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The Asian American identity is intimazely associated with wpward class mobility as the model
minority, yet women's gamings remain less than men's, and Asion American u
perceived to have strong family ties binding them to domestic responsibilities. As such, the
exact class status of Asian American women is unclear. The immediate association of this
ethnic identity with a specific class as demonstrated by the recenty released Pew study that
Asion Amevicans are “the highest-mcome, best-educated” ethnicity contrasts with another
studly that finds Asian American women have the highest suicide rates in the United States.
Te a{mﬁxﬁmﬁ these contrasting statistics, this article exploves Asian American women's
sense of authenticity. If the individual's sense of authenticity is intimately related with one's
group identity, the association of the Asian American identity with a particular class ambiva-
lently ensnares her as dichotomowsly hanthentc—as both the poor Asian American woman
mic upward mobility and the model minority Asian American
woman who engages m assimilation practices, Feminist philosophers understand that idervities
ctly how these wansformations occur remains a mystery. The article ends

culations on the difficulties for practicing and recognizing individual acts that
m&mjgf;w one’s group identity.
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2012, 12).% With such diverging images of the Asian American community, what
can a focus on the Asian American woman, as the subject, contribute to feminist
philo: s discussion ahout the subjectivity of women! How does this relate to phi-
losophy of race’s discussion abour the intimate relationship between the individual
subject and her group identity!

Any discussions in the United States of minority ethnicities that are not black
have hastily cumed ro culrure and culrural differences. Instead of myopically followe
ing this well-trodden path, this paper focuses on the relation of class and culture to
explore the ambivalent conditions of Asian American women. The Asian American
identity has been intimately associated with upward class mobility as the model
minority, yer women's eamings remain less than men's and Asian American women

possess {or are at least perceived to possess) strong family ties relegating them to the
domestic sphere. Under such circumstances, exactly what is the class or model minor
ity status for Astan American women! Does the upward class mobility reflect more
the lives of Astan American men! Perhaps a focus on Asian American women and
class can shed more light on understanding the funcrion of class for all racial identi-

ties.
The first two secrions of this article outline current developments in feminist the-
ory, philosophy of race, and Asian American studies. The first section explores why
the relation between an individual's sense of self as an authentic subject is intimately
wrapped up with one’s group identity. This condition of enranglement with one’s
group identity especially represents the circumstances of minority subjects. The sec-
ond section explains how the Asian American woman’s identification as a model
minority ambivalently traps her as dichotomously inauthentic. It establishes a false
dichotomy: the poor Asian American woman s inauthentic because of her inabiliry
to achieve economic upward mobility following the model minority theory, whereas
the model minority Asian American woman is inauthentic because of the assimila-
tion practices demanded for economic mobility,

The final section explores why, although identities change, even after more than
forty years since the first articulation of the model minority theory and its subsequent
negative reception by the Asian American community, the identificarion persists.
Thus, the paper ends with three speculations on the difficulties of changing over
determinations about one’s group identty. Ultimately, individual acts cannot change
over-determinations of minority identities requires
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sential, static core regardless of one's surroundings perseveres only with rthe old, lar-
ly di rded, conception of the self and authenticity as individualistic, unique,
and separate from a community. Careful readings of even the existential, phenome-
nological traditions—which especially advocare endeavors toward authenticity—rec-

ize that the self cannot live in a vacuum and does not possess a core but rather
develops in negotiation with others and is always in process. The self, as being-in-
the-world, becomes in relation with others in the social meaning horizon., One’s
group sets the parameters against which to compare and to distinguish one’s sense of
self. Hence in a complicated and precarious way, one’s authenticity intimately grows
with and against others.

On the epistemnic level, Lynn Hankinson Nelson concludes thar one knows as a
group hrst, and then claims knowledge as an individual. Nelson writes, “[mly claims
to know are subject ro community criteria, public notions of what constitutes evi-
dence, so that, in an important sense, I can know only what we know, for some we”
{Nelson 1990, 155). Nelson persuasively argues that with a coherentist conception of
knowledge, claims ro know cannot arise imitially individually. Even if one discovers
or creates something new, the “new” knowledge must undergo community confirma-
tion and justification in order ro become accepred as knowledge.

