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Front cover illustration:

The Jaina Flag*

The Jaina Flag was conceptualized by
Acharya 108 Vidyanandji Muniraj, and was
approved and adopted as a Jaina symbol

with the consent of Acharya Dharmasagarsji,
Acharya Deshabhushanji, Acharya Tulsiji,
Acharya Sushil Kumarji, Munishri Janak
Vijayji and many other saints and nuns I:FI
(Aryikas), in 1974, as the nation was
preparing for the grand celebration of the
2500th Nirvana Anniversary of Lord
Mahavira, the 24th Tirthamkara.

The flagis rectangular in shape and the ratio of its width and height is 3:2.
It has five colours - red, yellow, white, green and black (or blue). The stripes of red,
yellow, green and black are equal in breadth and the white stripe is double their
breadth. The Swastika, in the centre of the flag, is saffron in colour.
The five colours symbolize the Five Worshipful Beings (Panch Parmesthi):
White - Arhat Parmesthi — The Perfect Souls, embodied, who have got rid of all
destructive karmas (ghatiya karmas),
Red - Siddha Parmesthi — The Perfect Souls in Nirvanpa who have got rid of all
karmas (ghatiya as well as aghatiya),
Yellow — Achdrya Parmesthi — The Masters of Adepts who exhibit great
tenderness towards their disciples,
Green — Upadhyaya Parmesthi — The Adepts, embodiment of faith and learning,
Black — Sadhu Parmesthi — The Ascetics devoted to the contemplation of the
Self.
These five colours also denote five vows, small as well as great; white stands for non-
injury (ahimsa), red for truthfulness (satya), yellow for non-stealing (achaurya), green
for chastity (brahmacharya), and black for non-attachment (aparigraha).
In the centre of the Flag is a Swastika, an ancient Jaina symbol, that denotes the four
states of existence — human, celestial, plants and animals, and infernal — of a
transmigrating soul. The three dots above the Swastika connote the Three Jewels
(ratnatrai) of Right Faith, Right Knowledge, and Right Conduct.
Above the three dots is the arc (semi-circle) conceptualizing the Siddha Sila, the
abode of the Siddhas, situated at the summit of the universe (lokakasha). The dot
above the arc signifies the eternal bliss enjoyed by the Siddhas.

* The description of the Jaina Flag has been adapted from Achdarya Vidynand’s Jaina
Sasana Dhwaj, Kundkund Bharti Trust, New Delhi, 2010.
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FOREWORD

Acharya Vidyanand Muni

Jainism — A Practical Religion
YTd: Wil d: Sheal dTehlieTeh TshaTehead |
Treddaaened fegsn wraehdsd: 1 155 11

After awaking in the morning, one should perform the worship of
Lord Jina with inanimate and purified objects, as per the
prescribed method.

ccording to saint Amritchandra Suri, a sravaka should aim to

achieve the highest level of ahimsa. However, because of limitations,
he cannot achieve such highest goal, therefore eleven steps are advocated.
The sravaka can achieve the principle of ahimsa for acquisition of goal of
life, by performing six prescribed duties which help in spiritual uplift-
ment. The six duties are: (1) Worship of Lord Jinendra; (2) Following the
preachings of saints; (3) Study of Jain scriptures; (4) Meditation; (5)
Following discipline in their daily engagement; (6) Charity for the needy.
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Jain Philosophy has a very practical approach — to attain salvation
through right belief, right knowledge and right conduct. It is a religion
which adds success to every person involved in different fields whether
a doctor, scientist, labourer or artist. The practicality of this religion
can be seen as it can be practised along with daily social engagements
of life.

Mr. Vijay K. Jain has translated into English the greatest classical
Jain text Purushartha Siddhyupaya composed by His Holiness
Amritchandra Acharya. His successful accomplishment of this job
would play a vital role in evolving spiritual and moral values in the
Jain society especially among the English knowing people.

I'highly appreciate your job and convey my auspicious blessings to you.

Sursttate

Acharya Vidyanand Muni

August 2012
New Delhi
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PREFACE
I. From The World Teacher to The Learned Gurus

mwwmmﬁaﬁﬁ%zl
AR o dgdt g SIgRIE ugq 1 98 |
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T sy fud o fo=m swcamuTeRReRy |
weaTty o= faen faan wardars=r 1 101 1
- 3= fSEE, STfRYA, 16/98-101

In this world, a learned man is revered even by the knowledgeable
scholars, and alearned woman too gets to the highest status.
Learning brings about repute to people; learning endows them with
propitious outcomes; sincere adoration of Goddess of Learning
fulfills all desires.

Learning is the Holy Cow (Kamadhenu) that has the power to yield
whatever desired; learning is the Magical Gem (Chimtamani,
whose possessor’s every wish is granted); learning engenders the
tradition of providing fortunes including spiritual, economic, and
worldly bounties.

Learning is an individual’s brother; learning is a friend; learning
brings about propitious results; learning is the wealth that accom-
panies you; learning ensures accomplishment of all endeavours.

ccording to the Jaina tradition, in every half cycle of cosmic age (the

aeon of regeneration — utsarapint, or of degeneration — avasarpini),
twenty four Tirthamkaras are born in this part of the universe (called the
Bharata kgetra of Jambudvipa in the Jaina cosmology).
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The Tirthamkaras have shown us the way to cross the ocean of samsara,
the cycle of births and deaths. Lord Mahavira, 599-527 BCE*, the twenty-
fourth Tirthamkara, and the greatest Teacher the world has seen in the
past twenty-six centuries, has demonstrated the heights of greatness and
glory to which a soul, conscious of its own nature, may reach. He Himself
attained the summum bonum, the great ideal of perfection and bliss, and
as a true guide and Perfect Teacher has carved out the path to be followed
by the aspirants after liberation — ascetics and laymen. Having Himself
acquired omniscience (Kevalajriana), He is the true guide to put us on the
correct path.

The Tirthamkaras alone are entitled to our fullest measure of reverence
on account of having shown the heights of glory to which we can rise by
living the life enjoined by Their teachings. As a help to reflect upon Their
divine attributes, we worship the images of the Tirthamkaras installed in
our temples. The images are either in standing position (kayotsarga —
symbolizing detachment to the body), or in sitting posture (padmasana —
the lotus posture, in deep meditation). In both cases, the images represent
the Divine Lord absorbed in pure effulgence of spirit and eternal bliss, as a
result of self-realization.

We do not worship these images for obtaining favours or bounties, but for
drawing inspiration from a real-life Ideal, who has shown the correct path
that leads to the realization of the ultimate goal, having Himself achieved
that supreme status.

A Tirthamkara, having attained omniscience, delivers divine sermon for
the benefit of the potential aspirants to liberation (bhavya jivas), in a
majestic congregation (samavasarana) of the four classes of celestial
beings (the Residential - Bhavanavasi, the Peripatetic - Vyantara, the
Stellar — Jyotiska, and the Heavenly — Vaimanika devas), the four orders
of human beings (monks, nuns, laymen and laywomen), and animals. The
congregation is set in the most imposing and grand surroundings created
by the devas. The presence of Lord Jina (the Tirthamkara) in the congre-

* Abbreviation for ‘Before Common Era’, a non-religious alternative to the use of B.C.
in designating the first period of the Gregorian Calendar; CE - ‘Common Era’ — a
replacement for A.D.
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gation is always embellished with eight miraculous accompaniments
called Pratiharyas. The Lord’s divine voice, one of the eight Pratiharyas,
is heard and enjoyed by all present in their respective tongue. Achdrya
Manatunga (c. seventh century CE) describes its splendour in his ever-
lasting creation Bhaktamar Stotra:

U AR SHT o :
HgHAaeh AR U BT |
feereafadafa 3 favmemedad-
TR ROTEREY: Faee: 11 35 1

Your divine voice is a guide that illuminates the path leading to
heaven and liberation; it is fully capable of expounding the
essentials of true religion for the benefit of all the beings of the
three worlds; it is endowed with miraculous attribute that
makes it comprehensible and understood by every listener in
his own language.

Only a disciple of exceptional brilliance and accomplishment (riddhi) is
able to fully assimilate, without doubt, delusion, or misapprehension, the
irrefutable teachings of a Tirthamkara. The presence of such a worthy
disciple, called a Ganadhara, is mandatory in the congregation before the
Tirthamkara delivers His sermon.

There were eleven Ganadharas in Lord Mahavira’s congregation, with
Gautamasvami, also known as Indrabhuti or Gautam Ganadhara, as His
chief disciple.

As per the teachings of Lord Mahavira, Gautamasvami compiled the most
sacred canonical scriptures comprising twelve parts (Dvadasanga), also
referred to as eleven Angas and fourteen Piirvas, since the twelfth Anga
comprises the fourteen Pirvas. These scriptures contained the most
comprehensive and accurate description of every branch of learning that
one needs to know. The knowledge contained in these scriptures was
transmitted orally by the teachers to their disciple saints.

During the next sixty-two years after liberation (Nirvana) of Lord
Mahavira, sequentially, three Anubaddha Kevalis attained omniscience
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(Kevalajriana) — Gautam Ganadhara, Sudharmacharya, and
Jambusvami.

During the next one hundred years, five Achdryas had complete knowl-
edge of the scriptures, as such, called Sruta Kevalis, the last of them being
Acharya Bhadrabahu.

It is generally accepted by the Digambara sect of Jainas that the contents
of the original Angas or Pirvas were gradually lost during the course of
the next five hundred years as these were transmitted orally from one
generation of Achdryas to the next. Achdrya Bhutabali was the last
ascetic who had partial knowledge of the original canon.

Some learned Acharyas later on started to restore, compile and put into
written words the teachings of Lord Mahavira, that were the subject
matter of Dvadasanga. Acharya Dharasen, during the late first century to
early second century CE, guided two Acharyas, Achdrya Pushpadant and
Acharya Bhutabali, to put these profound tenets in the written form. The
two Acharyas wrote, on palm leaves, Satakhanddagama — among the
oldest known Digambara Jaina texts. Around the same time, Acharya
Gunadhar wrote Kasayapahuda.

Since then an enormous amount of magnificent literature has been
created by the most learned Achdryas. Only a part of this ocean of litera-
ture on various aspects of Jaina faith and philosophy may be available
today in readable form. We articulate, with utmost reverence, the names
of many distinguished Jaina Acharyas, and read their works with great
devotion. Prominent Jaina Achdryas whose works have exerted the
greatest influence on the thinkers as well as the practitioners, ascetics
and laymen, include Achdrya Kundkund, Acharye Umasvami, Achdarya
Samantabhadra, Achdrya Pujyapada, Acharya Amritchandra (Shri
Amritchandra Suri), and Nemichandra Siddhanta Chakravarty.

Like the sun illuminating the ten directions, Achdrya Kundkund (also
Kundakunda), authored some of the most profound and sacred Jaina
texts, including Samayasara, Panchastikaya, Niyamasara,
Pravachanasara, and Atthapahuda. Four other names of Acharya
Kundkund find mention in the Jaina literature: Padmanandi,
Vakragrivacharya, Elacharya, and Griddhapichhacharya. As to the age
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when Acharya Kundkund flourished, different opinions are held but most
assign him to the first century BCE to the first century CE. In his invoca-
tion (mangaldcharana) of Samayasara, Acharya Kundkund writes,
“...Iwill articulate this Samayaprabhrita, which has been propounded
by the all-knowing Masters of Scripture (i Sruta Kevalis).” This statement
confirms that he had partial access to the true knowledge contained in the
teachings of Lord Mahavira. Achdarya Kundkund’s works are today
considered to be the ultimate word in Jaina philosophy.

Acharya Umasvami (also Umasvati), author of one of the most widely
read Jaina scriptural texts, Tattvarthsitra (or Tattvartha Sitra,
Tattvartha-Adhigama Siitra), called sometimes as the ‘Jaina Bible’, lived
around the second century CE, and was believed to be the Chief Disciple of
Acharya Kundkund.

Acharya Samantabhadra who authored, besides several other scriptures,
the well-known text for the householders (sravakas) - Ratnakaranda-
sravakachara -lived around the second and third century CE.

Author of scriptures including Sarvathasiddhi, Samadhitantra,
Istopadesa, and Jainendra Vyakarana, Acharya Pujyapada lived
around the fifth and sixth century Vikram Samvat* (VS).
Sarvathasiddhi, the most authoritative commentary on Achdrya
Umasvami’s Tattvarthsatra, as the name suggests, enlightens the
reader on the way to accomplish the desired objectives, the ultimate being
the attainment of liberation.

The following excerpts, rendered into English, from Acharya
Dharmabhushan’s! Jainadarsanasara throw adequate light on the
life of Achdarya Amritchandra:

Acharya Amritchandra was a distinguished scholar of spiritual
essence in the tenth century Vikram Samuvat (VS). He had excep-
tional command over Sanskrit and Prakrit languages. He rein-
stated the grand scriptural legacy of Achdarya Kundkund which
seemed to have been forgotten for centuries. Achdrya

* Gregorian Year 2000 CE corresponds with Year 2057 in the Vikram Samuvat (VS)
calendar.
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Amritchandra, in his commentaries on scriptures based predomi-
nantly on the transcendental point of view (nischaya naya), did
not ignore the doctrine of the manifold points of view
(anekantavada). ..

Acharya Amritchandra’s three commentaries on Acharya
Kundkund’s Samayasara, Pravachanasara, and
Panchastikaya, touch the reader’s heart by expounding the
true import of these profound scriptures. While his commentary
on Samayasara elucidates the true meaning of the text, his
composition of Samayasara Kalasa has, as it were, mounted a
sacred urn (kalasa) on it. The seed of spiritual advancement that
Acharya Kundkund had sown, Achdarya Amritchandra helped it
sprout, flower and mature...

Purusarthasiddhyupaya is Achdrya Amritchandra’s most
widely read original writing. It is a matchless composition that
deals with the conduct required of the householder (sravaka). Not
only its subject matter and style remarkable, its language and
poetic excellence matches the most stringent literary standards.
In no other text that deals with the conduct required of the
householder we see the same treatment of complex matters such
as the transcendental and the empirical points of view, cause and
effect relationships, and injury and non-injury, maintaining
throughout the spiritual slant.

Acharya Amritchandra single-handedly transformed the gold
minted by Acharya Kundkund into invaluable, pristine orna-
ments. Through his unparalleled and demystifying commentaries
on the writings of Acharya Kundkund, Achdrya Amritchandra,
after one thousand years, revived, for the people of the world, the
magnificence of Achdrya Kundkund.

Nemichandra Siddhanta Chakravarty, the celebrated author of scrip-
tures including Dravyasamgraha, Gomattasara (Jivakand and
Karmakand), Trilokasara, and Labdhisara, was among the most
distinguished of the Jaina Acharyas, who lived around the eleventh and
twelfth century CE.
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I1. Salutations

On 22nd April, 2012, learned saints, Bhaitarakas (holy ones; heads of
traditional Digambara Jain institutions) from across India, and scholars
assembled in Kundkund Bharti, New Delhi, to pay their respect and have
the darsana of Acharya Vidyanand Muniraj on the occasion of his 88th
Birth Anniversary. While honouring distinguished Jaina scholars on
the occasion, the Acharya preached that the only way to attain any
spiritual progress is through the acquisition of knowledge. He pro-

claimed, “One who is ignorant and dim-witted does not know the Real
Self.”

Acharya Vidyanand Muniraj has always been extremely keen in propagat-
ing, for the benefit of all, the teachings of Lord Jina. Having assimilated
an ocean of profound knowledge that is found in the holy scriptures, he is
today aliving institution of learning.

Starting from 25th July, 2012, the year is being observed as the ‘Year of
Knowledge Enhancement’ (Jriana Vardhanotsava Varsa), as the Muniraj
completes, on 25th July, 2013, fifty glorious years of his initiation
(diksa) as a Digambara Muni.

We are truly fortunate that in our midst lives such a great Achdrya; his
darsana only is capable of cutting the shackles of karmic bondage that
have constrained us since long, and illuminating the path that leads to
true happiness here and hereafter. I feel extremely grateful and privileged
for he directed me to work on this great composition by Acharya
Amritchandra, Purusarthasiddhyupaya, and feel contented that the
work reaches your hands in this ‘Year of Knowledge Enhancement’.

Before printing of this book, in spite of my best efforts, I was having
apprehensions about possible errors or slip-ups in the work. Achdrya
Vidyanand Muniraj graciously got the proof-reading done by several
learned persons. I do not personally know these individuals but I must
thank them for their thoughtful and useful interventions.

Two worthy disciples of Acharya Vidyanand Muniraj — Elachdarya
Shrutsagar and Elacharya Pragysagar — have always showered their
blessings on me and guided me in my efforts to understand the profound
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teachings contained in the scriptures. Elacharya Shrutsagar gave me his
book on Achdrya Manatunga’s Bhaktamar Stotra, which reproduces
his breathtaking miniature paintings depicting the essence of each of the
forty-eight stotras. The calibre, dedication, perseverance, and devotion of
Elacharya Shrutsagar is astounding.

Elacharya Pragysagar, at a comparatively young age, has mastered the
Prakrit language, the language of many original Jaina scriptures. He
proofread with meticulous care an earlier work edited by me: Acharya
Kundkund’s Samayasara. His composition, Vanardj Se Jinaraj
(Tirthamkara Vardhamana), is a testimony to his deep knowledge of the
Jaina scriptures.

My gratitude to Shri Ajit Prasada who, in 1933, published Purushartha
Siddhyupaya (Jaina Pravachana Rahasya Kosha) by Shrimat
Amrita Chandra Suri. 1 took liberal help from this great work in my
present undertaking.

Dehradun is blessed this rainy season with the Chaturmas of a congrega-
tion of five Digambara Jaina Munis. I get the opportunity of their regular
darsana. Param Pujya 108 Amitsen Muni Maharaj provided me with all
the requisite details while I was writing the first part of this Preface.
Personifying simplicity, modesty, and magnanimity, all these revered
Munis have no engagements other than devotion to Lord Jina, study of
the scriptures, and meditation.

16th August, 2012
Dehradun Vijay K. Jain

Reference

1. Dharmabhushan Acharya, Jainadarsanasara (Part Three), Shri
Digambara Jain Mandir Samiti, Kavinagar, Ghaziabad, Uttar Pradesh,
Third Edition, 2007, p. 191-195.
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INVOCATION

1. Victory to the Supreme Effulgence (Omniscience — the
infinite and all-embracing knowledge) that images, as it were in
a mirror, all substances and their infinite modes, extending
through the past, the present, and the future.
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2. I'bow to Anekanta (the doctrine of manifold points of view
— relative pluralism), the root of unmatched Jaina Scripture,
that reconciles the partial viewpoints of men, born blind, about
the elephant, and which removes all contradictions about the
nature of substances by apprehending the ultimate reality
through multiplicity of viewpoints.

Parable of the blind men and the elephant

Six persons, born blind, once upon a time, went out to ‘see’
an elephant which had come to their village. They all touched
different parts of the elephant’s body; one touching its trunk,
another its ear, a third its leg, and so forth. After the departure
of the animal, they all began to talk of their knowledge
concerning its form. The blind man who touched the trunk said
that the elephant was like a tree branch, the one who touched
the ear said that the elephant was like a hand fan, the one who
touched the leg said that the elephant was like a pillar, the one
who touched the tail said that the elephant was like a rope, the
one who touched the belly said that the elephant was like a
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wall, and the one who touched the tusk said that the elephant
was like a solid pipe.

Upon this, a quarrel arose as to who was the truthful
witness among them, and from words they speedily came to
blows. At this juncture, there appeared on the scene a man who
was not blind like them, and who had actually seen an
elephant. With great difficulty he was able to reconcile them by
explaining to them that what each one of them had felt with his
hands was not the whole animal, but only a part of his body.
Moral: ‘Men of this world are like the blind men of the parable;
they insist on their partial knowledge being accepted for the
whole truth.’

Anekantavada

...Jainism points out that all the above schools of thought
have fallen into error on account of their one-sidedness. They
only look at things from one particular point of view, and ignore
all others. This is not the way to deal with the living Reality,
which overflows speculation on all sides. Hence, if anyone
wishes to get hold of the whole truth, he must first put himself
in different attitudes to study things from all possible points of
view. This particular method of study, called anekanta, is the
one which Jainism itself adopts. With its aid it not only points
out the element of truth in all other religions, but also rectifies
their errors. It gives us a many-sided, and, therefore, the

necessarily true, view of things.
Jain, C.R., The Key of Knowledge, p. 488.
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3. After carefully acquiring the essence of the Supreme
Scripture that provides an unrivalled vision of the three worlds,
I expound this treatise, Purusarthasiddhyupaya, for the benefit
ofthe scholars.

The Three Worlds

The Lower World: It comprises seven earths (having abodes
of infernal beings), one below the other.

The Middle (Transverse) World: It comprises innumerable
concentric islands-continents, extending one beyond the other
in transverse position up to the ocean of Svayambhuramana.
The human beings reside in the two and a half continents
commencing from Jambudvipa up to the Manusottara
mountain chain which runs in the middle of Puskaradvipa,
and in the two oceans.

The Upper World: Mount Meru of Jambudvipa is embedded
in the earth to a depth of 1000 yojanas and is 99,000 yojanas
high. Below it is the Lower World. That which extends
transversely within this range (namely the height of Mount
Meru) is the Middle World. Above it is the Upper World. There
are sixteen heavens or kalpas, on eight storeys, which are the
habitations of devas from Saudharma to Achyuta. Above these
are the higher celestial regions — vimanas of Graiveyakas,
Anudisas, and Anuttaras. Above these is the holy Siddha Sila,
which is the abode of the Pure Souls dissociated from corporeal
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body, and having reached the topmost part of the universe,
remain there in eternal bliss. The whole of the region below
this abode of the Pure Souls is the region of transmigration,
known as samsara, which is to be crossed with the aid of the
Supreme Teacher.

TENUERqeRuT FEgeria-agaie: |
FAERAGAAT: Yadgd W arey | (4)

e - (SHARRYTRAT: ) SRR T4 AR F1w=ra T4 1 S et

(EATeRfaeRuT FREgERiamagateT: ) J&d 3 o1 e i
foraren 9 el & &Y fHeara™ il U o1ed HeTqey (ST ) HER

F (ehelm) v Y (wEE ) B 2

4. Those Teachers who understand both the empirical point
of view (vyavahadra naya) as well as the transcendental point of
view (nischaya naya), and remove the misapprehensions of the
disciples by espousing the absolute as well as the relative
standpoints, promulgate the teachings of the Omniscient Lord
in this world.

Both, the empirical point of view (vyavahara naya),
and the transcendental point of view
(nischaya naya), are worth knowing.

Acharya Kundkund’s Samayasara:

5! GIedl Ueeal WHSTEae e
FAgReEET YUt W g Ty faar wren (1-12-12)
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JYSTHAE & SR F G LS FA Hl KA R AT
S5 a-FTeaa S A 71 SR St S 19g od § (e i
e YAV | TH Y-S i STen SetenE §) fed €
39 TTU SHeeR 79 o1 U= foharn T 71

The pure, transcendental point of view (nischaya naya),
expounded by those who have actually realized the ultimate
truth about the real nature of substances, is worth knowing.
And for those souls who are in their impure state (like the
householder engaged in virtuous activity, and the ascetic,
vigilant or non-vigilant, in the ratnatrai — Three Jewels — of
right faith, knowledge and conduct), the empirical point of
view (vyavahara naya)is recommended.

Tgafag gared sIeER Juig=asared |
ereferafana: g wdistn duw: (5)

e - (3%) 39 T ° (g ) fe=m o1 (qaref ) wendd 6,
(SHAER ) R &1 (2ryaref ) sracned %1 (autat ) 9uiF & ©;
(wd: otfr) T & (WER:) "R (W) wgen (-
srerfar@: ) Fened 7 9 foga 2|

5. Both, the transcendental point of view (nischaya naya)
which reveals the ultimate truth, and the empirical point of view
(vyavahara naya) which does not reveal the ultimate truth, are
described here. Almost the whole world is ignorant of the true
knowledge revealed by the transcendental point of view
(nischaya naya).
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AU AT TAYERT ST |
HAERHT halcTHA[d TER 9T ARG ) (6)

e - (YA ) S HeRS (EHe) SR qE i
(SerTe ) 99 A & fod (3ryaTed ) EaER T4 Hl (<PTEi )
Wﬁ%,('ﬂ:)ﬁ(@ﬁﬁ)@ﬁﬁ(m@)wwaﬁﬁ
( rafar) S @ (€ ) STk ford (Q9r ) Susy (A ) T R

6. In order to make him understand, the Acharyas preach
the ignorant through the empirical point of view (vyavahara
naya). However, the discourse is of no use to a person who knows
only the empirical point of view (vyavahara naya).

Necessity of the empirical point of view
(vyavahara naya)

Acharya Kundkund’s Samayasdra:

WE U7 T HehuuSl U fauT g MR
qE TAERUT TqUT WHRIACHUTHEER || (1-8-8)

S o w HER wmW & fa srefuRu A (ST GHEE)
I Al T, I UHER FERR A9 H faA el 1 SURY el
Y B

Just as it is not possible to explain something to a non-Aryan
except in his own non-Aryan language, in the same way, it is
not possible to preach spiritualism without the help of
empirical point of view (vyavahdara naya).




geaTd g
UUTaesh Td fag aer vaameidaias s |
HaER Tg T qer Fggar st gass=a (7)

srgane - (e ) 59 7R ( srararage ) fag =1 & S are
%Y ! (HTUTEeR: ) faeeht (wd) @ (fae:) faeweq (wafa)
qEdt 7, (q9T) SH ThR ( Afrgaae ) Fv=g 79 & ey &l T8
S 9T 9EY i (SEgR ) FaeR @ (ua) 7 (7)) e
(Trgraat ) = o i (afa ) 9 g B

7. Just like for a man who has not known a lion, a cat
symbolizes the lion, in the same way, a man not aware of the true
nature of the transcendental point of view (nischaya naya),
considers only the empirical point of view (vyavahara naya) as
the ultimate truth (as revealed by the transcendental point of
view).

ARG q: YA qea Wald Weaeer: |
YTHI{d I | TS ReAdfdehel (9T6T: I (8)

AT - (Fq:) S (AvEA) s ¥9 9 (HAERAIAT ) S8R
T IR fveE 7= <A T R (U ) S R (AR wdf)
HEZE] B S § STl foRelt ek T 1 Telen WehTiT 7 97 Y STUaS Y
T Al Rl TR w €, (| ua) e & (fre: ) Suser g aren
(TIHTET: ) IURY F (Afaehed ) Tl (W ) FA Hi (YTl )
T el B

8. The disciple who, after understanding the true nature of
substances from both the transcendental as well as the empirical

8
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points of view and gets unbiased towards any of these, he only
gets the full benefit of the teachings.

atfa geafyeren faafsa: wefrerget: |
TUTIEEHEO: TATTEq: SHEHeAase: || (9)

e - (ESHTeRHaut: ) Tagi--Ty-quf 9§ (faafsm: ) T
(TETEEeE: ) U R i W fafte (wegemaiEd: )
IOR-HI-diey 4 (Turfed: ) gfed (Foemr) Sd=wd e
(TE: ) 750 (3 ) 2

9. The soul is pure consciousness, devoid of touch, taste,
smell, and colour, has qualities and modes, and is characterized
by origination, disappearance, and permanence.

gftorarr e FfaeAed=aar |
YRUTHMAT W&o | Watd ohdl o 9I<hT o || (10)

s - (|:) 9% e (e ) 91 ( emTfeasen ) sife-gafa 9
(FHfaad: ) TAfk & faer o (uftommm: ) oftoms @ gan
() o (aRuTETET ) 9RO 1 (SRt ) S o (9) SR
( AT ) AT e (=) off ( werfer ) g 21
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10. The soul, due to its ignorance, since eternity and
incessantly, gets conditioned by passions like attachment and is
thus the creator of those conditions and also the enjoyer of the
fruits thereof.

FAfaa=iivt a1 € ST e e |
et 9T Faghed: GEEENfatGHTE: 1 (11)

st - (¥er) o wwe (wdfaaaiwiot ) gae dvifas el 9
Ed e (|:) o8 oW (31 ) frepm (Bra= ) Sa=-w®y i
(I ) W BT 2, (AET) SH gAY (WEeETd Aty ) gHiA
e & JASH i afg i (3= ) a1 g3T ( Faehed: ) Fahd
( wafar ) =t = |

11.  When the soul, getting rid of all negative dispositions,
establishes itself in immutable and pure consciousness, it
accomplishes the ultimate goal and gets truly contented.

e uftond i gue s |
WEHE URUST YEIel: wuHE | (12)

sraard - (Sfagd ) Sa gW fRd ™ (aRumw ) Wik
favra-ra w1 (Tt ) e (wuer ) 9o (9 ) R (=
;) Sfa & foret S geuret © o (27 ) 39 37e | ((Tmee ) 37
9 € (HHATEA ) FHET § (R ) TR # ©
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12.  As a consequence of the rise of passions like attachment
in the soul, physical matter gets bonded with the soul,
transforming itself into karmic matter like knowledge-
obscuring karma.

uftonmrE feafierereh: Temtt @i |
wafa fg ffuaus dignfees i awnfa | (13)

araand - () Frvea ot (Teh: ) o0 ((Toereeh: ) a1 @&y
(9ra:) o, ik ufomt ¥ (e afa) e ey €
(aRoTaTE ) 9RO S 9T (a0 ) 39 (e orfy ) sfa & ot
(digTTferen s ) qETe & faR-wa & ( Fafemn ) ffaesor am
( wafea ) B 2

13.  The soul loses its pure consciousness as a result of its
bondage with karmic matter like knowledge-obscuring karma
and, as a consequence, entertains passions like attachment.

Interaction between the soul and the karmic matter

Achdrya Kundkund’s Samayasara:

ur fa sheafe wEREr Siar w TR SR
JTUTTUUTOTTHTOT § URUMH oT |vg fau (3-13-81)

TIUT HIVIUT § T ST TAT AT
YIATTehHeRaTul UT § Sl HeaHTao || (3-14-82)
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St ol & T TET HIAT 21 T YRR FH e b I w T
F1 T; T Th-g@ & T o 57 341 o afomg S 38 FHro
T T T & el W el €, T Yl Y & gRI R T wme
Tell &1 el e 2|

It should be understood that the soul and the karmic matter
get modified as a result of one conditioning the other due to
mutual interaction. As such, the soul is the creator as far as its
own attributes are concerned, but not the creator of all the
attributes that are due to its association with the karmic
matter.

TawE THGANTREATEarsty qa 39 |
yfaarfa arferem i gfaum: ¥ @] 9asis | (14)

et - (e ) 3@ YHR (MF ) I8 9 (hieRd: ) FHFH TEh
TS IR (e ) A6t o (mmiea: oty ) afed T € @ ot
(Sferemt ) STt B (e 39) S A W Hfed (whawr)
M B 7, (|:) 9% (wfawm: ) sfaae-vus (Ee) e 9
( eSS ) THR 1 HROT 2|

14.  Thus, the soul, although distinct from its modifications
due to the influence of the karmic matter including the quasi-
karmic matter (particles of matter fit for the three kinds of
bodies and the six kinds of completion and development), it
appears to be one with these modifications to the ignorant. And
this misapprehension is truly the seed of the worldly cycle of
births and deaths (samsara).

12
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The soul is pure but looks tainted to the ignorant

Achdrya Kundkund’s Samayasara:

e wieator faggr o we uRumfs )

Thirewfe mwuifE g @ WEife A (8-42-278)
TS UMUT gl U7 69 URUTHIE IRHIEE
TfiTeafe TUUIE g W IWIEIfE Sl (8-43-279)

SIH Thiesh Al fays B, 98 W@ @ onfg 9uf w9 9 gRor @t
BIdl; T 98 3179 ol 2% 991 a1t S ot ofs &9 aforee
A 21 TH WRR T (3 @A) UE € 98 AR w9 =
RO 81 Ldl; T 98 3T S ]l | W &Y IR Il
2l

Just as a crystal, which is pure, does not alter its colour by
itself, but when in proximity with coloured (like red) objects,
seems to acquire red tinge, similarly the knowledgeable Self is
pure, and does not acquire modifications like attachment by
itself. But due to dispositions like attachment, its purity gets
tainted.

famdtarfafast fea aereas freawem |
FaEEfaae 9 U Ueuefagquraisas | (15)

sraaned - (faudarfafast) fawia gsm & (Fra) [
(Trtavem) 9T WEY H (T A ) TSl W T H
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T 3 B

15. Knowing the true nature of the Self, he who leaves aside
all inconsistent dispositions, and establishes himself firmly in
the pure state, attains the ultimate object of the soul.

ITETAT USHATR ST (e R T |
TehTfeRfa&dT watd qAameiehent gra: | (16)

At - (TAq) 39 (UE) TR HI (FATEET) ST FHH q
A T H T g (FAM) g w (e
Treafrfagar ) ao-fafya =R 9 931 wWelqe (TehTaiaRfaer )
oo ITEY ( A Tehehl gid: Wald ) @ik 1 sifaswy o g3 Ifa
Bt 2

16.  The ascetics who follow the true path mentioned above
distance themselves away from all iniquitous activities, get
engrossed in the Self, renouncing all worldly dispositions.

