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Abstract

Although the tradition of Buddhist logic in India had been developed through the
debates with non-Buddhists, that of pre-modern Japan hardly had such defining
experiences. The applications of inmyo were limited to disputes between the Hosso school
(the Japanese transmission of the Sinitic Yogicira school) and another Buddhist schools.

During the rapid modernization and Westernization after the Meiji restoration,
however, Buddhist logicians also encountered non-Buddhist cultures, Western-style
deductive and inductive logic, Christianity, democracy, and republicanism imported
from Western countries. Some of them, such as Kira Koyo, regarded inmyo as useful for
democratic discussion, and promoted it among politicians and legal professionals. Their
introductory books about inmyo included many sample expressions that criticized the
existence of God and the authenticity of republicanism, as well as the unequal treaties
Jforced upon Japan by Europe and America.

In spite of those efforts, inmyo did not become popular in modern Japan. In
addition, it also lost scholarly interest in the twentieth century because of the
introduction of scriptures associated with Indian logic in Sanskrit and Tibetan.
Newvertheless, inmyo studies in the Meiji period should not be ignored because they
were regarded as one of the intellectual refutations of the West in East Asia, as well as
Jforgotten previous researches of the Buddhist logic.

Key words: Hetuvidya, Christianity, Republicanism, Kira Koyo,
Modernization in East Asia
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Introduction

Although the tradition of Buddhist logic in India developed through debate
with non-Buddhists, that of pre-modern Japan hardly had such an experience.
Japanese Buddhist monks studied Buddhist logic (inmys) using sample
expressions, such as “sound being impermanent,” based on Indian philosophical
traditions that did not exist in Japan. Their central concern seemed to focus
on the sophistication of the interpretation of the scriptures, in particular Ji’s
(632-682) great commentary of Niydyapravesa (Yinming ruzhengli lun shu or
Yinming dashu). Applications of inmys were limited to disputes between the
Hosso school (the Japanese transmission of the Sinitic Yogacara school) and other
Buddhist schools, e.g., the debate regarding emptiness and existence, the proof
of consciousness-only, and the proof of the distinction in the five natures.'

During the rapid modernization and Westernization that followed the
Meiji restoration, however, Buddhist logicians also encountered non-Buddhist
cultures, including the deductive and inductive logic, Christianity, democracy,
and republicanism imported from Western countries. They reconsidered the
logical system and merit of inmyg, compared with Western logic, and discussed
its reformation.’

Some Buddhist logicians regarded inmys as useful for democratic
discussion. Kira Koyo (1881b), in a traditional commentary on the Yinming
dashu, asserts:

To begin with, inmya is an Indian logic, in which the proponent and opponent
debate each other. When one’s theory is claimed, [his speech] will stop if it is not
logical. If it is logical, [his] speech will be honest and [his] sense of justice will be

brave wherever he is, such as in the crowds of the government, the parliament,

or the court, or in the presence of sages. And with fearless mind, undaunted

tongue, and no waste of words, [he will make his opponent] understand [his
opinion] by a simple expression, and he will carry his opinion by concise words.
[Inmys is] a marvelous technique for winning arguments and an essential golden
rule in both ultimate reality and mundane truth, in both Buddhist and non-
Buddhist [topics], especially in the world of discussion, like today’s [society]
(emphasis added).”

It is reasonable to suppose that Kira used the words “the government, the



184 International Journal of Buddhist Thought & Culture 27(2) - 2017

parliament, or the court” and “the world of discussion” in the above statement
to echo the social atmosphere at that time: The imperial edict to establish the
Imperial Diet was issued in 1881, when Buddhist logicians actively began to
publish inmys works (See Appendix). In addition, according to Aso (2008), the
Western logicians in Meiji Japan had also a pragmatic tendency that attempted
to solve current topics or real problems using syllogisms. For example, Nishi
Amane (1829-1897) claimed that logic was classified into (1) academic studies
or logic of kanmon ¥ (observing approach) and (2) applied research or logic of
gyomon {7 (practical approach), and it should be studied abstractly as well as
utilized in court trials or public speaking (Nishi 1884).

In their publications, the Buddhist logicians introduced the concept of
inmyo as well as expressing their personal opinions through sample expressions
of inmys. They not only used traditional articulations, such as “sound being
impermanent,” but also created new sample expressions concerning modern
social issues, such as Christianity, democracy, and so forth, based on their
policies. In this paper, I provide a rough overview of the sample expressions
regarding Christianity and political issues created by Buddhist logicians in
the Meiji period and consider their efforts to expand the applicable ranges of
inmyo in modern society.

Criticisms of Christianity using Inmya

Anti-Christian Movements in the Meiji period4

When the national isolation policy during the Edo period ended in 1854,
and modernization based on Western culture commenced in the Meiji
period, the anti-Christian policy of the Edo government was sustained by
the Meiji government. In 1873, the Meiji government removed the bulletin
board banning Christianity, but did not set forth an administrative policy on
Christianity. While Christian missionary work had been active since the 1880s,
the anti-Christian movements of Buddhists, Shintoists and politicians had also
spread (Sakaguchi 1989a).