Not only does the self develop in relation to one’s group, epistemically, but one’s
relation with others fulfills a psychic purpose for the self as well. Linda Martin Alcoff
argues that every individual “needs to feel a connection o a community, to a history,
and ro a human project larger than his or her own life. Without this connection, we
are bereft of a concern for the future or an investment in the fare of cur community.
Nihilism is the result” (Alcoff 2006, 207). Individualism—an insistence on valorizing
independence, once upheld as a model of na;mm emaotional and g‘%&wi&’;{ cal devel-
opment—no longer holds an enigmaric starus.® In other words, one’s own aspirations
roward authenticity intricately rely—in an epistemic sense and in a developmentsl
sense—upon one’s group identity, Hence ro be true to oneself requires allegiance and
negotiation to one’s community, 1o ong’s group éd&méw
S ch ngmazﬁ ?cia{mm %mwﬁ oneself {m& one's group Eés‘;ﬁ{%{; imply that both

am?{mizmg m{é di z%iéﬁg the %if” o not necessarily

vive images of one’s f?’ Sup ifiz‘fr*szi{%. Group iden-
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of meaning, necessarily collective rather than wholly individual, and wseful as a
source of agency as well as a meaningful narrative” (Castells 1997, 40).° The empow-
erment and the narrative of the group buikd from individuals who actively align with
the group and participate in group identity-formation. Dialectically, the empower-
ment of the group promotes the agency of individual members. Such dynamic and
hermeneutic relations and rensions
illustrare the complexity of developing one

The need for political engagement among group members to create their own
identity is especially urgent when one’s group identity is overdetermined, if no
longer publicly maligned. A defining condition of minority existence is a reductive
treatment as indistinguishable from one’s group identity. Frantz Fanon famously said
it best when he claimed that he is held responsible “for my body, my race, my ances-
tors” {Fanon 1967, 112). Although overt racism or sexism does not persist based on
one’s group wdentity, a continuing defining condition of minority existence is thar of
being held as representative of the group. More recently, Donna-Dale Marcano
explains that after a history in which individual members were reductively undistin-
guished from her minority group identity, the individual’s acceprance into society
cannot be conditioned upon dissolving any afhliation with her minority group iden-
tity. Universalizing claims of equality and acceprance into the greater @miew condi-
tioned upon the racial minority’s ceasing to participate in the practices of one’s group
identity are tantamount to ver another form of discrimination. Marcano n”&?i%in\,
within the framework of Jean-Paul Sartre’s text, The Anti-Semite and the Jew, that the
anti-Semite does not recognize the Jew as an equal man, while the democrat recog-
nizes the Jew as a man but repmgdaag the Jew “for willfully wn\géermg himself a
Jew” {Marcano 2003, 218). Under these circumstances, Marcano evokes W. E. B
Dubois’s invocation to conserve a notion of race (219). For the minority, the group
identity not only over-determines the individual identity, as Fanon makes clear, bur
after such a history, demanding that minority individuals disaffiliate from their group
identity cannot suffice as an easy solution.

Lam;iautmif this situation, the debates from second-wave feminist theory that
ration about group membership,
by people both exrenal and

etween the individual and the group identiry

s sense of authenticity.

led to the third wave am
ahout who belongs and does not belong within a grou
internal to the group—even with the inesc

soiations with the group identity for gendered 3
in the goup 5 at times ”x’%&‘{&ﬁ«:i‘?iuiz% conditioned; groups may prioritize gamsg
group features, and ia 'cmg*iz:zwf: or not a er features. For examp
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difficulties raise the question of whether group identity necessitates exclusions. Thes
contestations over group membership not only raise repercussive questions about méz»
vidual and group empowerment, but because of the dynamic relation of oneself with
one's group identity, ultimately these contestations raise questions about an individ-
ual’s sense of authenticity.