TEIT: FuEteRfd Uehtat @ T Sg TErfa |
TEIRYITaRTa: RATATSAT ST 1| (17)

sraanef - (I ) Tk AR (Erdran ) et M (wwsataRtd )
e @RTEY Gl sl @i &l () S ged (Iq) FHaarad (T
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TEIf ) & URU T B (R ) 39 U & o ((UehevIfeRta: )
TSP N 1 ITRY (3T Sl ) 39 e § - = foe gu eg 9
(SRYATET ) FHEAT AMed|

17. The disciple who, in spite of its great glory been
demonstrated repeatedly, is not able to adopt the path of
complete renunciation followed by the ascetics, should be
inducted into the path of partial renunciation.

N AfqeHARIaaieuTa TEeaatdueafa: |
T TEFaT YEi[ Fuged = || (18)

srae - () S ( STeuHfd: ) 379 Jfg SR ( Afaedy ) gieH
1 (ITRATT) ST T T (TTEeIIHA ) [ewureH I (Iufaerfa)
SURY 1 B, (T ) IH STRYF i ( WEAHET ) GeA-qoita fagr
H ( Frrgramm ) IveuE (Wef¥Td ) e T )

18. The imprudent teacher who preaches his disciple the
dharma of the householder, when the dharma of the ascetic is
required to be preached, deserves censure, as per the doctrine of
the Omniscient Lord.

FHAHA Td: Wewgarstagrary fore: |
S STy TqE: yaTtial wafd oF gHfeaT 1 (19)

sraared - (=d:) 9 @R 9 (99) 39 (gHfem) s &
(TR ) FA-Towg IRV T W (fagm) s afuw
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(Mg 21fy ) =8 gu 3o aren of (fyrer: ) forsr - swew @
T (3Mue Iufr) wE gvft A F (Wwqw:) TP e gl
(warRa: ) I ( WAt ) S 2|

19. This way, because of the inappropriate instructions of the
lax preacher, the disciple, notwithstanding his high aspirations,
gets hooked to a low spiritual position, and thus gets deluded.

T AEREyHarg=Iisardehl ey |
qefy mermrn wafa feen gervtfa (20)

e - (Ud ) U YR (GEReyiHe e ;) ey,
qEpH, R ey (WerEnt: ) wet w1 ant (fem) w=
(o= 31fU) U SURYT TSV i ol I i i ( TATITIRT ) ST
STferd o STTER (FSe: ) Wer s =g ( werfa ) e 21

20. So, a recipient of spiritual discourse should try to
incessantly, and as per his capacity, follow the threefold path to
liberation, consisting of right faith (samyagdarsana), right
knowledge (samyagjriana), and right conduct (samyakcharitra).

Path to liberation

Acharya Umasvami’s Tattvarthsiutra:

FEAEYAATTATATIOT HIeTHE: ) (Ch.1-1)

[ TSR ARG ] qeee, e iR S,
ATy [Hiemmt: ] Hied 1 AW €, 3190 Hied T W 1 394 2|
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Right faith, right knowledge, and right conduct (together)
constitute the path to liberation.

TS AT AU EeEe |
afas g aar wafd JE aiE o (21)

st - () S A A (I ) To ( haeraerT ) Wyl wet
Y (e ) IR (AHUTSEOiEy ) 9ol YRR Urd A @fey
(Fa: ) it (afe wfd wa) 39 gw=eyE & 81 W E ()
T () SR (AR ) TR (wat ) g 2

21.  Out of the three constituents of the path to liberation
mentioned above, sincere efforts should be made to first acquire
right faith (samyagdarsana). Only on the acquisition of right
faith can knowledge and conduct become right knowledge
(samyagjrana) and right conduct (samyakcharitra).

Sarsiardl awr T gdd whdeay |
g fauaratayTaiaeqursd aq || (22)

arganet - (SHaTSiarEr ) Sta-3ia o (awamt) I S
( FaudrarafavTtateaeay ) fren sfrRiEa-fremmfed (w8a)
T @ (A ) geH-fovam-afuefa-wdifa (sdeaq) w0
e, (q) TE FgH ( MEEY ) TcH T L&Y 7, Ui A 9
o1 wref 7 ©

17



geaTd g

22.  Right faith (samyagdarsana) entails belief in substances
like soul and non-soul without delusion and misapprehension.

Firm beliefin these substances results into the realization of the
Real Self.

Right faith

Acharya Umasvami’s Tattvarthsitra:
AT g™ AErRey I (Ch.1-2)

[Tenedigg] T (T%]) & @&y "fed Ad-Sianfs qgref st 9g1
T [ FEEi ] TEEe 2

Beliefin substances ascertained as they are is right faith.

HeheTU-ehTATceh (M HeR aeSITaH @ |
Ty TemeEe a1 7 =g vIgfd sder (23)

st - (3F) & (W) T (SESad) o%-99E
(e : ) THTRT 7 ( SRTATHRY ) SHH-TwT (S ) Fal
2; (Torm) 0 (W ) T 2 (&) 2727 ((3T6ed ) 219 ¢ (W)
F1 (gf) 79 TR (WTFT) WH-HE (7) T (o) FT
ElERY

23. The description of the nature of substances by the
Omniscient Lord is based on Anekantavada (the doctrine of
manifold points of view — relative pluralism). A right believer
should not entertain any doubt as to whether it is true or false.
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The non-doubting right believer

Acharya Kundkund’s Samayasdara:

St e & U foefe @ swEgdEa)
Hr foredent e GETGEdT quigaTil (7-37-229)

S ST HH-IY T YW A HE de 34 9N g (frear,
siferfd, U™ R 9Ty =R €) ™l & s §, 39 M

TR Hqeleh ST =1fed |

The soul which cuts all the four feet (wrong belief, non-
abstinence, passion, and yoga), that create the notion of
karmic bondage, must be understood to be a non-doubting
right believer.

3E T fauard=T afhaehseaame |
TRAATEG AU EHAT o ATehiard |l (24)

araend - (3®) W (SRT) A H (fawarEitt) dua enfk
GEOrst 1, (3T ) Welldh | ( TAfshedeh9TaedIgie ) Fhard!, =0
S &l w1 () AR (UeRAaTEg U e 1M ) TR en
& TR @R e  of () 7 (Snia) TR

24. A right believer should not desire riches of the world in
this life, splendour of Chakravarti or Narayana in the life
hereafter, and take up or follow other sects that advocate one-
sided views.
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The desire-free right believer
Acharya Kundkund’s Samayasdara:

St g U G HE HHERA TG T HATHY)
r forgerdr =ieT wTieedt quiga |l (7-38-230)

T STICHT Al & el hi qUT U HT i Hiell (3T31) &l i,
Y fTehiel Tegite Aqes Sl amied |

The soul which does not desire for the fruits of various karmas,
and for any attributes of physical things, must be understood
tobe a desire-free right believer.

SRIOTINAruTY Iy AIfGe 9may |
gy giarfey fafafear S wwoiar | (25)

raEed - (WIS fay ) &&1, g, ¥fd, S0 s
(TEYY ) e UHR a6 (9Ey) uSiet |, (qieney) "
e (geiy ) ot o (faferfaaar ) gon (Fa ) 721 (it ) &
Bl

25.  Aright believer should not entertain feeling of revulsion
(disgust) in conditions such as hunger, thirst, cold, or heat, and
at the sight of materials like excretion.
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The revulsion-free right believer

Acharya Kundkund’s Samayasdara:

St U S B AT HeAtaHd Tt
o wq fofafefisr amfeedt quieat (7-39-231)

S e weft el &% ufd ST (enfd) T i @S9 a:
fafafafra Te=rgfte Tages s =feal

The soul which does not exhibit revulsion (disgust) for
attributes of physical things must be understood to be a
revulsion-free right believer.

Aleh IS TUATIE o aard |
Tremfu awasfer wdeargeg ey | (26)

sl - (R ) ol o (T ) IMEna™ | - S Ine at 7 @
T W T A B B S (WHE ) gEiaE o (F) $R
(TaaraTd ) e | (e ) g1 (1f ) & (avester ) gy
% g ( ST ) Yea-1ed g (hdeaq ) T =1feu|

26.  Aright believer should exhibit keen interest in the tattvas
(substances) and not admire or have superstitious faith on
ubiquitous scriptures, religious convictions, and deities in this
world.
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The non-deluded right believer
Acharya Kundkund’s Samayasdara:

T gafe TRl Tl Wigly HeaHAg)|
| Ee Wefdedt umieest quigati| (7-40-232)

ST 3T e e o 31qg 3R Fened gfte ool =i €, 39 9%

3@ FRgfte e Sl =g

The soul which exhibits, in all dispositions, a view that is free
from errors, and conforming to reality, must be understood to
be anon-deluded right believer.

gt sTTag1a: HeTHAT Ale AT SHTa=ar |
TRy fademuezrondy | 27)

e - (SUSGEUNIUMAH ) TGNV & T Fefq STRA 317 =i
& & T (A aTfeuTaTaT ) Hisd, aArSia, &1, T S qrene &
W (Fer) R (3 ) e &1 (oW ) w (Stfragia: )
JE =fed; (WRENETH U ) T & I w1 oTesRd ot
(Tagrmy ) e =nfed

27.  Aright believer should constantly meditate on virtues of
dharma, like supreme modesty, in order to protect the soul from
all contrary dispositions. He should also cover up the
shortcomings of others.
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The annihilator right believer

Acharya Kundkund’s Samayasdara:

S fagwfa ol SERURT g weAeri|
|l SAEUNTRT GHTgedt quigaTil (7-41-233)

SoSTeH (YSTH eAEy) fagufE O e @ iR wmw
TmfEfgee o6l w1 STES (A FE Gel) 7, SH STETRR!
Rt AYes S e |

The soul which is full of contemplation and devotion to the
Omniscient Lord and is the annihilator of all contrary
dispositions such as attachment etc., must be understood to be
an annihilator right believer.

HIISHIEHEI Y, TATIAHIGAY aeil =& |
AT U o o feerfaentomafa swrd| 1 (28)

raETd - (A q@: ) =EER § (SAtagy ) SOEHE w3 6
o (mTashIaeTfay ) &4, iy, 7S ol & (Sfeay ) 3fea gF
T ($[A) WETER (FHR) AFRGF (S@: ) 9 (+) 3R
(W) TR w1 (Tearfaentor o1fy) Rufaeo off (wrEm) w0
e

28.  Ontherise of passions like sexual desire, anger, and pride,
which tend to move the soul away from the righteous path, one
should strive to reinstate oneself, as well as the others, on the
right track as per the teachings of the Scripture.
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The unwavering right believer
Acharya Kundkund’s Samayasdara:
I B @0 T 9 Iafe S eEn
qr fafeamtunsial wmTfeedt quigeatl (7-42-234)

S AT IHM § S U T ST ST bl off fremmt o wenfya
3l €, SH Feerfaentor gaa gragfie wgdes S =fEd

The soul which, when going astray, re-establishes firmly on the
path to liberation, must be understood to be an unwavering
right believer.

IFeRautearEn fTagEaetifereT x|
TawEty o qUfiy WH ardcauTereaT|| (29)

sTaaned - (eAfgETEn ) sifeen # ( Fragmeetiterem ) deage-wdt
et w Wi ¥ FHRonE () od ¥ (F) oK (wWdY) Hud
(Tafiy o1t ) Tue o arel | of (WH ) S (ST ) e
A1 ( AR ) e =13

29. A right believer should have tender affection for the
principle of non-injury, and for the truth proclaimed by religion —
foundation for achieving liberation. He should also exhibit
compassion for all his brethren following the precepts of
religion.
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The right believer endowed with tenderness

Acharya Kundkund’s Samayasdara:
St SRUTig Teserd fdUg WIguT WergHw|
| IeAVTaNEl TmTeest quigsatll (7-43-235)

STt 3reAT Hiemnt o i - qEresE, T o iR g - g
A Tl ereren Wi & Wiern G wEt - e, SureAry iR
et - & i acEed Al €, SU andedHd 9 o g
EEEECEASIERIRC IR

The soul which shows tenderness and affection toward the
three cornerstones of the path to liberation — right faith, right
knowledge, and right conduct — and the three explorers of the
path to liberation — chief preceptor, preceptor, and ascetic —
must be understood to be a right believer endowed with
tenderness.

AT YHTEE TETIATET Heaawd |
THAUITSHYSTTaenaeay fme: (30)

araane - (TEHIASET ) RS, T, R 3 € o
FEA &, 3T FAT H ( Ty Ua ) R € (M) T e
(wuTeE: ) wfad R @S (B) SR ( SHauSgS-
forenfaerd: ) a9, T, fSF=-TF R fomn & sfoeE-=awerl @
(Fmerd: ) S o genfaa e =nfea

30. A right believer should ever make his soul radiate with
the Three Jewels comprising right faith (samyagdarsana), right
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knowledge (samyagjriana), and right conduct (samyakcharitra).
He should promote Jainism though exceptional charity,
austerity, worship of the Omniscient Lord, and learning.

The right believer promulgating the teachings of the
Omniscient Lord

Acharya Kundkund’s Samayasdra:

faIEATEel WUiRgUey WUl S <
o furouTaETet TRfeedt quigetl (7-44-236)

S T fomn (IM) § X9 § A% gl FARY-AT | gHoT S
2, SH TS=Rd & 9 1 GHEEl B aell SRR (FE)
S =

The soul which, mounted on the ‘chariot’ of learning
(knowledge), moves on course to the desired goal, must be
understood to be a right believer, promulgating the teachings
of the Omniscient Lord.

AR : A e aoT |
T e AU femTafEd: | (31)

araaned - (3 ) 39 YRR ( SMTIaEwIeR: ) YRRy sl ¥R H
et 3 e 1 S (Frer) weT (eneted: ) e # e =R €
( TETE et ) foAed & ggfa o iR il & gR (aem ) o
TR (e ) foem ot (W ) T (HHuTe ) e %
1Y YT hAT AMfed |
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31. Having attained right faith (samyagdarsana) as
described above, for the advancement of the Self on spiritual
path, one should exert oneself wholeheartedly for the
acquisition of right knowledge (samyagjriana) through proper
understanding of the tenets of valid knowledge contained in the
Scripture.

JeRTRTEMHY qoivagaTfamrsiy srerar |
FIUTHAT Il AFTd GHaear: (32)

araared - (SyiREgwfan: 3rfu ) TrreyE &1 Wewel eF W o
(SNeET ) T 1 (GETRIER ) S[E1 SAWEA F1 e ey
@ fo= wiftd & (38) 30 E; (Fa: ) il (I ) TR SR
g B (AIUTHeT ) 0 & 98 ¥ (A ) AEE 3ifq 9%
(Hafa ) sfed a1

32. Although faith and knowledge arise in the soul
simultaneously, right knowledge (samyagjriana) should be
venerated and acquired separately as there is distinction
between the two on the basis of their individual attributes.

FAARTYATHY TR qaeTd | (33)

srganed - (o) fS=ce (W ) 9=rgH & () wE
3R (WIS ) TSI Wl (RRUT) RO (agfd) wed €,
(qT ) e (FFRIEAY ) IR &1 ST ( HeeRa = )
Hegrege & 19 (39 S B
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33. The Omniscient Lord has called right knowledge
(samyagjrana) as the effect and right faith (samyagdarsana) as
the cause. Therefore, it is appropriate to venerate and acquire
right knowledge after the acquisition of right faith.

HRUTHTEA AL THehle STEHHARY T8 |
EUYRTIEINE TaaATE: gaed | (34)

raEed - (WUeRIA ) T HId | AU Th & H (SEEEr:
afr) Sco@ gu o (TEEREREE: ) e SR gErEH o
( FUTHRTHTILTT ) HRO-h A ( SAYHTIET: T ) <9 3R TRl
% TUM (GO ) 9 YRR s il 2|

34.  Surely right faith (samyagdarsana) and right knowledge
(samyagjrana) arise in the soul simultaneously, still there exists
a relationship of cause and effect between the two, as between
the lamp and the light.

Right faith and right knowledge - cause and effect
relationship

Acharya Pujyapada’s Sarvarthasiddhi:

...faith and knowledge arise in the soul simultaneously. For
instance, when the clouds disappear, both the heat and the
light of the sun are manifested simultaneously. Similarly, when
right faith is attained by the soul owing to the subsidence,
destruction, or destruction-cum-subsidence of faith-deluding
karmas, right sensory knowledge and right scriptural
knowledge are attained by the soul at the same time by
removal of wrong sensory and wrong scriptural knowledge... It
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is on the basis of right faith that knowledge acquires the
attribute of “right”. Knowledge is mentioned before conduct,
for conduct issues from knowledge.

Jain, S.A., Reality, p. 4.

LBMRIEERRIREIERI IRl Cht et i ] (35)

e - (HEERTATHERY ) T SHARaEy (Y ) ai o
( 3tegEETd: ) AAed WY (hdded: ) UK K Alfed, () TEI
(wyafaudarsrauEfatasay ) wvE, fouds, foue @ fea

( 3METEY ) STCHT ] TEY 7|

35.  The nature of reality (substances) must be ascertained
with the help of the Jaina doctrine of manifold points of view
(anekantavada) and the knowledge thus obtained, free from
doubts, misapprehension, and delusion, is really the nature of
the soul.

T TAYUT el foae Quem= = |
TEHMT AUi-adH g ATTHRTE || (36)

sraad - (wret) sremEEEE ® (famem) forugds (agEme
Hufaay ) AT T & WY Aiq STe- vl & T9%hR fhal &
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Tt (Temeteragut ) Teor-viss o gof, o1ef o uf oiR sk = eef < @
Ui (WYY o) ¥R Wi st IS WS Wieq (fge ) o
TRt a1 ! fouR (FH ) TR=reH ( STRTEAY ) U T =1ied|

36. Knowledge must be acquired abiding by certain
principles: correct reading, writing and pronunciation of every
letter, word, and sentence; understanding correct meaning of
words, phrases, and text; reading, writing, and speaking with
full and proper understanding of the import of what is being
studied; observance of propriety of time; due modesty; proper
assimilation; reverence for the Scripture and the Teacher; and
no concealment of the source of knowledge.

famferaestme: aramaHfateaawad: |
fremfy f.yertd: TwEREnfEmeTsI | (37)

areranet - (famfaaeetmie: ) T 8 g @ fHea w6 o
(TR EFHtafeaaTars): ) T=rEE & gh WH € Sid-ersie aw
el (Fremfy frged: ) S 9e ereia 1¥an o9 W1 a5 ¢,
T8 geui-Sel gr ( EEeReTiay ) e ( SAeTeaq ) €

ERIESIEREIER]

37. Those who have destroyed delusion, understood reality
through the acquisition of right knowledge (samyagjriana), and
are determined to stay resolute, must take recourse to right
conduct (samyakcharitra).
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Al AUy TNAHATYdS Aod |
AR STRARTEN T || (38)

Aty - (UGS ) SHH-TE (W) =i (HEeR-
Y ) TRI A1G 1 - G & (g ) o= 9 (7 @aa ) =&
U B §, (AEI) THiCR (STRARTeN ) 1 1 STRIEE S
( AR ) T & 0 (Fad ) el T 2

38.  Conduct based on ignorance can certainly not be termed
“right”. It is for this reason that adoration of conduct is
preached to be proper subsequent to the attainment of right
knowledge (samyagjriana).

TS vafd Iq: AHEaIaERNTI gL |
HRARATATTH AIEHEHTHIE®RY ad. || (39)

s - (Fa:) SN0 fF (AHEEreEEn g ) IH
TR A % R W (e ) =i (Wt ) g €, () T
=M (WehReTeRTTafaTed ) THe Hurel 9 ed e ¢, (faven)
et g €, ( SSrFm ) W-g0 Wed SiernT 8 €, (s’ ) I8
M SATeAT 1 91 Ty 2|

39.  Right conduct (samyakcharitra) is achieved by abjuring
all sinful activities of the body, the speech, and the mind. It is
devoid of all passions, untainted, unattached to any alien
substance, and very nature of the soul.
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Rt sTaaerTEaesRa: TRIEd: |
Il eheTiaagTiE wraa fegfas (40)

e - (fémma: ) e @ (Sraee) 9 99F 9 (WE)
= @ ( 3TeEIa: ) HId U (uRuEd: ) 9 9 (e ehevTieTd: )
Ta-3w forfa oI ws-3w forfq @ (=nfid ) =fer (fgfaed) < vow
(ST B B

40. Depending on whether it is complete or partial abstinence
from injury, falsehood, stealing, unchastity, and attachment,
conduct is of two kinds.

e we=itEer wafa afa: araaRyHrsay |
AT EhHQPTAT (R T dent wafd (41)

e - (RERIEET) Fden @rey wifie ¥ (FRa: ) e\
@ a1t (31 3 (A ) GH-TorwS (SHTERd: ) S & IR
- YSTTAN-TEY § 3Rl 3 oret ((Hafd ) 86§, (I q) T8 5
( UehauTiaRfa: ) THaw &7 & ? (q@m ) 389 (Fra: ) adef
& oTe ( SUTEeh: ) Ao ( Watd ) gia 2|

41.  Ascetics who establish themselves in pure and absolute
consciousness observe complete abstinence. Those who practice

the path of partial abstinence are called sravakas (the house-
holders).
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MeURUTHE AR e ie f&dadq |
ITAaETqehacTgIEd orsareTd | (42)

3raEne - ( SMATNUTHE AR T ) e & S IArTEy o
% o eF % %R (Udewdd) 3 ge (R ww) W & R
( TG ) T FaIeEh 9 (Thaem ) o (Rresnam )
forert 1 wE % o ( SaTed ) SEEEY #E M E

42. All these subdivisions (injury, falsehood, stealing,
unchastity, and attachment) are ‘himsa’ as indulgence in these
sullies the pure nature of the soul. Falsehood etc. have been
mentioned separately only to make the disciple understand
through illustrations.

Ahimsa (non-injury) — the foremost of vows

Acharya Pujyapada’s Sarvarthasiddhi:
Non-injury is mentioned first, as it is the most important of the
vows. Just as the surrounding fence protects the corn, so also
truth etc. safeguard non-violence. From the point of view of
samaytka caritra (equanimity or concentration of mind),
which consists of desisting from all kinds of harmful activities,
the vow is one. And the same vow is spoken of as five from the
standpoint of reinitiation (chedopasthapana caritra).

Jain, S.A., Reality, p. 190.

TET] HUTAANTITITA FEAWTERUTOH |
HUUTE 0T gitgar wafa @ e (43)
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e - (@) o= w (SHETEEnTe) S e 9fed a9
(TEANERANOTH ) o9 IR 9E®d (WomEi ) Won w1 (I
SURIYUR ST ) S T 3T & (9T ) =8 (GHrgan ) ffveass 9

( &) fén ( warfa ) =it 21

43.

Acting under the influence of passions, an injury caused

to physical or psychical vitalities is deliberate himsa.

34

Vitalities - the life principles
Acharya Umasvami’s Tattvarthsitra:
PERRIUI I C i e e

(Ch. 7-13)

[TRTarTq] HIE-T-58 AU TR (STHEEH-99%) &
Y | YA YA ST & FA-eH-E AN E [ W7oy ]
9 & WIE-Y0T T, FSA-UT0T 1 1AaT T I hT faahm wT Gt
[fmn] e =
The severance of vitalities out of passion is injury.

Acharya Pujyapada’s Sarvarthasiddhi:

The vitalities or life-principles are ten, namely the five
senses, energy, respiration, life-duration, the organ of speech,
and the mind. The one-sensed lives possess four vitalities —
sense organ of touch, strength of body or energy, respiration,
and life-duration. The two-sensed beings have six, namely the
sense of taste and the organ of speech in addition to the former
four. The three-sensed beings have seven with the addition of
the sense of smell. The four-sensed beings have eight with the
addition of the sense of sight. In the animal world, the five-
sensed beings without mind have nine life-principles with the
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addition of the sense of hearing. Those endowed with mind

have ten with the addition of the mind.
Jain, S.A., Reality, p. 62, 63, 196.

AYTGHTS: W WG TTATGHTT |
quTHeaAe afd frmeE "989a: | (44)

sraad - (@e) fvad & (IWMEHAT) WREh 9l
( 3yrgwie: ) 339 W T o7 (i) sifEwn ((wafq) wEand g,
(3fa) S R (O wE ) S Amfeen el i (Seafa: ) scafd @
e (f&ar) fan ®, (sfa femmen) so wer femm o sreiq
SH-Fagid 1 (FAT: ) IRd T 2|

44.  From the transcendental point of view (nischaya naya),
non-manifestation of passions like attachment is non-injury
(ahimsa), and manifestation of such passions is injury (himsa).
This is the essence of the Jaina Scripture.

YOI Tl TEEEYTH=ROTY |
7 f& wafa sq f&ar wroremigunea 1 (45)

raErd - (FHTORURT ) A ST a6 1 IER GEh
gEgEt @ ®E FE A (HA:) Good W i ( TRy )
TS ROl & 3T gL (FaRuT) o (WTuTeIuRiuT, Ue )
9TOT <1 =T BH 713 9 () ket (f7) Freea sveen (e = wata)
f&am Tt ot 2
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45.  Therefore, a person following right conduct, due to the
absence of passions like attachment, does not commit slightest

of injury (himsa) although he may have occasioned severance of
vitalities.

Himsa arises from passionate activity

Acharya Pujyapada’s Sarvarthasiddhi:

The qualifying phrase ‘arising from passionate activity’ is
intended to indicate that mere severance of the vitalities is not
wicked. “Even with the severance of life one is not stained with
the sin of injury.” Again it has been said thus in the scriptures:
“When a monk goes on foot with carefulness, sometimes small
insects get crushed under his feet and die. Still there is not the
slightest bondage of sin in his case. From the spiritual
standpoint, infatuation is called attachment.”

Jain, S.A., Reality, p. 196,197.

AT TS a9TAgrand |
forgat Sfer o ar araed ge Ear (46)

sraand - (TEMEAT ) Whiel & (S9yegEm ) a9 H et
( SRATATARGTAT ) TS 37 | (Sftar: ) sfer (e ) = s (7
ar) seEn e W (ga ) Trm 9 (Rar) G (afr) ami (emafa)
et 2

46. Infatuated by passions like attachment, when a person
acts carelessly, he commits himsa, whether a living being is
killed or not.
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TETHHITT: T T TLHUTEATEY |
TYTATEd | a1 &9 grog=wn g (47)

AT - (T ) HfR (AT ) ST (RS T ) HuEded
BT BT (WIwH ) Tgct (AT ) 370 & 5 ( 3TeHEH ) 379 379
@l (gha) AR e 7, (Tg) W (WroEwRron ) gE Sl i
() fewn (SR = ar) = stwan 7 =

47. It is due to the fact that under the influence of passions,
the self first injures himself, later on, he may or may not cause
injury to other living beings.

The first victim of passions is self

Acharya Pujyapada’s Sarvarthasiddhi:
It has been said thus in the Scripture: “He who has
passions causes injury to himself by himself. Whether injury is

then caused to other living beings or not, it isimmaterial.”
Jain, S.A., Reality, p. 197.

FEaramfaraer fEamiormafy safa &ar |

TET WHERT YToTeuRaul e 1 (48)
araand - (féaram) few o (erfawur ) fawea = g1 (31 ) den
( Famaftoraem ) féan o aftomm s ((ffar wafa) &an weand 2
(7)) sEfae (wweEm) R oam W (Trem) w9
( UTUTETRITUT ) 07t <61 =1 &Il €|
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48. Not exercising detachment from passionate activities
that cause himsa, and indulgence in such activities, both are said
to constitute himsa. As such, all activities out of passion
unavoidably cause severance of vitalities.

geATfu 7 W] fEar weagferear wafd g4a: |
fEamamtgta: aiomfaesd @&ft &=t 1 49)

e - (@) Fea & (qE:) o & (9e| féar o1f)
e & ot (uasgiererr ) foad wegg R gt (7 wata)
7 et 8, (qafn) < oft (aftomafagrgd ) wRom w5 fagfs & o
(Ramaatata: ) @ & o, G & i &wRen 1 @
(=Rrat ) e =fed

49.  Verily the soul does not cause even the slightest of injury
attributable to any alien object. Still it is desirable for the purity
of thought to renounce external objects, incidental to causing
injury.

Fgamagesaarr @ Fgaaama dad |
YT HIOTERUT | dfg: HIOTAEr aret: | (50)

e - () 1 (Frgram stegemmE: ) fe=saTa &l 78 99s
g3t (Frgrarm: ) Fe=aed 9 (aia ) SHe & (HHad ) S8 S g,
TR H ¢ (|: el ) 98 g8 (9fg: wumed: ) I fmarey
I H SATHI-FHTE! (|) BIA1 g3 (ShIUTeR0T ) fharey =i sl
— SHIER A o (AT ) T L 3 2
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50. The unwise man who does not understand the real
meaning of the transcendental point of view (nischaya naya),
undermines external discipline, gets lax, and thus destroys
conduct based on restraint.

arfaemenfa f& ot fEorwraass va s: |
FATSHT A ErawsH 7 @& (51)

araand - (fg) frvem 9 (R arfaema ) o 1 72 e ot
(Teh: ) Tk g i ( FEATReaTe ) & & %et 1 sie ( wafd )
T T () T S (et gen eifu) W e @
( FEaTReraTS ) féan & et 1 s (') 7 B 2l

51.  In reality, one may be responsible for the sinful act of
himsa without actually causing injury; the other, while having
caused injury, may not be responsible for the act.

TRETenT fEar gaifa et werHeH |
I TR Teathen Hafd aiares (52)

araend - (ueE) R i (oreur fEar) et off e ()
T W - 3T HIel H (U Felq ) gd Tl ki (SgTe ) 3t B
(3 ) fordt Sia &1 (wEIEET) sga o<t féar «ff (ufaren)
TeAshel H (e ) Uiel %el <4 arelt ( welfd ) Bt €1

52.  One may have to experience grave consequences on
fruition (of karma) due to even minor himsa committed by him;
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the other may have to experience only mild consequences on
fruition (of karma) due to even major himsa committed by him.

TR da g faurfa wel da a<m=e |
ASIfd WERruT Ty fEar afesams wetehrrel I (53)

raEned - (WEeRINUN: 31 ) T T&W & §RI W-|ed hf T8 ot
(f&ar) o (Wl ) Foldhlad W 81 W (3T) ST H
(afer=m) fafesa &t (=fa) @ &6t € (W0 w@) 9@ B
(TeE ) T e w1 (T wel ) @ e (feerfa) 3@ 2 (wr )
& fédn ( er=rem ) TE Sfia i (7] ) W< el <t @)

53. When two persons commit the act of himsa jointly, its
consequences on fruition (of karma), curiously enough, may be
grave for one person and mild for the other.

Ui weta fEar feramamon wafa weafa =0 swarsta |
I THGHGHATSTT TeAfd FEAHE 11 (54)

araand - (WieR U fET werta) & G wed & %o 3@ ®
(ToramOT weAfd) wiE T FE-HW Fd <dl €, (Far iy
TeAfd ) HE TE X gHF W EA I T, (F) 3R (hH A )
1S | 3R e (3rahan 31t ) fomn ford oft (werfar ) ot <t 21
(ﬁ)@W(W)W$W(WW)%mW
LGS
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54.  Depending on the thought-activity, himsa may become
culpable (causing influx of karmas) before it is committed, at the
time of its commission, after it has been committed, and also due
to just an intention or attempt to commit it without its actual
commission.

Teh: ahilfa f&d wafa wawfiEr sga: |
wgdr fagufa Ear Earwraspaads: | (55)

arad - (TE:) T Sa (fEEr wafa) fEw o s @
(W:)W@W(m:w%)a@ﬁﬁ%,(m:ﬁw
fargafa ) =ga Sfa fean = & (EamweseR) & & wa %1 arf
(Ueh: wafd ) T el 2|

55.  When an individual commits himsd, many may be
responsible for its consequence; when many commit himsa, only
one individual may be responsible for its consequence.

ey fogrfa o fEarremeta wee™ |

= da féan fevrafédames fagerm o (56)
e - (e afu fdar) fedl Sa =t @ f&a (heteRtet )
okl | (TR Ud fEarhet ) T g fdars wa =t (fegrfa) <t

2 (3 ) W e =l (Ha fEar) ot fean (fagem aiféaree )
S W erfeErey wet i (Tt ) &t 21

56.  For one person the fruit of an act of himsa, on its fruition,
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is what the sinful act of himsa warrants; for another, the fruit of
the same act of himsa, on its fruition, is what the virtuous act of
ahimsa warrants.

fEaremurs g qer@tear g uRomy |
a0 qAfedn fevraféarwe A= (57)

e - (3w ) fREt w1 @ (eifEEr) e (uftomy)
SeoeRe ° (fEareet ) e & wat i (garta) 30 €, (G ) ok
(sawe) el =1 (Fwr) few (erféarded) sifewn & wal =i
(feorfar ) i 2 (7 /) 311 et i T |

57.  Further, an act of ahimsa, on fruition, gives the fruit of
himsa to one person, and, to another, an act of himsa, on fruition,
gives the fruit none other than that of ahimsa.

st fafagwger gger Anigegsam |

WAl WA INUT YeGAaeshdsan: | (58)

e - (3f) 39 YR (gEER ) 3 Hied (fafaaagzy)
3R YR & g We-YHSEY T o H ( AriHegsHm ) fSmrt i
a0 g W & R (UgageshEea R ) e TIGHE ol
Jeft-ifd S ol (TRE: ) S-S Hewt € (Rt e )
IR B £

58.  Thus, to those who have lost their way in the difficult-to-
understand, multiple viewpoints, like a traveller lost in a thick
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forest, only the Teachers, well versed in the application of partial
standpoints or aspects of knowledge (nayas) can provide refuge.

