksrh gSA¸ blh ije xzUFk (i| 41) esa os dgrs gSa& 
¶ftusUnznso dk HkDr lE;Xn`f"V iq#"k vifjfer izfr"Bk vFkok Kku ls lfgr 
bUnzlewg dh efgek dks] eqdqVc¼ jktkvksa ds eLrdksa ls iwtuh; pØorhZ 
ds pØjRu dks vkSj leLr yksd dks uhpk djus okys rhFk±dj ds /eZpØ dks 
izkIr dj eks{k dks izkIr gksrk gSA¸

bUgha rF;ksa dk vkpk;Z okfnjkt bl i| esa viuh fof'k‘ 'kSyh esa o.kZu dj 
jgs gSa& gs ukFk! 'kq¼ Kku vkSj fueZy pkfj=k ds jgrs gq, Hkh ;fn vkids 
fo"k; esa gksus okyh ;g mRÑ‘ HkfDr&:ih] vlhe lq[k dks izkIr djkus 
okyh dqath u gks fu'p; ls eqfDr ds vfHkyk"kh iq#"k ds fy, rks fiQj 

 bhaktirno cedanavadhisukhāvañcikā kuñcikeyaṃ |
śakyodghāṭaṃ bhavati hi kathaṃ muktikāmasya puṅso

śuddhe jñāne śucini carite satyapi tvayyanīcā

 muktidvāraṃ paridṛḍhamahāmohamudrākavāṭam ||13||

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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Ācārya Samantabhadra proclaims in his profound composition 

‘Ratnakaraõçaka-śrāvakācāra’ (verse 32): “Just as it is not 

possible to have a tree in the absence of a seed, there cannot be 

origination, steadiness, growth, and fruition of (right) knowl-

edge and (right) conduct without having right faith in the first 

place.” Further, in the same treatise (verse 41) he says: “The 

bhavya (having the inherent capacity to attain liberation, and 

equipped with right faith) devotee of Lord Jina attains the 

supreme glory and knowledge appertaining to the congregation 

of the lords of the devas, the divine cakraratna of the king of 

kings (i.e., cakravartī) in front of whom the crowned kings must 

EXPLANATORY NOTE

O Lord! Even when pristine knowledge and immacu-

late conduct are present in a man, if he does not own 

the key, in form of your supreme devotion (bhakti) that 

has the power to bestow ineffable happiness, then how 

can he, longing for liberation, be expected to have the 

capability to open the door of the mansion of liberation 

whose entrance is fastened with very strong lock in 

form of grave delusion (moha)? It is not possible.

eks{k&ekxZ ds ifFkd ds fy, ;g vko';d gS fd og loZizFke vius 
n'kZu&eksguh; deks± dk {k; djsA ftusUnz nso esa mRÑ‘ HkfDr ds fcuk ;g 
lEHko ugha gSA

vR;Ur n`<+ egk&eksg :ih rkys ls cUn fdokM+ yxs gq, eks{k&egy dk 
njoktk [kksyus dh lkeF;Z fdl izdkj gks ldrh gS\ vFkkZr~ ugha gks ldrh 
gSA
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••••••••••••••••••••••••
31



In this verse, Ācārya Vādirāja expounds the same facts in his 

exquisite style: O Lord! A man can possess pristine knowledge 

and immaculate conduct. But if he does not own the key, in form 

of your supreme devotion (bhakti) that has the power to bestow 

ineffable happiness, then how can he, longing for liberation, be 

expected to have the capability to open the door of the mansion 

of liberation whose entrance is fastened with very strong lock in 

form of grave delusion (moha)? It is not possible.

Destruction of the perception-deluding (darśana-mohanīya) 

karmas is a prerequisite for the attainment of liberation; and, 

that begins with the supreme devotion to Lord Jina.

bow down, the divine wheel of dharma (dharmacakra) of the 

Tīrthaôkara, and finally, liberation (mokÈa).”

izPNÂ% [kYo;e?ke;SjU/dkjS% leUrk&

 RiUFkk eqDrs% LFkiqfVrin% Dys'kxrSZjxk/S% A

rRdLrsu oztfr lq[krks nso rÙokoHkklh

 ;|xzs¿xzs u Hkofr Hko‰kjrhjRunhi% AA14AA

vUo;kFkZ & ¹ º fu'p; ls ¹ º ;g ¹ º eqfDr dk [kyq v;e~ eqDrs% iUFkk
ekxZ ¹ º lc vksj ls ¹v º iki&:ih vU/dkj leUrkr~ ?ke;S% vU/dkjS%
ds }kjk ¹ º <+dk gqvk gS vkSj ¹ º xgjs ¹ º izPNÂ% vxk/S% Dys'kxrSZ%
nq%[k&:ih xM~<ksa ds gksus ds dkj.k ¹ º mQcM+&[kkcM+ vFkkZr~ LFkiqfVrin%

 tpanthā mukteḥ sthapuṭitapadaḥ kleśagartairagādhaiḥ |
tatkastena vrajati sukhato deva tattvāvabhāsī
 yadyagre(a)gre na bhavati bhavadbhāratīratnadīpaḥ ||14||

pracchannaḥ khalvayamaghamayairandhakāraiḥ samantā- 

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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This path to liberation, no doubt, is enveloped from all 

sides by the darkness of evil (pāpa), and is difficult to 

tread because of uneven surface with deep potholes in 

form of miseries (duÍkha). O Lord! If the lamp compris-

ing the gems of your divine-voice (divyadhvani) that 

illumines the objects of Reality (tattva), including the 

soul (jīva) and the non-soul (ajīva), was not there to 

HkkokFkZ & Hkxoku~ ftusUnz dks ̂ eks{kekxZL; usrkja* vFkkZr~ eks{k&ekxZ dk usrk 
;k izorZd dgk x;k gSA ftusUnz uHkxoku~ s gh viuh fnO;èofu }kjk tho 
vkSj vtho nzO;ksa dk lE;d~ fu:i.k fd;k gSA vkpk;Zizoj dqUndqUn Lokeh 
xzUFkjkt ̂ ¶fu;elkj* (xkFkk 8) esa dgrs gSa& mu ijekRek (vkIr) ds eq[k 
ls fudyk gqvk opu] tks fd iwokZij & vkxs vkSj ihNs & nks"k ls jfgr gS 
vkSj Àkq¼ gS] mls ̂ vkxe* dgk x;k gS vkSj ml (vkxe) ds }kjk dgs gq, 
gh rÙokFkZ (æO;) gksrs gSaA¸

vkpk;Z okfnjkt bl i| esa dgrs gSa& fu'p; ls ;g eqfDr dk ekxZ lc vksj 
ls iki&:ih vU/dkj ds }kjk <+dk gqvk gS vkSj xgjs nq%[k&:ih xM~<ksa ds 
gksus ds dkj.k mQcM+&[kkcM+ vFkkZr~ fo"ke gSA gs nso! tho&vtho rÙoksa dks 
izdkf'kr djus okyk vkidh fnO;èofu :ih jRuksa dk nhid ;fn vkxs&vkxs 
ugha gks rks ml ekxZ ls dkSu iq#"k lq[k ls xeu dj ldrk gS\ vFkkZr~ dksbZ 
ughaA

fo"ke gSA ¹ º gs nso! ¹ º (tho&vtho) rÙoksa dks nso rÙokoHkklh
izdkf'kr djus okyk ¹ º vkidh ok.kh (fnO;èofu) Hkon~ Hkkjrh jRunhi%
:i jRuksa dk nhid ¹ º ;fn ¹v º vkxs&vkxs ¹ º ugha ;fn xzs vxzs u Hkofr
gks rks ml (ekxZ ls) ¹d%º dkSu (iq#"k) ¹ r%º lq[k ¹rr~º ¹rsuº lq[k
ls ¹ º xeu dj ldrk gS\ vFkkZr~ dksbZ ughaAoztfr

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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lead from the front illuminating the path, which man 

could tread it with felicity? No one could.

Lord Jina is known as the promulgator of the path to liberation. 

Supreme Lord Jina has expounded, through his divine-voice, the 

reality of substances (dravya) – the souls (jīva) and the non-souls 

(ajīva). Ācārya Kundakunds says in his profound composition 

‘Niyamasāra’ (verse 8): “Words emanating from the mouth of 

the Supreme Lord (āpta, paramātmā), free from the fault of 

inconsistency – contradiction between an earlier and a 

subsequent statement – and pure, constitute the Scripture 

(āgama). The Scripture expounds the nature of the substances – 

tattvārtha.”

In the present verse, Ācārya Vādirāja says: The path to 

liberation, no doubt, is enveloped from all sides by the darkness 

of evil (pāpa), and is difficult to tread because of uneven surface 

with deep potholes in form of miseries (duÍkha). O Lord! If the 

lamp comprising the gems of your divine-voice (divyadhvani) 

that illumines the objects of Reality (tattva), including the soul 

(jīva) and the non-souls (ajīva), was not there to lead from the 

front illuminating the path, which man could tread it with 

felicity? No one could.

EXPLANATORY NOTE

vkReT;ksfr£uf/juof/æZ‘jkuUngsrq%q

gLrs dqoZUR;ufrfpjrLra Hko‰fDrHkkt%

 deZ{kks.khiVyfifgrks ;ks¿uokI;% ijs"kka A

 Lrks=kScZU/izÑfri#"kksíke/k=kh[kfu=kS% AA15AA

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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vUo;kFkZ & ¹ %º ;g tks ¹ º vkReKku&:ih lEifÙk ; vkReT;ksfr% fuf/%
gS og ¹v º lhek&jfgr gS] ¹ º ns[kus okys ds fy, uof/% æ‘% vkuUngsrq%q
vkuUn dk dkj.k gS] ¹ º deZ&:ih i`Foh ds iVy deZ {kks.kh iVyfifgr%
ls <+dh gqbZ gS vkSj ¹ e~º vU; (feF;kn`f‘) ds fy, ¹ º ijs"kk vuokI;%
vizkI; gSA ¹ e~º mls ¹ º vkidh HkfDr dks djus okyk r Hkon~ HkfDrHkkt%
(iq#"k) ¹ º izÑfr&cU/ (lkFk gh cU/izÑfr i#"k% míke /k=kh [kfu=kS%
fLFkfr&cU/] vuqHkkx&cU/ rFkk izns'k&cU/) :i vR;Ur dBksj Hkwfe dks 
[kksnus ds fy, dqnkyh Lo:i ¹ º (vkids) Lrks=kksa ds }kjk Lrks=kS%
¹v %º cgqr 'kh?kz gh ¹ º gkFk esa dj ysrk gS vFkkZr~ ufrfpjr gLrs dqoZfUr
izkIr dj ysrk gSA