Although anti-Christian works published at the end of the Edo period
were written based on those of the Ming and Qing dynasties, those published
after the Meiji restoration criticized the Bible directly and did not depend on
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Chinese criticisms (Sakaguchi 1989b). Criticizing the problems of Christianity
(the dissident character of Christians, missionary activities leading to later colonization,
etc.), many of their arguments aimed to proclaim their ideologies, the
correctness of the traditional Japanese view of the world, or the sense of ethics,
from the standpoint of Buddhism, whether Confucian or Shinto, in Japan.

Kira Koyo

Kira Koyo s=#c52#2 (1831-1910), called himself Inmydin [KEB: ([Man from the]
Cloister of Logic), was a scholar priest of the Jodo Shin Otani sect from the
end of the Edo period to the Meiji period. According to Funayama (1998),
Kira Koyo played a prominent role as an inmya scholar in the Meiji era along
with Onishi Hajime A75t (1864-1900) and Murakami Sensho #f k55 (1851~
1929).5

He is known as the author of Gohd soron #5454 (General theory of protecting
the Dharma), which, having been published in 1869, is one of the works of
Buddhist criticism of Christianity in the Meiji era. In this book, he regarded
the Creator of Christianity as a variation of Mahesvara,® and criticized it using
inmyo inferences based on Ji's commentary of Chengweishi lun:

As I discussed above, since the origin of Christianity was one of the 95 non-
Buddhist sects serving the gods such as Mahesvara, God’s creation of all
things corresponds to Mahegvara’s ability to create all dharmas. The God
without beginning or end is equivalent to the permanence of Mahesvara, and
the ubiquitous omniscient God matches the omnipresence of Mahesvara.
Therefore, I would like to give the finishing blow to the false doctrine using
the seven inferences based on Vasubandhu’s Chengweishi lun that criticized the

Mahesvara sect.

The first inference: Your God is definitely not one without beginning or end,
because he is a creator, like carpenters and craftsmen.’ [...]

'The second inference: Your God is definitely not ubiquitous, because he is not
one without beginning or end, like a bottle.” [...]

The third inference: Your God is definitely not omniscient, because he is not
ubiquitous, like a bowl.”

The fourth inference: Your God could produce instantaneously all things
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everywhere, [if he were ubiquitous,] like a place where a thing is produced. [...]

'The fifth inference: Your God could produce instantaneously all things anytime,

because you stated that the nature [of the God] is omniscient, like a time
when a thing is produced.” [...]
Given that the heretic claims that all things are not produced everywhere
and anytime since [they are produced] after the desires [of the sentient beings]
and conditions, while the God is ubiquitous and without beginning or end,
this might be in conflict with the proposition that all things are produced
by only one cause, namely the Creator. [...]

The sixth inference: The desires [of sentient beings] and conditions can occur
even when you claim that the desires and conditions do not occur, because
you state that the nature of the God is without beginning and end, like the
time when other things occur. [...]

The seventh inference: The desires [of the sentient beings] and conditions can
occur even in the place where you claim that the desires and conditions do
not occur, because you state that the nature of the God is ubiquitous, like

the place where other things occur.”

As has been noted, when criticizing based on the way of inmys, [opponents]
might stop their tongue even if [they are] one hundred Christians."

It is reasonable to think that Kira’s view of the relationship between the
Creator and Mahesvara was influenced by Higuchi Ryuon #i[1#giR (1800
1885),” a master of Kira who led the anti-Christian and gohd % (protecting
the Buddhist dharma) movements in the Jodo Shin Otani sect. However, he did
not use inmyo formulas to prove the problem of the Creator.

Although these inferences are not Kira’s originals but are mere rewritings of
Ji’s criticism of the Mahesvara sect, it is reasonable to think that Kira believed
in the effectiveness of inmys for criticizing Christianity. He published many
inmyé books beginning from 1881, when the imperial edict to establish the
Imperial Diet was issued, and created new sample expressions on political
subjects, as we shall see in the next chapter. Although the Buddhist anti-
Christian movement became active in the 1880s, there were no sample
expressions on Christianity in his books. His critical attitude in this period
seemed to have changed from that of an exponent of traditional authorities to
of a social activist.



MORO - Counterargument to the West 187

Murakami Sensho

Murakami Sensho is known as a pioneer of the academic discipline of
Buddhist history in Japan (Klautau 2012), as well as for his argument in the
Bukkyo toitsu ron i#ffi—im (On the Unification of Buddhism) (from 1901 to
1905) that the Mahayana teachings do not stem from the historical Buddha
(Mohr 2005; Ward 2005; Shields 2005). His inmyo works, such as Katsuyi kojutsu
inmyogaku zensho % G RIKE &F (Murakami 1891), Bukkyo ronrigaku inmyo
ron EGHILER I (1898), and so on, however, are little known.