AFIACITAYR S T T==rehy |
QueAfd gEameT guie @iefd gfagream ™ 1 (59)

e - (ITEHYIAYR ) 3T&=< Mevl ¥R a1 (guEE ) Fe!
FfcTar § faer aren (et T9=eny ) SH=sed &1 T&asd =%
( et ) =fE uRor R S o7 ((gféeramm ) s St %
(qeris ) weens 1 (Ffefa ) vite & (Eueata ) Tve-wue w3 2|

59. Lord Jina’s extremely sharp-edged chakra (spinning,
disk-like super weapon with serrated edges) of manifold points
of view, when used by misguided intellects, is difficult to be
warded off and cuts off their heads in no time.

PP & T |
[ERECHEEIEIRENEOIRS R G e ] (60)

e - (FEaftuwfafiammertt) f= o6 7, s &F ¢,
e o =, féd o1 %l SR @ - 39 91 a1al o1 (aa ) arde ®9 9
(s ) T Fh (T AreEHE: ) S WoR HA H G
@A 9t genl i (Tt ) stoet wifed & erqar (fEar) e
(Tt ) Bl Afed|

60.  After a proper understanding of what is meant by himsa —
the victim of himsa, the perpetrator of himsa, the inference of
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himsa , and the consequence of himsa - one who is engaged in
the stoppage of influx must renounce himsa to the best of one’s
ability.

e UiH eiig TSGR Iei T |
FEaTeRfasRmmise gowwa | (61)

et - (FEareuRfaenTd: ) f&an #1 sigd 1 g1 I o geu
HI (UIH T ) T8 Ted (I ) FATYah STefal WA & W

(wei ) Afgw (uig ) 79 (&g ) 7Y (I STEREA ) T SFER
e (WAt ) B 37 =i

61. Those who wish to renounce himsa must, first of all, make
effort to give up the consumption of wine, flesh, honey, and the
five udumbara fruits (the five udumbara trees are Gular,
Anjeera, Banyan, Peepal, and Pakar, all belonging to the fig
class).

T Hgdfd B dAifgdteras] fawta ey |
fawgaamt sfar fEamtasrgarrta | (62)

st - (wel) Wik (wA: Higata ) w9 i giod-seie w2
( Mfgateras ) wifed fo aen geu (o fawta ) o &l o e S
2, (Taagasmt Sitar: ) o 1 spen gen sha ( faorgm ) fomm feredt v
1 TiskT & ( T 3mmertfa ) féan <1 ear=Ror e 21
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62. Wine deludes the mind and a deluded person tends to
forget piety; the person who forgets piety commits himsa
without hesitation.

TEST & g ST A 7 |

T ST dw 9 dSadsavad i (63)
araEned - () A (FEAT THA SHan ) 9gd ¥ W ¥ 39 g
St st (= ) A s1eifq it 1 SER (7en ) Afy (396 )

el St (e wietat ) wfew Wi At (et ) 37 Stat (R
MY W ) fEa s1avd ot 21

63. Wine is the birthplace of many creatures that owe their
origination in liquor; those who drink wine, therefore,
necessarily commit hAimsa.

ST AT TE AR (9T cheh THERIUTE: |
fEarn: watan: wdsfu = yReRatatear: (64)

sraaed - (SRS CRTE TR (T ohehTAeRIUTEN: ) 1T,
T, TAI, BT, SR, Ik, HIHa, hig TS S |t 0T qera
w2, (T atan ) fw & watg € (=) i (wd efr) 3
Tt (IreRaTHtEar: ) Afew & fepead € i 7fe & o wd 2|

64. Pride, fear, disgust, laughter, disliking, grief, sex-passion,
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and anger etc., are bywords for himsa,; and all these go together
with wine.

7 far wroTfaETa AR AT T |
HE TS Yo arar f&ar i (65)

araEnd - (FwTq ) 9 &R (wrottersard, fomm ) fom omon & 9y
T ( HIEET St ) HiE 1 3 (7 3994 ) 7Tl & Fehell (AT )
AT (| WSTd: ) HiH 1 a9 3 arel 88 i ( fEar sifartar
TRt ) féan stferd &a 9 gidt €1

65. Since non-vegetarian food cannot be produced without
causing destruction to life, therefore, one who eats flesh
necessarily commits himsa.

Have mercy on other living beings - life is dear to all

One should practice ahimsa every day of one’s life. Ahimsa
means not injuring others. Since we injure others only to
satisfy our desires, desirelessness must necessarily lead to
ahimsa. Many people think that the killing of animals is
necessary for their living, and on that account harden their
tender nature. There is absolutely no justification for the act of
wanton cruelty. Nuts, vegetables and cereals contain all the
nourishment necessary to maintain life, and, in their purity,
constitute more joy-giving food than the dead entrails and
carcasses of innocent animals butchered relentlessly and in
utter disregard of their mute appeals for mercy. Life is dear and

46



e g

joyful to all, and we should remember that the disregard of
their appeals for mercy, and the sight of the pain and writhings
of their bleeding and dying carcasses must recoil on our own
souls, furnishing us with brutal and butcher-like tendencies,
thus engendering karmas which cannot be easily destroyed,
and which form an ever-hardening shell round the soul.

Jain, C.R., The Key of Knowledge, p. 579-580.

Don’t harden your soul’s natural instincts

If we would but ponder a little over the matter, we should
find that the slaughter of animals is not only sinful, but quite
unnecessary as well. Taste, of which we make so much in
insisting upon an animal diet, is not at all in the things which
we take in or absorb. The aesthetic pleasure which simple,
wholesome, non-animal food affords to the soul on account of
its natural purity, cannot be equaled by the most sumptuous
and expensive preparations from dead entrails and carcasses of
birds and beasts, however much we might endeavour to
conceal their sickening stench by condiments and spices.
Besides, taste for flesh is only an acquired something like all
other tastes. When a man takes to smoking his instincts revolt
from the fumes of nicotine, but with each repetition, they
become more and more blunted, till they lose their natural
delicacy altogether, and actually long for that which they had
abhorred before. The same is the case with all other evil things;
they not only vitiate the natural instincts of the soul, but also
tend to harden one’s heart.

Jain, C.R., The Key of Knowledge, p. 581.

Renounce himsa in all its forms

...no one who is not prepared to renounce himsa (injuring
others), in all its three forms can ever hope for salvation or
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immortality. These three forms are, (1) the actual commission
of the harmful act oneself, (2) its abetment when done by
another, and (3) the encouraging of those who have already
committed it independently of oneself. As we punish the man
who abets a burglary, the thief who actually commits it, and the
receiver of the property stolen at the burglary, so does Will
detest the accessory after the fact as much as the abettor and
the ‘thief’. Hence, they who slaughter animals, they who get
them slaughtered, and also they who purchase their dead limbs
are travelling on the path that leads to suffering and pain.

Jain, C.R., The Key of Knowledge, p. 601.

i foher wafa Wid waHe gae Afgagude: |
T vata f&ar aersmatrated | (66)

sraae - (FEft) Tt (9iE ) WiE (Y UE g9 ) 319 3T W
T (ufewguare: atfu wafa ) 9, 9 enfe agge =0 o e € (a
afr) ==l o (aefsafrmatden) v 7lg & anfya g
St & =1 8§ (et ) Tre=a 9 (far wafa ) féwn et 2

66. Eating flesh of animals like buffalo and ox, which have
died of themselves, also involves himsa due to the destruction of
numerous subtle, unevolved, spontaneously-born living beings
(nigoda jivas) contingent on it.
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JMETY YAy faueammErg, weuyiy |
AAATTERASTd T, 1) (67)

e - (3MHEY ) Fell, (yaETy AT ) Tt g2 o, (fau=mmg
A ) Tehe g8 o (WIAUHY ) T19 & Sfedl § (qw=rd=n ) 36 Sa
& (Triamm ) fg Sta-aftel &t (amen ) R & (S )

3cqfd Bt &l e

67. Subtle, unevolved, spontaneously-born living beings
(nigoda jivas) of the same genus originate constantly in pieces of
flesh, whether raw, cooked, or being cooked.

I ST el A @igla 9 wgerta o fufrausiiy |
¥ Trefa waatifod fuvs sgsiaerEE™ 1| (68)

srganed - (|:) S (3| ) FHodl (AT) AYET (Ul ) THE T
(fufyraueiim) =@ #1 goll =l (WEfa) @@ € (ar) e
(TgwTfer ) Toel e B (W: ) 7 (SESHARET ) 31 Sha-Tfyrt
& (aatterd ) Fe w@fed gu (faee) five @i (frefa) = =
EGIR

68. One who eats raw or cooked pieces of flesh, or touches
them, causes the destruction of large clusters of subtle,
unevolved, spontaneously-born living beings (nigoda jivas)
constantly gathering together.
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AYFTHTHTY YA ARl HTcAeh Hafd weh |
aSifq We Heeher a: 9 wata fEaenisea=<H 1 (69)

raaney - (k) Tk H ( WEPTRTHIT ) TY I Teh Siel 91 @ H
(9T ) WgHl (WS araeh ) WYHfReE i fEW 1 Twu
(wafa) e 21 () S ((Ueehieh: ) g8 Ifg T o (W Wit )
Ty 1 Yo H1 7 (|: ) e (I fEwen: wafa ) o g
g 7|

69. Itislikely that even a small droplet of honey in the world
will represent killing of honeybees. The senseless person who
consumes honey is responsible for grave himsa.

Tave fanfed O gragr s w1y e |
qATY wafd fEar aersEurfur arard (70)

srare - (|:) S IEY (M ) 7Y % B4 9 (WEH ud faferd )
3o 39 & R g2 (ar) 1@ (Bei ) Ba § IR g3 (|ey) 9y &l
(TR TEU AT & (qE ) TRl R F (RTSEE ) SHE
STgaYd Wl & (T ) = o (fEar swafa ) féan @ 2

70.  The person who consumes honey which drops down from
the honeycomb on its own, or that obtained through some trick,
is also responsible for himsa as, in both cases, destruction of
subtle, unevolved, spontaneously-born living beings (nigoda
Jjivas), generated in honey, is caused.
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Y " Aaqa fufdd o HETfagaar: |
A T FfqAT dguTt Saerea || (71)

e - (WY W TS ) HY-EE, HY-H{CU, Tedia-HeRe,
e At (=) 3R (Tafdrd ) wte (wETfaeraa: ) wer fasfa o
veref ¥, 27 gerelf & Yo i 9 ot § fawr Ueg ' 7, (| ) A
IR (feEr) ot g % R (F qes= ) oA i A 6 T
(%) ST (Agun: ) S& gl At (SE: ) S Sea Bl @ 2

71. Honey, wine, butter, and flesh, these four substances
provide media for growth of microbes and are, therefore, not
suitable for consumption by a votary. These substances inhabit
subtle, unevolved, spontaneously-born living beings (nigoda
Jjivas) of the same genus.

ATTEGEIH AT AR |
FESHAT e agaror fEEr (72)

araared - (ST ) SR IH - S 3R HIA (A= -
Troerwents ) T, 98 IR di9d el (FESeT ) 9 Siel &
(= ) i € ererie @ el 6t Scfa % 3 uiEl et W E, 3
I T ST S Bld & & (T ) A (TEaur ) S ey
FH H (et ) 7 39 Siai 1 () o (wafa) it 2l

72.  Fruits of the two udumbaras (Gular and Anjeera) and of
Pakar, Banyan and Peepal, are birthplaces of microbes.
Therefore, eating of these fruits causes himsa of those living
beings.
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I q YAHAT: R TESTAAT ITRITIT |
gsaearary fEar fafyremiesar @& (73)

sraand - (9F:) R (=) S % (IrRIiuT ) §@ gu o
(FTATETTETT ) el IR 59 Sital § ed &1 S (artT 31f)
IR (WAd: ) o s g i (Tafyremmntawur) fafire
T &9 ( fa ) e 2

73.  Even if these fruits be eaten on having dehydrated over
time, and hence free from mobile beings, himsa is caused due to
the presence of excessive desire for them.

FRTA T g RAEa =g aRa<e |
Teniey™mET: ot T JrgiEE: (74)

sraandd - (emf) T (3Tt ) e el w ( IrfregmRgiaTa-
T ) S1fe, e @ g aret 3R Ul i T wWEy (e )
Siewt & (Eied: ) T8 Ifg o gew (Ferieemm: ) e <
IYRIN TE i & (UTATIOT wafsd ) o & 2|

74.  Those men of pure intellect who renounce all these eight
things which cause distress, difficult to give up, and mines of
insuperable sins, are worthy recipients of the precepts of the
Jainareligion.
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qHAEATRY Gyuamrsty ¥ aRereqy |
TR AHHE A asfa qoeawg, (75)

araard - (o eifgETEY ) uH fEurey 7 39 9 i (HYva:
MY ) 7ol Joh ST € T off () St gy ( TereRiEam ufteredy )
Lo fed & sigd | (3 eT: ) eremed € (@ 3tfw) 9 of (3= =
Toureg ) 5 forw Bl g 2

75. Even after proper listening to the doctrine of ahimsa,
those who are not able to renounce hAimsa of immobile beings
(sthavara jivas), should at least renounce himsa of mobile beings
(trasajivas).

AR AT AT SRR RS Sae |
iRt FgfafafesramuruaTaant @i (76)

araad - (it ) Sewted-wmEy  (fata:) @
( FARTATTHA: ) Fdl, HIRA, STTHGA & G F ( SATSFRTIHATN: )
o, T SR AT A Y (AT ) DR (T ) el S B (q)
R (Tt SrueTiaent et ) 7 smvaReEd @ (fafesear ) shs
T el STl 7

76. Perfect renunciation (autsargiki nivritti) is of nine kinds
(3 x 3): renunciation of it by action of the body, the organ of
speech, and the mind; and, in each case, not doing it through
oneself, through abetment when done by others, and through
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encouragement of those who commit it independently of oneself.
Imperfect renunciation (apavadiki nivritti) is of many kinds.

Tlcheh (FIETATEUTT SR faaarony |
IITERARUTSRWUTHT afd shIoiEg | (77)

g - (TmEErEtawaTeTy ) s fawEl & =egdes ga
et (U ) TEEsl i ( Eieheh{~gdETdId ) T THiST & o6 &
e ( FroATaHRuTfeRTuTy A ) TRt % TeR Sidl % AR
I St (SRTuTen wafd ) F3 9 #)

77. Householders practising judicious sense-gratification,
cause injury to a limited number of one-sensed beings. They
should desist from injury to other one-sensed (sthavara) beings.

ARG UHHTE AT TTeEaT |
TR STATTHATHEHSSTEHTRe Fiadead || (78)

e - (AR AYd ) STHAYT ST W& T HROTA (UTHH )
IR (AFEREEE ) AfuEdl WEA il (dear) W
(STfeTemT ) @i & ( ITHAHSSEH ) AT ¥l Yfdeha adid
( TR ) JTH ( 3R ) TR (7 Wfadesy ) &1 g =nfea|

78. Having acquired the elixir of ahimsa that leads to
immortality, one should not get perturbed on seeing the
improper behaviour of the ignorant.
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oAt WragHt gmief fEw 1 qrasha |
3fa ehpeRed Wq 9er yfon @m0 (79)

ararane - ( WTergH: eH: ) 9O 1 wardn g uH ged ¢ ( emtef
) o & fo G @ 9 (7 @ e1fi) < e @ (3f) |
TR ( TreRed: ) od o qegfs W A gsadted (@) THwT
(g ) St (grRoT: ) wroft (7 e ) 781 9 =nfed|

79.  “Dharma, as proclaimed by God, is very subtle and there
is no wrong involved in committing himsa for the sake of
dharma.” Not getting deluded by this wrong belief, one should
desist from committing himsa of embodied beings.

gt T Jaare: gwafa arar: yoatig |J6y |
3 gfiaemerforar ot = ror Sfet fwm: w (s0)

g - (fe) fveg s (gw:) ud (aars: ) <adeti 9
(uwata) o1 e © TEfed (are:) SI% R (EE) 39 oiw §
(wdq) wa %5 (WEq) ¥ ¥ =l (3f) =W wer

( gfaaeherferat ) ifaesyol (fawon) gfg =1 (W) T W &
(fgm: ) moft (= e ) = awen =

80.  “Verily dharma is created by gods and, therefore, it is in
order that everything is offered to them.” Falling prey to such
indiscriminate notion, one should not kill embodied beings.
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e " ST T wrstu Jrervsie |
3 Ay @wrd AIfagd dweEduTy (81)

aread - (geutte ) T genl & fafi (S ) 96 o &
(a ) ARA § (7 wistu S 2R ) iE 99 e 2 () 39 uER
(duerdd) frvem s (ifqed) sfafy & fod (wadqem)
wifora st fémm (7 &t ) e e =nted)

81. “There is nothing wrong in killing animals, like a he-goat,
for the sake of (feeding) persons deserving deep respect.”
Believing this to be true, one should not kill living beings for the
sake of guests.

LA TG YTg U HehHTaETarerd. |
TATROA & 7 TeTHee f§ad 3rq 1l (82)

ey - (SEETEETaS ) 98 ¥ WiE &1 = w9 9ER
B A (W) ASH ¥ (ThEaaed ) T ol & " |
S HieH (SRH) IS ® (3) W YR (Mmeher ) foaR e
(TETETE ) U fowmer I@ gt 61 (Fes) & (Sg) +4 (7
S ) & T A

82.  “Itisbetter to prepare food by killing one large-size living
being rather than by killing a number of smaller ones.”
Thinking this to be true, never kill a living being of higher order.
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T Wafd SEATHREERT Sagu |
3fq A whaed 1 e Eeaamm (83)

e - (3T ) 30 (U UF ) U & e sfta & (Siaeiu )
M0 T W (SEAM ) S8 9 Sfal i (T Wt ) w0 e 2
(3fq) 39 9 (we ) 7F Y (FEEawarm ) & e et wfmi
1 (89 7 e ) f&dn =2 = =nfea

83.  “By killing one being that kills others, one saves many.”
Putting your belief on this, do not kill even those beings which
kill others.

FEETATAAISHT Sra= SUTSta-d & uraq |
TR el 9 fE-am: yfion f&am: (84)

araEned - (3Tt ) ¥ ( SEHTAETAA: ) Fgd Sfell & T L o
e Sia (Sfta= ) S g (T[® 9T9") 9gd 919 i ( SuTSiEfd )
el FW ¢ (3f) 3 TER (IFwTT) TN F (FET) T
(f&am: ) & &+ o (vt ) IR -sita (7 e ) &6
A =fed|

84. “Killers of many jivas, if left alive, are bound to accumu-
late still greater sins.” This fallacious argument should not
prompt one to kill, out of mercy, even those living beings who kill
habitually or naturally.
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FEG:WT: WAUAT JATA @FeruT g-a@farestay |
3fd STEATRUTUIaE™ 7 §:f@qisty g 1 (85)

areatd - () IR (SEgg:E: WAMUar) 9gd i@ 9 gad gy wi
( srfertot ) St (g afafestay ) 3@ & =9 &t (vt ) o SEE
(3fq) 39 TER (SEATRUNTY ) IET-faaR N qEER  H
(3ME™ ) o (gham: i) 3= S off (7 gen: ) T/l a’A
=fe|

85.  “Those undergoing great suffering, will get released from
the agony in no time.” Holding the sword of this kind of

fallacious commiseration, do not kill even those who are in
distress.

FHRUT gEETAdeta giaar gar: e ua |
3 ARATSAR: GRa a1l (86)

e - (gEETt: ) @ i Wia (FeguT ) ISt HisAa § gl
2, gferd (&aT: ) WR gC (gha: ) get sita (gha e ) get €@
(wafa) &6 2, (3f) 39 TR (qeuvsan: ) foaned deem
(gfe=i o) get oul & o[ & fod (7 snea: ) T8 uheT
=fed|

86. “Happiness is achieved on enduring great hardships;
therefore, those killed in their happy state will continue to be
happy.” Do not take hold of the weapon of this misleading
reasoning to kill someone who is happy.
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YA AETEEATT AR JEErs S |
A BT R 7 wde gadataetar | (87)

Tt - (YFE:) 9gd § (W) AE H (Iudted-
FATETEAEATTERET ) G 1 HROYd GH1Y % R Sl 9w
FE T (T ) T T A (R ) Rr (g sfrefiar)
g8 ¥4 & = ol ((f¥rsEeT) fr & g (7 At ) T e
=fed |

87.  Adisciple, desirous of piety, should not cut off the head of
his own preceptor who, through constant practice, has
developed concentration that is instrumental in achieving a
superior state of existence.

AU AT o fayara= T gviear |
Hfefaueaeamel 953 @ TRUlEHFT I (88)

e - ( eFEatquTrEaTT ) o1 % = (fanafavaranm ) fers
i fovam feam & ot (sfefaaesemme ) s & e w1 9
Sed arett fafean & 99m wiw & (Iigam) e o
(@RUfEeRT™ ) o2l @RUfeH & Hd 1 (Ha g™ ) Tel 7=
=M |

88. Do not believe in the doctrine of the Kharpatikas that
postulates ‘break the pot (the body) for immediate salvation’.
Impelled by their thirst for small riches, they induce their
disciplesinto the trap of such a doctrine.
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AT W YA THR AT |
IESLIEEHERE R EDI eI e (89)

areEred - (T) @R (WFME) deH & fod (W) I
(FAraTa) 3d g (W) fordl (AR ) @ Site Wi (FeEaT)
2 Y (FITaTEer R ) 1o /g 9 (3T Mfy ) et o
(7T STy ) T A e =nfed|

89. And, on being approached for food by a hungry man, do
not fanatically desecrate your own body so as to give him food;
thus shun violence towards self.

st A ferfa oig TaagfasmEueE TE |

fafeafswaege: sEafdat faggafa: (90)
IS - (TAVF ARG ) TEI-4H! I 37U Tl ToST WG S

A (ML) S TES Kl (SURF)  SUEA-TST R
(fafeafsrmager:) f9a & ®E &1 99sH den saud
(favrgmfa: ) fria 9 #1 uRor w5 aren (rfEEr sem) s
T T 3% L& aTel ( okt A ) shiF 7&d (g fawrfa ) g =i arw
BI1 22 3teifq g el g

90. After familiarizing oneself with the essence of Jainism
through Teachers adept in manifold points of view, and having
taken refuge in the principle of ahimsa, which person of clear
intellect would yield to delusions (set forth in the preceding
verses)?
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Ifee yHeArTeEer e fashiad ferafu |
AeTaaiy fase dgen: |fa w@r: (91)

araane - (Iq) = ( fory 21fa ) = off (wwTEEnTe ) THIE % 9 9
(<) T8 (3rad e ) ored He (Taefrer ) wver s € ()
g (A 310 ) o & (fagd ) S =fed (ageT: ) 39 3 e
% 9T (T ) IR (|fa) 7

91. A statement, made out of passion, that is not
commendable, should certainly be known as falsehood. It has
four subdivisions.

Falsehood

Acharya Umasvami’s Tattvarthsitra:

EEFIEETAT |

(Ch.7-14)

THIE o AN 9 [ 379q STTHems] Sl ol §:eREs el fheasy
o= S 9t [ 3TaH ] ST 2l

Speaking what is not commendable is falsehood.

Acharya Pujyapada’s Sarvarthasiddhi:

That which causes pain and suffering to the living is not
commendable, whether it refers to actual facts or not.
Jain, S.A., Reality, p. 197.
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WYARANE: Wy fg afatafrgaa o |
AIAAAE AT JT dSAIST |l (92)

e - (WATRANT: ) T T4, &7, T 3R 99 F (Fe
atfy) faemm ot (o) o (afer) o a== ¥ (Ffvga)
g 1 St @ () 98 (WA ) e (T ) 319 2 (FeT)
S (T ) T8l W ( Taew: AR ) Josd 7 7

92. A statement that negates the existence of an object
(which is existent) with respect to its substance (dravya), the
place where it is (kSetra), the time when it exists (kala), and the
characteristics intrinsically present in it (bhava), is the first kind
of falsehood. For example, to say, “Devadatta is not here,” when
heisactually present.

ey f& aigEd a9 WRATRTANTIL: |
SgTed fgdia aegaufas garfa ae: | (93)

sraand - () W o=q # (3mq fu a¥qed ) siformE o
TEIETE] (A WETRTANT: ) 57 f9=1 &7, fr=1 ovre, foa= i g
(ST ) el Ml 2 (e Tgelts 3ran ) o TR TR i 38 ©
( Trer e we: 3t ) o Weh 39 W7e "2 ©

93. Astatement that affirms the existence of an object (which
is not existent) with respect to the place where it is (kSetra), the
time when it exists (kala), and the characteristics intrinsically
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present in it (bhava), is the second kind of falsehood.
For example, to say, “Pitcher is here,” when it is not actually
there.

5] G WEUTES U e It |
3Tt = e faed i agmwa: | 94)

araEnd - (At ) 59 399 ° (T o |9 31ty ) T e
Y o SURd B @ ot (urEuT ifiefiad ) ey 9 el Wil €
(3¢ 99 3ra fad ) =% oo 1 AW 9] wusE wifed (Fen
TY: 31ger: 3fer ) 19 T T =i =gt e <

94. Astatement that pronounces the existence of an object as
another object, with respect to the nature of the substance
(dravya), is the third kind of falsehood. For example, to call a cow,
ahorse.

g AHTEEIAUYEHY Jafd go &y aq |

WA AT HafIewyd qid q (95)
st - () IR (I TORY ) S g9 wWey (iean ) e
( TGy ) Ju-Hied (3 ifyEm) iR fE-weR (wafd)

g € (3f) 3 TR (3EM) T (FhE) W (Ird)
(| ) G G @ (e ) i YR (HEw) |/ T 2
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95.  And the fourth kind of falsehood, in general terms, is of
three types — that speech which is condemnable (garhita), sinful
(savadya), and unpleasant (apriya).

Yyrrerasf swehyrIEHSTE wefud = |
ey I dd Tfed Tiga | (96)

e - (UyrreTaETef ) fayee steiq gereE, el @t gl
qiet E HIA, TH Gled g9 Aol (HehITH ) HIUYU, TR H
R T alel o diel ( STHUSSE ) B 6 HS ATEG die
(Wt = ) TS o=l 1 1S S a1l e © U el we fEmr
=1 hT ST (3T AT I St ) SR off S o= e T 9
faeg - o g gl *1 o & faeg € (qe@d ) 9 9e o=F
(e ) forer (ifeam) et m 21

96. Condemnable (garhita) speech comprises statements
which may be spiteful and contemptuous, harsh, nonsensical,
useless gossip, and also those contrary to the Scripture.

BTN TR UTHHUTAT I I a=ATe |
AT TETITIITSTET: Jad-d || (97)

e - (BETHS TR UTRE U U= e Te ) $aq1, 9T,
AR, W, o R <R 311 o < o= 2 (o |l ) o 39 dfed
oo B (IEHT ) Fifen (riuTarerE: ) 59 sl | Wi % |y ety
f&o & % (wad= ) g 2|
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97.  Sinful (savadya) speech comprises statements which may
be prompting others to engage in piercing, splitting, beating,
ploughing, trading, or stealing, as such activities lead to the
destruction of life.

3nfaert WfifaeRt Wee SRVIhehcTEdhtd |
FEURTY dUeht U deaHa 39 || (98)

araand - (eRfaet ) fom o efreRerar U991 A oo w84 i T
T arel faguicaess, ( Wfifqert ) 991 3= FW a1el, (@ ) o
H T, T9ERIM S 3 9], (SR9ehehegeht ) IAT S i

ST, ¥Meh 31 HLAATSAl, TSE-FTSN Icd= hiAarell, (T U,
arfr ) 3R S off (UE ) TR T (ATRT ) FT9-sh < FTell S ©
(?ELHEFTL) € A (3T ) AT STGRTeAT- Fa0Tehe T= (?rarq)
O AT |

98. Unpleasant (apriya) speech comprises statements which
may cause in others discomfiture, fear, regret, enmity, grief,
hostility, or anguish.

wefarawfar yraaieRedeRa aq |
Jqaaersty qentaad fEar smaata i (99)

araane - (I HaE 31fY ) 39 wm &€ freun § (=) Fife
(VAR AR ) THIR A € Y HRwr @ TE R B R,
(TE) HieY (eraeersty) g a=a 7 «f (fEar fad) R
o @ (Emeafe ) gt 2
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99. For all these kinds of falsehood, the underlying cause is
passion. Therefore, falsehood also, certainly, causes himsa.

T g ey enafamereeaTm |
RAMPARTIEEA wdfd ey | (100)

e - (HRATIATTTAN ) THE IS T=H1 H1 ( WA gl
fféy) g 9 & & FRO gaaH W (FATPER: STHEET )
TI-3URA 3R T FHo ( STHE T afe ) ST T2l 2

100. Asfalsehood necessarily involves passion, a discourse by a
passionless saint preaching what is acceptable and what is not,
does not involve falsehood (even if it should be unpleasant to the
listener).

TO AT ATSEWeTHT WieR |
T sty gramd ety frema g 1 (100

st - () S gEY ( ATTISTRTETEETS ) SRT-399 9l &
Shedl & H HRUME (HIEET ) | g9 i ( WieRkH 37T )
B o fordl argmed € (A 3tfr ) 3 off ( From waay 21 3d ) whl

% U 2 &l (e wa goer ) w1 €8I 36|

101. Those who are not able to renounce completely the sinful
(savadya) speech as is necessary to arrange articles of use and
consumption, should perpetually renounce all the remaining
kinds of falsehood.
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On falsehood

Firstly, as regards religion, falsehood directly produces
impurity of the heart, perverts and deadens the finer instincts,
converts the nobler emotion of love into that of hatred, and
renders the ego unfit for the higher forms of unfoldment. It
makes the intellect cloudy, and replaces the serenity of mind
with worry and anxiety, thus directly robbing the ego of
ananda, or bliss, the acquisition and enjoyment of which is the
sole aim and aspiration of the soul. The liar wants to be happy,
but does the very thing that gives birth to unhappiness! It is
like pulling out the foundation to build the superstructure
with. Spiritual progress is impossible without peace of mind
and peace of mind cannot be had till the heart be purified;
hence, lying is an immediate obstacle to the path of
emancipation.

Secondly, as far as material prosperity is concerned, it is
also easy to see that untruthfulness even here ultimately leads
to ruin. We resort to falsehood to gain a cheap advantage by
dishonest means. But dishonesty never flourishes in the long
run, however much may be the immediate advantage to be
gained thereby. If it were otherwise, all the thieves, and dacoits
and forgers, in the world, would be millionaires in no time; but
happily such is not the case. National prosperity is no
exception to thisrule.

The short-lived triumph which falsehood and dishonesty
secure for their votary, in some instances, is too feeble a
recompense for the life-long anguish and fear which inevitably
follow in their wake. The liar cannot look an honest man in the
face; his features bear the stamp of wretchedness and sin; he
shuffles and cringes and loses his self-reliance. Prosperity in
business is impossible with such qualifications as these and the
health of the body, depending, as it does, on mental strength
and purity, also suffers in consequence. This is not all; for those
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whom the liar defrauds, become his enemies when the fraud is
discovered, and hunt him down sooner or later. Are these
conditions worth purchasing in consideration of some
temporary gain by falsehood and deceit? We venture to hope
that no man in his senses will answer this question in the
affirmative.

Jain, C.R., The Key of Knowledge, p. 234, 235.

JfaIuie TEUT URIEE THTAINTER |
TIE W d9 o A au 3 | (102)

e - (Iq) S ( THHERT ) YIS & A ( Stfadtuie ) fom
fe gu (ufrew ) ufare &1 (W) TE0 w1 7 (F) 97 (W)
IR (W ) ST =fed (| U ) iR 9 (e g )
F1HRT A O () G 2l

102. Driven by passions, taking anything that has not been
given be termed as theft and since theft causes injury, it is himsa.