ātmajyotirnidhiranavadhirdraṣṭurānandahetuḥ

haste kurvantyanaticiratastaṃ bhavadbhaktibhājaḥ
 stotrairbandhaprakṛtiparuṣoddāmadhātrīkhanitraiḥ ||15||

 karmakṣoṇīpaṭalapihito yo(a)navāpyaḥ pareṣāṃ |

HkkokFkZ & tho vkSj deZ ds ;ksX; iqn~xyksa dk ,d {ks=kkoxkgh gks tkuk cU/ 
gSA tho vukfndky ls deks± ds v/hu gks jgk gS ftlls mls uj] ukjd vkfn 
ukuk xfr;ksa esa ifjHkze.k djuk iM+rk gSA vkpk;Zizoj mekLokeh egkjkt 
xzUFkjkt ̂ ¶rÙokFkZ;w=k* (lw=k 8&3) esa dgrs gSa& ml cU/ ds izÑfr&cU/] 
fLFkfr&cU/] vuqHko&cU/ (vuqHkkx&cU/) vkSj izns'k&cU/_ ;s pkj Hksn 
gSaA¸ tho dks deks± ds cU/u ls eqDr djuk vR;Ur dfBu dk;Z gSA

vkpk;Z okfnjkt blh ckr dks iq‘ djrs gq, dgrs gSa& ;g tks vkReKku&:ih 
lEifÙk gS og lhek&jfgr gS] ns[kus okys ds fy, vkuUn dk dkj.k gS] 
deZ&:ih i`Foh ds iVy ls <+dh gqbZ gS vkSj vU; vFkkZr~ feF;kn`f‘ ds fy, 
vizkI; gSA gs Hkxou~! mls vkidh HkfDr dks djus okyk cU/ ds pkj iq#"k 
Hksnksa (izÑfr&cU/] fLFkfr&cU/] vuqHkkx&cU/ rFkk izns'k&cU/) :i 

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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The wealth of the soul-knowledge is infinite, a source of 

happiness for the viewers, covered with the karmas in 

form of the heap of earth, and unavailable to the others 

(the wrong-believers). O Lord! The man who engages 

in your devotion (bhakti) very soon makes it (the 

wealth of the soul-knowledge) accessible, through the 

hymns of your praise which act as the pickaxe to dig the 

extremely hard earth in form of the bondage of the 

karmas – the species (prakÃti) [including – the duration 

(sthiti), the fruition (anubhava or anubhāga), and the 

quantity of space-points (pradeśa)].

vR;Ur dBksj Hkwfe dks [kksnus ds fy, dqnkyh Lo:i vkids Lrks=kksa ds }kjk 
cgqr 'kh?kz gh gkFk esa dj ysrk gS vFkkZr~ izkIr dj ysrk gSA

Since beginningless time, the soul (jīva) is bound with subtle 

matter capable of turning into karmas and pervading the same 

space-points as those of the soul. This is called bondage 

(bandha). Due to the bondage of the karmas, the soul continually 

keeps on its worldly existence by being born in modes like the 

human-being and the infernal-being. Ācārya Umāsvāmī says in 

‘Tattvārthasūtra’ (sūtra 8-3): “Bondage (bandha) is of four 

kinds: according to the nature or species – prakÃti, duration – 

sthiti, fruition – anubhava (or anubhāga), and the quantity of 

space-points – pradeśa.” It is extremely difficult to free the soul 

from the bondage of the karmas.

EXPLANATORY NOTE

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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In the present verse, Ācārya Vādirāja explains the same fact: 

The wealth of the soul-knowledge is infinite, a source of 

happiness for the viewers, covered with the karmas in form of 

the heap of earth, and unavailable to the others (the wrong-

believers). O Lord! The man who engages in your devotion 

(bhakti) very soon accesses this wealth of the soul-knowledge 

through the hymns of your praise which act as the pickaxe to dig 

the extremely hard earth in form of the bondage of the four kinds 

of karmas – the species (prakÃti), the duration (sthiti), the 

fruition (anubhava or anubhāga), and the quantity of space-

points (pradeśa).

psrLrL;ka ee #fpo'kknkIyqra {kkfyrkag%

 ;kZnso RoRindey;ks% laxrk HkfDrxÄk Aõ

 dYek"ka ;‰ofr fdfe;a nso lansgHkwfe% AA16AA

izR;qRiÂk u;fgefxjsjk;rk pke`rkC/s&

vUo;kFkZ & ¹ º gs nso! ¹ º (L;k}kn rFkk) u;&:ih nso u;fgefxjs%
fgeky; ioZr ls ¹ º mRiÂ gqbZ ¹ º vkSj ¹ º izR;qRiÂk p ve`rkC/s%
eks{k&:ih leqnz rd ¹ º yEch ¹ º tks ¹R º vk;rk ;k oRindey;ks%
vkids pj.kdey lEcU/h ¹ Ä º HkfDr&:ih xaxk ¹ º izkIr HkfDrx k laxrkõ
gqbZ gS] ¹ º mlesa ¹ º J¼k ds o'k gksdj ¹v e~º rL;ke~ #fpo'kkr~ kIyqr

pratyupannā nayahimagirerāyatā cāmṛtābdhe- 
 ryādeva tvatpadakamalayoḥ saṅgatā bhaktigaṅgā |
cetastasyāṃ mama rucivaśādāplutaṃ kṣālitāṅhaḥ
 kalmāṣaṃ yadbhavati kimiyaṃ deva saṅdehabhūmiḥ ||16||

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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HkkokFkZ & Hkxoku~ ftusUnz ds eq[kdey ls fudyh L;k}kn rFkk u; :ih 
ok.kh tSu n'kZu dks ,d fof'k‘ LFkku iznku djrh gSA L;k}kn rFkk u; ds 
fl¼kUr ij lEiw.kZ tSu vkxe vk/kfjr gS vkSj bldks vkRelkr~ djus okyk 
HkO;&iq#"k eks{k&ekxZ ij vfojks/ vkjksg.k djrk gSA vkpk;Zizoj leUrHknz 
Lokeh xzUFkjkt ^ ¶vkIrehekalk* ('yksd 14) esa dgrs gSa& gs ohj ftu! 
vkids 'kklu esa oLrq&rÙo dFkf×pr~ lr~&:i gh gS] dFkf×pr~ vlr~&:i 
gh gSA blh izdkj vis{kkHksn ls og oLrq&rÙo dFkf×pr~ mHk;&:i vkSj 
dFkf×pr~ voDrO;&:i gh gSA (dFkf×pr~ lr~ vkSj voDrO;&:i] 
dFkf×pr~ vlr~ vkSj voDrO;&:i rFkk dFkf×pr~ lr~] vlr~ vkSj 
voDrO;&:i gh gSA) u; dh vis{kk ls oLrq&rÙo lr~ vkfn :i gS] loZFkk 
ughaA Lo;EHkwLrks=k* ('yksd ¸ vkpk;Zizoj leUrHknz Lokeh gh xzUFkjkt ^
13&1&61) esa Hkxoku~ foeyukFk dh Lrqfr djrs gq, dgrs gSa& ;s tks ¶
fuR;&vfuR;] lr~&vlr~ vkfn ,dkUr:i u; gSa os ijLIkj ,d&nwljs ls 
fujis{k gksdj vFkkZr~ LorU=k jg dj viuk o nwljksa dk uk'k djus okys gSaA u 
rks dgus okys dk Hkyk gksrk gS u gh lquus okys dkA ijUrq vki izR;{kKkuh o 
loZ&nks"kjfgr foeyukFk Hkxoku~ ds er esa os gh fuR;&vfuR; vkfn u; 
,d nwljs dh vis{kk j[krs gq, viuk o nwljksa dk midkj djus okys gksdj 
;FkkFkZ rÙo Lo:i gksrs gSaA¸

vkpk;Z okfnjkt blh ckr dk foLrkj dj jgs gSa& gs nso! L;k}kn rFkk u; 
:ih fgeky; ioZr ls mRiÂ gqbZ vkSj eks{k&:ih leqnz rd yEch tks vkids 
pj.kdey lEcU/h HkfDr&:ih xaxk eq>s izkIr gqbZ gS] mlesa J¼k ds o'k 

Luku djus ls ¹ º esjk ¹ º eu ¹ º tks ¹ee psr% ;r~ {kkfyrkag% 
dYek"k ofre~º /qy xbZ gS iki&:ih dkfyek ftldh ,slk ¹Hk º gks jgk 
gS_ ¹ º gs nso! ¹b;e~º ;g ¹ º D;k ¹ º lUnsg dk nso fde~ lansgHkwfe%
LFkku gS\ vFkkZr~ ugha gSA

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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O Lord! The devotion (bhakti) to your Lotus-Feet is like 

the river Ganges that originates from the Himalaya 

mountain in form of the concept of standpoints (naya) 

[together with the doctrine of conditional predication – 

syādvāda] and covers the long distance up to the ocean 

of liberation (mokÈa). O Lord! Is there place for any 

doubt that my heart which is taking bath, out of firm 

faith, in this river is getting rid of all dirt in form of the 

mire of the evil karmas? There is no doubt.

gksdj Luku djus ls esjk eu ,slk gks x;k gS ftldh iki&:ih dkfyek /qy 
xbZ gS_ blesa fdlh izdkj ds lUnsg dk D;k dksbZ LFkku gS\ vFkkZr~ ugha gSA

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

The Words coming out of the mouth of Lord Jinendra that 

employ the doctrine of conditional predication – syādvāda – and 

the concept of standpoints (naya) give the Jaina philosophy a 

unique place among all philosophies. The whole of Jaina 

Scripture (āgama) is based on these principles and the man who 

internalises these truths treads the path to liberation without 

impediments. Ācārya Samantabhadra Svāmī says in ‘Āpta-

mīmaÉsā’ (verse 14): “O Lord! In your reckoning, the object of 

knowledge is in a way existing (sat); in a way non-existing (asat); 

in a way both existing and non-existing (sat as well as asat – 

ubhaya); and in a way indescribable (avaktavya) [further, as a 

corollary, in a way existing (sat) and indescribable (avaktavya); 

in a way non-existing (asat) and indescribable (avaktavya); and 

in a way existing (sat), non-existing (asat), and indescribable 

EXPLANATORY NOTE
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vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

In the present verse, Ācārya Vādirāja explains the same fact: O 

Lord! The devotion (bhakti) to your Lotus-Feet is like the river 

Ganges that originates from the Himalaya mountain in form of 

the concept of standpoints (naya) and the doctrine of conditional 

predication – syādvāda – and covers the long distance up to the 

ocean of liberation (mokÈa). O Lord! Is there place for any doubt 

that my heart which is taking bath, out of firm faith, in this river 

is getting rid of all dirt in form of the mire of the evil karmas? 

There is no doubt.

(avaktavya)]. Each assertion is made in respect to the particular 

standpoint (naya) and holds true with respect to that standpoint 

only, not absolutely.” Further, Ācārya Samantabhadra Svāmī, in 

adoration of Tīrthaôkara Vimalanātha, says in ‘Svayambhū-

stotra’ (verse 13-1-61): “O Unblemished Lord Vimalanātha! 

