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Ronny Miron

Transcendence and Dissatisfaction in Jaspers’ Idea of the Self

Abstract

h for self, mainly in the thinking of Karl Jaspers. The
of this search and the power that motivates it. For this
gical viewpoint that will follow Jaspers’ course from its
As an object of observation, up to the
appeared as a personal and existen-
nd the frustrations involved in this
aspers’ search was inspired by a
f to transcend every present un-
¢ sclf and to look for an improved one. Lastly, the search for the self will ap-
ding to another search, i.c. that for Being and transcendence.

A. Preface

The famous instruction of the Oracle at Delphi ,Know thyself* presupposes, at
least seemingly, two things: the existence of the self and the possibility of know-
ing it. Whether these two are correct or not, they have persistently challenged
philosophers ever since. Applying to Karl Jaspers” thinking, this paper will put
to the test the possibility of coming to terms with both the existence of the self -
what one might name the reality of the self or the self as a substance! - and the
knowing of the self. These two viewpoints about the self are considered here as
mutually related. The self that is regarded as a substance and the self that is trea-
ted as an object of knowledge, are one and the same. Yet, the self as an object of
Knowledge is different from other objects of knowledge, due to its being that by
which object can be known and present.? Furthermore, the self is a being that
knows itself as knower, or can achieve ,self-knowledge*.

! For an historical account of the philosophical question whether selves are substances?
See: Sydney Shoemaker: Self-Knowledge and Selfidentity. Ithaca and London 1963. 41-80.

2 This understanding is scrutinized in Seebohm’s commentary of Husserl's Phenome-
nology, to whom the discussion will relate later. See: Thomas Seebohm: The Other in Field of
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222 Ronny Miron

The present discussion will focus especially on one’s Knowledge of oneself,
which is differendated from general knowledge of the ,person‘ that does not re-
fer in particular to any individual. However, the fact that the search for self-
knowledge* is tied with the search for the existence of the self indicates that such
self-knowledge has an objective dimension and hence might be of value not only
for the person who achieves it but also for other selves or even for the under-
standing of the human self as such.3 In fact, this discussion will strive to achieve
an understanding of self-knowledge as such, except that this understanding can-
not stand by itself but must refer to an individual. In any event, while one’s self-
knowledge can change and develop throughout one’s life, the general under-
standing of it must show the persistence of the self as the existence or the reality
of one and the same thing at different times.? Finally, the self is but the joining of
the individual features of self-knowledge together with the constant or objective
dimension of one’s existence.

The central thesis to be scrutinized below is Jaspers’ conviction that there
exists in human being something constant which can be called self and to which
one can attribute the individual ability of achieving self-knowledge. Yet the fact
that Jaspers persistently stressed the particular way in which one’s self takes pla-
ce, seemed problematic to many of his commentators because no epistemologi-
cal account concerning the way one can achieve self-knowledge exists in his wri-
tings; an account which is needed especially whenever the issue under discus-
sion is a particular one. Using the above terminology, one can deduce from the
existing literature the following expl

wion: Jaspers thought he could avoid the
epistemological problem, since he did not deal with the self as a knower but as a
self-knower. Since the knowledge of the self, or of the self as an objeet, is differ-
ent from any other kind of know ledge, the whole discourse remains exclu sively

rooted in particularity, and hence cannot be observed by an epistemological
viewpoint.’

Consciousness. Essay in the memory of Aaron Gurwitsch. Lester Embree (Ed.). Washington
D.C. 1984.292 1.

3 To the problem of reality in Jasper sce: Miron: Towards Reality: The develop-
ment of the philosophical attitude to y in Karl Jaspers” thought. In: Journal of the British
Society for Phenomenology (forthcoming).

+ For the objective aspect of the self from the perspective of problem of identity, see: Tho-
mas Reid: Essay on the intellectual Power of man. London 1941. 205 {.; Butler: Of Personal
Identity. In: The works of Bishop Butler. J.H. Bernhard (ed.). London 1900, 281 (quoted from
Shoemaker 8, note 7)

5 The particular language characteristic to Jaspers has often appeared as an explanation for
his marginality in the philosophical discourse and even for the failure to understand his ideas.
On Jaspers’ marginality See: Charles Wallraff: Jaspers in English: A Failure in Communi-
cation. In : Philosophy and Phenomenological Research 37 (1977). 537-548.; Fritz-Joachim
von Rinteln: Beyond Existentialism. London 1961, 204; Fritz Heinemann: Existenzphiloso-
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Nevertheless, this paper will suggest a different view of Jaspers’ EQ.- of the
self. In my opinion, Jaspers did not simply stay away from u-ummnﬂdw_o@n& rea-
soning, but in the first place was concerned with creating an appropriate context
in which the self could be safe, especially from damaging and narrow perspec-
tives of it. Accordingly, we find in the vast corpus of his writings a continuous
effort to enlarge the sphere in which the self takes place, as well as a growing
awareness of that process itself. In each of the different contexts, different mea-
nings were bestowed upon the existence of the self and upon its ma_..m._soi_m.n_ma.
The dynamic of enlarging the sphere within which the self is elucidated will be
regarded also through the perspective of the classical _u_‘ov_mnw o*. qgmamnmmwﬁﬁ
i.e. the possibility of breaking out of immanence and constituting a conscious
relation to what lies beyond it. Though the attempt to transcend immanence
temological problems, these did not stand at the core of

frequently evoked e

could be elucidated, his thinking reached a crisis
lly led to putting aside, though not relinquishing, the effort to achieve an
anding of the self. From this perspective one can contend
that Jaspers® search for the self remained unaccomplished, or even failed. 20:?
theless, that cannot diminish the value of the search after the mn._pﬁ that is sug-
gested in his writing, which consists of the specific ethos of seeking vn.\?oznw:
and the relatively rare integrity that admitted its own deficiencies and finally its
impasse. ‘

The present discussion will focus, then, on the very nature .om the search moM
the self and the power that motivates it. For this purpose, it will follow T&uwﬂ
course from its radical point of departure, in which the self appeared as an o_u_wn_“
of observation, up to the point where the self acquired the status Om. a mcgnnm Le.
appeared as a personal and existential issue. The positively wnrhw.am insights
about the self and the involved frustrations will be clarified systematically. I shall
argue that Jaspers’ search — whose stages marked by using different terms to de-
note the self, i.e. psyche, subjectivity, Existenz ~ was inspired by a constant ex-
perience of dissatisfaction. This experience was mx?mmmmﬂ m:.-uxumn.% ﬁ_._SWE.m as
revealing a profound truth about one’s self-understanding as an warw:mcv_ﬁ
and thus never ending, search. The dynamic of dissatisfaction, which wnEw__.v.
covers Jaspers’ thinking as a whole, reveals a resemblance to Inmm.wm way m:” E.dl
losophizing in Phenomenology of spirit. Like Hegel, Jaspers mxwmdmnnm.m n__.mmwnﬁl
faction as evidence of the inadequacy of the conception out of which it was