Stealing

Acharya Umasvami’s Tattvarthsitra:

AR wWaq|l (Ch. 7 - 15)

TR & AR 9 [ TR ] for < g8 fordt off a5 1 T80 e |
[P ] = 2

Taking anything that is not given is stealing.
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g AW T TA WIOT T SESRT: G |
Td @ a6 WU o 96 S0 g3l Il (103)

sraard - (T T gt W) R o o o e weef € (TR
AT SfESRT: WIoT ) 3 qE & oel-9i0 2 1 (F: W ) S gey (aE
gl eXfaq) foos o\ o= enfe upef &1 o R 7 (W) 9
( T WTOT &l ) ST IO R €207 el 2

103. All possessions of men are their external vitalities.
Anyone who deprives others of their possessions, therefore,
causes destruction of vitalities.

féwmen: W= v Jreta: gEe ua 9 I |
T YR G WHhaer: || (104)

sraatd - (fémmm:) G &t (F) @R (W) 99 # (A
arexfta: ) ereifa = € (T it (2 wWigae e )
T & 5N WER fFd T 51 & (T ) T80 F H (YHTAANT: )
VAR I (GEE T ) 3= e S © gHierd (HT) =l e gt 2

104. There is no exclusivity between himsa and theft
(wherever there is theft, there is himsa). When a person takes
something that belongs to others, passion is the underlying
cause and, therefore, himsa must take place.
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ey qaT: WHAa e uTIaR e |
MY HAIEYT RO ST | (105)

e - (IR UTIERIET ) JOS IREY Uk RO h
fe g9 @ (aifu) R (wHipmEer) F6 % WU W |

( FRTIroTT ) SaRrT i & ( STfaemET ) THIS A1 1 $19E §iH
T (adt: ) 39 = iR e o ( arfaearftag 7)) sifqefa o 72 2|

105. Thereisno overlapping either (taking something without
passion is not himsa). Certainly, no himsa is involved when
passionless (higher order) saints take in karmic molecules since
they are not driven by passion.

YT A T UG |
Y g e afteramg (106)

sraEned - () S e (FumdETegTatetay ) -5/ enfe
% T HE 1 Fafa H (e srEmet ) w6 & fod ewmed € (A

3T ) 37 IEW & g ff (W THEAH ST ) IO IHE o =
geT 51 (T ) w1 (uRer=am ) sig 31 =]

106. Those who are not able to refrain from taking well-water
etc. (although free of charge, but, strictly speaking, not given to
them), should always desist from taking anything else that is not
given to them.
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TgErENTAgTaRTef T aaeraT |
aafd o Ear aoe a7 9gmad (107)

e - (T AATERT ) Yo% 3R THagey [W-IRomH & Greier
Y (Tq) W (derm) Sh-qed F wm I e # () SEH
( 2TerET ) orore ( afrefier ) ed € (O Welw ) el Ta srawens |
(T GEET ) Sial &1 94 g 9 (fEar svaawta ) e afeq et
2l

107. Unchastity (abrahma) is copulation arising from sexual
desire. There is all-round injury to the living in copulation and,
therefore, it is himsa.

Unchastity

Acharya Umasvami’s Tattvarthsutra:

EeeLeril (Ch. 7 - 16)
[Besir] St HYA € O oTer erefq e 2

Copulation is unchastity.

e faemmen qwmata fafafea faem aga
gl e A e e aga |l (108)

srae - (Tga) 9 R (faeren ) faal =t 9o § (aqwrata
fafafea ) qur g iR & eren R ( foem ffem ) faa T gl s € -
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I S € (FgA) SH UER (A ) A F (FeR ) AT w g9
(rEa Sfa ) s St (féwmr ) 7’ S 2

108. dJust as a hot rod of iron inserted into a tube filled with
sesame seeds burns them up, in the same way, many beings get
killed during sexual intercourse.

Tefr fohad fRfyeAgaeTgHunlg |
Tty wafa fEar IwmeEafaa=erd (109)

areranet - (Fefa) S ot (ferfsem uerigentd ) /3 %™ % JHY d
( eFgIHuN(e ) sTTheA oMK (feRar ) foran Sn @ (i) ==t
R off (IWMRIATAAACT ) Wik w1 Icafa 9o 84 | (f&ar
rerfer ) e gt 2

109. Indulgence in perverted sexual practices, owing to
abnormal sexual passion, also results in himsa because of the
presence of excessive desire.

T FrseRermT ufted vaata 7 & Aer |
fr:oragre et arfa = @ o (110)

sraared - () S IEW (WEN) TIRE-ATE wH % I[T 9
(TRt ) oo B A w (uREg) Bied & o (7 fE
yeFata) feeg @ wmd 76 € (9 sfw) 3= o« (Frvm-
WISl ) STkt 1 T o= 1 Taq (7 g ) T80
fed|
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110. Men who, because of attachment, find it impossible to
give up sexual attraction to their wives, should at least take a
vow to abstain from sexual contact with other females.

a1 gest e faqae: uiaEr gy |
AEICATGEIUT Hesl  WHEIRom: | (111)

areEnd - () W (3H) 7 (st W) gest @ (uw: ) ;A
(ufrg: ) wfwre (Fraea: ) S =feT () de (WRieard ) Je
FH & 37T 9 (ST ) I g (AHEIUTY: ) HHAEY gRomy
(g=st ) g=st e 2|

111. Infatuation, certainly, must be known as attachment to
possessions (parigraha). And the passion of attachment, which
comes into existence due to the rise of delusion, is infatuation.

Infatuation - attachment to possessions

Acharya Umasvami’s Tattvarthsitra:

T3t UiueE: | (Ch.7-17)
[gest ufre:] < gest € @ ufae 2

Infatuation is attachment to possessions.
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TESTASTUTSRIUT el SATE: URIEEE |
e gestar farsta fere swags: (112)

T - (UTSTAIUIRIUN ) I 1 =B A wE d
(ufge® ) SHf 9&R - afekg iR eRg ufie &1 (=ta:
GUET ) AN S5l TE e Sl & (VIHg ;) 9kl & Hal 9ot 9
(famr otfu) feq ff (forer) Freem e (geatam) T=81 e
(e ) 9T 91 7|

112. Characterization of attachment to possessions (parigr-
aha) as infatuation is all-inclusive. Therefore, a person who has
renounced all possessions, but under infatuation, certainly is
‘with possession’.

TId wafd aer URIEr 7 Oe wisfy afetg: |
wafa fad adrsar o= sty (113)

s - (afg e ) afx 5@ yhR ? Stuiq ufare &1 e gest &
feran W @ (9aT) U reeen § (We] sty sferg: ufuEr 7
et ) fivea @ % o afetg i, wRue 7@ sex €, 39 S
% I | = wed ¢ o (wata) o ufure off afue e @
(Fa: ) FifE (@) T 5 9foe (et ) g (gestiiiieed )
et &1 Fafaa wRo 89 @ stuiq I8 AU T UH HH- RO ST
ufire o g € gier o ot gest & FiHe i (&) ©ron s 2|

113. The assertion that infatuation is attachment to posses-
sions (parigraha) would mean that there can be no external
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parigraha. It is not so because infatuation is instrumental in all
external possessions (parigraha) as well.

Tanfaefa: Wrafrdfd Sgedd |
TEATEHATATOT HUALUT T TSI | (114)

e - (Taq) 3 YR (uRueer) 9 & (Afaentia: )
et (T #h (3f =) e G e (0 7 wa) T
B Fohdl (T ) Fiifch ( STRUTATTN ) HUE Fed SawT g &
(HUTETT ) FH & TeU 3 H (7 gt i ) gest T 2

114. This may seem to be overlapping (possessing anything is
infatuation). It is not so; when passionless (higher order) saints
take in karmic molecules, there is no attachment, and,
therefore, there is no infatuation.

The passionless saints have no attachment

Acharya Pujyapada’s Sarvarthasiddhi:

The passionless person possessed of right faith, knowledge
and conduct is free from delusion. Hence there is no
infatuation in his case. Further, knowledge is not fit to be
disregarded or cast off, and it is also the essential characteristic
of the soul. So it is not infatuation. Desire etc. are fit to be cast
off, as these are the effects of karmas and contrary to the
nature of the soul. So infatuation in these is attachment.
Infatuation or attachment is at the root of all evils. If a person
has the idea of ‘this is mine’, he has to safeguard it. In
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safeguarding it, violence is bound to result. For its sake he
utters falsehood. He also commits theft and attempts
copulation. And this results in various kinds of pain and

sufferingin the infernal region.
Jain, S.A., Reality, p. 199.

srfaagurg fgfae: 9 yagr==Ryg awg |
ggugqeviasn ward fgfasn fgdiaeg (115)

e - (9:) 98 uire (Srfauaun ) oifd Hew # (fgfas: ) @
TR T ( WE ) Bl € (MY TP ) =R e 3R e
e, (WEH: ) TEdl SR e (Sqevita: ) 9i5g YR H T
( Ty ) T o ufare ( fgfae: wafa) < R # =)

115. Attachment to possessions (parigraha), very briefly, is of
two kinds: attachment to internal possessions (abhyantara
parigraha), and attachment to external possessions (bahya

parigraha). The first is of fourteen kinds and the second is of two
kinds.

feaTeaerEade grEeay vg S |
TERY TSI T+eT: ) (116)

et - (Taearaeenm: ) e, gag, e, TqdHes (ada)
I YR (ETATEAY Ug | ) g, Id, srfd, ek, s, e, 3
BT I (TERY HUTET: ) R FE 4 (TSI ST T2 )
HeE SRR IRUE FHEe 2|
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116. Wrong belief, the three sex-passions (male sex-passion,
female sex-passion, and neuter sex-passion), also the six defects
like laughter (the six defects are laughter, liking, disliking,
sorrow, fear, and disgust), and four passions (anger, pride,
deceitfulness, and greed), are the fourteen internal possessions.

st Fafyrerafost smera uftrger #6F g |
A9 iU O watsAfaadd f&amg (117)

e - () 3T SRR S URUE 9% Sdeld € (SR
ufEe ) e ufre & (Fferafet ) sma iR w=a (g 9er)
T 9% E (T ) T I IR & (Fal sty wg: ) qeft ufe (emerfy)
Foft of (M 7 rfeeda ) fear =01 etfaad-Seetsr 7 w3 2l

117. Further, external possessions are divided into two sub-
classes, the non-living, and the living. All these possessions
never exclude himsa.

ELRLIIUECERLICI e CRED Fxs Gl
fefasmafargeas Eafa Smya==aT: (118)

e - (AYeeEan: ) s EH & S W &l S
el (3mETEt: ) o T T[T TN HeRS ( SHIURUgaSY ) i
R e 29 1 WehR & afwel 1 Srga ( 3tfEar 3fa ) eifew © ol
(Tgfauufargess ) <9 TR & ufwEl &1 Tew = (f&ar sfa
gerat ) f&a €, T gied #d €
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118. The Masters (Acharyas), well versed in the Jaina
doctrine, call the renunciation of both kinds of possessions
(internal and external) as ahimsa, and the appropriation of both
kinds as himsa.

Rarataam fagr ffarmgagy |
afergy q Fad wag J=sa e (119)

IraaTd - (ANRFHURY) T 9ol ¥ (g T &
i g (T fagn ) i fos € (afergy q) afe ofest o
(e ) Fem 9 (vt wa féarem warg) g=si & fear =1 fag
Hl B

119. Internal possessions are proved to be himsa as these are
just another name for himsa , and external possessions, due to
the passion of attachment in them, certainly result into himsa.

TS 7 favi: wngrRygRumaeE |
o wafa fagroe gesifagmor (120)

g - (WE ) TH YR Aeiq Afs il afuel o g=ui &1 3o
21 & & © at (SeeiugiuTsmeese ) foeet iR eftor & s==
a1 & o o (7 favm: @) %9 fovm ==& e (Td 1) S A
FEd ¢ fob T &Y © (At gestfasT ) s gest favm o (favim:
wafe ) faem 2l
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120. If that be so, there would be no difference (as regard
himsa) between a cat and a young deer. No, it is not so. There is
difference due to the degree of their infatuation.

ERAqUIRTETRIUT AT Teeas wafd J=st |
SR TR d9 S e (121)

s - (ERUTETARAT ) 7 i % swd A oa A
(qeTEs ) 1 H g= H (W gt watd) wR gest et @
( SEIFTeRTTTATT ) T (F81) & THEl i T T arell (| )
fareett o (91 T dite St ) =) gest e et 21

121. Infatuation is mild in the young deer which grazes blades
of green grass, and it is intense in the cat which annihilates a
number of mice.

Tl wiagar srifasr f§ sroTfasieT |
iterEUeEdiig weETifade 39 (122)

sraane - (RPN ) FRU faey o (wrEifavm: ) w0 favy
(fe) fre=m o (Tratel wfagam) ety dfd @ fag s 2 (38) =@
ik o ( fterr@usar: wreEifads ga ) [siug M g o ggge
% oFf % SW U W W gd I (T 1 2 I 90 H 3¢ U< e @
e 3fier M M 1 €] M 3R TIUe AT K1 Ayl § Hifd @6
S 9&hR 9% 3@ = )
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122. The cause is certainly what is responsible for the smooth
accomplishment of the result in this world; like the difference in
the sweetness of milk or sugar will determine the level of desire
(when sweetness is what one is looking for).

e forer T8 aea T |
Yaerenryd @ue Sufeyaa diar 1l (123)

sraard - (fow) frem s (wmdvifa:) s & ifa
(wreTed g ) T Rl W6 o1 g ¥ (W= uE ) 7 & 1 (A
TS ) SR AL | Wiq (Scheured Wue ) Afus HYRal W@
TvE ¥ (e Eufeyad ) de el S §)

123. Certainly, a liking for milk, which is moderately sweet,
would mean less desire for sweetness, and a liking for sugar,
which is much sweeter, would mean greater desire for
sweetness.

Trargistg™ Fela vawae faeared |
FEACYIEIRT: TUHGRETETY T | (124)

araared - (aenetagm ) o & SggH we H (fheren)
freamee™ (wormm wg) wea & (Fjed ) fad © (v ) =R
( UAURETATY ) YT HuH - STl hid, 7H, 7R, aiF - of

( FEQYI=IRT: ) TEeei & =0 9T B |
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124. At the outset, wrong belief (mithyatva), the cause of
delusion in the substances (fatfvas), and the four passions
(anger, pride, deceitfulness, and greed) of the first order
(anantanubandhi - leading to endless mundane existence),
which rob one of right faith, should be got rid of.

giegm™ = fgdiom Iveies gEmEmE: |
frad o T wuran: vrie et o (125)

g - (fgdam o) fodia 9 - STEEHERY %Y, 7H,
A, A9 - 21 GRS 1 ot (ufEE ) 9 27 9 (i)
TR = o (W@ ) TE 2 © Aol Tehawt =i i a
@ ¢ (f§) wifs (F wuram: ) 3 =1 sy (e ) femes 9
(el ) weney =i 1 ( Foreserfe ) Tehd €1

125. Then, so as to approach the stage of partial right conduct,
the four passions of the second order (apratyakhyana -
hindering partial abstinence) should be got rid of. These second
order passions, as a rule, hinder the attainment of partial right
conduct.

The sixteen classes of passions (kasayas)

Acharya Pujyapada’s Sarvarthasiddhi:

The passions are four, viz, anger, pride, deceitfulness and
greed. And each of these passions is subdivided into four
classes that which leads to endless cycle of worldly existence
owing to wrong faith, that which arrests even partial
abstinence of the householder, that which arrests complete
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abstinence of an ascetic, and that which disturbs perfect

conduct. These together make up sixteen.
Jain, S.A., Reality, p. 224.

Passions (kasayas) — from most malignant to mild

The most malignant are the worst, and prevent the
acquisition of Right Faith itself; the highly malignant sort
admit of the acquisition of faith, but obstruct Right Conduct;
the malignant enable the householder’s vows to be observed,
but stand in the way of the more rigorous vows of asceticism
becoming a saint; and the mild only debar the soul from pure
self-contemplation (Sukla dhyana).

Jain, C.R., The Key of Knowledge, p. 642-643.)

FsTgTeRen IO HE AT EE T |
wdeT: UNERT ureavirenfeareaT= 1| (126)

raard — (JHTUT FAWTH ) STeh! & T (TG HAFTAH ) ST
gfrel =1 ( FsToTeran ) oot vife & STTER (WTdaireTigwra=aT )
e, v 31fe qramst & g (URER: sdeT: ) &N T & =ifed|

126. All remaining internal possessions should be shed, with
due exertion, and through constant contemplation on the ten
virtues or duties, like (supreme) modesty and purity.

e TgTa ST aHisIted: |
uREsideyrs aufow ar |fer ar | (127)
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e - (T o (fetgTefn @gTa) S ufow 9@
( 3rfera: srEam: ) erfea srHeH (et ) Sei= g ¢ (o 3rfare
a1 gfew ar) s9 sifum styen wfew (3Wiw) 9w e =i
(ufEsiaa) Big 3 =1fed|

127. And one should turn away from all external possessions,
non-living or living, as even these external possessions are the
cause of improper indulgence (lack of self-restraint).

st 7T yeTe, SRUTETEaT e |
sty aertuia: fafaed Jawwed | (128)

sraErd - (= IfU) W wE o (sRTETEaTRaane )
Y- 9T, A™, R, $4 7R () Sied & fo (7 vt ) T
el T (|: ) 9% ufre sft (qIeRTuie: ) %1 w1 9ifed (99 )

ife (avam Fafaed ) 7 %1 w9 fgfaeey & 2

128. And if one is not able to wholly renounce external
possessions like land and cattle, servants, houses, and wealth,
these should be reduced to the minimum, as renunciation is
truly the nature of the Self.

e @remen whrefaata u (129)

el - (T ) iR (T AT ) U H o FE o &
(arfaritar far wafa) sfedd o &6t @ (@) i
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(féarfawa: ) feon @ fovea & aret geut =1 (uhrgfa: sifu) ufy
oo ot ( TeRTeT ) Big <A1 =1fed|

129. Those who take meals at night necessarily commit Aimsa.
Therefore, one who wishes to avoid Aimsa must renounce eating
at night.

TTEEIU e g i faadd fEary |
Tt feaurgta: =y € &ar 7 wwata (130)

sraand - (Afgfa: ) @M T FE (IREITET ) TR S
3T & WA B 9 i TR g9 o (=1 sifqeda ) féwn 9
& = =1 T 2, (fr) 9@ (bt faem steva: ) wf-feA wem
H arel & (& g T dwata ) T F= T8 ann? feiq sd
a9y & ot 2

130. Non observance of vows (non-renunciation) entails
dependence on passions like attachment, and therefore, himsa is

not thereby excluded. How can one who takes food day and night
possibly avoid himsa?

TG dfg fear wdel T UREr: |
Mered q Foman =l T swafa f&am (131)

araand - (afg we) afk tmn @ for fGA-va e e 9w e @
(afE) <t (fear o= aiER: wded: ) f5F o e =1 afer &
Irg 8 (q) IR (Fromat sremes ) I § Aiem we aifed (ger)
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T 3 Y ereifa fa A sier o1 @ iR U # e 9 (R
e 1 wafa ) few wea =7 =i =1

131. If that be so, one may renounce eating food during the
daytime and eat during the night; this way himsa would not be
committed at all times.

I9 araversdata fe st et |
IFHTTE YFdHTad ket || (132)

sraaned - (e ) e 7l # ((fr) wfw (amRae: ) &K 7 e
FH KT ST (T ) TF A oA R W (IAT: Afren:
wrarfer ) T 31k Tl 7, ( 3Teehaeied Wek: ) 319 & U & T
YT ( WIHhaoEd Yol 39 ) TG & TG & @ | 99 s T
g 71

132. No,itisnot so. Just as thereis stronger attachment in the
eating of a morsel of flesh than in the eating of a morsel of grain,
in the same way, certainly, there is more attachment in eating at
night than in eating during the daytime.

JThIATR o1 qAM: UReEiq e & |
MY Aferd: gEu oS G- | (133)
3raTe - (3Tehicier fomT ) T & YT & fo Uiy & iR o

(g™ ) 9IS 6T el (U difed: 31 ) ush & el o W
off ( WIeTTST GeAT=ATY ) SiioH o Hifdest fe arel gan sget &t
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(T&am) fean =i (e ) S (UREIA) o= Fehel &2 SFfq T 5=

HehdTl

133. And, how can one who eats food without the light of the
sun, albeit a lamp may have been lighted, avoid himsa of minute
beings which get into food?

& a1 sEuetyaiifa fag Ot weraemen: |
uftexfa abrfda waaufée @ et | (134)

araare - (SEUATTd: ) S8 9@ ®ed ¥ (f&R ar) @ wE R,
(3fa) 39 TR SR & guw fad=q 9 (Tag ) =% o veit-oifa fag
g St @ fom (3 OereeEeRTd: ) ST, 9=F, w9 (e
uftgtfa) U oisH &1 @ &R € (/) 9 (Haaq et
qrerate ) Fe stfEdred = urerd 2

134. Why to go on talking unnecessarily. A person who
renounces night-eating through the mind, the organ of speech,
and the body, observes ahimsa perpetually.

e Traarafs arl e 3 wfgaesm: |
IFURE YAl WA O Gfemuteror | (135)

et - (3 w@fedqenTr: ) St o0 fed & e ot ey (3 o
Toraarafy drerer |t ) 39 YR GRresH, YRR, e
T &Y el & A H (SFWE wEa ) R 3Ee #7d € (A
arferuT ) 3 it € (Wiem vt ) Hie 1 9w B
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135. This way, in this world, those interested in the welfare of
the self, and tread, without hindrance, on the threefold path
(comprising right faith, right knowledge, and right conduct)
that leads to liberation, attain salvation without delay.

U 3 TRIUT gare feret Ureaf=a ittt |
FAUTATT AETSSIATIY qre=iarT | (136)

araaref - (ga TR ufterd: ) f579 YR I i 187 Tehie i B,
34 YR ( Toret ) F19= | (T it rerat~T ) ol ot &7 Iie
F & (A ) e (SuTer g ) e onfg v gal % uier
FH & T3 AUl ITHT & A & o (giierrt 31ty arerat )

iR IRIGEETC R ER]

136. Just as the encircling walls guard towns, similarly, seela
vratas (supplementary vows comprising three guna vratas and
four Siksa vratas) protect the minor vows (anu vratas).
Therefore, it is imperative for a votary to observe the Seela
vratas too.

Minor or supplementary vows
Acharya Umasvami’s Tattvarthsutra:
gRETfafEfaareaETTyg | (Ch. 7-21)

[=] 3R fp o o [feremelevefafaamiasraeararasi-
gRarraREmnfaferdfavreaETs: ] foga, <vea 9o sHd<usad 3
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A TJoTera 3R WA, TSI, SUIT-qim gfE o (Hate)
Jen sifaferdfarTed & =R forered wfed g € sterid gau graw
o 3{OTerd, T TS 3R =R fYreterd, 39 IRE ol @fed i 2l

Abstaining from activity with regard to directions, country,
and purposeless sin, periodical concentration, fasting at
regular intervals, limiting consumable and non-consumable
things, and partaking of one’s food after feeding an ascetic, are
the minor or supplementary vows.

Acharya Pujyapada’s Sarvarthasiddhi:

Abstaining from direction, abstaining from country or
region, abstaining from purposeless sinful activity. These three
are called guna vratas, as the word vrata is added on to every
one of them. These enhance the value of the five vows.
Similarly the vow of concentration, the vow of fasting, the vow
of limiting consumable and non-consumable things, and the
vow of offering food to an ascetic, are the other supplementary
or minor vows, which are called siksa vratas. A householder
who observes these vows is called viratavirata, i.e., one who
observes abstinence as well as non-abstinence.

Jain, S.A., Reality, p. 202.

wfgara guiagtatel AadrafimE: |
yreATtes fare: shdean farfatfa=rfear | (137)

e - (qufbeg: 1fEM: ) gufds Thd Ml g1 (Wda:
I ) T feemeti o € (waiar ufaena ) qaie st ( Wrenfas: )
Td o7f feemedt @ ( Sifaerferar faxfa: wden ) sgey, it foafea

&} g e, forfaa @ =nfea
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137. Takingaresolve not to participate in activities beyond set
limits in directions, like east, and demarcating boundaries with
well-known reference objects, one should take the vow of
abstinence with regard to directions (dikvrata).

sfa Fafmaferam yadd aw«r sfewe |
HheTHAHf R Tgafedred Juid Il (138)

sraand - (3f) 39 yER (=) st (Frafua fevamt) frea femst
% faum & (W ) Jod= a1 2 (98 ) S9 B9 & (9a: °fE: ) 39
AT & | a6 (ARATHIHINETd ) T € STHIH &1 A9 gH
T (quiy arfEared wafa ) gof sifédred e 2

138. A person who thus confines his activities within the set
boundaries, since there is total absence of indulgence in the
excluded region, follows the vow of complete ahimsa there.

TATTY = URHATYT ATHTIUTHSTUTEShIGHTT |
wfaumra Federte wiuie fawmor 2o (139)

st - (= dErfu) SR S® fEed A o (ImHmGOTWeE-
IEehTET] ) TH, dNIR, A=Y, ool 3fs o | feed i (aftmm)
T w (Fadee ufaama ) fodr g favim wd= amor
( Zma famor shvutie ) <o @ forfaq o6t o =nfed
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139. Within the limits (set in dikvrata), one should again fix
limits specifying a village, market, house, street etc., for a fixed
period of time, and abstain from activities outside the new limit
(desavrata’).

3fer foedt sgevmmgraféaTteamTaRErTd |
ARl faremfa: saea fagmor | (140)

araEne - ((3fa agevnd foava: ) 39 TR 959 ¥ forfem 8 9H W
(AgATEATTaINURERT ) 39 9gsW § @9 o Ra-fav @
IREF B SH ¥ (dehlal faaqedid: ) 39 999 a6 98 H9a gfs
w1 u-ceerdt (fagmeT) fovmew 9 (sifEw swafa) e =
ITeTdl 71

140. This way, desisting from activity in a vast region for a
fixed time period, the pure-minded effectively renounces, for
that time and space, all himsa, and, therefore, must be deemed to
observe the vow of complete ahimsa.

LILIE-SPENEREESURHINLECI DI
T TETeAT o= auwe sheet I Il (141)
e - (UGS TR g U eI ate: ) araf & Ffg-

&Y A AYH 99 He hl A Al ST 5, U 1 TS, FITH,

! Desavrata limits the field of activity still further than in the case of
dikvrata. Besides, dikvrata is taken for one’s lifetime, whereas desavrata is
taken for shorter periods.
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TERITHA SR 91 3t 3 9} (ehere 31t ) s ot (7 faam: )
T farqam & wifed (TET ) Fifn (ehaet drahet ) 97 e
T 9 ol I & He ferd 2

141. One should never engage oneself in thoughts such as
hunting, victory, defeat, battle, adultery, and theft, as sin is the
only outcome of such evil thoughts.

- : PP P
UTYIPTE shaTergiy Sa aexeay | (142)
sraand - (faemarforemEEmeTTerstem garg ) faen-am,

TN, TH-S1E), HiT-dl, a-=mehdl, frea—sheentee -
T B UHR & UM GRSl HEa gEd & o
(UTIIURIIE ) TIEYT SULI H1 I ( Sharferd 31fa ) weft off (=
AT ) TEl el AMed|

142. Those who live on knowledge skills (astrology etc.), trade,
writing, agriculture, service, and art and craft, should never be
given sinful advice.

ﬁwwmﬁawa@ﬁ—nmﬁﬁxa I (143)

A - ( ETGHHIE NS aeee e HoTgt T ) geal
TIEAT, &l 1 IWMESHl, T S i AT A1 -9 HTA, A hl
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T, 31 FE P () AR ( SARARIATEE ) T, B, T
afs i dre (31 ) off (ot 7 spaiq) fom wro T6F &
e

143. Digging the earth, uprooting trees, trampling lawns,
sprinkling water, and also plucking leaves, fruits and flowers,
should not be done without purpose.

AT AT TG TR aTeTehTHeRIE T |
faarorqueromT féama: uftgteeE (144)

IraArd - (AT AT g T AR hIGTH ) 3119~
TAOR, ¥9-g4, fau-sex, gaRm-31fd, aga-gd, sEa-ae,
FTH-Y, S (Kd, FHhd, IR, TWI-SIS(X, Hiel, HIJ, T,
WS, U onfE o ot woerE =ifed) (R SRt ) s
G & STSw-gmi ¥ T (faaom) ) w3 (I
UREA ) TIe-Jae a8 o <1 anfed|

144. Make efforts not to pass on instruments of himsa, such as
knife, poison, fire, plough, sword, and bow, to others.

TAMTETGAT TR RATATHEI SAEAT |
T heTod hAid STAUTSIAISTRIOET 1| (145)

araare -~ (TAfEErgATT ) T Fl SgH dell ( Te g )
IEM U W T (T HIMM) T FHARN H ( HAUISH-
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Trgrondtt ) g, "UR, Ue-ugHl IS (herer ) weft ol (7
At ) T& hEA =Tfed |

145. One should never listen to, collect, or learn, evil stories
that arouse passions such as attachment, and are largely
nonsensical.

gaieigey we vier W HIEE: |
TANETUE Saiaarue gay |l (146)

araend - (watwedwed ) gl el # ugen (vireremr wed)
qau-gid &l T HH den (WEEnE GRA) O JE R OR
(SirateeETEE ) =i SR 38 H1 T TH (gan) ST Tor (g
ufEoiis ) T o & B <1 =1fed|

146. Foremost among the (seven) addictions, destroyer of
contentment, abode of deceitfulness, and seat of theft and
falsehood, gambling should be abandoned from a distance.

TETEHuTATY ATl Geaeique 4: |

aEtITHaE fasEutéarad avd 1 (147)
g - (F:) S ey (UE faen) 9 YR (uRdfu ) W o
(3medqUey ) MUl i WHER 3= () i 3@ ©

(T ) 39 IEY 1 ( SAfEHTEd ) AfEEmed (it ) FR=R (e )
et ( faeram ) o=@ =1 (19 ) 9 eiar 2
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147. The one who renounces, after ascertaining their true
nature, all purposeless sinful activities of this kind and others,
incessantly leads his vow of ahimsa to high standards.

Purposeless sin - anarthadandavrata

Acharya Pujyapada’s Sarvarthasiddhi:

That, which leads to sin without any advantage, is
purposeless sin. Desisting from such activity is to be free from
purposeless sin. Purposeless sin is of five kinds, namely evil
thought, preaching of sin, negligent activity, giving of hurtful
things, and listening to undesirable stories. Wishing how
others may suffer from victory, defeat, punishment, bondage,
mutilation, confiscation of all possessions and so on, is evil
thought. Preaching sin is using words which incite others to
cause sufferings to animals, to pursue commerce and activities
causing injury to living beings and so on. Intoxicated activity is
cutting trees, digging the earth, sprinkling water and so on,
without any purpose. Giving hurtful things such as poison,
thorns, weapons, fire, rope, whip, stick and so on is the fourth
kind. The fifth kind is listening to or teaching of stories which

provoke injury, lust, etc.
Jain, S.A., Reality, p. 203.

TGHNT A Rg gy, ArHeeTed |
AT e SEyT: |IHTgeh e || (148)

sraand - (Tifaegay) v -t aeei-s= | (-
SUENN ) TWEH 1 AN X A O (TR AT ) FHAIAE HR0]
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148. After renouncing all attachments and aversions, and
adopting a sense of equanimity in all objects, one should
practise, many times, periodic concentration (samayika), the
principal means to realize the true nature of the Self.

TR deayd WaHaHiaa ey |
TAOA UA: 9UY T hd SIUTE AU Fad 1| (149)

ararene - () o8 "I (TSTEEr: 3 ) U6 iR fe & o
T H - U Ud 9e 9eg H ( tfaetedy ) Tehn- e
( STavH TS ) AIv & KA =Afed| (Y T qHd e ) fRe
TR A W foparn g3 () o8 WMt (7 6T ) < U e et
T e & femg ( UM SR ) 07 U1 K el it )

149. Periodic meditation (samayika) must be performed,
without distraction, at the end of the night and the day (early
morning and evening). If performed at other times, it is not
improper, and is beneficial.

AT HaET SiEETEEE T RE R |
Tfa TETaauEETHEAT TriEHEE (150)

T - (WETH ) 37 (WrETtHes A ) St w ot gen %
( IUEETEEE NG R ) 99l 919 T 1 @ g S © saferd)
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(Tfediee Igafu ) IE-HEa w1 & 38 31 | off (Weraaq

ot ) wered 8 Sl 2

150.

operation.
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Samayika means oneness with the Self
Acharya Pujyapada’s Sarvarthasiddhi:

The preposition ‘sam’ means one state of being. For
instance, ghee becomes one with the thing mixed. Similarly oil
also. To become one is samaya. That, which has oneness as its
object, is samayikam. One attains the great vows when one
practises samayika (concentration) at a particular place and
time, since one is free from minute and gross injury and so on.
It is argued that it would be perfect restraint and discipline
(samyama). But it is untenable, as there is the presence of
karmas or passions which arrest complete restraint. In that
case these should not be called great vows. No. These are called

great vows figuratively...
Jain, S.A., Reality, p. 203.