He began to study inmyé under Kira Koyo from approximately 1877.
According to Murakami (1914), Kira invited Murakami to study inmys and
introduce it to the world of genro dokai SR (opening up of voicing one’s

opinion):"*

At that time, Master Kira Koyé said to me: [...] In the civilized world today,
namely the world of genro dokai, it is a great pity that inmys has fallen into
disuse. Inmya is a science of speech. Although it is similar to Western logic,
it is different from Western logic in that it organizes and defines the rules of
the debate. Since it is to be regretted that little is known about Inmya today, I
would like to investigate Inmyé very hard and introduce it to the world. Why
not agree with this?"”

Murakami claimed that inmys should be learned as a common science (futsigaku
wsmee), and criticized the traditional description in inmyd works:

Because I did not use traditional sample expressions but systematized new
expressions concerning the present issues to describe the logical method of
inmyg, this small book is much simpler than conventional well-known inmys
works. [...] Although this book is small, I believe that it will give a glimpse
into inmys studies to those who aim to learn common sciences. [...] Inmyi
books of all times were founded on extraordinary sentences, uncommon
naming, and syllogisms unconnected with today. Therefore, although they
are large in number, they are practically dead. [...] For this reason, I strove to
make sentences and naming [in this book] common, and prepare syllogisms
concerning modern issues. This is the reason why I used the four characters of
katsuyo kojutsu 15 iz (utilization lecture) for the title of this book.'



188 International Journal of Buddhist Thought & Culture 27(2) - 2017

It is reasonable to suppose that Murakami’s practical attitude to inmys was
influenced by Kira."” In contrast to Kira’s works, however, Murakami created
new sample expressions on Christianity. For example, Murakami (1891)
explains the three kinds of inference using sample expressions of God and
Jesus. For the explanation of ji hirys [t (the inference for oneself, or the
inference using what the proponent only accepts), he created the sample inference
quoted below:

Thesis: My God should be revered.

Reason: Because [I] accept that [the God] said that he had deep envy.

Example: Like a devil that [I] accept.”

For ta hirys i1t (the inference for others, or the inference using what the opponent
only accepts):

Thesis: Your God is our enemy.

Reason: [You] accept that the charge against the ancestors of humans blamed [by
God] has affected us.

Example: Like a devil that [you] accept.”

For gi hirys it 4t (the inference for both, or the inference using what both the
proponent and opponent accept):

Thesis: Jesus is a general human.

Reason: Because [his body] is not different from general people’s bodies.

Example: Like us.”

Although the sample expression of ji hirys is affirmative to Christianity, those
of ta hirys and gi hirys are negative and/or hostile. Murakami states that ji
hirys is far short of za hiryo and gi hirys, since it is used only in unavoidable
self-defense circumstances.” It is likely that he tried to prove euphemistically

that Christianity could not hold true.

Gonda Raifu

Gonda Raifu #EHE? (1846-1934) was a Buddhist scholar monk of the Buzan
sect of Shingon Buddhism (a Japanese esoteric school). He wrote a small piece
of inmyé introduction (Gonda 1893) that exhibited a sample inference on

Christianity.
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Now, I give a poor example of inference to demonstrate the manner [of inmyo].
A Buddhist states his proposition to a Christian:

Jesus Christ is not the Savior (¢hesis).

Because [he was] nailed on the cross and killed (reasor).

Anyone who is nailed on the cross and killed, such as a criminal, should not
be regarded as the Savior (homologous example).

All saviors should be regarded as those who are not nailed on the cross and

killed. There are no actual examples to demonstrate. (heterologous example)””

Since Gonda regarded this sample inference as a logically valid one, the
thesis (“Jesus Christ is not the Savior”) is logically true from his point of view. It
seems appropriate to suppose that this inference is also a representation of his
standpoint towards Christianity.

Inferences on Political Issues
Kira Koyo

As I mentioned above, Kira began to publish inmys works aggressively from
1881, when the imperial edict to establish the Imperial Diet was issued.
According to Kira et al. (1890), on December 14, 1882, he gave an inmyo
lecture at the request of Matsuoka Yasukowa FAffes% (1846-1923), who was
the president of the appellate court of Hiroshima, and began actively lecturing
on inmyo to politicians and lawyers throughout Japan. After 1890, the year of
the first general election of the members of the House of Representatives, his
writing activity to promote inmyd seemed to end.

For those lectures, Kira used his introductory books such as Inmys shoho
(KB4 (1881) and Inmys tai'l KBk (1881). In those works, he repeatedly
claimed that inmys should be used for discussion in the government, the
parliament, or the court, and gave many sample expressions based on the
political issues at that time, except for Christianity.

For instance, Kira used an example of a three-part formula to criticize
unequal treaties between Japan and Europe:

Thesis: Japan and so forth can punish a person who has broken the law, based



190 International Journal of Buddhist Thought & Culture 27(2) - 2017

on their own laws.
Reason: Because they are independent empires.
Homologous example: Like the Russian Empire.
Heterologous example: Like the British India.”