that

encompa A-uv" ::»_

hie - lebendig oder tot? Stuttgart 1951. 65. 71. On Jaspers’ particular way of reasoning, see:
WEA Hoffman: The Basic Concept of Jaspers’ Philosophy. In: Paul Arthur Schilpp (Ed.): The
Philosophy of Karl Jaspers. New York 1957. 95-113. 95 ff.
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evoked, but at the same time he found in it a clue to an improved conception
that could lead to such. That is to say, that every stage in the development of
their ideas was negated by the following stage, within which it was preserved in
a different form. These dialectics of approval and negation will be regarded also
via the perspective of the concepts of immanence and transcendence. This oc-
curs in two ways: the negated understanding of the self is either what is identi-
fied with the immanent aspect of irs being (one’s body and consciousness),
whereby according to the approved understanding, the being of the self cannot
be embodied in any physical aspect and therefore is regarded as transcendent to
one’s immanent being. Alternatively, the negated understanding is that which
was identified as belonging to the former stage in the development of Jaspers®
idea of the self, hence this understanding is left behind in virtue of the later and
riper one. Here immanent is the current understanding of the self, whereas
transcendent is the understanding that has already been negated or the under-
standing which has not yet come into view in the process of explication. While
in the first way the concepts of immanence and transcendence referred to

aspects of the being of the self, in the second they refer to the process in which

the idea of self reveals itself and becomes known to its observer. One way or

another, what is called above dissatisfaction will be revealed as a consistent ele-

ment that did not let Jaspers rest upon the concept of self achieved at each stage

and that motivated him again and again to look for a better viewpoint that

would uncover the subject being in its fullness and uniqueness as a being that

consistently seels out better self-unders anding, The discu
to illuminate the inspirational function of the experience of dissatisfaction in ge-
nerating deep modifications in Jaspers’ understand 1, of the self.¢

ion will seek, then,

B. The self of the mentally ill person

Jaspers’ first attempt to consolidate a viewpoint that could facilitate accessibility
to the self appeared in his first book General Psychopathology (1913). In the fol-
lowing words, he indicated his interest in what he then called ,Psyche*/”

& Such understanding of Hegel’s Phenomenology of Spirit is well implemented in Laurer’s
interpretation. Yet in his interpretation, the dissatisfaction appears mainly
mechanism, by which an improved knowledge about the r y of objects can be achieved,
while its contribution to the explication of the self remains re ively marginal see: S.J. Lauer
Quentine: A Reading in Hegel’s Phenomenology of Spirit. New York 1976, 4. For a different
and more harmonizing interpretation to Hegel's, sce: Jon Stewart: The unity of Hegel’s ,Phe-
nomenology of Spirit', a systematical interpretation, Evanstion, Illinois 2000. 1-3.

7 This approach first appeared in Jaspers’ carly articles (191 0-1913). The book General Psy-
chopathology that appeared in nine editions and two versions: the first (1913) was narrow

n epistemological
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idea of

nscendence and Dis

»We want to feel, understand, and think what really happens in human be-
ings psyche. The general desire [Drang) for reality, means in psychopathology

tly accessible to sensibly discernible as objects are in natural m.nmo_..nnm Ll
without the ability and the desire to observe the psychic m—i to set it before ou.“_‘
eyes in it’s fullness it is impossible to occupy oneself with psychopathology.“¢
(AP1. 12)° . .
Reading these words, one cannot miss Jaspers’ conviction that mjnr. a thing as
spsyche’ really exists. Likewise, his usage of neutral terms as ,Reality*, ,;Human
being’, ,Psychic life’, clearly expressed the priority he bestowed upon Hr.m hu-
maneness of the mentally ill person despite his abnormal symptoms. This ap-
spers” description of the work of the psychiatrist as one who ex-
mal interaction with his patient and directs his attention to the
ingularity and completeness® (AP1. 1). Accordingly, Jas-

proach fi

periences pe

s Accordingly, Jaspers demanded a close examination QM the concrete situation by which
the sick person is surrounded (for instance, his personal abilities, social support etc.). Jaspers
was clearly influenced at the present point by Dilthey’s idea of C:&nqmﬂn&:m. See: Utnrmﬁ
Der Aufbau der geschichtlichen Welt in den Geisteswissenschaften. Leipzig 1927; Dilthey:
The Understanding of the Other Person and their expressions 4om life. In: Descriptive psychol-
ogy and historical understanding. R.M. Zaner and K.L Heiger (Trans.). The Hague 1977
(1927). 127-147; Chris Walker: Karl Jaspers and Edmund Husserl IIL. Jaspers as a Kantian
Phenomenologist. In: Philosophy, Psychiatry and Psychology 2/1 ( 1995). 65-82; Chris
Walker: Karl Jaspers and Edmund Husserl IV. Phenomenology as m:..mﬁn_..:n Cbmmnmm_z&:.am.
In: Philosophy, Psychiatry and Psychology 2/3 (1995) 247-266; Fritz K. Ringer: The Decline
of The German Mandarins. The German Academic Community 1890-1933. Cambridge &
Massachusetts 1969. 351 f.; Herbert Schnidelbach: Philosophy in Germany 1831-1933. Cam-
bridge 1984. 54 f. ) e
? The following works of Jaspers are refered to during the paper ?w.._u_.nsm_so,:&n ey
- Die Phinomenologische Forschungsrichtung in der Psychopathologie. In: Zeitschrift fiir die
gesamte Neurologie und Psychiatrie 9 (1912), wSLﬁOM. (Phen).
- Allgemeine Psychopathologie. Ein Leitfaden Fiir Studierende, Arzte und Psychologen. Ber-
lin '1913. (AP1); Berlin-Heidelberg $1942 (1 965) (AP4).
- Die Geistige Situation der Zeit. Berlin-Leipzig 1931 ﬁOm.Nv. o ) ,
- Philosophie (1-3). Heidelberg 1994 (1932): ,Philosophische Weltorientierung® (Ph1); ,Exi-
stenzerhellung® (Ph2); ,Metaphysik‘ (Ph3).
- Philosophie und Welt. Reden und Aufsitze. Miinchen 1958 (PuW).
= Psychologie der Weltanschauungen. Heidelberg 1985 (1919) (PW).
- Rechenschaft und Ausblick. Reden und Aufsitze. Tiibingen 1958 (RuA).
- Vernunft und Widervernunft in Unserer Zeit. Drei Gastvorlesungen. Miinchen 1950. (VuW)
- Von der Wahrheit. Miinchen 1991 (1947) (VAW).
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symptoms as a mirror of the reasons for the disease and therefore concentrated
on ,identifying and recognizing, characterizing and analyzing not the single per-
son but the General“ (AP1. 1).