Those who hold the one-sided, standalone points of view such as 

describing a substance absolutely permanent (nitya) or 

transient (kÈaõika), harm themselves and others, but as you had 

proclaimed, when the assertions are understood to have been 

made only from certain standpoints, these reveal the true 

nature of substances, and, therefore, benefit self as well as 

others.”

izknqHkZwrfLFkjinlq[k! Rokeuqè;k;rks es 

 RoÕ;sokga l bfr efr#Ri|rs fu£odYik A

feF;Sos;a rnfiruqrs r`fIreHkzs"k:ika

 nks"kkRekuksI;fHkeriQykLRoRizlknk‰ofUr AA17AA

••••••••••••••••••••••••
40



vUo;kFkZ & ¹ º ftuds LFkk;h (eks{k) in dk lq[k izknqHkZwrfLFkjinlq[k!
izdV gqvk gS] ,sls gs ftusUnznso! ¹ º vkidk fujUrj Roke~ vuqè;k;r% es
è;ku djrs gq, esjh ¹ º vki esa ¹ ^eSa Hkh ogh gw¡* vFkkZr~ Rof; vga l% ,oº 
^eSa vki tSlk gh gw¡* ¹ º ,slh º  ¹ º cqf¼ bfr ¹fu£odYik fu£odYi efr%
¹m º mRiÂ gksrh gSA ¹b;e~ º (;|fi) ;g (cqf¼) Ri|rs feF;k ,o
feF;k gh gS ¹ º rFkkfi ¹v º vfou'oj ¹ º r`fIr rnfi Hkzs"k:ike~ r`fIre~
(lq[k) dks ¹ º foLr`r dj nsrh gSA ¹ º (Bhd gS fd) ruqrs RoRizlknkr~
vkids izlkn ls ¹ º lnks"k vkRek Hkh ¹v %º nks"kkReku% vfi fHkeriQyk
bfPNr iQy dks izkIr  gks tkrh gSA¹HkofUrº

 doṣātmānopyabhimataphalāstvatprasādādbhavanti ||17||

 tvayyevāhaṃ sa iti matirutpadyate nirvikalpā |
mithyaiveyaṃ tadapitanute tṛptimabhreṣarūpāṃ 

prādurbhūtasthirapadasukha! tvāmanudhyāyato me 

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

HkkokFkZ & fu'p; u; vkSj O;ogkj u; lc u;ksa ds ewyHkwr Hksn gSaA fu'p; 
dk gsrq nzO;k£Fkd u; gS vkSj lk/u vFkok O;ogkj dk gsrq i;kZ;k£Fkd u; 
gSA bl i| esa fu'p; u; rFkk O;ogkj u; vFkok nzO;k£Fkd u; rFkk 
i;kZ;k£Fkd u; dk leUo; vR;Ur dq'kyrk ls fd;k x;k gSA blesa 
Hksn&foKku rFkk cfgjkRek&vUrjkRek&ijekRek ds Lo:i dh >yd feyrh 
gSA vkpk;Zizoj dqUndqUn Lokeh xzUFkjkt ̂ fu;elkj* (xkFkk 96) esa dgrs 
gSa& Kkuh tho bl izdkj fpUrou djrs gSa fd dsoyKku&LoHkkoh] ¶
dsoynÀkZu&LOkHkkoh] (vuUr) lq[ke; vkSj dsoyÀkfDr&LoHkkoh] og eSa 
gw¡A lekf/rU=ke~* ('yksd 70) esa dgrs gSa& ¸ vkpk;Zizoj iwT;ikn xzUFkjkt ̂
¶eSa xkSjk gw¡] eksVk gw¡ vFkok iryk gw¡] bl izdkj 'kjhj ds lkFk ,d:i u 
djrs gq, lnSo vius vkRek dks dsoyKkuLo:i vFkok :ikfn&jfgr ,oa 
mi;ksx&lfgr vius fpÙk esa /kj.k djsaA¸

••••••••••••••••••••••••
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vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

O Lord! The eternal bliss (of liberation) has manifested 

in you. While meditating on you an undifferentiated 

(nirvikalpa) thought that ‘I am the same’, or ‘I am like 

you’ comes to my mind. Although this kind of thought 

is not true but still it provides me with everlasting 

happiness. It is right; due to your benevolence even the 

blemished soul attains the desired fruit.

vkpk;Z okfnjkt dk vR;Ur ljy :i esa fu'p; u; rFkk O;ogkj u; 
fp=k.k dj jgs gSa& ftuds LFkk;h eks{k&in dk lq[k izdV gqvk gS] ,sls gs 
ftusUnznso! vkidk fujUrj è;ku djrs gq, esjh vki esa ̂ eSa Hkh ogh gw¡* vFkkZr~ 
^eSa vki tSlk gh gw¡*] ,slh  cqf¼ mRiÂ gksrh gSA ;|fi ;g cqf¼ fu£odYi
feF;k izrhr gksrh gS rFkkfi vfou'oj r`fIr (lq[k) dks foLr`r dj nsrh gSA 
Bhd gS fd vkids izlkn ls esjs tSlh lnks"k vkRek Hkh bfPNr iQy dks izkIr 
gks tkrh gSA

The primary divisions of the standpoints (naya) are the real or 

transcendental standpoint (niścaya naya) and the empirical 

standpoint (vyavahāra naya). The representation of the real or 

transcendental (niścaya) is the standpoint of the substance – 

dravyārthika naya – and of the empirical (vyavahāra) is the 

standpoint of the mode – paryāyārthika naya. In the present 

verse, these standpoints come to the fore in a subtle manner. It 

also gives a glimpse of the science-of-discrimination (bheda-

vijñāna) and the extroverted-introverted-pure soul (bahirātmā-

antarātmā-paramātmā). Ācārya Kundakunda Svāmī says in 

EXPLANATORY NOTE
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Ācārya Vādirāja’s ‘Ekībhāva Stotra’

‘Niyamasāra’ (verse 96): “The knowing Self – jñānī – meditates 

thus: ‘I am of the nature of infinite-knowledge (kevalajñāna), 

infinite-perception (kevaladarśana), infinite-bliss (ananta-

sukha) and infinite-strength (kevalaśakti)’.” Further, Ācārya 

Pūjyapāda says in ‘Samādhitaôtram’ (verse 70): “Shunning 

thoughts such as, ‘I am fair-skinned,’ ‘I am stout,’ and ‘I am 

skinny,’ one should disconnect the body and the soul, and reflect 

incessantly on the nature of the pure soul, characterized by 

infinite knowledge and perception.”

In the present verse, Ācārya Vādirāja explains the real or 

transcendental standpoint (niścaya naya) and the empirical 

standpoint (vyavahāra naya) in very simple terms: O Lord! The 

eternal bliss (of liberation) has manifested in you. While 

meditating on you an undifferentiated (nirvikalpa) thought that 

‘I am the same’, or ‘I am like you’ comes to my mind. Although 

this kind of thought is not true but still it provides me with 

everlasting happiness. It is right; due to your benevolence even 

the blemished soul, like mine, attains the desired fruit.

feF;kokna eyeiuqnUlIrHkÄhrjÄS&õ õ
 okZxEHkksf/HkZqouef[kya nso! i;sZfr ;Lrs A

rL;ko`¯Ùk lifn focq/k'psrlSokpysu

 O;krUoUr% lqfpjee`rklso;k r`IuqofUr AA18AA

mithyāvādaṃ malamapanudansaptabhaṅgītaraṅgai-  

 vyātanvantaḥ suciramamṛtāsevayā tṛpnuvanti ||18||
tasyāvṛttiṃ sapadi vibudhāścetasaivācalena
 rvāgambhodhirbhuvanamakhilaṃ deva! paryeti yaste |
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vUo;kFkZ & ¹ º gs nso! ¹ º vkidk ¹ º tks ¹ º opu nso! rs ;% okxEHkksf/%
(fnO;èofu) :ih leqnz gS ¹ Ä Ä º (og) lIrHkaxh :ih rjaxksa lIrHk hrj S%õ õ
ds }kjk ¹  ¹v u~º gVkrk feF;kokne~ eye~º feF;kokn :ih ey dks iuqn
gqvk º leLr lalkj dks osf‘r dj jgk gS vFkkZr~ ¹vf[kye~ Hkqoue~ i;sZfr
O;kIr dk jgk gSA ¹ º nsox.k vFkok cqf¼eku~ (iq#"k) ¹focq/k% psrlk ,o 
vpysu rL;º eu&:i eUnjfxfj (ioZr) ds }kjk ¹ º ml (opu :ih 
leqnz) dk ¹v º eUFku vFkok fujUrj vH;kl ¹ º djrs ko`fÙke~ O;krUoUr%
gq, ¹ º 'kh?kz gh ¹v º v eks{k&izkfIr ls lifn e`rklso;k e`riku vFkok 
¹ º ges'kk ds fy, ¹ º lUrq‘ gks tkrs gSaAlqfpje~ r`IuqofUr

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

vkpk;Z okfnjkt ds bl i| esa Hkxoku~ }kjk izfrikfnr lIrHkaxh ds fl¼kUr 
fujUrj vH;kl dh egÙkk le>k jgs gSa& gs nso! vkidk tks fnO;èofu :ih 
leqnz gS og lIrHkaxh :ih rjaxksa ds }kjk gVkrk gqvk feF;kokn :ih ey dks 
leLr lalkj dks osf‘r dj jgk gS vFkkZr~ O;kIr dk jgk gSA bl i| esa 
^focq/k%*] ̂ vko`fÙke~* rFkk ̂ ve`rklso;k* inksa ds nks&nks vFkZ gksus ls vUr 

HkkokFkZ & (2012] i`- 97&98) ^izks- mn;pUnz tSu vkIrehekalk* dh 
izLrkouk esa fy[krs gSa L;k}kn oLrq ds vuUr /eks± dk izfriknu lkr Hkaxksa & 
vkSj u;ksa dh vis{kk ls djrk gSA lIrHkaxh fuEu izdkj ls curh gS& 1) 
L;knfLr ?kV%] 2) L;kUukfLr ?kV%] 3) L;knfLr&ukfLr ?kV%] 4) 
L;knoDrO;ks ?kV%] 5) L;knfLr voDrO;'p ?kV%] 6) L;kUukfLr 
voDrO;'p ?kV%] 7) L;knfLr ukfLr voDrO;'p ?kV%A

vkpk;Zizoj leUrHknz Lokeh xzUFkjkt ^vkIrehekalk* ('yksd 104) esa 
dgrs gSa& ¶loZFkk ,dkUr dk R;kx djds dFkf×pr~ fo/ku djus dk uke 
L;k}kn gSA (blfy, dFkf×pr~ vkfn 'kCn L;k}kn ds i;kZ;okph gSaA) 
L;k}kn lIrHkaxksa vkSj u;ksa dh vis{kk dks fy, jgrk gS rFkk gs; vkSj mikns; 
dk fo'ks"kd (Hksnd) gksrk gSA¸

44
••••••••••••••••••••••••
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ds nks pj.kksa ds nks vFkZ gSaA 1) nsox.k eu&:i eUnjfxfj ioZr ds }kjk ml 
opu :ih leqnz dk eUFku vFkok fujUrj vH;kl djrs gq, 'kh?kz gh 
v djus ls vej gks tkrs gSaA 2) cqf¼eku~ iq#"k eu&:i eUnjfxfj e`riku 
ioZr ds }kjk ml opu :ih leqnz dk fujUrj vH;kl djrs gq, 'kh?kz gh 
eks{k (vuUr lq[k) dks izkIr dj ysrs gSaA

O Lord! Your divine-voice (divyadhvani) is an ocean 

with waves in form of the ‘seven-nuance system’ 

(saptabhaôgī) that is encompassing the whole world, 

removing simultaneously the dirt in form of the false 

narrative. The celestial-beings or, as another meaning, 

the wise men, use their minds like the sacred Mount 

Mandara as the churning stick, churn the ocean or, as 

another meaning, study constantly the ocean of your 

Words; they attain everlasting bliss in terms of the 

nectar of life or, as another meaning, attain the state of 

liberation.

