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Abstract

This article is to explore whether the achievement of moral character is the
ultimate goal of higher education from a cross cultural approach. To discuss
this study logically, three major research questions are addressed. First, what
are the concepts of moral, ethics, and character? Second, what is the
achievement of moral character from the Eastern and the Western perspectives?
Third, what is the role of higher education for the achievement of moral
character? To defend these research questions, the author uses a descriptive
content analysis method, with a cross cultural approach. In order to explore the
questions, the researcher in this study sets several limitations. Moral character
is generally limited to the ancient Greek philosophy and Judeo-Christianity as
well as to the classical Chinese thought and religion. Specifically, the study is
mainly focused on not only Plato’s Republic and Aristotle’s Nicomachean
Ethics, but Confucius’ Analects and Mencius’ Scripture (The Works of Mengzi).
Additionally, this paper also adjusts the lenses on moral theories, especially
moral character, cardinal virtues, social harmony, and the common good. Lastly,
higher education is focused on the lenses of Canada and South Korea. The
significance of this study is to provide basic theories and valuable resources
about moral and character education for educational theorists and practitioners,
finding the theories of moral and ethics in the Eastern and the Western thoughts

and religions.
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. Identification of the Problem

The problem to be examined in this paper is to explore whether the
achievement of moral character is the ultimate goal of higher education. To
review this study logically, three major research questions are stated. First, what
are the concepts of moral, ethics, and character? Second, what is the
achievement of moral character from the Eastern and the Western perspectives?
Last, what is the role of higher education for the achievement of moral character?
To defend these research questions, the author uses a descriptive content
analysis method, with a cross cultural approach.

In order to explore the research questions, the author in this study sets several
limitations. Firstly, moral character is generally limited to the ancient Greek
philosophy and Judeo-Christianity as well as to the classical Chinese thought
and religion. Specifically, the study is mainly focused on Plato’s Republic and
Aristotle’s Nicomachean Ethics in the Western aspect, on the other hand
Confucius’ Analects and Mencius’ Scripture (The Works of Mengzi) in the
Eastern aspect. Secondly, moral theories are mainly discussed moral character,
cardinal virtues, social harmony, and the common good. Lastly, higher
education is focused on the lenses of Canada and South Korea.

The purpose of this study is to explore whether the achievement of moral
character is the ultimate goal of higher education. The significance of the study
is to provide basic theories and useful resources regarding moral and character
education for educational theorists and practitioners, finding the theories of
moral and ethics in the Eastern and the Western thoughts and religions. In the
modern era, a great number of studies related to character, moral, or ethical
theories have been researched by numerous scholars and theorists (Adkins,
2017; Bentham, 1789; Boyd & Thorsen, 2018; Cahn, 2011; Cessario, 2013;
Curren et al., 2022; Durkheim, 1906; Durkheim, 2012; Edling et al., 2022;
Enstedt, 2020; Flanagan & Rorty, 1990; Frankena, 1973; Gibbs, 2003; Haidt,
2011; Hume, 1751; Hume & Sayre-McCord, 2007; Hursthouse, 2016; Kant,
1785; Kohlberg, 1994; Korsgaard, 2012; Kupperman, 1995; Lapsley & Yeager,
2012; Lee, 2018; Lee, 2020; Lee, 2021; Levinas, 1985; Lickona, 1996, 2018;
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Maclintyre, 1957; Macintyre, 1981; McGrath, 2022; McKinnon, 1999; Mill,
1861; Moore, 1903; 1912; Morgan, 2011; Nietzsche, 1887; Prinz, 2007;
Rickaby, 2014; Scanlon, 1998; Smith, 1994; Smith, 1996; Spinoza, 2000;
Walker, 2022; Wong, 1984; Wren, 1990).

In addition, a number of scholars researched moral or ethical realms
concerned with character or moral education in the aspect of higher education
(Arthur, 2019; Barabino, 2020; Brennan & Magness, 2019; Brooks et al., 2019;
Callahan & Bok, 2011; Carr, 2017; Collier, 2020; Croce, 2020; Felgendreher
& Ldgren, 2018; Fitzmaurice, 2008; Glanzer, 2013; Grenberg, 2019; Harrison
et al.,, 2016; Hart et al., 2022; Hill, 2009; Jubilee Centre for Character and
Virtues at The University of Birmingham & The Oxford Character Project at
the University of Oxford, 2017, 2021; Krettenauer, 2021; Kristjansson, 2013;
Kristjansson, 2020; Lamb, Brant, & Brooks, 2021; Lamb & Henreckson, 2021;
Lee, 2017, 2018, 2019, 2020; Liddell & Cooper, 2012; Long Jr.,1992;
MacElroy, 2003; Mourad, 2016; Prisacariu & Shah, 2016; Roche, 2009; Seider,
2012; Shirreff, 2017; Sokol et al., 2021; Trow, 1976; Watson, 2009; Zembylas,
2021).

However, they seldom performed these themes not only from eastern and
western religious or philosophical viewpoints but also from a higher education
perspective. Thus, this paper will be examined the achievement of moral
character in higher education focusing on philosophical and religious moral

theories in the aspect of moral higher education, with a cross cultural approach.

Il.  The Concepts of Moral, Ethics, and Character

A. Western Perspective

The concept of "moral” has been closely related to "ethics" and “character”.
First, the concept of moral has been explained etymologically, philosophically
and theologically by numerous thinkers and theorists. Like the nature of life, it
is not easy to simply define or clarify the concept of moral. Generally, moral is

the standard of good or bad. In lexicology, according to Merriam-Webster
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Dictionary, the definition of moral in the Western view is classified as the

following:

Moral, adjective:

la: of or relating to principles of right and wrong in behavior:

b: expressing or teaching a conception of right behavior a moral poem

c: conforming to a standard of right behavior took a moral position on the

issue though it cost him the nomination

d: sanctioned by or operative on one's conscience or ethical judgment

a moral obligation

el: capable of right and wrong action a moral agent

2: probable though not proved: virtual a moral certainty

3: perceptual or psychological rather than tangible or practical in nature or
effect a moral victory moral support

Moral, noun:

1a: the moral significance or practical lesson (as of a story)

b: a passage pointing out usually in conclusion the lesson to be drawn from a
story

2: morals plural

a: moral practices or teachings: modes of conduct an authoritative code
of morals has force and effect when it expresses the settled customs of a stable
society.

b: Ethics the science of morals endeavors to divide men into the good and the bad.
3: Morale [functions exclusively as a noun and refers to a sense of
enthusiasm shared by a group].
https://www.merriam-webster.com/dictionary/moral  Retrieved July 1, 2021.

The Merriam-Webster Dictionary additionally illustrates the difference
between moral and morale: “Moral can function as an adjective concerned
with the principles of right and wrong (a “moral obligation”) or as a
noun referring to practices or modes of conduct (to have “good morals”),
[while] Morale functions exclusively as a noun and refers to a sense of
enthusiasm shared by a group” (https://www.merriam-webster.com/
words-at-play/moral-vs-morale-difference-usage Retrieved July 1, 2021).

The term, moral, is also closely related to “morality” and “ethics”. The
Merriam-Webster Dictionary describes the definition of “morality” as the

following:

la: a moral discourse, statement, or lesson

b: a literary or other imaginative work teaching a moral lesson

2a: a doctrine or system of moral conduct b:moralities plural: particular moral
principles or rules of conduct

3: conformity to ideals of right human conduct 4: moral conduct: virtue
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In etymology, moral is originally derived from Latin “mos”(genitive moris,
"one's disposition™; plural mores, “customs, habits, behavior, manners, morals™)
which refers to custom, manner, habit, or disposition; and then from Latin
“moralis”(adjective Il class: moral, of philosophy, concerned with ethics,
concerned with moral philosophy, relating to manners or morals); lastly from Late
Latin “moralitas” (feminine noun Il declension: morality, characteristics,
character)(https://www.online-latin-dictionary.com/latin-dictionary-flexion.php?
lemma=MORALITAS100; https://www.online-latin-dictionary.com/latin-english-
dictionary.php?parola=moralis; http://latindictionary.wikidot.com/noun:mos;
https://www.latinitium.com/latin-dictionaries?t=1sn29655; https://en.wiktionary.
org/wiki/morality; https://en.wiktionary.org/wiki/morali; Woodhouse, 1910). The
root of morality is equivalent to moral +-ity (https://en.wiktionary.org/
wiki/morality). Morality is derived from Late Latin “moralitas” (morals, manners,
character, proper behavior), which is a compound term “moralis”(moral) + “-
tas ’(suffix: used to form nouns indicating a state of being) (https://ety
mologeek.com/lat/-tas/34324576; https://en.wiktionary.org/wiki/morality). The
word “morality” is originated from Latin “moralis” (adj. mores) formed by Cicero.

In De Fato, Il.i, Cicero writes:

“quia pertinet ad mores, quos #j@n Graeci vocant, nos eam partem philosophiae de
moribus appellare solemus. Sed decet augentem linguam Latinam nominare moralem.”
“Because it pertains to behavior, which the Greeks call ethe (#60#), we are accustomed
to call this branch of philosophy about morals. But the growing Latin language should
designate it moral philosophy.” (Lewis and Short, Latin Dictionary (s.v. moralis);
Oxford English Dictionary Online (s.v. moral adj., especially 3d and 8; s.v. morale n.).
http://www.perseus.tufts.edu/hopper/text?doc=Perseus:text:1999.04.0059

Retrieved July 2, 2021.

In De Fato, 1.1, although Cicero formed moralis specifically in reference to
moralem (accusative masculine/feminine singular of moralis; dative plural form
of morale, moral philosophy), it was used as the adjective for all the meanings of
Latin “mos”(moribus, dative plural of mos), disposition or habit (Founded on

Andrews' edition of Freund's Latin dictionary, 1879; Sharples, 1991; Woodhouse,
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1910). He also wrote #dn(ethe) which is nominative, accusative,
vocative plural of 7j6og (&hos: moral nature, character; manners, custom, habit)
expanded form of Ancient Greek &0og (ethos: custom, habit). An Old Greek term,
“noucog” (ethikos: ethics), which means “of or for morals, moral, expressing
character” from Ancient Greek 7jfoc (&hos: moral nature, character; disposition,
custom, habit, manners) (https://en.wiktionary.org/wiki/moralem; Founded on
Andrews' edition of Freund's Latin dictionary, 1879; https://www.wordsense.
eu/%E1%BC%A6%CE%B8%CE%BFCF%82/; Liddell & Scott, 1995;  https:
Ilwww.perseus.tufts.edu/hopper/text?Doc=Perseus%3Atext%3A1999.04.0059%
3Aentry%3Dmoralis; Woodhouse, 1910).

In this vein, the two terms, moral and morality, are originally derived from Latin
“mos” and “moralis” as well as Ancient Greek “/j0y "~ (éthé) and “;jfog” (ethos).

Thus, the concept of moral is closely related to the principles of right and wrong

in behavior, manner, habits, and customs, while the concept of morality is

recognition or moral philosophy of the distinction between good and evil or

between right and wrong.

Like the terms moral and morality, the terms ethics and morality are closely
related to “éthike philosophia,” moral philosophy. According to Britannica
Encyclopaedia, ethics has referred to moral philosophy, the philosophical study of
morality, as well as applied to any theory or system of moral values, principles,
and the discipline concerned with what is not only morally good and bad but also
morally right and wrong (https://www.britannica.com/topic/ethics-philosophy).
Traditionally, ethics referred to the philosophical study of morality, particular
philosophical theories of morality. The term morality being a more or less
systematic set of beliefs, usually held in common by a group, about how people
should live (ibid.).

In lexicology, the definition of ethics is as the following:

1: ethics plural in form but singular or plural in construction: the discipline dealing
with what is good and bad and with moral duty and obligation

2a: a set of moral principles: a theory or system of moral values the present-day
materialistic ethic an old-fashioned work ethic—often used in plural but singular or
plural in construction an elaborate ethics
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b: ethics plural in form but singular or plural in construction : the principles of
conduct governing an individual or a group professional ethics
c: a guiding philosophy
d: a consciousness of moral importance forge a conservation ethic
3: ethics plural: a set of moral issues or aspects (such as rightness) debated
the ethics of human cloning

- https://www.merriam-webster.com/dictionary/ethics  Retrieved July 3, 2021.

In etymology, like the roots of “moral” and “morality,” the origin of “ethics”
and “character” can be traced from ancient Greek and Latin. In De Fato, 1.1,
Cicero coined moralem (accusative mas./fem. sing. of moralis; dative plural form
of morale, moral philosophy) translated from an Old Greek word “76:ixdc (ethikos)”
which means "of or for morals, ethical, moral; showing moral, character"(Liddell
& Scott, 1995, p. 349). The term, ethics, is basically derived from Ancient Greek
#Oucr (ethike, fem. of #@icoc, ethikos), which from #56oc (éthos), “moral, moral
character, form of £é6og, an accustomed place, custom, usage, of manners” (Liddell
& Scott, 1940; 1995, p. 349), related to £&Hoc (ethos: custom, habit) (op. cit., p.
226). The Ancient Greek words 70«7 (ethike), feminine nominative singular and
feminine vocative singular of 76ixdc (éthikos: of or for morals), was translated
into Latin ethicae (feminine nom. of ethicus; ethica, neuter nom. of ethicus), and
Ancient Greek 76icoc (ethikés, adj., singular masculine nominative) into
Latin ethicus  (adj., singular masculine  nominative: moral, ethic)
(https://www.wordsense.eu/n0woc/; http://llc12.www.definify.com/word/m0wn;
Liddell & Scott, 1940).

The concept of ethics etymologically forms a close connection with the concept
of character because both terms have the same root of Ancient Greek words
“nOucéc” (ethikos: ethics, moral, expressing character) and “;o¢” (&hos: moral
nature, character, disposition, manners). In spite of this similarity etymologically,
there are the difference between the former and the latter in lexicology. The

Merriam-Webster Dictionary depicts the definition of character as follows:

1a: one of the attributes or features that make up and distinguish an individual

b(1): a feature used to separate distinguishable things into categories also: a group
or kind so separated advertising of a very primitive character

(2): the aggregate of distinctive qualities characteristic of a breed, strain, or type
a wine of great character
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(3): the detectable expression of the action of a gene or group of genes
c: the complex of mental and ethical traits marking and often individualizing a
person, group, or nation the character of the American people
d: main or essential nature especially as strongly marked and serving to
distinguish excess sewage gradually changed the character of the lake

2a: one of the persons of a drama or novel

b: the personality or part which an actor recreates an actress who can create
a character convincingly

c: characterization especially in drama or fiction a novelist good in
both character and setting

d: person, individual a suspicious character

e: a person marked by notable or conspicuous traits quite a character
3: moral excellence and firmness 7a man of sound character
4a: a graphic symbol (such as a hieroglyph or alphabet letter) used in writing or
printing

b: a symbol (such as a letter or number) that represents information
mathematical characters also : a representation of such a symbol that may be
accepted by a computer

c: a magical or astrological emblem

d: alphabet e(1): writing, printing (2): style of writing or printing (3): cipher

f: a conventionalized graphic device placed on an object as an indication of
ownership, origin, or relationship

5: reputation 6: position, capacity 7: a short literary sketch of the qualities of a
social type

-https://www.merriam-webster.com/dictionary/character ~ Retrieved July 3, 2021.

As the above, the definitions of character are various as a number of scholars
and theorists have defined it diversely. The Oxford Character Project (2022)
defines what character is as follows:

Character is the guiding core of who we are — a mosaic of personal qualities that are
developed over time and govern how we consistently perceive, think, feel, and act. Our

character includes both our aspiration to be a certain kind of person and how we act
on our values and concerns.

-https://oxfordcharacter.org/leadership-and-character/heart-art-character ~ Retrieved
July 5, 2021.

In addition, the Oxford Character Project (2022) describes “the Heart and Art
of Character”:
The heart of character: Character has a motivational component. It is about our

aspiration to be a certain kind of person — to live in accord with what matters to us
and determine who we want to become.
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The art of character: Character has a skill component. It is about successfully
acting on our values and concerns, especially under pressure. Character can be
developed over time by way of intentional practice.

-https://oxfordcharacter.org/leadership-and-character/heart-art-character
Retrieved July 5, 2021.

In Ancient Greek and Latin etymology, Modern English term “character” can
be traced back to the following: the word, “character,” is originally derived from
Latin caracter (branded, marking instrument, stamp, style) or character,
characteris  (branded/impressed letter/mark/etc., an instrument  for
branding or marking, etc., the mark or sign burned or imprinted, character, and
style); from Ancient Greek yapaxtip (kharakter), “a mark engraved or
impressed, a distinctive mark, character, characteristic”( Liddle & Scott, 1995,
p. 882), from yapdoow (kharasso) “to make shape or pointed, sharpen, whet; to
cut into furrows, cut, scratch”(ibid.), and originated from ydpal (kharaks,
charax), “a pointed stake, a rampart” (https://www.etymonline.com/word/
character; https://biblehub.com/greek/5482.htm; Liddle & Scott, 1995, p. 882;
https://www.latinitium.com/latin-dictionaries?t=Isn7733,sh4030,hI80; https://en.

wiktionary.org/wiki/character).

B. Eastern Perspective

As reviewed the concepts and definitions of moral, ethics, and character in the
Western view, the author of this paper intends to review the terms from the
Eastern standpoint through Chinese character and etymology research.

First, the Chinese term “i&f4” (morals, =Y in Korean) is defined through
character decomposition. According to Chinese character and etymology
research (https:/hanziyuan.net/; chineseetymology.org; vividict.com; zdic.net), a
Chinese term, “i&f%” (morals) is a compound word, & (dao) + 7% (de). The
original meaning of ;i (dao) is path (road, street; method, way), and £ (de) is ethics. &
(dao: way) is compound: from road-and-foot i_;_Z (chud and head & (shou),
and f# (dé€)isalsocompound fromroad-left % (chd and straight (&) + mind (.C»)
related phonetic simple-virtue =&, simple % (name- virtue 2 dé. In this

vein, & (dao: way) means “the way of humans,” and #& (de: virtue) “practice one’s
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virtuous mind.” Thus, “;E{£” (dao-de) can be defined as ‘moral virtue’ which is
the way of a human being to practice one’s virtue.

Second, according to Chinese character and etymology research
(https://hanziyuan.net/; chineseetymology.org; vividict.com; zdic.net), the Chinese
term “fid” (lunlil ethics, moral principles, & 2] inKorean) is a compound word,

fir (IKn) + 22 (Z). The original meaning of f& (Itn) is normal human relations, and 3

(%) is the graining of the wood, or of jade. The word ffi (simp. &, “& in Korean)
is composed of person-left 1 (rén) and phonetic read () (Itn), The word &[]
(Itn, to arrange, to think; discussion, logical order, logical reasons) has been compound

of aspoon or ladle (E. bi) and (person A rén) from inverted-mouth A (j ¥ and scroll
or bamboo multi-pipes () fiit (c€ (https://hanziyuan.net/#). The modern meaning of

fir (In) is natural relationships, right principles, constancy, regular, ordinary (Mathew’s
Chinese-English Dictionary, 1993, p. 602).

The Chinese term “Z” (reason, logic; manage, “2I” in Korean) is a compound
word, - (rem. wéng) from jade £ (yJ + phonetic mile ' (Z). The original
meaning of £ (/i) is a village, lane, and a unit of distance to measure land. The
character has been compounded from field M (tién) and potters-clay, + ()
(https://hanziyuan.net/#H). In brief, the modern meaning of fi (I0n) is normal human
relations, and the Chinese term “Z” is reason, logic, and manage. Therefore, the
character of “fm#” connotes the meaning of moral principles, norms, and ethics.

Third, the Chinese word, “ A#%” (character; style, personality, 172 in Korean)
is a compound word, A (ré, person) + # (ko, form). According to Chinese
character decomposition and etymology research (https:./hanziyuan.net/;
chineseetymology.org; vividict.com; zdic.net), the original meaning of # (g8 is
pattern or form (originally made of wood). In terms of character decomposition,

the character # (gé was compounded from tree A (mU) and phonetic each 4
(98, and the word 4% (g€ is composed of & (zhi, chih, to follow p. 133)+ [

(kou, an opening, a mouth, a hole, speech p. 511) (https://hanziyuan.net/; Mathew’s
Chinese-English Dictionary, 1993).
In Pictographs Dictionary (4:J£ 1), the word # (g€ presents a wooden

equipment using in a military march: K means a wooden tool, and # invasion
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and attack (f b % BREAESFLIEIZS FORHMENL, AN OBHR, dE7AE B
FAM ) (https://www.vividict.com/Public/index/page/details/details.html?
rid=5986). In terms of Explanation and Interpretation of the Word (&t S fif 7 -
XU, ¥ is a figure grown long branches, and the word is composed of
A (wood) and # (phonetic each) (https://www.zdic.net/zd/sw/ (15 KR
MALTE); https:/iwww.zdic.net/hans/ #%; https://hanziyuan.net/##%; chineseet
ymology.org AEFHHERHTE).

In modern Chinese lexicology, the word #%(ko, g means to reach, to
influence, to correct, a rule, a limit, a pattern, a frame, to attack, to resist, wise,
intelligent (Mathew’s Chines-English Dictionary, 1993, pp. 496-7). In this vein,
“N# (N ré, person + #% ko, form, pattern) can be defined as one’s character, style,
or personality, that is, the goal or state which is a person has to reach or form his or her
human pattern or intelligence.

In sum, the above three terms reviewed in this chapter are etymologically
different origins and characters between the West and the East. In semantics,
however, the terms connote similar or common meanings in general. The Chinese
word ;&% means moral, morality, or the way of virtue; f@®! implies moral
principles, norms, ethics, or reason for normal humanrelations; and A#% signifies
one’s character, personality, or the state which is a person has to reach or form. The
three Chinese words are semantically associated with the Western terms, moral

ethics, virtue, character, or personality.

I1l. The Achievement of Moral Character: From the

Western and Eastern Perspectives

The author of this paper first of all intends to discuss moral virtue related to
moral character in terms of ancient Greek and Chinese philosophers, and then to
argue cardinal virtues from the ancient Western and Eastern classics. Lastly, he
intends to mainly review social harmony and the common good in the aspects of

Christianity and Confucianism.
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A. Moral Virtue: Ancient Western and Eastern Great Thinkers

Moral virtue was a significant theme in the ancient Greek and Chinese great
thinkers. Both thinkers considered that moral virtue was an essential mean to
achieve moral character. First, the author discusses moral virtue from the ancient
Western perspective, and next he intends to review moral virtue from the

classical Eastern perspective.
1. Ancient Western Perspective

From a standpoint of the ancient Western thinkers, in particular, the Greek
and the Latin philosophers thought the term “virtue” connoted the meaning of
excellence, goodness, character, and moral virtue. In the Ancient Greek, dpetrj
(ar&e) means goodness, excellence, moral virtue, and character (Liddell & Scott,
1889; 1995). The Old Greek word dper; (ar&e) was originated from Proto-
Indo-European wiHr&/Wi-ro (husband, man, warrior, hero), which was
translated into vir (foot soldier, brave man, hero, husband) in the Old Latin
(Beekes & Van Beek, 2009; https://en.wiktionary.org/wiki/%E1%BC%
80%CF%81%CE%B5%CF%84%CE%AE; https://en.wiktionary.org/wiki/
Reconstruction:Proto-Indo-European/wiHr%C3%B3s; https:/latinitium.com/la
tin-dictionaries/). The Greek word dpersp (ar&e) was translated in Latin
virtutem (nominative virtus) which represents the meanings as the following:
moral strength, high character, goodness, manliness, valor, bravery, courage,
excellence, and worth (https://etymologeek.com/eng/virtue; https://en.Wiktio
nary.org/wiki/virtutem).

Based on the above explanation etymologically, the Merriam-Webster

Dictionary lexicologically depicts the definition of virtue as the following:

la: conformity to a standard of right: morality
b: a particular moral excellence

2: a beneficial quality or power of a thing

3: manly strength or courage: valor

4: a commendable quality or trait: merit

5: a capacity to act: potency

6: chastity especially in a woman

7 virtues plural: an order of angels
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https://www.merriam-webster.com/dictionary/virtue  Retrieved July 9, 2021.

In the aspect of the ancient Greek philosophy, Plato and Aristotle used the
Old Greek word dpers (virtue, moral excellence, or goodness of character) and
#nOnp (moral virtue) in their philosophical works. Plato (I7dzwv, 428/427 or
424/423 — 348/347 BC) depicts his theory of virtue in two different works, The
Protagoras (/Ipwraydpac) and The Republic (Greek: IToliteia, Politeia) (Frede,
2017). Plato in the Republic and the Protagoras argues that human virtue
depends on his knowledge of the good, from which he developed his theory of
cardinal virtues -- wisdom (ppdvnoic, 442c5-8; 428b-d), courage (avipeia,
442b-442c; 429a-430b), temperance (cwepoovvy, 430d-432a), and justice
(dikaroodvy, 441d12—-e2; cf. 443c9-e2; 433a-d) (419a-434c, Book 1V, The
Republic)(Nelson, 2006; Bonazzi, 2020).

In Book IV, The Republic, Plato mentions four virtues: Clearly, then, it will
be wise, brave, sober, and just(4.427e); oijlov o1 11 Goen T’ éoti Kol avopeia
kol coepwv kol owkaia([427¢])(https://www.perseus.tufts.edu/hopper/text?doc=
Perseus%3Atext%3A1999.01.0168%3Abook%3D4%3Asection%3D427¢). Plato in
Book 1V elucidates the four virtues, that is, cardinal virtues, related to not only a
community, which consists of the philosopher-rulers, guardians, and ordinary
workers, described in Book Il, but the human soul which is composed of three
dispositions illustrated in Book IV, 435e-442a. Cardinal virtues will be
specifically discussed in the next section.

On the other hand, Plato in the Republic furthermore upgrades his theory of
virtue based on his metaphysical conception of “a tripartite soul theory” (435e-
442a, Book IV, The Republic) (Frede, 2017). Plato contends that ‘human souls’
(woysi vOpwmivyy) are determined by three distinct dispositions or components:
reason (loyiotikov, Rep. 4.435e), appetite (émbvuntiov, Rep. 4.439d-e), and
spirit (Gvuoeideg, 4.441e). Each of these components has a kind of moral

expressions. Three dispositions of the human soul are as the following:

[441e] “Does it not belong to the rational part to rule, being wise and exercising
forethought in behalf of the entire soul, and to the principle of
high spirit to be subject to this and its ally?”
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[441¢e] 00KoDV 1@ UEV AOVIGTIKG dp)ely TPOOHKEL, TOPQ OVTL Kai EYOVTL TV VTEP
amonc tiic woyiic mpouneiay, 1 0¢ Gouoeldel DKo elvar Kai ooUUdYE TODTOD;
http://data.perseus.org/citations/urn:cts:greekL it:tlg0059.tIg030.perseus-grcl:4.441e
Retrieved Aug. 3, 2021.

[439d] shall we claim that they are two and different from one another, naming that
in the soul whereby it reckons and reasons the rational and that with which it loves,
hungers, thirsts, and feels the flutter and titillation of other desires, the irrational
and appetitive—companion of various repletions and pleasures.” “It would not be
unreasonable but quite natural,

[4399] déicvoousy avte dirrd te kai Etepa GAAGAWY elvau, TO uev ¢ oyiletou
AOYIGTIKOV TIPOCAYOPEDOVTES TIC WIS, TO 08 O éndl 1€ Kad melvi] Kod Siyij koi mepi
106 dAlag émbouiog Entontol GAGYIETOV TE Kol EmMOVUNTIKOY, TANPOOEDY TIVWY Kol
noovav staipov. Plat. Rep. 4.439d
https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%
3Abook%3D4%3Asection%3D439d Retrieved Aug. 3, 2021.

In the Republic, Plato illustrates four cardinal virtues which interrelated to
the citizens of three classes and the components of human soul: Wisdom
(prudence, gpovnoig) is associated with the philosopher-rulers and assigned to
reason; Courage (bravery, dvdpeia) with the guardians and to the spirited
component in humanity; and Temperance (soberness, cwgpocivy) is common to
all citizens, but primarily associated with the ordinary workers, such as farmers
and craftsmen, and the animal appetites, to whom no special virtue is assigned;
Lastly, justice (dixaiocdvn), as the most extensive and cardinal virtue, is
considered as moral goodness. Justice includes all other three virtues. In Book
IV, the Republic depicts that in case of three cardinal virtues — intelligence
(wisdom), courage (bravery), and soberness (temperance) -- rule the proper
relationship harmoniously among them as well as do their own functions and
tasks by reason or order properly, and then justice emerges as the most important

virtue:

[433b] is a saying that we have heard from many and have often repeated ourselves.*”
“We have.” “This, then,” I said, “my friend, if taken in a certain sense appears to be
justice,? this principle of doing one's own business. Do you know whence | infer
this?” “No, but tell me,” he said. “I think that this is the remaining virtue in the state
after our consideration of soberness, courage, and intelligence, a quality which
made it possible for them all to grow up in the body politic and which when they have
sprung up preserves them as long as it is present. And | hardly need to remind you
that®

[433B] cunroouev kai avroi molidxic ipfixauey. eipfikauey yép. todto T0HVLY, IV &’
&y, & pile, KIVODVEDEL TPOTOV TIVO, YIYVOUEVOV 1 OIKAIOGVVI EIVal, TO TO AVTOD
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mparrew. oloha 80ev texuaipoual; otk, Glic A&y’ Epn. dokel pot, v 8’ éycd, 1O
dréloimov év Tij mblel v Eokéuucto, GwPPoaBVNS Kai avipeiag Kai ppovijeews,
0070 £lvau, 6 TaoLY Ekeivolg THY SOvouLy Tapéoyey dote éyyevéalau, kKol &yyevouévoig
ye owtnpiav wopeyery, Ewomep Gv https://www.perseus.tufts.edu/hopper/text?
doc=Perseus%3Atext%3A1999.01.0168%3Abook%3D4%3Asection%3D433
Retrieved Aug. 5, 2021.

[433d] A thing, then, that in its contribution to the excellence of a state vies with and
rivals its wisdom, its soberness, its bravery, is this principle of everyone in it doing
his own task.

[4330]évauilrov dpa, ¢ éoike, TPOS GPeTHV TOAEWwS Ti] 16 GOPIY AVTHS Kal THf
CWPPOGHVY Kal TH avopeia 1) T00 Exaotov &v avti] 0. abTod TPATTELY ODVOUIG.
https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.
0168%3Abook%3D4%3Asection%3D433d Retrieved Aug. 5, 2021.

