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objects. It would be surprising {f there
were not some who will answer this call--
those who have tost the Tove of learning
and the scholarly, scientific, artistic or
pedagogical visjon that first drew them
_into higher education, but not the ambi-
tion which always went with it. Only power
in ever greater fncrements can begin to
compensate for the loss of love. The
stratagem of this. response to unrequited
love, whether it be love for a person or
love of a field of endeavor, is to attempt
to suppress the pain by attempting to de-
stroy the object, The importation from
the “scientifically” managed commercial
wor]@ most destructive of every value es-
sential to a scholarly and scientific com-
munity 1s game playing technique: the use
of truth as if it were just another tool--
or weapon--of control: to be used when
it's handy, and to he suppressed when it
is not. More and more we can expect to
find this. Even for honorable men in au-
thority, there s a strong temptation to
use such manjpulative techniques { or to
employ sheer fiat when they can do so) in
order to control a vast and ever burdened
institution.

The need for renewed attention and ded-
ication to the humanities--to the languages,
history, philosophy--is desperate. The
university is caught directly in the great-
est binds and dislocations of our culture,
There may be no solutions, But we will
never know if any are possible unless we
try concertedly to bring our problems into
focus before us. ,

FGOTNOTES

1. Perhaps, however, we are on the verge.
of a swing back. I notice, for in-
stance, an anncuncement from Basic Books
of a work On Moral Fiction by John
Gardner: "Why have mere nihilists, ab-
surdists, game-players, and noyelty
hunters become so academically fashion-
able...? '"Moral' fiction, in the au-
thor's view, is fiction that attempts
to test human values, not for the pur-
pose of preaching or peddling a partic-
ular ideology, but jn a truly honest
and open-minded effort to find out what
best promotes human fulfillment...
Because s6 much present-day fiction
fails to be moral in this sense, it
undermines our experience of liferature
and our faith in ourselves." [ hope
the book lives up to its billing,

‘dent conditions are extremely specific in

The Logic of Plato's Feminism
by
Nicholas Smith

When considering Plato's alleged fem-
inism, one does well to bear in mind com-
mon Greek concepts cencerning women. That
they lack courage i3 manifest to the Greeks,
for the concept of courage was considered
applicable primarily in martial contexts, !
a.uniquely male province,. Yet, Plato be-

. Tieves that women can be courageous too.
‘That. they have no important capacity for
-politics is equally manifest.
‘need-point only to the woes of Sparta in
this regard.? The very idea of granting
_them poTitical power is laughable.?

A greek

Yet in
the Republic Plato allows that some women
shoyld wield_ﬁo1it1cal power over the gast
majority of the men in_an ideal state.

Women are tregcherous, devious,’ unbeauti-
ful creatures® that lack even the control
rationality brings.” In short, they might
well be compared to the spawn of pigs, dogs,
weasels, monkeys, and other vile creatures:
“the biggest siggle bad thing Zeus has made
for us %men)." Yet Plato allows that

some of them will be the intellectual, moral,
and political superiors tc the vast major-
ity of men in the kallipolis. What in the
world would lead him to say such an out-
rageous thing?

In recent years, this topic has in-
spired much scholarly controversy. While
some interpreters are incliined to be more
generous than others, in at Teast one way
there has been yirtual unanimity concerning
Plato's views on women, at least as they
are presented in the Repubiic: The standard
yiew of the matter is that Plato arrived at
his position on women as an entailment from
some other aspect of his moral or political
theory, Of course, the exact entailment
yaries, according to which interpreter is
consulted,

In this paper I will argue that Plato's
position on women is, contrary to the stand-
ard yiew, independent not only of his other
yiews on justice but of anﬁ other general-
fzed moral posttion Plate holds, I will
argue that his installation of women in the
guardian classes in the Republic is entailed
by his general theory of Justice only when
certain ndependent conditions (those spe-
cifically concerning such women) are assumed.
I will do this first by showing that Plato's
theory of justice dees not, in and of jtself
or by any of its components, entail the in-
clusfon of women in the guardian classes. I
will then attempt to show that the indepen-