Yet, the awareness that natural sciences are limited in approaching the men-
tally ill person does not mean that Jaspers dismissed the scientific approach as
such.’® Nevertheless, for him the guide to the understanding of mental diseases
should be the fact that the physical symptoms and the mental or emotional
ones, appear together, and there is no way to separate between the two; espe-
cially not by using the scientific method of psychopathology which, according
to him, could not address the mysterious continuity between the physical and
the mental (AP1. 9). By defining the craft of the psychiatrist as ,expertise® (Ken-
nerschaff) and ,Vocation® (Beruf) (AP1. 1), Jaspers intended to add to psychopa-
thology a personal and unique dimension that might be capable of meeting the
individual ,singularity® (Einzelnheit) of the mentally ill person (Phen. 408)
Unlike the physical symptoms, this aspect cannot be exhausted by any intelligi-
ble and general concept (Apl. 1 f.).12 Furthermore, Jaspers admitted no unitary
concept of illness (Apl. 3; Ap4. 651 f.), so even from the physical aspect one
cannot get a complete grip on the mentally ill person.™

One cannot separate between Jaspers’ understanding of the self in this con-
text and his criticism of the scientific approach, which at that time was deeply
influenced by positivism.!* Yet, the critical observation

[ did not serve him

10 Jaspers himself paid attention to the physi ase, which he termed as
,objektive psychopathologie', see: AP1. 94-106.

I1 Jaspers used the German term ,Beruf* (vor
trist. This point reveals the influence of Max Weber
ways admitted. See: Weber: Wissenschaft als Beruf (1919). I
senschaftslehre. Tiibingen 1922. 524-555; Weber: The I
Capitalism. New York 1958. 79-92.

12 Jaspers distinguished between the \limitations’ (Be: kungen) within which the scien-
tific approach operates and the boundary* (Grenze) that depicts the irreducibility of the hu-
man being’s individuality which one cannot overcome by any systematic approach. Jaspers’
use of the idea of boundary in this context was elaborated later hical writings in
which he presented two concepts of border: ,conte. s Grenzen) and
,principle borders* (prinzipielle Grenzen) (Ph, 45). 'I ction is parallel to Kant’s con-
cepts, which differed between ,Grenze' and ,Schranke', Se nt: Prolegomena to any future
Metaphysics (Beryl Logan, ed.). London & New York 1966, 111, On the influence of Kant on
Jaspers, see: Chris Walker: Karl Jaspers as a Kantian Psychopathologist II. The concept of
Form and Content in Jaspers” Psychopathology. In: History of Psychiatry 4 (1993). 321-348;
Chris Walker: Karl Jaspers as a Kantian Psychopathologist III. The Concept of Form in Georg
Simmel’s Social Theory: a Comparison with Jaspers. In: History of Psychiatry 5 (1994). 37-
70; Walker: Karl Jaspers and Edmund Husser! III.

13 See especially the chapter ,concepts of health and illness* (Ap4. 651-661).

14 Jaspers entitled the positivistic approach in psychiatry as ,prejudice® and the under-
standing of mental illness as brain disease he named ,brain mythology* (Ap1. 8). It seems that

pects of the d

n) to denote the profession of the psychia-
pers’ - an influence he al-
Gesammelte Aufsitze zur Wis-
ant Ethic and The Spirit of

otes

Transcendence 227

as a base for achieving a positive understanding of the self. It appears that the
ab

ce of any affirmative contentions about the self, at the present stage of his
ling, was more deliberate than accidental. It is very likely that Jaspers re-
from posing anything of content about the self, for he was afraid that
content as such would fall into generalizations that would fail to address the par-
ticularity of the subject being. To be more precise, Jaspers did not contend that
subjectivity could not have any content that could give expression to it, as Sartre
intended in his idea of a self ,without speech® (sans paroles).”® Otherwise, he
could not even have been able to point to the very uniqueness and particularity
of the subject being. It transpires, then, that Jaspers not only rejected the bare
attempt of .:7:5:7 content about the self; he especially criticized the imperso-

1pt to know objects of any kind, which he saw as
1out which subjectivity is dismissed. There-
nordial understanding of subjectivity, Jaspers him-
N saying anyt

»out it, except for pointing again

and again o ity uniqueness and particularity - features which actually say

::__ ng of content about the self.

nding according to which one’s self is beyond
any possible observation and rational access is merely the presupposition of the
ranscendence of the self, which refers to its very existing being. Though the
term of transcendence did not appear in Jaspers’ writing from this stage, he
nevertheless employed a unique meaning of it. On the one hand, transcendence
signifies here the specific meaning that Jaspers attributed to the self as an idea. It
is reflected first and foremost in the association of the psyche with one’s unique
and idiosyncratic personality, which extends beyond the individual’s physical
features.' This distinction can be elicited from Jaspers’ statement that as the in-
vestigation of the physiological symptoms is progressing, the mental elements
that are linked to it evade examination. Additionally, the inquiring into the men-
tal symptoms finally reaches a certain point when one can no longer find any

::, the under

his main criticism was directed at Griesinger and his followers, see: Wilhelm Griesinger:
Pathologie und Therapie der Psychischen Krankheiten. Braunschweig #1786. See also Jaspers’
criticism of psychoanalysis which is actually complementary to that of the scientific approach.
VuW. 9-29; GSZ. 137 {.; RuA. 260-271; Kurt Kolle: Jaspers as Psychopathologist: In: Paul
Arthur Schilpp (Ed.): The Philosophy of —Am_._._m&unnm New York 1957. 437-466.

15 Sartre explored this concept of the self both in The Transcendence of the Ego and in Being
5:_‘ Nothingness. On Sartre’s concept of the self, see: Hugh J. Silverman: Sartre’s Words on the
! n: Hugh J. Silverman, Frederick A. Elliston (Eds.): Jean-Paul Sartre: A contemporary
approache to his —ur__cjom*q Pittsburgh 1980. 85-104; Thomas W. Busch. The power of con-
sciousness and the force of circumstances. Indiana 1990. 1-17.

16 There is a resemblance between Jaspers’ understanding of the self of the mentally ill
person and the idea of the hidden self in K. G. Jung’s writings. See: Jung: Personlichkeit und
Ubertragung. Grundwerke 3. Ziirich und Diisseldorf 1966.
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accompanying physical aspect (AP1. 5)." In other words, the transcendence of
the Self appears as equal to the independence of the mental aspects of the mental
illness from the physical ones, or as reflecting the inaccessibility of the mental
aspects of it to the scientific approach. On the other hand, the discussed idea of
transcendence refers to the very ontological entity of the self as a concrete being.
Ostensibly, the ontological aspect of transcendence is in conflicts with that of
accessibility, i.e., how one can argue for the existence of self and at the same time
for its inaccessibility ? At the present stage of the explication, it was still impossi-
ble to see how one can extricate himself from this contradiction. Yet it is clear
that in Jaspers’ reflection on the self, the inaccessibility of the self was associated
with its transcendence, claiming that for the being of the self is transcendent
(mainly to empirical observation), the inaccessibility revealed as the very defini-
tion of the self as an entity.