Plato in the Republic describes the construction of a good city which is a
relation to the human soul, and its cardinal virtues. The goal of Plato’s theory of
virtue is to establish a good city — an ideal society or state. He emphasizes that
the ideal community needs to be unified harmoniously, with doing its function of
each disposition. In sum, Plato in the Republic regards four cardinal virtues as
indispensably important moral characters to build not merely a righteous society
but also an ideal state.

On the other hand, Aristotle (4piototédng, Aristoteles, 384-322 BC), a
notable student of Plato, developed his teacher’s theory of virtue. In Nicomachean
Ethics (HOuxa Nixoudyeia, Ethika Nikomacheia), Aristotle defines moral virtue
(n6ixny apetn) as a disposition (éi¢) to behave in the right manner and as a due

mean between excess and deficiency as follows:

Hence inasmuch as moral virtue is a disposition of the mind in regard to

choice, and choice is deliberate desire, it follows that, if the choice is to be good,
both the principle must be true and the desire right, and that desire must pursue the
same things as principle affirms.

dot’ éme1on 1 ROy apern EEIS mpoarpeTikiy, § 08 TPoaipecis opedis fovicvtiky,
0T d16L tadta uev v te Adyov ¢inbij eivau xai v Speétv opOny, einep 1 mpoaipeoic
omovdaia, Kol 0. aDTO TOV UEV PAVOL THV OE OLWKELV.
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054
% 3Abekker+page%3D1139a Retrieved Aug. 6, 2021.

| refer to moral virtue, for this is concerned with emotions and actions, in which
one can have excess or deficiency or a due mean.
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Aéyw 0¢ v ROuv: abty yip éoti mepl mwaly kol mpolelg, v 0 tovToig Eotiv

vmepPoln kai EAewyig kai 0 uéoov. Nic. Eth. 1106b 1106b15-29
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%
3Abekker+page%3D1106b Retrieved Aug. 6, 2021.

In lexicology, the Ancient Greek term “&&ic”(hexis) means a having,

possession, a habit of body, esp. a good habit, a habit of mind (Liddle & Scott,

1995, p. 274). Aristotle, however, views moral virtue as &¢ (hexis), a tendency

or disposition, induced by one’s habits (Nicomachean Ethics, 1106a; 1139a).

Aristotle develops the term &&i¢c (hexis), as a disposition of the mind (1139a),

related to not just the theory of moral virtue, but the doctrine of the mean in the

course of his discussion of dper; (aretd, ‘moral excellence,” ‘virtue,” or

‘goodness of character’ (1106a20). He also highlights that the disposition, as a

component of virtue, renders a human being good, and that it causes also one to

perform one’s function well (1106a). In Book II, the Nicomachean Ethics,

Aristotle writes:

If therefore this is true of all things, excellence or virtue in a man will be the
disposition which renders him a good man and also which will cause him to
perform his function well. Nic. Eth. 1106a.20

&l 0N 00T’ &l mAvtwy obtwe éxel, Kal 1 Tod avlOpomov apetn &y dv f g ap’ g
ayabog avOpwmos yivetal koi 69’ §S €0 TO £aVTOD EPYPOV ATOIWDOEL

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054
%3Abekker%20page%3D1106a%3Abekker%20line%3D20  Retrieved Aug. 10,
2021.

Hence inasmuch as moral virtue is a disposition of the mind in regard to

choice, and choice is deliberate desire, it follows that, if the choice is to be good,
both the principle must be true and the desire right, and that desire must pursue the
same things as principle affirms.

dot’ éme1on 1 ROy apern EEI1s mpoarpeTiki), § 08 TPoaipecis opedis fovicvtiky,
0¢€l d1a TadTa PEV TOV T A0Yov dAnbi] eivar kai v dpeiv dpOnv, eimep i mpoaipeois
omovdaia, Kol 0 aDTO TOV UEV PAVOL THV OE OLWKELV.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%
3Abekker+page%3D1139a Retrieved Aug. 10, 2021.

In Book I, Nicomachean Ethics, Aristotle asserts two kinds of virtue (1103al

-10; 1139a): intellectual (sravonuixiic) and moral (0:xiic). The former (the virtues

of intellect or mind) is obtained by instruction, and engages in reasoning, while
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the latter (the virtues of character, moral or ethical virtues) by habit, and is capable
of following reason (1139a). Intellectual virtue is divided into two sorts: one
pertains to the theoretical reasoning, and the other to the practical thinking
(1139a3-8). He views moral virtue as a disposition of the mind in regard to
npooipeoig (proairesis: choice, preference; an end, a goal, a purpose, a resolution),
and choice (zpoaipeoic) as deliberate speéic (orexis: desire, yearning, longing)(Nic.
Eth. 1139a; Liddell & Scott, 1940). Aristotle illustrates two kinds of virtue as
follows:

the Virtues of the Character and the Virtues of the Intellect. The former, the Moral
Virtues, we have already discussed. Our account of the latter must be prefaced by
some remarks about psychology.1. [5] Aristot. Nic. Eth. 1139a

Tog puv givar Tod 1j0ovs Epaucy Tas 08 TS dlavolag. epi uev ooy TV ROtk Y
o1eAnidBouev, mepl 0€ TV AoImAV, TEPL WOYTIS TPADTOV EITOVTES, AEYMUEV 0VTWCG.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%
3Abekker+page%3D1139a Retrieved Aug. 12, 2021.

Virtue being, as we have seen, of two kinds, intellectual and moral, intellectual virtue
is for the most part both produced and increased by instruction, and therefore requires
experience and time; whereas moral or ethical virtue is the product of habit (ethos),
and has indeed derived its name, with a slight variation of form, from that word.

OITTi|G O TIIG GPETIS 0VONG, TS UEV OLAVONTIKI]S TiC O ROIKIS, 1} UEV dlavonTIKy TO
TAgloV €k didaokalias Exel kal TV YEVEGLY Kol TV 00CNa1VY, OI0TEP Eumeipiag JeiTal
Kai ypovov, § 8’ nOikn éE EQovs mepryivetal, 60sv Kai Tobvoua Ecynke UiKpov
rapexkiivov aro tob £Qovg. Aristot. Nic. Eth. 1103a

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%
3Abekker+page%3D1103a  Retrieved Aug. 12, 2021.

Hence inasmuch as moral virtue is a disposition of the mind in regard to

choice, and choice is deliberate desire, it follows that, if the choice is to be good,
both the principle must be true and the desire right, and that desire must pursue the
same things as principle affirms. Aristot. Nic. Eth. 1139a

dot’ éme1on 1 ROy apern EEIS mpoarpeTiki), § 08 TPoaipecis opedis fovicvtiky,
0¢€l d1a TadTa PEV TOV T A0Yov dAnbi] eivar kai v dpeliv dpOnv, eimep i mpoaipeois
omovdaia, Kol 0. aDTO TOV UEV PAVOL THV OE OLWKELV.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%
3Abekker+page%3D1139a  Retrieved Aug. 12, 2021.

Aristotle in the Nicomachean Ethics argues that “moral or ethical virtue”

(n6eny pern) is fully developed only when it is combined with right principle, that
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is, prudence (ppovnaic, phronesis, practical wisdom) (1144b14-17). For Aristotle,
ppovnaic (phronesis) is considered as the excellence of the practical intellect. He
also asserts that to be good is possible with practical wisdom, to be prudent with
moral virtue (1144b).

Virtue is not merely a disposition conforming to right principle, but one cooperating
with right principle; and Prudence is right principle* in matters of conduct. Socrates
then thought that the virtues are principles, for he said that they are all of them forms
of knowledge. We on the other hand say that the virtues cooperate with principle. [6]
These considerations therefore show that it is not possible to be good in the true
sense without Prudence, nor to be prudent without Moral Virtue. Aristot. Nic. Eth.
1144b

EoTl yop ov uovov 1 Kara tov opOov Aoyov, all’ 1 ueta tod opBod Loyov EEig apeTn
éoTIv: 0pOog 08 100G TEPL TAY TOLOVTMV 1} PPOVHGIS EGTIV. ZWKPATHS UEV OVY LOYODS
TGS GPeTac @eto elvar ( EmoTiuaS Yop elval TGoas ) , NUEIS 0¢ ueTd Aoyov. dijAoy ovy

&K TAV EipNUEVOY 0TI 00) 010V TE AYalov elval KUPiwS AveD PPOVIIGEMS, 0VOE
QPOvVIUOY dvev TiIS NOIKTIS GpETIfS.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%

3Abekker+page%3D1144b Retrieved Aug. 14, 2021.

In addition, Aristotle illustrates the virtue of faculty concerned with the special
function. There are three elements in the soul: that is, sensation (aicOnoig,
aisthesis), intellect (vodg, nous), and desire (épelic, orexis), which control action
and the attainment of truth (1139a). The three elements are explained: aicOnoic
(aisthesis) means sensation or perception by the senses; voig¢ (nous) “bears its
usual philosophic sense of the intellect, or rational part of the ‘soul,” as a whole,
whose  function is  dwavoi  (dianoia),  thought in  general”
(http://imwww.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%3
Abekker+page%3D1139a); and dpelic (orexis) means desire, yearning, and longing.

But the virtue of a faculty is related to the special function which that faculty
performs. 2. Now there are three elements in the soul which control action and the
attainment of truth: namely, Sensation, Intellect,?and Desire. [2] Of these,
Sensation never originates action, as is shown by the fact that animals have sensation
but are not capable of action. Aristot. Nic. Eth. 1139a

auTH Yop GPETH EKATEPOD, 1§ O GPETH TPOS TO EPYOV TO OIKETOV. TPia O1f EGTIV €V THf
woxl] Ta kopla mpalews kai ainbeiag, aicOneis voig dpeéis. tovtwv o’ 1 aioOnoig
000gLI0S Gpyn TPAcemg: ofjlov o€ 1@ t0. Onpio aioOnary uev éxerv mpasews o¢ un
KOIV@VELY
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Aristotle insists that the aim of our present inquiry is not only to know what
virtue is but also to become good, since otherwise the inquiry would be of no
benefit to us (Nicomachean Ethics, Book 11, 1103b).

As then our present study, unlike the other branches of philosophy, has a practical

aim (for we are not investigating the nature of virtue for the sake of knowing what

it is, but in order that we may become good, without which result our investigation
would be of no use), we have consequently to carry our enquiry into the region of

conduct, and to ask how we are to act rightly; since our actions, as we have said,
determine the quality of our dispositions.

émel ovv 1 mapodoa Tpayueteia ov Bewpiag évera éotiv domep ai dAdat (00 yap iva
7. -~

cloducey Ti oty 1) apeth orerToucla, i’ iv’ ayaloi yevaoueba, met 000y av v
dpelos abtiic), dvaykaiov émokéwooOu Ta TEPL TAC TPALEIS, TAS TPAKTEOV ADTAS:
abtar yép ior kbplon kai 100 moids yevéolor tog éceig, xabdmep eipiixouev. Aristot.
Nic. Eth. 1103b

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%
3Abekker+page%3D1103b Retrieved Aug. 16, 2021.

In Nicomachean Ethics, unlike Plato and Socrates assert that virtue is
knowledge, Aristotle contends that the purpose of inquiry is not to know
knowledge theoretically, but to become good practically. In other words, the goal
of our inquiry is to achieve moral good or character. As he stresses in his ethical
works, what human beings desire to know and produce is a good moral character
in their community, that is, to obtain a good habit and to practice virtuous actions.
Aristotle also asserts that human virtue is excellence of the soul (Nicomachean
Ethics I, Ch. XII1I, 1102a 5-6). He clearly describes that “happiness is a certain
activity of soul in conformity with perfect virtue” (ézei 0 éotiv 1) eddouuovia
woyiic évépyaid. tic kot apetnv teleiov) (1102a, Nicomachean Ethics,
http://lwww.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.00
54%3Abekker+page%3D1102a). Aristotle clarifies the nature of virtue which is
related to human good as well as human happiness as the following:

Now the goodness that we have to consider is clearly human virtue, since the good or

happiness which we set out to seek is human good and human happiness. [6] But

human virtue means in our view excellence of soul, not excellence of body; also our
definition of happiness is an activity of the soul.
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Aristot. Nic. Eth. 1102a

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%
3Abekker+page%3D1102a Retrieved Aug. 16, 2021.

In sum, Aristotle in his Nicomachen Ethics argues that virtue (¢pers) is the
excellent of the soul, and that perfect virtue bears a certain activity of soul,
namely happiness or excellent goodness. Thus, for Aristotle, the completion of
moral character means to be excellent goodness or happiness (eddayovia), with
not just learning and obtaining a good habit, but doing and practicing virtuous

actions personally and socially.

2. Ancient Eastern Perspective

Eastern perspective is focused on the ancient Chinese philosophers, especially
Confucius and Mencius. Confucius (4L -, Kongzi, 551 - 479 B.C.) has been

regarded as a great thinker and the founder of Confucianism, whereas Mencius
(+# 1-, Mengzi, 372 - 289 B.C.) as a student of Confucius’ grandson (-, Zisi)

and one of two pillars of orthodox Confucianism (Lee, 2018, pp. 36-7). The
orthodox Confucian notion of virtue #& (de, virtue) is closely related to the words &
(dao, the way), i (lunli, ethics), and J&#% (daode, morals)

In terms of Chinese etymology, a Chinese word, & (de) means virtue, and its
original meaning is ethics (ff#f), as the author of this paper reviewed the etymological
analysis of a Chinese term “3&#%” (morals, moral virtue) in the previous section. The
Chinese term, “;&%%” (daode) is a compound word: ;& (dao: way, road, path,
method) and 7& (de: virtue) (https://hanziyuan.net/; chineseetymology.org). On the
basis of etymological research, & (dao) connotes the right way to perform
righteous mind, whereas #& (de: virtue) means not just “to do honest or right
mind,” but “to practice one’s virtual mind.” Therefore, “#4%%” (dao-de) can be
defined as ‘morals’ or ‘moral virtue’ that is the right way of a human being to
practice her or his virtuous mind. In this vein, the Chinese i (dao) is closely

associated with 7% (de: virtue). We can say that the former is a guide or direction to
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approach and do human virtue, while the latter is an action or a product moral
virtue or character.

From a standpoint of orthodox Confucianism, Confucius in the Analects (i :5)
mentions & 90 times, f& 40, ATE 0, fiy 2, * 0, fi# 0; Mencius in his work,
Mencius (i f) notes & 150 times, & 38, &% O, fi 2, M 7, @k 0
(https://ctext.org/analects; https://ctext.org/mengzi/). Confucius in the Analects
asserts that propriety (i) is essential to build moral character (Yao Yue 3), and
Mencius in his work contends that the rectification of mind with benevolence (1) is
necessary to become a morally great man (Li Lou I, 20, Mengzi). Confucius and
Mencius stress the establishment of moral character with a dispositional virtue
(%) to be led by the way (&), benevolence (1), propriety (i) , rectification (%),
and knowing the force of the words (%1). The two great thinkers in their works

mention the above words. Several examples are here:

The Master said, "If the people be led by laws, and uniformity sought to be given
them by punishments, they will try to avoid the punishment, but have no sense of
shame. If they be led by virtue, and uniformity sought to be given them by the rules
of propriety, they will have the sense of shame, and moreover will become good.
"(Wei Jing 3, The Analects), English translation: James Legge

TH EZHB, LI ) B2 B2 A HA.
(Ffial, AP 3), https://ctext.org/analects/wei-zheng  Retrieved Aug. 24, 2021.

The Master said, "Let the will be set on the path of duty. Let every attainment in what
is good be firmly grasped. Let perfect virtue be accorded with. Let relaxation and
enjoyment be found in the polite arts." (Shu Er 6, The Analects)

H TERE, BRE  KRE, ERE Gess, W 6).
https://ctext.org/analects/shu-er

Ran Qiu said, "It is not that | do not delight in your doctrines, but my strength is
insufficient." The Master said, "Those whose strength is insufficient give over in the
middle of the way but now you limit yourself." (Yong Ye 12, The Analects)

B{okH - TERHR 28, et °) FE D ThHARRR | hEmeE 44«
& Gk, 46t 12). https://ctext.org/analects/yong-ye

The Master said, "The superior man thinks of virtue; the small man thinks of
comfort. The superior man thinks of the sanctions of law; the small man thinks of
favors which he may receive."(Li Ren 11, The Analects)

H - TEFEE, PANEL O AE, NAESL L Gass, B 11),
https://ctext.org/analects/li-ren
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Their words corresponded with reason, and their actions were such as men are
anxious to see.(Wei Zi 8, The Analects ) & = f@ , 1rrhE. Gial, #r 8),
https://ctext.org/analects/wei-zi Retrieved Aug. 24, 2021.

The Master said, "Without recognizing the ordinances of Heaven, it is impossible to
be a superior man. Without an acquaintance with the rules of Propriety, it is
impossible for the character to be established. Without knowing the force of
words, it is impossible to know men." (Yao Yue 3, The Analects)

TH TRAr LA T, NG, LI, RS, EUAAE, .
(i, 2EH 3), https://ctext.org/analects/yao-yue

Mencius said, 'It is not enough to remonstrate with a sovereign on account of the
mal-employment of ministers, nor to blame errors of government. It is only the
great man who can rectify what is wrong in the sovereign's mind. Let the prince
be benevolent, and all his acts will be benevolent. Let the prince be righteous, and
all his acts will be righteous. Let the prince be correct, and everything will be
correct. Once rectify the ruler, and the kingdom will be firmly settled.” (Li Lou I, 20,
Mengzi)
difH D TASEBGED, | BUR 2Rt "HMRABRBRBREDLDZIE BLENM
, BN BIEEAE, —EAmBEZ ) G, #EdE R 20),
https://ctext.org/mengzi/li-lou-i Retrieved Aug. 24, 2021.

Mr. Jing said to him, 'In the family, there is the relation of father and son; abroad,
there is the relation of prince and minister. These are the two great relations among
men. Between father and son the ruling principle is kindness. Between prince and
minister the ruling principle is respect... (Gong Sun Chou Il, 11, Mengzi), English
translation: James Legge. st -H @ TRHIAF | SHHHE | A2 Kffath,
LFER BRI (T, 25T 11), https://ctext.org/mengzi/gong-sun-
chou-ii

The king Xuan of asked, saying, 'Is there any way to regulate one's maintenance of
intercourse with neighbouring kingdoms?' (Liang Hui Wang Il, 10, Mengzi), English
translation: James Legge.

e ERH  RBEAET? (hf, REET 10),
https://ctext.org/mengzi/liang-hui-wang-ii

While their words were good, were distinguished for their virtuous conduct.
Confucius united the qualities of the disciples in himself. (Gong Sun Chou I, 2,
Mengzi), BB SH81T LT RZ. (LT, AfR1EE 2),
https://ctext.org/mengzi/gong-sun-chou-i Retrieved Aug. 24, 2021.

In the Chinese Text Project: The Hundred Schools of Thought
G& T EHZK) (https://ctext.org/), however, i (dao-de) 126 matched and fE! (lunli)
6 matched. For instance, The Classic of Rites (i3 5l) depicts several cardinal virtues

as the following:

The course (of duty), virtue, benevolence, and righteousness cannot be fully carried
out without the rules of propriety; nor are training and oral lessons for the
rectification of manners complete; nor can the clearing up of quarrels and
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discriminating in disputes be accomplished; (Qu Li I, 8, Liji/The Classic of Rites),
English translation: James Legge.

i 1 SERECZR , JEBAE , #lEm | IEmEA 2P | JErk,
Ui, mead, g - 8), https://ctext.org/liji/qu-li-i

All modulations of sound take their rise from the mind of man; and music is the
intercommunication of them in their relations and differences.

(Yue Ji 5/Record of music, Liji/The Classic of Rites), English translation: James Legge.
JLEH AR ADED, 8 BfREEw. (185, ¥l 5),
https://ctext.org/liji/yue-ji, cf. In Yue Ji, “ffi ¥ means a different notion: namely not moral
principles, but natural relations. Retrieved Aug. 25, 2021.

As the two great Confucian thinkers emphasize moral character, two
fundamental cannons of religious and philosophical Taoism, Laozi’s Tao Te
Ching GE##%) and Zhuangzi’s work (j#:F-: The Zhuangzi), also stress the way

and virtue:

Abstaining from speech marks him who is obeying the spontaneity of his nature. A
violent wind does not last for a whole morning; a sudden rain does not last for the
whole day. To whom is it that these (two) things are owing? To Heaven and Earth. If
Heaven and Earth cannot make such (spasmodic) actings last long, how much less can
man! Therefore when one is making the Dao his business, those who are also
pursuing it, agree with him in it, and those who are making the manifestation of its
course their object agree with him in that; while even those who are failing in both
these things agree with him where they fail. Hence, those with whom he agrees as to
the Dao have the happiness of attaining to it; those with whom he agrees as to its
manifestation have the happiness of attaining to it; and those with whom he agrees
in their failure have also the happiness of attaining (to the Dao). (But) when there is
not faith sufficient (on his part), a want of faith (in him) ensues (on the part of the

others). Dao De Jing 23 (Absolute vacancy), English translation: James Legge
https://ctext.org/dao-de-jing  Retrieved Aug. 26, 2021.

o HE, BCHEASK] | BRSNS H O “2ua it a8 2 R " KIb = NeeA | T
DU AT 2 BAESEFSES |, B, FIRE ; 8%, FIRE &% kA F
OERE | EAREZ ; AREE  BAREZ ; WRKE | KAERZ AR
2, SAMNME S GETERE 23).

This is the Level of heaven and earth, and the perfection of the Dao and its
characteristics. Therefore the Dis, Kings, and Sages found in this their resting-place.
Resting here, they were vacant; from their vacancy came fullness; from their fullness
came the nice distinctions (of things). From their vacancy came stillness; that
stillness was followed by movement; their movements were successful. From their
stillness came their non-action. Doing-nothing, they devolved the cares of office on
their employs, Doing-nothing was accompanied by the feeling of satisfaction.
Where there is that feeling of satisfaction, anxieties and troubles find no place; and
the years of life are many. (The Way of Heaven 1, Outer Chapters, Zhuangzi), English

translation: James Legge, https://ctext.org/zhuangzi/tian-dao Retrieved Aug. 26,
2021.
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In Tao Te Ching (GEf%%%), Laozi (2 F-: unknown, 6th century — 4th century
B.C.) illustrates ‘the way’ (&) and ‘its dispositional character’ (f, virtue) to
cultivate oneself to become a morally great man. Laozi asserts that someone who
agrees with as to the Tao can attain pleasure or happiness. On the other hand,
Zhuangzi (ji:¥-: born in 369 B.C. — death around 301, 295, or 286 B.C.) in his
Scripture (Zhuangzi, i:-1-) stresses not only “the perfection of the Tao (i&) and
its characteristics (%) to become sages or sage kings, but “doing nothing”(##%.4)
to enjoy “longevity” (1&=%) with the feeling of satisfaction (The Way of Heaven
1, Outer Chapters, Zhuangzi).

In sum, Confucius and Mencius argue that the Tao (i) is an essential principle
or a compass to establish one’s moral character, and to become a good person,
namely a morally perfect person. Both thinkers view its characteristics (%, de:
virtue) as essentially ethical components, such as benevolence (1),
righteousness (%), propriety (i), and knowing the force of the words (41), to
do and produce one’s moral character or one’s dispositional virtue. In addition,
Laozi and Zhuangzi consider Tao (i) and Te (&) as significant determinants to
become sages, and especially Zhuangzi views “doing nothing”(#£%) and
“returning primordial nature” (1 #X[n]%5) as important actions to achieve Tao (G&)

and to live a long life with forming one’s moral character.

B. Cardinal Virtue: From the Ancient Western and Eastern Classics

Cardinal virtue has been regarded as a significant ethical theme as well as
an important moral value in ethical philosophy. First of all, the author in this
paper will inquire into the notions of cardinal virtue and the Triad from Plato’s
moral character. Next, Mencius’ ethical theories, especially four cardinal
virtues and golden mean’s three virtues will be discussed.

For the limitation of this study, in the Ancient Greek philosophy, Plato’s
four cardinal virtues — prudence (wisdom, intelligence, gpovnoig), courage

(bravery, dvopeio), temperance (soberness, owgpooivy), and justice



(o1xouoovvny) will be focused, and the Platonic Triad of higher Forms (meaning
eternal essence or Ideal) -- the Form of Truth, the Form of Good (Goodness),
and the Form of Beauty will be discussed with Plato’s four cardinal virtues. In
general, we simply say the Triad: Truth (¢ln0sia), Good (ayabog), and Beauty
(xalldog).

On the other hand, in the Old Chinese thought, Mencius’ four cardinal
virtues -- benevolence (1), righteousness (%), propriety (i), and wisdom (%)
-- will be focused, and Golden Mean’s three virtues -- %1 (knowledge), 1=

(benevolence), % (courage) — will be reviewed with Mencius’ four cardinal virtues.

1. Plato’s Four Cardinal Virtues and Platonic Triad

From a viewpoint of ancient Greek thought, Plato in his dialogues depicts
the Triad as Truth (dinfeia), Beauty (kdllog), and Justice (dikarocivn)
(Measure, Proportion, Virtue, or Excellence). In particular, Plato in his
dialogue Philebus (61a-66b) explicates his Triad as Truth (&1#0cia, alethiea),
Beauty (kdilog, kallos), and Measure (uetpidtng, metriotes) or Proportion

(ovupetpio, summetria) (Burgin, 2018):

[64€e] So now the power of the good has taken refuge in the nature of the beautiful;
for measure and proportion are everywhere identified with beauty and virtue.
Plat. Phileb. 64e

VOV 01 KOTOTEPEDYEY NUIV 1) TOD dyaBod dVvauIg €ig v T0d Kalod pvoly:.
HETPIOTHG YOP KAl GCOUUETPIO KAILOG ONTOV KOl GPETH TAVToy0D coufaivel
yiyveaBau. Plat. Phileb. 64e

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01 .0174
%3Atext%3DPhileb.%3Asection%3D64e  Retrieved Sep. 16, 2021.

Furthermore, Plato suggests the third member of his Triad, Moral Goodness or
Goodness (ayaboc), as one of Platonic Triad namely the Form of the Good. Thus,
Plato in his works maps out his Triad on the basis of the theory of Forms or Ideas
as follows: the Form of Truth (The Allegory of Cave in The Republic 7.514a—
7.520a; Divided Line in The Rep. 6.509d-6.511e; 6.508b-509c), the Form of
Beauty (Diotima’s Ladder of Love in the Symposium 210a - 212c; Phaedo 65d,
75c-d; The Republic Book V. 454c—d, 476c; cf. Phaedrus 250d-¢e), and the Idea of
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http://www.perseus.tufts.edu/hopper/morph?l=ka%2Fllos&la=greek&can=ka%2Fllos0&prior=de/
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01
http://www.john-uebersax.com/plato/myths/cave.htm
http://www.john-uebersax.com/plato/plato1.htm

the Good (7 tod dyabod idéa; dyabod idéav), that is, the Form of the Good or the
Form of Moral Goodness (Chariot Allegory in the Phaedrus 245e-254e; The
Republic Book V. 454c—d; Book VI, 508b-509c; Phaedo 75c-d; Philebus 64e)
(Burgin, 2018; Turley, 2014; Uebersax, 2014; Webb, 2020).

[508e] This reality, then, that gives their truth to the objects of knowledge and the
power of knowing to the knower, you must say is the idea of good, and you must
conceive it as being the cause of knowledge, and of truth in so far as known....
(The Republic, Book VI, 508e).

[508¢] todto woivov 10 TV dAijbelav mopéyov TOIC YVIyVWOKOUEVOIS KoL TG
YIYVOOKOVTL THY SOvapay Gmodidov v tod ayabod idéav ¢l eivor: aitiav
émotiung ovooy xoi dinbeiag, ...

-Plato. Platonis Opera, ed. John Burnet. Oxford University Press. 1903. The
Annenberg CPB/Project provided support for entering this text. Retrieved April.
5, 2022. http://data.perseus.org/citations/urn:cts:greekL.it:tlg0059.t1g030.perseus-
grcl:6.508e Retrieved Oct. 1, 2021.

[518a] I said, “would remember that there are two distinct disturbances of the eyes
arising from two causes, according as the shift is from light to darkness or from
darkness to light,* and, believing that the same thing happens to the soul too,

[518a]dlA’ €i vodv ye o1 i, §v O €y, ueuvijt’ Gv 6t dirtol Kol Gmo STV
yiyvovtar émitopalels ouuooty, &k TE PWTOS E€ig 6KOTOS uebicTouévay Kai &k
GKOTOVG &lc PG TavTe 08 TabTa vouloag yiyveolor kol mepl woynv, Plat. Rep.
Book VII, 518a

https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.016
8%3Abook%3D7%3Asection%3D518a

Plato. Plato in Twelve Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge,
MA, Harvard University Press; London, William Heinemann Ltd. 19609.

[211b] the earth or sky or any other thing; but existing ever in singularity of form
independent by itself, while all the multitude of beautiful things partake of it in such
wise that, though all of them are coming to be and perishing, it grows neither greater
nor less, and is affected by nothing... Plat. Sym. 211b.

211B] 7 & 1 dAA@, 6AL" adT0 KB’ 0bT0 e’ avTod HOVoEIdES el dV, Ta O dAla.
TAVTO. KOAGL EKEIVOD UETEYOVTOL TPOTOV TIVEL TO10DTOV, 010V YIYVOUEVMV TE TAV GAADY
Kol dmoldvuévav undev éxeivo unte  mléov unte Elatrov yiyveoBou unoé maocyerv
UNOEV ...
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0174
%3Atext%3DSym.%3Apage%3D211  Retrieved Oct. 5, 2021.