Samayika - for the attainment of divinity

The origin of the idea of prayer, it may be pointed out here,
is to be found in the daily meditation of the Jainas, termed
samaytka, which is directly calculated to enable the soul to
attain to its high ideal in the shortest possible time. The
samaytka consists in an endeavour to refrain from the
commission of all kinds of sin for a certain period of time
usually for an antara-muhurta (= about 48 minutes) every day.
During this period one should engage oneself, with a cheerful
mind in subduing one’s likes and dislikes, and should

The householders, due to the absence of all sinful
activities during the period of meditation (samayika), observe
great vows, although the conduct-deluding karmas remain in
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dissociate oneself mentally from all kinds of interests and
undertakings of which the worldly personality is made up. The
most valuable gain from samayika is the cultivation of an ever-
growing feeling of equanimity, that well-balanced state of
mental quietude and serenity which is the foremost attribute
of divinity. The necessity for samayika will be apparent to any
one who will ponder over the nature of the wide gulf which
separates the actual from the potential; for he who would
become a God must first learn to behave as a God before he can
be allowed a seat in the Assembly of Gods. Samayika aims at
the attainment of divinity through perfection in conduct,
which, consisting, as it does, in the purest and most complete
form of renunciation, is the sole and the immediate cause of
salvation, that is of wholeness and freedom from the pain and
misery of samsara (births and deaths).

The layman who has just entered the path observes the
samaytka meditation but once daily in the morning, for he is
not able to tear himself away from business and pleasure at
that early stage in his spiritual career to be able to perform it
more often; but as he progresses onwards, he takes to its
observance three times — morning, noon and evening — every
day, gradually extending its duration also from one antara-
muhurta to three times as much at each sitting. The ascetic
who has successfully passed through the preliminary stages of
renunciation, as a householder, is expected to be an
embodiment of desirelessness itself, so that his whole life is, as
it were, a continuous samayika from one end to the other.

The quality or nature of meditation also varies with the
progress of the soul, though its general aspect remains the
same so long as its type is not changed from what is known as
dharma dhyana (religious meditation) to that termed sukla
dhyana, which is pure self concentration in the highest sense.

Jain, C.R., The Key of Knowledge, p. 254-255.)
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TATGAGARTY el savaquaTd: || (151)

arard - (vfafed omifud) whfm f&a wm 9«
(AmTfIeREERR ) FmTeREd Hw@nr (feeriadn ) fer e & foa
(ga: 3ifa verrgan: ) <1 & uall & ng-ony wHg § AUl yAk
el SR Ycieh wqest W (SUATE: 3Tavd ehded: ) SUNH STAY
T =fed|

151. For the sake of strengthening the performance of daily
mediatation (samayika) , one must undertake fasting twice each
lunar fortnight (prosadhopavasa).

THAIER: ey aarae@ng |
SUATE TREFIHEHIETE SgE | (152)

e - (WeEfegdaEETg ) S ST w3 & 7 T 39 &
e 57 & ST | (( qRETERe: ) YU SR 1 & i g
( BT AT U ) 379 IRR 37 9l viedf o Ioead Sl
( SUSTH AT ) TS HRT |

152. Free from all routine activities, and giving up attachment
to own body etc., one should commence fasting from mid-day
prior to the day of fasting (the eighth and the fourteenth day of
each lunar fortnight).
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wafgandfeta: swEHAEerRaraiasd (153)

e - (Tafawredtd) Thm (o) oism w (9u-
ISR U ) §9& 919 - Toq fG@fe 99 a0 1 § Hh
(Tafgandfara: ) od =i & fawai 9 forer g gom (@a-

A RArd: ) HERIRE, AR, TeR ol ¥R ek (fassd)
3l

153. Oneshould retreat to a secluded place, renounce all sinful
activities, abstain from indulgence in all sense-objects, and
observe proper restraint over body, mind, and speech.

HEATITR areHfdary fafeaareatarir: |
FfaEER ot Rttt (154)

A - ( gHSAYIRE: ) YHeAN ¥ qoctd 8l (SR e )
39 T =t faard (fafgaareafat: ) @2 wimee § st w9 fafy @
U QU &, I (EremEtdatg: ) @A | Mg ) fas 9
(vrforEeR ) ufest e R ( Fram TR ) afy faard

154. The day should be spent in virtuous contemplation, and
the evening in performance of meditation (samayika).
Subjugating sleep through self-study, the night should be spent
on aclean mat.
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UTd: WRATT ad: Shedl Alehlicleh TshaTehedd |
Frddamened fust wrgehgsd: (155)

st - (aa: ) TR faam & 9v=mq (WTE: Wieens ) uid e 33
( ATERTieTeh TohATehed ShedlT ) S9 il Tl 99 fohamehvg &t
e (FdieR ) W faft & SITER (e o ) WgE sl |
( Tt frddam ) s sF1am &t gt Y

155. Thus spending the night, in the morning, after
performing the necessary duties of the time, one should engage
oneselfin the worship of Lord Jina with pious, inanimate objects
(prasuk dravya), as per the prescribed method.

Ik aar fafuer e faaw fgaaat =0
AR ATTIEE o e e | (156)

g - (da: ) THh IvEI AU WHEIUE ¥ TEl-Ted qoh o
IS I % v (S fafter) T owE g8 fafy & eqEm
(Teag ) 7 =i faaes (o fgdemfy) iR fedia afy =i
ot (=T ) FaYEs AEH ¥ (garafease TG o ) TR
fo & yaig s ot ( atfraTEa ) faam|

156. Thereafter, the day of fasting, the second night, and the
half of the third day, should carefully be passed in the manner
stated above.
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3 o WSy WA RS MHRAHEE: |
T qeHl e guiatgarad wata (157)

s - (3f) 3H UHR IW FE gE Ay & FATAR (;:
URYFAHE TS ) S 919 Tr0l IaRedl Sl Bg HT TuLgad
HTAT g ( WTSIEH oAt ) Tiele el o & (a6 ) 39 9o
% (darl ) SH gHg (quig IfEwred frad wafa) qof sifeam
7= 9 g 2

157. The householder, who thus spends sixteen yamas (48
hours), free from all sinful activities, certainly observes the
great vow of ahimsa during the period of prosadhopavasa.

Prosadhopavasa — dwelling in the self

Acharya Pujyapada’s Sarvarthasiddhi:

The word prosadha’ refers to the holy days in the lunar
month. Abstaining from the pleasures of the five senses such as
sounds and dwelling in the self in deep concentration is
fasting?. It means giving up the four kinds of food. Prosadhe
upavasa is prosadhopavasa, that is fasting on the eighth and
fourteenth days of the lunar cycle. The fasting householder
discards bodily adornments such as bath, perfume, garlands,
and ornaments, and spends his time in a sacred place like the
abode of a saint or a temple or in his lonely fasting apartment,

1 prosadha: the eighth and the fourteenth days of a fortnight, the bright half
and the dark half of the lunar month.

2 The five senses turn away from their pleasure of touch etc. and repose in
the self in deep concentration during fasting.
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contemplating on pure thoughts by listening to or making
others listen to the scriptures and refraining from injury.
Jain, S.A., Reality, p. 203, 204.

TMOHRTRAl: TTER(EAT HAfhaT ey |
WIMOHRTfeRgTgatd 7 wonsfy fEamm: (158)

araaned - (U ) 3 el @n e % (SR )
JRT-SYHIT o HROT & (TTaRiEar o ferer ) Torer féan gt @
T e B (9ROERTaRgT ) S-S9 w1 @ R 3§
( famar: ot arfy = wafa ) f&wn o eivmm off 727 e 2

158. Certainly, the use of consumable and non-consumable
objects by a votary (with partial vows) results into himsa of
immobile beings, but as he renounces the consumable and non-
consumable objects, not the slightest of himsa is occasioned.

AR - FaETEiaEd: by |
el VYA g M@= || (159)

raand - (AT ) T Ie & RO (I A ) IS =
T T, (WUEEFTaEd: ) IO %57 oF 1 AN % ¥ (7 W)
=R 7 2, (HemgEn: ) fyF B 3 $ HRO (T T ) FREd A
T T, (g 1fY =S E ) YRR H off I 9 Bl A W (WG )
ufare 7 2

102



e g

159. For, due to control of speech, there is no falsehood; due to
giving up of all appropriation, there is no stealing; due to non-
indulgence in sex, there is no unchastity; and due to absence of
infatuation even for own body, there is no attachment.

TIITAed: UATd | WETA ey ueid |
Igfa AR A9d @ T GIEemg | (160)

sraEned - (37 ) 39 YR ( SWIfvaied: ) T fEdn wi Sie aren
(|:) T8 YITHITeTH T oTell ( SU=RI Wt oo™ Jafd ) STaR &
AeTIdIo =l 9T gl 21 (q) g (Tfemi Sqafa ) =ifia-aea
FH & 33T T U ( IR T AN ) FIHEIH i T a1l 7

160. Thisway, having got rid of all kinds of Aimsa, the vows of a
votary (who observes periodic fasting, prosadhopavasa) reach
the stage of great vows, except that due to the presence of
conduct-deluding karmas, he does not attain the high spiritual
stage of an ascetic.

TR foRartarae J=rar & |
AR TS WyTfeaaty ety ®=m= 1 (161)

e - (feRarfavae ) % ofvn ¥ fatd, s i o «1faxa ereiq
Mo - TETUTEEd Gy & (W9 ) 9 SR 39 &%
FROT Y T ol (e wafa) o g €, (srEm: 7) ok fad
i 9 & Tl (SgaTd IR ) aEgeEEd Hl WH &
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(vt afa) oot wfd & @R (At otfa) o <A -
AT-399NT - off (=) B 2 =ed|

161. Himsa takes place to a votary (with partial vows) due to
the use of consumable and non-consumable objects and not due
to any other reason, therefore, realizing the true nature of
substances, he should limit the use of consumable and non-
consumable objects as per his capacity (bhogopabhoga
parimana).

Bhogopabhoga parimana - limiting the use of
consumable and non-consumable objects

Acharya Pujyapada’s Sarvarthasiddhi:

Consumable things are food, drink, perfume, garlands of
flowers and so on, which can be enjoyed only once. Garments,
clothing, ornaments, beds, chairs, houses, carriages, horses,
and so on, are non-consumable things, as these can be enjoyed
again and again. A limit is placed on these possessions by the
householder. The householder who desires to avoid gross
injury must always abstain from honey, meat and wine. He
must also renounce flowers like jasmine and white lotus,
ginger, roots, etc., which are the seats of infinite organisms and
which are fit to be called infinite-bodied. Very little advantage
is derived from these, in spite of considerable injury caused.
With regard to carriages, horses, and ornaments and
decorations, one must decide what is essential and what is
superfluous. And he must renounce the superfluous for a
period or for life-time according to his capacity.

Jain, S.A., Reality, p. 204.
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TeRutY ghaay: Feearaasadarsayad |
FIUTTEIHITHON URETUTHA=IRTE || (162)

AT - (T: Teh 31T gisrany: ) Fiifer Th off o <hrd @ WA
fqug 1 S T T 1 3901 HLA1 € 98 (= Fgfa ) s el
# UR TAd © (A ) THied (TSN SRt ) T

SR aTel TRI o1 ( STEYIH, RS0 ShIUiay ) 3TEvd M
T =R |

162. Since the destruction of vegetation containing single-
bodied group-souls (anantakaya vegetables — the ones which
infinite jivas adopt as their one and common body) causes himsa
of infinite jivas, therefore, all such vegetables must not be
consumed.

qoHtd o @ AR Fasiar |
gty fuveyrgl fawguiineiea fafaq (163)

raane - (WA AR ) 3FE Sfal & 3cfd g A
e TE (Fad o e ) AF-Tee o ST < =fed (Fgn
faugerg 3ifu) stoan /3 1 9% fveyfs wF W o o1eriq 39
wered H St T8t 37 8 W ot ( fenfaya fawgm sifvreiaa ) &9
foregdl W72 1 STt & a8 +ff g B

163. Butter, the birthplace of numerous jivas after a certain
period of time, should also be given up. All victuals which
impinge, even slightly, on the purity of food, should be avoided.
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rfasgr Stfu s Fewfaauue efimar e |
AT AT FIHRICaT-oNaHTEaaar | (164)

s - (FeToTferaT 3rued ) oTat vife o1 foem e ( 3itfareagT
fT W ) sAfaeg i off (&fiuar) Iigam 79 & 5R (I )
BE M Afedl (MY fU) IR E wE T W o
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164. Depending on the ability, even those objects of enjoyment
which are not prohibited should be given up by the wise. If he is
not able to renounce these objects completely, a limit, e.g., a day
or anight, should be set for their enjoyment.

QRIY Yaehdral THIeT ATehlicehl o1 ITiekad |
= yfafeasd wata swdear | (165)

araEnd - (gt ) fRY ot (gdeparan ) Tect i g3 (HwiT) dm
& it (T AreehTictent STfeRT™ WHYE™ ) 39T SH <hTet <l e ol
o YR foaR & (3Fadmr) a8 g (wfafgad ) gfafes
(‘ehde afa ) T o =

165. Setting a limit within the previously set limit, depending
onone’s capacity at the time, is advisable for each day.
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3fa T uRfuael: SqetEsia sgai 9T |
TEafgaTfaRgrmenstéaT faforer = (166)

araared - (3fa) 3@ UER (F:) W Y (uRfuaert: g9 )
frafed fF T A @ e Biar gen (SgaR W) S A
1 (I ) Big < R (AT ) U I o (SEe’ farfenaT ) wgd
siferes firen o e o @ ( Fafbreen st ) fowiw sfver (T
2|

166. The householder who gets contented with limited
enjoyments, abstaining from the vast majority of them, leaves
behind many kinds of Aimsa and, therefore, observes excellent
ahimsa.

fafer erUEaT gEfaves SaEuE |
WUIERAl: HhacAISAYINIALd WRT: || (167)

3raEne - (SIIOTEET ) <M1 % T[0T Y01 i arel 3es i (faftmr)
faforgder (STawuT ifded ) SIh & €Y - T TG - H
YR T I fafer-Tny & fd (TRl ) T 3R W &
SUHR & fafta (geafavee ) favm s wa amg g1 &1 (9n:)
faam-few ( 3ravam shded: ) STavd HAT-3A1 =M |

167. Assimilating all the qualities required of a donor, and
observing the correct manner of offering a gift, a householder
must give, for mutual benefit, a portion of appropriate things to
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a guest saint, who is (naked’) like at birth (atithi-samvibhaga
vrata).

Giving of charity
Acharya Umasvami’s Tattvarthsiutra:

Rt e g (Ch. 7 - 38)

[ STueTef] STe-3UshR & Bq W [Sa&faei:] &F 31fs oTut a%q
1 N w9l [ ] 56 B

Charity is the giving of one’s wealth to another for mutual
benefit.

fafagererqumfasamatgar: (Ch. 7 - 39)

[ fafegerquatasa] fafu, g=1, g @ik =+ faewar 9
[dfge:] g9 o fasivar 2idt 21

The distinction with regard to the effect of a gift consists in the
manner, the thing given, the nature of the giver, and the nature
of the recipient.

Giving of a gift (dana) to an ascetic

Acharya Pujyapada’s Sarvarthasiddhi:
He, who moves from place to place without transgressing

his self-control is called a guest (atithi). Or he, who comes on
any day without any regularity or definiteness, is a guest. Four

' A digambara saint is completely naked, like a child at birth. He is
considered to be the most propitious recipient of charity.
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things are offered to the guest — food, implements, medicine
and shelter. Pure food must be offered by the householder with
a pure heart to the ascetic on the path to emancipation, who is
earnest in practising restraint and discipline. Implements such
as books which promote right faith and so on must be
presented to him. Wholesome and proper medicine must be
given to him. Shelter also must be provided for the ascetic with

great devotion.
Jain, S.A., Reality, p. 204.

HIETSERI UTgigehHe YUH < |
ATaeRTIEe: VfgRuumiiay fafmm: (168)

araEnd - (HUEH ) 39 UGN R el YehR HHI=H A § T807 1,
TH 1 A AUET-TSTed ot ®, (STeRAT ) 3% Sl SEA <,
(UTEIEeRT ) 3T TR-UEEE &, (3T ) TR I HwA (F
WOTTH ) 3R JOTH 3T, ( SATeRhIEm: 9Ifg: ) To3IfS T, FERfS
TG, 131 T (o TEOTSIfeg: ) SR THMRIfg T steq e
1 qfg T, ( fafemy emg: ) 379 < <7 +:1 fafy wed €

168. And the right manner for giving of gift consists in:
respectful welcome, a high seat, washing the feet, worshipping,
bowing, purity of mind, speech and body, and purity of food.

UfERha ULl afarTehuedqgdad |
rfauTieayied fRegRaaid f& eaum: 1| (169)
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arare - (UfEehFAT U ) 39 Wik et %ot i STUel i T,
(grifa:) smE 9RO w1, (FreRuedr) wRmER TE W,
( gy ) Seire e W, ( erfautfamfaa ) frd «off wror g
fawre-@g &l #3 3 39 o1 1 'Y T g R g e oga
TR B T, ((FREgTRan ) SeeR-A[ &1 &, (3fd ) 39 7&K
(f&) Freea & (raaqom: ) <@ ® 707 ST STevak €

169. The qualities required of the donor are: no desire for
worldly benefits, composure, earnestness, absence of the
feelings of envy, despondency, glee, and pride.

TAGNTEIHHEE W WATaeh 7 Jehed |
g qed ¢ au:EreAEdigdt | (170)

sraand - () S ((WIgHTHIHEEE @A Geh ) I, 59, 75,
TR, 3@, 9T S 1 (7 /e ) TEl Hl © (GAT AT hogen? )
A & o, e w3 § S gig o g (99 U g 3 )
& g1 A AT 2

170. Objects which do not cause arousal of the passions of
attachment and aversion, do not bring about non-restraint,
pride, pain and fear etc., and result into advancement of
austerities and study, are worth giving.

s e WA HITeURUTET |
ffaaarErg fefararady Aemafatay |l (171)

110



e g
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qErRyH R SR WEedRE - e Ham S o ug
( 3tfeRaamrghte: ) siforaumrgie-aqeiureed ( fararfatay )
ferefera-<eTfaRa damTurReed! iR ( HeheTfeladl ) Heahalford-o3

TUREAHEd Y HeRS (UTH ) 39 YR U (fAden) 9 yER &
(Sorl ) F T E

171. Therecipients of gift (dana) must have qualities that lead
to liberation — right faith, right knowledge, and right conduct.
Depending on the level of their advancement on the path to
liberation, the recipients are categorized into three classes: right
believers without vows, with partial vows, and with great vows.

féamam: umiEr drdrsT e gar g |
qEEfarfaaiul fEareueHumea= || (172)

e - (ga: e A uaie: ) SR fE o & - € vt
T o1 feareT @ 2 (o T e ) o8 A T aH Rl A H
fopan wmar @ (ae) zafod (erfafafaawot) sifafar &1 <@ <

( FEaTegurau™ wa g ) & 1 @ € fag & S 2l

172. Giving of gift wipes out greed which is a form of himsa;
therefore, giving of gift to a worthy recipient has been said to be

renunciation of himsa.

TEURTAT T WEeRia™al WHUSad |
faafa = usfae™ @ =9 7 f& dvam wafa 1 173)
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araane - (U ) T TN % AR R A (WIS W
AT ) YR FT I & TAE TR I Wl 78 A o (TEH
STWTETT ) 3T =R A gU ( 3tfaed ) wiy & o (= 7 faaxfa) s
T TE < (W wA Awer 7 Ty wath ) og =i frewm 9
&l &2 erefq otava et 2

173. How can a householder be not called greedy who does not
offer food etc. to an ascetic, who is full of virtues and accepts gift
(food) like a honeybee without causing harm to others, when he
(the ascetic) visits his home?

aureref g garf wertaf wifearnT: |
srfafaurefaqam: ffafaderar wawféda 1 174

g - (3T Ay TR ) A ford I g e i (g
T ) § of 9 Ter % fed <m € (3fa wfam: @) 339 yER
e R g7 M ( SRfafauTefasrm: ) 31U iR B ¥ e g
2 (Prfufaaey: ) div-sum & ffee w2 2ar 2, safod (fEar
Ta wefa ) 9e e ey g gl S g

174. The ascetic should be offered food out of that prepared for
family, with pure thoughts, without any indifference or regret.
Such an act of giving gift (food) slackens greed, and is a form of
ahimsa.

Giving of food to a holy saint

On two points alone does he (an ascetic) come in touch with
the men and women of the world; firstly he imparts instruction

112



e g

on dharma to all who seek it from him, and, secondly, he goes
out to obtain his subsistence from such of the pious
householders as welcome him with veneration and respect,
considering it their good luck to have the opportunity of
serving holy saints. He eats but only to keep his body and soul
together, so that he might continue the work on which he has
embarked — the destruction of his karmas. He is not a beggar in
any sense of the word. And will not touch a morsel if the food be
not free from all kinds of impurities pointed out in the
Scripture. As a householder, he himself used to long for the
opportunity to serve the holy men, and would patiently wait at
his door for their arrival before taking his meal. What he then
did himself it is his turn now to expect from others. Neither is
he looked upon as a burden, for every true householder longs
for the opportunity to tread the same path, and actually
worships the beings into whose footsteps he knows that he will
himself have some day to walk, to reach the goal. With
reference to the merit of giving food to homeless saints, it is
saidin Ratna Karanda Sravakachdra:

“As water for certain washes away blood, so does the giving

of food to homeless saints, without doubt, destroy the sins

incidental to a householder’s life.”

The statement that the sins incidental to a householder’s
life are destroyed by the giving of food to a saint, in the
approved manner, is descriptive of the power of holy thoughts
in washing away karmic impurities from the soul. The
approved manner consists in (1) prostrating oneself at the feet
of the saint, (2) offering him a seat, (3) washing his feet, and
applying the washing to one’s forehead in token of reverence,
(4) worshipping him, (5) saluting him, (6-8) preserving one’s
own mind, speech and body in a state of purity in his presence,
and (9) giving him pure suitable food to eat.

Jain, C.R., The Key of Knowledge, p. 641-642.)
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FaWha HGl e W war |6 AqH |
FAqrafd WTaET i¥HEe@T T Jedr | (175)

raaTY - (39N TS UF ) 9% T & (H gHe ) T uu&y 57 &l
(WA | g ) W W o S % faw (wmet ) wmef € (3t daan)
39 YR TR (e Ufadeer@ T Jretar ) ftyes TRomeRe

T oo 1 &1 Tawaer e EIER]

175. The householder should court voluntary death
(sallekhana) at the end of his life, always thinking fervently that
only this (sallekhana) will enable him to carry with him his
wealth of piety.

Sallekhana - greeting death when it approaches

Acharya Umasvami’s Tattvarthsitra:

RO ekl Heol@=l Sl (Ch. 7 - 22)
AU A9k [ARONIehi] FYOT & THI B dlel [ Hoole ]
Hoere T &l [ Siiftr] difagees de a3

The householder courts voluntary death at the end of his life.

UM STIAAE TafemT Heera Tl siveny |
FIANTIATIRUTATSANTR{Y Urerafag 9 | (176)

e - () H (Wonw) wuee o (fafer) fafugde
(FEAEAT YA HITSTH ) TooheH &l 27avd ¥R ®&m (3
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WEAMIRUT: ) 36 JhR 1 oA W@ el ged ( 3FRaHy 3¢
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176. “I shall certainly, at the approach of death, observe
sallekhana in the proper manner.” Meditating persistently in
this manner, the observance of the vow of sallekhana starts
much before the approach of death.

RO SavA T HREHCAEATAIRIUTHT |
TATEH-GRUT STTYEETR ATeaTarsial (177)

aared - (WO FEvE WIfa) WO & 98 9 3= 8 W

( FAFECAGATATROTEE ) FU Hooledl & geH & 7 |
(TWMEA=RUT) W-g8 & o1 ( SATTUIHNRT ) SANR HH o

AT &R0T hid oTel &8 o ( AT 7 1R ) e &1 21

177. When death is imminent, the vow of sallekhana is
observed by progressively slenderizing the body and the
passions. Since the person observing sallekhana is devoid of all
passions like attachment, it is not suicide.

Ao T FUTATTY: RIS I aIIE: |

ORI YTOTH T T HTHae: || (178)

sraaned - (fg) fvea & () S o9 (hurEnay: ) Fu 9

I BT g3T ( RThSTTeehdfaa9TEy: ) YA Jehel, Sfe, 31fH,
faw oIk wrel & g (WTuTe) WO ki (SHuRiuEta ) T HRd ©

(T ) 3T (NG T T ) ST IEqd | 2l |
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178. When a man, actuated by passions, puts an end to his life
by means of stopping breath, or by water, fire, poison, or weapon,
heis certainly guilty of suicide.

s T fEaren gaar Tasadar |
HAEAEAH 7 U i agadq | (179)

et - (31T ) 3H Tooe T o (fEamEr gaa: wurEn) &9 &
HRUA FE ((F: LA e ) 59 R ged fmd s € (aa:

Hoor@amq 31fa ) saferd Socrer #i off (siféamtagady wig: )
s1few w1 fafig & fod ed 2

179. In the observance of sallekhana, since passions, the
instrumental cause of himsa, are subdued, sallekhana is said to
beleading to ahimsa.

Sallekhana is not suicide

Acharya Pujyapada’s Sarvarthasiddhi:

Sallekhana is making the physical body and the internal
passions emaciated by abandoning their sources gradually at
the approach of death. The householder observes sallekhana at
the end of his life...

It is argued that it is suicide, since there is voluntary
severance of life etc. No, it is not suicide, as there is no passion.
Injury consists in the destruction of life actuated by passion.
Without attachment etc., there is no passion in this
undertaking. A person, who kills himself by means of poison,
weapon etc., swayed by attachment, aversion or infatuation,
commits suicide. But he who practices holy death is free from
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desire, anger and delusion. Hence it is not suicide. “It has been
taught by Lord Jina that the absence of attachment and the
other passions is non-injury and that the rise of feelings of
attachment and the other passions is injury.” For instance, a
merchant collects commodities for sale and stores them. He
does not welcome the destruction of his storehouse. The
destruction of the storehouse is against his wishes. And, when
some danger threatens the storehouse, he tries to safeguard it.
But if he cannot avert the danger, he tries to save the
commodities at least from ruin. Similarly, a householder is
engaged in acquiring the commodity of vows and
supplementary vows. And he does not desire the ruin of the
receptacle of these virtues, namely the body. But when serious
danger threatens the body, he tries to avert it in a righteous
manner without violating his vows. In case it is not possible to
avert danger to the body, he tries to safeguard his vows at least.

How can such a procedure be called suicide?
Jain, S.A., Reality, p. 242, 243.

gfa o Favend |ad ureEfa SeRegietT |
aeafd dftotd wand aqege edesd: 1 (180)

sraare - (3fd) 39 TR (3 Jawend ) S IEy oal @t 8 & fod
(TRAITATT ) THEd el &1 (Fad urerafe ) R are i @
(7)) 5@ o0 i (Trauesh: ) we-ced (ST ) Sogw e 5
(ufderT 3a) ufd &I @WF RO FH Gt A ® THA (GRS
At ) 99 39 & 9 oAd 2

180. The man who incessantly observes all the supplementary
vows and sallekhana (together, these are called Seelas) for the
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sake of safeguarding his vows (vratas), gets fervently garlanded
(a gesture to indicate her choice for a husband) by the maiden
called ‘liberation’.

FONT: TeRa qqy 9oy, g a3t |
Al A EavIfGarasf-er 84w |l (181)

sre (e ) wer A () w4 () i
(w2y w2y ) die-uie (e ) sifer e € (3fa et wwafa: )
T YHR A T =R (aefeavifguiaet-em: ) SiEt 31 ga-giat
1 wrel # 3 TqeE T T SHS fqeel stefq 39E quu e 9 €
W(W:)WW%I

181. Right belief (1), vows (5), and Seelas (8) — seven supple-
mentary vows, Seela vratas, comprising three guna vratas and
four siksa vratas, and sallekhanda — have five transgressions
each, totalling seventy. These transgressions should be avoided
as they hinder the purity of the observances.

IIgT Ada wig fafefhedr GEeasag=AT |
AET & A9l TRrgR e | (182)

e - (TgT) e 3R afawfed-mm ® vkt 3 (ada
gt ) SH YRR Fdl ¥ WiEish ®e Hi st W (fafefaar)
Al & @eY 9 @ ISl 9 gondE uR0 HEl (TR
HEd: ) 31 fe-freagfical & wfa &3 (9=ar aeiEr) o 9
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ST 3 3 HTET I TG FET (TEAGR : 3TN ) TR &
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182. Doubt (in the teachings of the Jina), desire (for worldly
enjoyment), repugnance or disgust (at the afflicted), praise for
the wrong believers, and admiration for the knowledge and
conduct of the wrong believers, are the five transgressions of
right belief.

Five transgressions of the right believer
Acharya Umasvami’s Tattvarthsutra:
. TRy R — :
HEAGR T Il (Ch. 7 - 23)

[ STeRTehTeqT e R cdIS =g e gerarEedan: ] ekl whiaf, fafeferen,

g &1 geiE SR TRl @1 WwE - A Ui [EErgs:

safaam: ] gRres % sfaar 7

Doubt in the teachings of the dJina, desire for worldly
enjoyment, repugnance or disgust at the afflicted, admiration
for the knowledge and conduct of the wrong believer, and
praise of wrong believers, are the five transgressions of the
right believer.

BIAATSTTT HRERIUUT GHHET |
TAEATY ;. TG Eea&a (183)

e - (DeAarSTERT ) UY-vefl NS i BEAI, 3% AR, 3%
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e Y T, (AR W 90T ) 954 e R 1 &g <
(UTATEEY T ) U SR S R TS S SAYen THA U ARl e,
(3f) T8 v ( stfEaraas Uy ) sifEamed & g fder 2

183. The five transgressions of the vow of ahimsa are: mutilat-
ing limbs, beating, binding, overloading, and withholding food
and drink.

Five transgressions of the small vow of ahimsa

Acharya Umasvami’s Tattvarthsitra:

TS AT TUTTHUT e |l (Ch. 7 - 25)

[ SRS TR IH AT : | 98, 94, 8%, A IR AR
3R @79 o1 TR el - A Ui SATEETIEd o e 2|

Binding, beating, mutilating limbs, overloading, and withhold-
ing food and drink.

Acharya Pujyapada’s Sarvarthasiddhi:

Fastening with cord or the like restrains movement from
place to place as one desires. A blow is beating with a stick, a
whip or a cane. It is not injury of vitalities. That has been given
up already. Mutilation is cutting off of limbs such as the ear and
the nose. Overloading is putting more weight than an animal
or a human being can reasonably carry. Withholding food and
drink is denying these to the animals when they feel hunger
and thirst. These are the transgressions of the small vow of
non-violence.

Jain, S.A., Reality, p. 207.
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FEUEREEE ATRRAT9EY |l (184)

srard - (TUeueyeM ) SET SWY I, (TEEISErE-
HEAGHAT ) T 98 &l W 2 A1, fFeht &l oH & ford woesy 9
FHS Hl HS [AGH T HH], (FEUgRG=H ) fhel & a0 &
Il T T 3T TIEIUN HTH h1 T e, (Wehra-=a9ey ) fFet &
T ST Rl T T AT S W SR W R A - A i
FeATfEd & SAfTEN 2|

184. Perverted teaching, divulging what is done in secret,
forgery, misappropriation, and proclaiming others’ thoughts,
are the five transgressions of the vow of speaking the truth.

Five transgressions of the small vow of
speaking the truth

Acharya Umasvami’s Tattvarthsutra:

THeNTE YR e TG R AT=TATIE T -

ATRRHANTT: || (Ch. 7 - 26)
[ fre TRy R TR e @ R AT AT RA=TeT: ] fHean

ST, WIEAH, FHZAEHA, <EMER K WHRAANT - 3 o
GeATUprd o A= 2

Perverted teaching, divulging what is done in secret, forgery,
misappropriation, and proclaiming others’ thoughts.

Acharya Pujyapada’s Sarvarthasiddhi:

Perverted teaching is misdirecting another who is on the
path of prosperity and salvation. Divulging a secret is revealing
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what has been done in secret by a couple. Forgery is preparing
false records prompted by others in order to cheat others, by
affirming that one has said and done things which one has not.
Misappropriation is taking for oneself gold and other things
entrusted to one’s care by another?.

The last is guessing others’ thoughts by their posture,
facial expression, etc., and proclaiming these out of envy etc.
These are the five transgressions of the small vow of speaking

the truth.
Jain, S.A., Reality, p. 207-208.

T'When a person deposits certain things with another, and later on takes less
than what he had deposited, the other person confirms it and takes the rest
for himself.