Another example from Inmyé katsugen (Kira 1884) expressed opposition to
the introduction of republicanism in terms of sonng €+ thought (a view that

advocates reverence for the Emperor of Japan):

Recently in our country, however, there are some people who like to discuss
politics and laws following the moment of genro déokai. In addition, although
born in the Empire [Japan], there are a few people who forget the nationality
that has no equal in the world and flatter the republicanism of the States.
[...] Although the inference stated below is not faultless and complete in the
manner of the three-part formula, [...], I would like to create the new inference
to demonstrate a part of utility of inmys for advocates in the world and to
demolish the shameless fallacy [of republicanists]. [...] Now, the ideologue of

son’'nd thought makes an inference against the republicanist and argues:

Thesis: The principle of our country that the imperial lineage should determine
the ruler [of Japan] should not ever be changed.

Reason: Because it is an imperial order of an ancestor of the Emperor.

Homologous example: Like heaven and earth [which were apprehended as the eternal
by the ancestor].

Heterologous example: Like the game of go 4.

He also explained jazi i regarding a republicanist as the opponent. It is clear
that he was critical of republicanism.

Kira suggested restructuring izmy6 in the style of an Aristotelian syllogism
and called it shin-shin inmyé %% K% (new-new inmys), compared with
Dignagean logic, which was sometimes called shin inmys X (new inmyo). It
consists of two groups of syllogism: Aycken shiki it (positive syllogism) and
hanken shiki [ (contradictory syllogism). For demonstration, he used the
following example dealing with the Freedom and People’s Rights Movement
(Jiyit minken unds v R figigh) in the 1880s:

A police officer, confronting a public speaker, argues:
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* Hyoken shiki

First step: Like a certain public speech by K6 Hi (homologous example), all public
speeches recognized as sedition (reason) should be suppressed and dispersed
(thesis).

Second step: Your public speech (#hesis) is recognized as sedition (reason).

Third step: Therefore, your public speech should be suppressed and dispersed
(whole thesis).

* Hanken shiki

First step: Like a certain public speech by Otsu ¢, (beterologous example), all
speeches that should not be suppressed and dispersed (zesis) are not public
speeches recognized as sedition (reason).

Second step: Your public speech (#hesis) is recognized as sedition (reason).

Third step: Therefore, your public speech should be suppressed and dispersed
(whole thesis)

'This sample expression shows Kira’s opposing position to free speech. I would
like to focus attention on Kira’s attitude to free speech, since, needless to
say, free speech is one of the fundamental elements of democracy and Kira
emphasized the importance of inmyo at a public discussion as we have seen
before.

Takashi Dairyd and Nanjo Bun'ya

Inmyo tai’i (1887) was an informative guide of inmyo written by Takashi Dairyo
AT (1834-1898), a scholar monk of the Shingon sect, and Nanjo Bun'ya
FEfgCHE (1849-1927), who is well known for his introduction of European
Buddhist studies to Japan and his studies of Sanskrit Buddhist texts. They

showed a sample example on a social problem for beginners:

The first issue of Toron hikki 3t [Reports of Debates] edited by Maruyama
Namasa fLili#ik reported a discussion as to whether or not the government
should shoulder the relief of the poor.” In this case, the proponent could make
inference for both [the proponent and opponent] against the opponent [like this]:

Thesis: 'The government (dharmin) has the duty to shoulder the law of the relief
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of the poor.
Reason: Because it takes pleasure in equalizing our society’s happiness.
Homologous example: Like a benevolent person.

Heterologous example: Like a sly person.”’

'The sample inference is a rewrite of a part of the actual discussion reported in
Toron hikki. It is difficult to judge from this short example whether or not the
inference expresses their policies.

Conclusion

As introduced above, some Buddhist logicians tried to apply inmys to actual
problems, particularly those caused by modernization and Westernization after
the Meiji restoration. They seemed to believe in the effectiveness of inmys as
being equivalent to or better than Western logic. In particular, the promotional
activities of Kira K6yo are noteworthy. He attempted to reform the syllogism
of inmys to enhance the performance of inmys. Since the tendency of the
Japanese inmys scholarship had been exegetical and commentarial, Kira’s
proposal of “new-new inmyd” was a very exceptional case, even though inmyi
was merely an instrument for self-expression for many Buddhist logicians in
Meiji Japan.