[211c] or induction to love-matters. Beginning from obvious beauties he must
for the sake of that highest beauty be ever climbing aloft, as on the rungs of a
ladder, from one to two, and from two to all beautiful bodies; from personal
beauty he proceeds to beautiful observances, from observance to beautiful
learning, and from learning at last to that particular study which is concerned


http://www.perseus.tufts.edu/hopper/morph?l=a%29gaqou%3D&la=greek&can=a%29gaqou%3D0&prior=tou=
http://www.perseus.tufts.edu/hopper/morph?l=i%29de%2Fan&la=greek&can=i%29de%2Fan0&prior=a)gaqou=
http://www.perseus.tufts.edu/hopper/morph?l=%5B&la=greek&can=%5B0
http://www.perseus.tufts.edu/hopper/morph?l=e&la=greek&can=e0&prior=%5b
http://www.perseus.tufts.edu/hopper/morph?l=e&la=greek&can=e0&prior=%5b
http://www.perseus.tufts.edu/hopper/morph?l=tou%3Dto&la=greek&can=tou%3Dto0&prior=%5d
http://www.perseus.tufts.edu/hopper/morph?l=toi%2Fnun&la=greek&can=toi%2Fnun0&prior=tou=to
http://www.perseus.tufts.edu/hopper/morph?l=to%5C&la=greek&can=to%5C0&prior=toi/nun
http://www.perseus.tufts.edu/hopper/morph?l=th%5Cn&la=greek&can=th%5Cn0&prior=to/
http://www.perseus.tufts.edu/hopper/morph?l=a%29lh%2Fqeian&la=greek&can=a%29lh%2Fqeian0&prior=th/n
http://www.perseus.tufts.edu/hopper/morph?l=pare%2Fxon&la=greek&can=pare%2Fxon0&prior=a)lh/qeian
http://www.perseus.tufts.edu/hopper/morph?l=toi%3Ds&la=greek&can=toi%3Ds0&prior=pare/xon
http://www.perseus.tufts.edu/hopper/morph?l=gignwskome%2Fnois&la=greek&can=gignwskome%2Fnois0&prior=toi=s
http://www.perseus.tufts.edu/hopper/morph?l=kai%5C&la=greek&can=kai%5C0&prior=gignwskome/nois
http://www.perseus.tufts.edu/hopper/morph?l=tw%3D%7C&la=greek&can=tw%3D%7C0&prior=kai/
http://www.perseus.tufts.edu/hopper/morph?l=gignw%2Fskonti&la=greek&can=gignw%2Fskonti0&prior=tw=|
http://www.perseus.tufts.edu/hopper/morph?l=th%5Cn&la=greek&can=th%5Cn1&prior=gignw/skonti
http://www.perseus.tufts.edu/hopper/morph?l=du%2Fnamin&la=greek&can=du%2Fnamin0&prior=th/n
http://www.perseus.tufts.edu/hopper/morph?l=a%29podido%5Cn&la=greek&can=a%29podido%5Cn0&prior=du/namin
http://www.perseus.tufts.edu/hopper/morph?l=th%5Cn&la=greek&can=th%5Cn2&prior=a)podido/n
http://www.perseus.tufts.edu/hopper/morph?l=tou%3D&la=greek&can=tou%3D0&prior=th/n
http://www.perseus.tufts.edu/hopper/morph?l=a%29gaqou%3D&la=greek&can=a%29gaqou%3D0&prior=tou=
http://www.perseus.tufts.edu/hopper/morph?l=i%29de%2Fan&la=greek&can=i%29de%2Fan0&prior=a)gaqou=
http://www.perseus.tufts.edu/hopper/morph?l=fa%2Fqi&la=greek&can=fa%2Fqi0&prior=i)de/an
http://www.perseus.tufts.edu/hopper/morph?l=ei%29%3Dnai&la=greek&can=ei%29%3Dnai0&prior=fa/qi
http://www.perseus.tufts.edu/hopper/morph?l=ai%29ti%2Fan&la=greek&can=ai%29ti%2Fan0&prior=ei)=nai
http://www.perseus.tufts.edu/hopper/morph?l=d%27&la=greek&can=d%270&prior=ai)ti/an
http://www.perseus.tufts.edu/hopper/morph?l=e%29pisth%2Fmhs&la=greek&can=e%29pisth%2Fmhs0&prior=d'
http://www.perseus.tufts.edu/hopper/morph?l=ou%29%3Dsan&la=greek&can=ou%29%3Dsan0&prior=e)pisth/mhs
http://www.perseus.tufts.edu/hopper/morph?l=kai%5C&la=greek&can=kai%5C1&prior=ou)=san
http://www.perseus.tufts.edu/hopper/morph?l=a%29lhqei%2Fas&la=greek&can=a%29lhqei%2Fas0&prior=kai/
http://data.perseus.org/citations/urn:cts:greekLit:tlg0059.tlg030.perseus-grc1:6.508e
http://data.perseus.org/citations/urn:cts:greekLit:tlg0059.tlg030.perseus-grc1:6.508e
https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3Abook%3D7%3Asection%3D518a#note1
https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3Abook%3D7%3Asection%3D518a
https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3Abook%3D7%3Asection%3D518a
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0174%3Atext%3DSym.%3Apage%3D211
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0174%3Atext%3DSym.%3Apage%3D211

with the beautiful itself and that alone; so that in the end he comes to know [211d]
the very essence of beauty. Plat. Sym. 211c-d.

[211E] 10 épwmike iévor fj O’ dAiov dyecbar, apyouevov amo T@voe T@Y KAADY
Exeivov Evera ToD Kalod del Emaviéval, AETEP EXAVAPACHOTS YPDOUEVOV, ATTO EVOS
&l 060 Kal amo Jvoiv éml mavTa TO KaAQ GAOMATA, KoL G0 TV KOADY GOUATMV
&l 10 KOAG, ETITNOEDUOTA, KOl GTO TAV EMTHOSVUGTOV €Ml TO. KaAd, uobnuota, kol
Amo 1AV uabnuitwv én’ éxeivo 10 udbnuo tedevtijool, 6 éotv odk dAlov 7 abtod
éxeivov 1od kalod udbnuo, kol yv@d avto tedevtdv 6 éou [2110] kaldv. Plat. Sym.
211c-d.
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0174
%3Atext%3DSym.%3Apage%3D211

Plato. Plato in Twelve Volumes, Vol. 9 translated by Harold N. Fowler.
Cambridge, MA, Harvard University Press; London, William Heinemann Ltd.
1925. Retrieved Oct. 5, 2021.

[65d] the soul of the philosopher greatly despises the body and avoids it and strives
to be alone by itself?” “Evidently.” “Now how about such things as this, Simmias?
Do we think there is such a thing as absolute justice, or not?” “We certainly think
there is.” “And absolute beauty and goodness.”

“Of course.” “Well, did you ever see anything of that Kind [form] with your eyes?”
“Certainly not,” said he. “Or did you ever reach them with any of the bodily senses?
I am speaking of all such things, as size, health, strength, and in short the essence
(Plat. Phaedo 65d)

[650] dniudler 1o odua kol pedyer 6r’ obToD, (NTel oc avTh KAl avThv yiyveabal,
paivetol. Ti 08 O] 10 T016:€, & Zyuio; auév Ti ivar dikaiov abTo ij 0vOEV;

pausy uévror viy Aia. kai ab kadov yé i kai ayadov; i 5’ o,

100 00V TomoTé T1 TOV T0100TWY TOTC 69OaU0TC EIOES; 0UIGUAS, 1T O OC.

GAL" GAAy Tvi adoOnoer TV Si6 TOD oOUATOS EPpm abTAV; Aéyw 08 Tepi maviwv, olo
v ueyédoug mépt, yieiog, ioydog, kai TV dlAwv Evi A0y araviwv Ttijc o0beias 6

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0170%
3Atext%3DPhae do%3Asection%3D65d Retrieved Oct. 5, 2021.

Plat. Phaedo 65d, Plato. Plato in Twelve Volumes, Vol. 1 translated by Harold North
Fowler; Introduction by W.R.M. Lamb. Cambridge, MA, Harvard University Press;
London, William Heinemann Ltd. 1966.

[476c] “I should certainly call that dreaming,” he said. “Well, then, take the
opposite case: the man whose thought recognizes a beauty in itself, (Plat. Rep.
5.476¢)

&y yodv év, 17 6’ 8¢, painy Ovelp@TIEly OV T0100TOV.TI 6] O TAVaVTia ToDTWY fyoiu
£VOC Té T1 aVTO KaAOov[476(]
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168
%3Abook%3D5%3Asection%3D476¢

Plato. Plato in Twelve Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge,
MA, Harvard University Press; London, William Heinemann Ltd. 1969.

[250d] ... but beauty alone has this privilege, and therefore it is most clearly seen
[250e] and loveliest. Plat. Phaedrus 250d-e.
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[2505] ...viv 02 kdlrog pévov tavtyy Eeye poipav, hot’ ékpavéotartov sivar [250e]
kai épacurdrarov. Plat. Phaedrus 250d-e.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0174%
3Atext%3DPhaedrus%3Asection%3D250d Plato. Plato in Twelve Volumes,
Vol. 9 translated by Harold N. Fowler. Cambridge, MA, Harvard University Press;
London, William Heinemann Ltd. 1925. Retrieved Nov. 1, 2021.

“... For our present argument is no more concerned with the equal than with
absolute beauty and the absolute good and the just and the holy, and, in short,
(Plat. Phaedo 75c) [75d] with all those things which we stamp with the seal of
absolute in our dialectic process of questions and answers; so that we must

necessarily have acquired knowledge of all these before our birth.” (Plat. Phaedo
75d)

.. 00 yap mEPL TOD i6G0V VOV 0 A0Y0S NUIV UGILOV TL 1] Kal TTEPL abTOD TOD KAAOD
kal avtod tod (Phaedo 75¢C) ayabob kai dixaiov kai dciov [750] koi, Smep Aéyw,
Tepil dmdviav oic émoppay{ousdo o ‘avto 6 ot kai év Taic pwthoeay épwTdVTES
Kol €v TalS GmOKPITETIV GTOKPIVOUEVOL. MTTE GVOYKAIOV HUIV TOVTWV TAVIWV TOS
gmotiuag mpo tod yevésbar eiinpévar. (Phaedo 75d)

https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.017
0%3Atext%3DPhaedo%3Asection%3D75¢

Plato. Plato in Twelve Volumes, Vol. 1 translated by Harold North Fowler;
Introduction by W.R.M. Lamb. Cambridge, MA, Harvard University Press; London,
William Heinemann Ltd. 1966.  Retrieved Nov. 1, 2021.

Plato illuminates the theory of forms or the theory of idea (/7Iidrwv év tjj mepi
TV 1dev vroinyer) in his works and dialogues. Especially, in his Phaedo, the
Republic, and Phaedrus, Plato depicts the mode and realm of the Forms. In
the Phaedo (109a-111c), he illustrates the world of Forms as “many regions,
some deeper and wider than that where we live”
(ueis oirkoduev, Tovg d¢ PobvTépovg dvrag 10 ydoua ovtodg EAatrov Exely 100 o
p’ nuiv, Phaedo, 111c). In ‘the Allegory of the Cave’ (The Republic 7.514a—
7.520a), Plato describes that the sensible world is contrasted with “the intelligible
realm” (zov vontov tomov, ton noéton topon)(The Republic 7.517b; cf.
Parmenides 132b). In Phaedrus, he additionally explains that the Forms are in
“outside of the heaven” (d¢ dmepovpdviov tomov) (Phdr. 247¢). For instance, the

following Plato’s work and dialogues depict the mode and realm of the Forms:

[517b] likening the region revealed through sight to the habitation of the prison, and
the light of the fire in it to the power of the sun. And if you assume that the ascent and
the contemplation of the things above is the soul's ascension to the intelligible
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region,* you will not miss my surmise, since that is what you desire to hear.(The
Republic, 7.517b)

[5178] mpocartéov dracay 101 éunpooley Aeyouévoig, Ty UV o1’ GWews Porvouévny
Edpav ] 100 deoumTNPIOv OIKHOEL APOUOIODVTO, TO 08 TOD TVPOS &V AvTH PAS Tj] TOD
nAiov dvvauer: v o¢ Gvw dvafooty kai Géav T@v dvw TV I TOV VORTOV TOTOV THS
woxfic dvodov tbsic oby duoption e y’ uijc éAmidog, émeidn tavtng émibouelc
arxover.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%
3Abook%3D7%3Asection%3D517b Retrieved Nov. 14, 2021.

Plato. Plato in Twelve Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge,
MA, Harvard University Press; London, William Heinemann Ltd. 1969.

[247c] pass outside and take their place on the outer surface of the heaven, and
when they have taken their stand, the revolution carries them round and they behold
the things outside of the heaven (Plat. Phaedrus 247c).

[247&] varrw, ordoog 08 abtog mepidyel 1 TEPIPopa, ol 0 Bewpoiot ta EEw ToD
0VPavOD.TOV 0& DIEPOVPAVIOY TOTOV 0UTE TIC TUVNOE TW TAV THOE TONTHS OVTE TOTE U
uvioet kat’ aéiov.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0174%
3Atext%3DPhaedrus%3Asection%3D247¢

Plato. Plato in Twelve Volumes, Vol. 9 translated by Harold N. Fowler. Cambridge,
MA, Harvard University Press; London, William Heinemann Ltd. 1925. Retrieved
Nov. 14, 2021.

In his works and dialogues, Plato expanded ‘the theory of Forms’ or ‘the theory
of Ideas’ which was primarily Socrates’ philosophical concept. According to this
theory, ldea (id¢a, idea: idea, form, appearances) or Form (eidog, eidos: form,
shape, figure, appearances) is the non-physical property or essence of all things
because the world of substances or the physical world is not as true or real,
absolute, timeless, and unchangeable ideas (Watt, 1997). Thus, the Form is truth,

supremely real, absolute, eternal, changeless, and independent of ordinary objects.

In etymology, the Old Greek word idéa (idea) maybe from Proto-
Hellenic widéha, from Proto-Indo-European widéseh., feminine derivation
from wédos, from weyd- (“to see”), and it is the feminine form of, the Old Greek
word eidoc (eidos) related to idérv (idein: to see) and eidivau (eidenai: to know)
(Liddell & Scott, 1995; https://en.wiktionary.org/wiki/idéa). In the classical
Greek, ioéa (idea) meant: 1. form, shape; 2. the look of thing, appearance,
semblance; 3. a kind, sort, nature; 4. In Logic, eidoc (€Wos); 5. a class, kind, sort,
species (Liddell & Scott, 1940; 1995).
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In addition, etymologically, the Old Greek word eidoc (€Wos) originates
from Proto-Indo-European wéydos (“seeing, image”), from weyd- (“to see”)
(https://en.wiktionary.org/wiki/gidoc). The Old Greek term
eidoc (e€Wos) meant: 1. that which is seen: "visible form" related terms zopgs
(morphé.  shape),  form, figure; 2.  gaviueva.  (phainomena:
appearance), look, beauty (comeliness); 3. a form, sort, kind, nature; 4. a class,
genus or species 5. wares, goods (Liddell & Scott, 1940; 1995;
https://en.wiktionary.org/wiki/cidoc). Accordingly, the terms idéa (idea) and
eidoc (form) are used interchangeably for the ancient Greek authors, including
Plato.

Plato elicits the theory of Forms with various concepts in his works. In particular,

the Republic presents several characteristics and the nature of Forms as follows:

Book 111, 402—-403: education (zazdeia, paide m), the pursuit of the Forms; Book
IV, 508: the Form of the Good; Book V, 472-483: Philosophy, the love of the
Forms, the Form of the Beauty; Book VI, 507-509: Metaphor of the Sun,
Knowledge and Truth (508c), 509-511: Divided Line, two types of the world: the
visible (dpazdv: oraton) and the intelligible (vonzdv: noeton); Book VI, 514-520:
The Allegory of the Cave, the effect of education, nature vs. knowledge, The Form
of The Good, the theory of Forms as one of three higher levels; and Books IX—X,
589-599: The ideal state and its citizens imitating the Good, the True, the

Beautiful, the Just, etc.

According to his article, Platonic Ideas or Forms, Wyss (2014) suggests six
key features of Platonic Forms as follows: (a) Commonality (cf. Parmenides 131c;
The Republic. 476a, 597c), (b) Separation (cf. Phaedo 75; The Rep. 476b, 480a),
(c) Self-Predication (cf. Cratylus 439d; Euthydemus 301b; Hippias Major 292¢;
Parmenides 132; Protagoras 230), (d) Purity (cf. Phaedo 74c; Rep. 514 ff.,
Symposium 211e), (e) Uniqueness (Phaedo 74d; The Rep. 479, 597c-d), and (f)
Sublimity (Parmenides 132b; Phaedo 65d; Phaedo 78d; Symposium 211b; The
Rep. 485b; The Rep. 508d).

On the basis of the theory of Forms or Ideas, Plato sets up not just essential

concepts in his philosophy ontologically, epistemologically, and ethically, but
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maps out his Triad: the Form of Truth, the Form of Goodness, and the Form of
Beauty (Martin, 2017; https://www.newworldencyclopedia.org/entry/ldea). In the
Republic, the two words, “idéa ”(idea: idea) and “sidoc ”(eidos: form), are closely
connected with “xallog”(kallos: beauty) (Book 11, 401a-402d; Book V, 479a;
Book X, 618a) and “mozdeio’”(paideia: education/culture) (Book 1V, 428b; 435d,;
Book VI, 505a; 508a; Book VII, 518c-d; 521d; 532a). Additionally, there are
strong connections among knowledge (éziotiun, episténd, truth (ainbsia), good
(dyabog), and beauty (katlog) (Book VI, 508b-509d).

Furthermore, the Platonic Triad is also closely connected with four cardinal
virtues. Plato considered his Triad as the cosmic values. In lexicology, three
ancient Greek terms of the Triad are generally defined as the following: dA#6¢ia
(alethiea) connotes truth, reality, truthfulness, nonconcealment, sincerity, candour,
to elude notice, to be unseen, evident (Huebner, 1993; Liddell & Scott,
1995); ayaboc (agathos) means goodness, the significance or excellence of a thing
or person, inner excellence, the most actualized from potential (Liddell & Scott,
1995); and xdAlog (kallos) connotes a beauty of persons, rich garments and stuffs,
splendid and erotic in that it elicits desire (Liddell & Scott, 1995). In a socio-

political context, two of the three terms utilized together.

For instance, the Ancient Greek phrase “xalovg kdyabovg” (Thucydides 8. 48.

6) or “katogc xayaBoc” (kalos kagathos or shortened as xaloxdyaboc

(kalokagathos, gentleman) is composed of xaldc (“beautiful™), xai (“and”),
and ayafog (“good”), that is, “kaldg kai dyafoc” (“beautiful and good”) that
means “an ideal of gentlemanly personal conduct,” especially in a military context
(Turley, 2014, P. 12). The term “xaloxayadia.” (kalokagathia: nobility, goodness,

gentlemanliness) is compounded of xaldc (kalos: beautiful), xai (and), agathos

(dyabog: good), and ia (-ia, “-ness”) which shows not merely the traits and

character of a xaloxayafoc (kalokagathos, “gentleman”) but also the
harmonious combination of bodily, and moral and spiritual virtues in Platonic
texts (Liddel & Scott, 1995). Additionally, the phrase “xaloi x'ayafoi” (kaloi
k'agathoi, men of honor, Thucydides 4. 40. 2. cf. Thucydides 8. 48. 6) literally
means "the beautiful (kaiog) and (kai) the good (dyabog)™ but it is difficult to

translate clearly the “kaloi k'agathoi” (kaloi x'ayafoi) which connotes the leading
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citizens who embody the virtues of the Greek city-state (zol:c, polis) (Gomme,
2009; Turley, 2014, P. 12.). The Old Greek phrase “cogoc dyatoc” (sophos
agathos, wise and good, Plat. Rep. 1.350) or “ayafoc koi copds” (agathos kai
sophos, Plat. Rep. 1.350) literally means “good and wise” which is coined by Plato
to depict the qualities of an honest man.

For Plato, three essential terms of Platonic Triad -- Truth, Goodness, and
Beauty — are divine concepts which set up the efdov (eidon, to see mentally, to look
at, to perceive, to investigate): the abstract, perfect, eternal, unchanging, or
transcendent world of the ideas or forms (cf. The Republic, Book X, 620a). This
Socratic-Platonic Triad is the eternal source or concept of life in which the totality
of our cosmos participates as eixov (eikon: image, figure, likeness, reflection,
effigy, The Republic, 510e; Phaedo, 70d; Theaetetus, 192e), a finite image of the
eternal, unchanging, or transcendent world of the Ideas or Forms (Turley, 2014, p.
13.).

In his Timaeus (33b, 36e, 41d; 70a-72c), Plato describes the cosmogonic work,
in other words, human beings are regarded as microcosmic duplications of the
macrocosmic world, and the world is activated by a rational soul (Georgoulas,

2011; Turley, 2014). In his Republic, Plato illustrates humans comprise tripartite

souls corresponding to the Socratic trinity: logos (16yo¢: reason, speech, word),

thymos (thumos, Gvudg: soul, heart, principle of high spirit, the power of noble
wrath) or ethos (/7foc: moral character, habit, &0oc: habit, custom, manner), and
eros (épwc: love, desire, yearning) or epithymetes, epithumia (ézifouia: desire,
longing, craving) (The Republic, Book IV, part 5; Liddel & Scott, 1995; Turley,
2014, p. 13). He views that the logos (16yo¢) involves one’s rational capacities,
and related to reason; the thumos (Guudc) or ethos (1760¢) involves one’s emotional,
ethical, or moral capacities, and is related to spirit; and the epithumia (¢zifiuia)
or eros (épwg) involves one’s aesthetic capacities, and is related to desire (The
Republic, 435e, 439¢, 439d; cf. Timaeus 69d; Hommel, 2019; Jones, 2009; Shorey,
1969).

For Aristotle, on the other hand, in his Nicomachean Ethics, he argues three
elements in the soul: that is, sensation (aioOnoig, aisthesis), intellect (voig,

nous), and desire (dpecig, orexis), which control action and the attainment of truth
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(1139a). In addition, in his Rhetoric (Pnropixn: Rhetorike), Aristotle suggests three
modes of persuasion corresponding to the Socratic trinity: logos (idyog) as
meaning argument from reason refers to persuasion by means of rational appeal;
ethos (1700¢), persuasion through convincing listeners of one's "moral character";
and pathos (zafoc), persuasion by means of emotional appeal, "putting the hearer
into a certain frame of mind" (Matsen et al., 1990, p. 120; Rapp, 2022,
https://plato.stanford.edu/ entries/aristotle-rhetoric/; Ross,1959).

Furthermore, Plato argues that the soul is composed of three parts located in
different regions of the body: the logos or logistikon (oyiotikév) is located in the
head; the thymos or thumoeides (Avuocioég) is located near the chest region; and
the eros or epithumetikon (ézi@vuntixov) is located in the stomach (Brown, 2017;
Hommel, 2019; Jones, 2009; O’brien, 2011). Moreover, in the Phaedrus
(®@aidpoc: Phaidros), especially “the chariot allegory,” Plato depicts logos (1dyog)
as a charioteer driving two horses, thumos (Gvudg) and eros (épwg), that is,
spiritedness and erotic love are to be guided by Adyoc (logos). In
the Republic (Book V), Plato insists that soul (woy7j) becomes divided into three
parts: nous (voog: intellect, reason) is the controlling part which subjugates the
appetites with the help of thumos (Gvudc); thumos (foudg: soul, as the seat of
emotion, feeling, life, breath, heart, desire, will, temper, passion, disposition) is
the emotional element in virtue of which we feelanger, fear, etc.;
epithumia (¢zifouia: desire, yearning, longing, affection, appetite), to which are

ascribed bodily desires.

Plato also argues that the three parts of the soul (ywoy77) also are associated with
the three groups or classes of a society (namely the rulers, the military, and the
ordinary citizens) (Brown,, 2017; Vlastos, 1971). First, the function of
the logistikon (Aoyiomikov) is to justly rule through the love of learning, and is
related to the rulers. Second, the function of the thumoeides (Gvuocidéc) is to obey
the directions of the logistikon, whereas ferociously defending the whole from
external invasion and internal disorder, and related to the military or guardians.
Third, the function of the epithymetikon (ézi0vunuixov) is to produce beauty and

to seek pleasure, and related to the ordinary citizens.
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Additionally, it is through three parts of the human psyche namely “the
tripartite soul.” It was engaged in the world of the forms before our birth and
embodiment that an individual is able to image, mirror, or reflect the virtues of
Truth, Goodness, and Beauty (Turley, 2014, p. 13.).

In the Republic, Plato explains four cardinal virtues which interrelated to the
citizens of three classes and the components of human soul: wisdom (prudence,
ppovnoig) is associated with the philosopher-rulers who love truth, and assigned
to reason; courage (bravery, dvdpeio) with the guardians who love victory and
honor, and to the spirited component in humanity; temperance (soberness,
owepoadvy) is common to all citizens, but primarily associated with the ordinary
citizens, such as farmers and craftsmen who love profit and money, and the animal
appetites, to whom no special virtue is assigned; Lastly, justice (dixaioadvy), as the
most extensive and most cardinal virtue, is considered as moral goodness. Justice
includes all other three virtues (The Republic, 580d-581e, esp. 581c; Brown,
2017).

In particular, three essential terms of Platonic Triad are also closely interrelated
to the three components of human soul as well as to the four cardinal virtues:
Wisdom (prudence, ppdvnaic), Courage (bravery, fortitude, dvopeia), Temperance
(soberness, cwppoaivy), and Justice (dikarocivy) (Martin, 2016; Turley, 2015). In
the theory of Platonic Triad, Truth (dAn76e1a) firstly relates to wisdom (ppovioig)
not only as a sub-kind of cardinal virtues but also as a component of justice, and
corresponds to logos (Adyog, Aoyiotikév, reason) as a faculty of the human soul.
Goodness or Good (ayafoc) secondly relates to courage (avdpeic) not merely as a
sub-kind of cardinal virtues but also as a component of justice, and corresponds
to ethos (760og, morality) relates to spirit (Gvuds, Gvuocidéc) as a faculty of the
human soul. Beauty (xdAlog) lastly relates to temperance not just as a sub-kind of
cardinal virtues, but as a component of justice, and corresponds to pathos (za6oc,
emotion) relates to appetite (épwg, émbounticov) as a faculty of the Human Soul.
In Platonic four cardinal virtues, justice (Jdikozoodvn) is the most essentially
cardinal virtue, and other three cardinal virtues -- wisdom, courage, and
temperance -- are essential parts. Cardinal Virtue, as a state of the soul,
characterizes human soul, and is a fundamental constituent of what is good for a

human being. Every human soul has three parts: reason, spirit, and appetite, which
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constitute a single soul immortal (The Republic, 608c—611a) that is “the unified
source of that human’s life and is a unified locus of responsibility for that human’s
thoughts and actions” (Komaomi, 2019, https://philosophy-
models.blog/2019/01/14/plato-about-cardinal-virtues-in-the-republic/  Retrieved
April. 14, 2022.).

In sum, as reviewed in the above, Platonic four cardinal virtues, the tripartite
theory of the soul, and the Platonic Triad have closely unavoidable interrelations
within a single soul as a microcosmos. On the basis of a tripartite soul as
metaphysical conception, Plato extended his theory of cardinal virtues as well as
his Triad theory. The three essential terms of the Platonic Triad -- truth, goodness,
and beauty -- are cosmic values related to these internal capacities, and bring forth
human flourishing. As Stephen R. Turley (2015) points out, the essential
dispositions or values “communicate divine meaning to the intellectual, moral, and
aesthetic capacities of the human soul, which brings a balance in the soul, which, in turn,
harmonizes the human person.” With the cosmic values and the Platonic cardinal virtues,
each human being who has an immortal soul can consider them as the prerequisite

values or essential virtues for a human being’s fulfillment and flourishing.

As reviewed and analyzed the cardinal virtues from a moral philosophical
viewpoint of the Ancient Greece in this section, the researcher mainly discussed
Platonic four cardinal virtues, the tripartite theory of the soul, and the Platonic

Triad from a standpoint of Plato’s moral philosophy.

2. Mencius’ Four Cardinal Virtues and Golden Mean’s Three Virtues

Now, from a viewpoint of the ancient Chinese thought, particularly Mencius’
principles or cardinal virtues and his significant moral theory, especially the four
innate ethical dispositions of the human mind, will be reviewed and discussed. In
the Ancient Chinese thought, Mencius’ four principles or four cardinal virtues --
benevolence (1), righteousness (%), propriety (i), and wisdom (') -- will be
focused. Additionally, Golden Mean’s three virtues -- %1 (knowledge), f1-

(benevolence), % (courage) —will be discussed.
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Mencius (#-), one of two pillars of traditional orthodox Confucianism,
emphasizes four cardinal virtues or four principles, “{"Zi%&"™ (benevolence,
righteousness, propriety, and wisdom) (Gaozi I, 6 [+5 - E 6]; Gong Sun Chou I,
6 [AfR1EE 6]; Jin Xin I, 21 [&0 F 21]1) based on the theory of human’s
inherent good (143 t), that is, “human nature is good” (Gaozi I, 2 [5 1 |- 2];
Teng Wen Gong |, 1 [E&C2% |, 11). Mencius asserts what belongs by his nature
of a superior man or a gentleman (#f-) are four cardinal virtues (Jin Xin I: 21

[0 = 21]. Mencius in his work describes:

Mencius discoursed to him how the nature of man is good (Teng Wen Gong I: 1).
i aMEE (B A 1), English translation: James Legge
https://ctext.org/mengzi/teng-wen-gong-i  Retrieved April. 16, 2022.

The tendency of man's nature to good is like the tendency of water to flow
downwards. (Gaozi I: 2) AMezEW , BAKZE Tt (FFL 2).
https://ctext.org/mengzi/gaozi-i

What belongs by his nature to the superior man are benevolence, righteousness,
propriety, and [wisdom]. These are rooted in his heart; their growth and manifestation
are a mild harmony appearing in the countenance, a rich fullness in the back, and the
character imparted to the four limbs. Those limbs understand to arrange themselves,
without being told.'(Jin Xin I: 21)

BT, CEBEERG RO BRI , |00, uirugs | puEs
RS °y (O 21)  https://ctext.org/mengzi/jin-xin-i  Retrieved April. 16,
2022.

To attain the state of perfect virtue, and to become a man of complete virtue
or a gentleman (Western sense), Mencius claims that four principles or four
cardinal virtues “{ & (benevolence, righteousness, propriety, and wisdom)
are essential moral values (Gaozi I, 6 [5 |- I= 6]; Gong Sun Chou I, 6 [~/ 11
6]; Jin Xin I, 21 [5.0 I 21]). He also argues that human’s nature has ‘four
beginnings or sprouts’ (‘PU¥i’) (Gaozi I, 6 [15 T 6]; Gong Sun Chou I, 6
[AFR1E I 6]). The four principles are rooted in one’s heart, and are determinant
virtues to become “# ¥ (a man of complete virtue, the superior man, or a
gentleman) (Jin Xin I, 21 [&0 = 21]). In the Works of Mencius, Mencius

depicts four principles:

The feeling of commiseration implies the principle of benevolence; that of shame and
dislike, the principle of righteousness; that of reverence and respect, the principle of
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propriety; and that of approving and disapproving, the principle of [wisdom].
Benevolence, righteousness, propriety, and [wisdom] are not infused into us from
without. (Gaozi I: 6) b 5 A 2.0, F|th ; 2820, Bt 5 EJEZ 0 il
HBE, Fhs#EHERM (51 1 6)  https://ctext.org/mengzi/gaozi-i  Retrieved
May, 1, 2022.