%heir application to women and are not in
any important way derijyed from more general
principles, ' ' '

[

One way in which a logical tie has
beén argued to obtain between Plato’s view
on women in the Republic and his over-
arching theory of justice is via Plato's
prohibitions concerning private property.
Thus, in the most recent?y published paper
on this tepic, Susan Molley Okinll (Tike
Marcel Pierart before her'¢) argues that
Plato's use of women as guardians is en~ -
tailed by that aspect of Plato's theory of
Justice which disallows the ownership of
private property by the rulers. Since
women were typically considered male prop-
erties, the abolitien of property for the
rulers, according to Okin, requires Plato
to allow their women to be active partici-
pants in the guarding { as guardjans) of
the state. Accordingly, concerning Plato's
apparently independent arguments concerning
tpe political capacities of women, Okin
thinks that Plato was forced into giving
these because of the emancipation of women
that must result in their being given po-
Titical power;

.. every person in the ideal

city is defined by his or her

function; the education and

working 1ife of each citizen are

to be dedicated to the optimal

performance of a single craft.

If the female guardians were no

Tonger to be defined ‘in relation

to particular men, children, and

households, it seems that Plato

nad no alternative but to con-

sider them persons in their own

right. If they were to take

their place as members of the

~guardian class, each must share

in the functions of that class.

Thus, Plato had to convince his

skeptical audience that women

were able to perform tasks very

different from th?§e customarily

assigned te them. :

Does this follow? Why should it be
that because women were no longer to be
the private property of men, they must now
-become "citizens?" How does it follow that
because male guardians will not haye private
wives, there must now be "female guardians”
"taking their place as members of the
guardian class?"

Let us consider other cases concerning

" right?

- guardians,

n6—\

the guardians and things they will need,
For example, although they have no private
property, they will Tive in barracks (416d),
presumably barracks desfgned and maintained
for their'Hnique use, These barracks will
be common'* to the guardians. If is not
clear exactly what this entails: Wil1 they
be allowed the same bed each night, or will
they have to rotate around to insure that
they will not be inclined to feel that a
given bed is their own? In any case, we
can presume that for any given night, the
bed & guardian siee?g in will be his or
hers for the night. We might even assume
that the assignment of beds will be made
according to the specific needs of the

guardian in his or her role within the state.

Thus, it would be in the state's interest
to supply an unusually long bed to an un-
usually tall guardian, so that he or she
coutd rule more efficiently, having slept
well each night. Similarly, active guard-
jans might be kept in separate barracks
from those not currently engaged in the af-
fairs of the state.!® OF course, such
distributions of beds, barracks, and other
objects would be made according to the
requirement that the state be served by
such distribution. Horeover, such distri-
butions might very well be temporary, sub-
ject to change as the needs of the state
change.

This elimwination of private property
does not, however, in any meaningful sense
"emancipate" the guardians' beds and bar-
racks, Though male guardians are not al-
Towed privately owned beds, we do not see
the emergence of bed-citizens or bed-
guardians, taking their place in the guard-
ian class, despite the fact that guardians
must sleep, and will no doubt sleep in beds.
Surely the fact that they also ought to
breed, yet cannot own breeding partners, is
no different in principle.
breeding partners be afforded rights and
responsibitites when thefr beds are not?
Why is Plato not forced to consider the
guardians' beds as persons in their own

What else could Plato have done with
women, given both that they could not be the
private property of the guardians, and that
it was in the interest of the state that the
guardians breed? Notice that if this latter

" condition did not obtain, there would be no

?rob1em; the guardians would simply Tive in
ifelong celibacy. If Okin is right, there
are only two alternatives: either the
guardians own women, or there be women-
Okin never considers any other
possible solutions Plato might have offered
to this problem,