In spite of their efforts, inmys did not become popular in modern Japan.
In addition, scholars were disinterested in this kind of logic in the twentieth
century, due to the introduction of the scriptures of Indian logic in Sanskrit
and Tibetan.” However, inmyo studies in the Meiji period should not be
ignored, since it can be regarded as one of the intellectual refutations to
the West in modernizing East Asia. John Jorgensen (2014) discusses the
international network between Japanese Buddhist logicians in the Meiji period
and Chinese scholars of Buddhism, such as Song Shu %% (1862-1910) and
his friend Zhang Taiyan #k% (1869-1963), who is also well-known as an
important revolutionary in modern China. In early modern East Asia, inmyo
or yinming might be one of the reliable traditions for intellectuals to confront
the issues raised by the rapid modernization or Westernization, regardless of
their positions or purposes.
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Date

Title

Author, Editor

Oct., 1877 (Meiji 10)

Inmyo nissori ron chisho kazu
[KIBE A E RS R

Kishigami Kairei }# /a7
(1839-1885)

Nov., 1879 (Meiji 12)

Inmyi shori mon ron kazu
(KT R P e

Kira Koyo (1831-1910) and
Nagai Shodo A5t (date
of birth and death unknown)

Inmyo nissori ron hogiroku

Dec.,1881 (Meiji 14) T e Kira Koyo

Inmyo sanjisan ka hogiroku . _
Apr., 1881 (Meiji 14) I Kira Koyo
Oct., 1881 (Meiji 14) | Inmys shobo X574 Kira Koyo
Oct., 1881 (Meiji 14) | Inmyo tai’ NI A Kira Koyo

Oct., 1881 (Meiji 14)

Inmyo nissori ron kachit
A ERERREE (Reprint)

Muso #z4H (1757-1825)

Nov., 1881 (Meiji 14) | Inmyc nissori ron sho KW AR i Kira Koyo
Apr., 1884 (Meiji 17) ;;léo' ?égﬁiﬁéig;mw Rahon Kira Koyo
May, 1884 (Meiji 17) | Inmyo shoho,2nd eds. Kira Koyo
May, 1884 (Meiji 17) | Inmyc taii, 2nd eds. Kira Koyo
May, 1884 (Meiji 17) | Inmyo katsugen [XUiE{R Kira Koyo
Nov., 1884 (Meiji 17) Inmyo nisxfri an kahon Kira Koyo
ESLE NS /RN
Jul, 1885 (Meiji 18) | L2 missord ron Rabon Kira Koyo

(K IEREF SRR A

Aug., 1885 (Meiji 18)

Inmyo nissori ron yoben
PN LG

Kitabatake Doryu 4t &3t
(1820-1907)

Aug., 1885 (Meiji 18)

Inmyi sanjisan ka kogi

PRI et SR NV =

Kira Koyo
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Date Title Author, Editor
Inmyo nissori ron kachii kohon Ouchi Seiran pyi#
May, 1886 (Meifi 19) | pou) emaprizbich (1845-1918)
Takashi Dairyo gtk 7
Nov., 1887 (Meiji 20) | Inmyo tai’i KR (1834-1898) and Nanjo
Bunya fafiescit (1849-1927)
Feb., 1888 (Meiji 21) Inmyo sanjisan ka honsaho sange Sugihara, Shundo #2J5i#5ii

R = = @A RERR

and Sebe, Eto iz (d.u.)

Mar., 1888 (Meiji 21)

Bukkys enzetsu tatsuben no jutsu
hFEE S Al

1to Y6jird {7 —#5 and
Sakaguchi Magane [[14
(d.u.)

Apr., 1888 (Meiji 21)

Inmyo nissori ron kisan
R A TR el

Zoun 3= (1824-1884)

Apr., 1888 (Meiji 21)

Inmyo nissori ron yoroku
[ X[ A IE B TSk

Houn #% (1791-1847) and
Sanada Jitsujo i m s (d.u.)

Nov., 1888 (Meiji 21)

Inmyo nissori ron kachii

RPN 2 =7 e

Kishigami Kairei and
Yanagisawa Koson #lisy
(du.)

Jan., 1889 (Meiji 22)

Kairys shinsen sekkyo gaku
O RTSRER R

Ozawa Yoshiyuki /NE=&T
(d.u.)

Mar., 1889 (Meiji 22)

10y6 shinshin inmyé hakki. ichimei
nihon katsu ronri FPEH % IKBR%EE:

—H H ARG

Kira Koyo

Jul,, Sep., and Oct.,

“Inmyd ni tsukite K12 & ¢,” 1-3.
Tetsugaku kai zasshi £E2045%, 3(29,

Onishi Hajime (1864-1899)

1889 (Meiji 22) 31,39).
Inmyo nissori ron kogi Yoshida Shoon % &
Aug., 1889 (Meiji 22) R e (d.u.? i{ld Terao Kakuen
LR (dou)

Oct., 1889 (Meiji 22)

Shiigaku senmon ki shaken hikkiroku

SEEAM PRGBS b

Takashima Takashi & 5%
(d.u)