In any event, the ontological meaning of transcendence excludes the possibi-
lity of associating it with one’s consciousness or self-consciousness — terms
which were not mentioned in these writings at all. To be precise, consciousness
as realm of rationality and especially of representation cannot bear witness to
the self, for it is transcendent of any kind of content. Therefore Jaspers’ distinc-
tion between one’s subjectivity or psyche and one’s physicality to which it is
transcendent, did not agree with Husserl’s split between the ,empirical I and the
stranscendental I Seemingly, the meaning of ,transcendental’, i.c., going be-
yond, could have fitted Jaspers’ idea of the self in this context which was con-
ceived as beyond one’s physical and empiric manifestations. Yet, for Husserl the
oI is transcendental because it reaches beyond itself and insofar as it is involved
in cognition of contents.”” In other words, whereas Husserl linked between the
self and the immanent consciousness as such - i.e. its intentional ability that
opens for the I the world of consciousness and thus constitutes it as transcen-
dental - Jaspers strived to save the self from any encounter with contents pro-
duced by consciousness. To be precise, it is especially the function of generaliz-

17 This idea is acknowledged as a landmark in the process of integrating the phenome-
nological method into the field of psychiatry and psychopathology, see: Herbert Spiegelberg:
Phenomenclogy in Psychology and Psychiatry. Evanston 1972, xxxiv- xxxv.

18 According to Husserl, both concepts of ego are constituted in consciousness (Ideas Per-
taining to a Pure Phenomenology and to a Phenomenological Philosophy. Rojcewicz and A.
Schuwer (Trans.) 1989. 109. 119 f.). For the discussion of these concepts, see for example:
David Carr: The Paradox of Subjectivity. New York & Oxford 1999. 67-97.

19 Marbach’s interpretation of Husser!’s idea of ,transcendental I' stressed the function of it
as an agent of contents and truth, see: Eduard Marbach: Das Problem des Ich in der Phino-
menologie Husserls. The Hague 1974. 44 f. This view appeared also in a reading suggested by
Sokolowski. For an ontological interpretation of Husserl’s Phenomenology and particularly
his understanding of subjectivity, see, Lauer: Phenomenology - its Genesis and its Prospect.

New York 1955. 81 ff.
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ing characteristic to consciousness that motivated him to strive for separating the
understanding of the self of the mentally ill person from firm contents, which
due to his training were usually based on observation of abnormal physical sym-

ptoms. It transpires, then, that the dominance of Jaspers’ criticism of the scienti-

fic approach, which was committed to achieving generalizations about mental
diseases, in consolidating his stance regarding the mentally ill person that
blocked his view not only from other features of consciousness than that of ge-
neralizing, but also from the very possibility of saying anything of content about
the self.

y, from Jaspers’ mostly implicit notes about the mentally ill person one
can clicit two aspects of his/her being: a limited or partial one and an infinite
lected in the narrow view of the science of Psychopathology
ly on symptoms whose source is physical, whereas the second

one, The
that focuses
is mainly an intuition according to which one
infinite entity which cannot be reached by the fixed tools suggested by science.
Cnly the second can relate to the idea of the self. Paradoxically, the limited side
ol the being of the mentally ill person can find many words to express itself
which are originated in the objective language of science, while the infinite one

>

s subjective being is an elusive and

re s vague and speechless due to the common difficulty to express unique-
ness by general words. One way or another, these sides were for Jaspers two
sides of the same coin, for the limitation of what can be stated about the mental-
ly ill person arises from the awareness of infinity of the person’s being, and vice
versa, it is exactly this awareness that cannot but allow us to restrict ourselves to
the limited aspect of the single phenomenon which we observe. So the negative
side of Jaspers’ criticism of the science of Psychopathology meets its affirmative
side, which he directed towards the mentally ill person as human being.

What is interesting about Jaspers’ view in this context is that the unsatisfying
part of his concept was not connected with the vagueness that characterized his
concept of the psyche — for he conceived this feature as essential to it. Instead,
the experience of dissatisfaction concerns the scientific approach, due to its focus
on the physiological dimensions of mental illness; these appeared to him as con-
cealing the emotional ones, in which a clue might be found to the self of the
mentally ill person, i.e. the real key to the understanding of his illness. The fact
that the experience of dissatisfaction referred to the scientific method and not to
the self is understandable, for the formation of the self as transcendent blocked it
from any experience, including that of dissatisfaction. It is precisely the void that
was left from the closing of the self from any touch that could leave for Jaspers
the space free for digging into the deficiency of the scientific method. One can
add that the conditionality characteristic to science, which subjects it to alter-
ations according to new findings or contemporary theories and methods, even
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deepens the dissatisfaction from it, because of its incapability of meeting Jas-
pers’ very idea of the self as independent of any immanent factors.2® Lastly, the
meaning of the transcendence of the self referred at the present stage to all that
falls outside the limitations of the scientific understanding of the psychopa-
thology.

Nevertheless, already in the unsatisfying part, one can find an indication of
the next step, which Jaspers took in order to achieve a more explicit under-
standing of the self, i.e. the psychological perspective into the self, which from
the outset assumed the individual differences between human beings. Jaspers the
psychiatrist spoke of the need to employ in psychiatry a psychological ap-
proach. He stated that the fact that in certain cases psychology - which is basi-
cally addressed to normal people - cannot be implemented practically by psy-
chiatrists, should serve as a goad for Psychopathology to explore its own
psychology to complete the unique elements that are irrelevant to normal peo-
ple (Ap1. 3 £.).2! Consequently, the distinction between normal phenomena and
abnormal ones will always be at most presumable and thus remain vague. The
gathering of the individual differences between mentally ill people and the lack
of a unitary concept of illness compels us to carry out an ,,unlimited search® for
methods and new viewpoints (Ap4. 460) together with an empathic attitude
that can be alert to the uniqueness in which the mental illness occurs to a single
concrete personality.?? All these means will hopefully meet the same early urge
to find a door to the infinite being of the person afflicted with a mental illness
(Apl. 2).

The indication of the next steps to be taken is even more far-reaching. Al-
ready in the first edition of General Psychopathology, long before he manifested
his interest in philosophy, Jaspers referred to the need of philosophy, and what
he denoted then as ,thoughts of a realm of spirit (Ap1, 12), that might be of use
for testing and criticizing the presuppositions of Psychopathology as well as for
the exploration and designing of its methodological instruments themselves
(Apl. 6 £.). Despite the vagueness characteristic to the above statements of Jas-

2 Jaspers’ position can be viewed also via the historical context of the so called ,methods
controversy*. See: Walker: Karl Jaspers and Edmund Husserl TV.

21 Jaspers pointed on initiations that took this challenge, sce: AP1. 4, note no. 1.

22 Among the required qualifications, required from the psyc
following: ,empathy‘ (Einfiihlen), ,part n‘ (Miterleben), ,inner understanding® (Hinein-
verstehen) (Phen, 391). About empathy see: Herbert Spiegelberg: Phenomenology in Psycho-
logy and Psychiatry. Evanston 1972. 186; Walker: Karl Jaspers and Edmund Husserl TII; Wig-
gins, O. P, M.A. Schwarts, M. Spitzer: Phenomenological/Descriptive Psychiatry: The
Methods of Edmond Husser] and Karl Jaspers. In: Spitzer, Manfred, Uchlein, Friedrich,
Schwarts, Michael, A, (Eds.): Phenomenology, Language & Schizophrenia. New York-Berlin
1992. 46-69. 56 f.
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pers, they clearly indicated his striving for new per ective, wider and
ble to view the human being

from the scientific one, out of which it will be po

y infinite entity. Finally, both the emphasis on th ;
| person and the wish to anchor the curing of this illness in an apriori under
standing of human beings as such, independent of any contemporary con-
ventions of research and healing, led Jaspers outside the realm of psychopa-

ngularity of the me

thology.