Why should their -

T T e
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gut other solutions exist. Plato
might consistently have maintained his
stricture that guardians should have no
private property with the belief that
women should not participate in statecraft
by supplying the guardians with a %gecia1
class of women to breed with them. Okin
ceems to discount this alternative when
she says:

Since planned breeding and com-
munal childbearing minimize the
unpredictability of pregnancy
and the time demanded of mothers,
maternity is no longer anything
approaching a full-time occupation.
Thus, women can no longer be de-

~ fined in their traditional roles, 18
Again, Okin believes that this entails the
equality of women. I do not. The mere
fact that childbearing will be communal
and breeding planned, does not get Plato
out of the need for women to breed child-
ren, purse them, and care for them. 0One
cannot have one wet nurse for twenty
children and expect the children %o Tive.
The women mated by guardians need not
have custody of their own offspring, but
a]l of the children will need some lactating
female to feed them. Unless we indepen-
dently believe that women ought to be in-
volved in statecraft, why not make their
job the production and care of guardian-
bred infants? If this is not enough,
suraly they could serve the state by wash-
ing and cleaning for the guardians them-
selves; someone is going to have to do atl
that. Yet nothing in this alternative
implies that guardians will have private
wives. Such women will be selected for
the specific use of individual guardians
only for breeding.. This might be quite
temporary, however.  (Indeed, the same
guardian might reproduce through a number
of "breeding-women,” and the same "breeding-
woman" might reproduce through a number of
guardians, according to the rigged lottery
system desribed from 453c o 450a.} In
211 other respects this would be a true
community of women -- WORER as servants
to the needs of the guardians and their
progeny. Such women would no more violate
plato's strictures on privaie property
than do the guardians' beds and barracks.
Their status would be the same as these
other "goods," and they would be used,
like beds and barracks, for the good of
the state. Again, nothing in Plato's
theory of private property excludes such
an arrangement. '

The above example shows that in pro-
hibiting the possession of private prop-
erty by the guardians, Plato is not in any
way placed in the position of "having no

-7-

must be entipely abandened.

alternative but to consider {women) persons
in their own right." Something more is
needed before Plato must allow women the
status he affords them. Thus, contra Okin,
it seems that although Plato does try to
neonyince his skeptical audience that wo-
men were able to perform tasks very dif-
ferent from those customarily assigned to
them," this endeavor was not necessitated
by his abolition of rights to property for
the guardians. It seems, rather, that :
plato had independent interests in taking !
the argument in this direction. |
Even with this additional argument
attached to the theory of property, Plato
is not compelled to admit women into the
guardian classes. 1f Plato wished to ailow
the standards of justice to apply in one
way to men, and in another way to women,
there is nothing in the observation that
women are capable that implies that women
must join men in the practice of state-
craft. A special class of female slaves 3
might be created, whose role it would be
to pot only breed with the rulers, but to
provide them with adyice as well. The
guardians would still be men. Such women
would have no authority, but would he em-
pioyed as tools in statecraft ( as we em-
ploy computers), according to the abilities
women need not be privately attached to
any given guardian, but might rather be
yiewed as public property to be shared by 15
the men, as the needs of the state require.
The only way to avoid such a system
is to make the prior restriction that the
ctandards of justice apply to women in ex-
actly the same way that they apply to men.
And this restriction, together with the
observation that women are suited to par-
ticipate in the affairs of state, is all
that is required for Piato to inciude
women among the guardians. Prohibitions
of private properiy now, it seems, have
nothing to do with it. For even without
such prohibitions,vthis principle, to-
gether with the ohseryation of capacily.
would require Plato to include women
among the upper ctassas; only now female
guardians, Itke their male counterparis,
would be allowed private property. Unless,
nowever, this sexually ipdifferent app117
cation of the principles of justice applies,
Plato has not supplied us with sufficient
grounds for his empioyment of women, rather
¥han the one conceived. in the above aiter-
native.<” .
1f this coerect, then Okin's view
According
to her, Plato is required to emancipate
women by his prohibition of private property
among the ruling class. The first alter-
native 1 suggested shows that the abolition