Asian Auerican Wouen anp Crs

As a minority population, the Asian American s::@mmi;m{y in the United Stares
experiences its own specific set of over-determinations.” Today, the discussion cir-
cumnscribing the Asian American identity centers on the myth of the Asian Ameri-
cany as a model minority (see Jo 1984; Ngo and Lee 2007). William Petersen first
coined the term in a New York Times Magazine article in 1966, Karen Hossfeld
defines model minority as the belief thar “lifestyle parterns and cultural values of
some racial minority group (Asian} are more conducive o successful integration into
the mainstream U.S. economy than those of other groups (African Americans and
Latinos)” (Hossfeld 1994, 70). The most dangerous consequence of the model minor-
ity myth is that it promotes intra-minority conflict. Asian American scholars have
argued rhat belief in the model minoriry theory promotes the idea that no institu-
tional barriers exist to prevent economic advancement within the Unired States.
Accepting this idea positions the minority populations who experience difheulty
advancing economically as solely culpable for the obscurity. Ultimately, the maéd
mm@r;{; zﬁu>ry pits Asizn Americans against African Americans and Latin Ameri-

s. This remains the greatest danger with the model minority theory, but within
this paper, | discuss the model minority theory's impact on the subjectivity of Asian
American women.

The description of the group identity as a model minority originated from sources
outside of the group, but members within the group have internalized the theory
é?‘zsri{ Zi‘*ﬁ 33 T?zf my{h f@§7 the Asian American as a model minority has captured the

sughly that most of the current news about
oncerns of upper- mgmée«a lass Asian
’éemg not gaining entrance z;’;%:r; iw League universities or

. 1
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and media eschew anything conceming poverry—unless it is highlighting the escape
from poverty in rags-to-riches narratives. Perhaps discomfort with poverty in general
explains rthe limired artention {i‘s the circumstances of Asian Americans living in
poverty, even as the Pew report depicts such a possibility as an oxymoron. Some of
the ck ision among Asian American communities cotrelates more or less with
the state of development of their countries of origin. Some of the division rraces the
periods of immigration from the recently immigrated to those who have res

ded in
the Unired Srates for several generations. Some of the division originates from one of
the major bases of the United Srates” policies on immigration: labor needs thar have
diverged from manual to professional labor at different periods in the country's
history

I focus on Asian Americans living in poverty not solely to draw attention o this
population group, but also to highlight the curious phenomenon of a racial identity's
association with a specific class. Racial identities and gender identities have come o
be understood as social constructions rather than as natural phenomena. As socially
constructed differences, why are these identities so intimartely associared with a par-
ticular class? The usual focus along the black-white binary places African Americans
as poor and white Americans as ar least middle-class,” and similarly, women as
pooter, men as richer. Refusing the facile idea of a culture of poverty, turning to
Asian Americans and their association as economically upwardly mobile may shed
light on why racial and gender identities are so closely coupled with particular clas-

So does upward economic mobility accurately depict Asian Americans? The statis-
tics do not lead to an unequivocal answer. According to the 2009-10 census data,
erty rates for Asian Americans are not comparatively high, even during t?@e
recent economic recession. Asian Americans in poverty hover at 12.1%, compared to
9.9% for whites, 26.6% for Hispanics, and 27.4% for blacks (DeNavas-Walt et al.
2011, Table 4). Withour offering poverty rates, and instead focusing on the percent-
age with bachelor’s degrees and median household income, as earlier stated, the Pew
Research Center declares the Asian American community as “the highest-income
best educared.” As far back as 1984, Moon H. Jo wrote that cen atistics do not
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level. Yet based on this trmigrant population, the model minority theory was formed
mistakenly, atrriburing economic mobility to a population group who merely main-
rained their economic status. Let me add to these arguments three additional consid-
erations. First, if we break down rhe Asian American population to specific countries
of origin, the numbers vary widely. According to Ngo and Lee, the average per-capita
incomes of at least three Asian American populations—Hmong ($6,613), Cambodian
($10,215), and Laoc ($11,4%4)—were lower than those of the Latin American
{$12,111) and African American ($14,222) populations, based on the 2000 census
{Ngo and Lee 2007, 421). Second, the Economic Policy Institute published this year
that, for the “second vear in a row, Asian Americans had the highest percenrage of
long-term unemployment.... In addition the study found that Asian Americans con-
tinued to have a higher overall unemployment rate compared with similarly educated
whites” {Kang 2012, 14)."° Third, as mentioned in the introduction, the highest rares
of atrempred and successful suicides occur among Asian American women. Although
income has not been correlated with suicide rares, considering the difficulties of
immigrarion and poverry, | take some liberties in assuming a correlation. These addi-
rional numbers from different sources complicate the picture of how Asian Americans
actually fare economically.