Syādvāda consists in seven vocal statements adorned by the 

qualifying clause ‘in a way’ – syāt. When in regard to a single 

entity – soul, etc. – an enquiry is made relating to its attribute – 

existence, etc. – with an all-round examination there is the 

possibility of seven statements, adorned by the term 

‘quodammodo’ or ‘in a way’ (syāt). This is called the ‘seven-

nuance system’ (saptabhaôgī). 

 In a way it simply is; this is the first ‘nuance’, with the 

1.  L;kn~ vfLr ,o (syād-asti-eva)

EXPLANATORY NOTE
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vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

notion of affirmation.

 In a way it simply is, in a way it simply is not; this is the 

fourth ‘nuance’, with the notion of successive affirmation 

and negation.

2.  L;kn~ ukfLr ,o (syād-nāsti-eva)

 In a way it simply is not; this is the second ‘nuance’, with 

the notion of negation.

3.  L;kn~ voDrO; ,o (syād-avaktavya-eva)

 In a way it is simply indescribable; this is the third 

‘nuance’, with the notion of simultaneous affirmation and 

negation.

4.  L;kn~ vfLr ukfLr ,o (syād-asti-nāsti-eva)

5.  L;kn~ vfLr voDrO; ,o (syād-asti-avaktavya-eva)

 In a way it simply is, in a way it is simply indescribable; 

this is the fifth ‘nuance’, with the notion of affirmation 

and the notion of simultaneous affirmation and negation.

6.  L;kn~ ukfLr voDrO; ,o (syād-nāsti-avaktavya-eva)

 In a way it simply is not, in a way it is simply 

indescribable; this is the sixth ‘nuance’, with the notion of 

negation and the notion of simultaneous affirmation and 

negation.

7. L;kn~ vfLr ukfLr voDrO; ,o (syād-asti-nāsti-avaktavya-eva)

 In a way it simply is, in a way it simply is not, in a way it is 

simply indescribable; this is the seventh ‘nuance’, with the 

successive notions of affirmation and negation, and the 

notion of simultaneous affirmation and negation.

Ācārya Samantabhadra Svāmī says in ‘ĀptamīmaÉsā’ (verse 

14): “Discarding the absolutist (ekānta) point of view and 

observing the practice of using the word ‘kathaôcit’ – ‘from a 
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certain viewpoint’, or ‘in a respect’, or ‘under a certain 

condition’ – is what is known as syādvāda – the doctrine of 

conditional predication. It embraces the seven limbs (sapta-

bhaôga) of assertion, the one-sided but relative method of 

comprehension (naya), and also the acceptance and rejection of 

the assertion.”

Ācārya Vādirāja, in the present verse, emphasises the 

importance of continuous practice of the principle of the ‘seven-

nuance system’ (saptabhaôgī): O Lord! Your divine-voice 

(divyadhvani) is an ocean with waves in form of the ‘seven-

nuance system’ (saptabhaôgī) that is encompassing the whole 

world, removing simultaneously the dirt in form of the false 

narrative. The last two lines of the verse can be interpreted in 

two ways: 1) The celestial-beings use their minds like the sacred 

Mount Mandara as the churning stick, churn the ocean of your 

Words and they attain everlasting bliss in terms of the nectar of 

life. 2) The wise men use their minds like the sacred Mount 

Mandara as the churning stick, study constantly the ocean of 

your Words and they attain everlasting bliss in terms of the state 

of liberation.

 r¯Rd Hkw"kkoludqlqeS% fd×p 'kL=kS#nL=kS% AA19AA

vkgk;sZH;% Li`g;fr ija ;% LoHkkoknâ|%

lokZÄs"kq Roefl lqHkxLRoa u 'kD;% ijs"kkaõ

 'kL=kxzkgh Hkofr lrra oSfj.kk ;'p 'kD;% A
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 tatkiṃ bhūṣāvasanakusumaiḥ kiñca śastrairudastraiḥ ||19||
sarvāṅgeṣu tvamasi subhagastvaṃ na śakyaḥ pareṣāṃ

āhāryebhyaḥ spṛhayati paraṃ yaḥ svabhāvādahṛdyaḥ 
 śastragrāhī bhavati satataṃ vairiṇā yaśca śakyaḥ |

vUo;kFkZ & ¹ º tks ¹ º LoHkko ls ¹ º vlqUnj ;% LoHkkokr~ vâ|%
¹ º gksrk gS (ogh) ¹ e~º vfr'k; :i ls ¹Hkofr ij vkgk;sZH;% 
Li`g;fr oL=k&vkHkw"k.k vkfn dks pkgrk gSA ;%º ¹pº vkSj ¹ º tks 
¹ º 'k=kq ds }kjk ¹ º 'kD; gksrk gS vFkkZr~ thrk tk oSfj.kk 'kD;% ̂ Hkofr*
ldus ;ksX; gS (ogh) ¹ º fujUrj ¹ º 'kL=k dks /kj.k lrre~ 'kL=kxzkgh
djus okyk gksrk gSA ¹ º (gs Hkxou~!) vki ¹ Ä º lok±x&:i ls Roe~ lokZ s"kqõ
¹ % vflº lqUnj gks (vkSj) ¹ e~ º u vki 'k=kqvksa lqHkx u Roe~ ijs"kk 'kD;%
ls thrs tk ldus ;ksX; gks] ¹ º blfy, vkidks ¹rr~ ̂ Hkor%* Hkw"kkolu 
dqlqeS% fde~ pº vkHkw"k.k] oL=k rFkk iwQyksa ls ¹ º D;k iz;kstu gS\ ¹ º vkSj 
¹ º vL=kksa rFkk 'kL=kksa ls D;k iz;kstu gS\ vFkkZr~ dqN Hkh mnL=kS% 'kL=kS% fde~
ughaA

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

HkkokFkZ & ;g loZfofnr gS fd ftl O;fDr ds 'kjhj] eu vFkok izfr’k ls 
lEcfU/r dqN Hkh U;wurk;sa gSa] mlh O;fDr dks mu U;wurkvksa dks <dus ds 
fy, fofHkÂ izdkj ds oL=kksa] vkHkw"k.kksa vFkok Ñf=ke midj.kksa dk mi;ksx 
djus dh vko';drk gksrh gSA blh izdkj ls ftl O;fDr dks fdlh Hkh 
izdkj dk Hk; gksrk gS] ogh O;fDr vius lkFk fofHkÂ izdkj ds vL=k&'kL=k 
vFkok vaxj{kd j[krk gSA
vkpk;Z okfnjkt ;s lc bl i| esa le>k jgs gSa fd ohrjkx Hkxoku~ ds fy, 
cká oLrq,¡ vfdf×pRdj gSa& tks LoHkko ls vlqUnj gksrk gS ogh vfr'k; 
:i ls  vkSj tks 'k=kq ds }kjk thrk tk oL=k&vkHkw"k.k vkfn dks pkgrk gS
ldus ;ksX; gS ogh fujUrj 'kL=k dks /kj.k djus okyk gksrk gSA gs Hkxou~! 
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Only the person who, by nature, is unattractive longs 

intensely for clothes and ornamnets. And, only the 

person who is vulnerable and liable to be conquered by 

the enemy keeps arms constantly. O Lord! Your whole 

body is attractive and you are unconquerable by 

enemies. Why would you, therefore, need either the 

oranments, clothes and flowers to adorn your body or 

the weaponry as protection from enemies? You need 

nothing.

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

vki lok±x&:i ls lqUnj gks vkSj u gh vki 'k=kqvksa ls thrs tk ldus ;ksX; 
gks] blfy, vkidks vkHkw"k.k] oL=k rFkk iwQyksa ls D;k iz;kstu gS] vkSj vL=kksa 
rFkk 'kL=kksa ls Hkh D;k iz;kstu gS\ vFkkZr~ dqN Hkh ughaA

It is well-known that the person who lacks in respect of bodily 

beauty, mental disposition or social prestige takes recourse to 

several kinds of clothes, ornaments and artificial aids to 

overcome the shortcomings. In the same manner, the person 

who is fearful keeps arms, ammunition and bodyguards.

Ācārya Vādirāja, in the present verse, emphasises that all 

external appurtenances are absolutely infructuous for the 

Supreme Lord who is rid of all attachment; he says: Only the 

person who, by nature, is unattractive longs intensely for clothes 

and ornamnets. And, only the person who is vulnerable and 

liable to be conquered by the enemy keeps arms. O Lord! Your 

whole body is attractive and you are unconquerable by enemies. 

Why would you, therefore, need either the oranments, clothes 

EXPLANATORY NOTE

••••••••••••••••••••••••
49



vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

and flowers to adorn your body or the weaponry as protection 

from enemies?