of private property is in no way a sufficient
condition of such emancipation.. The second
alternative shows that the abolition of
private property is not even a necessary
condition of such emancipation, according

to the principles which must be assumed

in order for Plato to employ women as he
does. The question remains, then: If

not Plato’s provistons concerning property

is there anything else which entails the.
principle that women be given equal con-
sideration, or is this, 1ike the observation -
of their capacities, an utterly unique and
independent point?

It

According te Gregory Vlastos,2! the
principle that women must be considerad
equatly 1s inherited from Socrates, who
believed that virtue is the same in men
as it is in women. Vlastos also believes
that this stand is logically independent
of the general theory of justice but re-
aquired for Plato's position on women.
Thus, according to Viastos,.if Plato had
shared Aristotie's premise that female
excellence could be no better than male
mediocrity '

...he could not have written
Book V of the Republic, even if
he had written every word before
it in that dialogue. He did not
share it because he derived from
Socrates the conviction that
human excellence, intellectual
and moral, was unisex, so that
when he designed a state where
the possession of that kind of
excellence would be its posses-
sor's title to share in dictato-
rial power, he had to make the
tenure of political authority

in that state also unisex,

Although I do not believe that the
Socratic connection is irrelevant to the
issue, I find Plato's actual position much
more restrictive than the Socratic inheri-
tance should allow it to be. For the
Socratic position is not just that human
excellence is "unisex," but rather that it
is common in nature to all: male and female,

0ld and young, slave and master.23 For the
Socratic inheritance on the nature of virtue

to complete the conditions required to en-
tail the egqual treatment of women-guardians
in the Republic,it must be that those
conditions are applied consistently to every
qualified member of society, and that there,
can be no ad hoc exclusions made. For other-

wise, the fact that the treatment of women
-8~

‘negat%ﬁe

1s consistent with these conditions, the
fact that they are not excluded in an ad hoc
way, remains puzziing in the face of evidence
that Platc was willing to be inconsistent
and exclusive, and that Plato's general
impression of the value of women was not
partfculariy favorable. Indeed, ane wouid
think that if Plato were to provide for the
exclusion of any class from the application
of his theory, it would be women, given the
ways n which he often refers to
them. Of course, this is not a problem
if Plato does not altow such exclusions,
but I think that he does, and that, more-
over, he does without even explicitly pro-
viding ad hoc reasons for doing so. The
cases that come to mind in this regard are
those of slaves and the women of the artisan
class.

Of course, it has been a matter of
lively debate whether or not staves will

- form part of the population of Plato's

kallipolis. I share VYlastos' view in be-
Tieving that they wil1.25 Vlastos argues
very convincingly that a proper reading of
469c, 470b-471b, and 433d require us to
conclude that certain inhabitants of Plato's
state will be slaves. But ‘slaves will not
be members of the polis insofar as they will
not be members of any of the three classes
of citizens, Their talents, such as they
might be,26 will not be considered when

in the state, although they might be con-
sidered in assigning them, as tools, to
various artisans, At 433d, Plato does
assert that slaves {1ike all others) will
perform thelr one task and not attempt others,
but this is only to say that slaves in the
perfect state will behave as slaves. Plato
nowhere attempts to explain why slaves must
be given slavery as their "civic duty" ac-
cording to the principie that each shali do
their own. We must not think that slavery,
1ike any other job in the state, will be a
role asstgned by the rulers to those best
suited to be slaves, for Plato does not
allow that certain citizens could be made
staves in the performance of their natural
duty, nor that certain slaves { or their
children) would be freed to advance in
class according to their abilities. For |
one thing, no &Greek citizen or his child-
ren could be enslaved, for this would defy
the ryles Plato sets up at 469b ff. To
say, then, that slaves will do their oun
qua slaves is not to provide them the same
constderation provided the citizenry. But
the Socratic position on the genral appli-
cation of virtue terms applys  equally