Mencius said, ... From this case we may perceive that the feeling of commiseration is
essential to man, that the feeling of shame and dislike is essential to man, that the
feeling of modesty and complaisance is essential to man, and that the feeling of
approving and disapproving is essential to man. The feeling of commiseration is the
principle of benevolence. The feeling of shame and dislike is the principle of
righteousness. The feeling of modesty and complaisance is the principle of propriety.
The feeling of approving and disapproving is the principle of knowledge. Men have
these four principles just as they have their four limbs. ... (Gong Sun Chou I, 6, Mengzi)
https://ctext.org/mengzi/gong-sun-chou-i, English translation: James Legge

HFHE: . BBz, BARZO , FAL; EEEZL , JEAL  EEEZD
FEAW ; ERIEZD , FEAE HRZL , L2t 2R 2D , |Bomth ; B
b, B2t ; BIFZL , Homth AZAeMnts , A E - T,
ANERIEE 6)

Mencius said, 'The richest fruit of benevolence is this: the service of one's parents.
The richest fruit of righteousness is this: the obeying one's elder brothers. The richest
fruit of wisdom is this: the knowing those two things, and not departing from them.
The richest fruit of propriety is this: the ordering and adorning those two things. (Li
Lou |, 27)

dfH D TEZE HEUED  |BEE LD E, Al K
ot M2, B0 g [WESBE L, 27] -translation: James Legge
https://ctext.org/ mengzi/li-lou-i Retrieved May 1, 2022.

Among the four cardinal virtues, benevolence (1~ ren, 158 matched in the
text) is the most important virtuous value for rulers to become the sovereign of
the kingdom flourishingly and peacefully (Gong Sun Chou I, 3-4 [ A1 |- 3—
4]; Li Lou I, 33 [#E 9 [ 33]; Liang Hui Wang 11, 19 [ Z 1 F 19]). Mencius

highlights ren (1=) to rulers as the following:

He who, using virtue, practices benevolence is the sovereign of the kingdom. To
become the sovereign of the kingdom, a prince need not wait for a large kingdom.

(Gong Sun Chou |, 3) LMEITELE L, EAfFK [Afk1EE 3] English
translation: James Legge  https://ctext.org/mengzi Retrieved May 7, 2022.

Benevolence brings glory to a prince, and the opposite of it brings disgrace. (Gong
Sun Chou I, 4) CHIZE | A [AfR1E L 4], English translation: James
Legge  https://ctext.org/mengzi

If you will put in practice a benevolent government, this people will love you and all
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above them, and will die for their officers. (Liang Hui Wang II, 19)
BATEB, WrBIL B SRR [P 19], English translation: James
Legge  https://ctext.org/mengzi Retrieved May 7, 2022.

In Chinese etymology, the original meaning of the Chinese word 1~ (ren) is
benevolence, but English senses are humaneness, benevolence, charity,
humanity, love, kindheartedness (Multi-function Chinese Character Database,
https://humanum.arts.cuhk.edu.hk/Lexis/lexi-mf/; Chinese Etymology,
https://hanziyuan.net/{-). According to character decomposition, the word 1=
(ren) is compounded from person-left 1 (ré) and number two — (&), and
decomposition notes that it means good relations between two people (Chinese
Etymology, https://hanziyuan.net/{~). In terms of classical Confucian texts, the
main meanings of Confucian ren (1=) include humanity, benevolence, love,
charity, the feeling of commiseration, and the good virtual relation between
people.

Furthermore, in order to become “a superior man” (7}, 82 matched in the
text), Mencius firstly emphasizes “{&%> (the cultivation of one’s personal
character, Jin Xin I, 1 (&0 |- 1); cf. “p.: self-accomplishment, )i, zhong-
yong 26,) and then “37.3” (the establishment of Heaven-ordained being, Jin Xin
I, 1 (F0FE 1); cf. <% accomplishment of other men and things, i # 26)
or “&XF” (the whole kingdom virtuous, Jin Xin 1, 9 (F50> = 9); cf. “p iy
completing himself, and completing other men and things, )i 26) to find
one’s hidden perfect virtues. In this vein, Mencius asserts that the ultimate goal
of learning is to seek for the lost mind (Gaozi I, 11;
Bl EEM , REBOMER,) &1, &1L 11]). Mencius in his works

describes the cultivation of one’s character and the goal of learning as follows:

[But] he waits in the cultivation of his personal character for whatever issue; this is the
way in which he establishes his Heaven-ordained being. (Jin Xin I, 1) &E& LR~ |
Jit ASZ At (@D I 1), English translation: James Legge,
https://ctext.org/mengzi/jin-Xin-i Retrieved May 10, 2022.

If they did not realize their wishes, they cultivated their personal character, and became
illustrious in the world. If poor, they attended to their own virtue in solitude; if advanced
to dignity, they made the whole kingdom virtuous as well." (Jin Xin I, 9),
https://ctext.org/mengzifjin-xin-i ~ fH& |, S IR SIS LY | FERIGRE
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KF. (@0 L 9), https://ctext.org/mengzi/jin-xin-1  Retrieved May 10, 2022.

Mencius said, 'Benevolence is man's mind, and righteousness is man's path. How
lamentable is it to neglect the path and not pursue it, to lose this mind and not know
to seek it again! When men's fowls and dogs are lost, they know to seek for them
again, but they lose their mind, and do not know to seek for it. The great end of
learning is nothing else but to seek for the lost mind." (Gaozi I, 11)

dHE T M AOH s 2, AR CH Ikt BOLOMmREDR | s
ok ! ANEEERN, WIgnsk. 2 5 Ao, ANEBKR

BRIZERM , REBOMEZR, L/, &k 11]
https://ctext.org/mengzi/gaozi-i Retrieved May 10, 2022.

The completing himself shows his perfect virtue. The completing other men and
things shows his knowledge. But these are virtues belonging to the nature, and this
is the way by which a union is effected of the external and internal. (Zhong Yong
26)

R, (L gAY, Fnth MEZPED | SN ZE D, (P 26)
https://ctext.org/liji/zhong-yong,  English translation: James Legge

Retrieved May 10, 2022.

The ruler or the sovereign who uses the four principles can make not just all
the people of the state benevolent and righteous, but the state flourishing and
peaceful (Li Lou I, 33, [#E#: = 33]). Mencius particularly emphasizes two
virtuous values, benevolence and righteousness, to rulers. He says,
“Benevolence is man's mind, and righteousness is man's path” (Gaozi I, 11;
=, NDtl s #& , At [#5 7 11]). We can say that the former is an ethical
way, whereas the latter is a political way (Lee, 2020). On the other hand,
Mencius argues that “the virtual relation between the superior and the inferior
is like that between the wind and grass. The grass must bend when the wind
blows upon it” (Teng Wen Gong |, 2; #f2¢ , Jadth ; /hAZEE | b,
w2 B LE [BEcA o 2]; cf. The Analects, Yan Yuan 19). Mencius
additionally insists several important virtuous values, such as sincerity (%),
reverence (#%), loyalty (i), filial piety (3%), especially sincerity(i:k) as the way
of Heaven (K. 235 th) (Li Lou I, 12, [#E8: I, 12]). Mencius says:

If the sovereign be benevolent, all will be benevolent. If the sovereign be righteous,
all will be righteous. (Li Lou I, 33) B 5o, BHEA AR [HEE L 33]

There is a way to the attainment of sincerity in one's self: if a man do not
understand what is good, he will not attain sincerity in himself. Therefore, sincerity
is the way of Heaven. To think how to be sincere is the way of man. Never has there
been one possessed of complete sincerity, who did not move others. Never has there


https://ctext.org/mengzi/jin-xin-1
https://ctext.org/mengzi/gaozi-i
https://ctext.org/mengzi/gaozi-i
https://ctext.org/liji/zhong-yong
https://ctext.org/mengzi/gaozi-i
https://ctext.org/analects

been one who had not sincerity who was able to move others. (Li Lou I, 12)

W AGE NS R R, EERE | RZE

REkE , NZEW "k g |, RZATW 5 Aal, RATHED)
[#E9E |, 12] -translation: James Legge https://ctext.org/mengzi  Retrieved
May 10, 2022.

Mencius in his Works strongly suggests his political theory. He argues that a
ruler who firstly cultivates cardinal virtues can establish a harmonious society

and a peaceful state (Lee, 2020). Mencius in his Works illustrates:

Mencius said, 'All things are already complete in us. There is no greater delight
than to be conscious of sincerity on self-examination. If one acts with a vigorous
effort at the law of reciprocity, when he seeks for the realization of perfect virtue,
nothing can be closer than his approximation to it." (Jin Xin I, 4)

d FH L TEWEE R R mak , EEORRE A T , REEER
[F50 k4] -translation: James Legge https://ctext.org/mengzi Retrieved
May 10, 2022.

To be perfectly virtuous." And so it is simply after this that superior men strive. Why
must they all pursue the same course?" (Gaozi Il, 26) {=tb
BF MM, a2 [[5F K 26], -translation: James Legge
https://ctext.org/ mengzi Retrieved May 10, 2022.

Let [a superior man] conduct his rule on principles of equal justice. (Li Lou I, 30)

AT [HE8E~ 30]

Mencius said, 'That whereby the superior man is distinguished from other men is
what he preserves in his heart - namely, benevolence and propriety. The
benevolent man loves others. The man of propriety shows respect to others. He
who loves others is constantly loved by them. He who respects others is constantly
respected by them.(Li Lou Il, 56)

BFULER NG DHARO W BF ARG, s, £EFA,
HEEBA, TNENEFE | GNENEH . [HYE T 56] -translation:
James Legge https://ctext.org/mengzi Retrieved May 10, 2022.

Wide territory and a numerous people are desired by the superior man, but what
he delights in is not here. To stand in the centre of the kingdom, and tranquillize
the people within the four seas - the superior man delights in this, but the highest
enjoyment of his nature is not here. (Jin Xin I, 21)

LR, BFL RS hR NN, BV LR

BFRZ, PEAMAE [0 L 21]

-translation: James Legge https://ctext.org/mengzi Retrieved May 10, 2022.

Good government is feared by the people, while good instructions are loved by them.
Good government gets the people's wealth, while good instructions get their hearts.'
@Qin Xin 1, 14) FEICE Y | BHIUE 2 BB  FEERO [FHo bk
14] -translation: James Legge https://ctext.org/mengzi Retrieved May 10,
2022.
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In brief, as reviewed in the above, Mencius views the attainment of perfect
virtue as his ultimate goal ethico-politically. In his works, Mencius firstly a
person should not only seek for the achievement of perfect virtue through self-
cultivation or self-accomplishment, but recover the innate four cardinal virtues
of the good human nature; secondly a virtuous person should amplify one’s vast,
flowing passion-nature to become ‘a superior man’ or ‘@ man of complete
virtue’; lastly a virtuous ruler should govern one’s people with the four cardinal
virtues, especially benevolence and righteousness, to establish a harmonious
society and a flourishing and peaceful kingdom (Lee, 2020).

With Mencius’ four cardinal virtues or principles, Golden Mean’s three
virtues (1 if.2 —=#&) -- %1 (knowledge), 1= (benevolence), % (courage)—arealso
significant values in Confucianism and in East Asian countries. Supposing the Platonic
Triad is three essential values in the Western people, Golden Mean’s three virtues would
be essential values in the East, especially Confucian Eastern Asian peoples. In Zhong
Yong ("1')/ff, known as: Golden Mean or The State of Equilibrium and Harmony), what
we called, these three Chinese terms -- %1 (Knowledge), 1~ (magnanimity or

benevolence), and 9 (braveness or courage) -- are the virtues universally binding

(Zhong Yong, 20; #M{-B =3 , X F.2EEM [, 201).

The duties of universal obligation are five and the virtues wherewith they are practiced
are three. The duties are those between sovereign and minister, between father and son,
between husband and wife, between elder brother and younger, and those belonging to
the intercourse of friends. Those five are the duties of universal obligation. Knowledge,
magnanimity, and energy, these three, are the virtues universally binding. And the
means by which they carry the duties into practice is singleness. Some are born with the
knowledge of those duties; some know them by study; and some acquire the knowledge
after a painful feeling of their ignorance. But the knowledge being possessed, it comes
to the same thing. Some practice them with a natural ease; some from a desire for their
advantages; and some by strenuous effort. But the achievement being made, it comes to
the same thing. (Zhong Yong 20), https://ctext.org/liji/zhong-yong, translation: James
Legge Retrieved May 13, 2022.

KTFZEER , FTbMTi2&=, & g, L, Keith |, Bt , k2
2, HHE RN 2EEt A E=EE , R ZEEM , rblirzs—l "8k
Mz, SENmELZ |, SNmEZ |, KILEz , —; 82Tz, Sifimirz
, BERRIMAT.Z , KLy, —t. (i 20)

In addition, the Zhong Yong describes %1 (knowledge) is closely related to be

fond of learning, 1~ (magnanimity or benevolence) related to practice with vigor


https://ctext.org/liji/zhong-yong

or power, and % (braveness or courage) related to possess the feeling of shame
(zhong Yong 21, +# 21). In the Analects, Confucius also mentions these three

virtues: “The wise are free from perplexities; the virtuous from anxiety; and the bold
from fear” (Zi Han, 29, &n& 12 , CF & |, BE A (FF, 29)). He suggests

these three are essential virtues to become “a superior man” (‘4 -f-). After knowing
the three things, one recognizes how to cultivate one’s own character, and then one
knows how to govern other people as well as his family and state (Zhong Yong 21,
TR 21). In this vein, the three virtues are prerequisite or determinate virtuous
values not just to cultivate one’s own character ({£.), but to govern the other

people and state (¥4 A).

The Master said, "To be fond of learning is to be near to knowledge. To practice with
vigor is to be near to magnanimity. To possess the feeling of shame is to be near to
energy. He who knows these three things knows how to cultivate his own character.
Knowing how to cultivate his own character, he knows how to govern other men.
Knowing how to govern other men, he knows how to govern the kingdom with all its
states and families. ( Liji, Zhong Yong 21), English translation: James Legge,
https://ctext.org/liji/zhong-yong  Retrieved May 15, 2022.

FH: TEESETA , IATETA AT T
SN 4, HVRITLMES © A0FTLUE S, AUAIFTELIS A JFTLAR A | AUAITTLL
1K FERER. (i 21)

The Master said, "The wise are free from perplexities; the virtuous from anxiety;
and the bold from fear" (Zi Han, 29, Analects), English translation: James
Legge, https://ctext.org/analects/zi-han  Retrieved May 15, 2022.

TH D THBEAK, CLENE BENE (FF 29).

In other words, cultivate oneself through knowing and practicing the three
virtures as the way of self-cultivation, and then influence other people for good
and govern the state with benevolence and righteousness. This notion is similar
to the Confucian words, “fif . LA A (cultivates oneself so as to give rest to

others) in the Analects (Xian Wen 42). Confucius told that the superior man

(1) cultivates himself in order to give rest to others (Xian Wen 42):

Zi Lu asked what constituted the superior man. The Master said, "The cultivation of
himself in reverential carefulness.” "And is this all?" said Zi Lu. "He cultivates himself
so as to give rest to others," was the reply. "And is this all?" again asked Zi Lu. The
Master said, "He cultivates himself so as to give rest to all the people. He cultivates
himself so as to give rest to all the people - even Yao and Shun were still solicitous about
this." (Xian Wen 42)


https://ctext.org/liji
https://ctext.org/liji/zhong-yong
https://ctext.org/analects/zi-han

TEETE 1 rH s Mgty B Tadinmesr? o B MR AL H

Trm e ? 0 B METHEEE MO m i | sEs s ) (F
fa] 42) https://ctext.org/analects/xian-wen  English translation: James Legge
Retrieved May 18, 2022.

In sum, Golden Mean’s three virtues -- %1 (knowledge), 1= (benevolence), %
(courage) — are essential values to cultivate or complete oneself in Confucianism, with
Mencius’ four cardinal virtues or principles -- benevolence (1), righteousness (%),
propriety (i), and wisdom ("). These virtues or values are inter-related with each other,
and are necessary in harmony with each other. Among these virtues or values, benevolence
(f2) is the most cardinal virtue for individual aims, while benevolence ({~) and
righteousness (%) are essential virtues for social aims to make a family happy and to govern
the state peacefully and harmoniously. The word % (courage) is closely related to
righteousness (%). Propriety (i) is a guiding virtue to carry out benevolence (1)
and righteousness (#%) (Qu Li I, Ch. 8, Liji: The Classic of Rite) as well as a
significant value to cultivate oneself and to give comfort to all the people (Book 14,
Chs. 41-42, The Analects). Wisdom (%') and knowledge (%) are frequently used
indistinguishably, but the former is inherently knowing, while the latter a posteriori knowing
in general. Thus, Mencius’ four cardinal virtues and Golden Mean’s three virtues are

essential values to complete oneself and to give rest to all the people.

C. Social Harmony: From the Ancient Western and Eastern Thought

Social harmony will be firstly argued in terms of the ancient Greek and
Chinese thinkers, in particular, Plato and Aristotle vs. Confucius and Mencius.
Next, social harmony is focused on the common good from the Western
perspectives, Catholicism including Augustinian Platonism and Thomism,
especially St. Augustine and St. Thomas Aquinas, while from the Eastern

perspectives, Confucianism, especially Confucius and Mencius.

1. Social Harmony: From the Perspective of The Ancient Greek

Philosophy


https://ctext.org/analects/xian-wen

Social harmony and unity plays a significant role in public politics as well as
individual and societal ethics. Each cardinal virtue is closely related to both
realms. It has not just self-cultivation function and role, but societal harmonious
and integrated function and role. Supposing the former plays the ethical role for
the character completion of individual, the latter would do the socio-political role
for the establishment of society and nation righteous and peaceful.

In this vein, the ancient Greek philosophers, such as Socrates, Plato, and
Aristotle, deeply considered both individual and social aims. In this study, the
author will focus on social or civil harmony of Plato and Aristotle. Plato
illustrates the theory of harmonia in the Phaedo, the Gorgias, the Timaeus, and
the Republic, while Aristotle presents this theory in De Anima, Eudemus, Politics,
and Nicomachean Ethics (Chaturvedi, 2017; Ross, 1925; Taylor, 1986; Vogiatzi,
2020; Young, 2012). To review the theory of social or civil harmony, this paper
directs the lens to Plato’s Phaedo and the Republic as well as Aristotle’s De
anima, Politics, and the Nicomachean Ethics. The harmonia theory is simply
defined: the human soul is the harmonia of the material parts of the body
(Vogiatzi, 2020; Young, 2006). Plato explicates the theory by Simmias and
Echecrates in Plato's Phaedo (85e-86a, 86b-88d) and The Republic, Books I1, 111,
and 1V (Campbell, 2022; Long, 2013; Vlastos, 1969). In addition, the theory is
also explained in De Anima (On the Soul, 1.4.407b27-30; 407b30-33), Politics
(Books IV, VII), and the Nicomachean Ethics (Book VIII) by Aristotle (Arnold,
2021; Betegh, 2021; Chaturvedi, 2017; Taylor, 1986; Young, 2012).

In the Phaedo, Plato describes a harmonia theory after Socrates has presented at
least four different arguments for the soul’s immortality to his interlocutors (69e-
84b, 85e-88d; Apolloni, 1996; Chaturvedi, 2017).

[70b] there would be good reason for the blessed hope, Socrates, that what you say
is true. But perhaps no little argument and proof is required to show that when a
man is dead the soul still exists and has any power and intelligence. ” (Plat. Phaedo
70b)

[70B] Zdxpares, w¢ aAnbij éotiv 6. ob Aéyeis: dAAd todto on iows ovk dAiyng
rapouvbiog deitor kol miotews, S E6TL TE Yoy amofavovros tod avlpdmov kai
TIVa, OVvauy Exel Kal ppovyory.



http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0170%
3Atext%3DPhaedo%3Asection%3D70b  Retrieved May 18, 2022, Plato. Plato in
Twelve Volumes, Vol. 1 translated by Harold North Fowler; Introduction by W.R.M.
Lamb. Cambridge, MA, Harvard University Press; London, William Heinemann Ltd.
1966. Retrieved June 1, 2022.

In addition, he follows namely the “Affinity Argument” (78b-84b) (Apolloni,
1996; Chaturvedi, 2017). In accordance with the Affinity Argument (78b-84b),
“the soul is akin to the divine Forms since it is immutable, invisible, and divine
and, consequently, imperishable” (Chaturvedi, 2017, p. 94.). In other words, the
soul is the invisible world of Forms which one can access only with one’s mind
(Connolly, 2021; The Phaedo, 78c-79¢, 80b). In the Affinity Argument, the soul
has a likeness to a higher level of reality (78c-82b). Simmias argues a counter-
argument (85e-86a):

“In this,” said he, “that one might use the same argument about harmony and a lyre
with its strings. Once might say that the harmony is invisible and incorporeal, and
very beautiful and (Plat. Phaedo 85e) [86a] divine in the well attuned lyre, but the
lyre itself and its strings are bodies, and corporeal and composite and earthy and
akin to that which is mortal (Plat. Phaedo 86a).

tadty &uorye, 11 0° 6, 1 0N kol mepi Gppoviog Gv Tic Kkal ADpag e kai Yopo@y TOV avTOV
70070V AOY0V €iTOL, OGS N UEV GpuUOvIia AOPATOV KAl ACOUATOV KOi TAYKAAOY TI Kal
(Plat. Phaedo 85e) [86a] Ociov éoniv év tjj ipuoouévy Abpa, avty 0’ 1 Lopa kai ai
xopoai cauoTa te Kol owuUatogldi] kol advleta kai yeadn éoti kai 00 OvyTol oVYYEVI]
(Plat. Phaedo 86a).

https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0170%
3Atext%3DPhaedo%3Asection%3D85e-86a, Retrieved May 18, 2022, Plato.
Plato in Twelve Volumes, Vol. 1 translated by Harold North Fowler; Introduction by
W.R.M. Lamb. Cambridge, MA, Harvard University Press; London, William
Heinemann Ltd. 1966. Retrieved June 1, 2022.

However, Plato in the Phaedo explicates that human soul is a blending and a
harmony of these same elements when they are blended with each other in due
proportion (Phd. 86¢) as well as is related and akin to the divine and immortal (Phd.

86b). The Phaedo depicts the relations between soul and harmony:

86b] which is related and akin to the divine and the immortal, perish before that
which is mortal. He would say that the harmony must still exist somewhere, and that
the wood and the strings must rot away before anything could happen to it. And |
fancy, Socrates, that it must have occurred to your own mind that we believe the soul


http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0170%3Atext%3DPhaedo%3Asection%3D70b
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https://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0170%3Atext%3DPhaedo%3Asection%3D85e-86a

to be something after this fashion; that our body is strung and held together by heat,
cold, moisture, dryness, and the like (Plat. Phaedo 86b).

[86f] amoiwiévar Thyy Tob Oeciov te Kai aBavdTov 6uopvij Te Kai GoYYevij, TPOTEPAY

T0d BvnTod amolouévyv--

GAAG pain Gvéykn &t mov elvar avTY TV dppoviav, kai TpoTEPoV T EbAG Ko TAS Yopd
o¢ karooonioeoar wpiv Tt éxeiviyy moOsiv--

Kol yop obv, & Sorpates, olual Epwye Kai avTév o€ TodTo {vreOouijoOou, 61 T0100T6

V TI HAAIGTO, DTOJOUBAVOUEY THY WOYRY EVal, (BOTEP EVIETOUEVOD TOD GOUATOS HUY

Kal ovVEYOUEVOD DItO Oeppod kol woypod kol {pod kal Dypod kai To100TwY TIV@Y, kplo
w elvau xai épuoviav (Plat. Phaedo 86b).

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0169%3
Atext%3DPhaedo%3Asection%3D86b  Retrieved June 12, 2022, Plato. Platonis
Opera, ed. John Burnet. Oxford University Press. 1903. The Annenberg CPB/Project
provided support for entering this text.

[86¢] and the soul is a mixture and a harmony of these same elements, when they
are well and properly mixed. Now if the soul is a harmony, ... (Plat. Phaedo 86c)

86¢] avTdy TovTOWY THY WOYnY HUOY, EXELOAY TADTO KOLDS KAl HETPIWS Kpali]
TPOG GAinia-gi 0OV TVYYdvEL 1] oyl oboa dpuovia Tig, ... (Plat. Phaedo 86¢)

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0170%3
Atext%3DPhaedo%3Apage%3D86  Retrieved June 12, 2022, Plato. Plato in
Twelve Volumes, Vol. 1 translated by Harold North Fowler; Introduction by W.R.M.
Lamb. Cambridge, MA, Harvard University Press; London, William Heinemann Ltd.
1966.

In the Phaedo, Plato intends to establish the probability of immortal soul through
Socrates’ four different arguments for ‘the immortality of the soul.” That is, the

human soul is continued existence after the death of the body.

Furthermore, in the Republic, Plato specifically describes the relations between
soul and harmony linked with cardinal virtues and societal strata. In particular, Plato
in Books Il and 1V asserts that “justice consists in a harmonious soul and that it is,
thus, desired for its own sake and for the sake of happiness” (Chaturvedi, 2017, p.
112.). Plato in Book Il mentions that Socrates has considered musical and
gymnastic harmonia in his discussions of the educational program for training the
youth (ibid.; Plat. Rep. 377a; 403c-e) as follows:
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[377a] of both, but first of the false?” “I don't understand your meaning.” “Don't you
understand,” I said, “that we begin by telling children fables, and the fable is, taken
as a whole, false, but there is truth in it also? And we make use of fable with children
before gymnastics.” “That is so.” “That, then, is what I meant by saying that we must
take up music before gymnastics.” “You were right,” he said. “Do you not know,
then, that the beginning in every task is the chief thing, especially for any creature
that is young and tender?

[377a]rardevtéov 6 év dupotéporg, mpotepov O’ &v T0i¢ wevdéoty,

ob pavléve, épn, Tds Aéyelc.ob pavhaveig, v 8’ éyd, bt tpdtov toic maudiois udovg
Aéyouev; 10010 0¢ TOVL G TO GOV EITETV WeDOG, Vi 0¢ Kl GAn]. mpotepov d¢ uvboig
TPOS TO. TOLALO. 7] YOUVOoLiolg ypausda.

&0t TaDTO.TOTO On EAeyoV, 0TI HOVGIKIG TPOTEPOY ATTEOV F] YOUVICTIKIG.

oplasg, épn. 0bKodY 0icl’ Gt apyn mavrog Epyov uémotov, diwe [377b] te o1 Kai
VEQ Kol Arali®d OTQWodv;

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3
Abook%3D2%3Asection%3D377a  Retrieved June 19, 2022,  Plato. Plato in
Twelve Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge, MA, Harvard
University Press; London, William Heinemann Ltd. 1969.

’

[403c] on penalty of being stigmatized for want of taste and true musical culture.’
“Even so,” he said. “Do you not agree, then, that our discourse on music has come to
an end? It has certainly made a fitting end, for surely the end and consummation of
culture be love of the beautiful.” “I concur,” he said. “After music our youth are to
be educated by gymnastics?” “Certainly.” “In this too they must be carefully trained
[from boyhood through] (Plat. Rep. 3.403c¢)

[403&] todrwv avyyiyveobou: i ¢ uy, woyov duovoiog kai ameiporotios vpéovra.
obtwe, &pn.dp’ oV, v 8’ éyad, kai ool paivetar tAog fuiv ety 6 mepi LoVOIKAS A6YOg;
ol yodv 8¢l tedevTdV, TETEAEDTNIEV: OET 08 TOV TEAEVTAY TCL LLOVOIKA. EIC TCL TOD KOAOD Epew
TKd. obuenuL, 1] 8’ 6¢. ueTd 01 poveIkny youvacstikij Opentéor oi veaviar. Ti uiy;
Ocl uev on kal tavTy axpifag tpépecbal éx Taiowv ola

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3
Abook%3D3%3Asection%3D403c Retrieved June 19, 2022, Plato. Plato in
Twelve Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge, MA, Harvard
University Press; London, William Heinemann Ltd. 1969.

[403d] life, and the way of it is this, | believe; but consider it yourself too. For 1, for
my part, do not believe that a sound body by its excellence makes the soul good, but
on the contrary that a good soul by its virtue renders the body the best that is
possible.! What is your opinion?” “I think so too.” “Then if we should sufficiently
train the mind and turn over to it the minutiae of the care of the body,

[4036] Biov. &yer 8¢ mwg, ¢ éyduon, de: oxdmel I¢ Kai ob. Enoi uév yap od paiveta,
0 @v ypnoTov i adua, TodTO TIf ADTOD APETH WOV CYaldny molEiv, ¢l ToVVavTioV
woyn ayadi tij abtijc apetii cBua mapéyey Mg oiov te féATioTOV: GOl 8 TAGS
paivetat;kal &uol, Epn, 00TwS.00K0DV gl TV d1avolay iKavads Oeparedoavies Topoooiue
v avTi] 10 TEPL TO odU0. drpifoloyeioBal, NUEIS O o0V TODG
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http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3
Abook%3D3%3Asection%3D403d  Retrieved June 19, 2022,

Plato describes that music concerns the soul, gymnastics the body, and that a
good soul takes care of the body the best (Plat. Rep. 403d). Additionally, in order to
build the ideal city-state (KoaAlimolig), the true guardians of the Kailimoldic
(Kallipolis: the utopian city-state ruled by philosopher), as philosopher-kings, are
to be educated in uovoixn (mousike) and youvaotixij (gumnastike) as the training of
soul and body for the sake of excellence (Plat. Rep. 404d-e; 413c-414a), and
especially “uovair” (music) includes not only apuovia (harmony) but also po@uoi
(rhythms) and Adyor (discourses, argument, words) (Plat. Rep. 404d-e; Chaturvedi,
2017, p. 114.; Rheins, 2021).