FiaEITEER: WA RagRdeEY |
AT AT TR HE TSR ATeRTUr <1 || (185)

s - (wfoeusIaRN: ) we aeqet H See-e w firem &,
(TR ) =/ 13U 9qH, (ASEAEEY ) = H A ST
fepall g3T %7 TR0 T, ( TAFSRIATITohHe T IeRHTTeRTUT = ) TSl
& Tl o1 Sools T, 991 oSl S o iy o, 3 ie ST
& AR 2

185. Deceiving others with artificial or imitation goods,
abetment of theft, receiving stolen goods, under-buying in a
distorted state, and using false weights and measures, are the
five transgressions of the vow of non-stealing.
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Five transgressions of the small vow of
non-stealing

Acharya Umasvami’s Tattvarthsutra:

RS 1° B3 B G T FX e | 2 TR I | S 7 2 P e 1 £ o
AU S UeheIag I T: || (Ch.7-27)

AR % ford =R 1 IO AT AT IHHT U™ T, AR F IS T
TE TR, T3 & T & g e, H-a1 & dfe T ofR
FHH-SIET T IR KA 9% § FH HHd i I&] A srqed
e | ST - A ST o SAdER B |

Prompting others to steal, receiving stolen goods, under-
buyingin a disordered state, using false weights and measures,
and deceiving others with artificial or imitation goods.

Acharya Pujyapada’s Sarvarthasiddhi:

Prompting a person to steal, or prompting him through
another or approving of the theft, is the first transgression.
The second is receiving stolen goods from a person, whose
action has neither been prompted nor approved by the
recipient. Receiving or buying goods otherwise by than by a
lawful and just means is an irregularity or a transgression. An
attempt to buy precious things very cheaply in a disordered
state is the third transgression. Cheating others by the use of
false weights and measures in order to obtain more and give
less, is the fourth transgression. Deceiving others with
artificial gold, synthetic diamonds and so on, is the fifth
transgression. These five are the transgressions of the vow of

non-stealing.
Jain, S.A., Reality, p. 208.
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TR A AT STE ShISTAU N UTITehTUT |
IR AR IR ar: Iy (186)

A - (ORAETEE:  SFEHST  FAURUTETeRTUN )
M- § e AT T, A S | 9= S ° Wor R, g
&1 faare e, (ufarEtaarar: =) smftyetan, freew fedt & e
forame =&t g3t &1, 1R 3T 3T sreiie ufpelar, o w1 feranfedn Teen
71 fauan S, T &t (Tafterar: ) =fa=nioh € 336 ==l ()
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186. Excessive sexual passion, perverted sexual practices,
bringing about marriages of others, intercourse with unchaste
unmarried or married women, are the five transgressions of the
vow of chastity.

Five transgressions of the small vow of chastity

Acharya Umasvami’s Tattvarthsitra:

TR qaTE R U T T AT SU R -
TSR IS TR AT ST HEPT: 11 (Ch. 7 - 28)

T & TA-IE A1 f9ame HEA-HO1, dfa-Hfgq SAtq=nion fem
% U STMI-SMI, @9-39 T, W9E Ydd aa-did e,
wfd-tfeq saframion &t (Fwafs) & @l -9, o7 o7fs
1 SRR T, 3TTehIel 3Mq wmdad & fod ffv=q & m =i
BIgHT 3T AT Y HIHYE HIT S BT i drel ST - 3
o S & iR &)

Bringing about marriage, intercourse with an unchaste

married woman, cohabitation with a harlot, perverted sexual
practices, and excessive sexual passion.
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Acharya Pujyapada’s Sarvarthasiddhi:

Marriage consists in taking a woman for wife!. The
marriage of others is ‘paravivaha’. Bringing about or effecting
the marriage of persons who do not belong to one’s family is the
first transgression. The rest are self explanatory?. These are
the five transgressions of the vow of continence or

contentment with one’s own wife.
Jain, S.A., Reality, p. 209.

T or giving a maid in marriage.

2 A woman who cohabits with one other than her spouse is an unchaste
woman (itvari). The meaning of the suggix %ka’ is contemptible. Hence
‘Ttvarika’ means a contemptible adulteress. ‘Parigrhita’ is a married
woman. ‘Aparigrhita’ is a harlot without a husband. Parigrhita and
aparigrhitd mean a married woman and an unmarried woman. Itvarike
and te parigrhitaparigrhite mean a married adulteress and an unmarried
harlot. Cohabitation with these constitutes two transgressions. Sexual
enjoyment otherwise than in the generative organ is perverted sexual
practice. The last is abnormal sexual passion. These are the five
transgressions.

ARG AT TUE (E UM HETE AT |
FEE WSARTY qRATOTfaRAT: Ty | (187)

e - (ST UG TIE TG ) -5,
F-U 9 H TIE A ©d, FARUS-GH, fErog-ie, gq-1, 49,
g oNfE, o718, =1, = S, TE-Ah-a], -,
T (T HEENEE: ) 3K FA B <A 9% - W T SR G
5 oS 3 e & ( aRETOTiaghHT: U2y ) 9REmn & 1w 1 Seatea
L 21, 3 U IRuE-aRHTTEd & SAfaEr E

187. Exceeding the limits set with regard to houses and land,
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gold and silver, cattle and corn, men and women servants, and
clothes, are the five transgressions of the vow of limiting
possessions.

Five transgressions of the small vow of
limiting possessions

Acharya Umasvami’s Tattvarthsitra:

P LI RUR R C M PRI HE R E A PRI RE L H

(Ch. 7 -29)
[ SRR ™T: ] & TR @A & TIF & WA 1 Seaiod
T, [ fetvaganigamntasnan: ] =ie IR | % qREmT o1 Seadsq
T, [ EFEIYETONashAT: ] € (TS M) qe e o Ry 1
SodteF e, [SERETHTawH:] < SR <™ % gREr @
TS AT AUT [ HATHIUMIIRHAT: ] 98, S 3T o qRATT i
Sl Tl - A Ui STIRIE STUfdd & Stfaer €
Exceeding the limits set by oneself with regard to cultivable

lands and houses, riches such as gold and silver, cattle and
corn, men and women servants, and clothes.

Acharya Pujyapada’s Sarvarthasiddhi:

‘Ksetra’ consists of fields in which corn is grown. ‘Vastu’ is
the habitation or place of residence. ‘Hiranya’ means stamped
coins of precious metals. ‘Suvarna’is gold. ‘Dhana’ consists of
wealth such as cows. ‘Dhanya’ denotes corn such as rice, wheat
etc. ‘Dasidasa’ means men and women servants. These are in
pairs, ksetravastu, hiranyasuvarna, dhanadhdanya, and
dasidasa. ‘Kupya’ includes silk, cotton cloth, silken garments,
sandalwood paste etc. The householder takes a resolve as
follows, ‘With regard to these, my possessions shall be only so
much and not above the limit.” Exceeding the set limits with
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regard to these out of excessive greed constitutes the five
transgressions of the vow of limiting one’s possessions.
Jain, S.A., Reality, p. 209.

SedueEATTaaeafashaT: SAghg ey |
IO Tean: Sfa geuyiter | (188)

araard - (Tedn ererarq faden, safasean: ) SR, 9 iR et
feemet &1 IecrsA HA, (QFghg: ) &F H TRl o, (W
MY ) i g2 AR I A R HB 3w T a1 o, (3fa
QAT U Tfedl: ) 38 YR Tedl I & 21efq fvoa & ur=
f=m e ™ 2

188. Exceeding the limits set in the directions, namely
upwards, downwards, and horizontally, enhancing the set
boundaries, and forgetting the boundaries set, are the five
transgression of the first supplementary vow with regard to
directions (dikvrata).

Five transgressions of the supplementary vow
with regard to directions (dikvrata)

Acharya Umasvami’s Tattvarthsitra:

2l BIS PRI N R ECI - NIRRT

(Ch. 7 - 30)
[SeaAfied:] AM 9 oIfue 39 ae w©& " oS,
[steaafded:] o9 @ 9" (R0, @ ) T H S,
[ foefereafasha: ] 9 TOF & A9 9 980 X 9, [&egfs:] &t

127



geaTd g

TS AT &7 I 5l oA IR [T ] & i 1 g2 wA
T ot 9T - 3 7 g & efaeR €

Exceeding the limits set in the directions, namely upwards,
downwards and horizontally, enlarging the boundaries in the
accepted directions, and forgetting the boundaries set, are the
five transgressions of the minor vow of direction.

Acharya Pujyapada’s Sarvarthasiddhi:

Exceeding the limits set with regard to directions is a
transgression. This, in short, is of three kinds — transgression
upwards, transgression downwards, transgression horizon-
tally, such as climbing a mountain, descending into a well and
entering a cave, respectively. Enlarging the boundaries in the
accepted directions out of greed is the fourth transgression.
These transgressions arise from negligence, infatuation or
attachment. Forgetting the limits set is the fifth transgression.
These are the transgressions of the vow governing the range of

one’s actionsin the ten directions.
Jain, S.A., Reality, p. 210.

U WUAISTHIEA I afatrarar |
arsfa yeger fgdeiers a3fa (189)

e - (U ) TR 9aeh i (WUIeHY ) TR & al 99,
(I ) T | HIE T W I, (AT furdr ) ¥eg A
STo FY faw@n s §9 S, (qemer §a: 3 ) SR g
T & SRl R (3fa U) 39 yeR ure (fgdiusier ) @
Sffeterd & 31eifd <Ted & Af=R

189. Sending someone, sending for something, indicating by
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sound, showing oneself, and throwing clod etc., outside the
region of one’s resolve, are the five transgression of the
supplementary vow with regard to limiting the region of one’s
activities (desavrata).

Five transgressions of the supplementary vow
with regard to limiting the region (desavrata)

Acharya Umasvami’s Tattvarthsitra:

AT YA T & UTTUTA ST T: || (Ch. 7-31)

[ 3T ] TRfET § 16X St =St &l HHT, [ TS9EnT: ] Hafat § 9l
AT SR T Ao, [WIRTA: ] @i, g e § HaAi % el
St ohl STIAT SATHYTE T A1, [ E {9 : ] ST91 €9 31 @
TSI & AT & el sl TR HTAT IR [ YETererdr: ] Jafs1 & el
FHHR, TeeR MK Thehehd ST 1 o1 alle o &A1 - 3 uTa 397ed
% fEr #

Sending for something outside the country of one’s resolve,
commanding someone there to do thus, indicating one’s
intentions by sounds, by showing oneself, and by throwing clod
etc.

Acharya Pujyapada’s Sarvarthasiddhi:

Ordering someone to bring something from a country
outside his mental resolve, commanding someone outside the
limit, ‘Do thus’, making known one’s intentions to someone
beyond the limit by signs such as coughing, grunting, etc., by
putting oneself in such a position as to be seen by persons on
the other side, and by throwing clod etc. — these are the five
transgressions of the vow of limiting the country of one’s

operations.
Jain, S.A., Reality, p. 210.
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gl Thiched WRTALEmT o Hrgedd |
T fRraTiEeRTu gataviere a3fa (190)

srarene - (e ) BT fed Tveliel S S (ShicheE ) Y
FART HE (WAL ) AR WEeW § sifyew 9
SUSH-TE0 A (o W@dq ) i deE-gie 9 g die]
( SraHiferaTieraRot ) fom1 YA FA-I=H-% & AR 6l TG
(3fa Feitasiier 92y ) 39 YR ) oidt & - emedtuesd & - 3
ofe arfaem #)

190. Uttering obscene words, making inappropriate gestures,
keeping surplus of consumables and non-consumables,
garrulity, overindulgence in thoughtless activities, are the five
transgressions of the vow of refraining from purposeless sin
(anarthadandavrata).

Five transgressions of the supplementary vow of
refraining from purposeless sin
(anarthadandavrata)

Acharya Umasvami’s Tattvarthsitra:

T Ueh e H G AT AT R U ST
TR (Ch. 7 - 32)

[shwed ] T ¥ el STf¥Tee o= siel, [ehiched | TR &1 Hem
X A T Ao, [HieE] gdgds s § A&l s,
[ srateaferentol] fom waisH o1, =, %@ %1 ggfa s 3R
[ STHFT-TRAFTHIRI | AFT-3THNT & URIeA 1 STeXd | SAE WU
FHTT - 3 Ui TSI & 3R €
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Vulgar jokes, vulgar jokes accompanied by gesticulation,
garrulity, unthinkingly indulging in too much action, keeping
too many consumable and non-consumable objects, are the five
transgressions of the vow of desisting from unnecessary sin.

Acharya Pujyapada’s Sarvarthasiddhi:

Employing vulgar language mixed with laughter out of
excessive attachment is the first transgression. The same
accompanied by undesirable gesticulation is the second.
Indulging in meaningless and unrestrained talk out of
arrogance is the third. Indulging in too much action without
considering the object is the fourth. Accumulation of
consumable and non-consumable things beyond one’s needs is
the fifth. These are the five transgressions of the vow of

refraining from purposeless sin.
Jain, S.A., Reality, p. 211.

TEAUA: R AT O eTgd |
AT gyfa wrqefviera 1 (191)

araEnd - (TRMUAREET ) S99, B 3R k1 i (ufurem )
@l ygfd &, (g e ) gmigs d IRl &, (F
WU ) 3R G & T99 3 &l gt < (3fa o
T vitered ) 39 YR e Sifq=r wgef vie - amfasw - & 2

191. Misdirected activity of the speech, mind, and body, lack of
earnestness, and absent mindedness, are the five transgressions
of the vow of periodic concentration (samayika).
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Five transgressions of the supplementary vow
with regard to periodic concentration (samayika)

Acharya Umasvami’s Tattvarthsitra:

ARG TG A S TUE T 1| (Ch.7-33)

[AFgSfoTe= ] A9 et 9iomdl @t o1 ggtd &, a9
Traref IRoTET Y STl Ygf T, i Fret IOl i T=ren
ygfa w, [eFER] wmifas & Wfd S Asd w8,
[N ] Tl o {H1E %l eh WA & T8 M 9
ST - 3 o W e & et #)

Misdirected three-fold activity, lack of earnestness, and
fluctuation of thought, are the five transgressions of
concentration.

Acharya Pujyapada’s Sarvarthasiddhi:

Activity has been explained as of three kinds. Action
tending to evil is also of three kinds, vicious bodily activity,
vicious speech activity and vicious mental activity. Lack of
earnestness and fluctuation of thought are the other two.
These five are the transgressions of the vow of concentration.

Jain, S.A., Reality, p. 211.

AT STauTE™ SeEaeeETt: |
TS URATIATEY IS IIaTaeT || (192)

e - ( Attty ) fom <@, fomn ae (eme ) e
& T BT BT, (W ) T fawn 3, (qer Sent: ) den o
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T M FT, (TIETIITTH ) TILTeTH bl o ST, (3 )
3R 3T 371eT &) T, (U uaTEs ) A " SAfTER fudiderd ad
o

192. Receiving articles, spreading mats and garments, and
excreting without examining and cleaning, lack of concentra-

tion, and lack of earnestness, are the five transgressions of the
vow of fasting (prosadhopavasa,).

Five transgressions of the supplementary vow of
fasting (prosadhopavasa)

Acharya Umasvami’s Tattvarthsitra:

Y TATI T T e T T SR T TSR H U TG I e |

(Ch.7-34)

[ ST TSI e R SRS AR A Ie T ] o
<@ll, fo eneht A | Aa-TEts &9 &, oA <@, foe e
IS % TR TR LA, foe1 <@, for e i | =eE, a9
e fosm, @ o1 ¥ =R 31 STavds YH-hr ScR-ed
B AT ST AEvIsh od-hrl I e S - 3 Ui g
orerrera & erfa=m €

Excreting, handling sandalwood paste, flowers etc., and
spreading mats and garments without inspecting and cleaning
the place and the materials, lack of earnestness, and lack of
concentration.

Acharya Pujyapada’s Sarvarthasiddhi:
Seeing carefully whether organisms are present or not is

the function of the eyes. Cleaning is removing anything with
soft implements. These two attributes are taken with utsarga
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and so on. Excreting waste matter from the system in a place
without inspecting and cleaning it, taking materials such as
sandal-wood paste, flowers, incense etc. intended for the
worship of the Lord (Arhat) and the Preceptor, and cloth etc.
for personal use without inspecting and cleaning these, and
spreading mats and garments without cleaning the place, are
three. Lack of earnestness in one’s essential duties when
tormented by hunger, and lack of concentration are the other
two. These five are the transgressions of the vow of fasting.

Jain, S.A., Reality, p. 211-212.

amewt f& wfer: wiemtasr: afoaamer: |
g uFrstaTarsty o wyTt weitere 1 (193)

et - (f) v 9 (wfew 3meER: ) 9f=w MR - fog ™
Sfel k1 ©, STl Gfgd STER 1 | SeR el Sl ¢, (afaafas: )
qfed 9§ fHe goT 3RER, (W\faaarere: ) 9fed ¥ T W@ o
RN, (G US: ) 38! W@ e Tal 8 HWehd arell SRR, (A
afimarsfr) ok gp-miy omeR, (3mf wxy) 3 d= =R
( wgitere ) 3 vitet & ereifd g -afEm oq & &)

193. Taking food containing organisms, mixed with
organisms, placed near organisms, ill-cooked, and aphrodisiacal,
are the five transgressions of the vow of limiting the use of
consumable and non-consumable objects (bhogopabhoga
parimana).
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Five transgressions of the supplementary vow
with regard to limiting the use of consumable and
non-consumable objects (bhogopabhoga parimana)

Acharya Umasvami’s Tattvarthsitra:

BIEEELIE SRR IR EC R C e NH] (Ch. 7 - 35)

1- Tfed-Sieeme (F=d ®a 3f) uared, 2- afaw agred & A
ey 9t qgied, 3- wied uqed § el g2 ueid, 4- it -
TReS ugred, 1R 5- g:uaa e ame U A1 SAferk Uk g A
TE 9 Ih U1 - SRl SRR HTAT - I Ui SUHN-9RE gieror
foremaa & Stfa=m )

Victuals containing (one-sensed) organisms, placed near
organisms, mixed with organisms, stimulants, and ill-cooked
food.

Acharya Pujyapada’s Sarvarthasiddhi:

The first is food containing (one-sensed) organisms, the
second is food placed near such organisms, and the third is food
mixed with such organisms. How is it that a householder
partakes of food with organisms? It is because of negligence or
infatuation. ‘Dravo’ is that which is stimulating. The last
means ill-cooked. Food is qualified by these adjectives. These
are the five transgressions of the vow of fixing a limit to

consumable and non-consumable articles.
Jain, S.A., Reality, p. 212.

TETAUSYT: Araiguatasm™ < |
HTASTRATT AT Srefarorgm | (194)
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e - (UEIEUeIT: ) TR H IH A & fau w7 <, (=
wfeafreraateaam™ ) S afed geref o Ware disH o1, afed gegef
H TR E3T WISH 31, ( SRTAATAgRHUT ) FHTct ol STAhHT T HISH
1, (o UTeEd ) S SSHI-A1E HNoT T, S1ee S 9 o, (g
arfafarem ) 39 YR A uie i srfafer-dfasm o § g 2

194. Pretentiously offering food of another host, placing food
on things with organisms, covering it with such things, untimely
food, and envy, are the five transgressions of the vow of
hospitality (atithi-samvibhaga vrata).

Five transgressions of the supplementary vow of
hospitality (atithi-samvibhaga vrata)

Acharya Umasvami’s Tattvarthsitra:

AT U eI U ST SR T ehaT: 1|

(Ch. 7 - 36)

[wfeatia:] |fad o ot § W@ 9iee <1, [Sfeariags ]
gied 731 31K 9 &k g oM o7 i 31 [ WeAIRD:] TR IR
T %G I A [AHA ] SR AT 372fall TH JAR ht & !
Zufqeer < 3R [HTelfdsh: ] F el H1 Seats Hish <1 - 4
te stfaferdfasm e & sifaar

Placingthe food on things with organisms such as green leaves,
covering it with such things, food of another host, envy, and
untimely food.

Acharya Pujyapada’s Sarvarthasiddhi:
Placing the food on things containing organisms such as

the lotus leaf, and covering it with similar things are two. The
third is offering another host’s food as if it were one’s own. The
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fourth is lack of earnestness or envy of another host. Offering
food either too early or too late is untimely food. These are the

five transgressions of the vow of hospitality.
Jain, S.A., Reality, p. 212.

TSRS GEeTinT: GEreray |
Aiem: U3d yafta Seer@H e (195)

e - (SHfaaeongi@) S SR A W SR W,
(FEETT: ) ol & ST &, (g@ETIere: ) @i ol TR0 I,
(&) 3R (|fEm: ) feMA-s aiem, (Td 9) 3 9= iR
( FeTETeRTe W ) Fooiel & T09 | 2id 2|

195. Desire to live, desire to die, attachment to friends, recol-
lection of past pleasures, and a desire for future enjoyments, are
the five transgressions at the time of voluntary death
(sallekhana).

Five transgressions at the time of voluntary death
(sallekhana)

Acharya Umasvami’s Tattvarthsitra:

EUERERYIM IR IR eI R EE ] (Ch. 7-37)

[Shifaameiar] Teoead 8RO & & &% SiH i oS i,
[TRoMSTdT] S8 © SRS B I WA HT TER1 W,
[ FHETIORT: ] ST & 10 FHl ol T6R01 i1, [@gerd ] 9gal 9hl
T gEl F TR0 H R [FR] fem S steiq s
forvra- i ekt a1 BT - A U Heemed & SAfaer 2|
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Desire for life, desire for death, recollection of affection for
friends, recollection of pleasures, and constant longing for
enjoyment.

Acharya Pujyapada’s Sarvarthasiddhi:

Desire for life is desire to prolong one’s life in order to live
long. Desire for death is to long for speedy death in order to
escape from pain and suffering. Attachment to friend is
repeated recollection of one’s sport etc. with one’s former
friend when they were young. Attachment to pleasure is
recollecting again and again the various pleasures enjoyed in
former times. Longing for enjoyment is constantly giving one’s
thoughts to enjoyment. These five are the transgressions of the

vow of passionless death.
Jain, S.A., Reality, p. 213.

TR Wgde aRee |
Heeagaviierae: gemdfafgiafera 1 (196)

sraand - (gfa A Afaem) 39 YR 3 sfdEn i (ofa
IWM) R T St T 3F ot (FWwaed) 9 YRR foER
(ufta= ) 3= Big HT ( : AReRadavier: ) fe gerse, o
IR el & g (3rferTq ) ¥iw & (qearedfategn ) eeifafs =
(ufa) 9 B 2

196. In this way, thoughtfully avoiding all the above
transgressions, one soon realizes the Pure Self through pristine
right belief, vows, and Seelas (3 guna vratas, 4 Siksa vratas, and
1sallekhana).
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197. The Scriptures have held religious austerity or penance
(tapa) to be a constituent of liberation as it is included in right
conduct. Therefore, austerity ought to be practised by those who
do not conceal their capacity and have a well-controlled mind.

YIS fafawryreamad T |
HEFAIN g WeAr o Featafa o sl 1 (198)

e - (3MYMY) IR YER b eH H IREAT FX I
(STaHed ) SRR @Al Ui ST W SARR o, WU & @,
( farfareroTearad ) T o HiFT-se, (THETT: ) T 1 1 T,
( SRTIERATT: ) IR i FAT A1, (g WEAT o ) AN SRR ot fafq
1, (3fa el au: e ) 39 YR I8 BT YHR H1 a6l 99
T ATfed|

198. Fasting, reduced diet, lonely habitation, giving up
stimulating and delicious food, mortification of the body, and
special restrictions on accepting food, are the (six kinds of)
external austerities (bahya tapa) which should be observed.
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External austerities (bahya tapa)

Acharya Umasvami’s Tattvarthsitra:
THIIFAIN ST aqd: 1|

(Ch.9-19)

[ sTTHTEEI g g e e feamfafah yearaTes s e |
YR, YehR W 3TYM, TR, STadicd, Trae giaufidea™, qwas
TN, Teren, fafamh3reard 3T qeeh ShEetsl - 3 [l a9: ]
F: TR o ol 9 B |

(The external austerities are) fasting, reduced diet, special
restrictions for begging food, giving up stimulating and
delicious dishes, lonely habitation, and mortification of the
body.

Acharya Pujyapada’s Sarvarthasiddhi:

Fasting is intended to promote self-control and discipline,
destruction of attachment, destruction of karmas and
attainment of meditation and scriptural knowledge and not
temporal benefits. Diminished diet is intended to develop
vigilance in self-control, suppression of evils, contentment and
study with ease. Special restrictions consist in limiting the
number of houses etc. for begging food, and these are intended
for overcoming desire. The fourth is giving up stimulating and
delicious food such as ghee, in order to curb the excitement
caused by the senses, overcome sleep, and facilitate study. The
ascetic has to make his abode in lonely places or houses, which
are free from insect afflictions, in order to maintain without
disturbance celibacy, study, meditation and so on. This is the
fifth austerity. Standing in the sun, dwelling under trees,
sleeping in an open place without any covering, the different
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postures — all these constitute the sixth austerity, namely
mortification of the body. What is the object of this? The object
of this is to cultivate patient endurance of bodily pain and
suffering, in order to remove attachment to pleasures and to
proclaim the glory of the teachings of the Lord. What is the
difference between affliction and mortification? Affliction is
what occurs by chance. Mortification is self-imposed. These are
called external, because these are dependent on external

things and these are seen by others.
Jain, S.A., Reality, p. 262-263.

famatr S yrafys ada =iemt: |
WEATENST e watd e auisaigtard 1| (199)

reerd - (fo:) foma <, (SEmees) dgg™ &,
(uTatEe ) i Ono @, (99T o St ) SH YRR ke
T, (AT ) W™ K3, (3 S ) Gl 1 HR0T R,
(3fa ey au: Tre wafa ) 39 YR S 99 Yo 3 90 2|

199. Reverence, service, expiation, renunciation, self-study,
and meditation, are the internal austerities (antarang tapa)
which should be observed.

Internal austerities (antarang tapa)

Acharya Umasvami’s Tattvarthsitra:

PIRIE EIEERE RICER LS| B2 B E R 2 1 e ke pea]

(Ch. 9 - 20)

[ WS E eAH] = 9 9 yEfe,
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S [STRE] ¥ B: TR o &R a9 &

Expiation, reverence, service, study, renunciation, and
meditation are the internal austerities.

Acharya Pujyapada’s Sarvarthasiddhi:

How are these internal? These are internal as the mind is
restrained or subdued in these cases. The removal of sins
committed by negligence or under the influence of passions is
expiation. Reverence to the holy personagesis ‘vinaya’. Service
is the help rendered to the saints in difficulty by bodily activity
or with things. Contemplation of knowledge or giving up sloth
or idleness is study. The giving up of the attitude of ‘I’ and
‘mine’ is renunciation. Checking the ramblings of the mind is

meditation.
Jain, S.A., Reality, p. 263.

Y gauae qAtaRrun IgaaaTerumd |
giew fo ueet wifts = Femaeta (200)

e - (Rugavaes ) g dierasa & g gfawfed et
H (HASaRTOT ) HATR skl (T JMEXOH ) S S=0 (I ) Hal
TN T (uAd 3t ) @ ot (Frew weelt ) o uedt i (g
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200. A householder also should practice, depending on his

stage of spiritual progress and capacity, the conduct prescribed
for the asceticin the Scripture, propounded by Lord Jina.
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A - ( AHARAGACATI [ AehWUTH ) FHT, Ted, a1, Tk,
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201. Equanimity (samata or samayika), praising of Lord Jina
(stav), prostrating in reverence to the worshipful (vandana),
repentance (pratikramana), renunciation (pratyakhyana), and
giving up attachment to the body (kayotsarga), are the six
essential duties to be performed.

HEREUST qUE: HRERGUSWAl o gUed |
TH: HRAEUST Tatdd aapTeE || (202)

e - (9YE: HRAEUS: ) YRR & 96l YhR 99 | @, (qdr
FOUTHE F GEREUS: ) I YRR e i ot quida 9@ o9 § @I,
(TE: GRREUS: ) T ol i TSl a8 9 an1 ° @, (At ) 3
T T (THTTEE ) STl 96 UTe T e |

202. Controlling well the activities of the body, the speech, and
the mind, is the threefold control (gupti).

The threefold control of body, speech and mind
(gupti)
Acharya Umasvami’s Tattvarthsitra:
HERIFET T: 1) (Ch. 9 - 4)
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Curbing activity well is control (gupti).

Acharya Pujyapada’s Sarvarthasiddhi:

Restraining self-willed activity is restraint. The attribute
‘well’ is intended to prohibit activity leading to worldly
pleasures. When the threefold activity of the body, the sense-
organ of speech and the mind is curbed well, there is no room
for evil disposition. So there is no inflow of karma due to
activity, and consequently there is stoppage of influx. Restraint
is of three kinds, control of bodily activity, control of vocal
activity and control of mental activity.

For the benefit of the ascetic, who is unable to restrain
activity altogether, activity free from injury is indicated.

Jain, S.A., Reality, p. 243.

OIS GRAITET J990T 9, |
TEE AU e St afata: | (203)

gAY - (RN ) =81 T Yeat i Td Siel & GaR i
S el ST SR AT, (TRraTT) fed-fad 9o e, (qer
e WUT) R 9ol YRR PRI WM TeU R,
( FrErTEtedt ) 3T Gfq @ el & SuR 6l 3@- 9 Y awget &
IIMT R AT, (TR, S ) g feq e gedt & goga
gt 3 (gfa |fufa: ) 39 YR 37 uiw Afuafadl w1 9em e
e |

203. Careful regulation of movements, of speech, of eating, of
handling things, and of disposal of excretions, are the fivefold
regulation of activities (samiti).
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The fivefold regulation of activities (samiti)

Acharya Umasvami’s Tattvarthsitra:

ERIRIEEMIHEIRE i e (o

(Ch.9-5)

[ atmSSoTeAtedeT: ] T $af, TR 9T, gege Ty,
T, ALY SR e, ot - F Ui [Wiag:] @it €
(<he g 1 T I 3 A o A Ee 21)

Walking, speech, eating, lifting and laying down, and
depositing waste products constitute the fivefold regulation of
activities.

Acharya Pujyapada’s Sarvarthasiddhi:

‘Samyak’ (carefulness in) is supplied. Walking etc. are
qualified by this. That is carefulness in walking, carefulness in
speech, carefulness in eating, carefulness in lifting and laying
down, and carefulness in depositing waste products. These five
kinds of regulations are the means by which the ascetic
acquainted with the dwelling places of minute organisms
avoids injury to organisms. In the case of an ascetic who
conducts himself in this manner, there is stoppage of influx

arising from non-restraint.
Jain, S.A., Reality, p. 243.

otl: Ye: i~TdgeEgSar o vireme g |
MR T WY qugy Hamgta || (204)

sraanef - (&f=a: ) &M, (UgEH) HRd WE, HiFd R W@
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(RIAT &) HEMER H1 319, T IR0, (9o ) @ FUE
T, fersrdl, (3T W ) 38 3= A I s, ( MMhy= )
e Wead gia T, (9T ) Se=d ¥Rl &, (R 9 ) S <AL,
(q9: =) 99 ¥R KA, (HIEW: o) a9 ¥R &K, (Sfa e
WeA: ) 39 YR & Hed w417 2|

204. These ten virtues (das dharma) are worth observing:
forgiveness, modesty, straightforwardness, contentment,
truthfulness, non-attachment, chastity (celibacy), renunciation,
austerity, and self-restraint.

The ten supreme virtues (das dharma)
Acharya Umasvami’s Tattvarthsitra:
SHETHTHIS AT 9T o E AU 6 23T
Eraepiinibe ] (Ch. 9 - 6)
[ STHeTTHR TS e ST G AT Eca T sh e Hsar =] a9 &7,

3TH HI<E, 399 SASTE, I99 Y9, S99 §cd, 399 HIH, SHH qY,
I N, 399 SAfRe= 3R ST ser=d - A 59 [uH:] o

Supreme forbearance, modesty, straightforwardness, purity,
truthfulness, self-restraint, austerity, renunciation, non-
attachment, and celibacy constitute virtue or duty.

Acharya Pujyapada’s Sarvarthasiddhi:

What for is this mentioned? The first ‘control’ is intended
to curb activity. The second ‘regulation’ is intended to indicate
regulation of activity, in the case of those who cannot curb it
altogether, by giving proper directions. And the object of the
tenfold virtue or duty is to avoid spiritual inertia or negligence,
while engaged in activities such as movement. Forbearance is
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the absence of defilement such as anger in the ascetic, who goes
out for food for preserving the body, when he meets with
insolent words, ridicule or derision, disgrace, bodily torment
and so on from vicious people. Modesty (humility) is the
absence of arrogance or egotism on account of high birth, rank
and so on. Straightforwardness is freedom from crookedness.
Purity is freedom from greed. Truth is the utterance of chaste
words in the presence of noble persons. Now is not this
included under regulation of speech-activity? There is nothing
wrong in this. The ascetic who comes in contact with good as
well as wicked people speaks as little as possible of what is
good. Otherwise, it will lead to unnecessary evil originating
from attachment. That is called regulation of speech-activity.
But the ascetic coming in contact with good people, saints or
those devoted to them, must discourse elaborately on the
attributes of knowledge and conduct in order to promote
virtue. Desisting from injury to life-principles and sensual
pleasures while engaged in careful activity is self-restraint or
discipline. Undergoing penance in order to destroy the
accumulated karmas is austerity. Austerity is of twelve kinds
as will be explained later. Gift is giving or bestowing knowledge
etc. appropriate to saints. Non-attachment is giving up
adornment of the body and the thought ‘this is mine’. He who
has nothing is ‘@kincana’. His thought or natural property is
‘akincanya’. Perfect celibacy consists in not recalling pleasure
enjoyed previously, not listening to stories of sexual passion
(renouncing erotic literature), and renouncing bedding and
seats used by women. Continence (brahmacarya) is residing in
the abode of the teacher in order to abandon self-willed activity.
The word ‘perfect’ or ‘supreme’ is added to every one of the
terms in order to indicate the avoidance of temporal objectives.