Amid these questions about whether Asian Americans are model minorities, | am
concerned with a special consequence of this myth in light of the discussion in the
first part of this paper in that a reality of minority existence is the immediate associa-
rion of the individual identity with the d

oup identiry. [ find particularly troubling
that Asian Americans’ close class association, juxtaposed with the minority identitys
cultural affiliarions, produces a false dichotomy that makes difficule if not forecloses
the development of a sense of authenticity for the individual. In light of the position
that one’s sense of authenticity is dynamically and hermeneutically associated with
one’s group identity, the false dichotomy encourages if not establishes an ambivalent
urderstanding (from people borh within and cusside the Asian American identity)
and discourages an ambiguous understanding of the idendey. 1 follow Maurice Mer-
leau-FPonty's (who follows Melanie Klein) distinction between ambivalence «mi a”{é?:zr

bivalence coheres with psychol i
having two alternative immges of the same object, the same person withour making
any effort to connect ;%ffm or to notice z%aa{ in ’%aiif% ?*m z%é;a{ﬁ to the same object

m
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adjusting well to the culture of the United States, but covertly entails neglecting, if
not abandoning, the practices of one’s cultures of origin and conforming to the prac-
rices of the majority culture. In the United States, this is the culture of whires. As
such, Sarah Ahmed writes, “you can move up only by approximating the habitus of
the white bourgeois body” (Ahmed 2007, 138). C?im’i‘inﬂ the economic ladder consti-
rutes the definition of success in the United States. Hence the depiction of Asian
Americans as successful immigrants for ecam*mtcaii» advancing—for assimilaring—
implies applauding rhem for giving up their ethnic cultural practices in order to sur-
vive if not rthrive in this new country. Essentially, Astan Americans sell out.

The assimilation demanded for economic upward mobility results in the invisibil-
ity of Asian Americans. Arisaka wrires, “[ilf they are assimilated, they are invisible as
a group in the dominant culture as well as to the oppositional, ‘racial minority’ cul-
rures” (Arisaka 2000, 214)."" Scholars of Asian American studies have written exten-
sively on invisibility as a regularly occurring phenomenon specifically of the Astan
American community as a minority community in the United Stares (Yamada 1983).
The possibility of achieving a sense of authenticity appears dim among these model
minority but cultural “sellouts” in this condirion of invisibility.

Alternarively, the Auan American community is identified with persisting strong
ties to their cultures of origin, so much so that they face accusations of insular, isola-
tionist practices. Under this identification, because of their isolationist practices,
Asian Americans lag behind in political participation in the Unired States. The insu-
larity of the Asian American community has been pointed to as ultimately one of
the reasons, if not the main reason, for inter-minority conflict, particularly in the
analyses of the Los Angeles riots of 1992, So, in contrast to the invisibility of the
assimilationist Asian Americans, the isolationist Asian Americans facilitate their
own exoticism and their own hyper-visibiliry.