[404d] ... “Inevitably.” “In general, I take it, if we likened that kind of food and regimen
to music and song expressed in the pan-harmonic mode and [404¢e] in every variety of
rhythm it would be a fair comparison.” “Quite so.” “And here variety engendered
licentiousness, did it not, but here disease? While simplicity in music begets sobriety
in the souls, and in gymnastic training it begets health in bodies.” “Most true,” he
said. (Plat. Rep. 3.404¢)

[4046] ... aviykn.

Sy yop oluor v toradny citnory kai Stautay tjj peiomotio te kol O Tij v T TAVOL
provie kol &v wdot [404e] poBuoic memomué vy dmetkolovies 6pOag Ov dmetkaloiuey.
TS yop 00;00Kk00V kel UEV Grolaaioy 1 moikidia EvETikTe, éviadBo. O¢ vooov, ) 0 am
AOTHG KaTO UEV HOVGIKRY &V WOYAIS GCOPPOCHVHY, KATA O& YOUVAGTIKNY &V COUAGLY
byiciav; dinbéaroza, Epy.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3
Abook%3D3%3Asection%3D404d-e Plato. Plato in Twelve Volumes, Vols. 5 & 6
translated by Paul Shorey. Cambridge, MA, Harvard University Press; London,
William Heinemann Ltd. 1969. Retrieved June 20, 2022.

[413e] and again pass them into pleasures, testing them much more carefully than men
do gold in the fire, to see if the man remains immune to such witchcraft and preserves
his composure throughout, a good guardian of himself and the culture which he has
received, maintaining the true rhythm and harmony of his being in all those
conditions, and the character that would make him most useful to himself and to the
state. And he who as boy, lad, and man endures the test

[413¢] ad uetapintéov, Pacaviloviag mold udiiov ij ypvoov év mupi—ei SvoyorTtevtog
Kol edoynuwv év miot paivetol, oiaé avtod dv ayalog Kol povaikijc ng udavlavey,
eUpLOUOY TE KAl EOAPUOGTOV EQVTOV &V TAOL TOVTOIS TAPEYDY, 010G Of Ay OV Kal
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Ea0T@ Kal molel ypNoUOTATOS EiN. Kal TOV del &v Te TOIGL Kol veavioKois Kol &v
avopdot facaviéouevov

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3
Abook%3D3%3Asection%3D413e  Retrieved June 20, 2022.

Plato explicates that “one who best blends gymnastics with music and applies
them most suitably to the soul is the man whom we should most rightly pronounce
musician.” (zov kdAAiot’ dpo. LovGIK]] YOUVOTTIKIYV KEPAVVOVTO. KOl UETPLAOTOTO.
i} woyii mpocépovia, TodToV 6ploTar’ &v paiusy sival TeAEMS UOVOIKOTATOV Kol
evapuoototarov, Plat. Rep. 412a). In this text, we can say that the most perfect and
harmonious musician is a typology of a harmoniously true gentleman. Socrates
mentions that harmonia (dpuovie) appropriately imitate the sounds (p8dyyovg) and
tones (mpoowoiag) of a brave and temperate man (Plat. Rep. 399a-c):

[399a] “I don't know'the musical [harmony],” I said, “but leave us that
[harmony] that would fittingly imitate the utterances and the accents of a brave man
who is engaged in warfare or in any enforced business, and who, when he has failed,
either meeting wounds or death or having fallen into some other mishap,

[399a]ovK oida, Epny éyd, Tac apuovias, dlid Katdisime éxeivyy THY apuoviav, fj &v
TE TOAEUIKT] TTPAEEL OVTOS AVOpELiov Kal v don Praie Epyacia TPemovTws dv uiuca
170 pOoyyovs te Kal TPoeWOias, Kal ATOTVYOVTOS 1] €IS TpavuATa 1] €IS Bavazovg
i0vTog 1 &ic TIva ANy GOUPOPaAY TEGOVTOG,

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3A
book%3D3%3Asection%3D399a Retrieved June 22, 2022.

[399c] and acquiescing in the outcome. Leave us these two modes—the forced and the
voluntary—that will best imitate the utterances of men failing or succeeding, the
temperate, the brave—leave us these.” “Well,” said he, “you are asking me to leave
none other than those I just spoke of.” “Then,” said I, “we shall not need in our songs
and airs instruments of many strings or whose compass includes all the harmonies.”
“Not in my opinion, ” said he. “Then we shall not maintain makers of triangles and harps
and all other

[399¢] mparrovid e kol Ta drofaivovia dyomdvio. TaVTAS D0 apuoviag, fiaiov,
EK0DO10V, SVGTVYOLYTOV, EDTVYOVYTWV, COPPOVOV, AvOpeimy apuoviag aitives
@006yyovg purucovral KaiiieTa, TOVTAS ASITE.

GAL’, 1] 6 8¢, 0K GALag aitels Aeimety if Ag vovdn éya Eeyov.

ovK Gpa, v 6 €y, modvyopdiag ye 0bde mavapuoviov Huiv denoel év Taic OOaic e Kol i
éleorv. o pot, Epn, poivetai. IPIYOVWY Gpo. Koi THKTIOWY Kol TEVIwY 0pyavay oo,
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http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3A
book%3D3%3Asection%3D399¢c Retrieved June 22, 2022. Plato. Plato in Twelve
Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge, MA, Harvard University
Press; London, William Heinemann Ltd. 1969. Retrieved June 22, 2022.

After a human soul has been properly cultivated, the person becomes beautiful
and good (Plat. Rep. 401e):

[401e] and otherwise the contrary? And further, because omissions and the failure of
beauty in things badly made or grown would be most quickly perceived by one who was
properly educated in music, and so, feeling distaste® rightly, he would praise beautiful
things and take delight in them and receive them into his soul to foster its growth and
become himself beautiful and good.

[401¢] édv Tic OpOaS tpogd], €i 08 pij, TovVaVTIoV, Koi OTL b TOV TOPOAEITOUEVOY Koi 1)
KaA@S onuiovpynbéviwy i un kalds poviwv 6évtat’ ov aiochovoito 6 kel papels d¢
80e1, Kal opOGBS 01 OVoYEPAIVWY TO UEY KAl Emauvol Kal yoipwy Kai KaTadEYOUEVOS
IS THY Woxny tpépoit’ av am’ avTdv Kol piyvoito Kalog te Kayaldog,

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3A
book%3D3%3Asection%3D401e Retrieved June 22, 2022. Plato. Plato in
Twelve Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge, MA, Harvard
University Press; London, William Heinemann Ltd. 1969.

In Book IV, Plato describes the virtuous city related between tripartite soul and
tripartite city from the another aspect of harmonia or modes (dpuoviog). Socrates’
kallipolis (koAdimolig) will “completely good,” which he parses as “wise,
courageous, moderate, and just” (Plat. Rep. 427e 10; Chaturvedi, 2017, p. 129.).
Wisdom is related to ruler-guardians or “complete guardians” (414a-b, 428d) who
govern the city, courage to the auxiliary-guardians, moderation (temperance or
soberness, cwppooivy) to all citizens, but primarily associated with the ordinary
citizens, such as farmers and craftsmen. Particularly, the guardians should not
merely possess two natures, sober and brave (cogpwv kai dvipeia), but also should
attune both virtues (Plat. Rep. 410e; 431e). Lastly, justice (dixaroaivy), as the most
cardinal virtue or moral goodness, includes all other three virtues harmoniously
(Plat. Rep., 580d-581e). Among the four cardinal virtues, soberness (cwppocivy:
moderation) is a kind of beautiful order as well as resembles a kind of concord and
harmonia (Plat. Rep. 430g).
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[410e] a quality which the philosophic nature would yield? This if relaxed too far would
be softer than is desirable but if rightly trained gentle and orderly?” “That is so.” “But
our requirement, we say,! is that the guardians should possess both natures.” “It is.”
“And must they not be harmoniously adjusted to one another?” “Of course.” “And
the soul of the man thus attuned is sober and brave?”

[410¢]ti 6¢; 0 Hjuepov oby 1 pildécopoc av &yor pioig, kai udliov uev avedéviog avtod
HOLOKDTEPOV EIN TOD FEOVTOG, KAADS IE TPAPEVTOS TUEPOV T Kl KOOUIOV; E0TL TODTA.
OElv 08 Y€ pauey T00S PUAAKOS GUPOTEPA EXEIY TOVTW TA YPUOELOEL YAP.00KODY HPUO
60a1 del avTas mPog arijiag; mds o’ ov;

Kal oD uev fjpuocuévov carepwy te Kai avopeio  [woynl;

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3A
book%3D3%3Asection%3D410e Retrieved June 23, 2022. Plato. Plato in
Twelve Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge, MA, Harvard
University Press; London, William Heinemann Ltd. 1969.

[430e] be very wrong! of me not to desire it,” said I. “Go on with the inquiry then,” he
said. “I must go on,” I replied, “and viewed from here it bears more likeness to a kind
of concord and harmony than the other virtues did. ” “How so?” “Soberness is a kind
of beautiful order? and a continence of certain pleasures and appetites, as they say,
using the phrase ‘master of himself’ I know not how; and there are other similar
expressions that as it were point us to the same trail. Is that not so?” “Most certainly.”
“Now the phrase ‘master of himself”is an absurdity, is it not? For he who is master of
himself would also be subject to himself,

[430&]dlAct uévror, fjv 8’ éyad, Pobiouat e, ei uiy aoikd.oxdmer 61, épn.oxentéov, eimov:
Kol ¢ ye Eviedlev I0elv, coupvig TIVI Kal GpuOvIg TPOCEOIKEY HALLOV 1 TA TPOTEPO
V. GG KOGHOS OV TIG, v 8 £y, 1) 6ppoavviy é6Tiv Kai §0ovév Tivey kai émbvul

GV éyKpdrela, G Pact KpeitTw 01 avTod amopaivovres ovk 0id° 6vTiva Tpomov, Kai

dria drta TorabTa Gomep iyvy avtijc Aéyetar. 1j yop;mdviwy udliota, épn.obkodv 0 u
ev “Kpeitrw avtod” yeAolov; O yop é0wTod KpelttY Kal 1Tty oNmov av avtod &in Kol O
HTTV KPEITTV:

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3A
book%3D4%3Asection%3D430e  Retrieved June 23, 2022.

[431€] the rulers and the ruled are of one mind as to who ought to rule, that condition
will be found in this. Don't you think so?” “I most emphatically do,” he said. “In which
class of the citizens, then, will you say that the virtue of soberness has its seat when this
is their condition? In the rulers or in the ruled?” “In both, I suppose,*” he said. “Do
you see then,” said I, “that our intuition was not a bad one just now that discerned a
likeness between soberness and a kind of harmony?” “Why so?” “Because its
operation is unlike that of courage and wisdom, which residing in separate parts

[431¢] te dpyovar kai dpyopévois mepi 00 obanivag Ol dpyetv, kai &v TadTy Ov i T0dT0
&vov. ] 00 dokel; kol uoia, Epn, cpodpa.

v TOTEPOIC OV PHOEIS TOV TOMTAV TO G@poVely éveivar tav obtme &waotv; &v 1oig &
PYOVOLY 1] €V TOTG GPYOUEVOIS; EV GUPOTEPOIS TTOV, £,
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http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3A
book%3D4%3Asection%3D431e  Retrieved June 23, 2022. Plato. Plato in Twelve
Volumes, Vols. 5 & 6 translated by Paul Shorey. Cambridge, MA, Harvard University
Press; London, William Heinemann Ltd. 1969.

The complete guardians, as the soul of the harmonized persons, possess and
attune the nature of moderate (ocdppwv) and courageous (dvopeia) (Plat. Rep. 410e-
411a). The rulers and the ruled respectively made the city, especially both guardians,
the one wise (gog#v) and the other brave (avdpeiav) (Plat. Rep. 432a). In order that
we have to be quite right in affirming this ‘unanimity’ (éudvorav: oneness of mind)
to be moderation, the ‘concord’ (cvupwviav: unison of sound) of the naturally
superior and inferior [as to which ought to rule both in the state and the individual]
(Plat. Rep. 432a).

[432a] respectively made the city, the one wise and the other brave. That is not the way
of soberness, but it extends literally through the entire gamut! throughout, bringing
about? the unison in the same chant of the strongest, the weakest and the intermediate,
whether in wisdom or, if you please,® in strength, or for that matter in numbers, wealth,
or any similar criterion. [In order] that we should be quite right in affirming this
unanimity* to be soberness, the concord of the naturally superior and inferior [as to
which ought to rule both in the state and the individual].

|/4320] éxatépa évodoa 1 uév copiy, §j 6& avdpeiav thv mélv mapeiyero, ovy ovTw
moiel ovty, GAAG 01" OANG dreyvdds TéTaTol J10 TOGAV TOPEYOUEVH] COVAIOVTAS TOVS T€
A00eveoTaToNS TOVTOV KOl TODS IGYDPOTATOVS KOl TODG UECOVG, €L UEV fodlel, ppoviioel, &l
o¢ Povlel, ioydi, el 0¢, kai mwinber i ypruoory §j Al Ot@woOlV TV T0100TOWV: BOTE
opOétar’ av gaiuey TabTyy THY OuUbVOIAY COEpPOGHVYY Elvau, yeipovés TE Kai
GUEIVOVOS KOTO PUGLY COUPWVIAY OTTOTEPOY OEL APYEly Kal &v TOLEL Kal &V Vi EKAOTQ.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0168%3A
book%3D4%3Asection%3D432a  Retrieved June 24, 2022.

In brief, the Four Cardinal Virtues of the City (427d-434b) are closely associated
with tripartite soul and tripartite city (435c-441c). In Book 1V, Plato illustrates that
the virtuous city is built by the three parts of the soul as well as the three classes in
the city with harmonia (épuoviag) respectively and reciprocally. Both harmony and
concord play indispensable roles to establish the ideal state and the virtuous

individual. Plato in the Republic highlights the importance of unity and harmony
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as well as four cardinal virtues, especially justice as one of the most significant
concepts in his ethico-politics.

In Plato’s ethico-political theories, justice (dikaroodvy) is considered as
individual virtue and socio-political concept or order. The former may refer to
moral righteousness or goodness, while the latter may refer to the common good of
the entire socio-political community which is not to any specific group’s special
advantage or benefit, but to everyone’s common benefit. Plato in the Republic
strongly emphasizes that justice provides not merely concord and unity for a
community which is fundamental for a healthy society, but peace and harmony for
all different social groups whereby each benefits and contributes to the societal
common good (UKEssays, 2018). Thus, we can say that harmony and unity are
essential socio-political elements to achieve the common good of the society as
well as to achieve the righteous or just community. In this vein, the two elements,
harmony and unity, are significant determinants not merely to virtuously attain an
individual excellence or goodness, but to harmoniously establish a common good

society.

Like Plato’s argument about the harmonia theory, Aristotle reviews and refutes
his predecessors’ ideas of the harmonia theory, and then explicites this theory in
his work, On the Soul (Greek: ITepi Woyijc, Peri Psyches; Latin: De Anima).
Aristotle illustrates the harmonia theory which is a relation between the soul and
the body, as both popular and persuasive (On the Soul, 1.4.407b27 - 408a30;
Nussbaum & Rorty, 1992; Ross, 1925; Young, 2012). He also describes how the
harmonia theory is generally understood. That is, supporters mention that “the soul
is a kind of harmony; for “a harmony is a blend [and] composition” (épuoviav
kpdotv kai ovvheorv) Of contraries, and the body is compounded out of contraries”
(1.4.407b30-32). Aristotle refutes that “Harmony, however, is a certain proportion
or composition (evBsoig) of the constituents blended, and soul can be neither the
one nor the other of these” (1.4.407b32-33). In other words, Aristotle rejects the
general view of the harmonia theory. He argues that a harmonia (épuovia) is either
a proportion or composition of certain parts of the living body. Thus, he claims
that “the soul is the structure of the living body” (Young, 2012, P. 54.). Aristotle


https://en.wikipedia.org/wiki/Ancient_Greek
https://en.wikipedia.org/wiki/Latin

in his Ilepi Yoyiic (Peri Psyches: On the Soul) elucidates “Soul and Harmony”
(Book I, Part 4, 407b27-408a30) specifically. The text shows:

[407b27] There is yet another theory about soul, which has commended itself to many
as no less probable than any of those we have hitherto mentioned, and has rendered
public account of itself in the court of popular discussion. Its supporters say that the
soul is a kind of harmony, for (a) harmony is a blend or composition of contraries, and
(b) the body is compounded out of contraries. Harmony, however, is a certain
proportion or composition of the constituents blended, and soul can be neither the one
nor the other of these. Further, the power of originating movement cannot belong to a
harmony, while almost all concur in regarding this as a principal attribute of soul. [408a]
It is more appropriate to call health (or generally one of the good states of the body) a
harmony than to predicate it of the soul. The absurdity becomes most apparent when we
try to attribute the active and passive affections of the soul to a harmony; the necessary
readjustment of their conceptions is difficult. [408a4]

On the Soul, By Aristotle Written 350 B.C.E, Translated by J. A. Smith Book | Part 4,
http://classics.mit.edu/Aristotle/soul.1.i.html  Retrieved June 30, 2022.

[407b27] Koai Ay 0¢ tic d6&a mopadédotar mepi woyijg, mbavi) uev molloic obdeuiag
HTI0V TV Aeyousvav, Adyov 8' domep eb0bvoic dedwivio kG TOIG £V KoIVE YeyeviuévoIs
Aoyoig. apuoviay yap tve avTy AEYovet: Kai yap TV dpuoviay Kpacty Kol covlecty
évavtiov eiva, kai T0 odua cvyksicOar éE évavriov. Kaitol ye §j uév apuovia i6yos
Tic é0T1 TGV uIyOvToy ij aovOsois, THY 08 woyly ovdétepov olov T' sival TobTWY. £TI
0¢ 10 Kivelv ok éotiv dpuoviag, woyij o¢ (408a) wavieg drovéuovor todro uaiicd’ g
eimelv. Gpuoler 0¢ uoiiov ko' vyieiag Agyerv dpuoviay, koi GAmS TV CWUATIKADY GPETAY,
7 KaTa woxiis. povepmtatov o' i tg drodidovar melpabein T wabn Kol o Epyo. THS Woxiic
apuovig rvi- yolemov yop épapucerv. [408a4]

BIBAION ITPQTON Kep. A'.— H youyn g appovia
http://www. mikrosapoplous.gr/aristotle/psyxhs/contents.html  Retrieved June 30,
2022,

Furthermore, Aristotle elucidates the notion of civil harmony in his Nicomachean
Ethics and his Politics. In the Nicomachean Ethics (Ancient Greek: HOixko
Nixoudyera, Ethika Nikomacheia), Aristotle illustrates the theory of civil harmony
which is the political application of friendship (Mogiatzi, 2020). Friendship (pidiag)
is not merely the highest form of justice but also as a virtue (Nico. Ethics, Book 8,
1155a). He argues that a true friend must be a good person, and that true friendship
harmonizes between or among other groups as well as involves mutual affection
between people. Additionally, friendship, namely civic friendship (wolitikn
piria/politike philia), promotes affection and unity between different groups of the

city, and shares a common good for a life of moral virtue (Nico. Ethics, Book 8,
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1155a). Book V111 of the Nicomachean Ethics illustrates the role of friendship in the

doctrine of civil harmony as follows:

Our next business after this will be to discuss Friendship. For friendship is a virtue, or
involves virtue; and also it is one of the most indispensable requirements of life.

HETC 08 TODTO. TEPL PLALaG Emort’ Qv 01eAbeiv: &t yap apeth TS §f ueT’ apeThs, &1 o’ dv
OYKOIOTATOV €IS TOV Plov.

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0053%3Ab
ekker+page%3D1155a, Aristot. Nic. Eth. Book VIII, 1155a Retrieved June 30, 2022.

Moreover, as friendship appears to be the bond of the state; and lawgivers seem to set
more store by it than they do by justice, for to promote concord, which seems akin to
friendship, is their chief aim, while faction, which is enmity, is what they are most
anxious to banish. And if men are friends, there is no need of justice between them;
whereas merely to be just is not enough—a feeling of friendship also is necessary.
Indeed the highest form of justice seems to have an element of friendly feeling in

it. And friendship is not only indispensable as a means, it is also noble in itself. We
praise those who love their friends, and it is counted a noble thing to have many friends;
and some people think that a true friend must be a good man. (Nicomachean. Ethics.
1155a)

goixe 0¢ Kol TaS TOAELS OLVEXELY 1) IAia, Kol of vouobétal uallov mepl obTny omovdalely

il TV SikaiocbvyV: 1} Yop oudvole Suoidy Ti Tij pidio foikev elval, TaTHS 08 pdAioT’ épiey
o1 kai v otdoy &bpay oboay uéiiota écelodvovarv: kai pilwy tgv Sviwy obdey dei o1
Ka1oohVIg, dikaior 6 Gvies mpoadéoviar priiog, Kol TGV Ikaimy TO HdAeTa PIAKOY IV
a1 d0KeL. 00 Uovov &’ avaykoiov éotiv Gl Kal Kalov: To0¢ yop PIAOPILOVS EXaivoDUEY,

1f 1€ molvpidio dokel TV KoAGY &v Ti elvau: kol £T1 TODS awTodC ofoviar dvdpag dyabodg el
vai kol pitovs. (Nicomachean. Ethics. 1155a)

ed. J. Bywater, Aristotle's Ethica Nicomachea. Oxford, Clarendon Press. 1894. The
Annenberg CPB/Project provided support for entering this text.
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0053%3Ab
ekker+page%3D1155a Retrieved June 30, 2022.

Furthermore, Aristotle in his Politics (Greek: ITolizika, Politika) alleges the theory
of civil harmony not merely with providing a basic and practical theory of the best
regime harmonizing different groups through constitutional government, but with
stressing the idealistic goal of virtuous government (Arnold, 2021). Especially, Book
IV and Book VII present and elucidate the doctrine of civil harmony.

Book 1V illustrates what is the one possible of achievement as well as what is the
best constitution (Pol. 4.1288b). In addition, not only did the political society
administer by the middle class is the best, with keeping harmony and unity in different

groups or classes in the city, but it is the greatest good fortune if the persons who have
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political power possess a moderate and sufficient substance (Pol. 4.1295b). Simply
put, the Book 1V of the Politics offers the constitutional mechanisms providing for
unity and harmony which keep the security and peace of the city, and illustrates that
the legislator should bring about one’s purpose for the balance or harmony of interests
in the community (Arnold, 2021).

Sl yvawpilery, dol’ oi mheiorol TGV dmoporvouivwy mepi moliteiag, xai & Talla Aéyovot
KOADS, TV ye YPNOLUDY ILOUGPTAVOVGIV. 0V Yap Uovov v dpiotnv oel Oswpelv, dlAa kai
™V ovvaTiY, Suoiwe 0¢ kol TV pdw kol kovotépay draoog: (Politics, Book 4.1288b)

For it is proper to consider not only what is the best constitution but also what is the one
possible of achievement, and likewise also what is the one that is easier and more generally
shared by all states. Aristot. (Pol. 4.1288b)

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D4%3Asection%3D1288b  Retrieved July 1, 2022.

“TolAo uéooiory dpiota: pécog Oéhw év molel eivaa.”

ofjlov [35] dpa 61 kai 1 Kovwvia § wolitiky dpicTy 1) d18 TGOV HEGWY, KOl TOS TOLODTAS
&voéyeton €6 molitebecor TOLEIC &V alc 01 TOAD TO uéooV Kol KpeiTtrov, HaA1oTa UV Gupoiy
, &1 0¢ un, Bazépov uépovg: mpoatiBéucvov yop moiel pornv kol kwldel yiveaBor tag évovtio,
¢ Omepfolag. dwomep evtvyia [40] pueyiorn tovg molitevouévovs ovoiav Exetv uéonv kai i
xavijv, (Pol. 4.1295b)

“In many things the middle have the best;, Be mine a middle station.”

It is clear therefore also that the political community administered by the middle class is
the best, and that it is possible for those states to be well governed that are of the kind in
which the middle class is numerous, and preferably stronger than both the other two classes,
or at all events than one of them, for by throwing in its weight it sways the balance and
prevents the opposite extremes* from coming into existence. Hence it is the greatest good
fortune if the men that have political power possess a moderate and sufficient substance,
(Pol. 4.1295b)

Aristotle. Aristotle in 23 Volumes, Vol. 21, translated by H. Rackham. Cambridge, MA,
Harvard  University  Press; London, William  Heinemann  Ltd. 1944,
http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D4%3Asection%3D1295b  Retrieved July 1, 2022.

On the contrary, Book VII represents the idealistic goal of civil harmony, that is,
virtuous government. Harmony can offer citizens virtuous and happy life as well as
security and peace. Without possessing and doing good virtues, neither of a man nor
of a state to live virtuously and happily (1323a-b). Aristotle highlights that “the
greatest good is happiness, and this is some perfect activity or employment of virtue”
(1328a). He also emphasizes that a state will be best governed under the happy

constitution (1332a). Thus, It is important for the individual’s virtue to cultivate
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harmoniously as much as for the citizen’s unity to harmonize the different groups in

the city.

For as regards at all events one classification of things good, putting them in three groups,
external goods, goods of the soul and goods of the body, assuredly nobody would deny that
the ideally happy are bound to possess all three. [1323a] For nobody would call a man
ideally happy that has not got a particle of courage nor of temperance nor of justice nor
of wisdom, (Politics. Book 7, 1323a)

OV ¢ 0V, TPIDY 0VOWDV UEPIOWY, TAV TE EKTOC KL TV &V T() TWUOTI KOl TV &V TI] wox],
TavTa TadTo UTApYELY T0i¢ poxapiols ypr. [1323a] oddeic yap év pain paxdpiov tov unbév
HOPLOV EYOvTa, AvOPEiag UNOE WPPOCTIVIS UNOE OIKOIOGVVHG HNOE PPOVIGEWDS, AIAA
oediora uév tas mapanerouévag (1323a)

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D7%3Asection%3D1323a  Retrieved July 2, 2022.

that it is also the best state, and the one that does well,® that is happy. But to do well is
impossible save for those who do good actions, and there is no good action either of a
man or of a state without virtue and wisdom; and courage, justice and wisdom belonging
to a state have the same meaning and form as have those virtues whose possession
bestows the titles of just and wise and temperate on an individual human being. (7.1323b)

éyouevov [30] 8’ éoti kai TOV abTAV Aoywv Seduevoy kai moév ebdaiuova Ty dpiotny ivai
Kai TPOTTOVEOY KOADGS. GODVATOV 08 KOADS TPATIELY TOIS W] TO KOAO TPATTOVLV: 0DOEY &
KaAOV EPYov 00T’ avOopog 00TE TOAEWS YWPIS UPETHS KAL PPOVIIGEWS: AVOPELQ O& TOAEWS
Kai d1karoctvy Kai ppovneis [35] Thy avTiy el Svvauy Kai HopeRY AV uETACYAOV
Exactog Tdv avOpanwy Aéyetal dikaiog Kal ppoviuos kai coppov. (7.1323b)

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Abo
0k%3D7%3Asection%3D1323b  Retrieved July 2, 2022.

And the state is one form of partnership of similar people, and its object is the best life that
is possible. And since the greatest good is happiness, and this is some perfect activity or
employment of virtue, and since it has so come about that it is possible for some men to
participate in it, but for others only to a small extent or not at all, it is clear that this is the
cause for there arising different kinds and varieties of state and several forms of
constitution; (7.1328a)

Tolda &’ Euwoyo uépn TS KTNOEWS é0TIv: 1 & TOAIS KOIVVIa, TIC £0TL TAV OHolwV, Evekey
o¢ (wijc Ti¢ évoeyouévns apiotng. émel 0’ éativ ebdaupovia to dpiotov, abty 0& apeTHS
&vépyera kal ypijcic Tig TéAEL0G, ovuféfnie 0¢ oltws date T00S UEV EvoEyealal uetéyery
avTiig Tovg 0 uikpov 1 [40] undév, dijlov ¢ todt’ aitiov 00 yiyveabou moiews eidn Kkai
oapopag kol moliteiag misiovg: (7.1328a)

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D7%3Asection%3D1328a  Retrieved July 2, 2022.

But the object before us is to discern the best constitution, and this is the one under which
a state will be best governed, and a state will be best governed under the constitution
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under which it has the most opportunity for happiness; it is therefore clear that we must
know what happiness is. (Aristot. Pol. 7.1332a)

élovoiag dmapyodong. émel 0¢ 10 TPOKEIUEVOY EoTi TV Gpiotyy moliteioy idelv, abtn o [5]
éoti kal’ v dpiot’ av moliteborto molig, dpiota o Av molitevoito Kal’ fjv ebdaruoveiv
HAALGTO EVvOéyeTal THY TOAIY, Oij AoV OT1 TV ebdauuoviay e, Ti éott, uij AavBdvery.(7.1332a)

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D7%3Asection%3D1332a Retrieved July 2, 2022.

In sum, as Arnold (2021) points out, there is a fundamental harmony between Book
IV and Book VII: the former teaches that harmony protects the security of the city,
while the latter depicts the idealistic goal of civil harmony, namely virtuous self-
government. The final goal of harmony is individual’s happiness as well as
community’s harmony based on moral virtue and virtuous government. Aristotle
claims that happiness is impossible without moral virtue based on virtuous individual
and harmonious government. For Aristotle, the two terms, virtue and harmony, are
key notions of his ethico-political philosophy.