True, Jaspers” early insight as a psychiatrist, according to which there was a
subjective existence that referred to human beings as such that cannot be exhau-
sted by rational, lasted throughout all his writings. Nevertheless, after he quit
the scientific discourse, he could no longer be satisfied with the absence of real
Jinowledge about the self. Furthermore, while as a scientist and psychiatrist the
I was at stake for Jaspers was ,how to achieve knowledge about

problem w
the sell?' - knowledge that can be used for investigation and practical needs -
from that point on the problem turned out to be how one can be able to achieve
wll-knowledge or self-understanding. In other words, the idea of the self is
abiout to shift from the status of an object to that of a subject. Since the relations
between immanence and transcendence changed entirely as a result of that shift,
Jaspers’ thinking needed to provide an account also about the aspect of self-
consciousness. Nonetheless, his criticism of the scientific approach later revealed
as including the very main motive characteristic to his philosophical concept of
the self: exactly as the science of psychopathology cannot offer a complete un-
derstanding of the mentally ill person and hence of his illness, so philosophy is
also restricted to our conceptual abilities and therefore cannot uncover the
wholeness of one’s particular being.

C. The self of the normal person

Jaspers’ idea of the self reached its second stage of development in Psychology of
Worldviews (henceforth: Psychology) as he achieved a psychological perspective.
Though normality was regarded before as a suitable perspective for viewing the
pathological phenomenon (Apl. 3), within the present stage a conscious path to
the self was established, called ,Psychology of Worldviews*. Additionally, the
term of subjectivity replaced that of psyche and the former insistence upon the
inaccessibility of the self was substituted in Psychology by a more systematic
viewpoint, which was directed to the explication of the particular being of the
self.

The term of ,Worldview* (Weltanschauung) historically means in western cul-
ture the sum of knowledge, norms and values that one can be granted by his
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culture, as well as by being a universal agent.?> Yet, Jaspers tied this term to the
subjective individual, without referring to the general and cultural dimensions,
which are fundamentally reflected in it. He contended that knowledge (Wisser)
of the world or even information about oneself, of which worldviews typically
consist, do not signify what is important about them but rather the content re-
garding the different faces of subjectivity itself. This subjectivity appeared in this
context as an experiencing being that can arrange its experiences via rational ob-
jectifications (Pw. 1). Jaspers focused especially on the explication of the expe-
riences and analyzed the meaning bestowed upon it by the subject.

»We do not look for the frequent neither the average [...] we seek the par-
ticular patterns even if these are entirely rare. Our field [--.1s] what we perceive
in the historical and internal experience [...] even when it is once in a life time.*
(PW, 14y

The prominent emphasis on the particularity of worldviews indicates that
Jaspers conceived one’s personal worldview as an ontological representation of
one’s self. The objectifications out of which the personal worldview is esta-
blished did not occupy his interest, but specifically their function as ,means for
self-understanding” (PW. iiix) or as an instrument for self-reflection (PW. 5). Not
only he did not separate between the subjective experience and its objectifica-
tion, he did not even deduce out of it epistemological consequences. That is to
say, he was looking for what was meaningful in the experience of the subjectivi-
ty, or what one might consider as meaningful in his own experience.

What remained from Jaspers® early idea of the self in the psychopathological
context is then clear: the self is a particular being that cannot be reached by uni-
versal concepts and therefore cannot be generalized. In other words, the same
urge ,,to feel [...] what really happens in human beings’ psyche (AP1. 12) of
mentally ill people, achieved its continuation and an even more complete reali-
zation in Psychology by observing the particular dimensions of personal world-
views. Exactly as in the discussion of mental illness, Jaspers focused his interest
on the person who experiences illness more that on his/her disease, so in Psycho-
logy his attention was aimed at the self reflected in his worldview more than at
the worldview itself.

Nevertheless, the persistence of the interest in the subjective being was not a
barrier to the introduction of changes into Jaspers’ understanding of the self.

# The term ,Weltanschauung® first appeared in the context of Kant’s writings, see: H.G.
Meier: Weltanschauung. Studien zur Geschichte eines Begriffs. Miinster 1970; Paul Watzla-
wick: Die erfundene Wirklichkeit. Miinchen/Ziirich 1981.

2 I is important to note that Jaspers dealt also with the typical and the general in the
worldviews as such (Pw. 4 £.), but this direction was relatively marginal compared with the
discussion of their particular features.
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wding of the self

to the component of transcendence, which was previously ribed to it,

the present stage it almost disappeared or at least went thr
found decline. This change might be regarded not only as a likely e
fact that the discussion of the subjective being ceased to be a deviation from the
context in which it appeared, but especially as a consequence of abandoning the
feature of inaccessibility concerning the self. Consequently, in Psychology not on-
ly did the self become central in Jaspers” discussion; via the perspective of one’s
worldview the self appeared as more perceptible. To be more precise, the self

gh a pro-
ct of the

appeared as an immanent constituent that externalizes itself on one’s own
worldview, Hence, the former unbridgeable gap between the understanding of
the self as 4 concrete being and its inaccessible transcendence was replaced with
its opposite: an accordance between the self as a concrete being and its accessibi-
ymanent understanding via the objectifications of one’s personal ex-

ences,
hermore, there is a clear connection between the decline of selfs tran-
scendence and the appearance of a totally new characteristic of the self, i.e. con-

1sness. Consciousness as an immanent element can be seen as a completion
e itself. In Psychology, the self is merely the way one organizes his ex-
nce and consolidates out of it a self-understanding. Unlike the inability to
1ave a real clue about the self-knowledge of the mentally ill person, in Psycholo-
gy subjectivity was depicted as the activity of conferring meaning upon its own
experience; activity which is mirrored in the very act of objectification itself. In
other words, whereas as a psychiatrist Jaspers mainly referred to his own inter-
est in the self, in Psychology, in addition to that he analyzed the interest of hu-
man beings in self-understanding and by that conferred upon it a general view,
i.e. such which before he unreservedly refused.

Finally, in Psychology, real achievements concerning the understanding of the
self came about and the early dissatisfaction with the scientific framework was
left behind. These cannot be elaborated here, however the most important con-
tribution of Psychology is the exposition of the self as an explicable being that re-
placed the former enigmatic one. Concerning the analysis that linked the feature
of inaccessibility with the experience of dissatisfaction, one can regard the stage
of Psychology as offering a reasonable solution to it. Hence it should not be sur-
prising that in the present context one does not find an explicit expression of
dissatisfaction. Consequently, the being of self was treated as immanent, its tran-
scendence was substituted with its transcendentalism and thus contents about
the self could be accumulated. Nevertheless, as will become clear later on, per-
ceivable frustrations still remained and therefore progress was necessary.

i} n_n.