Who are these isolationist Asian Americans! If the
are economically upwardly mobile, then the olationist Astan Americans must be
the less economically mobile—those likely to live in poverty. For after all, within
these circumstances, if economic fm‘a%z?ay requires assimilation, those who do not
assimilate cannot participate in upward mobility. Here 1 want 1o point our ¢
%’%Q??‘;%{) women {especially women with hyphenated identities or from immigrant

assimilated Asian Americans

51

communities) are percetved as responsible for keeping ;éi%’&’tﬁ z'%m‘ culture and so are

more often burdened with continuing the practices of

ationist poor Astan fifnﬁcfz% are Hl
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associated with the group. The false dichotomy invites ambivalent responses o the
Asian American identity.

The Asian American woman whose group identity is dichotomously over-deter-
mined—as either assimilaring and successtully climbing up the economic ladder or
persisting in practicing her culture of origin with the consequences of isolation and
poverty—faces a scenario in which all the available choices trouble her relation 1o
her group identity, and to her ultimately developing a sense of parsmmi authenticity.
Is the poor Asian American woman's sense of self structured through the understand-
ing of the temporariness of her condition of poverty such that she will eventually
conform to the majority culture’s pracrices? Or, in realizing, through recognizing the
Jismal statistics on class mobility, that poverty is not remporary, does her sense of self
become significantly damaged in facing rhe likelithood of failing as a model minority!
Without poor Asian Americans, will the cultural significance of the Asian American
identity disappear as an identifying feature of the group? What is the sense of self for
the economically successful Asian American woman who conforms to the majority

culture and lets go of her amgimi culrural practices? Women carry the primary bur-
dan of culture, and women earn less than men; so are Asian American women more
likely to be poor, madition-bound, and isolared? If both practicing one’s culture of ori-
gin and economically climbing is impossible, considering that succeeding as a model
minority promotes the invisthility of one’s identity, must one choose poverty and
hyper-visibility to strengthen one’s group identity? For the Asian American woman
endeavoring toward an aurhentic sense of self in both its class and culrural ascrip-
tions, neither option allows for developing a coherent identificarion with one's group
identity. If the social empowerment of the group identiry relies upon inéév&}mis iden-
tifying and participating in the formation of their group identity, the series of com-
promised choices within the group identity’s class and cultural over-determinations
clearly have disenfranchising political implications,

Recall that the condition of minority identities is that their individual identities
are undistinguished if not reducrively collapsed o their group identities. With such
intimate associations, the solution to escaping the false dichotomy of the group iden-
tity cannot « msist of distancing oneself from one’s group identity. Instead, f
the minority | lual, for the Asian American woman to devel -
true to herself—a sense o% authenticity—she must work with and on the group idens
(Y [0 e

develop undenstanding of the group identity.
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temporal conceptions (Alcoff 2006, 151)."7 T think too much recent work stops here
on contexr and ambiguiry. Farlier feminist work had already explored contexts in
rerms of margins as both a place of oppression (in the sense of marginalizadon and
not receiving central ‘mgn{mn‘i and a place of possibilities {in the sense of the plural-
ity of choices available in rhe margins) (hooks 1990; Bar On 1993}, Ambiguity and
open-endedness are valuable, but absolute open-endedness does not exist for socially
constructed subjects. Moreover, absolute open-endedness does not in iself free but
can feel daunting. | am suspicious about whether rhe emphasis on context and ambi-
guity suffices o actually change identities, especially over-determined identities.

Upon recognizing that historico-material circumstances condition identiey bur that
identity can dynamically develop, the theoretical work cannot stop with the emphasis
on contexr and ambiguity; rather the difficult work for over-determined women of
color now lies in determining which actions, and eventually practices, are available,
effective, or transformative of the group identity. For Asian American women's
identities to break out of the ambivalence of isolationist, poor, hyper-visible,
exotic, and inauthentic or assimilationist, upwardly mobile, invisible, and still inav-
thentic, Asian American women need to engage in actions that change their group
idenrity. Surely if identities/subjectivities change, actions to defy the over-determina-
tions and to change group identities are already occurring! Nevertheless, it has been
quite difficult ro change over-determinations about any racialized minorities. To
understand this difficulty, 1 list three especially prominent problems with changing
one's group identity.