Roa fuLrkjh tuuty/s% flf¼dkUrkifrLRoa

bUæ% lsoka ro lqdq#rka ¯d r;k 'yk?kua rs

 Ro a ykds kuk a iHz kfq jfr ro 'yk?;r s Lrk=s kfeRFk a AA20AA

 rL;Sos;a Hkoy;djh 'yk?;rkekruksfr A

vUo;kFkZ & gs Hkxou~! ¹ º bUnz ¹ º vkidh ¹ e~º lsok dks bUæ% ro lsok
¹ e~º vPNh rjg ls djs ¹ º mlls ¹ º ¹fde~º D;k lqdq#rk r;k rs vkidh 
¹ e~º iz'kalk gS\ ¹ º ;g lsok rks ¹ º ml (bUnz) dh 'yk?ku b;e~ rL;k ,o
gh ¹ º lalkj ifjHkze.k dk uk'k djus okyh ¹ º Hkoy;djh 'yk?;rke~
iz'kalk dks ¹vk º foLr`r djrh gSA ¹ e~º vki ¹ º ruksfr Ro tuuty/s%
lalkj&leqnz ls ¹ º rkjus okys gks] ¹ e~º vki ¹fuLrkjh Ro flf¼dkUrk 
ifr Ro yksdkuke~%º eks{k&:ih L=kh ds Lokeh gks] rFkk ¹ e~º vki ¹ º rhuksa 
yksdksa ds (izkf.k;ksa ds) ¹ %º vf/ifr gksA ¹ º bl izdkj ¹bfrº izHkq bRFke~
;g ¹ º vkidh ¹Lrks=ke~º Lrqfr ¹ º iz'kaluh; gSAro 'yk?;rs

tvaṃ nistārī jananajaladheḥ siddhikāntāpatistvaṃ
 tvaṃ lokānāṃ prabhuriti tava ślāghyate stotramitthaṃ ||20||

 tasyaiveyaṃ bhavalayakarī ślāghyatāmātanoti |
indraḥ sevāṃ tava sukurutāṃ kiṃ tayā ślāghanaṃ te 

HkkokFkZ & ;fn dkbZ O;fDr fdlh vU; iq#"k dh lsok djrk gS rks ;g 

••••••••••••••••••••••••
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O Lord! How can you become praiseworthy if it be said 

that Indra does your service in a laudable manner? It is 

only for Indra that his service becomes praiseworthy as 

it results in the destruction of his worldly-existence. 

You are the redeemer from the worldly-ocean, you are 

the lord of the liberation-dame, you are the saviour of 

the living-beings in the three worlds. This kind of your 

adoration is laudable.

vko';d ugha gS fd og vU; iq#"k iz'kaluh; gh gksA gk¡] ;fn og vU; 
iq#"k iz'kaluh; gks rks lsok djus okys O;fDr dk midkj rks gks gh tkrk gSA 
blhfy, tc Hkxoku~ ds ik¡pksa dY;k.kdksa esa mifLFkr gksdj bUnz mudh 
lsok&Lrqfr djrk gS rks og lsok&Lrqfr mlds lalkj ifjHkze.k dk uk'k djus 
okyh gksrh gSA Hkxoku~ dh okLrfod iz'kalk rks muds xq.kksa dh Lrqfr djus ls 
gksrh gSA og bl izdkj ls gS& gs ftusUnz Hkxoku~! vki eks{k&ekxZ ds izorZd 
(usrk) gSa] vki loZK gSa] vkius tho vkSj vtho rÙoksa dk lE;d~ fu:i.k 
fd;k gS] vkius ?kfr;k deks± dk lewy uk'k fd;k gS] vki y{eh ds 
fuokl&LFkku gSa] vkidh ok.kh fgrdj] e/qj ,oa fo'kn gS] rFkk vkius Hko 
(lalkj) ij fot; izkIr dh gS] vkfn&vkfnA
vkpk;Z okfnjkt gSa& bl i| esa ;gh ckr le>k jgs gs Hkxou~! bUnz vkidh 
lsok dks vPNh rjg ls djs mlls D;k iz'kalk gS\ ;g lsok rks ml vkidh 
bUnz dh gh lalkj ifjHkze.k dk uk'k djus okyh iz'kalk dks foLr`r djrh gSA 
vki lalkj&leqnz ls rkjus okys gks] vki eks{k&:ih L=kh ds Lokeh gks] rFkk 
vki rhuksa yksdksa ds izkf.k;ksa ds vf/ifr gksA bl izdkj ;g vkidh Lrqfr 
iz'kaluh; gSA
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vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

When a man presents himself in service of another man, it is not 

necessary that the man being served is praiseworthy. However, if 

the man being served is praiseworthy, service to him certainly 

provides benefit to the server. Therefore, when Indra presents 

himself in the service and adoration of Lord Jina during the five 

most auspicious events – paôca kalyāõaka – he (the Indra), in 

the process, certainly destroys his whirling in the world. The 

true adoration of Lord Jina consists in praising his supreme 

qualities. For example: O Lord Jina! You are the promulgator of 

the path to liberation; being omniscient, you are the knower of 

the whole of Reality; you are the expounder of the reality of 

substances, the souls (jīva) and the non-souls (ajīva); your 

Words are beneficial, pleasing and unambiguous for the three 

worlds; and you are the conquerer of the cycle of births and 

rebirths.

In the present verse, Ācārya Vādirāja explains: O Lord! How can 

you become praiseworthy if Indra comes forward to serve you in 

a laudable manner? His service to you makes only him 

praiseworthy as it results in the destruction of his own worldly-

existence. “You are the redeemer from the worldly-ocean, you 

are the lord of the liberation-dame, you are the saviour of the 

living-beings in the three worlds.” This kind of your adoration is 

worthy and laudable.

The worshipper knows that his own soul, from the transcenden-

tal point-of-view (niścaya naya), is pure like that of Lord Jina; he 

longs for the attainment of the same supreme qualities.

EXPLANATORY NOTE
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 Lr s HkO;kukefHkeriQyk% ikfjtkrk HkofUr AA21AA

o`fÙkokZpkeijln`'kh u RoeU;surqY;%

 LrqR;qn~xkjk% dFkfeo rrLRoÕ;eh u% ØeUrs A

eSoa HkwoaLrnfi HkxoUHkfDrih;w"kiq‘k&

 stutyudgārāḥ kathamiva tatastvayyamī naḥ kramante |
vṛttirvācāmaparasadṛśī na tvamanyenatulyaḥ  

maivaṃ bhūvaṅstadapi bhagavanbhaktipīyuṣapuṣṭā-
 ste bhavyānāmabhimataphalāḥ parijātā bhavanti ||21||

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

HkkokFkZ & vkpk;Zizoj leUrHknz Lokeh xzUFkjkt ^Lo;EHkwLrks=k* ('yksd 
18&1&86) esa Hkxoku~ vjukFk dh Lrqfr djrs gq, dgrs gSa& gs vjukFk ¶
ftu! xq.kksa dh vYirk dk mYya?ku djds mudh vf/drk dk dFku djuk 
Lrqfr dgykrh gSA fdUrq vkids xq.k rks vuUr gSa blfy, mudk o.kZu djuk 
v'kD; gS] rc vkidh Lrqfr fdl izdkj laHko gS\ ('yksd ¸ blh xzUFk esa 
21&1&116) os Hkxoku~ ufeukFk dh Lrqfr djrs gq, dgrs gSa& ftusUnz ¶

vUo;kFkZ & ¹ º gs Hkxou~! ¹  ^u*º Hkxou~ okpke~ o`fÙk% vijln`'kh
vkids opuksa dh izo`fÙk (fdlh) nwljs ds leku ugha gS] ¹u Roe~ vU;su 
rqY;% rr% ¹u%ºº u vki (fdlh) nwljs ds ln`'k gSaa] ¹ º ml dkj.k ls  
gekjs ;s   vkids fo"k; ¹vehº ¹Lrqfr mn~xkjk%º Lrqfr ds mn~xkj ¹Rof;º
esa ¹ º fdl izdkj ls ;ksX; gks ldrs gSa\ dFke~ bo ¹ØeUrsº vFkok 
¹,oe~ ek Hkwou~ º ks (gekjs mn~xkj ¹rnfiº  ,slk u g ;ksX; u gksa) rks Hkh 
¹HkfDrih;w"kiq‘k%º r ls iq‘ gq, ¹rsºHkfDr&:ih ve`  os (Lrqfr ds 
mn HkO; thoksa dks bfPNr iQy nsus ~xkj) ¹HkO;kuke~º ¹vfHkeriQyk%º 
okys  dYio`{k gksrs gSaA¹ikfjtkrk%º ¹HkofUrº 
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O Lord! The way your divine-voice (divyadhvani) 

originates is exquisite and no one possesses the same 

kind of voice; also, you are not similar to anyone else. 

As a result, how can our expressions of your adoration 

match your attributes? Although our expressions of 

your adoration are not worthy, still, being nourished 

with the nectar of your devotion (bhakti), these are like 

the wish-fulfilling-tree (kalpavÃkÈa) that provides the 

vkpk;Z okfnjkt gSa& bl i| esa dqN blh izdkj ds Hkko izdV dj jgs gs 
Hkxou~! vkids opuksa dh izo`fÙk fdlh nwljs ds leku ugha gS] u vki fdlh 
nwljs ds ln`'k gSaaA bl dkj.k ls gekjs ;s vkids fo"k; esa Lrqfr ds mn~xkj 
fdl izdkj ls ;ksX; gks ldrs gSa\ vkids fo"k; esa ;ksX; u gksa gekjs mn~xkj 
rks Hkh HkfDr&:ih ve` os mn HkO; thoksa dks bfPNr iQy nsus r ls iq‘ gq, ~xkj 
okys dYio`{k gksrs gSaA

Hkxoku~ dh Lrqfr HkO; iq#"k] iq.;&lk/d (Lrksrk) ds 'kqHk ifj.kke ds fy, 
gksrh gSA pkgs ml le; LrqR; (Lrqfr dk vkjkè; nso) fo|eku gks ;k u gks] 
vkSj pkgs Lrqfr djus okys HkO; iq#"k (Lrksrk) dks LrqR; ds }kjk LoxkZfn 
iQy dh izkfIr gksrh gks ;k u gksrh gksA bl izdkj txr~ esa Lok/hurk ls 
dY;k.k&ekxZ ds lqyHk gksus ij dkSu foosdh iq#"k gS tks loZnk bUnzkfn ds 
}kjk iwT; Jh ufeukFk ftusUnz dh Lrqfr u djs\¸ vkpk;Zizoj leUrHknz 
Lokeh xzUFkjkt ^Lrqfrfo|k* ('yksd 81) esa Hkxoku~ dqUFkqukFk dh Lrqfr 
djrs gq, dgrs gSa& gs tUe&ej.k ls jfgr dqUFkqukFk Hkxoku~! vki vR;Ur ¶
'kq¼ gSaA vki dqUFkqukFk Hkxoku~ dks ueLdkj djus okyk iq#"k i`Foh&yksd esa 
lc rjg ds jksxksa ls jfgr gksrk gS vkSj ijyksd esa eks{k ds fy;s xeu djrk 
gS] vFkok LoxZ esa mRiUu gksrk gSA¸
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Ācārya Samantabhadra Svāmī, in adoration of Tīrthaôkara 

Aranātha, says in ‘Svayambhūstotra’ (verse 18-1-86): “O Lord 

Aranātha Jina! Extolling the virtues of a man involves 

transgression of his existent qualities by exaggerated 

expressions, but it is impossible to express your infinite virtues 

and, as such, how can one extol you?” In the same treatise, in 

adoration of Tīrthaôkara Naminātha (verse 21-1-116), he says: 

“The worship of Lord Jina must result in propitious outcomes 

for the worthy and noble worshipper, whether or not the Lord 

being worshipped is present (with reference to time and space) 

and whether or not the worshipper is bestowed with boons (like 

heavenly abode) by the Lord. Even after the availability of such a 

self-dependent path to emancipation, which wise man will not 

engage himself in the praise of the supremely worshipful Lord 

Naminātha Jina?” Ācārya Samantabhadra Svāmī, in adoration 

of Tīrthaôkara Kunthunātha (verse 81), says in his yet another 

masterpiece treatise ‘Stutividyā’: “O Lord Kunthunātha, you 

are rid of the cycle of births and deaths! You are utterly pristine. 

