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Mercedes Rubio

T'homas Aquinas’ Exegesis and Hermeneutics

E xegesis and Hermeneutics are two broad ficlds of stud-

les, and it is not easy to give a concise overall view of
Aquinas’ thought in these areas. This i because if we talk
about Exegesis, the Study of the word and grammar of texts,
our modern categories for this field of Biblical studies are
far removed from those of the Middle Ages and therefore
It is necessary to frame correctly the circumstances that
conditioned Thomas’ exegetical thinking. If we talk about
Hermeneutics, which deals with written, verbal and non-
verbal communication, this field had stil] not developed as
@ separate discipline in Thomas’ times and in order to offer
a global picture of his understanding of human communica-
tion it is necessary to dig out the relevant elements wide
and deep throughout his more than a hundred works. I will
devote the first part of this paper to Aquinas’ work as an
exegete, and the second part to his contribution to the part
of Hermeneutics related to the study of the Bible.

1. Aquinas as an Exegete

Nowadays we have a very different understanding about the
work of an exegete from that which was common in the

MERrceDEs Rusio, Lecturer of Philosophy, Polis-Jerusalem Tnstitute of

Languages and Humanities, Jerusalem, mercedes. rubio@polisjerusalem.
org
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Middle Ages, namely much more lexically and gram;n:ati-
vally oriented. Exegetical works left less room for original
contributions than theological and philosophical treatises.
['his has caused Aquinas’ contribution to the field of Biblical
exegesis to be sometimes neglected in our times, or even
lllhl]liHSCd as having little relevance. In addition to that, he
had such a massive contribution to Latin systematic theol-
opy and medieval philosophy that this has also somewhat
shadowed his mput in the area of Bible studies. |

However, Heinrich Denifle (1844-1905) noted already in
1894 that Thomas’ official textbook in his various posts as
i teacher was always the Bible.! In fact, Sacred Scriptur.u: is
the most quoted authority in his overall literary prﬂducllf)q.
By way of example, his two Summae include 38,000 egphmt
quotes. 25,000 are from the Bible, 8,000 from Christian
authors (most of them Fathers of the Church), and 5,UQU
are from pagan authors (4,300 of them from Aristotle). This
has naturally left a significant trace in his scholarly work,
also in the non-exegetical part of it. This was not uncommon
in his time, because the study of the Bible was always the
starting point for those active in 13th-century Faculh:cs {ﬂi
Theology. Most of the great Latin biblical commentaries .{Jf
the 13th century are in fact records of the teaching :ictmty
of theology masters during their university careers.’

' For more information on Aquinas’ theological sources, see H.
Denifle, “Quel libre servait de base a I'enseignement {lf::»‘. Maitres en
Théologie dans I'Université de Paris?”, Revue Thomiste 2 (1894),
pp. 129-161. .

* C. Spicq, Esquisse d’'une histoire de }’Ex.?’gése latine au Moyen
ﬁge (Bibliothéque Thomiste, XXVI1), Vrin, Paris 1944, p. 142.
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F}s 1s well known, someone aspiring to become a mase
ter in Theology would begin his career by commenting
on the Bible. Among secular masters, this lecturer was
called baccalaureus cursorius (cursory bachelor): among
the mendicant orders he was known as Biblicus m"dr'narfus.
As Biblicus ordinarius, Thomas had to read and comment
on one book of the Old Testament and on another from
the New Testament throughout the academic year, for two
years 1n a row. As a student, he had already attended these
commentated biblical readings for six years.

After commenting on the Bible for two years, the hopeful
candidate to a professorship became baccalaureus sententiarius
and spent the next two years reading and commenting on
the four Books of Sentences by Peter Lombard. This work
was the first attempt at a systematic organization of Biblical
texts and those of Fathers of the Church and other biblical
authorities according to theological topics, and it was the
standard Theology textbook at the university from the end
of the 12th century until the 16th century.,

Finally, the candidate master in Theology proceeded to
carry out disputations on theological matters according to
! logical-dialectical method in use at the time. This activ-
1lfy of theological disputation was considered the goal and
[tnal destination for all those wishing to become established
theology masters. As a result of this course of studies, the
work of biblical commentators became for most scholars
secondary. It was considered a discipline ancillary to
theology, usually just an academic requirement to begin a
theological career.