A structural reason exists for the difficulry of changing the group identity, or at
least complicating the g and complexity in
the lives of Asian Americans. First, with the postmodern clarificarion of the social
constructedness of identity and subjecrivity, agency becomes difhcule. Historico-mate-
rial circumstances not only construct identity and subjectivity, bur these conditions
also make available only certain actions. Young explains the very real weight of the
historico-material conditions of scciety thar admit a specific set of actions. She writes,
“Itthe milieu is the already-there set of material things and collectivized hs {*fz s against
the background of which any particular action occurs” {Young 1997, Z‘}} T Any act
m such positions cannot derive solely from some intemal force of will and intent,
also be conditioned by the situation from which one aces. Within thes
lith Butler fame

sup identity enough to see the divers

v clarified the demand thar such actions %e
i% - H .

5.7 In light of the social forces thar make
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pecific sorions and hence force : rep
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been described as defensive, petty, cunning, passive-aggressive, and born from jeal
ousy.® Friedrich Nietzsche comes first to my mind for references to the cunning
woman. In phrases like, “lwlhat inspires respect for woman, and often enough even
fear, is her nature, which is more ‘natural’ than man’s, the genuine, cunning supple-
ness of a beast of prey” (Nietzsche 1966, 269). N ¢ refers to the ways in which
ccause society conditions them to be slaves—act from places of insecurity
and defensiveness. As a result, if women acr ar all, they act rentatively and cau-
tiously, never quite trusting their decisions and actions. Women's actions occur in
stealth; their actions are hidden to prevent foreclosure from acting at all. Such covert
actions have been characrerized as passive aggressive. Social conditions restrain their

WO

actions to those that itk and poke their opponents, but never openly exhibit their
challenge of the system, the masters, the men with whom women have complicated
relations of care, dependence, and resistance. Their slave menrality and slave momnl
ity prevent women from forthrightly articulating LEE&?IV outlined positions. Nietzsche
writes with contempt that women are “cunning,” not really intelligent, not wuly
moral, and nor completely sincere. The social constructedness of subjects affects the

17 Such internalization of slave mentality and slave moral-

v of subje

very psycho 3
ity appears unavoidable for poor Asian American women living in relation to Asian
American men within the dominant whire culture and not meeting the challenges of
capitalism. Not only are Asian American women's actions limited within the histo-
rico-material miliew, bur also they are not likely to be rransformative.

Third, because of the group identity’s relational status with members of society, a
difficulty external ro the self exists. Feminist and race theorists have abundantdly clari-
fiect that perception and representation do not occur in neutral ways but within social
constructions and as a function of the existing horizons of social meaning. Perception
does not convey some objective access ro the empirical world bur transpires through

|

negotiations with members of society. Because people occupy varied positions of

power within the ositions of greater power are afforded
greater affirmation of their vi Feminist theories have unearthed a

history in which men's perceptions dominated over women's perceptions because of
and as a sign of men's i f greater power in society. Feminist film theory has
ially excavated how men's per tons prevailed to such an extent thar women

seeing. S»::wﬁéaﬁzave fﬁiirééi’%i<‘{°‘—l howve demonstrated
ot see the differences
j. When perception does not pr
¥ fsﬁ’? fhrms a reflects dominant
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Other members of society both internal and external to the group may still perceive

the actions as lving solely somewhere within the false dichoromies

[ do not want to end on such a negative note. Feminist theorists have not pas-
sively accepted this depressing and debilitating situation.'® Somehow, history shows
thar identiries do evolve and individuals do challenge the status quo. In regard to the
first difficulty of agency as socially constructed subjects, feminists have challenged the
idea that the
oppression, including Marx’s, argue that even in the worst conditions of oppression,
the oppressed somehow develop a class-consciousness and «
of oppression. Even Jean-Paul Sartre, in his emphasis on the force of the other’s gaze,
admits of a dimension of the subject that escapes the force of the gaze. Defiant
actions may escape notice within the present normative system, as Sarsh Hoagland
explains, in rhat womer's actions against the system of heterosexuality through sabo-
tage may defy comprehension {Hoagland 2008, 519-38). The exact ontological status
of this separate dimension of the subject and the origins of actions that challenge
existing social constructions remain contested, but that such actions occur and that

biect acts only through repeating available actions. Theories of

verturn their conditions

identiries change holds true.