to slaves. As long as slaves are ex-
cluded from equal consideration according
to the dictates of justice, as they are
in Plato's state, why should women not be

o B TR, Gl a
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similarly excluded? Why should "Women
doing their own," unlike "slaves doing
their own," not mean that injustice would
be done when they are afforded the same
consideration as men? Why is it not an
egregious attempt at versatility for a
woman, qua woman, to attempt the same
Jjob as is done by a man?

There is, moreover, another group
which merits consideration in this regard,
namely, the women of the artisan class.
Plato advocates special practices with
regard to the women of the guardian clas-
ses, but nowhere suggests that the women
of the lowest cldass will be treated any
fifferently than they are in contemporary
Athens. gut if the Socratic principle
is to be consistently applied, they must
be. Thus, while it }ooEs very much ike
men of the artisan class will have wives
( in the traditjonal sense implying an
asymmetric relationship between the spouses
Viastos' Socratic inheritance would seem
to rgquire that even lower-class women
be viewed as functioning co-equally with
lower-class men, according to their
abilities. But this is nowhere suggested,
despite the fact that Plato goes to great
pains to explain his emancipation of the
other women of the state. His silence
on this fssue cannot be ytewed as anything
other than evidence that he will allew

)s

the status gue to obtain in the lower class.

if the above arguments are correct,
there are thus at ;east two separate clas-
ses of indiyiduals?/ who will not be in-

c}gdad within the scope of the equal ap-
plication of Plato's theory of justice,
ene of which is excluded on grounds (we
must assume) which are nene cther than
that they are of a certain sex, ceteris
paribus?® Even if only one of these cases
obtains, it {s sufficient to raise the
guestion -ahout women once again, only

now in a siightly different way: If slaves
or lower-class wemen can be excluded,
despite their abilities, from equal
participation, what motivated Plato to
not exclude women from the ranks of the
guardians for similar reasons? If
Socrates’ open-minded analysts of virtue
can be defjed in the case of slayes (male
and female), or artisans (female), why
not defy it as well in the case of poten-
_tial female guardfans?

Of course, one might argue that such
cases are {rrelevant to the issue at hand,
simply because the fact remains that fe-

"male guardians are not excetions to the
theory { as Ylastos construes it}, despite
the fact that the theory has exceptions.
But we can conclude, at least, that Plato's
position is, at best, imperfectly Socratic

-9-

in this regard. It seems equally ( or

more) likely that Plato’s position on

.women guardiaps is a unique and indepen-

dent position generated from specific
beliefs apout the capacities and worth

of certain sorts of women. This at least
suggests that Plato was not at the outset
suffictently disinciined to allow women
such a role, for in other cases he seems
quite willing to abandon this inheritance
from Socrates without expticit argument or
justification for doing so. In the case
of women, he instead elects to undertake
an argument showing them worthy of the
consideration this principle reguires. It
might have been easier, had Plato been so
inclined, to invent reasong for excluding
women from consideration.?

111

I have argued that Plato's views on
viemen in the Republic are generated on
grounds independent of his general views on
the nature of virtue or justice. Accord-
ingly, 1 have considered other ways in
which women coul™ have been treated in the
kallipolis of the Republic than the way
Plato actually treats them, ways which
are at least as consistent with his views
on the nature of justice as many of the
other practices he allows in his state.

Nhat we must concludeé}then, is that

in the Republic, at least3! Plato really
had a prior bellef that at least some women

were entirely capable of participation in
the state, and that it would be desirable
to include them. Herein lies Plato's most
impertant contribution to the ethics of
sexual stereotyping in soctetal roles. And
that constribution stands on its own, for
it s not an entailment of some more general
meral principle. :
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arousing my interest in this subject, and to
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my own. 1 am also grateful to the National
Endowment for the Humanities for heiping to
fund the initial stage of my research on
this issue,
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a slave is thought to have the poten-
tial for knowledge of geometry "as
good as anybody‘s," and Laws 776d,
where staves are said to be often
better than brothers or sons.