234

D. The worldly self

Despite the word ,world‘ inherent in the term ,Worldview* no being external to
the self was taken into account in Jaspers® discussion of it in Psychology, but only
the internal process of the individual’s bestowing meaning upon his/her own
experience. The isolation of the self from its external environment reflected the
tendency towards solipsism in Jaspers” early thinking. To be sure, Jaspers did not
conceive of the human consciousness as the only source for certitude, and cer-
tainly not as detached from the world. Differently from Leibniz’ solipsism
which relied on metaphysical infrastructure or from that of Descartes, which
was basically methodical, in Jaspers’ case the solipsism reflected his very early
desire to focus on the subjective being in its singularity and particularity on the
one hand and his lacking useful tools to illuminate the self in its full context on
the other hand. This interpretation of Jaspers” solipsism that points to its mode-
rate shape in the context of his early writings, will later serve as an explanation
for Jaspers’ overcoming it in his philosophical writings to which the discussion
shall now turn.

In Philosophical World Orientation Jaspers posed the ,world® (Welt) and the
JFormal-Consciousness® (Bewuftsein-iiberhaupt) as two perspectives out of
which the self - termed in this context ,Existenz‘ - would be elucidated. These
terms served first and foremost as a basis for the establishing of Jaspers” concept
of Being (Sezn), which gradually achieved the centrality that was formerly gran-
ted to subjectivity. However, the employing of the idea of world and that of
Formal-Consciousness as general viewpoints in the same context in which the
subjective being was also discussed indicated a change in Jaspers” understanding
of the self. Unlike the superiority, which was conferred to one’s own self-
understanding in Psychology, in this context Jaspers stated: ,In no way of mak-
ing existence conscious, I exist at the foundation [am Grunde] [of myself].
(Ph1. 12) That is to say that the self is not revealed solely within ones’ self-
consciousness, and hence the self-relatedness of one’s self cannot exhaust his/her
very being. This is exactly the reason why Jaspers integrated two perspectives
external to the self, i.e. that of the world and that of Formal-Consciousness
into his philosophical elucidation of the self as Existenz. As will become clear
below, this perspective, then adopted by Jaspers the philosopher, under
mined the solipsistic tendency characteristic to his early writings and thus served
as a cornerstone in consolidating the understanding of the self as a worldly be-
ing.

Existenz, according to Jaspers, is anchored in the world’s existence (Dasein)
by its situation-being’ (Situationsein), which consists of the freedom to fulfill
one’s possibilities and the inescapable necessity stemming from reality’s factual-

e idea of ,Sitwation-being' reduces the meaning of the wor

perspective of Existenz and uncovers a profound wuth about the

nces the world, i.e. a person by no means experiences the

is directly

involved, that not only

\e prominent importance of the new perspective is
there is still room for the uniqueness of the self as a particular being, stemming
e

the s

one’s personal freedom to take up specific possibilities, but by the light of
s in which Existenz is involved, the idea of self is granted by a to-
a conscious context. Such a context is recognized as crucial
ion of Existenz, so much that ,Situation became the starting
[ Ziel], because nothing else is real and present (Phl. 69).

tally new

lon
point and the targ

I'he estal

1ng of idea of Existenz retains, then, at the same time the parti-
cularity of the subjective meaning, but in addition to that, the awareness of si-
fation that it is surrounded by a world. Consequently, the idea of Existenz

shift to the understanding of the self as a worldly being.

actly the point in which solipsism, even as a slight inclination, be-
ble or at list hard to maintain. This change not only modified Jas-
sent understanding of the self, for according to Jaspers ,I can not

grasp my situation without proceeding to conceive the world“ (Ph1. 69). More-
over, this change pointed to new horizons, which are transcendent both to Exis-
nz itself and to the situation-being by which it is encircled. Jaspers states that
stenz’ awareness of itself as experiencing the world only within particular
situations, cannot satisfy one’s urge to have an idea about the ,world* as a reality
which is independent of the subjective consciousness relating to it.? Thus the
philosophical explication of the self cannot be exhausted by following Existenz’
experience of the situations in which it is involved. Such explication is com-
pelled to contain within itself the ,world’s thinking* and the ,world’s reality“
(Ph1. 69), i.e. a general understanding of the world’s reality which is not subor-
dinated to one’s personal view of it. Finally, two concepts of the world are in-

25 The first version of the idea of ,situation® appeared in GSZ. 23. Jaspers continued to ex-
plore this term within the context of his famous concept of ,Ultimate Sivations® (Grenzsitua-
tionen). See especially its late version that appeared in Ph2. 201 f. (the earlier appeared in: Pw.
229 £). See also: William D. Blattner : Heidegger's Debt to Jaspers’ Concept of Limit-
Situation. In: Olson, Alan. M, (ed.): Heidegger & Jaspers. Philadelphia 1994. 153-165.

26 Most of Jaspers’ commentators ignored the independence of his interest in the reality
and objectivity of the world, and interpreted this interest as integral part of his idea of Exis-
tenz. See: Thomas Riber: Das Dasein in der ,Philosophie’ von Karl Jaspers. Eine Unter-
suchung im Hinblick auf die Einheit und die Realitit der Welt im existenziellen Denken. Bern
1955. 30 f. 69 f. 133 f.; Alan M. Olson: Transcendence and Hermeneutics. An Interpretation
of the Philosophy of Karl Jaspers. Boston/London 1979, 10-12; Werner Schneiders: Karl Jas-
pers in der Kritik. Bonn 1965. 167. For a different view see: Miron: Towards Reality.



236 Ronny Miron

cluded within the philosophical understanding of the self: the ,world® as ,exis-
tence that finds itself as [...] non-I [Nichtich]“ and the ,world‘ as the ,other* ac-
cessible for investigation, which is revealed as a single thing and universally ap-
plicable (Ph1. 63). Whereas the former is narrow and solely determined by the
limits of one’s ,situation-being’, the latter is much wider, and its full meaning ex-
ceeds the borders of the being of the self. As a result of this, not only does the
self cease to stand as a single object in Jaspers” discussion. Moreover, the idea of
the self appears from now on as pointing to the world as a transcendent horizon
to which the self relates as an immanent being. Thus, the understanding of the
transcendence of the self also changed. Henceforth transcendence did not de-
note anymore the uniqueness and particularity of the self that exceeds one’s
empirical being or the observer’s position towards the self, but the ontological
reality of the world by which the self is surrounded.

Jaspers’ attempt to widen his perspective on the self can be seen also from his
discussion of the question whether the Formal-Consciousness can be used for
explicating Existenz. Actually, what was at stake was whether in addition to Exi-
stenz’ particular dimensions there exists additional faces of it that can be accessi-
ble to the objective viewpoint of Formal-Consciousness as well. Basically Jas-
pers” answer to this question was negative, contending that ,Existenz was not
an object but being that relate to its possibilities, [and therefore] it doesn’t exist
for Formal-Consciousness as such (Ph1. 14).7 It is exactly the potentiality of
Existenz, namely the possibilities belonging to Existenz, which were still not ful-
filled, that were recognized as inaccessible to Formal-Consciousness. This un-
derstanding was anchored in Jaspers’ distinction between the ability to become
known (Erkennbarkeit), which is referable to objects, and the ability to be eluci-
dated (Erbellbarkeit), pertaining to Existenz (Phl. 17 £).* Knowing and elu-
cidating appear then as two different functions of consciousness: whereas the
first reaches out to its objects, the second lets them uncover themselves without
trying to adjust them to any ready-made pattern.?” In any event, ,,Existenz finds

27 The limitations of ,Formal Consciousness® from the elucidation of Existenz were dis-
cussed by few of Jaspers’ commentators, see: Elisabeth Young-Bruehl: Freedom and Karl Jas-
pers’ Philosophy. New Haven, London 1981. 5-9; Heinemann: Existenzphilosophie. 61-83;
Qlson: Transcendence and Hermeneutics. 1979. 45 ff. Jaspers changed his attitude to Formal
Consciousness in the context, which was aimed at the explication of ,Being* (Umgreifendes).
Then, Formal Consciousness was not identified as dealing solely with object, see: VAW, 225 ff.