I The ascetic never thinks that this is his and so on with regard to his own
body and material possessions.
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The practice of these moral virtues coupled with the thought of
evil caused by the opposites of these leads to stoppage of karmic
inflow.

The passions such as anger do not rise, as the self embraces
the moral virtues such as consummate forbearance and
discards the opposites of these. Now how is the self able to
practise these and refrain from the opposites of these? The self
desiring his good becomes one with moral virtues, as the

heated ball of iron becomes one with heat.
Jain, S.A., Reality, p. 244-245.

ANYAUIR TR T-ATSIEHTEel = |
AhguaITaHaTsiT: Faauuedn: | (205)

araane - (3NN ) TUR H HIE a5y Fer-¥9 § T3 37 et Tl
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S AT @dl 7, (S ) I8 S 99R H FH % 3¢9 9 9N i §
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e W gHor e gen weft wnfeny T #R U 1 7 qen )
(RITEITHeR ST ) cish-3Tquen,  oH-oTquen,  aifugey
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205. These twelve notions should be strengthened by constant
reflection: the transitoriness of the world, the want of a
protector of the soul, the inability of another to share one’s
suffering and sorrow, the distinction between the body and the
soul, the filthiness of the body, the influx of karmas, the pain and
suffering implied in transmigration, the form and divisions of
the universe, the truth proclaimed by the religion, the extreme
difficulty of obtaining the human birth, the stoppage of karmas,
and the shedding of karmas.

The twelve reflections (barah bhavana)

Acharya Umasvami’s Tattvarthsitra:

: s PPN
g AT e=TaTuE: || (Ch.9-7)

[ ST IR AR Sh e A e YA TE e e et ettt ferg el s7erd -
AT a1 | 3T, YN0, HOR, Thed, 370, Y,
e, o, Fefv, dieh, difugely ok ¥ - 3 9E & @Wed &
T e A G [ STyen:] STyen €

Reflection is meditating on transitoriness, helplessness,
transmigration, loneliness, distinctness, impurity, influx,
stoppage, dissociation, the universe, rarity of enlightenment,
and the truth proclaimed by religion.
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Acharya Pujyapada’s Sarvarthasiddhi:

The bodies as well as the objects of pleasure of the senses
are transient like bubbles. In the endless cycle of worldly
existence, union and separation in the womb etc. alternate in
quick succession. However, the self under delusion considers
the persons and objects associated with him as permanent. But
there is nothing in the world which is permanent except the
natural characteristics of knowledge and perception of the self.
This is contemplation on the transitory nature of things. He
who contemplates thus is free from intense attachment to
persons and things, and hence he does not feel distress when he
loses them or separates from them as in the case of the
garlands used and cast off. (1)

There is no escape for the young one of a deer pounced upon
by a hungry tiger fond of the flesh of animals. Similarly, there is
no way of escape for the self caught in the meshes of birth, old
age, death, disease and sorrow. Even the stout body is helpful in
the presence of food, but not in the presence of distress. And
wealth acquired by great effort does not accompany the self to
the next birth. The friends who have shared the joys and
sorrows of an individual cannot save him at his death. His
relations all united together cannot give him relief when he is
afflicted by ailment. But if he accumulates merit or virtue, it
will help him to cross the ocean of misery. Even the lord of
devas cannot help anyone at the point of death. Therefore
virtue is the only means of succour to one in the midst of
misery. Friends, wealth, etc. are also transient. And so there is
nothing else except virtue which offers succour to the self. To
contemplate thus is the reflection on helplessness. He, who is
distressed at the thought that he is utterly helpless, does not
identify himself with thoughts’ of worldly existence. And he

T or with the objects of worldly existence.
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endeavours to march on the path indicated by the Omniscient
Lord. (2)

Transmigration is the attainment of another birth by the
self owing to the ripening of karmas. The five kinds of whirling
round have been described already. He, who wanders in the
endless cycle of births and deaths, undergoing millions of
afflictions in innumerable wombs and families, takes different
relationships such as father, brother, son, grandson, etc., or
mother, sister, wife, daughter and so on, being propelled by the
mechanism of karmas. The master becomes servant and the
servant master, just as an actor acts several parts on the stage.
To be brief, sometimes one becomes one’s own son. There is no
end to the transformations undergone by the self owing to the
influence of karmas. Thus to reflect on the nature of mundane
existence is contemplation on worldly existence. He who
contemplates thusis alarmed at the miseries of transmigration
and becomes disgusted with worldly existence. And he who is
disgusted with it endeavours to free himself from it. (3)

‘I am alone in suffering severe pain in the successive
recurrence of birth, old age and death. There is none who is my
friend or foe. I am born alone. I die alone. No one else, whether
relations or others, takes away my manifold sufferings such as
disease, old age and death. Relations and friends can’t
accompany me beyond the cemetery. Virtue alone is my never-
failing companion.” This is the contemplation of solitariness.
He who contemplates thus is free from attachment towards his
friends and aversion towards his enemies. So he cultivates
detachment and endeavours to attain emancipation. (4)

To reflect that the self is distinct and separate from the
body is the contemplation of distinctness or differentiation.
‘Though I am one with the body from the point of view of
bondage, yet I am different from it, as we possess different
characteristics. The body is made up of sense-organs, but I am
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devoid of the senses. The body is devoid of knowledge, but I am
of the essence of knowledge. The body is perishable, but I am
imperishable. My body has a beginning and an end, but my soul
has neither beginning nor end. In the course of my mundane
existence, hundreds of thousands of bodies of mine have
perished. I am different from all these bodies. Oh, dear! When
such is the case, what relation is there between me and
external objects?” He who contemplates thus is free from
attachment towards his body and other things. This leads to
supreme detachment based on true knowledge, which helps
the selfto attain emancipation. (5)

The body is the receptacle of impurities. It is developed
from impurities such as semen and blood in the womb. It is the
seat of unclean things like the lavatory. The skin-covering is
full of apertures through which exude impurities. Like fire the
body consumes quickly what comes in contact with it. Bathing,
application of perfumes, incense, powder, garlands, etc. cannot
remove the impurities of the body. Right faith, right knowledge
and right conduct alone will bring about the complete
purification of the soul. He, who thus contemplates on the
impurities of the body, is disgusted with the body and
endeavours to cross the ocean of transmigration. (6)

Influx, stoppage and dissociation (of karmas) have been
described already. Still they are mentioned here for reflecting
on their good and evil. Influx leads to calamity and distress in
this life and in the life to come. The senses, the passions and
non-abstinence lead to as speedy influx as the current of a river.
The senses such as touch, sight and the rest plunge the wild
elephant, the crow, the serpent, the bird, the deer and the rest
into the ocean of misery. Similarly the passions also cause
injury, bondage, disgrace, anguish and so on. And in the future
they lead to different kinds of suffering in the four states of
beings. Thus reflection on the calamity and distress caused by
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influx is contemplation on influx. This enables the self not to
swerve from the wholesome attitudes of forbearance etc. And
the evils originating from influx do not affect the self protected
like the tortoise within the shell. (7)

If the hole in the keel of a vessel sailing on the ocean is not
closed, then water enters the ship, and the passengers cer-
tainly go down. But if the hole is plugged, then the passengers
reach their destination. Similarly if influx is stopped, then
there can be no obstacle to emancipation. Thus reflection on
the merit of stoppage of karmas is contemplation on stoppage.
He who reflects in this manner constantly endeavours to stop
influx. Naturally it leads to emancipation. (8)

Dissociation takes place after the fruition of karmas. It is of
two kinds. One is involuntary and the other is by one’s effort.
The involuntary dissociation on the fruition of karmas,
common to the four conditions of existence such as infernal
beings, gives rise to a chain of evils. Dissociation by conquest of
afflictions is by one’s own effort. It gives rise to a chain of good
or to no series. Thus reflection on the merits and demerits of
dissociation is contemplation of dissociation. This impels one
to destroy karmas. (9)

The structure of the universe has been described already.
The universe is in the midst of the non-universe space which is
endless. The contemplation of the nature of the universe
develops true knowledge. (10)

In one minute living being there are organisms infinite
times the emancipated souls. Thus the entire universe is
densely filled with one-sensed beings with no interspace. To
become a being with more than one sense is as difficult as
finding out a very small piece of diamond buried in the sands of
an ocean. Even among these most of them are endowed with
imperfect senses (i.e. less than the five senses). Hence birth as
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a five-sensed being is as rare as gratitude among the good
qualities. And even among the five-sensed beings, many belong
to the animal world such as the cow, the deer, the bird, the
serpent, etc. Hence human birth is as difficult of attainment as
a heap of jewels at the crossing of the roads. And if one loses the
condition of a human being by negligence, it is as difficult to
attain it once again, as it is difficult for a burnt tree to regain its
old freshness. Even if human birth is attained, a good country,
a good family, keen senses, health, etc, are more and more
difficult of attainment. When all these are attained, if true
faith is not acquired, human birth becomes useless like the face
without vision. And even after attaining this rare true faith, if
anyone is immersed in worldly pleasures, it is like burning
sandal-wood paste for the sake of ash. Even with renunciation
of worldly pleasures, meditation accompanied by austerities,
propagation of true faith, and auspicious death are rare. If
these are achieved, then the attainment of enlightenment has
borne fruit. By contemplating on the difficulty in attaining
true faith, one does not become negligent after attaining this
rarejewel. (11)

The faith promulgated by Jina is characterized by non-
injury, based on truth, with humility as its root, forbearance as
its strength, safeguarded by celibacy, dominated by quietism
and characterized by restraint and non-attachment as its
support. Without attaining it living beings have been
wandering in the beginningless mundane existence,
undergoing sufferings and misery owing to the rise of
inauspicious karmas. If true faith is attained, one is bound to
achieve emancipation, after enjoying several kinds of worldly
prosperity and distinction. This is contemplating what is
stressed in religion. This promotes constant devotion to
religion. (12)

Thus reflection on transitoriness etc. helps one to practise
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moral virtues such as forbearance and consequently leads to
effective stoppage of karmas. Reflection is mentioned in the
middle for the sake of both. He who practises reflection in this
way is enabled to practise the moral virtues and also subdue
the afflictions.

Jain, S.A., Reality, p. 245-250.

T fEaqet T AR e |
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206-208. The following twenty-two hardships should ever be
endured, without anguish, by the ascetics who wish to get rid of
all tribulations: hunger, thirst, cold, heat, nakedness,
determination not to beg for favours, absence of pleasures, lack
of gain, insect-bites, abuse or insult, illness, uncleanliness of the
body, pain inflicted by blades of grass, despair or uneasiness
arising from ignorance, lack of faith, non-appreciation of
learning, reverence and honour (good as well as bad reception),
sleeping on hard ground, pain arising from roaming, ill
treatment or assault, discomfort of posture, and feminine
attractiveness.

The twenty-two hardships to be endured
(parisaha jaya)

Acharya Umasvami’s Tattvarthsiutra:
TSR I TS AT SATHR R U T H TR U Eeh Y -
YATSATATIATI (Ch.9-9)

[ &1 feaarams s SR TR A =R el = oIS TZaTeh TeTa ST -
SRS A eh RYEh RU SRS ] &Jem, g, 97,
IO0], SR, A, oRfa, ®Y, =i, fAwEm, vEm, owehiv, 9,
TeT, ST, U, JOrETe], Hel, HehRqTEh, Wl 3157 1R 3789,
3 5 TvE

Hunger, thirst, cold, heat, insect-bites, nakedness, absence of
pleasures, women, pain arising from roaming, discomfort of
postures, uncomfortable couch, scolding, injury, begging, lack
of gain, illness, pain inflicted by blades of grass, dirt, reverence
and honour (good as well as bad reception), (conceit of)
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learning, despair or uneasiness arising from ignorance, and
lack of faith (are the twenty-two hardships).

Acharya Pujyapada’s Sarvarthasiddhi:

Hunger etc. are the twenty-two kinds of afflictions. These
have to be endured by the ascetic striving after emancipation.
The saint, who fails to obtain pure food or the required
quantity of food, and whose torment of hunger is not dispelled,
does not seek for food in improper places and at improper
times. He does not tolerate neglect of his daily duties even to a
small extent, and he is enthusiastic in study and meditation.
He has himself practised and enabled others to practice fasting
and eating less than his fill on several occasions. He takes only
tasteless food. The water he drinks is parched as the drops of
water poured in a red-hot vessel. Even when the ascetic is
extremely hungry, he feels that it is better not to obtain food
rather than obtain food. Such an ascetic who ignores the
torment of hunger conquers hunger. (1)

The ascetic has given up bathing, immersing himself in
water and sprinkling his body with water. Like the birds he has
no fixed abode. He may at times be tormented by parching
thirst, owing to various reasons such as unsuitable food (too
saltish, oily or astringent food), the heat of summer, bilious
fever, fasting and so on. Even then he does not seek remedy, but
extinguishes this flame of the fire of thirst by the cool and
fragrant water of his meditation kept in the fresh, earthenware
pot of fortitude. Such patient endurance of thirst is to be
extolled. (2)

Without garments and habitation the ascetic lives on rocks
and so on underneath trees like birds. And when he is beset by
extremely cold wind or suffers from frost, he does not think of
the remedies enjoyed by him formerly, but dwells in the inner
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apartment of the house of knowledge’. This is proclaimed as
endurance of cold. (3)

In summer there is no breeze, no abundance of water, and
the leaves get dried up by the scorching heat of the summer sun
and fall off from the trees. The ascetic enters such a wood and
suffers from thirst because of internal causes such as fasting.
And, owing to forest-conflagration, scorching wind and
oppressive heat of the sun, his throat and palate become
parched. Still he does not think of remedies experienced by him
formerly on several occasions. He is keenly intent on avoiding
injury to living beings and safeguarding his conduct. This is
described as endurance of heat. (4)

The mention of flies and mosquitoes is a synecdoche. For
instance, ‘Let the ghee be safeguarded from crows’. Here
‘crows’ imply all those which damage the ghee. Similarly, ‘flies
and mosquitoes’ imply all kinds of insects such as bees, gnats,
small bees, bugs, maggots, ants, scorpions, etc. The ascetic
endures the pain caused by these insects without thinking of
the threefold remedies? (of medicine, incantation and charms).
His only mantle is the determination to attain emancipation.
Thisis called patient endurance of insect-bites. (5)

The saint embraces nakedness like that of the child, which
is free from stigma and which is difficult of attainment. This
frees him from the evils of begging, safeguarding, injury, etc.,
and it is the sole cause of attaining emancipation, as it is free
from attachment. The mind of the saint embracing nakedness
is free from the excitement of passion and agitation, as he
considers the female body impure and stinking. Hence he
always safeguards his celibacy perfectly. His nakedness must,

1j e., contemplation of knowledge.

2 This is also interpreted ‘by thought, word and deed’.
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therefore, be considered blameless. (6)

The ascetic is indifferent to pleasures of the senses. He
stays in vacant houses, temples, hollow trees, or in mountain-
caves, devoid of singing, dancing, instrumental music, etc. He
is immersed in, and derives pleasure from, study and
meditation. His heart is closed to thoughts of worldly pleasures
witnessed, heard of and experienced by him formerly, and
stories concerning worldly pleasures. And his heart is proof
against the arrows of Cupid. He always evinces compassion for
the living. He must be understood to have conquered
dissatisfaction arising from the absence of pleasures. (7)

In the presence of lovely, intoxicated women in the bloom of
youth, the ascetic residing in lonely bowers, houses, etc. is free
from agitation or excitement, even though he is disturbed by
them. Similarly, he subdues agitations of his senses and his
mind like the tortoise covered by his shell. And the smile,
charming talk, amorous glances and laughter, lustful slow
movement of women and the arrows of Cupid have no effect on
him. This must be understood as the conquest of the
disturbance caused by women. (8)

Someone has led a celibate life, residing in the habitation of
his master. He has learnt the truth about bondage and
emancipation. He goes to another place for the sake of food for
the body, which is the seat of discipline (saintliness). As
initiated by his master, he practises detachment like the wind.
His body is grown weak by frequent observances of fasting,
taking less food, limiting the articles of food, giving up
stimulating food, etc. He avoids roaming, which causes injury
and which is opposed to regulations with regard to place and
time. While going from place to place on foot, he wears no
shoes, and hence his soles are pricked by thorns, sharp stones,
etc. which cause him pain. He overcomes such pain and does
not think of conveyances etc. used by him on former occasions.
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And he practises to perfection the daily duties of an ascetic.
This must be understood as the endurance of the affliction of
roaming. (9)

The ascetic adopts a posture for discipline and continues in
it for the prescribed time in utter loneliness in the burial
ground untrodden by him, garden, vacant house, mountain-
cave or arbour, examined carefully with the aid of sunlight and
his senses. Neither does the roaring of wild animals such as the
lion or the tiger engender fear in him, nor do troubles or injury
caused by others force him to relinquish his posture. He does
not swerve from the path to liberation, nor does his body move
from the sitting postures such as virasana and utkutika. And
he overcomes the pain caused by continuance in the same
posture for a long time. This is ascertained as conquest of the
discomfort of postures. (10)

When the ascetic feels tired by study or meditation or
walking, he goes to sleep on hard, uneven ground, abounding
in pebbles and fragments of broken jars, which is very cold or
hot. He stretches his body on one side like a stick. For the sake
of avoiding injury to living organisms, he remains still like the
fallen tree or the dead body and does not roll on his side. He
contemplates on knowledge and he does not move his body
even when tormented by evil spirits. Thus he overcomes the
discomfort caused by remaining on hard bed for an unlimited
time. This is called the endurance of pain caused by
uncomfortable couch. (11)

Even when he hears the harsh and vulgar words of persons
of perverted attitude betokening censure and contempt which
provoke the flame of anger, the saint pays no attention to such
evil-doers, though he can ward off such evils. He thinks of the
fruition of sinful karmas, is intent on practising moral virtues
and does not give room for even the slightest passion. Thus he
overcomes censure and reproach. (12)
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When the ascetic is beaten and tormented by wicked men
with sharp swords, maces, pestles, etc., he does not entertain
ill-feelings against them. ‘This is due to my former evil deeds.
What can these wretched people do to me? The body is
transient like the bubbles and is the cause of misery. These
people can harm only my transient body, and not my lasting
faith, knowledge and conduct.” He, who considers the cutting
of his body by an adze or the application of sandal-wood paste
as equal, reflects in this manner and overcomes the injury done
to him. (13)

Asthe monk is absorbed in practising internal and external
austerities, his body is emaciated, and he looks a mere
skeleton. Like the tree dried up, by the extreme heat of the sun
without strength or shade, the saint’s physical frame is a mere
assemblage of skin, bones and arteries. Still even on the point
of death, he does not meanly and piteously beg for food,
habitation, medicine, etc, by words, facial expressions or by
gestures. Even at the time of food, he is difficult to be seen like
the flash of lightning. This is the endurance of the affliction of
begging. (14)

Like the wind the ascetic is not attached to anything. He
goes from place to place and takes food only once a day. He
observes complete silence or regulation of speech. He displays
his form only once. He takes food from his hands. Even if he
does not get food for several days in several homes, he is not
worried about it. He has no interest in testing the merits of
hosts. ‘Lack of gain is of greater virtue to me than gain.’ The
ascetic who is contented in this manner conquers the lack of
gain. (15)

The body is the repository of all impurities, transient and
defenceless. The saint does not, therefore, have thought or
desire for the body, and does not adorn the body. As the body is
the means for acquiring the jewels of merit, accumulating
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them and safeguarding them, the ascetic takes several kinds of
useful food in order to keep the body intact, just as lubricating
the axle of the wheels or application of ointment to a wound is
indispensable. Sometimes, owing to unsuitable food and drink,
he is afflicted with hundreds of diseases such as gout at the
same time. Still he does not come under their control. He may
even possess extraordinary powers of cure acquired by his
austerities. Still he does not utilize these powers to get himself
cured, as he has no attachment towards the body. This must be
understood as the endurance of the affliction of disease. (16)

‘Grass’ implies anything which causes pain. When dried
blades of grass, hard pebbles, thorns, sharp stones, spears, etc.
cause pain to the soles of the feet, the ascetic does not give his
attention to it. He carefully avoids injury to minute organisms
during walking, sitting and sleeping. This is conquest of the
affliction caused by blades of grass etc. (17)

The ascetic takes the vow of non-bathing until death for the
sake of avoiding injury to organisms with water-bodies. He
perspires profusely in the extreme heat of the sun, and
particles of dust wafted by the wind adhere to his body. And
even when itching prevails owing to scab, eczema or ringworm,
he does not scratch or rub his body. When the dirt on his body
accumulates and that on another’s decreases, there is no
thought of envy in his heart. He is engaged in cleansing the
soul from the mire of karmic impurities which clog the soul
with the pure water of right knowledge and conduct. And
naturally he overcomes the discomfort or affliction caused by
dirt. (18)

‘Satkara’ is reverence and commendation. ‘Puraskara’ is
giving the place of honour or offering welcome. ‘In these
respects I am disregarded. I have practised celibacy for long
and I am a great ascetic. I have a clear knowledge of my religion
and other religions. I have won over my disputants on several
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occasions. But I am not honoured by reverence, offer of a high
seat and so on by anyone. Misbelievers, on the other hand,
worship and honour even such a person who knows very little
as if he were an omniscient and thus proclaim their religion. It
is said in the scriptures that devas worship the ascetic who
performs great austerities. If this be true, why is it I am not
reverenced?’ The monk who avoids such thoughts overcomes
the affliction caused by the absence of reverence and honour.
(19)

‘I am highly learned and well-versed in all branches of
scriptural knowledge and proficient in grammar, logic and
spiritual science. Other learned men are insignificant and do
not shine before me, like the light of the fire-fly before the sun.’
The ascetic who is free from such pride in his learning
overcomes the affliction of high intellect. (20)

‘I put up with such contemptuous remarks as these — he is
dull and ignorant like an animal. Though I perform severe
austerities and am free from negligence, still I do not acquire
excellence in knowledge.” The monk who avoids such thoughts
overcomes the affliction caused by ignorance. (21)

‘My heart is pure with the attitude of supreme detachment.
I am well-versed in the true knowledge of all the categories. I
worship the great ones, the Arhat, the Temple, the Saint and
the Religion. Still I have not attained remarkable knowledge,
though I have been an ascetic for a pretty long time. It is said in
scriptures that long fasting begets great things such as
miraculous powers. But it does not appear to be true. So
asceticism is useless. It is useless to observe vows.” The ascetic
who does not think in this manner out of pure right belief
conquers the affliction of disbelief. (22)

Jain, S.A., Reality, p. 250-56.
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e - (3fd) 30 YR (Uad T ) 98 W ((wiaawd ) 3
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209. The householder, desirous of eternal liberation, should
constantly nurture the Three Jewels (ratnatrai of right faith,
right knowledge, and right conduct), albeit partially.

TG e oT=ar aud o e & |
YEHATS AT dhaed @Ufq URYUIA 1| (210)

st - (T SrgiemT ) 91 yIaeiel eR & g (e
U =T ) TFF 1 W F g9 W (F) IR (FAA uen
TS ) HH & U8 1 ¥R R (|l ) 3o & (uRguiy wded )
[equi AT 1|

210. This partial nurturing of the Three Jewels (ratnatrai of
right faith, right knowledge, and right conduct) should be
converted, with determined effort, into complete nurturing by
steppinginto the order of an ascetic, as soon as possible.
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211. The bondage of karmas that takes place to those who
partially nurture the Three Jewels (ratnatrai of right faith, right
knowledge, and right conduct) is due to the obstructive passions
like attachment and aversion. The Three Jewels certainly lead
to liberation, and not to bondage.

Right faith, right knowledge, and right conduct
Acharya Kundkund’s Samayasara:

ST EEg Ul A JFEHTET oo

TRMEURETUT SR0T THT § Wiaauslll (4-11-155)

Stterfees =1 gegell 1 HgM HE TRAEE g1 S Uil 1 €Y,
fore iR fayw o fed I@ w=rgE 21 WS &1 9Rem
TR 71 7€) Hiel 1 °1 7

Belief in the nine substances as they are is right faith
(samyagdarsana). Knowledge of these substances without
doubt, delusion or misapprehension, is right knowledge
(samyagjriana). Being free from attachment etc. is right
conduct (samyakcharitra). These three, together, constitute
the path to liberation.
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212. The disposition that features right faith in the soul does
not result into bondage, whereas the disposition of passions like
attachment resultsinto bondage.

IIT JH AR Seer AT |
YA q WA T2+ Hwafd (213)

sraare - (AT W FH) 59 i1 ¥ ofem & gRrEE © (99
3T ) 3 391§ T U TN GRI ( 37T S+eI= AR ) 59 ST
& e T BT T AT T HHT HT FROT T 21 (F) R
(AT 279 TT: ) TS99 379 9 W R, Ghor giony ® (A 279 36 )
39 S W AU IH HHud IR ¥ 39 S 6 (TR ward )
FHHe Bl ¢

213. The disposition that features right knowledge in the soul
does not result into bondage, whereas the disposition of passions
like attachment results into bondage.
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214. The disposition that features right conduct in the soul
does not result into bondage, whereas the disposition of passions
like attachment results into bondage.

armereyTere: feafasren wafa = s |
TYAALERT T ANEY FUTHET o | (215)

e - (ANTRYTERE: ) AN 9 WRyery (Wafq) Bl ©
(rurana ) wuE o (Rerfasre: wafa) fefae g 2 (7)) =g
(oivareris ) weEreyH, wErgH iR wEEEe (7 9y
HUTTEY o ) 7 @ A7E & ® 3 7 ey € 2

215. The threefold activity (yoga) causes nature-bondage
(pradesa bandha), and the passions (kasaya) cause duration-
bondage (sthiti bandha). However, right faith, knowledge, and
conduct do neither take the form of the threefold activity nor of
the passions.
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The four kinds of bondage

Acharya Umasvami’s Tattvarthsitra:

PEARIER R E P EHIES BT (Ch. 8 - 3)

[qq] 39 o9 & [YShfaferegyauasn:] Yeidey, feufdery,
AN 3R FererY [ faem:] 3 =) 92 B

Bondage is of four kinds according to the nature or species of
karma, duration of karma, fruition of karma, and the quantity
of space-points of karma.

Acharya Pujyapada’s Sarvarthasiddhi:

‘Prakrti’ is nature. What is the nature of the margosa?
Bitterness. What is the nature of molasses? Sweetness.
Similarly, what is the nature of knowledge-obscuring karmas?
Non-comprehension of objects. What is the nature of
perception-covering karmas? Non-perception of objects. The
feeling-producing karmas cause pleasant and unpleasant
feeling. The faith-deluding karmas cause disbelief in the true
nature of reality. The conduct-deluding karmas cause non-
abstinence (indiscipline or want of restraint). The life-
determining karma determines the span of life in a particular
condition of existence of a living being. The name-karmas
decide the names such as infernal beings, human beings,
celestial beings and animals. The status-determining karmas
determine high and low status. And obstructive karmas stand
in the way of giving, gaining and enjoyment and so on. These
must be defined.

That, which is the cause of such happenings or experiences,
is ‘Prakrti’, that is nature. Not falling off from its nature is
duration. For instance, the retention of the sweetness of the
milk of the goat, the cow, or the buffalo, is its duration.
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Similarly, not deviating from the nature of non-comprehension
of the knowledge-obscuring karmas is its duration. Its peculiar
taste is intensity of fruition. Just as the milk of the goat or the
cow has each its own peculiar taste of greater or less sweetness,
so also does fruition differ corresponding to the potency of
karmic matter. Determining the quantity of karmas is space-
bondage. Measuring the karmic molecules with the measure of
the space-point is space. ‘Vidhi’ means varieties. These are the
four classes of bondage.

The threefold activity causes nature-bondage and space-
bondage, and the passions determine duration and (intensity
of) fruition. The diversity of bondage is due to the degree or
intensity of activity and passions. “Type-bondage and space-
bondage are due to activity. Duration and intensity of fruition
are due to the passions. If the soul does not take the modes of
activity and passion, these are destroyed. Hence the soul is not
the cause of bondage and duration.”

Jain, S.A., Reality, p. 219-220.

YT Y T IR oS Srer: |
Tafatraft aRE &/a e wata s 1 (216)

araEned - (EYIY ) TRREYH i (AT ) ST HT Fdfd
(T ) el Sl 21 ( MAAURFATY ) S T Tk, YR o A
AT (e ) TR el S g1 ( Attt feerfer: ) aem § frem g
(oI ) TR el S €1 (s o oel: et ) fe e 9
T 8 T Hehal ©2 AT TN & Fehall

216. Conviction in the Self is right faith (samyagdarsana),
knowledge of the true nature of the Self is right knowledge
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(samyagjnana), and establishing oneself in the Self is right
conduct (samyakcharitra). How can these three (right faith,
right knowledge, and right conduct) cause bondage?

The Self is identical with the Three Jewels
Acharya Kundkund’s Samayasara:
THUTUTUTERTTYT Hfageartur |rgon furesi|
arfor gut Srer fafvor fa st = forssaen
(1-16-16)

Y ol (SHEER T4 ¥) RS, I AR =G 5 w1 € SqrE
T =AM &R 3 dH1 ) Fe=g 79 9 T & St S

From the empirical point of view (vyavahara naya), right faith,
knowledge, and conduct, should always be cherished by the
ascetic, but from the point of view of pure nischaya naya, these
three are identical with the Self.

ARIRAAATE IR NRHUT oel: |
TWsHUfGR: THY 7 Fafaat Asfr v 1 (217

e - (et ) ey 3R g o
(FrAFERHHON a=e: ) Tt IR e FHal o1 o4 gl ¢ (I
21ftr T sufese: ) s or o wre o sutw foman e ® (W 31fu ) 9%
off (Frafagt) 7@ & S ol & ford (7 ) Svge e 2

217. The bondages that lead to incarnation as a Tirthamkara
(Tirthakaratva prakriti) and those which cause the complete
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development of the organs and capacities (@haraka prakriti)
have been described in the Scripture as due to right belief and
conduct. To those who are well-versed in the doctrine of
manifold points of view, there is no anomaly in this.

fq T defeRERereh Jad: |
TNTRTT AT =TETE . | (218)

e - (R W@fd) TEee R Wi % e gQ
( TNTERETET ) I SR O ( ArefeREReehl Wod: ) et 3K
SRR YpTaal & 54 HH I B 2 () S (Ae: ) F -
TrreRE 3R e - fe (Sfer) 39 oy & fama o (SerEem)
I B

218. Only in the presence of right belief and conduct do the
threefold activity (yoga) and passions (kasaya) lead to the
Tirthakaratva prakriti and aharaka prakriti, not otherwise.
Right belief and conduct, themselves, are unconcerned with
bondage.

Passions (kasaya) and activities (yoga)
are progressively eliminated in the
fourteen spiritual stages (gunasthana)

Acharya Pujyapada’s Sarvarthasiddhi:

The souls are divided into fourteen classes or spiritual
stages:

1. Delusion — mithyadrsti

2. Downfall - sasadanasamyagdrsti

171



geaTd g

Mixed Right and Wrong Belief — samyagmithyadrsti
Vowless Right Belief — asamyatasamyagdrsti
Partial Vow - samyatasamyata

Imperfect Vow — pramatta samyata

Perfect Vow — apramatta

New Thought-Activity — apirvakarana
Advanced Thought-Activity — anivritibadara-
samparaya

10. Slightest Delusion — suksmasamparaya

11. Subsided Delusion — upasanta kasaya

12. Destroyed Delusion - ksina kasaya

13. Omniscience with Vibration - sayogakevali
14. Non-Vibratory Omniscient — ayogakevali

© P NS oR

...In one/numerable part of the eighth stage of ‘New
Thought-Activity’ (apirvakarana), the two karmas of sleep
and slumber bind. In the next one/numerable part thirty
divisions of karmas bind. These are the celestial state of
existence, birth as a being with five senses, transformable
body, translocation (projectable) body, electric body, karmic
body, symmetrical build, the chief and secondary parts of the
translocation body, colour, odour, taste, touch, transmigrating
force tending to celestial state, neither heavy nor light, self-
annihilation, destruction caused by others, respiration,
graceful movement (pleasant gait), voluntarily movable body,
gross body, complete development, firmness of the teeth,
bones, etc., possession of an individual body, sturdy frame
(body with stamina), lovely body, amiable personality,
melodious voice, lustrous body, formation of the body, and the
status of a ‘World Teacher’....