The man who makes obeisance to you gets rid of all kinds of 

diseases in this world, and, in the world next, heads for 

liberation. Or else, he takes birth as a celestial being.”

In the present verse, Ācārya Vādirāja expresses the same 

sentiments: The way your divine-voice (divyadhvani) originates 

is exquisite and no one possesses the same kind of voice. You are 

not similar to anyone else. Our expressions of your adoration, 

therefore, are unable to match your attributes. Although our 

expressions of your adoration are not worthy, still, being 

EXPLANATORY NOTE

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

desired fruit to the worthy (bhavya) souls.

55
••••••••••••••••••••••••



nourished with the nectar of your devotion (bhakti), these are 

like the wish-fulfilling-tree (kalpavÃkÈa) that has the power to 

provide the desired fruit to the worthy (bhavya) souls.

vkKko';a rnfi Hkqoua lfÂf/oSZjgkjh

dksikos'kks u ro u ro Dokfi nso! izlknks

 O;kIra psrLro fg ijeksis{k;Sokuis{ke~ A

 DooS Ha krw  a Hkoq ufryd! ikz Hko a RoRij"s k q AA22AA

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

vUo;kFkZ & ¹ º gs Hkxou~! (;|fi) ¹ º vkidk ¹ º fdlh nso! ro Dokfi
ij ¹ º u Øks/e; Hkko gksrk gS vkSj ¹u dksikos'kks u ^Dokfi* ro 
izlkn ¹fgº ro%º u fdlh ij vkidh izlÂrk gksrh gSA  fu'p; ls ¹ º 
vkidk fpÙk  ¹psr%º ¹vuis{ke~º LokFkZ&jfgr gS vkSj ¹ijeksis{k;k 
,oº O;kIr ¹rnfiº rks  vR;Ur mis{kk (mnklhurk) ls gh ¹ e~º O;kIr gSA 
Hkh Hkqou ¹vkKko';e~º Kk ds v/hu gS vkSj ¹ e~º lalkj vkidh vk
¹lfÂf/%º ( fudVrk ¹oSjgkjhº vkidh)  (ijLij ds) oSj dks gjus okyh 
gSA ¹ º gs lalkj ds fryd! ¹ e~º Hkqoufryd! ¹,oaHkwre~º ,slk izkHko
LokfeRo (izHkqRo) ¹Doº fdlesa gS\ vFkkZr~ fdlh ¹RoRijs"kqº vkils fHkÂ 
esa ughaA

kopāveśo na tava na tava kvāpi deva! prasādo

ājñāvaśyaṃ tadapi bhuvanaṃ sannidhirvairahārī
 kvaivaṅbhūtaṃ bhuvanatilaka! prābhavaṃ tvatpareṣu ||22||

 vyāptaṃ cetastava hi paramopekṣayaivānapekṣam |

••••••••••••••••••••••••
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HkkokFkZ & vkpk;Zizoj leUrHknz Lokeh xzUFkjkt ^Lo;EHkwLrks=k* ('yksd 
12&2&57) esa Hkxoku~ oklqiwT; dh Lrqfr djrs gq, dgrs gSa& gs ukFk! ¶
vki ohrjkx gSa blfy, vkidks viuh iwtk gksus ls dksbZ iz;kstu ugha gSA 
vki oSj jfgr gSa blfy, vkidks viuh fuUnk gksus ls Hkh dksbZ iz;kstu ugha 
gSA rks Hkh vkids ifo=k xq.kksa dk Lej.k gekjs fpÙk dks iki:ih ey ls ifo=k 
dj gh nsrk gSA Lrqfrfo|k* ¸ vkpk;Zizoj leUrHknz Lokeh gh xzUFkjkt ^
('yksd 29) esa Hkxoku~ lqik'oZukFk dh Lrqfr djrs gq, dgrs gSa& gs ¶
lqik'oZukFk Hkxoku~! vki Lrqfr djus okys vkSj dksi (fuUnk) djus okys 
nksuksa ds fo"k; esa leku gh gSa] D;ksafd vki vfXu ds leku ugha gSa vfirq 
vfr&fueZy & jkx&}s"k ls jfgr & gSaA vki vlgk; (vFkok iz/ku) gksrs 
gq, Hkh usrk ds leku vkJ; djus ;ksX; gSaA¸

vkpk;Z okfnjkt le>k gSa& gs Hkxou~!bl i| esa jgs  ;|fi vkidk fdlh 
ij u Øks/e; Hkko gksrk gS vkSj u fdlh ij vkidh izlÂrk gksrh gSA fu'p; 
ls LokFkZ&jfgr gS vkSj vkidk fpÙk vR;Ur mis{kk vFkkZr~ mnklhurk ls gh 
O;kIr gSA lalkj vkidh vk vkidh rks Hkh Kk ds v/hu gS vkSj fudVrk 
ijLij ds oSj dks gjus okyh gSA gs lalkj ds fryd! LokfeRo (izHkqRo) ,slk 
vkils fHkÂ fdlesa gS\ vFkkZr~ fdlh esa ughaA

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

O Lord! You entertain neither the disposition of anger 

nor of joy for anyone. Certainly, your heart bears no 

self-interest and is filled with extreme indifference 

(upekÈā) or equanimity. Still, the world is subservient 

to your command, and your proximity rids the men of 

their mutual enmity. O Supreme Lord of the World! 

Who, other than you, has such lordship? No one.
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In the present verse, Ācārya Vādirāja says: O Lord! You 

entertain neither the disposition of anger nor of joy for anyone. 

Certainly, your heart bears no self-interest and is filled with 

extreme indifference (upekÈā) or equanimity. Still, the world is 

subservient to your command, and your proximity rids the men 

of their mutual enmity. O Supreme Lord of the World! Who, 

other than you, has such lordship? No one.

Ācārya Samantabhadra Svāmī, in adoration of Tīrthaôkara 

Vāsupūjya, says in ‘Svayambhūstotra’ (verse 12-2-57): “O Wise 

Lord! You had conquered all attachment and, therefore, do not 

pay heed to worship; you entertain no aversion and, therefore, 

do not pay heed to calumny. Still, just the thought of your 

auspicious qualities washes the evil mire of karmic matter from 

our hearts.” In adoration of Tīrthaôkara Supārśvanātha (verse 

29) the same author, in his yet another composition ‘Stutividyā’, 

says: “O Lord Supārśvanātha! Since you are utterly pristine – rid 

of attachment (rāga) and aversion (dveÈa) – not like the fire, 

therefore, you exhibit equanimity in respect of both, those who 

adore you and those who denigrate you. Although you are self-

dependent, still you are fit to be a refuge to others.”

EXPLANATORY NOTE

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

nso! Lrksrqa f=kfnoxf.kdke.Myhxhrdhfr±

rL; {ksea u ineVrks tkrq tkgw£r iUFkk&

 rksrw£r Roka ldyfo"k;Kkuewfr±  tuks ;% A

 LrÙoxUz FkLej.kfo"k; s u"S k ekes £w r eR;%Z  AA23AA

••••••••••••••••••••••••
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vUo;kFkZ & ¹ º gs Hkxou~! ¹ º nso! f=kfnoxf.kdke.Myhxhrdh£re~
LoxZ dh vIljkvksa ds lewg }kjk ftudh dh£r xk;h xbZ gS ,sls rFkk 
¹ º loZ inkFkks± dks fo"k; djus okys Kku dh ldyfo"k;Kkuew£re~
ew£r&Lo:i ¹ e~º vkidk ¹ º Lrou djus ds fy, Rok Lrksrqa ¹;% tu%º 
tks euq"; ¹rksrw£rº ¹rL;º {ksee~  'kh?kzrk djrk gS] ml (iq#"k) dk ¹
ine~ vVr%º dY;k.kdkjh in vFkkZr~ eks{k&in ds fy, xeu djus okyk 
¹iUFkk%º ekxZ ¹tkrqº tkgw£r vkSj ¹u   dHkh ¹u º dqfVy ugha gksrk gSA 
,"k eR;Z%º u ;g euq"; rÙoxzUFkLej.kfo"k;s¹ º fl¼kUr xzUFkksa ds Lej.k 
ds fo"k; esa ewPNkZ dks izkIr gksrk gSA¹eksew£rº 

 totūrti tvāṃ sakalaviṣayajñānamūrtiṃ jano yaḥ |

 stattvagranthasmaraṇaviṣaye naiṣa momūrti  martyaḥ ||23||
tasya kṣemaṃ na padamaṭato jātu jāhūrti panthā-

deva! stotuṃ tridivagaṇikāmaṇḍalīgītakīrtiṃ  

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

HkkokFkZ & vkpk;Zizoj leUrHknz Lokeh us ^jRudj.Md&Jkodkpkj* 
('yksd 4) esa dg lE;Xn`f‘ iq#"k vkIr (ftunso)] vkxe (Jqr) k gS fd 
rFkk riksHk`r (xq#) esa lPpk J¼ku djrk gSA  iwT;ikn vkpk;Z Lokeh 
^ ¶lekf/ HkfDr* ('yksd 2) esa yxHkx ;gh ckr dg jgs gSa& gs izHkks! tc 
rd eq>s eks{k dh izkfIr u gks rc rd esjs tUe&tUekUrj esa ;s phtsa eq>s 
izkIr gksrh jgsa& 1) ftusUnznso ds }kjk dgs x, 'kkL=kksa dk vH;kl cuk jgs_ 
2) ftusUnznso dh Lrqfr djrk jgw¡_ 3) vk;Z&iq#"kksa (lTtu] Js’ iq#"kksa) dh 
laxfr esa jgw¡_ 4) la;fe;ksa vFkok pkfj=k/kfj;ksa dh dFkk esa yhu jgw¡_ 5) 
fdlh ds Hkh nks"k dgus esa esjk ekSuozr gks_ 6) lcds lkFk cksyrs gq, esjs 
eq[k ls fiz; vkSj fgrdj opu fudysa_ vkSj 7) esjh Hkkouk lnk vkRerÙo 
esa cuh jgsA¸ Li‘ gS fd ftu&HkDr iq#"k Jqr dk Lokè;k; vR;Ur J¼k 
rFkk #fp ls djrk gSA
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O Lord! Your glory is sung by the groups of celestial 

damsels and you are the epitome of knowledge that 

encompasses all objects of the world; the man who is 

ever-eager to perform your adoration experiences that 

his path to eternal bliss (or liberation) has become free 

from all crookedness. Further, such a man never gets to 

delusion in respect of the scriptural texts.