From a viewpoint of the common good, Aristotle’s notion of the common good is
not the same as the good life, but it is a standard for evaluating “political justice”
(rolitikov oixarov/ politikon dikaion) in light of what the city-state “actually is”
(Hoipkemier, 2018). Aristotle in the Politics asserts that the purpose of political
communities is to secure not just the conditions of living but also those of living well
(1252hb29; Jaede, 2017). In Book I11 of his Politics, Aristotle explains the concept of
the “common good” (koivév dyabov: koinon agathon) to distinguish several good
and corrupt constitutions, or forms of government (Jaede, 2017). In Book IlI,
Aristotle argues that “since although it is possible for one man or a few to excel in
virtue, when the number is larger it becomes difficult for them to possess perfect
excellence in respect of every form of virtue” (1279a28-29). Namely, in order for
common good (kowdv dyabov) or common advantage (kowvij coupépov: common
interest), the virtuous life may be one way for an individual or a few persons, but
‘constitutional government’ (zolizeia) is necessary for all groups in the city-state
(1279a). Aristotle claims that “those constitutions that aim at the common advantage
are in effect rightly framed in accordance with absolute justice (amhdg dikoiov)”
(1279a).
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The partnership finally composed of several villages is the city-state; it has at last attained
the limit of virtually complete self-sufficiency, and thus, while it comes into existence for
the sake of life, it exists for the good life. (Aristot. Pol. 1.1252b)

N 0’ €K TAEIOVOV KWUDY KOIVwVia TeAe10¢ TOMGS, 10N TAoNS EXOVOO, TEPAS THS QVTOPKEIOS
¢ émog eimelv, yivouévn uev tod [30] {ijv Everev, ovoa o 100 €v (ijv. 010 mooa molg gpioel
¥

éotv,

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D1%3Asection%3D1252b  Retrieved July 5, 2022.

while when the multitude govern the state with a view to the common advantage, it is
called by the name common to all the forms of constitution, ‘constitutional government.’
(And this comes about reasonably, since although it is possible for one man or a few to
excel in virtue, when the number is larger it becomes difficult for them to possess perfect
excellence in respect of every form of virtue, Aristot. Pol. 3.1279a

6tav 0¢ 10 TGOS TPOS TO KOIVOY TOMTEDNTOL GCOUPEPOV, KOAETTOL TO KOIVOV GVOUO. TTATHDV
TV TOMTELDY, TTolITEia. (ovufaivel 0’ e0A0ywg: Eva uev yap orapépery [40] kat’ apeTny
] 0Aiyovg évoéyetal, miciovg O’ 1jon yolemov Nrpifdclal Tpog Tacay ApeTHY,

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D3%3Asection%3D1279a  Retrieved July 5, 2022.

It is clear then that those constitutions that aim at the common advantage are in effect
rightly framed in accordance with absolute justice, while those that aim at the rulers’ own
advantage only are faulty, Aristot. Pol. 3.1279a

POVEPOV TOIVDY (D¢ 600l UEV TOMITEIOL TO KOIVE] GOUPEPOV oKOTODOLV, avtal UEV dpbail
TOYYAVODOLY 0DG0IL KOTO. TO ATTAMGS OIKAL0V, 6001 OE TO GPETEPOV UOVOV TAV GPYOVIQDY,

http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0058%3Ab
00k%3D3%3Asection%3D1279a  Retrieved July 5, 2022.

In conclusion, the notion of the common good is closely related to the concepts of
harmony and justice. The former is associated with not merely the security and
welfare of the regime, but the happy and virtuous life of all citizens, whereas the
latter is associated with a constitutional government as well as an individual’s moral
excellence. Especially, individual virtue and community harmony on the basis of
moral goodness and justice are essential for cultivating the individual’s soul
virtuously as well as for promoting the community’s flourishing happily. Thus,
Plato’s and Aristotle’s notions of the common good are community’s essential social
values and virtues for the good life as well as socio-political justice. Accordingly,

the common good is absolutely necessary to fulfill one’s and community’s happy
life.
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2. Social Harmony: From the Perspective of The Ancient Chinese
Philosophy

Social harmony will be discussed from the Eastern perspective, especially the

Chinese ancient thinkers, Confucius and Mencius. The philosophical notion of

harmony (1) in Classical Confucianism is a prominent or central subject as well as

maybe the most cherished ideal in Chinese culture (Li, 2006; Li, 2008, p. 583; Sim,
2012). The idea of harmony in the Old Chinese culture came from music and food
in general (Chang, 1977; Guo, 2000; Ko, 2006; Li, 2006; Sim, 2012). During the

Eastern Zhou Dynasty (3R/&: 770-256 BCE), the notion of music discussed

flourishingly under Confucius who was a founder of Confucianism, which played a
key role in the formulation of the ancient Chinese music (Li, 2006; Li, 2008). On the

other hand, in terms of culinary context, “F1” [he: harmony] was derived from the
word, #& [he, ancient ritual vessel] which referred to a wine-mixing utensil used to
adjust the thickness and concentration of rice wine (which was often consumed) by
diluting it with water” (Li, 2008, p. 84).

In the ancient Chinese etymology (5#i&), the original meaning of the Chinese

word # (he) is harmony, but English senses are harmony, peace, peaceful, and

calm (Multi-function Chinese Character Database, https://humanum.arts.cuhk.

edu.hk/Lexis/lexi-mf/; Chinese Etymology, https://hanziyuan.net/ll). According to
character decomposition, the word # (he) is compounded from “K” (h€ meaning
a seedlings and “[1” (kow) meaning a mouth, and character decomposition notes that
“compound #1 flip-variant Bk from mouth O (kowu) and phonetic grain KX (h§”
(Chinese Etymology, https://hanziyuan.net/#ll;  https://www.zdic.net/hans/#0).
According to the Shuowen Jiezi (F23Z##=: Explaining Simple and Analyzing

Compound Characters) as the oldest lexicon of ancient China, “the word [ #]] (he)
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https://en.wiktionary.org/wiki/ancient
https://en.wiktionary.org/wiki/ritual
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primarily used to articulate the notion of harmony, as “mutually responding

(fBFEtR)”  (http://www.chinaknowledge.de/Literature/Science/shuowenjiezi.html).

From this character composition, we can deduce that the original notion of “F1” is:

making harmonic sound by using the stalks of seedlings, which one plays with one’s
mouth  (Shuowen  Jiezi,  http://www.chinaknowledge.de/Literature/Science/
shuowenjiezi. html; Li, 2008).

In terms of classical Confucianism, the Chinese word #1 (he: harmony) and its
notions or theories were described in a number of ancient Confucian texts, such as

Shi Jing (55#&: The Book of Odes or The Book of Poetry), | Ching (YiJing 3 #&; The
Book of Changes: /& %), Li Ji (i2&C: The Classic of Rites), The Analects of Confucius

(@&&: Lun Yu), and The Work of Mencius (&% : The Mencius).

In the Book of Poetry (F#&: Shi Jing) of the Confucian classics, harmony (1) is

not just a prominent subject, but an important human ideal which is in close
connection with a happy life (Li, 2008, p. 424). The happy life is an individual in
harmony with other people and with nature (op. cit., p. 424). The Book of Poetry

depicts harmony (#1) as follows:

Your dishes may be set in array, And you may drink to satiety;

But it is when your brothers are all present, That you are harmonious and happy,
with child-like joy.

(Chang Di: 6, Decade of Lu Ming, Minor Odes of the Kingdom, Book of Poetry)

BRED. WHZE. ZEEA. MEERE. GHE D, BERZM, FEi#6)
English translation: James Legge, https://ctext.org/book-of-poetry/chang-di Retrieved
July 10, 2022.

Loving union with wife and children, Is like the music of lutes;
But it is the accord of brothers, Which makes the harmony and happiness lasting.

(Chang Di: 7, Decade of Lu Ming, Minor Odes of the Kingdom, Book of Poetry)

EFHA. UREE. AHEHRS. NEEE. FE M EBRzM B1R7)

English translation: James Legge, https://ctext.org/book-of-poetry/chang-
di?searchu=harmony%20&searchmode=showall#result  Retrieved July 10, 2022.
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Confucius in the Analects emphasizes three subjects — poetry (), propriety (i),

and music (#%) -- and the significance of the The Book of Poetry (5F#%) in order to

learn the art of sociability as well as to build one’s character as the following:

FH: "TERF, URE. AR%. o FA 8

The Master said, "It is by the Odes that the mind is aroused. It is by the
Rules of Propriety that the character is established. It is from Music that the
finish is received." Tai Bo 8. The Analects

English translation: James Legge, https://ctext.org/analects/tai-bo  Retrieved July 10,
2022.

fH : r/_]\¥ ! ﬂﬁﬁin%')n% —_I-J*)\!i —_I-JJ\E —_l'J,/{ﬁ —_I'LX,L'\O @ZEQ
ErEE, SEHAREAZE, | BE 9

The Master said, "My children, why do you not study the Book of Poetry? The Odes
serve to stimulate the mind. They may be used for purposes of self-contemplation. They
teach the art of sociability. They show how to regulate feelings of resentment. From
them you learn the more immediate duty of serving one's father, and the remoter one of
serving one's prince. From them we become largely acquainted with the names of birds,

beasts, and plants." Yang Huo 9, English translation: James Legge,
https://ctext.org/analects/yang-huo Retrieved July 10, 2022.

FH: "HEF=B, B2UE, TE ; FRANS , TEEY ; 82 fE2A?
1 FE 5

The Master said, "Though a man may be able to recite the three hundred odes, yet if,
when entrusted with a governmental charge, he knows not how to act, or if, when sent to
any guarter on a mission, he cannot give his replies unassisted, notwithstanding the
extent of his learning, of what practical use is it?" ZiLu 5,

English translation: James Legge, https://ctext.org/analects/xi-lu  Retrieved July 10,
2022,

FH: "H=8, Sz, B TRER, A2
The Master said, "In the Book of Poetry are three hundred pieces, but the design of them
all may be embraced in one sentence - 'Having no depraved thoughts.” \Wei Zheng 2


https://ctext.org/analects
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English translation: James Legge, https://ctext.org/analects/wei-zheng  Retrieved July
10, 2022.

The | Ching (F#€), as a canonized Confucian classics, expands the notion of

‘harmony’ cosmically. It describes that heaven and earth not merely communicate
each other for the people but also harmonize together:
(The trigrams for) heaven and earth in communication together form Tai. The (sage)
sovereign, in harmony with this, fashions and completes (his regulations) after the
courses of heaven and earth, and assists the application of the adaptations furnished
by them, - in order to benefit the people. (Tai 1, Xiang Zhuan, Yi Jing)
RibRFE  FEUMRREZE  BEXb2E , LEAR (B, &E 1%)

English translation: James Legge, https://ctext.org/book-of-changes/tai
Retrieved July 12, 2022.

The | Ching (% #) elucidates three approaches of change: cosmology, ontology,

and moral-metaphysics (Hon, 2019). As the cosmos and the human world are closely
connected with each other, so the human world and an individual’s moral cogitations
are strongly tied. In brief, this Scripture highlights the harmonization of three
potencies -- heaven, earth, and human beings.

On the other hand, the Confucian concept and theory of harmony seek after music,

which has influence on human mind. The Yue Ji (#52) of the Li Ji (i€72) mentions

that “music is the harmony between heaven and earth” (Yue Ji, 14), and that “all the
modulations of the voice arise from the mind” (Yue Ji, 1). Additionally, music is able
to move one’s mind deeply and to influence one’s moral things (Yue Ji, 2). The Yue

Ji depicts music and harmony in the following:

All the modulations of the voice arise from the mind, and the various affections
of the mind are produced by things (external to it). The affections thus produced are
manifested in depicts the sounds that are uttered.

FE2E , AAMER, ADZE , YEcRE, (IB5C, R 1)
(Yue Ji, 1, Liji: The Book of Rites)
English translation: James Legge, https://ctext.org/liji/yue-ji  Retrieved July 20, 2022.
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Music is (thus) the production of the modulations of the voice, and its source is in the
affections of the mind as it is influenced by (external) things. When the mind is moved to
sorrow, the sound is sharp and fading away; when it is moved to pleasure, the sound is
slow and gentle; when it is moved to joy, the sound is exclamatory and soon disappears;
when it is moved to anger, the sound is coarse and fierce; when it is moved to reverence,
the sound is straightforward, with an indication of humility; when it is moved to love, the
sound is harmonious and soft. (Yue Ji 2, Liji).

$F K FFBEd ; HEEALZBRRYHE, BRMARORE  HEELUR. H
fORE | HEEDNE, HEORE  HERIM. ERO0RE  HEHEUE,
PORE  HEBEDR. HEORE  HEBMEX (BRK, #i 2).

\

~

English translation: James Legge, https://ctext.org/liji/yue-ji Retrieved July 20, 2022.
In music of the grandest style there is the same harmony that prevails between

heaven and earth; in ceremonies of the grandest form there is the same graduation
that exists between heaven and earth. Through the harmony, things do not fail

(to fulfil their ends); through the graduation we have the sacrifices to heaven and
those to earth. (Yue Ji, 12, Liji)

AEERXEM  AREXMWEE. MEEWFK , EBIMERRH (B,

#4322, 12) English translation: James Legge, https://ctext.org/liji/yue-ji Retrieved
July 20, 2022.

Music is (an echo of) the harmony between heaven and earth; ceremonies reflect

the orderly distinctions (in the operations of) heaven and earth. From that harmony
all things receive their being; (Yue Ji, 14, Liji)

RF KhzMth ; i2F Rzt . MEEYMEL (B, %5 14)

English translation: James Legge, https://ctext.org/lijilyue-ji
Retrieved July 20, 2022.

The Confucian classic Zhong Yong (# J&; The Doctrine of the Mean or The State
of Equilibrium and Harmony) was actually a chapter of the ritual classic LiJI (i€52),
and it was extracted from this book (L1JI: #@72), and treated as a separate book, which
is a part of the Four Books (Sishu P4&) from the Song period (3R 960-1279) (http://

www.chinaknowledge.de/Literature/Classics/zhongyong.html). In Chinese etymology

(https://hanziyuan.net/ ), the original meaning of the Chinese word “#” (Zhong) is
“middle;” or “center,” and “f&” (Yong) is need, adopt (orig.); usual, common, ordinary,

mediocre (now) (https://hanziyuan.net/&). The Chinese word “/&” (yong) refers to

usefulness, common sense, constancy, or application (Cheung et al. 2003; Li 2004;
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Sim 2007; Suh, 2020).
According to character decomposition, the word & (yong) is compounded from

pestle B& (geng) and related phonetic water-bucket A (ycng), and English senses

are usual, common, ordinary, mediocre (Chinese Etymology, https://hanziyuan.net/).

Thus, the term Zhong Yong (4 ) can be translated into ‘the state of equilibrium and

harmony’, ‘the Mean as a useful principle’, ‘the middle way as common sense’, ‘the
constant practice of the middle way in everyday life’, ‘the Constant Mean’, ‘the
doctrine of the mean’, or ‘the Golden Mean’ (Legge, 1885; Suh, 2020). The Golden
Mean is regarded as the central theme of orthodox Confucian thought.

In general, the Zhong Yong means countless or unchangeable things: “moderation,
rectitude, objectivity, sincerity, honesty, truthfulness, propriety, equilibrium, and lack

of prejudice” (https://www:.britannica.com/topic/Zhongyong).
The Zhong Yong (% &) views harmony (F) as a main concept. Nonetheless, the

opening chapter of the text begins that human beings are the subject of feelings
(Li, 2008) as follows:

What Heaven has conferred is called The Nature; an accordance with this nature

is called The Path of duty; the regulation of this path is called Instruction. The path
may not be left for an instant. If it could be left, it would not be the path. On this account,
the superior man does not wait till he sees things, to be cautious, nor till he hears things,
to be apprehensive. There is nothing more visible than what is secret, and nothing more
manifest than what is minute. Therefore the superior man is watchful over himself, when
he is alone. While there are no stirrings of pleasure, anger, sorrow, or joy, the mind

may be said to be in the state of Equilibrium.

RinZiBtE , REZFEE , BEZHBH. BthE  FTHARES  ARFED,
RWETRIEFEMTE  DEFEMATE. ERFE , EBEFH.

WETFERBD. ERREZRE , Bz . (PE D
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(Zhong Yong 1) Liji, Zhong Yong, "The state of equilibrium and harmony,
English translation: James Legge, https://ctext.org/liji/zhong-yong Retrieved July 30,
2022.

The Chapter 1 of the Zhong Yong (/&) also clearly mentions that ‘Equilibrium

() is the great root, and Harmony (F) is the universal path’ (Zhong Yong 1):

When those feelings have been stirred, and they act in their due degree, there
ensues what may be called the state of Harmony. This Equilibrium is the great
root from which grow all the human actings in the world, and this Harmony is
the universal path which they all should pursue. Let the states of equilibrium

and harmony exist in perfection, and a happy order will prevail throughout heaven

and earth, and all things will be nourished and flourish.(Zhong Yong 1)

BmMEDE , B2 ; PthE , RT2AFE ; fithF , X T2iEEH,
B, Rivfu s |, BYMES.(FE 1)
Zhong Yong 9/&, @52 — Liji, https://ctext.org/liji/zhong-yong

English translation: James Legge  Retrieved July 30, 2022.

This Equilibrium (2) and this Harmony (%) can support ‘the transforming and

nourishing powers of Heaven and Earth’ (Zhong Yong 22):

Being able to fully actualize the essence of all things, he can assist
Heaven and Earth in their transformation and sustenance. Able to
assist in Heaven and Earth's transformation and sustenance, he forms
a trinity with Heaven and Earth. (Zhong Yong 22).

Translated by A. Charles Muller, 1991.

http://www.acmuller.net/con-dao/docofmean.html Retrieved July 30, 2022.
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(the FJF 22).

Zhong Yong (9 &) stipulates that a man or woman is in the state of harmony ()

when one’s emotion arises and is moderated at the Mean (?) (Cheung et al. 2003).

Li (2008) illuminates that “it means that when Heaven and Earth transform and
nourish everything, and when humans form a triad with Heaven and Earth, which

presupposes the appropriate places of both, the world is a great harmony” (Li, 2008,
p. 425). In other words, when the Equilibrium (%) and the Harmony (#f) are
accomplished, Heaven and Earth can be taken their place, and everything can be
nourished. With the Harmony (#0), the notion of “the mean” (%) is one of key
concepts of classical Confucianism.

In the Analects (F®&&), Confucius frequently mentions the importance of the

Harmony (#1). Achieving harmony is the most valuable function for

perfect virtue and ritual propriety:

Fi% 23 B : "EFNMAE , MPABTFAM. o

The Master said, "The superior man is affable, but not adulatory; the mean man is
adulatory, but not affable.”" Zi Lu: 23, The Analects -> English translation: James Legge,
https://ctext.org/analects/zi-lu ~ Retrieved August 1, 2022.

BFH: "@8zH, MR8’ EX2EHAX , MKREZ, BAFT , AN@mA
FEli@fie , TAATH, 2 12

The philosopher You said, "In practicing the rules of propriety, a natural ease is to be
prized. In the ways prescribed by the ancient kings, this is the excellent quality, and in
things small and great we follow them. Yet it is not to be observed in all cases. If one,
knowing how such ease should be prized, manifests it, without regulating it by the
rules of propriety, this likewise is not to be done." (Xue Er 12)
https://ctext.org/analects/xue-er ~ Retrieved August 1, 2022.

FH: TERE, BRE , &M=, #RE. o &M &

The Master said, "Let the will be set on the path of duty. Let every attainment in what


https://en.wiktionary.org/wiki/%E8%AB%96%E8%AA%9E
https://ctext.org/analects
https://ctext.org/analects/zi-lu
https://ctext.org/analects/xue-er

is good be firmly grasped. Let perfect virtue be accorded with. Let relaxation and
enjoyment be found in the polite arts.” (Shu Er 8):

In the Analects (i®&E), Confucius explains the meaning of $/& (Zhong Yong),
and asserts that perfect virtue is caused by the Constant Mean (4 &):

Zi Gong asked which of the two, Shi or Shang, was the superior. The Master said, "Shi
goes beyond the due mean, and Shang does not come up to it." "Then," said Zi Gong,
"the superiority is with Shi, | suppose.” The Master said, "To go beyond is as wrong
as to fall short." Xian Jin:16,

TEM : "MEFHE ? ,FH TR, TR, B TRBIFTRE ?
TH : BIEARRK. 1 SiE:16, https://ctext.org/analects/xian-jin  Retrieved
August 1, 2022.

The Master said, "Perfect is the virtue which is according to the Constant Mean!
Rare for a long time has been its practice among the people.” Yong Ye: 29,

FH: "hEzAEDL, EERTF | REAR. | 29,
https://ctext.org/analects/yong-ye Retrieved August 1, 2022.

Mencius also emphasizes the term “#” (harmony), especially harmony between

or among human beings (human harmony: A #1). Harmony is a core notion in

Mencian socio-political philosophy as well as individual ethical philosophy.

In Gong Sun Chou I1, The Work of Mengzi depicts “F1” (harmony) as the following:

Mencius said, ‘Opportunities of time vouchsafed by Heaven are not equal to
advantages of situation afforded by the Earth, and advantages of situation

afforded by the Earth are not equal to the union arising from the accord of Men. ...
When the being assisted by many reaches its highest point, the whole kingdom
becomes obedient to the prince. When one to whom the whole kingdom is prepared to
be obedient, attacks those from whom their own relations revolt, what must be the
result? Therefore, the true ruler will prefer not to fight; but if he do fight, he must
overcome.'- Gong Sun Chou I, 10-

ZFH : "REAMEF , R FMAMN.. . ZB2E , XTIEZ, UXTZMHIE ,
WRB Y ETRTE , B4BR, |

2NFBET - Gong Sun Chou I, 10 Mengzi -> Gong Sun Chou I

English translation: James Legge  https://ctext.org/mengzi/gong-sun-chou-ii
Retrieved August 1, 2022.
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In brief, Confucius and Mencius view the harmony as the ethical and human
oriented notions. The former emphasizes valuable functions for perfect virtue and
ritual propriety, while the latter highlights human unison between individuals and
among social strata. The concepts of the Common Good are closely related to
their harmony notions and theories. For Confucius and Mencius, the Common

Good will be simply reviewed in the next section.

On the other hand, from a standpoint of Taoism, the term ‘harmony’ () is
frequently used both in the Tao Te Ching (GEfE#) and the Zhuangzi (3 ¥F), two
main Scriptures of Taoism. Taoism is either a school of an ancient Chinese
philosophy [i&=X] or a religion [i&#] that instructs believers on how to exist in

harmony with the Tao (&) (National Geographic, 2020, https://education.national

geographic.org_resource/Taoism; https://en.wikipedia.org/wiki/Taoism).

Laozi‘s
In the aspect of harmony, Tao Te Ching (&##) and Zhuang Zhou’s (¥ /&)
work, Zhuangzi (3 -f) are much alike. Maliavin (2008) mentions that “harmony

[in the two Scriptures] presents the possibility of every existence, a condition of
all conditions” (Maliavin, 2008, p. 106).

In the Zhuangzi, Zhuang Zhou describes three categories or dimensions of
harmony: natural or celestial harmony (X#1), human harmony (A#0), and heart
-mind harmony (20x#1) (Chen, 2018). Zhuangzi’s harmony theory emphasizes
mutual integration between or among each dimensional harmony. In particular,
the unison between the heaven and the earth or human beings with the Tao (i&)
is the key notion of Zhuangzi’s harmony theory. In the first Chapter of ‘the
Adjustment of Controversies’ [Z5#I5: literally meaning: ‘the Discussion of
Equalizing Things’] in the Zhuangzi, this ‘Parable of the Celestial Pipes’ presents

the symbolic matrix of the Taoist philosophy:

Zi-Qi said, 'Yan, you do well to ask such a question, I had just now lost


https://en.wikipedia.org/wiki/Taoism

myself; but how should you understand it? You may have heard the notes
of Man, but have not heard those of Earth; you may have heard the notes
of Earth, but have not heard those of Heaven.' Zi-You said, 'l venture to
ask from you a description of all these." The reply was, "When the breath
of the Great Mass (of nature) comes strongly, it is called Wind.

Zi-You said, "The notes of Earth then are simply those which come from
its myriad apertures; and the notes of Man may just be compared to those
which (are brought from the tubes of) bamboo- allow me to ask about the
notes of Heaven.' Zi-Qi replied, 'Blowing the myriad differences, making

them stop [proceed] of themselves, sealing their self-selecting - who is it
that stirs it all up?”

FEB: "B, FrEFmBztl | SEFRR , ZAAZF? X
MAEMAELE  KEGEMABRER | o FEE
"BEEAS. - FEH: "RARER , EER/E.

FiizE . "HERARERE , AHALETRE. BEXM. o
FEE: "XREBFRE , nEREE ‘'t , REAW , BEH
MR, HT AR B 1

The Adjustment of Controversies: 1, Inner Chapters, Zhuangzi

https://ctext.org/zhuangzi/adjustment-of-controversies
English translation: James Legge  Retrieved August 2, 2022.

In particular, it is notable that ‘the story of the Great Mass (of nature)’ or ‘the

story of the Great Clod’ (KX ##) in the Zhuangzi. The story is issuing forth from
the original unity of human life (3 F, AR, XRAP 2), and it presents the

transformational Oneness, which pervades everything (¥, ¥ 1, #F, K&
1; Maliavin, 2008, P. 113). In addition, The Great and Most Honoured Master 2
(KRZREM 2) of the Zhuangzi shows the Great Mass of nature (The Great Cloud or

The Great Clump) as follows:

There is the great Mass (of nature) - | find the support of my body on it; my life is
spent in toil on it; my old age seeks ease on it; at death I find rest in it. (The Great and

Most Honoured Master 2, Inner Chapters, Zhuangzi)
RRMEFLUTE | BRUE |, KEUE , BRI, EF, RE, XRA 2)

English translation: James Legge https://ctext.org/zhuangzi/great-and-most-
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honoured-master ~ Retrieved August 2, 2022.

In his Scripture, Zhuangzi presents “a radical concept of harmony which
comprises chaos as the world of singularities without ontological unity” (Maliavin,
2008, p. 118). Zhuangzi claims that the understanding of the virtue of Heaven and

Earth is The Great Origin (AX3R) and the Great Root (X 7K), that is, in harmony
between Heaven and Earth as well as among Heaven, Earth, and human beings,

and that all things in the world are produced equal arrangements (Xi& 1). He also
argues not only the Tao (&) and its characteristics (&) as rulers’ Lord, but doing-
nothing (#&4) as their constant rule in accordance with the law of nature.

In brief, with the Tao (&) and its virtue (%), harmony (1) and “doing-

nothing in nature” (&% B #) are core notions of Zhuangzi’s doctrine. In his text,

the Zhangzi, Zhuang Zhou illustrates the key concepts as the following:

The Way of Heaven operates (unceasingly), and leaves no accumulation
(of its influence) in any particular place, so that all things are brought to
perfection by it; so does the Way of the Dis operate, and all under the sky
turn to them (as their directors); so also does the Way of the Sages operate,
and all within the seas submit to them....

The clear understanding of the virtue of Heaven and Earth is what is
called 'The Great Root," and 'The Great Origin;' - they who have it are in
harmony with Heaven, and so they produce all equable arrangements in
the world - they are those who are in harmony with men. Being in harmony
with men is called the joy of men; being in harmony with Heaven is called
the joy of Heaven.

KEEMERR , ABWH ; FTEEMEME , HXTH ;, BEEME
PR, BRR. ...

RPARKRb2EE | 2B AEXKR , BRXMED ; AEFAXT ,
BAMED, BAME K FB2AR; BXNE , FacXRL (EF, XE 1)
The Way of Heaven 1, Outer Chapters, Zhuangzi

English translation: James Legge, https://ctext.org/zhuangzi/tian-dao

Retrieved August 2, 2022.

It was the Way of the Dis and Kings to regard Heaven and Earth as
their Author, the Dao and its characteristics as their Lord, and
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Doing-nothing as their constant rule. Doing-nothing, they could use
the whole world in their service and might have done more; ...

RFEIZE  UXRBAR , WEBRE , LRARE. BEAt
AIAXTMAEL ; (HF X& 2

The Way of Heaven 2, Outer Chapters, Zhuangzi,
English translation: James Legge, https://ctext.org/zhuangzi/tian-dao
Retrieved August 2, 2022.

Like Zhuang Zhou’s Zhangzi (3 F), Laozi’s Tao Te Ching (Dao De Jing ((E#E#&)

also describes ‘harmony’(F1) on the basis of Tao (&) and its characteristics (&
virtues) from a socio-political and a natural-cosmic viewpoints. In the Tao Te Ching
(GEE#X), the Chinese word “#iI” (harmony) was written 8 times (https://ctext.org/dao

-de-jing). The Tao Te Ching describes harmony as the follows:

When the Great Dao (Way or Method) ceased to be observed, benevolence and
righteousness came into vogue. (Then) appeared wisdom and shrewdness, and

there ensued great hypocrisy. When harmony no longer prevailed throughout the

six kinships, filial sons found their manifestation; when the states and clans fell into
disorder, loyal ministers appeared. Dao De Jing 18,

English translation: James Legge, https://ctext.org/dao-de-jing

Retrieved August 2, 2022.

RERE , A-% ; 884, AAAR ; ABTH , AZE  BREA , FRE.
BEEEE 18.

All things leave behind them the Obscurity (out of which they have come), and go
forward to embrace the Brightness (into which they have emerged), while they are
harmonised by the Breath of Vacancy. Dao De Jing 42, English translation:

James Legge, https://ctext.org/dao-de-jing  Retrieved August 2, 2022.

BWERMEE  PRUAH. BERE 42

Laozi asserts that Tao (3&) is the root of virtues such as benevolence,

righteousness, and wisdom; harmony is the foundation of moral values such as filial

piety and love in family relations, and loyalty in political affairs GE#=#€ Dao De

Jing 18). In addition, the harmony (#1) is the ground for brightness and obscurity of
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all things (Dao De Jing 42). Thus, Laozi (%-F)’s theory of harmony is on the basis

of the Way (& Tao) and its virtues (& Te) as well as harmony (#1) between nature

and humans.
In sum, for Zhangzi and Laozi, the final goal of harmony is self-cultivation for
promoting virtues and family unison as well as socio-political and universal harmony

based on the Tao, its virtues, and nature.

D. The Common Good: From the Ancient Western and Eastern
Thought

The Common Good as part of social harmony will be discussed in terms of
traditional Christianity, on the other hand orthodox Confucianism and Taoism.
From the Western perspective, Catholicism including Augustinism and Thomism,
particularly St. Augustine and St. Thomas Aquinas, will be focused, whereas
Confucianism, mainly Confucius and Mencius, will be limited from the Eastern

perspective..

1. The Common Good: From the Perspective of Traditional Christianity

The Common Good has been an important notion of Western philosophy and
theology, and has played a prominent role since ancient times. Aristotle is generally
regarded as a foundational thinker on this subject, although Plato had an idea or
notion of the common good in his philosophy (Jaede, 2017; Morrison, 2012). In the
Middle Ages, St. Thomas Aquinas (1225 —1274: an Italian Dominican friar and
priest) as the predominant theologian and philosopher adapted the political theory
of Aristotle to the requirements of Christian theology in many ways. The Common
Good doctrine of St. Thomas Aquinas was not just to translate the ancient Greek
philosophy into Christian theology but also to rethink as well the theory of the
Common Good in a different dimension (Marhold, 2015). St. Thomas Aquinas
argued that ‘a natural harmony exists between Christian faith and reason’(Pope
Benedict XVI’s weekly catechesis. June 2, 2010, https://www.ncregister.com/
news/st-thomas-aquinas-harmony-between-faith-and-reason).