But the plan of studies that I briefly described above
shows that the foundation for all theological activity was an

PIEMAS AQUINASY EXEGESIS AND HERMENEUTICS 129

patensive and in-depth knowledge of the Bible and of its
vommentators. Thomas Aquinas is a good example of this.
Luotations from the Bible and from authoritative exegetical
wiiters are always present in his disputations. He intersperses
them among the various questions to illustrate or support
his position in the various matters under discussion, and
they can be found in all his systematic theological and
philosophical works. A correct interpretation of the bibli-
el text was considered key to solving dogmatic or moral
problems, and all the related disciplines in use (grammar,
philology, patristics and exegesis) were used 1n order to

elucidate these problems.

). Aquinas’ Exegetical Source Texts

In addition to the biblical text, Aquinas’ Latin exegetical
sources include St Jerome, St Augustine, St Gregory the
(ireat and other Fathers of the Church. From the Greek
tradition he often quotes St John Chrysostom, whose works
had been partially translated into Latin in the 12th century.’
Ps.-Dionysius the Areopagite, the anonymous Greek neo-
Platonist theologian who was considered highly authorita-
tive during Thomas’ time, also left a deep influence in his
understanding of Biblical texts. In addition, Thomas availed
himself of other revered Latin exegetes of a more recent
past such as those of the school of St Victor.

). Verger, “L'exégese de I'Universit¢”, in: P. Riché and G.
Lobrichon (eds.), Le Moyen Age et la Bible, vol. 4, Beauchesne,
Paris 1998, pp. 199-232, at p. 201. Cf. J. T. Muckle, “Greek Works
Translated into Greek before 13507, Mediaeval Studies 4 (1942), pp.

33-42: 5 (1943), pp. 102-104,
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The exegesis of Thomas is in line with that of his

contemporaries and with those who preceded him in that

he did not attempt to be original, but rather faithful to the
gannnical interpretations. As Gilbert Dahan has noted, two
lI.I:lES characterize medieval exegesis of the Bible: itﬂfalls
wzlthin_a tradition of reception of the divine Word, and it
views its reading as an infinite progress. The Fathers of the
Church represent the foundation of this exegetical tradition,
and they themselves take part in a sacred Scripture tradition
which goes beyond the canon of biblical texts."

However, the mention of a canon should be nuanced
because another characteristic of this period’s schnlarlj:
pltnductiun was the fact that there was no established canon
ﬂf* Biblical texts. Variations of St Jerome’s Latin translation
ﬂf.thﬂ Bible, the Vulgate, had proliferated throughout the
Mdtllle Ages and were used indistinctly. These variations
urlgmayed in reading and writing errors introduced by
senerations of copyists, and by the gradual addition to the
b(}d}f.{]f the biblical text of glosses originally written in the
margins of manuscripts. The beginning of the 13th century is
mafked by an effort to establish a Latin reference text. The
University of Paris —at the time the center of learning for
the [:atin world and home to a significant part of Aquinas’
learning and teaching activity— leads the effort with the
work of Stephen Langton. Langton organizes the books of
the Old Testament for the first time in a way that combines
the Hebrew and Greek canons, and divides the text into

. : G;f Da;mn, “Les Péres dans I'exégése médiévale de la Bible”
evue des Sciences philosophigues et théologi y !
o q giques 91/1 (2007), pp.

IMOMAS AQUINAST EXEGESIS AND HERMENEUTICS 11

jegular chapters so as to facilitate cross-references. After
(it Thomas Gallus, the last great exegete of the school
of St Victor, subdivided the chapters nto paragraphs. This
wlition would be known as the “Bible of the University of
Paris” and was widely used in Aquinas time.”
However. the text of the Vulgate that formed the basis
{or the Bible of the University of Paris was still quite
corrupted and this was common knowledge among scholars.
Shortly after this first attempt at establishing a canonical
\ext. Dominican exegetes from the convent of St James In
Paris began to compose verbal Concordances of the Bible
i a Correctorium, which put together a number of vari-
unts of the Vulgate Latin translation considered preferable
(o the text of the University of Paris. This had a bearing
on Aquinas’ exegetical work, because he uses indistinctly
(he Paris text and the versions included in the Dominican
(‘orrectorium, and often uses the various readings together
without preference, extracting a variety of useful teachings
from each one of them.
All this evidence shows that the instruments available
‘o Thomas as an exegete were the various versions of the
| atin Vulgate, which he checked against the various Cor-

