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This timely collection of essays presents fourteen constructive perspectives on the related questions of personal identity and the religious doctrine of bodily resurrection. Gasser draws together the work of leading analytic philosophers of religion and theologians from a conference at Innsbruck and Obergurgl, Austria, 28 July to 1 August, 2008. Far from a merely second-hand review and assessment of important theories, this volume is collectively written by prominent figures in the field, many of whom serve as key interlocutors in the essays of other’s as well. The result is a surprisingly unified collection of essays that reproduces as nearly as possible the dialogical context of a major international and interdisciplinary conference. Thus, Personal Identity and Resurrection is an important contribution to contemporary philosophical and theological discussion of identity and resurrection. 
Specifically, the volume is an exercise in dialogical fides quaerens intellectum, where an article of religious faith (resurrection) is explored and justified using a broad range of intellectual resources including “materialist to dualist conceptions of the human person and involve[ing] classical theological approaches, recent analytic metaphysics, and various ideas from continental philosophy” (p. 2). The results are often brilliant and occasionally highly creative models of personal identity and speculative theories of bodily resurrection. 
Four essays draw on various themes, classical and contemporary, in Christian theology. Stephen T. Davis proposes that one look to the nature of God as both able and willing to sustain all contingent beings in existence rather than to the nature of individual human persons for an account of continued personal identity. Bruno Niederbacker argues for a dualist reading of Thomas Aquinas’ view on bodily resurrection. Christian Tapp explores the resurrection theology of Pope Benedict XVI (Cardinal Ratzinger) while Nikolaus Wandinger discusses the rationale for purgatory. 
Two essays rely extensively and explicitly on continental phenomenology. Thomas Schärtl argues that the body (resurrected or otherwise) should be thought of as the object of our direct perception. Thus, while embodiment would seem to be necessary for the continued existence of the human person this need not entail physical embodiment. The perception of ourselves as (in some sense) embodied would suffice on this view as a basis for identity across the moment of death. Johannes Haag, on the other hand, supports a transcendental thesis that ascribing bodily states to ourselves is the precondition for ascribing conscious awareness. On this basis he asks what concepts of embodiment and self-reference are implicit in the eschatological transformation of individuals. 
By far the most common approach in Gasser’s collection is that of analytic metaphysics, including several essays that extend their author’s previous work on the topic. Dean Zimmerman expounds on his well-known “falling elevator model” and defends this view from the objections of William Hasker, David Hershenou, and Eric T. Olson. In the following essay, Olson takes up the metaphysics of the afterlife and concludes that there are three ways that life after death is possible, (1) if human beings are identical to immaterial souls, (2) if we are bodily removed to the afterlife at the moment of death, or (3) in the way proposed by Zimmerman. In each case, the central issue for Olson is the necessity of immanent causation in order to maintain the persistence of personal identity. 
Lynne Rudder Baker argues for the Constitution view of persons as a probable metaphysical basis for resurrection. Josef Quitterer urges a renewal of the classic hylomorphic view of the person where both the survival of the first person perspective and the resurrection of the body are fully in accord with the natural logic of the anthropological framework. Kevin Corcoran argues that the Constitution view is compatible with a (continental) relational understanding of persons and that this is consistent with the Christian doctrine that human beings are made in the image of the triune (and thus relational) God.  
Finally, three essays engage the metaphysics of resurrection with insights drawn from contemporary science. In one of the more interesting essays, Godehard Brüntrup proposes a metaphysical framework incorporating four-dimensional space-time and presentism to account for the persistence of personal identity without recourse to a dualistic model of body and soul or the need for resurrected bodies that are identical to earthly ones. Hud Hudson too makes use of the idea of space-time in arguing that the resurrected person is located in either two different space-time regions or in a single diffuse, albeit temporally connected, region. Robert John Russell discusses the metaphysics of resurrection and identity in light of contemporary physics in an attempt to find natural models for the sort of continuity and transformation implicit in the traditional Christian account of the afterlife. 
While uniformly insightful, the essays making up this collection generally suffer from a cluster of closely related, but by no means fatal, shortcomings. First, there is little evidence of an appreciation for the (potentially) symbolic nature of the creedal affirmation of bodily resurrection. Expressed another way, are the authors correct in their assumption to be speaking on behalf of the Christian view? Second, the authors fail to take even a cursory glance at popular culture or the platitudes and practices of loved ones at funerals, which indicate a dualistic model of the soul’s escape from the body and immediate transferal to heaven (or otherwise). The apparent dominance of this view among both practicing and nominal Christians begs for more consideration of the rationale for this project (i.e., creedal orthodoxy). Third, despite the stated goal of providing a philosophical account of the rationality resurrection there are a surprising number of appeals to what amounts to miracles to be found in this collection. Finally, it seems that granting the usefulness (or necessity) of this project is to already concede most of what is to be demonstrated. While Gasser is very clear about the intention of his collection to take the doctrine of the resurrection as its starting point why not simply continue to operate within the sphere of theology? How rational an account can one provide (and in what sense, “rational”?) when one has already taken for granted that resurrection is subject to a rational account?
In short, like most well-crafted works in the philosophy of religion, this collection leads to reflection on its topic but also on the nature of the field and its relationship to theology as well. In this lies the highest strength of Gasser’s collection and its authors’ greatest gift to their reader. 
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