16y ronri ippan. ichimei inmyo gaku

Jan., 1890 (Meiji 23) RS ‘Wada Daien #np -k (d.u.)
Mar., 1890 (Meiji 23) | T3izoku inmyo gaku SE{aRIE: 1to Yojiro
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Date Title Author, Editor
10y shinshin inmyo ippan . o
Jun., 1890 (Meiji 23) I o—— Kira Koyo
“Kira Koyd shi no doku
Aug. and Oct., 1890 tetsugaku kai zasshi inmy6 ron AT
(Meiji 23) TSR O FETE MR, Onishi Hajime
1-2. Tetsugaku kai zasshi 4(42, 44).
Inmyé gaku kyckai houkoku Kira Koyo and Kira Ryugo
Dec,, 1 M
e 1890 (Mefit23) | sty e et (du.)
Hyods inmyé nissori ron kachii Hirooka Ryoei jii% 724
Sep, 1891 (Meli 24) | v 1 smsabiat (du.)
Katsuyo kdjutsu inmyo gaku zensho Murakami Sensho (1851—
Nov, 1891 (Ml 24) | o pyeisnpmopon st 1929)
Ronri gaku s (a lecture record A Ty e
>
1891 (Meiji 24) (?) of Tokyd senmon gakko) Onishi Hajime
Kotei inmyé nissori ron zokusen Gihan #i% (1023—-1088) and
Feb, 1892 (Meifi 25) | 4oy 1 remspsse Chikuwan 47 (d.u.)
“Keishiki teki ronri gaku no sandan
ronpd, inmyd no sanshi saho
J(ﬁgiin;j)o ]Catn’ 1?\92r narabini Miru no kinésoku wo i
Jul B | ronzu skite o =Rk 1> | Onishi Hajime
(Mot 26) P SRIEEIHON Y L O R T
) Tetsugaku zasshi, 7(64, 68, 71), 8(74,
77,79).
Feb., 1893 (Meiji 26) | 70 mssori ron kogi Kira Koyo

NLEPNIELE A=

Jul., 1893 (Meiji 26)

16y6 ronri ho inmyo rakuso
P e L PR A

Gonda Raifu (1846-1934)

Aug., 1893 (Meiji 26)

Kira Koyo shi kowa ESE SRS

Kira Koyo

Dec., 1893 (Meiji 26)

Inmyi ron sho keimon shoben
[KIFEREVE Y R

Terajima Ichibun 83
(du)

Jan., 1894 (Meiji 27)

Enzetsu tatsuben ho: Seiji gakujutsu
HERRE A BUAEIT

Tankai Sanshi ¥t (d.u.)
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Date

Title

Author, Editor

Aug., 1894 (Meiji 27)

Ehon saiji inmyo nissori ron hogii
roku ErAER KPR TEERERER /5 ik

Kira Koyo

Sep., 1894 (Meiji 27)

Inmys wakumon [XFsLR

Matsu’ura Shado A=
(d.u.)

1895 (Meiji 28)

Ronrigaku i (a lecture record
of Tokyo senmon gakko)

Onishi Hajime

Feb., 1897 (Meiji 30)

Geds tetsugaku 5\ EHE

Inoue Enryo (1858-1919)

Mar., 1897 (Meiji 30)

Inmyi gaku no gairyaku [KW15:.2 K5

Hatakeyama Shozo &1l =
(d.u.)

Sep., 1897 (Meiji 30)

Bukkyi tsuzoku kagi: Inmyo

gaku tai’i, Sanjisan ka

Murakami Senshé and

honsahs kogi EGEIBES: Tkehara Gaju (1850-1924)
[RIBRE RS - =R A LS
Tkyo taiwa: ichimei inmyg jutsu Ama Tokumon Fjgfs
Nov., 1897 (Meffi 30) | o pizr: —snpsmmag (1826-1906)
e (a lecture record of Tokyo e
1897 (Meiji 30) rigakusenmon gakko) Onishi Hajime
1898 (Meiji 31) Bukkys rika kogi {iEEm S Inoue Enryo
Bukkyo ronri gaku inmyi ron . _
1898 (Meiji 31) P Murakami Sensho
Jul., 1898 (Meiji 31) Indo tetsugaku koyo EEHTELR Inoue Enryo

Sep., 1899 (Meiji 32)

Yiben biji ho: Enzetsu toron
SRR SRR

Toyama Keifuku st 1 5
(d.u.)

May, 1903 (Meiji 36) | Inmyo gaku koyo [KF 4TS Imai Seikichi 4% (d.u.)
Feb., 1904 (Meiji 35) Ronrigaku i (Collected works Onishi Hajime

of Dr. Onishi Hajime, Vol. 1)

Jan., 1908 (Meiji 41)

Ronrigaku kogi iiFistias

Kitagawa Sadakichi Jtigii 2
(d.u.)

Mar., 1908 (Meiji 41)

Yiben ho ik

Kato Totsudo gt s
(1870-1949)
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Date Title Author, Editor
o . o Kamura Gien FH g
May, 1909 (Meiji 42) Toy6 ronri gaku shi FfERE L (1880-1946)
Zotei saishin ronri gaku yogi Imafuku Shinobu 4452

Sep., 1910 (Meiji 43)

BT R g, 37 ed. (1873-1923)
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Notes

1 Moro (2015b) is a comprehensive study on the debates in East Asia, especially focusing
on the proof of wijiiaptimatrati attributed to Xuanzang.