...In the next stage of ‘Slight Delusion’ (suksma-
samparadya), the five kinds of knowledge-obscuring karmas,
the four kinds of perception-obscuring karmas, honour and
glory, high family surroundings and the five kinds of obstruc-
tive karmas, the influx of which is caused by minute passions,
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bind. There is stoppage of these karmas in the higher stages
owing to the absence of minute passions in those stages. In the
next three stages of ‘Subsided Delusion’, ‘Destroyed Delusion’,
and ‘Omniscience with Vibration’ (upasanta kasaya, ksina
kasaya and sayogakevali), there is the bondage of karmas
causing the feeling of pleasure owing to the presence of mere
vibrations or activity. And in the absence of activity in the case
of ‘Non-Vibratory Omniscient’ (ayogakevali), there is stoppage
of karma causing the feeling of pleasure.
...At the end of the fourteenth spiritual stage, the soul
becomes liberated (Siddha).
Adapted from: Jain, S.A., Reality, p. 238-241.

T HIUS fagad O ggfaadepidere: |
HhESHYU G TEIeRon gHaom | (219)

areEred - () Tk B @ R (Temmenion ) T R0 A
a1l (FFERTOTH) el & ( FeheTsquitg: ) T SHl | 9Hg
(TaY: wfaEdIehfaers: ) 91 Nfsw Y9 yHfaa &1 a7 (TE
o fagad ) 39 YR %4 fag gm?

219. How is it possible that, as is well-known, noble ascetics
possessing the Three Jewels (ratnatrai of right faith, knowledge
and conduct) get virtuous bondages leading to birth as celestial
beings etc.?

TEEATE dqMEivE Hata T |
mEEtd I YU IIUAN STHOTE: ) (220)
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220.

of

virtuous karmas takes place.

Both kinds of karmas, virtuous and wicked,
bind the Self

Acharya Kundkund’s Samayasara:

qRT g HUICIE o I 0T Hkifg A1 T GARM
wreito fg faumar spee-dat-TwEon (4-3-147)

TEAT 319 3R YT 37 <A [l & Wief W HY a2 qet o
Tq U, TR R & W T AR W wEH ¥ WA g@
fomrer e 2

Therefore, do not entertain any attachment for or association
with both these types of undesirable karmas, virtuous or
wicked, as any attachment for or association with the
undesirable will lead to the destruction of innate bliss.
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The Three Jewels (ratnatrai of right faith, knowledge and
conduct) certainly lead to liberation, and not to any other state
existence. Due to the soul’s guilt (aparadha) of getting
involved in virtuous dispositions (Subhopayoga), bondage of
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221. It is explained by the fact that a single substance may
exhibit, from the empirical point of view (vyavahara naya), two
seemingly contradictory attributes. Like it is ordinarily said that
ghee (ghrita) burns (although the nature of ghee is not to burn
and it is only when it is heated that it burns).

Only figuratively the soul is said to be the
producer of karmic bondages

Acharya Kundkund’s Samayasdara:

Strafie 3gue slerd g ufegur aRom)
AU ohe ST WUUTIE STATHTUTI (3-37-105)

Site o FfEad 8 o JEreRonfs s k1 IRUMA et S |
4 for a1’ 78 STER A Y F71 9T 2

The soul is perceived as an extrinsic agent for the
modifications of karmic bondages (knowledge-obscuring
karma, etc.) and it is figuratively said that the karma has been
produced by the soul.

TSI LRTIAAIUN SR 3AW: |
TSAUaR&Y: Joafd W U8 geud || (222)
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222. Right faith (samyagdarsana), right knowledge
(samyagjrana), and right conduct (samyakcharitra), together
constitute the path to liberation. This threefold path,
understood from both viewpoints, empirical (vyavahara naya)
and transcendental (nischaya naya), leads the soul to the
Supreme Status.

Fremfy freuau: weuwafear fFeaam: |
TAE TWHIEY: THU TR fageam: | (223)

sraard - (Trem afu) w1 & (Feue:) w9 Weq
(wwugafed: ) ey § 9o geR 380 gen (Teuuma: )
ITEA-ed - 31U 5 fhdt 9 =5 =7 5 (fagrean: ) st
(THYEY: ) I WA (TWHEH 39 ) AHRT & FAH (e )
SR T8 H - dieh BER & 3ad H | 379el Sape WH o
(T ) FeRTETHH B 2

223. Eternally free from karmic matter, established in the
Pure Self, indestructible, and absolutely pure, the Supreme
Being, like the sky, shines brightly at the pinnacle of the
universe.
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The Siddha Sila

The liberated soul is rid of the material body and, robed in
its natural garment of bliss, rises up to the topmost part of the
universe, called the Siddha Sila, and resides there for ever,
free from transmigration, i.e., the liability to repeated births
and deaths.

The following description of the Siddha Sila is given in the
Scripture’:

At the top of the three worlds, is the eighth earth called
Isatpragbhara, which is one rajju wide, seven rajjus long,
and eight yogjanas high.

In the middle of this earth is the Siddha ksetra (Siddha
Sil@) in the form of a canopy (chhatra), white like silver
and with the diameter equal to that of the human
region®. It is eight yojanas thick in the middle and
decreases towards the margins like that of a bowl kept
upright. In the upper layer of rarefied air
(tanuvatavalaya) of this Siddha ksetra reside the
liberated Pure Souls, Siddhas, endowed with eight
supreme qualities, like infinite faith, and immersed in
infinite bliss.

! Shri Nemichandra Siddhantachakravarti’s Trilokasara, v. 556, 557, 558.

* The human region is 45,00,000 yojanas long and as many broad..

Fdhed: UTHUS UTHTEAT HehequI s aTeT |
THFS AT JFEHE T5fa Jaa || (224)
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224. Having achieved the ultimate goal, knowing everything
that needs to be known, and enjoying eternal and supreme bliss,
the Omniscient, Effulgent Soul, rests permanently in the
Highest State (of liberation).

TehTeRY =il FALH= S Har T |
T AT ST qH- = e Ty | (225)
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225. Like amilkmaid who, while churning (to produce butter),
pulls one end of the rope while loosening the other, the Jaina
philosophy, using dual means — the pure, transcendental point of
view (niSchaya naya), and the empirical point of view (vyavahara
naya) — deals with the nature of substances, and succeeds in
arriving at the ultimate truth.
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226. Different sets of letters and words have formed phrases,
and phrases have formed sentences. This sacred treatise has
thus been formed. It is not formed by me.

Supreme modesty of the author

The author of this sacred treatise, Shri Amritchandra Suri,
exhibits supreme modesty through this last verse. It is true
that the composition of any book or treatise is through letters,
words, phrases, and sentences. It is also true that these do not
constitute knowledge unless the reader has the ability and
willingness to understand and grasp the import. The same has
been expressed beautifully in Achdarye Kundkund’s
Samayasara.

Acharya Kundkund’s Samayasdra:
Teel UTTOT UT gafd ST Geel ur Aot feRfen
AT 3{UTT UMUT qU0T e foom fatfan (10-83-390)
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Scripture is not knowledge because scripture does not
comprehend anything. Therefore, knowledge is one thing and
scripture another; this has been proclaimed by the Omniscient
Lord.

True to the Jaina philosophy, Shri Amritchandra Suri,
through this last verse, has proclaimed that knowledge must
come from within; in fact, the soul itself is knowledge. He has
created this treatise through his own profound knowledge of
the way to realize the Pure Self. This treatise can be an
instrumental cause for instigating the process of realization of
the Pure Self. The effort, however, must come from within the
individual.
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(GENERAL INDEX

abetment 48, 53, 122

abhyantara parigraha — internal
possessions 76

abrahma — unchastity 71

abstinence 19, 32, 81, 88, 89, 127,
152, 168

Acharya Kundkund 5, 7, 11, 13,
19, 20, 21, 22, 23, 24, 25, 26,
165, 170, 174, 175, 179

Achdrya Pujyapada 28, 33, 36, 37,
75, 81, 88, 94, 101, 104, 108,
116, 120, 121, 123, 125, 126,
128, 129, 131, 132, 133, 135,
136, 138, 140, 142, 144, 145,
146, 150, 157, 168, 171

Acharya Umasvami 16, 18, 34, 61,
68, 71, 73, 87, 108, 114, 119,
120, 121, 123, 124, 126, 127,
129, 130, 132, 133, 135, 136,
137, 140, 141, 143, 145, 146,
149, 156, 168

Achyuta 4

adultery 91

affliction 140, 141, 151, 153, 155,
157, 160, 161, 162, 163

aharaka prakriti — the complete
development of the organs and
capacities 171

ahimsa, see himsa

Amritchandra Suri, Shri 179, 180

ananda - bliss 67

anantakaya — single-bodied group-
souls 105

anantanubandhi — passions leading
to endless mundane existence
81

anarthadandavrata — purposeless
sin 94, 130

Anekanta, Anekantavada — the
doctrine of manifold points of
view 2, 3, 18, 29

anger 23,46, 77,81, 117, 147, 148,
160

anivrttibadara-samparaya —
advanced thought-activity 172

Anjeera 44, 51

antara-muhurta (about 48 min-
utes) 96, 97

antarang tapa — internal austeri-
ties 141

Anudisas 4

Anuttaras 4

anu vratas — minor vows 87

aparadha — soul's guilt 174

aparigrhita — a harlot without a
husband 125

apavadiki nivritti — imperfect
renunciation 54

apramatta — perfect vow 172

apratyakhyana — passions hinder-
ing partial abstinence 81

apriya —unpleasant 64, 65

apurvakarana — new thought-
activity 172

Arhat — The Lord 134, 163

arrogance 131, 147
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General Index

asamyatasamyagdrsti — vowless
right belief 172

ascetic 6, 14, 15, 25, 32, 82, 88, 97,
103, 108, 109, 112, 140, 142,
144, 145, 147, 156, 157, 158,
159, 160, 161, 162, 163, 164,
170, 173

atithi — guest 108, 136

atithi-samvibhaga vrata — giving of
a gift to a guest saint 108, 136

attachment 10, 11, 13, 23, 32, 33,
35, 36, 73, 74, 75, 76, 18, 84,
85, 93, 95, 98, 103, 110, 115,
116, 117, 128, 131, 137, 138,
140, 141, 143, 146, 147, 150,
151, 152, 154, 158, 162, 165,
166, 167, 174

austerity 26, 110, 139, 140, 141,
142, 146, 147, 154, 161, 162,
163

autsargiki nivritti — Perfect
renunciation 53

aversion 95, 110, 116, 151, 165

ayogakevali — non-vibratory
Omniscient 172,173

bahya parigraha — external
possessions 76

bahya tapa — external austerities
139, 140

Banyan 44, 51

barah bhavana — the twelve
reflections 149

belief 18, 19, 55, 57, 77, 81, 118,
119, 138, 163, 165, 168, 171,
172

bhava — intrinsic characteristics
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62, 63

bhogopabhoga parimana — limiting
the use of consumable and non-
consumable objects 104, 134,
135

bondage 11, 19, 36, 151, 152, 159,
165, 166, 167, 168, 169, 170,
171,173,174, 175

butter 51, 105, 178

celestial 4, 168,172, 173

celibacy 140, 146, 147, 154, 158,
162

chakra — spinning, disk-like
weapon with serrated edges 43

Chakravarti 19

chastity 124, 146

chedopasthapana caritra 33

chhatra — a canopy 177

chief preceptor 25

cold 20, 156, 157, 158, 160

colour 9, 13, 172

concentration 33, 59, 88, 95, 96,
97, 101, 131, 132, 133, 134

conduct 6, 16, 17, 25, 26, 29, 30,
31, 32, 36, 39, 75, 81, 82, 87,
96, 103, 111, 119, 139, 142,
145, 147, 152, 158, 161, 162,
164, 165, 167, 168, 170, 171,
173,174,176

conduct-deluding karmas 96, 103,
168

copulation 71, 76

dana - giving of a gift 108, 111
das dharma — the ten virtues 146
dasidasa — men and women



servants 126

deceit 68, 77, 81, 93

deceitfulness 77, 81, 93

delusion 18, 29, 30, 60, 73, 75, 81,
117, 150, 165, 171, 172, 173

desire 19, 20, 23, 26, 46, 52, 71, 72,
75, 80, 97, 104, 110, 117, 119,
120, 137, 138, 140, 161

desirelessness 46, 97

desavrata — abstinence with regard
to new limits within the
dikvrata 90, 129

devas 4,150, 163

dhana — wealth 126

dhanya — corn such as rice, wheat
126

dharma - duty 15, 22, 55, 97, 113,
146

dikvrata — abstinence with regard
to directions 89, 90, 127

disciple 5, 8, 15, 16, 33, 59

disgust 20, 21, 45, 77, 119

dishonesty 67

disliking 45, 77

disposition(s) 10, 13, 14, 22, 23,
174

distinctness 149, 151

doubt 18,113, 165

dravya — substance 62, 63

duration-bondage 167

earnestness 110, 131, 132, 133,
134, 137

Effulgence, Supreme 1

Effulgent Soul 178

electric body 172

Elephant, the parable 2

General Index

empirical point of view (vyavahara
naya) 5,6,17,8,170, 175, 178

endurance 141, 157, 158, 160, 161,
162

energy 34

enlightenment 149, 154

envy 110, 122, 136, 137, 162

equanimity 33, 95, 97, 143

expiation 141, 142

external possessions 75, 76, 77, 78,
83

faith-deluding karmas 168

falsehood 32, 33, 61, 62, 63, 64, 66,
67, 68, 76, 93, 103

fasting 88, 98, 100, 101,103, 133,
134, 139, 140, 157, 158, 159,
163

fear 45,65, 67, 77,110, 160

feeling-producing karmas 168

flesh 44, 46, 47, 48, 49, 51, 85, 150

forbearance 146, 148, 153, 154,
155

forgery 121, 122

forgiveness 146

fruition (of karma) 39, 40, 41, 42,
153, 160, 168, 169

gambling 93

garhita — condemnable 64

ghrita — ghee 175

Graiveyakas 4

greed 77,81,111,112, 127, 128,
147

grief 45, 65

Gular 44, 51

guna vratas — a class of
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supplementary vows 87, 88,
118, 138

gunasthana - the fourteen spiri-
tual stages 171

gupti — the threefold control 143,
144

happiness 58, 67

heat 20, 156, 157, 158, 161, 162

he-goat 56

helplessness 149, 150

himsa, also ahimsa 33, 34, 35, 36,
38, 39, 40, 41, 42, 43, 44, 45,
46, 47, 48, 50, 51, 52, 53, 54,
55, 60, 66, 68, 69, 70, 71, 72,
77,78, 79, 84, 85, 86, 89, 90,
92,94, 101, 102, 103, 104, 105,
107,111, 112, 116, 120

hiranpya — stamped coins of pre-
cious metals 126

honesty 146

honey 44, 50, 51, 104

honour 156, 162, 163, 172

hospitality, vow of 136, 137

householder 6, 15, 32, 54, 81, 82,
88, 96, 97, 101, 104, 107, 109,
112,113,114, 116, 117, 126,
135, 142, 164

hunger 20, 120, 134, 156, 157

ignorance 31, 156, 157, 163

illness 156

imperfect renunciation (apavadiki
nivritti) 54

infatuation 36, 73, 74, 75, 79, 103,
116, 128, 135

infernal beings 4, 153, 168
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infinite bliss 177

influx (of karmas) 41, 44, 144, 145,
149, 152, 153, 172

injury, also non-injury 24, 32, 33,
34, 35, 36, 37, 38, 39, 54, 68,
71, 94, 102, 104, 116, 117, 120,
144, 145, 147, 152, 143, 156,
158, 159, 160, 161, 162

insect-bites 156, 158

intensity (of fruition) 169

internal possessions 76, 77, 78, 82

Isatpragbhara — the eighth earth at
the top of the universe 177

Jain, C.R., 3,47, 48, 68, 82,97, 113

Jain, S.A., 29, 33, 35, 36, 37, 61,
76, 82, 88, 94, 96, 102, 104,
109, 117, 120, 122, 123, 125,
127, 128, 129, 131, 132, 134,
135, 137, 138, 141, 142, 144,
145, 148, 155, 163, 169, 173

Jaina 2, 29, 35, 52, 78, 96, 178, 180

Jaina religion 52

Jaina Scripture 2, 35

Jainism 3, 26, 60

Jambudvipa 4

kala — time 62

kalpas — the sixteen heavens 4

kasayas — passions 81, 82

karmas — destruction of 28, 113,
140

karmas — destruction-cum-
subsidence of 28

karmas - shedding of 149

karmas - stoppage of 149, 153, 155

karmas - subsidence of 28



karmic matter 11, 12, 169, 176

karmic molecules 70, 75, 169

kayotsarga — giving up attachment
to the body 143

Kharpatikas 59

knowledge 1, 2, 3, 6, 11, 13, 16, 17,
25, 26, 27, 28, 29, 30, 31, 43,
47, 48, 68, 75, 82, 87, 91, 97,
111, 113, 119, 140, 142, 147,
150, 152, 153, 158, 160, 161,
162, 163, 164, 165, 166, 167,
168, 169, 170, 172, 173, 174,
175, 176, 179, 180

knowledgeable Self 13

knowledge-obscuring karma(s) 11,
168, 169, 172, 175

ksetra — agricultural land, place of
existence 62, 126

ksina kasaya — destroyed delusion
172,173

Kundkund, see Acharya Kundkund

kupya — cloth, garment etc. 126

laughter 45, 77, 131, 159

learning 26, 156, 157, 163

liberation 16, 17, 24, 25, 87, 111,
118, 139, 160, 164, 165, 174,
176

life-determining karma 168

life-duration 34

loneliness 149, 160

Lower World 4

Manusottara 4

meditation 95, 96, 97, 99, 140, 141,
142, 154, 157, 159, 160

Middle (Transverse) World 4

General Index

mind 31, 33, 34, 35, 45, 53, 67, 86,
96, 99, 109, 113, 131, 139, 142,
143, 144, 158, 159

minor vows 87, 88

misappropriation 121, 122

misery 96, 150, 152, 154, 161

mithyadrsti — delusion 171

mithyatva — wrong belief 81

mobile beings 51, 52, 53, 102

modesty 22, 30, 82, 146, 147, 179

mortification 139, 140, 141

Mount Meru 4

nakedness 156, 158

name-karmas 168

Narayana 19

nature-bondage 167, 169

naya — aspect of knowledge 5, 6, 7,
8, 35, 39, 43, 170, 175, 176, 178

Nemichandra,
Siddhantachakravarti 177

night-eating 86

nigoda jivas — subtle, unevolved,
spontaneously-born living
beings 48, 49, 50, 51

nischaya naya — the transcendental
point of view 5, 6, 8, 35, 39,
170, 176, 178

non-abstinence 19, 88, 152, 168

non-Aryan 7

non-attachment 146, 147, 154

non-covetousness 146

non-renunciation 84

non-soul 18

non-violence 33, 120

obstructive karmas 172
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General Index

Omniscience 1, 172, 173
Omniscient Lord (The) 5, 15, 18,

23, 26, 28, 151, 180
one-sensed 34, 54, 135, 153,
origination 9, 45

Pakar 44, 51

parigraha — attachment 73, 74,
75, 76

parigrhita — a married woman 125

parisaha jaya — endurance of the
twenty-two hardships 156

partial abstinence 32, 81

passion(s) 10, 11, 19, 23, 24, 31,
34, 35, 36, 37, 38, 45, 61, 66,
68, 69, 70, 72, 73, 75, 17, 78,
81, 82, 84, 93, 96, 110, 115,
116, 117, 124, 125, 138, 142,
147, 148, 152, 158, 159, 160,
165, 166, 167, 169, 171, 172,
173

passionless saint 66, 70, 75

Peepal 44, 51

perception-covering karmas 168

perception-obscuring karmas 172

perfect conduct 82

perfect renunciation (autsargiki
nivrittt) 53

periodic concentration, see
samayika

permanence 9

piety 45,59, 114

posture 122, 141, 156, 160

pradesa bandha — nature-bondage
167

prakrti — nature 168

pramatta samyata — imperfect vow
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172

prasuk dravya — pious, inanimate
objects 100

pratikramana — repentance 143

pratyakhyana — renunciation 143

preceptor 25,59, 134

pride 23, 45, 77,81, 110, 163

prosadhopavasa — fasting twice
each lunar fortnight 98, 101,
103, 133

Pujyapada, see Achdarya Pujyapada

Puskaradvipa 4

puraskara — honour 162

pure consciousness 9, 10, 11

Pure Self 82, 138, 176, 180

Pure Souls 4, 5,

purposeless sin, also anartha-
danpdavrata 88, 94, 130, 131

Purusarthasiddhyupaya 1,4

quasi-karmic matter (particles of
matter fit for the three kinds of
bodies and the six kinds of
completion and development)
12

rajju — an enormously large
measure of distance used in the
Jaina geography 177

Ratna Karanda Sravakachara 113

ratnatrai — the Three Jewels of
right faith, knowledge and
conduct 6, 164, 165, 173, 174

Real Self 18

reflection 149, 150, 152, 153, 154,
155

relative pluralism 2, 18



renunciation 15, 53, 54, 78, 83, 84,
96,97, 111, 141, 142, 143, 146,
154

respiration 34, 172

restraint 39, 83, 96, 99, 109, 110,
144, 145, 146, 147, 154, 168

reverence 30, 113, 141, 142, 143,
156, 162, 163

right believer 18, 19, 20, 21, 22,
23, 24, 25, 26, 111, 119

right conduct 16, 17, 25, 26, 30,
31, 36, 81, 82, 87, 111, 139,
152, 164, 165, 167, 170, 176

right faith 6, 16, 17, 18, 25, 27, 28,
29, 75, 81, 82, 87, 109, 111,
152, 164, 165, 166, 167, 169,
170, 173, 174, 176

right knowledge 16, 17, 25, 27, 28,
29, 30, 31, 87, 111, 152, 162,
164, 165, 166, 169, 170, 176

roaming 156, 159, 160

Seela vratas — supplementary vows
comprising three guna vratas
and four Siksa vratas 87, 118

Seelas — supplementary vows and
sallekhana 117,118, 138

Sitkga vratas — a class of supplemen-
tary vows 87, 88, 118, 138

sravakas 32

Subhopayoga — virtuous disposi-
tions 174

Sukla dhyana — pure self-
contemplation 82, 97

samsara - cycle of births and
deaths 5, 12, 97

samyatasamyata — partial vow 172

General Index

sallekhana — courting voluntary
death at the end of life 114,
115,116, 117, 118, 137, 138

samata — equanimity 143

Samayasara, see Acharya
Kundkund

samayika — periodic concentration
33, 95, 96, 97, 98, 99, 131, 132,
143

samiti — the fivefold regulation of
activities 144, 145

samyagdarsana - right faith 16,
17, 18, 25, 27, 28, 165, 169, 176

samyagjriana — right knowledge
16, 17, 26, 27, 28, 30, 31, 165,
170, 176

samyagmithyadrsti — mixed right
and wrong belief 172

samyakcharitra — right conduct
16, 17, 26, 30, 31, 165, 170, 176

Sarvarthasiddhi, see Acharya
Pujyapada

sasadanasamyagdrsti — downfall
171

satkara — reverence 162

Saudharma 4

savadya - sinful 64, 65, 66

sayogakevali — Omniscience with
vibration 172, 173

scriptural knowledge 28, 140, 163

self-restraint 83, 146, 147

sense(s) 34, 35, 54, 99, 101, 135,
140, 144, 150, 151, 152, 153,
154, 159, 172

sense-gratification 54

sensory knowledge 28

sex-passion 45, 77
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General Index

sexual desire 23, 71

Siddha - the liberated soul 4, 173,

177

Siddha Sila - the abode of liber-
ated souls 4, 177

sin 36, 67, 88, 91, 94, 96, 130, 131

sinful activities 31, 94, 96, 99, 101

smell 9, 34

sorrow 77,149

soul 4,5,6,9, 10, 11, 12, 13, 14,
18, 19, 20, 21, 22, 23, 24, 25,
26, 27, 28, 29, 31, 33, 38, 47,
67, 75, 82, 96, 97, 105, 113,
149, 152, 153, 162, 166, 167,
169, 171, 173, 174, 175, 176,
177, 178, 180

space-bondage 169

space-points (of karma) 168

speech 31, 34, 53, 64, 65, 66, 86,
99, 103, 109, 113, 131, 132,
143, 144, 145, 147, 161

spiritual stages 171

spiritualism 7

status-determining karmas 168

stav — praising of Lord Jina 143

stealing 32, 33, 65, 68, 103, 122,
123

sthavara — one-sensed beings 53,
54

sthiti bandha — duration-bondage
167

straightforwardness 146, 147

substance (dravya) 62, 63

substances 1, 2, 6, 8, 18, 21, 29, 51,

81, 104, 165,178
suicide 115,116, 117
suksmasamparaya — slightest
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delusion 172

supplementary vows 87, 88, 117,
118

Supreme Being 176

Supreme Scripture 4

Supreme Teacher 5

suvarna — gold 126

Svayambhuramana 4

tanuvatavalaya — the outer atmo-
spheric layer of rarefied air
177

tapa - religious austerity or
penance 139, 140, 141

taste 9, 34, 47, 169, 172

Tattvarthsitra, see Acharya
Umasvami

tattvas — substances 21, 81

ten virtues 82, 146

tenderness 25

theft 68, 69, 76, 91, 93, 122, 123

thirst 20, 59, 120, 155, 156, 157,
158

thought-activity 41, 172

Three Jewels 6, 25, 164, 165, 170,
173,174

three worlds 4, 177

Tirthamkaras — Perfect Teachers
170

Tirthakaratva prakriti — bondages
that lead to incarnation as a
Tirthamkara 170, 171

touch 9, 34, 101, 152, 172

transcendental point of view
(nischaya naya) 5, 6, 8, 35, 39,
178

transgressions 118-138



transitoriness 149, 154

transmigration 5, 149, 151, 152,
177

trasa jivas — mobile beings 53

Trilokasara 177

truthfulness 67, 146

udumbaras — certain trees belong-
ing to the fig class 44, 51

ultimate goal 10, 178

ultimate reality 2

ultimate truth 6, 8, 178

Umasvami, see Acharya Umasvami

unchastity 32, 33, 71, 103

universe 5, 149, 153, 176, 177

upasanta kasaya — subsided
delusion 172, 173

Upper World 4

valid knowledge 27
vandana - prostrating in reverence
to the worshipful 143

General Index

vastu — habitation 126

vimanas — the abodes of higher
celestial devas 4

viratavirata — one who observes
abstinence as well as non-
abstinence 88

virtuous activity 6

vitalities 34, 36, 38, 69, 120

votary 51, 67, 87, 102, 103, 104

vyavahara naya — the empirical
point of view 5, 6, 7, 8, 170,
175,176, 178

wine 44, 45, 46, 51, 104
World Teacher 172
wrong belief 19, 55, 77, 81, 172

yoga — the threefold activity 19,
167,171,172, 173

yojana(s) — a measure of distance,
around 4000 miles 4, 177

*® ok ok

189



Another sacred Jain text
from Vikalp Printers:

Acharya Umasvami’s

Tattvarthsutra
WITH HINDI AND ENGLISH TRANSLATION

siveremd SurETt ferfea
LRI LEE]

(AN

_ Foreword by:
Acharya 108 Vidyanand Muni

Edited by:
Vijay K. Jain

Acharya Umasvami’s
Tattvarthsitra

WITH HINDI AND ENGLISH TRANSLATION

e st surETd farfea

TTERITET Sarr

Foreword by:

Acharya 108 Vidyanandji Muniraj

Edited by:
Vijay K. Jain

e Published: 2011

e Hard Bound

e Printed on Art Paper

o Pages: xii + 163

o Size: 16 x 22.5 cm (approx.)

Available at:

Vikalp Printers

ISBN 81-903639-2-1
Rs. 250/-

Anekant Palace, 29 Rajpur Road
Dehradun-248001 (Uttarakhand) India
www.vikalpprinters.com
E-mail: vikalp_printers@rediffmail.com

Tel.: (0135) 2658971

190




The most profound and sacred exposition

in the Jain religious tradition.

Acharya Kundkund’s

Samayasara
WITH HINDI AND ENGLISH TRANSLATION

sitaeremd << fattaa
I HIY

_ Foreword by:
Acharya 108 Vidyanand Muni

English Translation, and Edited by:
Vijay K. Jain

e Published: 2012

e Hard Bound

e Printed on Art Paper

e Pages: xvi + 208

o Size: 16 x 22.5 cm (approx.)

Available at:
Vikalp Printers

Acharya Kundkund’s
Samayasara

WITH HINDI AND ENGLISH TRANSLATION

The most profound and sacred exposition
in the Jain religious tradition.

sitveTend Haee faxfem
NHIA Y

Foreword by:

Acharya 108 Vidyanand Muni

English Translation, and Edited by:
Vijay K. Jain

ISBN 81-903639-3-X
Rs. 350/-

Anekant Palace, 29 Rajpur Road
Dehradun-248001 (Uttarakhand) India
www.vikalpprinters.com
E-mail: vikalp_printers@rediffmail.com

Tel.: (0135) 2658971

191




Mr. Vijay K. Jain has translated into English the greatest classical
Jain text Purushartha Siddhyupaya composed by His Holiness
Amritchandra Acharya. His successful accomplishment of this job
would play a vital role in evolving spiritual and moral values in the
Jain society especially among the English knowing people.

I highly appreciate your job and convey my auspicious blessings to you.

August 2012 Param Pujya
New Delhi Acharya 108 Vidyanand Muni

30 W ¥ 0oy W & wednul & fe dMgg, 99igs oY mfagia
fasa AR 7 ot Uity | qeWdiagIur T &1 St § ITaTe
THTeh HET SR TehaT €1 SHeht Tt 36T TRE SHe-Ud= feearui
[T THdl T8 TE THNT M9itaig §1 30 T+ ol Ugeht Teft Sital & o= o
T -SHeATUT Shil WIS T AT o ToTT JTATSTtaiE)

TH T A 108 HEeTHRRS

quiEnT (9ET) - 2012 RN & qirs
LUy WH g G 108 AfTEET e

ISBN 81-903639-4-8

Rs.: 350/-

famea

Vikalp Printers
Publishing Section
E-mail: vikalp_printers@rediffmail.com



	Page 1
	Page 2
	Page 3
	Page 4
	Page 5
	Page 6
	Page 7
	Page 8
	Page 9
	Page 10
	Page 11
	Page 12
	Page 13
	Page 14
	Page 15
	Page 16
	Page 17
	Page 18
	Page 19
	Page 20
	Page 21
	Page 22
	Page 23
	Page 24
	Page 25
	Page 26
	Page 27
	Page 28
	Page 29
	Page 30
	Page 31
	Page 32
	Page 33
	Page 34
	Page 35
	Page 36
	Page 37
	Page 38
	Page 39
	Page 40
	Page 41
	Page 42
	Page 43
	Page 44
	Page 45
	Page 46
	Page 47
	Page 48
	Page 49
	Page 50
	Page 51
	Page 52
	Page 53
	Page 54
	Page 55
	Page 56
	Page 57
	Page 58
	Page 59
	Page 60
	Page 61
	Page 62
	Page 63
	Page 64
	Page 65
	Page 66
	Page 67
	Page 68
	Page 69
	Page 70
	Page 71
	Page 72
	Page 73
	Page 74
	Page 75
	Page 76
	Page 77
	Page 78
	Page 79
	Page 80
	Page 81
	Page 82
	Page 83
	Page 84
	Page 85
	Page 86
	Page 87
	Page 88
	Page 89
	Page 90
	Page 91
	Page 92
	Page 93
	Page 94
	Page 95
	Page 96
	Page 97
	Page 98
	Page 99
	Page 100
	Page 101
	Page 102
	Page 103
	Page 104
	Page 105
	Page 106
	Page 107
	Page 108
	Page 109
	Page 110
	Page 111
	Page 112
	Page 113
	Page 114
	Page 115
	Page 116
	Page 117
	Page 118
	Page 119
	Page 120
	Page 121
	Page 122
	Page 123
	Page 124
	Page 125
	Page 126
	Page 127
	Page 128
	Page 129
	Page 130
	Page 131
	Page 132
	Page 133
	Page 134
	Page 135
	Page 136
	Page 137
	Page 138
	Page 139
	Page 140
	Page 141
	Page 142
	Page 143
	Page 144
	Page 145
	Page 146
	Page 147
	Page 148
	Page 149
	Page 150
	Page 151
	Page 152
	Page 153
	Page 154
	Page 155
	Page 156
	Page 157
	Page 158
	Page 159
	Page 160
	Page 161
	Page 162
	Page 163
	Page 164
	Page 165
	Page 166
	Page 167
	Page 168
	Page 169
	Page 170
	Page 171
	Page 172
	Page 173
	Page 174
	Page 175
	Page 176
	Page 177
	Page 178
	Page 179
	Page 180
	Page 181
	Page 182
	Page 183
	Page 184
	Page 185
	Page 186
	Page 187
	Page 188
	Page 189
	Page 190
	Page 191
	Page 192
	Page 193
	Page 194
	Page 195
	Page 196
	Page 197
	Page 198
	Page 199
	Page 200
	Page 201
	Page 202
	Page 203
	Page 204
	Page 205
	Page 206
	Page 207
	Page 208
	Page 209
	Page 210