Although St. Thomas Aquinas doesn’t have a specific question on the common
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good, a number of his texts, especially his discussion of law and legal justice,
describe the common good (Chapman, 2014). In the treatise on “The essence of law”
(Question 90) in the Summa Theologiae (Summa Theologica; English: The Summary
of Theology), St. Thomas Aquinas answers the Article 2, Whether the law is always

something directed to the common good? (Question 90):

Reply to Objection 2. Actions are indeed concerned with particular matters:

but those particular matters are referable to the common good, not as to a

common genus or species, but as to a common final cause, according as the

common good is said to be the common end. (ST I-11, g. 90, a. 2, objection 2)
http://www.logicmuseum.com/wiki/Authors/Thomas_Aquinas/Summa_Theologiae/
Part_11a/Q90
http://www.logicmuseum.com/wiki/Authors/Thomas_Aquinas/Summa_Theologiae/Part_
11a/Q90#g90a2argl  Retrieved August 5, 2022.

IRlaeg. 90a.2ad 2 Ad secundum dicendum quod operationes quidem sunt in
particularibus, sed illa particularia referri possunt ad bonum commune, non quidem
communitate generis vel speciei, sed communitate causae finalis, secundum quod
bonum commune dicitur finis communis.

This text which is related to the notion of the Common Good found in the
Compendium of Social Doctrine and the teaching of many popes (Chapman, 2014).
In Question 58, Article 1, Part 11b, Summa Theologiae, St. Thomas Aquinas
quotes justice from the ancient Greek Philosopher who says: "justice is a habit
whereby a man is said to be capable of doing just actions in accordance with his
choice.” (ST II-11, g. 58, a. 1, 1 Answer: https://www.newadvent.org/summa/3058.
htm#articlel; “iustitia est habitus secundum quem aliquis dicitur operativus
secundum electionem iusti.” (I11=41ae g. 58 a. 1 co.: http://www.logicmuseum.
com/wiki/Authors/Thomas_Aquinas/Summa_Theologiae/Part_11b/Q58#g58al
argl Retrieved August 5, 2022). However, he quotes the Biblical definition of
Justice from the Apostle in Romans 3:22: "the justice of God is by faith of Jesus
Christ" (quod iustitia Dei est per fidem lesu Christi). He argues that justice is not
always towards another people because “faith does not concern the dealings of
one man with another” (Sed fides non dicitur per comparationem unius hominis
ad alterum. Article 2, Q. 58, Part I1b, Summa Theologiae: https://www.newadvent.
org/summa/3058.htm; http://www.logicmuseum.com/wiki/Authors/Thomas_
Aquinas/Summa_Theologiae/Part_11b/Q58#058a2argl Retrieved August 5, 2022).
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Nonetheless, St. Aquinas views justice as two ways: firstly one’s relation
with individuals, secondly his relations with others, that is, community in
general. Thus, justice can be associated with both in general. St. Aquinas claims
that justice as general virtue which belongs to the law to direct to the common
good (Q. 58, Article 5). He illustrates the concept of totality or wholeness in his
discussion of Justice (Chapman, 2014; ST I-11, g. 90, a. 2, objection 2; ST 1I-Il, q.

58: https://www.dominicanajournal.org/st-thomas-and-the-common-good/
Retrieved Aug. 5, 2022):

It is in this sense that justice is called a general virtue. And since it belongs to
the law to direct to the common good, as stated above (I-11:90:2), it follows
that the justice which is in this way styled general, is called "legal justice,"
because thereby man is in harmony with the law which directs the acts of
all the virtues to the common good.(Q, 58, Article 5) https://www.newadvent.
org/summa/3058.htm#article5  Retrieved Aug. 5, 2022.

Et quantum ad hoc iustitia dicitur virtus generalis. Et quia ad legem pertinet
ordinare in bonum commune, ut supra habitum est, inde est quod talis iustitia,
praedicto modo generalis, dicitur iustitia legalis, quia scilicet per eam homo
concordat legi ordinanti actus omnium virtutum in bonum commune

(1A 1ae g. 58 a. 5 co.). http://www.logicmuseum.com/wiki/Authors/Thomas
Aaguinas/Summa_Theologiae/Part_I1b/Q58#g58abargl Retrieved Aug. 5, 2022.

In brief, St. Thomas Aquinas views the common good as the good of the whole
social community, that is to say the whole body of the universe actually, so that
all moral and legal actions in some way are directed towards the common good.
St. Thomas Aquinas in Summa Theologiae asserts that a natural harmony exists

between Christian faith and reason, and that a human being is in harmony with
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the law which directs the acts of all the virtues to the common good (ST II-II, Q,
58, a. 5). Thus, St. Thomas Aquinas concludes that the common good is the
common end in human society (ST I-11, g. 90, a. 2, ob. 2).

For St. Augustine (Augustine of Hippo: A.D. 354-430) as a priest and bishop,

he sometimes preached and described what the Bible depicts social justice issues
(O’Donnell, 2022; https://www.catholicfaithandreason.org/christian-truths.html
Retrieved Aug. 9, 2022.). In A.D. 397, he wrote a rule of common life for Christian
laymen what we call, The Rule of St. Augustine or Augustine s Rule which is short
on regulations and ascetic advice focusing on getting right the foundation of
Christian community life (Zumkeller et al., 1987). In the Rule of St. Augustine, the
most important rule is mentioned in the opening line: “Before all things, dearly
beloved brothers, love God and then your neighbor, because these were the first
commandments given to us” (Ante omnia, fratres carissimi, diligatur Deus, deinde
proximus, quia ista sunt praecepta principaliter nobis data.) (Lawless, 1987,

https://opeast.org/about/our-order/rule-st-augustine/  Retrieved Aug. 9, 2022.).

St. Augustin begins the Rule, Chapter | with an exhortation referencing
Matthew 22: 36-40 (cf. Mark 12:28-34):

36 “Teacher, which is the great commandment in the Law? ” %" And He said to him,
““YOU SHALL LOVE THE LORD YOUR GOD WITH ALL YOUR HEART, AND WITH ALL
YOUR SOUL, AND WITH ALL YOUR MIND. ’ 38 This is the great and [#foremost
commandment. * The second is like it, “YOU SHALL LOVE YOUR NEIGHBOR AS

YOURSELF. 4% Upon these two commandments [Xhang the whole Law and the
Prophets. ” Matthew 22:36-40 New American Standard Bible, https://www.
biblegateway.com/versions/New-American-Standard-Bible-NASB/

38 Middorade, moia éviola ueydin v wé vouw; 37 6 B¢ Epn adrd -Ayamioeic
Kbpiov tov Oedév cov év iy Pijj kapdia cov kai év Sin tij woyii oov kai év 6y i
Savoig cov- B avty éoriv Wi ueyain xai mpartn viorsy. 3 Asvtépa ¢ uoia Nowrjj -
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vépos Wipéuaror kai oi npogijrar. KATA MAT@AION 22:36-40, SBL Greek New
Testament

https://www.biblegateway.com/passage/?search=Matthew+22%3A36-40&version

=SBLGNT Retrieved Aug. 10, 2022.

Upon the Acts of the Apostles 4: 32-35 in the New Testament, Augustine’s
Rule highlights that the community should share one’s possessions among
Christian believers with common good love as well as living in unity and harmony
together (The Rule, Chapter I). However, the most fundamental messages of the
Rule are not just the love of God with all your heart, soul, and mind, but the love
of neighbor as yourself (Matthew 22: 36-40; cf. Mark 12:28-34). That is, love is

the core or key of Christian life and community.

32 And the Blcongregation of those who believed were of one heart and soul;
and not one of them claimed that anything belonging to him was his own,
but all things were common property to them. 3 And with great power the
apostles were giving testimony to the resurrection of the Lord Jesus, and
abundant grace was upon them all. * For there was not a needy person among
them, for all who were owners of land or houses would sell them and bring

the lproceeds of the sales **and lay them at the apostles’ feet, and they would
be distributed to each to the extent that any had need.

(Acts 4:32-35, New American Standard Bible, Sharing among Believers)

32 Tot d¢ minbovg TdV motevodvtwy v kapdio kai woyn uia, kai 065e eig Tt
TGV DTopydvTwy abtd éeyev idlov eivau, G fjv abtoic mavia kovd. > kai
OVVOUEL UEYAAY ATedId0VY TO pUapTOpLoV oL drootolor Tob Kvupiov Inood tijg
AVaoTaoEWmS, YapIC Te ueydAin v émi maviag avtodg. 3 O65e yop évdenc Tig v
&V abT0Ig" G001 Yop KTHTOPES YwpPLwV 1 OIKIGY UTpYoV, TwAodvieg Epepov
T0C TGS TAV mmpacKouévav> kol éti@ovy mapd T TOdag TGV GTocTéAWY:
d1edideto O¢ éxdote Kabot v tic ypeioy eiyev. Acts 4, 32-35, Berean Greek
Bible, https://biblehub.com/bgb/acts/4.ntm Retrieved Aug. 10, 2022

Augustine’s Rule which emphasizes the ascetic Christian life focusing on unity
and harmony on the basis of common good charity influenced on the principle of
Catholic Social Teaching. One of the Four Basic Principles of Catholic Social
Teaching highlights that Christians are called to place significant emphasis on

those who are the poor and vulnerable (Pope Benedict XVI, Deus Caritas Est, 22)
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as the preaching of the Gospel: “As you did to one of the least of these my
brothers, you did it to me. ”’(Matthew 25:40)

"Love for widows and orphans, prisoners, and the sick and needy of every kind
is as essential to [the church] as the ministry of the sacraments and preaching of

the Gospel" (Pope Benedict XVI’s Deus Caritas Est, 22 (Dec. 25, 2005),
https://www.vatican.va/content/benedict-xvi/en/encyclicals/documents/hf_ben

-xvi_enc_20051225 deus-caritas-est.html). Retrieved Aug. 10, 2022.

40A4nd the King will answer them, ‘Truly, I say to you, as you did it to one of the
least of these my brothers, you did it to me.’ Matthew 25:40, English Standard
Version, https://biblehub.com/esv/matthew/25.htm  Retrieved Aug. 10, 2022
40Kai drokpifeic 6 Baoidevg épel avtoic Aunv Aéyw vuiv, ép doov érnoijoate évi
00TV TV GOEAP@V Lov @V Eloyiotwy, éuol éromjoate. Matthew 25: 40,
Berean Greek Bible, https://biblehub.com/bgh/matthew/25.htm

Retrieved Aug. 10, 2022.

From a viewpoint of the common good, St. Augustine in his Rule describes:

For charity, as it is written, is not self seeking (1 Cor. 13:5) meaning that it
places the common good before its own, not its own before the common good.
So whenever you show greater concern for the common good than for your
own, you may know that you are growing in charity. (The Rule V.31)
https://augustinianspirituality.org/the-rule-of-st-augustine/  Retrieved Aug.
10, 2022

The chief motivation for your sharing life together is to live harmoniously in
the house and to have one heart and one soul seeking God. The Rule 1.2

Do not call anything your own; possess everything in common ... in the Acts
of the Apostles: ‘They possessed everything in common’, and ‘distribution was
made to each in proportion to each one’s need.’ The Rule 1.3

Those who owned anything in the world should freely consent to possess
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everything in common in the monastery. The Rule 1.4

Live then, all of you, in harmony and concord; honour God mutually in each
other; you have become His temples. The Rule 1.8

https://opeast.org/about/our-order/rule-st-augustine/ Retrieved Aug. 10, 2022

St. Augustine argues that the common good is one of the best ways to grow
charity. The First Corinthians 13:5 in the New Testament defines love (charity):

“itis not rude, it does not seek its own interests, it is not quick-tempered, it does
not brood over injury” New American Bible (Revised Edition): “odx doynuovei,
ob {yrel to éantijs, 00 mapolvveta, ob Aoyiletau to kaxov” 1 Corinthians 13:5,

Berean Greek Bible, https://biblehub.com/bgb/1_corinthians/13.htm.
Retrieved Aug. 10, 2022

As the New Testament mentioned (Matthew 25:40; Acts 4), St. Augustine in his
Rule also claims that we should concern for the common good than for our own,
and that we should possess everything in common. Additionally, he suggests the
ideal Christian community (Acts 4: 32-35) that we should live in harmony and
unity; honour God mutually in each other to become citizens of the Kingdom of
God.

In sum, St. Augustine highlights that the common good charity is one of the best
ways not only for building an ideal Christian community, but for establishing the
City of God. From a standpoint of Roman Catholic church, the notion of the
common good has been traditionally regarded as one of significant doctrines or
principles. Moreover, the contemporary papal teaching has concerned and
identified four permanent principles of Catholic social doctrine: the dignity of the
human person, the common good, subsidiarity, and solidarity. The four basic
principles of social teaching in Compendium of the Social Doctrine of the Church
(CSDC) present a moral framework for Catholic believers (https://www.vatican.
va/roman_curia/pontifical_councils/justpeace/documents/). The Compendium of
the Social Doctrine of the Church illustrates the principle of the common good
(164):


https://opeast.org/about/our-order/rule-st-augustine/
https://biblehub.com/bgb/1_corinthians/13.htm
https://www.biblegateway.com/passage/?search=Matthew%2025:40&version=NASB&src=tools

The principle of the common good, to which every aspect of social life must be
related if it is to attain its fullest meaning, stems from the dignity, unity and
equality of all people. According to its primary and broadly accepted sense,

the common good indicates “the sum total of social conditions which allow
people, either as groups or as individuals, to reach their fulfilment more fully

and more easily”.[346]

-Libreria Editrice Vaticana (2004): https://www.vatican.va/roman_curia/pontifical_
councils/justpeace/documents/rc_pc_justpeace_doc_20060526_compendio-

dott-soc_en.html  Retrieved Aug. 12, 2022.

In terms of Christian theology, the common good is mentioned in Pope John
XXIII’s encyclical Materet Magistra: “the demands of the common good of the
particular country and of the whole human family” (May 15, 1961: https://www.
vatican.va/content/john-xxiii/en/encyclicals/documents/hf_j-xxiii_enc_15051961
_mater.html). In addition, Paragraph #1924 - Catechism of the Catholic Church
defines the common good: “the sum total of social conditions which allow people,
either as groups or as individuals, to reach their fulfillment more fully and more
easily.” (Haile, 2017: https://uscatholic.org/articles/201710/what-is-the-common-
good/ ; U.S. Catholic, 2017, Vol. 82, No. 11, P. 49; http://www.scborromeo.org/ccc/
para/1924.htm; https://www.vatican.va/archive/ENG0015/_INDEX.HTM).

From a standpoint of Roman Catholic church, the common good is regarded as
a basic principle described by the Encyclical Letters of Pope Benedict XVI and

Pope John Paul 11 as the following:

“To love someone is to desire that person’s good and to take effective steps to
secure it. Besides the good of the individual, there is a good that is liked to
living in society. the common good. It is the good of ‘all of us’, made up of
individuals, families and intermediate groups who together constitute society ...
To take a stand for the common good is on the one hand to be solicitous for,
and on the other hand to avail oneself of, that complex of institutions that give
structure to the life of society, juridically, civilly, politically and culturally,
making it the polis, or ‘city’.” Caritas in \Veritate, n 7. The Common Good,
Pope Benedict XVI on June 29, 2009.

https://www.vatican.va/content/benedict-xvi/en/encyclicals/documents/hf_
ben-xvi_enc_20090629 caritas-in-veritate.html
https://social-spirituality.net/social-spirituality-catholic-social-teaching/
introduction-to-catholic-social-teaching/principles/ Retrieved Aug. 14, 2022.
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When interdependence becomes recognized in this way, the correlative
response as a moral and social attitude, as a "virtue," is solidarity. This then
is not a feeling of vague compassion or shallow distress at the misfortunes
of so many people, both near and far. On the contrary, it is a firm and
persevering determination to commit oneself to the common good; that is to
say to the good of all and of each individual, because we are all really
responsible for all. (Sollicitudo Rei Socialis, para. 38)

Pope John Paul I, Sollicitudo Rei Socialis, on December 30, 1987.

https://www.vatican.va/content/john-paul-ii/en/encyclicals/documents/hf_jp-ii_
enc_30121987_sollicitudo-rei-socialis.html  Retrieved Aug. 14, 2022.

In Catholic social teaching, “the common good” typically refers to the political
common good, namely, that total set of “social conditions which favor the full
development of human personality” (Mater et Magistra, 65; Encyclical of Pope
John XXIII on Christianity and Social Progress, May 15, 1961). These social
conditions are the end for which persons act as a socio-political unit (Matava,
2020). For the groups [the numerous intermediary bodies and corporate
enterprises] should “themselves necessarily present the form and substance of a
true community, and this will only be the case if they treat individual members
as human persons and encourage them to take an active part in the ordering of
their lives” (Mater et Magistra, 65, Pope John XXIII, May 15, 1961: https://
www.vatican.va/content/john-xxiii/en/encyclicals/documents/hf_j-xxiii_enc_
15051961 mater.html Retrieved Aug. 14, 2022).

In sum, the common good is viewed as one of fundamental principles in
Catholic social teaching. The common good in Roman Catholic Church refers to
not just the ethico-theological dimension but also the socio-political dimension.
The former is based on the Christian Scripture and the ancient Greek philosophy,
especially the ethico-political theories of Plato and Aristotle, while the latter is
grounded on the socio-political Encyclics of Popes and the Catechism of the
Catholic Church. The ancient philosophical theories to enrich the common good
doctrine of Roman Catholic Church.

In particular, St. Augustine and St. Thomas Aquinas argue that the concept of
a cosmic common good has deep roots on the basis of not only Christian
Scriptures and theologies regarding systematic dogmata and theories, but classical

Greek philosophy regarding moral ethics and political theories. Both theologians
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view the common good as a theocentric valuation of all creation (Scheid, 2016).

As Scheid points out, both Catholic theologians “offer a theocentric and doxo-

logical ecological ethic that stresses the interdependence of humans and
nonhuman creatures and their common destiny of glorifying and serving God”
(Scheid, 2016, p. 45; https://doi.org/10.1093/acprof:0s0/9780199359431.003.0003).

The common good principle of Roman Catholic Church based on the theories
of patristic philosophy theologians has still maintained the doctrine of theocentric
and religious oriented dimensions, even though the contemporary papal
encyclicals present socio-political dimensions as well as include social justice
for national and global human families.

From the theocentric and cosmic aspect, the common good principle of Roman
Catholic Church as a way of charity growth needs a religious dimension for the
poor and the weak in the categories of individuals and groups or communities
that can become a member or family of the Kingdom of God. Moreover, the
common good in Catholic social teaching emphasizes moral and legal actions

practically in national and global levels.

2. The Common Good: From the Perspectives of Traditional
Confucianism

The notion of the common good will be reviewed from the Eastern perspective,
especially the classical Chinese thinkers, Confucius and Mencius. In the
traditional Confucian texts, the concept of the common good was not specifically

and clearly mentioned in the Western sense. However, we can draw an inference

from several classical Confucian books, such as Confucius’ Analects (58 5&),
Mencius’ Works (&), The Great Learning (X2), and The State of Equilibrium
and Harmony (). In classical Confucian texts, the notion of the common
good is closely related with the concept of harmony (1) which is one of

prominent subjects as well as one of valuable socio-political ideas in East Asian

countries.

In the Analects, Confucius first of all emphasizes self-cultivation (f&2) in


https://doi.org/10.1093/acprof:oso/9780199359431.003.0003

order to provide rest or comfort (&) for all other people, with harmony (#1) and

equity (33) as the following:
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Zi Lu asked what constituted the superior man. The Master said, ""The cultivation

of himself in reverential carefulness.” "And is this all?" said Zi Lu. '"He cultivates
himself so as to give rest to others," was the reply. "And is this all?" again asked

Zi Lu. The Master said, ""He cultivates himself so as to give rest to all the people.
He cultivates himself so as to give rest to all the people - even Yao and Shun were still
solicitous about this." (Xian Wen 42),

English translation: James Legge, https://ctext.org/analects/xian-wen
Retrieved Aug. 16, 2022.

=9EE  NER 8@ (EK 1)
For when the people keep their several places, there will be no poverty; when
harmony prevails, there will be no scarcity of people; (Ji Shi 1)

English translation: James Legge, https://ctext.org/analects/ji-shi
Retrieved Aug. 16, 2022.

In addition, Confucius highlights benevolence (1Z) and priority (i&) which

are the significant moral values for socio-political leaders to make social
harmony. In his Analects, Confucius emphasizes propriety and perfect virtue as

the following:
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Yan Yuan asked about perfect virtue. The Master said, "To subdue one’s self and

return to propriety, is perfect virtue. If a man can for one day subdue himself


https://ctext.org/analects/xian-wen
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and return to propriety, all under heaven will ascribe perfect virtue to him. Is the
practice of perfect virtue from a man himself, or is it from others?" Yan Yuan said,
"1 beg to ask the steps of that process.” The Master replied, "Look not at what is
contrary to propriety; listen not to what is contrary to propriety; speak not what
is contrary to propriety; make no movement which is contrary to propriety."”

Yan Yuan then said, "Though | am deficient in intelligence and vigor, | will make it

my business to practice this lesson.” (Yan Yuan 1)

English translation: James Legge, https://ctext.org/analects/yan-yuan

Retrieved Aug. 16, 2022.

From a viewpoint of the Western sense, Confucius argues self-cultivation and
the practice of perfect virtue are the determinant factors to do the common good
as well as to give rest to others. In this vein, he asserts the definition of
government: “when the prince is prince, and the minister is minister; when the
father is father, and the son is son” (Yan Yuan 11, Analects). Confucius argues
that socio-political leaders’ harmony on the basis of benevolence and priority is
able to make all society harmony and good. Thus, the common good of Confucius
is to practice perfect virtue in order to make other people comfortable as well as

to subdue oneself and to return propriety.

With mutual harmony between different social groups, Confucius in the

Analects (i i) stresses the reciprocal relations of humanity as follows:

The duke Ding asked how a prince should employ his ministers, and how ministers
should serve their prince. Confucius replied, "A prince should employ his minister
according to the rules of propriety; ministers should serve their prince with
faithfulness.” Ba Yi 19.
AR UEMER, B e ? g AL rEE 0 TR
AL Gaal, /AMA 19), https://ctext.org/analects/ba-yi

English translation: James Legge, Retrieved Aug. 16, 2022.
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Confucius said, "Among us, in our part of the country, those who are upright are
different from this. The father conceals the misconduct of the son, and the son

conceals the misconduct of the father. Uprightness is to be found in this."”
(ZiLu1g), lFH : "EECEERRE. RATR , TARRE , EEE+P R, .
(w38, T8 18), https://ctext.org/analects/zi-lu  English translation:

James Legge, Retrieved Aug. 16, 2022.

Like Confucius, Mencius argues reciprocally mutual human relationships
between or among social strata. In the Mencius, Mencius emphasizes

harmonious relationships based on five relations of humanity:

... This was a subject of anxious solicitude to the sage Shun,
and he appointed Xie to be the Minister of Instruction, to teach the relations of
humanity: how, between father and son, there should be affection; between
sovereign and minister, righteousness; between husband and wife, attention to
their separate functions; between old and young, a proper order; and between
friends, fidelity. - Teng Wen Gong I, 4, Mengzi- English translation: James
Legge, https://ctext.org/mengzi/teng-wen-gong-i  Retrieved Aug. 16, 2022.

CBABEZ, BRATE, HUAR RTFER, EEAE
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He also argues that the common good is basically caused by the unison of
humanity. Mutual assistance is the basic of the common good for the people

and the kingdom. Mencius said:

'Opportunities of time vouchsafed by Heaven are not equal to advantages of
situation afforded by the Earth, and advantages of situation afforded by the
Earth are not equal to the union arising from the accord of Men. ...

When the being assisted by many reaches its highest point, the whole kingdom
becomes obedient to the prince. When one to whom the whole kingdom is

prepared to be obedient, attacks those from whom their own relations revolt,
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what must be the result? Therefore, the true ruler will prefer not to fight; but if
he do fight, he must overcome." - Gong Sun Chou |1, 10, -Mengzi-
English translation: James Legge https://ctext.org/mengzi/gong-sun-chou-ii

Retrieved Aug. 16, 2022.

TREERMHF), HWAFMAR... BP2E, KTIEZ.
DR FZFIE BUBRmZ R METATE, BB,
(ZF, AKRRET 10)

In addition, The Great Learning (K<5%), one of the Four Classical
Confucian Books, also mentions the common good. It can be achieved: first of
all cultivate oneself morally, secondly govern one’s family harmoniously,
thirdly govern one’s nation righteously, and lastly make all people happy and

peaceful. Chapter 2 in The Great Learning depicts:

R HHAEBERATE , LalE ; SOaREE  TBHER
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HFEEE, MEMEERE , ReAth | BHAR , KEBEAZEH,

252, K2 2. https://ctextorg/liji/da-xue  Retrieved August 18, 2022.

The ancients who wished to illustrate illustrious virtue throughout the
kingdom, first ordered well their own states. Wishing to order well their
states, they first regulated their families. Wishing to regulate their families,

they first cultivated their persons. Wishing to cultivate their persons, they


https://ctext.org/mengzi
https://ctext.org/mengzi/gong-sun-chou-ii
https://ctext.org/liji/da-xue

first rectified their hearts. Wishing to rectify their hearts, they first sought
to be sincere in their thoughts. Wishing to be sincere in their thoughts,
they first extended to the utmost their knowledge. Such extension of
knowledge lay in the investigation of things. Things being investigated,
knowledge became complete. Their knowledge being complete, their
thoughts were sincere. Their thoughts being sincere, their hearts were then
rectified. Their hearts being rectified, their persons were cultivated. Their
persons being cultivated, their families were regulated. Their families

being regulated, their states were rightly governed. Their states being
rightly governed, the whole kingdom was made tranquil and happy.
From the Son of Heaven down to the mass of the people, all must consider
the cultivation of the person the root of everything besides. It cannot be,
when the root is neglected, that what should spring from it will be well
ordered. It never has been the case that what was of great importance has
been slightly cared for, and, at the same time, that what was of slight
importance has been greatly cared for. - Da Xue 2, Also knowm as

"The Great Learning" in Liji, https:/ctext.org/liji/da-xue
English translation: James Legge Retrieved August 18, 2022

In sum, as reviewed in this section, the above classical Confucian texts
view the practice of perfect virtue as his common good and his happiness
principles ethico-politically. To achieve the common good, a person firstly
should not only seek for the realization of perfect virtue through self-
cultivation, but keep reciprocal relationships on the basis of the five relations
of humanity; secondly should govern one’s family harmoniously, and lastly

should establish a harmonious society and a tranquil order of the kingdom.


https://ctext.org/liji
https://ctext.org/liji/da-xue

IV. The Role of Higher Education for the Achievement

of Moral Character

The author intends to discuss the role of higher education for the
achievement of moral character from the approach of comparative education,
in particular, Canadian vs. South Korean higher education. The author
addresses three questions. First, why higher education ought to teach moral
and character education? Second, what is the role of higher education for the
establishment of moral character? Last, what are the educational strategies,
Canadian higher education vs. South Korean higher education, for the

achievement of moral character?

A. Why higher education ought to teach moral and character education?

The author briefly defends the first question: Moral and character education
is important in a mammonic and scientific oriented society. In the 4" Industrial
Revolution era, the global community emphasizes politico-economic power,
with emerging new high-technologies and pursuing competitive national
power. In particular, a number of theorists have mentioned that the new
scientific technologies have offered a lot of advantages and disadvantages
which have a major impact on industry, business, economy, society,
employment, human life, humanity, education, and so on (Davis, 2015;

Duggal, 2022; Kavanagh, 2019; Magyar, 2016; Marr, 2017; Morgan, 2016;


https://www.simplilearn.com/authors/nikita-duggal

Qureshi, 2020; Ross, 2017; Schwab, 2017; Vogels et al., 2020).

Under these situations, a number of socio-ethical problems or moral issues
will be happened in various organizations and communities (Lee, 2018).
Moreover, higher education institutions are not exception. In general, the
common goal of contemporary higher education is to pursue social success.
In spite of this general goal, happiness and good moral character as other
common goals of higher education are significant ethical values or
determinant factors in a human’s happy life. However someone who has
several reliable educational credentials achieved his or her social success
socio-politically, materially, or famously, one who does not have a good
moral character being able to share one’s interest and benefit with other
people cannot be a truly good or happy man/woman from a moral standpoint.

In this point of view, higher education needs to teach moral and
character education. It is natural that the more one has educational credentials,
socio-political power, and material things, the more he or she should do the
common good. Despite of a matter of course, the more one possesses rich,
power, fame, or reputable educational quality, the more one frequently has a
tendency to depress the weak, to do unfairness, injustice, or disadvantage
to other people directly or indirectly (Collins, 2019; Jelonek, 2021; Lee, 2018:
Maire, 2021). To build healthy moral character, there are not a few of various
organizations or institutions, such as religious denominations, educational
institutions, and charity bodies, being able to play the important roles. In
particular, higher education institutions can play an important role to build

healthy moral character through various ways of education, such as religion



education, happiness education, moral education, character education, multi-

cultural education, or liberal-humanistic education.

B. What is the role of higher education for the establishment of moral

character?

The author defends the second question as follows:

The traditional purpose and role of a university, higher education is a
center of teaching universal knowledge and skill to up-bring human power
and resources having professional knowledge and scientific technology
for building a welfare society as well as for developing the individual’s
life quality (Malden, 1835; Lee, 2012; Lee, 2018). From this viewpoint, the
major roles of a modern university stress the practicing of scientific and
pragmatic skills as well as the learning of cognitive and universal knowledge,
whereas university education has treated happiness and moral education
slightly.

From a viewpoint of higher education history, “the orientation of higher
education towards human flourishing has been central to universities since the
foundation of the earliest medieval institutions” (The Jubilee Centre for
Character and Virtue, 2021, p. 3). In the 20th century, this theme was displaced
by significant economic considerations and a focus on the expansion of
university provision, but it has not disappeared (ibid.). Now, “the cultivation of
character is integral to the core research, education, and civic mission that

universities share” (The Jubilee Centre for Character and Virtue, 2021, p. 3).



Supposing happiness is the ultimate goal of human beings, and moral and
character education would be a significant factor to live the moral life of each
person and society (Lee, 2018).