2 As will be shown later, Kira Koy proposed the new-new inmys #i% [X|#, a reformation
of the three-part formula based on Aristotle’s syllogism (Moro 2015a).

3 PRIRIEA NEDRE GREIE = o Hak 2 WAriicE s o B 2 /R 7 R 2OV =8 VIEEEF7 on
1k 2 REEL T 5 NBUREEBER PIRT 2 NS Hhalo BT AT & VR = AT E S i
BSR P = TER LIV E B AN /=2 S 7B ASi= v THE b =
T B H T i = b AN = 2 TR kS =y =S b=k A o B = —

HER 7 ADZHNVER RGP 2k=074 et A =7 7 ¥ (Kira 1881b, 1)

4 See also Thelle (1987).

5 See also Moro (2015a).

6 In his short article “Inga honi setsu [KFSE#HE (An Explanation of the Law of Cause
and Effect)” (1882), Yoshitani Kakuju #4555 (1843-1914) also thought that God was
similar to Mahesvara. He was also a scholar priest of the Jodo Shin Otani sect and is
known as a teacher of Inoue Enryo - LA T (1858-1919) at the University of Tokyo.
See Sato (2015).

7 Cf. iz, KEAERIGE I, SRR, Atth ok 35, (Chengweishi lun shuji, T 43,262b2-3)

8 Cf. KBFERPUEIER, VAIEH I, M., (ibid, T 43, 262b7-8) The original “F%E"
might be the writing error of “}RZ4/).”

9 Cf. XIERTE VAT, U17558), (ibid, T 43, 262b8-9)

10 Cf. BRERT HAZH ., SEE AR fA—YIE, FETAA—OIRE, BEAERETE, MR R R,

SR, G BN IR, I R AT =5 . (i6id, T 43, 262b13-16)

CE. A2 HSHER T | VMSFESBRH Bk, SEEA—UIE R — VIR, AR SR AR

—IERBIAL 18 S ERRERAEARGEEG. A2, S NMEE— AR, [...] KETER—Y)

REA . VAR HH TR SRAERI Seitdk—UIRFIE AR, 2, TS AR BASRLIRE AR AR, 5 B RS

TEHAC ANBRATIRE, I [EEINEE 7S -3, A ARES |, (ibid, T 43,262b18-26)

12 SRVEH=REXIN Y L D 2 VRFE TR 2 YNE TN KEFERSE ) HRINE /
FISL i, RE 84 —UJEY) N 27 THAER VREAREIE=T 2 ) RE  EIGEEA
LIHEMER VEE NS 7 =72 RE VEIIALELHAI b = 7 AEAER 2 JiiR [ =
T 5V, =t MG =K BAERYNE 70K £ 7 RIS T B R TS
TRABE =1L X TP AR, B2 D T4 7 AR ENRE & TG =T 79N
VRS s Moo= TIEE W, (L] BN R Y T A TR ENPGE & TR
REZ NN IR IR T VLT FE & s [ ] BB DT o T REAN
PUE & THFTAR = IR BT IR =, @5 /& i, [...] SBl=rk s
T MR FENPE=A A T M =—NET AR, ) VBV 2, [L.] SBHAL
BITRY BREN —UIRE=AA T2 VIR T EARS AT =G I b & 7 oz =,
BB E 0, [LL] T AN 8 YT R b ey b bR T b
FEAME F AT uA s, RE BBIEIHE by 2= oA bR o,

1

—_
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[...] XETHRVE T HEC=ALT 57 AR M e Cikhava b b 7, B AR M b
TH=A TN, RE VBERALE P VA 2= R 3 b av o, Wik B
EIVAT LRI THEA GY VL P AR BT 7HIF LTV I XA, (Tokushige
1935, 303-304)
JLVARAGES 2= 3 ) 1 2 &RE. SLVEE 2 BBERF TR RRE /R I8

TR N 2, IWEGESN=E » MEL 3 M I 2N D HOKE Ve VHBER b A AV AV
BB =T HARNE 7 RE RV ERINEF LT Mt Bl T A AN KEAER V5=
VOV bR = AERE = AN T ROLGA, (Tokushige 1935, 146)
For details of genro dokai, see Lai (2013).
ZORFEFSURIT A E R L TEAS 9, [ 14 HOSUHHER. B S 2O SRR O
BT, 2 OIS OBENTE 5 O, A1 L a T 5, NI T ST 022 Th 5, i
f%o")& o9y éaf’aﬁl%é%%% i’c%(f)i &ﬁ;’t H %;%{}%;% E3 %?{Eﬁgﬁ'ﬁf‘g‘éﬁf@m