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

vkpk;Z okfnjkt ftu&HkfDr ds iQy dks le>k gSa& bl i| esa jgs gs 
Hkxou~! LoxZ dh vIljkvksa ds lewg }kjk ftudh dh£r xk;h xbZ gS ,sls rFkk 
loZ inkFkks± dks fo"k; djus okys Kku dh ew£r&Lo:i vkidk Lrou djus 
ds fy, ml iq#"k dk dY;k.kdkjh in vFkkZr~ tks euq"; 'kh?kzrk djrk gS] 
eks{k&in ds fy, xeu djus okyk ekxZ dHkh dqfVy ugha gksrk gSA vkSj u ;g 
euq"; fl¼kUr xzUFkksa ds Lej.k ds fo"k; esa ewPNkZ dks izkIr gksrk gSA vFkkZr~ 
'kh?kz gh egku~ if.Mr cu tkrk gSA

Ācārya Samantabhadra Svāmī says in ‘Ratnakaraõçaka-

śrāvakācāra’ (verse 4) that the right-believer (samyagdÃÈÇi) 

carries true faith in the sect-founder or deity (the Jinadeva), the 

Scripture (āgama or śruta) and the preceptor (tapobhÃt or guru).  

Ācārya Pūjyapāda expresses almost the same sentiment in 

‘Samādhi Bhakti’ (verse 2): “O Lord! In this life and in all future 

lives, till I attain liberation, may I be endowed with the following 

attributes: 1) study of the Scripture expounded by Lord Jina; 2) 

adoration of Lord Jina; 3) company of the noble and virtuous 

men; 4) engagement in the stories of men with excellent 

EXPLANATORY NOTE
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Ācārya Vādirāja’s ‘Ekībhāva Stotra’

In the present verse, Ācārya Vādirāja expands on the fruit of 

devotion to Lord Jina: O Lord! Your glory is sung by the groups of 

celestial damsels and you are the epitome of knowledge that 

encompasses all objects of the world; the man who is ever-eager 

to perform your adoration experiences that his path to eternal 

bliss (or liberation) has become free from all crookedness. 

Further, such a man never gets to delusion in respect of the 

scriptural texts. He soon becomes a learned scholar.

restraint and conduct; 5) observing the vow of silence (mauna) 

when it comes to censuring others; 6) speaking only words that 

are appealing and favourable to others; and 7) centering on own 

soul-substance (ātmatattva) only.” It is clear that the person 

with deep devotion to Lord Jina studies the Scripture, 

essentially the Word of Lord Jina, with great reverence and 

interest. 

 nso! Roka ;% le;fu;eknknjs.k Lrohfr A

Js;ksekx± l [kyq lqÑrh rkork iwjf;Rok

 dY;k.kkuk a Hkofrfo"k;% i×p/kif×prkuke ~ AA24AA

fpÙks dqoZfÂjof/lq[kKkun`Xoh;Z:ia

citte kurvanniravadhisukhajñānadṛgvīryarūpaṃ 

 kalyāṇānāṃ bhavativiṣayaḥ pañcadhāpañcitānām ||24||

 deva! tvāṃ yaḥ samayaniyamādādareṇa stavīti |
śreyomārgaṃ sa khalu sukṛtī tāvatā pūrayitvā
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vUo;kFkZ & ¹ º gs Hkxou~! ¹ º tks euq"; ¹nso! ;% fujof/lq[kKkun`Xoh;Z 
:i Roke~ vki fpÙks e~º vuUr lq[k] Kku] n'kZu vkSj oh;Z Lo:i ¹ º dks ¹
dqoZ ân; esa /kj.k djrk gqvk le;fu;ekr~ le; u~º ¹ º ds fu;e ls 
vFkkZr~ fuf'pr le; rd  Lrqfr djrk ¹vknjs.kº vknjiwoZd ¹Lrohfrº
gS og iq.;kRek ¹ º ¹l%º ¹lqÑrhº [kyq fu'p; ls ¹rkorkº mrus gh ls 
vFkkZr~ ml Lrou ek=k ls Js;ksekx eks{k&ekxZ dks ¹iwjf;Rokº ¹ Ze~º iw.kZ 
djds ¹  e~º i×p/k if×prkuke~ dY;k.kkuk ik¡p izdkj ls foLr`r ik¡p 
dY;k.kdksa (xHkZ] tUe] ri] Kku vkSj fuokZ.k) dk ¹fo"k;% Hkofrº fo"k; 
gksrk gS vFkkZr~ bu dY;k.kdksa dks izkIr gksrk gSA

HkkokFkZ & pkj ?kkfr;k deks± & eksguh;] Kkukoj.kh;] n'kZukoj.kh; rFkk 
vUrjk; & dk lEiw.kZ {k; gks tkus ij Hkxoku~ vuUr prq‘; ls 'kksHkk;eku 
gksrs gSaA ;s vuUr prq‘; gSa&

1) vuUr lq[k
2) vuUr Kku
3) vuUr n'kZu vkSj
4) vuUr oh;ZA

vkpk;Z okfnjkt bl i| esa le>k jgs gSa fd rhFk±dj Hkxoku~ dh fu;fer 

3) ri&dY;k.kd 
4) Kku&dY;k.kd vkSj
5) fuokZ.k&dY;k.kd (eks{k&dY;k.kd)A

izR;sd rhFk±dj Hkxoku~ dk thou i×p&dY;k.kdksa ls 'kksHkk;eku gksrk gS_ 
bu d rFkk euq";ksa ds vf/uk;d dY;k.kdksa esa Hkxoku~ h Lrqfr ds fy, nsoksa 
mifLFkr gksrs gSaA ;s i×p&dY;k.kd bl izdkj ls gSa&

2) tUe&dY;k.kd
1) xHkZ&dY;k.kd

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

••••••••••••••••••••••••
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Lrqfr ls HkO; euq"; Lo;a rhFk±dj dh foHkwfr dks izkIr djrk gS gs Hkxou~! & 
tks euq"; vuUr lq[k] Kku] n'kZu vkSj oh;Z Lo:i vkidks ân; esa /kj.k 
djrk gqvk le; ds fu;e ls vFkkZr~ fuf'pr le; rd Lrqfr vknjiwoZd 
djrk gS og iq.;kRek vFkkZr~ ml Lrou ek=k ls fu'p; ls mrus gh ls 
eks{k&ekxZ dks ik¡p izdkj ls foLr`r i×p&dY;k.kdksa (xHkZ] iw.kZ djds 
tUe] ri] Kku vkSj fuokZ.k) dk fo"k; gksrk gS dY;k.kdksa dks vFkkZr~ bu 
izkIr gksrk gSA

vkpk;Z ekurqÄ ̂õ HkÙkQkej Lrks=k* ('yksd 10) esa ,slk gh Hkko O;Dr djrs 
gSa& ¶ml Lokeh ls tks vius vkfJr dks bl yksd esa lEifÙk ds D;k iz;kstu 
}kjk vius leku ugha djrk gS\¸

O Lord! You are endowed with the four infinitudes 

(ananta catuÈÇaya) comprising infinite bliss, knowl-

edge, perception and energy. It is certain that the meri-

torious man who after establishing you in his heart 

does your adoration with reverence and for a pre-

determined time completes, as a result of just this 

adoration, his journey of the path to liberation and 

attains the splendour of the five kinds of the most 

auspicious events, called the paôca kalyāõaka – 

garbha, janma, tapa, jðāna, and nirvāõa – for himself.

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

The Supreme Lord (paramātmā) is rid of the four inimical 

(ghātīyā) karmas – deluding (mohanīya), knowledge-obscuring 

(jðānāvaraõīya), perception-obscuring (darśanāvaraõīya), and 

EXPLANATORY NOTE
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vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

obstructive (antarāya). On destruction of these karmas manifest 

the following four infinitudes (ananta catuÈÇaya):

 1. anantasukha – infinite bliss;

 5.  nirvāõa-kalyāõaka (or mokÈa-kalyāõaka): when the 

Tīrthaôkara finally attains liberation (mokÈa or 

nirvāõa) and becomes a Siddha.

Ācārya Vādirāja explains here that the worthy man who, with 

devotion and time-discipline, engages himself in the adoration of 

the Tīrthaôkara attains the same kind of splendour: O Lord! You 

are endowed with the four infinitudes (ananta catuÈÇaya) 

comprising infinite bliss, knowledge, perception and energy. It is 

certain that the meritorious man who after establishing you in 

his heart does your adoration with reverence and for a pre-

determined time completes, as a result of just this adoration, his 

journey of the path to liberation and attains the splendour of the 

five most auspicious events in the life of the Tīrthaôkara, called 

 2. anantajðāna – infinite knowledge;

 4. anantavīrya – infinite energy.

 2.  janma-kalyāõaka: on the birth of the Tīrthaôkara.

 4.  jðāna-kalyāõaka: when the Tīrthaôkara attains 

omniscience (kevalajðāna).

Lord Tīrthaôkara is worshipped by the lords of the devas and the 

men during the five most auspicious events (paôca kalyāõaka) in 

his life:

 3.   anantadarśana – infinite perception; and

 1.  garbha-kalyāõaka: when the soul of the Tīrthaôkara 

enters the Mother’s womb.