Therefore, with educating the new megatrends technologies and skills, one
of the major roles of the future university should teach and research pragmatic
or utilitarian knowledge and skill to enhance one’s life quality socio-
economically. On the other hand, another major role of the future university
should teach moral and character education not merely to establish a
harmoniously welfare society but also to foster a morally healthy individual
being able to cope with ethical and moral issues or risks occurring in the 4th
Industrial Revolution era (Lee, 2018, pp. 124-5).

In particular, from a functional standpoint of university education, to build
one’s moral character as well as to cultivate one’s virtue is an important role
or function for self-actualization and social harmonization. The main policy
and curricula of colleges and universities for moral and character education
should be considered: how to teach virtue and character; how to cultivate
virtue; how to develop character; what are strategies for character
development; how to plan for the establishment of moral character; what can
we learn from the ancient great thinkers about moral character education; how
can we plan moral and character education; and how can we build a moral or
ethical college/university.

In general, moral and character education aims to develop the moral person
who forms good habits and virtues (Hanson and Johnson, 2002; Sharp, 2018;

Walker and Thoma, 2017). “For the past few decades moral-character


https://oxfordre.com/education/view/10.1093/acrefore/9780190264093.001.0001/acrefore-9780190264093-e-119
https://oxfordre.com/education/view/10.1093/acrefore/9780190264093.001.0001/acrefore-9780190264093-e-119

education was bifurcated into two traditions, one of moral (ME) and the other
of character education (CE)” (Lapsley and Yeager, 2013, p. 295). Several
theorists illustrate the aim or concept of moral and character education as the

following:

Traditionally, moral education is concerned with the interpretation and strategies
one uses to understand moral phenomenon and defines the moral person as a
predominantly thinking entity, whereas character education emphasizes the
development of habits and dispositions as a precondition for the moral person.
(Walker and Thoma, 2017, https://doi.org/10.1093/acrefore/9780190264093.013.

119, Retrieved August 20, 2022);

The objectives of character education in the schools today? In some schools, it's
about promoting pro-social thoughts, values, and behaviors and having students
act as good citizens should in school. In others, it's about developing specific
desirable values. For schools in general, character education is about finding some
way to help students develop good habits or virtues (Hanson and Johnson, 2002,
https://www.scu.edu/mcae/publications/iie/vli3nl/interview.html, Retrieved

August 20, 2022);

Character education is a learning process that enables students and adults in a
school community to understand, care about and act on core ethical values such
as respect, justice, civic virtue and citizenship, and responsibility for self and
others. Upon such core values, we form the attitudes and actions that are the

hallmark of safe, healthy and informed communities that serve as the foundation
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of our society. (US Department of Education, 2005, https://www?2.ed.gov/

admins/lead/character/brochure.html, Retrieved August 20, 2022);

In the average family the aim of moral education seems to be restricted to the
formation of habits. In this way it is sought to develop not merely the virtues of
punctuality, order, obedience, and industry, but also veracity, honesty, and
selfcontrol. (FC Sharp, 1899, P. 214),
https://www.journals.uchicago.edu/doi/pdf/10.1086/intejethi.9.2.2375235
Retrieved August 20, 2022

Basically, moral education (ME) and character education (CE) are oriented
from the same roots on the basis of ethical or moral philosophy from a viewpoint
of traditional liberal education. In spite of such an identical origin, for the past
few decades, both education paradigms have oriented and developed toward
different ethical theories, moral philosophy, preferred educational strategies,
educational policy, and traditions of liberal education (Lapsley and Yeager, 2013;
Watson, 1990). Moral education follows Kantian deontology emphasizing the
primacy of reason, obligation, judgment, and decision making, and thus the goal
of ME is to cultivate powers of reasoning to understand what the moral law
requires, and to know what one should do as well as to judge one’s obligation
(Lapsley and Yeager, 2013, p. 295; Watson, 1990).

In The Critique of Practical Reason (Kritik der praktischen Vernunft),

Immanuel Kant (1724-1804), a German philosopher, describes “Pflicht”

(obligation or duty) as the following:

Pflicht! duerhabener, grof®r Name, der du nichts Beliebtes, was

Einschmeichelung bei sich fihrt, in dir fassest, sondern Unterwerfung verlangst,


https://www2.ed.gov/%20admins/lead/character/brochure.html
https://www2.ed.gov/%20admins/lead/character/brochure.html

doch auch nichts drohest, was natCrliche Abneigung im Gemuihe erregte und

von selbst im Gem(ihe Eingang findet und doch sich selbst wider Willen Verehrung
(wenn gleich nicht immer Befolgung) erwirbt, vor dem alle Neigungen verstummen,
wenn sie gleich ingeheim ihm entgegen wirken: welches ist der deiner wirdige
Ursprung, und wo findet man die Wurzel deiner edlen Abkunft, welche alle

abzustammen, die unnachlaf3iche Bedingung desjenigen Werths ist, den sich

Menschen allein selbst geben kénen?

Erster Theil. Elementarlehre der reinen praktischen Vernunft, Erstes Buch. Die
Analytik der reinen praktischen Vernunft, <Drittes Hauptstitk. Von den Triebfedern
der reinen praktischen Vernunft>

https://www.gutenberg.org/files/49543/49543-h/49543-h.htm#Pg071
Retrieved August 25, 2022.

Duty! Thou sublime and mighty name that dost embrace nothing charming or
insinuating, but requirest submission, and yet seekest not to move the will by
threatening aught that would arouse natural aversion or terror, but merely holdest
forth a law which of itself finds entrance into the mind, and yet gains reluctant
reverence (though not always obedience), a law before which all inclinations are
dumb, even though they secretly counter-work it; what origin is there worthy of thee,
and where is to be found the root of thy noble descent which proudly rejects all
kindred with the inclinations; a root to be derived from which is the indispensable
condition of the only worth which men can give themselves?

First Part — Elements of Pure Practical Reason.

BOOK I. The Analytic of Pure Practical Reason.

Chapter I11. Of the Motives of Pure Practical Reason,
https://gutenberg.org/files/5683/5683-h/5683-h.htm#link2HCHO003

Retrieved August 25, 2022.

Furthermore, Kant in the Metaphysics of Morals (Die Metaphysik der Sitten)
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argues that duty or obligation which forms the subject matter of the Doctrine of

Right related to justice or law, while views the other duty which forms the

subject matter of the Doctrine of Virtue related to ethics or virtue.

In terms of Kantian moral philosophy, moral education pursues Kantian ethic
of duty which stresses the judgment of obligation as well as cultivates reasoning
and decision making (Lapsley and Yeager, 2013).

On the other hand, character education (CE) follows Aristotelian virtue ethics
accentuating virtue as a purposive disposition, virtuous character lying in a mean
and being determined by the right reason. Thus, the goal of CE is to cultivate
disposition, traits, and virtue to understand what kind of person I should become
as well as to attain the virtuous character (Lapsley and Yeager, 2013).

Considering Aristotle’s ethical virtue, in the Nicomachean Ethics he describes
ethical virtue as &g (hexis: possession, a being in a certain state, a permanent
condition, produced by practice, a state or habit of mind, skill as the result of

practice, experience, https://www.wordsense.eu/&zi¢ ), that is, a tendency or

disposition induced by one’s habits to have appropriate feelings (1105b25-6),
while the Old Greek term, &Zeic (hexeis: plural of hexis), as the defective states
of character, are tendencies to have inappropriate feelings. Additionally, “virtue
therefore is a mean state in the sense that it is able to hit the mean” (Aristotle,
Nicomachean Ethics, 1106a13) : “uecdtns tic dpo. é0Tiv 1) Gpeti, GTOYACTIKN Ve
ovoa tod uécov”, https://plato.stanford.edu/entries/aristotle-ethics/#EthiVirtDisp,

Retrieved Aug. 27, 2022).

In the Nicomachen Ethics, Aristotle illustrates ethical virtue as follows:

The dispositions are the formed states of character in virtue of which we are well or
ill disposed in respect of the emotions (1105b).

ékeic o¢ kal’ bc mpog ta wadn Exouey v 1 Karxdg, olov TPog 10 dpyiadijval, i pev
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http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0054%3
Abekker+page%3D1105b  Retrieved Aug. 27, 2022.
Aristotle in 23 Volumes, Vol. 19, translated by H. Rackham. Cambridge, MA, Harvard
University Press; London, William Heinemann Ltd. 1934.

But it is not enough merely to define virtue generically as a disposition; we must also
say what species of disposition it is (Aristot. Nic. Eth. 1106a).

Ol 68 un uévov obtwg eimeiv, 6t &g, GAAd Kai moio TiC. pyTéov ovV 611 mhoa GpetH,
o0 Qv 1j Gpeth, avTo T £ &0V dmotelel kai 10 Epyov abtod &b dmodidwaory,

Aristot. Nic. Eth. 11063,
http://lwww.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.
0053%3Abekker%20page%3D1106a). Retrieved Aug. 27, 2022.

Furthermore, ethical virtue is a condition intermediate (a mean state as a
“golden mean”) between two other states, one involving excess, and the other
deficiency (1106a26—-b28). “Virtue, therefore is a mean state in the sense that it
is able to hit the mean” (1106al3: “uecoryg tic dpa éotiv 1) Gpeti, oTOXAOTIKI
ye oboa tod uéoov”). In brief, Aristotle defines ethical virtue as disposition
(8&€1¢) and the mean (uecdtrg).

In terms of Aristotelian moral philosophy, character education pursues
Aristotelian ethical virtue which accentuates not merely virtue as a purposive
disposition, but moral character lying in a mean and being determined by the
right reason (Lapsley and Yeager, 2013). Therefore, the goal of character
education is to attain what sort of person | should be as well as to achieve the
virtuous moral character.

On the basis of aims and goals of moral education and character education,
the author discourses upon the role of higher education for the establishment of
moral character. For moral education in colleges and universities, higher

education institutions should become change agents to develop reasoning and
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decision making regarding one's obligation and personality as well as to

determine what should | do and what is to be done. In contrast, for character
education, colleges and universities as change agents must be approached
comprehensively to develop virtuous habits, traits, and characters of an
individual, group, and community intellectually, physically, emotionally, and
socially. Furthermore, ME and CE in higher education institutions should
emphasize what is good for one and others to live harmoniously as well as
what kind of person I should be and what I should do to live well happily.
These main roles also have preferred important educational paradigms and

strategies for moral and character education in colleges and universities.

C. What are the educational strategies, Canadian higher education vs.

South Korean higher education, for the achievement of moral character?

The last question will be defended as the following:

As the author discussed in the previous section, colleges and universities as
change agents for moral and character education to achieve moral character
individually and socially. In this section, the author intends to discuss what the
educational strategies are for the achievement of moral character in the aspect
of Canadian vs. South Korean higher education.

The cultural and ideological roots of Canadian higher education were
commonly not merely Christianity based on Roman Catholic and Protestant
ethos and dogmata but also a democratic political ideology and a capitalistic
economic doctrine on the basis of European and American public tertiary
education systems (Lee, 2021). The former which was oriented on Christian

factors is closely associated with religious denominations and normative



hedonism, whereas the latter which was based on democratic and capitalistic
ideals are directly and indirectly related to utilitarianism or pragmatism and
mammonism (ibid.).

From a viewpoint of Canadian educational history, higher education in Canada
has been built through three eras or steps in general as Davies and Aurini (2021)

briefly point out:

Higher education in 'Old Canada’ before WWII was mostly a small collection of
colleges that bore imprints of American and British institutions and provided
personnel needed to develop a vast and sparsely populated territory. The 'Hey
Day of Canadian Nationalism' from 1950 to 1990 greatly expanded universities
and colleges in a broader project of modern state building and social uplift,
borrowing organizational models from mass-access American state colleges.

The third era, "Transnational Nation-Building," spanning the past 20 years, uses
Canadian degrees and diplomas to lure selective immigrants who seek Canadian
citizenship and entrée to an emerging transnational class of English-speaking
professionals (Davies and Aurini, 2021). https://www.tandfonline.com/doi/abs/10

.1080/21568235.2021.1942946 Retrieved Aug. 30, 2022

Simply put, first of all, the Christian seeds of European higher education had
been firstly scattered over the new field of Canadian education, and then the
public institutional models of American higher education were adopted as
Canadian public colleges/universities with Canadian nationalism. Canadian higher

education has rapidly expansion, with the educational policy of ‘Transnational
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Nation-building’ on the ground of Canadian nationalism.

In terms of higher education universalization, Canada already achieved
massive-education (Lee, 2021; OECD, Education at a Glance 2020). In 2020,
62.97% of Canadians aged 25 to 34 had either college or university qualifications.
Canada ranked the 2nd among the Organisation for Economic Co-operation and
Development (OECD) countries in college and university graduates (OECD,
Education at a Glance 2020: Educational Attainment and Labour-force Status,
Education, https://data.oecd.org/eduatt/population-with-tertiary-education.htm
Retrieved June 30, 2021). For educational finance, total expenditure on
Canadian educational institutions as a percentage of GDP (2018) was 5.8%
(including all tertiary education, 2.3%) (OECD, Education at a Glance 2021
OECD Indicators, Indicator C2, https://www.oecd-ilibrary.org/sites/b35al14e5
en/1/3/4/3/index.html  Retrieved Sep. 18, 2022). According to the World
Factbook (2021) of World Bank, Canada’s GDP ranked the 9™ (2.12% share) in
the world (https://statisticstimes.com/economy/countries-by-gdp.php
Retrieved September 18, 2022).

In contemporary Canada, education sought ‘to attain what are generally
defined as the four major goals for schooling: cultivation of mind; vocational

preparation; moral and civic development; and individual development ”
(Principles and General Objectives of Education, Canada, World Data on

Education, 6™ edition 2006/7 wwuw.ibe.unesco.org/sites/default/files/Canada.pdf
Retrieved Sep. 18, 2022). Contemporary Canadian higher education has also
pursued the new goals in accordance with “the Principles and General Objectives
of Education, Canada.” In spite of seeking for the new goals, higher education
sector in Canada comprises individually several provincial systems with their
own values, features, cultures, and aims (Kirby, 2021). Therefore, the educational
planning, strategy, and policy of provincial higher education institutions can but
stress uniqueness and differences in goals, priorities, values, and cultures amongst
the provinces (ibid.).

With opening the 21% century, higher education in Canada has played a critical
role in teaching, researching, and service the universal knowledge and scientific

skills required to response the various global challenges and agenda faced by its
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state and society. Furthermore, contemporary Canadian higher education has met
new challenges and responses against new trends and issues under the knowledge
based high tech society getting a more globalized world and the coronavirus
disease (COVID -19) pandemic era.

The major challenges in current higher education in Canada are: the conflict
between liberal-humanist objectives and econo-pragmatic objectives (Kirby,
2021); the promotion of equity, diversity, and inclusion (EDI) education in
colleges and universities (Campbell, 2021); the enhancement of educational
quality through higher education professional training courses (Daumiller et al.,
2022); internationalization in higher education through the United Nations’
sustainable development goals for the betterment of society (Ramaswamy, et al.,
2021); and the insurance of inclusive and equitable quality education and the

promotion of lifelong learning opportunities for all (Government of Canada:
https://www144.statcan.gc.ca/sdg-odd/goal-objectif04-eng.htm; United Nations:
https://sdgs.un.org/2030agenda  Retrieved Sep. 18, 2022).

In this section, the author mainly intends to discuss the conflict between liberal

-humanist objectives and econo-pragmatic objectives.

First of all, one of the major challenges in current Canadian higher education is
the conflict between liberal-humanist objectives on the basis of individual and
social moral philosophy and econo-pragmatic or economic-utilitarian objectives
on the basis of market-driven and commercially-oriented dogmata (Kirby, 2021).
The former is closely related to moral character education, while the latter is
closely associated with utilitarian pragmatic education. Thus, Canadian higher
education should make suitable plans and strategies: how to cultivate oneself
morally and how to harmonize socially between or among other people; and how
to teach vocational and pragmatic oriented education being suitable to the aims
of social success or econo-pragmatic objectives reflected in recent higher
education trends, strategies, policies.

From a standpoint of liberal-humanist objectives, moral and character
education is regarded as a part of liberal-humanist education. Dale Kirby (2021)

asserts:

Liberal-humanist objectives recognize the benefits of higher and advanced learning
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for the sake of the learning itself and its contribution to the growth, development,
and fulfillment of both the individual and the collective benefit of society. This
outlook values the pursuit of higher education more so for its moral, civic, cultural,
and broader intellectual purposes. This includes the full development of the human
personality beyond opportunities for personal advancement to the promotion of
understanding, tolerance, friendship, and community. These objectives encompass
education for citizenship, which promotes and strengthens equality, human rights,
and fundamental freedoms (Kirby, 2021). https://infonomics-society.org/wp-
content/uploads/Current-Trends-and-Recurrent-Themes-in-Canadian-Higher
-Education-.pdf Retrieved Aug. 31, 2022.

In reality, current Canadians generally regard higher education as a useful and
valuable means or tool to obtain social success and wealth in the capitalistic and
multicultural Canadian society, to enjoy one’s materialistically prosperous life in
this world. In this vein, we can say that contemporary higher education in Canada
has pursued the attainment of one’s social success rather than the development of
one’s moral character.

Thus, as Kirby (2021) points out, Canadian higher education should pursue
moral, social, cultural, and broader intellectual purposes not just to cultivate
oneself as a moral person but also to harmonize oneself with others as a
philanthropist having humane friendship and morality.

On the other hand, for Korean higher education, the cultural and ideological
roots were generally not just traditional Buddhism and Confucianism based on
religious and ethico-political philosophy, but Christianity based on Roman Catholic
and Protestant ethos and a democratic political ideology and a capitalistic economic
doctrine on the basis of the Western thought and American higher education system.
From the perspective of Koran cultural history, Korean elite or higher education
in the 4™ century had been influenced by traditional Buddhism and Confucianism,
and was modelled on ancient Chinese elite or higher education institutions (Iryon,
1285; Kim, 1145; Lee, 2000, p. 26; Lee, 2021).

However, modern higher education in Korea has been largely influenced by
two cultural factors: Japanese imperialism on the basis of Shinto-Confucianism
as well as Christianity and Americanism based on the Western thought and science.
The former built Japanese colonial postsecondary institutions in Korea to mainly
foster the pro-Japanese elite for denationalization and assimilation of the Korean

people (Lee, 2000; Rim, 1952), whereas the latter established modern Korean
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colleges/universities with adopting the American university models through the
U.S. military government. The U.S. military government actively promoted higher
education for South Koreans regardless of social status and gender. Contemporary
higher education in South Korea has rapidly and widely spread its root through
industrialization, socio-political democratization, and education fever of the
Korean people (Lee, 2006; Lee, 2021). Particularly, the Korean people have
regarded education as a driving force of national development as well as a valuable
tool of individual success. Historically, “Korean society has traditionally long
respected the need and desire for learning, which worked as the driving force in
making Korea an education stronghold” (The Ministry of Education, S. Korea: as
a driving force of national development, 2015, p. 4).

From a standpoint of higher education, South Korea already achieved
universalization. In 2020, 69.80% of Koreans aged 25 to 34 had either college or
university qualifications. South Korea ranked the 1st among the Organisation for
Economic Co-operation and Development (OECD) countries in the proportion of
college and university graduates (OECD, 2020 Education at a Glance: Educational
Attainment and Labour-force Status, Education, https://data.oecd.org/eduatt/
population-with-tertiary-education.htm  Retrieved June 30, 2021).

For educational finance, total expenditure on South Korean educational
institutions as a percentage of GDP (2018) was 5.1% (including all tertiary
education, 1.6%) (OECD, Education at a Glance 2021: OECD Indicators, Indicator
C2, https://www.oecd-ilibrary.org/sites/b35al4e5en/1/3/4/3/index.html  Retrieved
Sep. 18, 2022). According to the World Factbook (2021) of World Bank, S. Korea’s
GDP ranked the 10" (1.92% share) in the world (https://statisticstimes.com/eco
nomy/countries-by-gdp.php  Retrieved September 18, 2022).

In brief, Buddhism and Confucianism as two significant religious or
philosophical factors adopted not merely as national religions and cults, but as
governmental and educational systems in the traditional age. However, Christianity,
Shinto-Confucianism, and American ideas have dominated contemporary South
Korean higher education systematically or practically. Although traditional two
significant cultural factors, Confucianism and Buddhism, have exerted little

influence on modern South Korean higher education practically and systematically,
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Confucianism has still greatly influenced the present South Korean higher
education, either internally or culturally in the aspects of educational administration
and organizational culture. In the history of Korean culture, the noble attitude of
Confucian scholar and humanitarianism have been deeply embedded in the Korean
society and people, and still highly valued in contemporary Koreans (The Ministry
of Education, S. Korea, 2015).

From the perspective of moral and character education, the two major religious
factors, Confucianism and Christianity, highlight the development and promotion
of one’s moral character and a morally good life, although econo-pragmatic
oriented education pursues a prosperous life and social success or arrivism to
practically achieve wealth, power, and fame under the materialistic South Korean
society (Lee, 2021). Traditionally, the Korean people have highly valued learning
and cultivating oneself to achieve one’s social success and one’s family honor.

In reality, the Ministry of Education in the Republic of Korea mentions:

The purposes of universities and colleges are to develop students' personality, teach
and research the profound theories of science and arts necessary for the development
of the nation and human society (Article 28 of the Higher Education Act). Higher
education is provided to high school graduates or individuals with equivalent
academic abilities approved by relevant laws in Korea,
http://english.moe.go.kr/sub/info.do?m=020105&s=english  Retrieved Sep. 12, 2022

In spite of the above written description in the Higher Education Act,
contemporary Korean higher education has neglected the development of
students’ personality, instead mainly emphasized econo-utilitarian education to
enhance national power as well as to obtain valuable or useful occupations so as
to materially flourish one’s life. Moreover, with a rapid development of national
power, the traditional Korean religious and philosophical thoughts, such as
Buddhism and Confucianism, have gradually decreased, while capitalism,
materialism, and scientism on the basis of Western ideas and values have broadly
increased in contemporary South Korean education and society (Lee, 2000, p.
157). Accordingly, social success or material flourishing has been generally
viewed as an important aim in one’s life, but the cultivation of one’s moral
character has been neglected or ignored (Lee, 2021). Simply put, it is not too

much to say that pragmatic value to achieve social success or material
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flourishing has been considered as an ultimate aim in contemporary higher
education in South Korea.

Like Canadian higher education, as Kirby (2021) points out, Korean higher
education should also seek for moral, social, cultural, and broader intellectual
purposes not merely to cultivate oneself as a moral person, but to harmonize
oneself with other people as well as to do the common good as a humanist having
humane friendship and morality.

A few years ago, to promote the moral character education, under the theme
of Happy Education for All Students, the Korean government set up the Character
Education Promotion Act (2015), and built the Character Education 5 Year
Comprehensive Plan (2016):

Korea promotes character education to raise intelligent learners who are able to
communicate well with others and have balanced growth of strength, virtue, and
wisdom. These are reinforced through the Character Education Promotion Act
(2015) and the Character Education 5 Year Comprehensive Plan (2016). Based
on a distinctive character education plan, schools are encouraged to implement
experience and project-based curricula, providing 1 sports activity per student
and 1 music instrumental instruction per student. In addition, Korea aims to
raise all teachers as professionals in character education and build their
capacity to support them to become key persons in establishing school-based
character education. The government announced 2016 to be the first year to
implement such character education, and campaigns have been disseminated
nationwide through advertisement and so forth to establish a consensus among
citizens.

http://english.moe.go.kr/sub/info.do?m=040101&s=english; The Ministry of

Education (2016), S. Korea, Policies & Programs Key Policies Major Tasks, Happy
Education for All Students, Retrieved Sep. 1, 2022

Fortunately, the policy makers of Korean education recognized the importance
of a happiness education to build students’ moral character and happiness.
Accordingly, the Ministry of Education, Korea changed in educational paradigm
from the system of uniform academic competition to the system of opening happy
classes.

As reviewed in this section, two countries, Canada and South Korea, have
different historical backgrounds and cultural roots in terms of higher education
history. In spite of these differences, the higher education of the two countries has

the common challenges and issues in the aspect of moral character education
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overall.

For the achievement of one’s moral character, a college/university should be
built up as a moral community (Hill, 2009), an ethical university (Teays &
Renteln, 2022), a moral enterprise (Long Jr., 1992), or a moral ivory tower
(Brennan & Magness, 2019). The policy makers and administrators of higher
education make suitable strategies, plans, and policies. In this vein, the author
suggests educational strategies and visions not just for the enhancement of moral
character education, but for the achievement of one’s moral character as the

following:

To provide formal curricula to promote and strengthen moral and character
education in colleges/universities,

To provide religion education or happiness education for promoting each
student’s moral character for pursuing a happy life,

To teach moral and character education for doing social justice and common
good,

To make various and frequent opportunities for religious participation and
volunteering service,

To build a moral college/university, first of all, administrators, instructors,
and professors should become key persons or core members as exemplars
who have good moral characters,

To build a bridge between college/university campuses and community stakeholders
through cross-college/university and university-community partnerships to promote
individual student’s moral character.

(Universities Canada, 2020, https://www.univcan.ca/sustainable-development-goals/
Agendaforthe2030SustainableDevelopment; https://www.univcan.ca/sustainable-
development-goals/). Retrieved September 10, 2022.

To enhance sustainable development and sustainable lifestyles, strengthen moral
character, human rights, gender equality, promotion of a culture of peace and non-
violence, global citizenship and appreciation of cultural diversity and contribution
to continuous development (Government of Canada, 2020:
https://www144.statcan.gc.ca/sdg-/goal-objectif04-eng.htm)

Retrieved September 10, 2022.

To successfully implement character education, colleges/universities are

encouraged to:

Take a leadership role to bring the staff, parents and students together to identify and
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Provide training for staff on how to integrate character education into the life and
culture of the school;

Form a vital partnership with parents and the community so that students hear a
consistent message about character traits essential for success in school and life; and

Provide opportunities for school leaders, teachers, parents and community partners
to model exemplary character traits and social behaviors (US Department of
Education, 2005), https://www2.ed.gov/admins/lead/character/brochure.html.
Retrieved September 10, 2022.

Character and practical wisdom can be... * Caught: the university community of both
staff and students provide the example, culture and inspirational influence in a positive
ethos that motivates and promotes character development. * Taught: the university
provides educational experiences across campus that equip students with the
language, knowledge, understanding, skills and attributes that enable character
development. * Sought: the university provides varied opportunities that help students
over time to seek, desire and freely pursue their character development (The JCCV,
2021, p. 9).

The Jubilee Centre for Character and Virtue (JCCV) (2021). Character Education in
Universities, Birmingham: Jubilee Centre for Character and Virtues, University of
Birmingham, The Oxford Character Project, 1-12. [Online],

Available at: www.oxfordcharacter.org; www.jubileecentre.ac.uk;
https://oxfordcharacter.org/assets/images/general-uploads/Character-Education-

in-Universities.pdf Retrieved September 10, 2022.

V. Conclusion

This article is to explore whether the achievement of moral character is the
ultimate goal of higher education from a cross cultural approach. To discuss this
study logically, three major research questions are addressed. First, what are the
concepts of moral, ethics, and character? Second, what is the achievement of
moral character from the Eastern and the Western perspectives? Third, what is

the role of higher education for the achievement of moral character?
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To defend these three research questions, the author used a descriptive content
analysis method, with a cross cultural approach. In order to defend the research
questions, the author in this study set several limitations. Moral character is
generally limited to the ancient Greek philosophy and Judeo-Christianity as well
as to the classical Chinese thought and religion. Specifically, the study is mainly
focused on not only Plato’s Republic and Aristotle’s Nicomachean Ethics but also
Confucius’ Analects and Mencius’ Scripture (The Works of Mengzi). In addition,
this paper also adjusts the lenses on moral theories, especially moral character,
cardinal virtues, social harmony, and the common good. Lastly, higher education
is focused on the lenses of Canada and South Korea. The significance of this
study is to provide basic theories and valuable resources about moral and
character education for educational administrators, theorists, and practitioners,
finding the theories of moral and ethics in the Eastern and the Western thoughts
and religions.

On the basis of the research results of this paper, the author suggests that moral
character education in colleges/universities should consider several questions as
the following: what should | become?; What kind of person | should be?; What
should I do?; How do I live?; What is a meaningful life?; and What makes life
happy?

As reviewed in this paper, to obtain right answers, the author suggests that we
ought to explore the worthy thought of the ancient great thinkers who left immortal
footprints philosophically and culturally as well as of the religious founders who
left eternally incorporeal or corporeal hereditament. The great philosophical or
religious thinkers are regarded as moral or ethical exemplars who can provide a
good moral or ethical lesson and wisdom for peoples. To promote and to achieve
one’s moral character, the great ethical or moral thought of the West and the East
should be designed as the core curriculum of colleges/universities.

Furthermore, the author suggests that both Canadian and South Korean higher
education institutions, as the moral-academic towers, should devote themselves as
valuable means to cultivate oneself and to promote one’s moral character as well
as to develop one’s ability and talent for obtaining better occupations and for

pursuing a prosperous life.



Finally, the author suggests that the future higher education should on the one
hand stress how to harmoniously live well together, and how to morally cultivate
oneself, on the other hand emphasize what | should do practically, and how I do
live well pragmatically. The former should be focused on moral and character
education to promote ethical life and moral prosperity, while the latter be centered
on pragmatic and utilitarian education to enhance material prosperity or wealth.
Although contemporary higher education less emphasizes moral character oriented
curriculums, happiness higher education in the future should be highlighted, as a
part of liberal-humanistic education. The main theme of higher education should
be: what makes life happy? Supposing happiness is the ultimate goal in life, the
end of higher education should be happiness, and colleges/universities should
become the Moral Ivory Towers where students can achieve their dreams happily
and meaningfully.

For the future study, it is recommended that the study would be comparatively
or empirically researched to explore and to analyze the strength and weakness of
moral character education in contemporary Canadian and South Korean higher
education related to the two countries, with various research methods. Finally,
the author hopes that this position paper will provide basic theories and useful
resources for the educational practitioners and theorists of the world as well as
for the future moral character education and happiness education.

In conclusion, based on the research results of this study, the author clearly
suggests that both Canadian and South Korean higher education as ethical or moral
agents should promote new education policy and curricula not merely to achieve
the ideal moral character individually and the common good socially, but to

enhance a harmonious and flourishing society ethically and happily.
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