\VV«&\\\‘V\»\\wthw\\‘h\hw«w\\‘hwﬂ\ VVVVVVVVVV

\\\\\\\\\\\\\\

e Z?’L%‘f@q‘ﬁ‘h &m‘ B Hﬂ Ui E WSS TH O, (Murakaml
1914,167-169)

RodRIER ik 7 A e 2, LTES ST #H L0 miE TR S VATIRIER SRt
1T 2L At =, SERAT IR = I A L oK=L — M- L 0[] M
T L b RN =TEEE =B 2K VK —PETEN S b z)bﬁ/éﬁ L) MEZVEF
Vo [..] SR 8 [L] B @R F S0 b A s 50 b ik
24 H =B FIHN OV b == 2ovE ), SR Z S MIEE IR NE) bR
VPRI TV [L ] =R VIS X T =% 0 7858 =, B Vewmik LTS 2 s =i 7a%
) g LARE A E =B ER 2 PUE 75 T 2 VAT ,(Murakami 1891, 3—4).
According to Murakami (1914, 269-270), Inoue Enryd’s Bukkyi katsuron _joron also had
an effect on Murakami’s pragmatism.

5 BTSN LT 1 SRR LI L & 5 EFFT A0 M 2R BER oI L
(Murakami 1891, 176).

% oA A OIS B < LR NI R 5 ORI O ALK 5 & FF T A3 iy
Fr ok LU (Murakami 1891, 178-179).

o HBERIGEE — R D NEE e B AL A 5m AR ORI Z57s &5 X 2 H% My S A 0w L
(Murakami 1891, 181).

A2 R B W= P VAN | sk & Sl 2t o) U el PN~ L R 3 (1 o ey N0 I BT
SO LALH FIR W 70 7 AR TAE =1 ) T s 73R AV 7 X 73K 7 T
VI  FEEEE A S 2OV T /AR ANV SFATRRIE T LE S/t (Murakami 1891, 178).
Murakami’s understanding of ji Airys is quite different from the Indian concept of
svdrtha-anumana.

S H7EBE o —er R 2 T2 ST EE T VR VI BRI = e
TV

HB R IRt 4= CR)ST -+ AEH (K1)

ST AR RS FERA AR AneRIC TR ([R]r)
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R F 2 R IR T+ ATE K 15 A 82 2 (5201 (Gonda 1893, 3-4).
23 HARANRILE VB =t > T e 7n”7
HARSE IR ZRNT AV HLERIEE S L A0 ASL B, SR 2 38
%LL, rh!+;u 7]3&; 5]
K0 AR
W SEGERE S B (Kira 1881, 6-7).

POVZIEEAF S ISR R =S e i S T TR A T =R T g8
B =k L/F ZHMr BRI L IR TV T B LB A LM SR SR B
Ed TSI e R b AV SR VYN B S S S BN R ae S o A B
AL AV ) RN = RE AT IERENR = FE L~ L B L] Gl = R R
TN 2 VAT I IRIBTE R 2 —BE 7 R Gt =300 o X PF e T 0 RS AR O Sim T4
TREER LS A > MARA [L..] T8 imtl 4 At = > TIE= LR o T 7

BT ] ISR = ] P e
K., B -, 8- I

M fn . KigE A

W0 28 gy (Kira 1884, 22-24).

2

=

25

© O

B E3

2 o

i { £
?ﬁr F}’ il % 4’ i
T rororon
W % = K v BT oG % =2 & LEE
o= Ao o T M o = w fit &
3 R Y = + F @ - ~ @ r = =z 2
o Rk oy Wo=x W o+ v Ao 7r
= 7 B ¢ BE ~ B oy kB @R
e o Tz o s oy o w7 R
* v {# W n o= du @®m o, H W <R W
+ W R v o, BB o oo
DoF P s B ¥ g ® F o~ TH @
- 18 @mrH o~ ) EIRS
EwmBE® K@ wEBIEENM
wow W ok % B
» 7 W & fi 73 € W
oo = Ek W%
3 £, ¥ + B > £..% 7

(Kira 1889, 90-92).
26 Maruyama (1881, 12-26). This discussion was held at Kokuytkai El%%%, a political
enlightenment group established in 1880. Maruyama (1881) also includes other

discussions regarding the legislative power of judges, the public election of judges, and
women’s suftrage.

27 FLILFAEUR 7 fli oV s amdEsd 58— 2 = AR 7 BUf =& ZOLvEE5 T ) Y S Y b
T ) AFEHE T VATALE b 2SO T VA THERE b AR TR BT <375 > 0
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M RBUIRE 7 Bl 2OV TV > CR)E N2 /588 749 7 ZOv 7l b 2o 75t =(A)
R 0 S (RINDEE LTS a0 S (520r) (Takashi and Nanjo 1887, 6).

28 My paper on the inmys studies in Meiji Japan will be published in Chinese, titled
“Mingzhi shiqi de yinming yanjia” BANZIFIRIIFIZE. It will summarize the trend of
research of Indian logic in the early twentieth century in Japan.
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