 3.  tapa-kalyāõaka (or dīkÈā-kalyāõaka): when the 

Tīrthaôkara renounces all worldly possessions and 

becomes an ascetic.
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lw{eKkun`'kks¿fi la;eHk`r% ds gUr eUnk o;e~ A

LokRek/hulq[kSf"k.kka l [kyq u% dY;k.kdYiæqe% AA25AA

HkfDrizàegsUæiwftrin RoRdhrZus u {kek%

vLekfHk% LrouPNysu rq ijLRoÕ;knjLrU;rs

('kknqZyfoØhfMr NUn)

bhaktiprahvamahendrapūjitapada tvatkīrtane na kṣamāḥ  
sūkṣmajñānadṛśo(a)pi saṅyamabhṛtaḥ ke hanta mandā vayam |
asmābhiḥ stavanacchalena tu parastvayyādarastanyate
svātmādhīnasukhaiṣiṇāṃ sa khalu naḥ kalyāṇakalpadrumaḥ

 ||25||

Ācārya Vādirāja’s ‘Ekībhāva Stotra’

Ācārya Mānatuôga in ‘Bhaktāmara Stotra’ (verse 10) expresses 

similar sentiments: “For sure, what is the use of that master in 

this world who does not provide support to the dependant in 

order to make him equally affluent?”

the paôca kalyāõaka – garbha, janma, tapa, jðāna, and nirvāõa 

– for himself.

vUo;kFkZ & ¹HkfDrizàegsUæiwftrinº HkfDr ls uezhHkwr bUnzksa ds }kjk 
ftuds pj.k iwftr gq, gSa ,sls gs ftusUnz nso! ¹ %º lw{eKkun`'k lw{e Kku 
gh ftuds us=k gSa ,sls la;eHk`r% vfi (x.k/j vkfn) eg£"k Hkh ¹ º 
¹ º vkidk Lrou djus esa tc ¹RoRdhrZus {kek% u ̂ lfUr*º FkZ ugha gSa le
rc ¹gUrº [ksn gS fd o;e~ eUnk ds ge eUncqf¼ dkSu gSa (t¹ º ks vkidh 
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HkkokFkZ & gs Hkxou~! vkids xq.k vuUr gSaA vkidh Lrqfr ds fy, eq[;& 
eq[; cÙkhl bUnz (Hkouoklh 10] O;Urj 8] T;ksfr"kh 2 vkSj dYioklh 12) 
eLrd >qdk dj vkidks ueLdkj djrs gSa rFkk ;Fkk'kfDr vkidk Lrou 
djrs gSaA vusd ½f¼;ksa ls ;qDr x.k/jnso rFkk lw{e :i ls pkjksa Kku 
(efr] Jqr] vof/ vkSj eu%i;Z;) ds /kjd eg£"k Hkh vkids vuUr xq.kksa 
dk o.kZu djus esa vius vki dks vleFkZ ikrs gSaA fiQj eSa vYiK vkidk 
Lrou djus esa dSls leFkZ gks ldrk gw¡\ esjs }kjk ;g tks vkidk Lrou gS 
og rks Ny&ek=k gSA rFkkfi esjk vkids izfr tks leiZ.k o vknj&Hkko gS ogh 
eq> eks{k ds vfHkyk"kh ds fy, ije lq[k dk iznkrk gksxk] ,slk eq>s iw.kZ 
fo'okl gSA

vkpk;Z okfnjkt bl i| esa ;gh Hkkouk O;Dr dj jgs gSa& HkfDr ls uezhHkwr 
bUnzksa ds }kjk ftuds pj.k iwftr gq, gSa ,sls gs ftusUnz nso! lw{e Kku gh 
ftuds us=k gSa ,sls x.k/j vkfn eg£"k Hkh leFkZ vkidk Lrou djus esa tc 
ugha gSa rc [ksn gS fd ge eUncqf¼ dkSu gSa tks vkidh Lrqfr djus esa leFkZ 
gksa\ i  mRÑ‘ vknj&Hkko rFkkf Lrqfr ds Ny ls gekjs }kjk vkids fo"k; esa
foLr`r fd;k tkrk gSA mRÑ‘ vknj&Hkko gh fut vkRek ds fu'p; ls og 
lq[k dh bPNk djus okys gekjs fy, dY;k.kdkjh dYio`{k gSA

vkpk;Z okfnjkt vius Lrou ds vUr esa ̂ dY;k.kdYiæqe%* in dk iz;ksx 
dj jgs gSa tks bl jpuk dh mi;ksfxrk dks lE;d~ :i ls n'kkZrk gSA bl 

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*

Lrqfr djus esa leFkZ gksa)\ ¹rqº i ¹ º rFkkf LrouPNysu Lrqfr ds Ny ls 
¹ ¹  º  vLekfHk%º gekjs }kjk Rof; ij% vknj% rU;rs vkids fo"k; esa
mRÑ‘ vknj&Hkko foLr`r fd;k tkrk gSA ¹ ¹[kyqº l% fu'p; ls 
LokRek/hulq[kSf"k.kka og º (mRÑ‘ vknj&Hkko) gh fut vkRek d s l[q k dh 
bPNk dju s oky s ¹ gekj s fy, ¹  ̂ vfLr*º u%º dY;k.kdYiæqe% dY;k.k& 
dkjh dYio`{k gSA
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O Lord Jinendra! Your Feet are worshipped by the 

Indras who bow down in front of you. When even the 

supreme ascetics [like the Apostles (gaõadhara)], 

endowed with the eyes of minutely precise knowledge, 

are not able to perform your true adoration (stuti), then 

alas! who are we, the dim-witted beings? However, our 

unbound disposition of reverence for you manifests as 

an illusion of your adoration (stuti). Certainly for us, 

longing for own soul-happiness, the same (unbound 

disposition of reverence for you) manifests as an 

auspicious wish-fulfilling tree (kalpavÃkÈa).

dkj.k ls mudh bl jpuk dks ^,dhHkko Lrks=k* ^dY;k.kdYiæqe* ds 
uke ls Hkh tkuk tkrk gSA

O Lord! You have infinite qualities. During your adoration (stuti) 

the thirty-two main Indras [the residential (bhavanavāsī) - 10, 

the peripatetic (vyantara) - 8, the stellar (jyotiÈī) - 2, and the 

heavenly (kalpavāsī) - 12] bow down in front of you and praise 

you according to their calibre. Even the Apostles (gaõadhara) 

who are endowed with many accomplishments (Ãddhi) and the 

supreme ascetics who possess precise and minute knowledge of 

the four kinds [sensory (mati), scriptural (śruta), clairvoyance 

(avadhi) and telepathy (manaÍparyaya)] find themselves unable 

to make your adoration (stuti). How can I, with feeble intellect, 

make your adoration? Your adoration that I seem to be engaged 

in is only a deception. However, I am certain that my devotion 

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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EXPLANATORY NOTE



Ācārya Vādirāja puts forward the same sentiments in this verse: 

O Lord Jinendra! Your Feet are worshipped by the Indras who 

bow down in front of you. When even the supreme ascetics [like 

the Apostles (gaõadhara)], endowed with the eyes of minutely 

precise knowledge, are not able to perform your true adoration 

(stuti), then alas! who are we, the dim-witted beings? However, 

our unbound disposition of reverence for you manifests as an 

illusion of your adoration (stuti). Certainly for us, longing for 

own soul-happiness, the same unbound disposition of reverence 

for you manifests as an auspicious wish-fulfilling tree 

(kalpavÃkÈa).

Ācārya Vādirāja ends this composition with the phrase 

‘Kaly akalpadruma’ which expresses precisely the importance āõ

of this composition. This composition ‘Ekībhāva Stotra’, 

therefore, is also known as ‘Kalyāõakalpadruma’.

and reverence for you shall bring forth for me the ineffable 

happiness that I long for.

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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iz'kfLr

,slk izrhr gksrk gS fd ;g iz'kfLr vkpk;Z okfnjkt dh fo}rk ij eqX/ gks fdlh vU; 
f'k"; vFkok fo}ku us ̂ ,dhHkko Lrks=k* ds vUr esa fy[k nh gS ftls vc bl Lrks=k ds 
lekiu ds :i esa gh ekuk tkrk gSA

It appears that, influenced by his wisdom, the following verse in 

praise of Ācārya Vādirāja has been composed by a later disciple 

or scholar. However, this is now generally accepted as the last 

verse of ‘Ekībhāva Stotra’.



okfnjkteuq 'kkfCndyksdks

 okfnjkteuq rk£dd¯lg% A

okfnjkteuq dkO;ÑrLrs

 okfnjkteuq HkO;lgk;% AA26AA

(Lokxrk NUn)

vUo;kFkZ & ¹'kkfCndyksd%º oS;kdj.k vFkkZr~ O;kdj.k 'kkL=k ds Kkrk 
¹ º ¹ º okfnjkteuq okfnjkt ls ghu gSa] rk£dd¯lg% Js’ uS;kf;d vFkkZr~ 
rk£dd ¹ º ¹rs %º izfl¼ okfnjkteuq okfnjkt ls ghu gSa] dkO;Ñr
dfotu ¹ º okfnjkteuq okfnjkt ls ghu gSa] vkSj ¹HkO;lgk;%º 
lTtux.k (Hkh) okfnjkteuq okfnjkt ls ghu gSaA¹ º 

vādirājamanu śābdikaloko  

vādirājamanu kāvyakṛtaste
 vādirājamanu tārkikasiṅhaḥ |

 vādirājamanu bhavyasahāyaḥ ||26||

Ācārya Vādirāja’s ‘Ekībhāva Stotra’
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All grammarians are outclassed by Ācārya Vādirāja; 

fine logicians are outclassed by Ācārya Vādirāja; famed 

poets are outclassed by Ācārya Vādirāja; and noble men 

are outclassed by Ācārya Vādirāja.

HkkokFkZ  ^,dhHkko Lrks=k* & ds jpf;rk vkpk;Z okfnjkt lcls Js’ 
oS;kdj.k vFkkZr~ O;kdj.k 'kkL=k ds Kkrk] vFkkZr~ rk£dd] dfouS;kf;d  
vkSj lân; iq#"k gq, gSaA



AA bfr Jhokfnjktkpk;Ziz.khresdhHkkoLrks=ke~ lekIre~ AA

Ācārya Vādirāja’s ‘Ekībhāva Stotra’.

This concludes

] ] ]

Victory (Vijay) makes obeisance humble

at the Worshipful Feet of VādirājaĀcārya 

whose unparalleled composition ‘Ekībhāva Stotra’

in adoration of Lord Ādinātha, the first Tīrthaôkara, has 

benefited many worthy souls in this world.

] ] ]

vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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9- MkW- ,- ,u- mikè;s ,oa fl¼kUrkpk;Z ia- dSyk'kpUæ 'kkÐh (2014)] vkpk;Z 

7- vuqokn & ia- fu¼key eSÙky (ohj la- 2447)] Jhe}knhHkhe¯lg lwfj fojfpr 
N=kpwM+kef.k%] izdk'kd ia- fu¼key eSÙky-
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vkpk;Z okfnjkt fojfpr ^,dhHkko Lrks=k*
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usfepUæ fl¼kUrpØo£r jfpr xksEeVlkj thodk.M&deZdk.M] Hkkjrh; 
KkuihB] 18 bULVhV~;w'kuy ,fj;k] yksnh jksM] ubZ fnYyh&110003] NBk laLdj.k-
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ifjf'k‘&2 APPENDIX-2

GUIDE TO TRANSLITERATION

*Devanāgarī IAST

v a

vk ā

b i

bZ ī

m u

mQ ū

, e

,s ai

vks o

vkS au

Í Ã

va É

v% Í

d ka

[k kha

x ga

?k gha

Ä ôa

p ca

N cha

t ja

> jha

×k ða

Devanāgarī IAST

V Ça

B Çha

M ça

< çha

.k õa

r ta

Fk tha

n da

èk dha

u na

i pa

iQ pha

c ba

Hk bha

e ma

; ya

j ra

Devanāgarī IAST

y la

o va

'k śa

"k Èa

l sa

*IAST: International Alphabet of Sanskrit Transliteration

Æ Ò

g ha

{k kÈa

=k tra

K jða

J śra

] ] ]
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