A Lrrrie Pusnove o THE RELATT

{ BETW

Since even in light of these three difficulties—in which the social-structural or histo-
rico-material conditions permit only certain actions, the subject’s internalization of
existing social meanings, and the difficulries of seeing actions as defying the existing
meaning systems—somehow identities do change, a lictle phenomenclogical analysis
may be helpful here. Phenomenologically speaking, in order for a subject
actions to stabilize into the social meaning ho
practices. For the actions to be stab

s made by unusual women under exceptional circumstances; rather, they must
reate new meaning.
must recognize the meaning
y pointed cut that there are difficulr
ly through repeated actions
h o be generalized and ultimately enfolded into the social
falling bel ] i

s hard-won

ns, the actions must evolve into

lized into practices, they cannot remain isolared

be repeated in “regular” circumstances. Isolated actions do not ¢
Because the actions occur within a social miliey, other

of the actions. 1 have alres

=5 of recognition

an meaning

-

tices. Perhaps

e, Actions

under which women are sai
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Of course, she cannot fully control the acts’ ultimate meaning in society. Under
such circumstances, actions—if recognized, repeated, and settled into practices—may
ultimately develop into meanings the subject did not originally intend. The eventual
meanings of a woman’s actions result from negotiations and judgments with other
members of society. Much like epistemic claims that require group confirmation,

v members of society sediments the acts’ meaning

because the repetition of actions
into the social horizon, the meanings of the acrs, as well as their expressions, take on
lives of their own.

Astan American women do not only ambivalently assimilate or practice their cul-

tures of origing they do not only ambivalently economically succeed or isolate them-
selves into poverty and political disenfranchisement. Together, both options foreclose
the possibility of an aurhentic relation to the Asian American group identity. Asian

g, chaosing, and mixing cultural and
class pracrices in order to forge new identities and subjectivities. Asian American
women living in poverty may act for the simple goal of
injustice. Survival as a driving force should not be underestimated.
Poor Asian American women's actions require more than a hasty reading; they can
uleimately surprise and lead to interesting circumstances. Pausing to recognize the

American woman’s actions could be critici

vival, and at times survival

in iself challenges

phenomenological structure of meaning-making—how new meaning enters the world
izing the interrelatedness of the complicity and the role of other
members of soctety. Much like an individual's sense of authenticity develops in
coherence with one’s group identity, the meaning of individual actions ultimately

—demands recog

i

forms in time with the perceprion of and acceptance by other members of society.
The recognition that the Asian American woman chooses and blends cultural and
3
cconomic practices opens up the possibility of achieving a sense of being true 1o
herself.
T rhe intricate and delicare relarion herween stoup identities and individual sub
In the intricate and delicate relation berween group identities and individual sub-
jectivities, especially for minority identiti
of the Astan Ame
tate reinterprerations both inrernal and external to the

en the over-determinations

es, | aim o k

articularly as it relates o class, to facili-

roup of w
an Asian American woman. | he immediare afhliarion of a race with a class not only
in their imme-
an American
ong. As

complicate
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se it establishes a series o
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1. See also Qi 2010 and Noh 2013, Noh writes that from “1981-2010, APl females
had the highest rates of suicide across race from ages 5-9 and 70+ and the second highest
rates from 20-69.7

7. Although Asian American scholars participated in preparing this report, the com-
munity did not receive the report with enthusiasm. See Hing 2012 and Lin 2012,

3. Charles Taylor stipulates the conditions for authenticity: “Authenticity {A)
involves (i} creation and construction as well as dis vy, (i} originality and frequently,
(iil} opposition to the rules of sociery and even potentially to what we rec
ity. But it is also rrue, as we say, that it (B) requires (i) openness to horizons of signifi-
’*%kammxi timz can save it from

e
snize as moral

cance {for otherwise the creatio
insignificance} and (i) a self-definit
and B conflict, but authenticity requires ku‘gzz‘g the rensions %}efwecﬁ {h{ two aléve and
requires an antisubjectivist bent {Ta‘ lor 1991, 66). This is not to suggest that one’s group
identity normalizes the self. T}k direction of influence flows bi-directionally.