28 For a wider perspective on this distinction, see: Miron: From Opposition to Reciprocity
~ Karl Jaspers on Science, Philosophy and What Lies Between Them. In: International Phi-
losophical Quarterly 44/2 (2004). 147-163.

29 Jaspers’ deliberate usage of the relatively rare verb ,elucidate’ (Erbellen) and not the verb
sexplain® (Enkliren/Evidutern) or ,illuminate’ (Erleuchten) intended to demonstrate the uni-
queness of Existenz, see: Gabriel Marcel: Grundsituation und Grenzsituationen (1932/1933).
In: Hans Saner (Ed.): Karl Jaspers in der Diskussion. Miinchen 1973. 160.
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world, without coming to be recogn o [erkennbar| as o

[ Weltsem)" (Ph1. 17).

It is clear that Jaspers’ present understanding of Formal-Consc

which partly continued the one that appeared previously, made it mpossible for
him to bestow upon it a positive function in his philosophy of Existenz. Yet, this

acknowledges no externality as relevant to one’s self-understanding. The discus-

sion of the drawbacks of formal-Consciousness is nothing but an additional
means of concentrating on Existenz’ uniqueness and particularity. 30 Therefore,
one can see the understanding of Existenz as inaccessible to Formal-Conscious-

tion of Jaspers’ early criticism of the positivism in science. To
that one is taking into account the philosophical stage of Jaspers” elu-
self, it is possible to understand the very confrontation with
Jusness’s viewpoint as an indication of Jaspers’ reservation from
sxtreme idealistic and romantic approaches in philosophy that did not acknow-
ledlge the possible applicability of Formal-Consciousness to philosophizing.
Ilence, though the perspective of Formal-Consciousness cannot be the only
100l of the philosopher who seeks the self, unlike those approaches, Jaspers ac-
knowledged the possible contribution of the objective viewpoint to his philo-
sophizing, at least as a negative teaching way.

The challenge of the philosophy of Existenz, in which the self conceived as a
worldly being, is then twofold: it aimed to find a way to anchor self in world’s
reality; namely, that its self-understanding would not be detached from the
world as the context of possibilities for its self-fulfilling. No less than that, the
philosophy of Existenz was directed to maintain the singular uniqueness of the
self compared with other objects that appear in the same world in which it finds
its being. The relations between these two are well depicted by Jaspers” con-
tention according to which ,,possible Existenz separates itself from the world in
order that afterwards it genuinely enters into the world* (Ph2. 4). That is to say
that the idea of the self as a worldly being does not contradict its conception as a

Ness cont

the ext

30 The gap between the being of Existenz and what can be indicated by the objective view-
point of Formal-Consciousness, is well reflected in the different interpretations to Jaspers’ con-
cept of Existenz, L. as a relative and irrational being (Otto Friedrich Bollnow: Existenzerhel-
lung und philosophische Anthropologie. In: Bulletin fiir Deutsche Philosophie 12/2 (1938-
1939). 136-139. 157; Bollnow: Existenzphilosophie. Stuttgart 1960 (1942). 11 {.; Joseph Lenz:
Der moderne deutsche und franzésische Existentialismus. Trier 1951. 32 f.), as an idealistic
being (Leo Gabriel: Existenzphilosophic von Kierkegaard bis Sartre. Wien 1951, 20; Stegmiil-
ler: Hauptstromungen der Gegenwartsphilosophie. Stuttgart 1960. 233 {.) and as opposed to
any scientific understanding (Jirgen von Kempski: Philosophie als Anruf. In: Brechungen.
Kritischer Versuch zur Philosophie der Gegenwart. Hamburg 1964. 235 £.).
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particular being, but rather agrees with it. Furthermore, objective thinking ap-
pears as possibly useful for analyzing concrete situations in order to deduce
from them latent possibilities for its self-fulfillment. To be precise, Jaspers did not
argue that fulfilling one’s own possibilities could be deduced from objective or
logical understanding of world’s reality. Though the world’s possibilities can be-
come known to Existenz also by objective consciousness, it is the only one to
regard one as belonging to itself. Hence the whole meaning bestowed upon the
reality of the world is necessarily subjective. ,What I am offered as being in this
strain of thought, in reply to my question what am I, is a schematization of my
objective existence (Dasein). I find myself in the schema, but each time I make
the experience that it does not fit entirely. None of these objectivations will achieve
an absolute identity with myself. I go beyond such schemata; in them I would be
bound to lose myself.“ (Ph2. 32)*

Jaspers” understanding of the immanent dimension of the self — be it the For-
mal-Consciousness or the objective reality by which it is surrounded - achieves
its full meaning at the present point. On the one hand, Existenz is conceived as
an outcome of self-constitution, but at the same time it is understood as a being
that finds itself already in the world. Existential freedom is located exactly bet-
ween these two; although forced by conditions indifferent to its wishes and
needs, Existenz has the ability consciously to transcend concrete situations and
to avoid identification with anything external to it. Thus Existenz incessantly
seeks after new possibilities in the world that appears to it as concealing within it
a possibility for a more complete self-fulfillment. Indeed, Existenz may abandon
a concrete option in favor of a speculative one that at a certain point seems bet-
ter than the one formerly chosen. This does not mean that Existenz is motivated
by a caprice or irrational mood, but expresses the dynamic of Existenz’ experi-
ence of life and world, i.e. a constant movement between actuality and possibil-
ity is therefore characteristic to Existenz as long as it strives to live in the world
as such (Ph2. 21). However, since Existenz is located in the same world towards
which Formal-Consciousness is directed it must employ the objective viewpoint
while seeking out self-understanding.

The need to employ the Formal-Consciousness in the explication of the self
as a worldly being excludes the possibility of seeing this kind of awareness as the
present cause of dissatisfaction. Moreover, though the very relating to Formal-
Consciousness appeared firstly within the elucidation of Existenz, the dialectic
that was introduced by this to Jaspers’ understanding of the self ended up bring-
ing to the extreme the same original emphasis on its particularity and unique-

ness. Allegedly, the philosophical stage can rightly be seen as fulfilling Jaspers’

31 Emphasis in original.
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wpers

| insights about the self and even as overcoming what formerly appeared

or di ction. Yet, Jaspers’ concluding words to the path he took
ation of Existenz, leave no doubt that this is not the case.