Similar arguments might be consid- -
ered concerning metics, but it ap-
pears unlikely that Plato will in-
clude them,having arranged for all
needed skills in the state to come
from within the ranks of citizens.
This is an odd point dramatically,
however, given that the Republic
takes place in the house of a
metic, Cephalus,

As 1 said above ( n. 20), Plato of-
fers no independent argument to the
effect that the women of the lower
class are not qualified for equal
treatment, This either means

that such women will be treated
equally (which seems altogether
unlikely at Teast because of the
fact that Plato does not include .
them in his arguments for treating
women equally), or that they will
be excluded from equal treatment
simply on the grounds of sex.

This not only suggests that Plato
was more of a feminist than many
have believed, but perhaps less of
& misogynist as well {cf. Dorothea
Wender, op. cit.).

For example, it would certainly be
easy enough for Plato to simply
argue that although women must be
given consideration, they would
never, due to their inherent in-
feriority, meet the high standards
required for one to be selected for
the guardian classes. Thus, cf.
Allan Bloom, The Republic of Plato,
New York (1968}, p. 383, where he
says that it would be "highly im-
probably that any woman would be
considered for membership in the
higher classes." A1l we would

need from Plato would be a slightly
stronger claim to the effect that
women are inférior to men than the
one he makes (455d), and we could
be assured that the guardian classes
would be free of women, despite the
fact that they would be considered
equally. Certainly Socrates' audi-
ence would have been better prepared
for such a position than the one he
actually takes. As it stands, how-
ever, I think Bloom’s position is

not justified by the text, Cf.
Christine Pierce, "Equality: Republic
V," Monist 57 (1973}, 1 ff., and Brian
Calvert (Top. cit.}, for specific argu-
ments contrary to Bloom's position.

31. It is true, of course, that Plato some-
what changes his views of women in the
Laws. This issue Ties beyond the scope
of this paper, however, as I have sought

. only to consider the logical role of
Plato's views on women in the Republic.

The Computor as Instrument

by
Martin Bertman

The computer is an instrument. An in-
strument is a means for achieving some pur-
pose. Non-Tiving things, Tike computers
and hammers, and 1iving things, ¥ike human
beings and dray horses, can be instruments.
No matter what aesthetic or ethical appre-
ciations one has of oneself or of other
human beings as "ends-in-themselves," it js
obvious human beings use one another in- |
strumentally: one may have a conversatioh
with a taxi driver (less often with an air-
plane pilot) but this is aside from his
instrumental function of transporting us.

The taxi or the plane is chosen not in

=77

terms of conversation but as a means to an
end and, from this point of view, the human
driver might well be replaced by a nonhuman
instrument. Again, it is proper to consider
our 1imbs instruments for our purposes; a
hand, in good condition, is useful and so

is a "right-hand" man. The instrumental
quality of the person is neutral to any
other relationship or feeling one has to an
individual so designated.

Each instrument, in principle, has
specifically statable capacities. We can
designate instrumental function; when an
instrument's efficiency is considered func-
tion is implied. Though it is part of the
meaning of the word "insirument™ that its
designatum be a means, artefacted instru-
ments, 1ike hammers and computers, have
bean designed to be means. They are useful,
within the intent of the design, for a spe-
cifically conceived range of functions ful-
f{1ling human purposes, The design of the
hammer, for instance, is for battering and
a particuiar sort of hammer, j.e. a sledge
hammer, is designed to batter certain objects
n certain way; however, if the hammer has
an iron head it may also function as a mag-
net, another kind of instrument, though it
might not have been artefacted for that
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