4. Iris Marion Young writes, * E{ii@s’: discourse of liberal individualism denies the reality
of groups” (Young 1997, 17)

5. Alcoff cites Castells 1997, 7.

6. Recall that Audre Lorde writes about the African American community’s ant
nice on being reco multaneously as a black woman and a les-
bian. She writes, “ltlhe need for unity is often misnamed as a need for homogeneity, and
a Black feminist vision mistasken for betrayal of ocur common interests as a people” {Lorde
1993, 119). Lorde explains that group membership conditioned upon metonymic accep-
tance of cmiy certain aspects of her identity weakens her sense of self and ultimately
undermines her morivations for actively participating in her group identity (120}, See also
Woo 1983, 145; and Lugones 1990, 144,

As Yoko Arisaka writes, “during the era of ‘yellow peril) the ‘morality of Asian
women' was used as a bemx of exclusic er US immigradon policies” {Arisaka 2000,
2123 More s ﬁw David Haekwon Kim writes, “Asian
American students and prof ial

 and humane o s human nature and sc

nism over her ins

might %‘5 viewed as lacking the sort of nuanced so
iety... as lacking

H ;wf}"‘v’ LQS{,ES»} %}’Es
nce of middle an si upper

and Andrew Kol
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ibility: “in mg, im’éséhi?it is not a problem at all; if any-
ka 2000 isaka concludes that assimilating and
gree. Such reductive

sciation

of f}é ‘% an culture %&fi}i (,anfﬁc anism /md thc: desire for invisihility constitures a
highly selective reading of the cultural practices in Asia from a particular time. Jo pro-
ian population who did not follow
Americans

vides at least two historically specific segments of an /
such Confucian aspirarions. He writes, “in fact many érﬂt»weﬁeratzam Japane
grew up dz;sém‘r the Meiii period in Japan when rebellion and revolt were common
phenomena. .. the 19th-century Cantonese peasants were a worldly, rebellious, and emo-
rional lot” i}a} i)éiéf- 586-87). Through these examples, Jo reminds us of “the exwteﬁce of
profound cultural conflicts within the various strata of the Asian community,” He con-
cludes, “the culture of an ethnic group or of a society can be selectively presented and
varicusly interpreted according to the predilections and objects of the superordinate group”
586).

Ngo and Lee’s amicle on the South East Asian population provides an account of
one of the more cutrageous manifestations of oo quickly assuming knowledge of culture
Jd turning o culture as an explination of Asian American assimilation {(Ngo and Lee
73, Too many of the social scientists turned to culture as the explanation for the con-
trary positions thar the Viernamese were assimilating well and the Hmong, Cambedian,
and Lao were not assimilating well, and then later, the completely opposite depiction.
Such analysis demonstrates that too easily referencing culture can only be inconclusive if
ling. The analyses they highlight clearly exhibit

s
Z

errialistic tendenc

not misl

H

12. Uma Narayan writes about “the problematic roles assigned Indian women in

s

attermpts to ‘preserve Indian cultural identity’ in Indian immigrant communities” (Narayan
1997, xi.}

13. Maxine Sheets-Johrstone argues for undestanding even embodiment as inher-
ently dyramic. See Sheets-Johnstone 2009, 336,
14, Positionality does not entail a lack of agency; see Alc
15. Alcoff argues thar although Butler precludes a substance met aﬂh%\zma Butler does
?ﬁi’i‘?ié a process metaphysics 3 la W mf&:?%& Spinoza t{xh rein reality is
1573, Process

4 S
metap s can still opp “elive : f hat processes are not ?m&}m ﬁax but o

¥ nized patt

that
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