© me as Existenz absolute independence is indeed my true unconditionality
nporal existence, but it also drives me to despair. I am aware that as flatly
based T would have to sink into the:void. For my self-realization I depend
Iment that comes to me. I am not myself if I happen to default; I relate
nyself as if selfhood were bestowed upon me. S/he [Existenz] verifies its pos-
, only with the knowledge that it rests upon transcendence.“ (Ph3. 4)
I'hese words point to the roots of the crisis that occurred in Jaspers philoso-
phy of Existenz, and at the same time indicate the direction in which its solution
was 1o be found. The understanding of the self as independent of any externali-
y, i
what seems to me even more significant than the present awareness of the prob-
tic character of the understanding of the self as an independent being - a
concerns the content of Jaspers” idea of the self - is the very un-
awareness of the experience of dissatisfaction itself.

In other words, what had been implicit up to this stage, and was revealed
y by the suggested critical interpretation, is proclhimed now by Jaspers him-
self. Uncovering the awareness of the philosopher of his own experience within
losophizing - an awareness that is basically not a matter of content — sheds
light retrospectively on the different position from which the former phases of

Jaspers’ early conception of the self, turned out to a source of despair. Yet,

nderstanding the self were consolidated.32 Consequently, the experience of
tisfaction, which formerly appeared as a transcendental force for achieving
cach time a better understanding of the self, transpires now as emerging from
the very personal being of the philosopher who appears as seeking out not only
an improved understanding of the idea of the self but as influential on him per-
sonally. The movement reached its culmination where the self ceased to function
as an object of search but is revealed as the subject who conducts the search.
This development should not be seen as accidental but as predictable from the
whole spirit of Jaspers’ search for the self, as it expressed a constant approach
towards a more accurate understanding of it, until the gap between the self as a
subject and the self as an object seemed to be abolished.

At the present point, it may be useful to recall Hegel’s concept of necessity as
an ,experience of consciousness® and as ,inner movement® of the contents of

3 For a different interpretation of the discussed experience of dissatisfaction, see Hans
Kunz: Critique of Jaspers’ Concept of Transcendence. In: Paul Arthur Schilpp (Ed.): The Phi-
losophy of Karl Jaspers. New York 1957. 499-522. 507-509.
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consciousness which cannot rest until its culmination.” However, the goal of
the whole move was there from the very beginning, a goal which as a matter of
a fact served at the same time as a promise that what is logically acknowledged
as necessary will come into being. Yet, concerning Jaspers® search for the self, a
reservation from the Hegelian association must be taken. Unlike Hegel, who
brought his philosophical voyage, and hence the very experience of dissatis-
faction, to its end at the stage of ,absolute Knowing’, Jaspers did not yield any
promises of this kind. For no ontological account of the being of transcendence
- the being that the ability to constitute a conscious attitude was revealed as
conditioning one’s self-knowledge — was given in any context of Jaspers” wir-
tings, thus the experience of dissatisfaction that accompanied his search for the
self was not even supposed to vanish. It is not surprising, then, that Jaspers
could not find any way out of the present experience of dissatisfaction but
turned to new target independent of it, i.e. explicating being and transcendence.
In any event, all that was achieved at the current stage, concerning the under-
standing of the self, is the insight that ,where I am really myself I am not myself
only“ (Ph3. 220) but resting upon the being of transcendence (Ph3. 4). This in-
sight does not mark the end of the discussed search, but a new starting point, or
better a more accurate one, i.e. ,Existenz is either in relation to transcendence or
not at all“ (Ph3. 6). Consequently Jaspers’ concept of the self reveals the indi-
vidual as a person who is not ,worrying® solely about himself/ herself but is re-
lating to the Being that exists beyond himself/herself, i.e. to transcendence.

The new beginning of the elucidation of the self, which was achieved, not
only could pave a new way for a different understanding of it, but also changed
retrospectively the understanding of the very aiming at the self as ,a way to
transcendence“ and of ,Their elucidation [as] philosophical metaphysics*
(Ph3. 3). It is clear that the uncovering of the metaphysical anchor of the being
of the self, which led to the understanding of the philosophy of Existenz as
metaphysics (Ph1. 27), was facilitated not only thanks to the maturity of Jaspers’
understanding of the self, but also embodied its maturity. Finally, Jaspers’ shift
from the elucidation of the self to that of being and transcendence reflected the
change in the self’'s mode of being: from ,being as Existenz“ to ,being as Exis-
tenz in the face of transcendence®.

33 Georg Wilhelm Friedrich Hegel: Phenomenology of Spirit. Miller A.V. (Trans.). Oxford
1977. 56-57. The same idea of necessity underlies also Hegel’s Science of Logic (see: Wis-
senschaft der Logik. Lasson G. (ed.). Vol.1 1963. 35). See also: Walter K. n: Hegel. New
York 1965. 371; Lauer: A reading in Hegel’s ,Phenomenology of Spirit'. 31 f.

Transcendence and Dissa

E. Summary

The fact that Jaspers’ early interest in the subject being occupied his mind also in
his philosophical writings determined the framework of the present discussions.
The analysis of Jaspers” pre-philosophical writings uncovered a solipsistic under-
standing of the self, in which no place or legitimacy for any aspect of externality
or objectivity pertaining to the subject being. Although in these writings Jaspers
did not reject the very existence of externality to self, this was not recognized as
a significant element in the understanding of process by which a person estab-
lishes his own identity. A change with farreaching consequences occurred in
Jaspers® philosophical writings, in which the reality external to the subject ap-
peared as a meaningful factor, and therefore was acknowledged as crucial to the
explication of the self which from then onwards was termed Existenz. The
broader philosophical processes that made this development possible, of which
this article has allued only to the highlights, enabled Jaspers to anchor the self in
a context which is external to it. This not only revealed a whole realm transcen-
dent to the self, but also the illumination of this sphere acknowledged as crucial
to its understanding.

The developmental perspective that was implemented in the interpretation of
Jaspers® concept of the self transpired as fruitful for the concept of self, as well as
for understanding the complete mind from which his creation came into being -
firstly as a psychiatrist and finally as a philosopher. The reason for employing
this methodical approach was not only due to the fact that Jaspers changed the
starting points from which he accessed the idea of the self during his writings,
but also since the insights that emerged from these viewpoints were remarkably
different and even contradictory. As the matter of a fact, the relevance of the dis-
cussion of his pre-philosophic writings to the understanding of the philosophical
ones, or rather the unity that binds them, became clear only after elucidating the
latter. In other words, one cannot reach the depth of the tensions that characte-
rize Jaspers” philosophy of Existenz without the awareness of the solipsistic
background that predicated it and the increasing awareness of the experience of
dissatisfaction that motivated it. Hence, only now can one understand what Jas-
pers really meant by his statement in the opening of ,The hundredth sympo-
sium of the German socicty for natural Sciences and Physicians®, long after he
ceased to practice psychiatry and to conduct research in this field: , The Practice
of the Physician is a conerete philosophy.“*

* Quoted from: He
Hersch, Jan Milic Lo

Denker. Miinchen,

Medizin als konkrete Philosophie. In: Jeanne
(Hg.): Karl Jaspers - Philosoph, Arzt, politischer
h. 1986, 88-111. 88.