" (3. Dahan (“Les éditions des commentaires bibliques de saint
Thomas d’Aquin. Leur apport a la connaissance du texte de la Bible
u XiMe siecle”, Revue des Sciences philosophiques el théologiques 89/1
(2005), pp. 9-15) has drawn attention to the remarkable quality of the
ntroductions to the editions of St Thomas biblical commentaries (on
Job and Isaiah) showing how they can assist us in our knowledge of
the 13th century’s Vulgate text of common use (the so-called ‘Paris
lext’). He also raises the question of St Thomas  usage of Hugh of
§ Cher’s Correctorium and the *Bible of St Jacques'.
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rectoria, Concordances and Glosses, with the occasional
help of Hebrew and Greek glossaries,

3. Aquinas’ Exegetical Production

What 13 the place of exegetical work in Thomas’ career? As
I mentioned above (p. 122). in addition to profusely quoting

the Bible and biblical commentators in his theological works,

_Aqumas also commented on books of the Bible cursorie, as
It was customary for master candidates. His Biblical c(;m-
mentaries have reached us in the form of Expositiones, which
were notes taken by his students that he himself revised for
accuracy, and Reportationes (transcriptions, usua]ly. unre-
vised). We have his commentaries on four Old Testament
books: ,ﬂ.le first 54 Psalms (Postilla super “Psalmos™), Job
EEIJ:'I)SIHU super “Job” ad litteram), Isaiah (Expositio ;u;m
ISHJIIHHI”L Jeremiah (Postilla super “Jeremiam™) (unfinished
at his death); and reportationes of his commentaries on the
Gospels of St Matthew (Super “Evangelium S. Matthaei”
lectura) and St. John (Super “Evangelium S. loannis™ lectura)
and on the Epistles of St. Paul. In addition to these there are
o tnaugural lectures, one based on a verse from Psalm 103
and another focusing on a division of the books of Scripture
A gosuﬂa on Lamentations (Postilla super “Threnos™) was*
attributed to him, but its authenticity is doubtful. Some early
catalogues also include a commentary on the Song of Songs
but if he indeed produced one, it is now lost.® |

Besides these commentaries, Aquinas also produced a

| " S. Tugwell, Albert and Thomas. Selected Writings (The Classics
of Western Spirituality), Mahwah, N. J. 1988 p. 248. For instance

such a commentary is mentioned in cod. Pr ) ]
| l . Fraha, Knihovna metropolitni
kapituly 28 A XVI1.2 (dated ca. 1297), fol. 111r. .
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plossa on the Gospels called Catena Aurea. This was a com-
mentary made up entirely of a chain of texts from the four
(iospels with quotes from earlier biblical exegetes on each
lext, particularly Greek and Latin Fathers of the Church.
Aquinas included the name of the author quoted and
slightly edited the various quotations so that they formed
a continuous commentary. Unlike the others, this work was
not a result of his teaching activities at the university. He
composed it upon request from Pope Urban IV, who wanted
(o use it in support of his efforts for the reunification of
the Eastern and Western Churches.’

In spite of this significant exegetical production, there
is still a widespread assessment in Thomistic circles that
Aquinas was more a theologian or a philosopher than an
exegete. If we do a quick search in the Index Thomisticus
for word count, we see that the three largest portions of
the theological part of his Corpus are, in ascending order,
Commentaries on Scripture, the required Commentary on the
“Sentences” of Peter Lombard, and the Summa Theologiae
which, as Mark D. Jordan has insightfully said, can be
considered as a pedagogically motivated re-thinking of the
topics of the Sentences. Scriptural Commentaries amount to
1,170,000 words (13.5% of the Corpus), the Commentary on
the Sentences is 1,498,000 words (17.2%), and the Summa
Theologiae amounts to 1,573,000 words (18.1%). These

 The New Testament commentaries and the Catena Aurea are
available in the Marietti edition. The Job and the Isaiah commentaries
have been published in the Leonine edition (vols. 26 and 28). The
rest of the Old Testament commentaries can be found in the Parma

and Vivés editions.
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three textual blocks make up just about half of Aquinag’'
entire literary production. The other half 1S made of hiy
philosophical commentaries, recapitulations, polemics, and
letters. His commentaries on Aristotle come to 1,165,000
words (just over 13% of the Corpus).®
Christopher Baglow noted that Thomas® exegetical works
have often been relegated to the status of secondary works,
useful only as doctrinal mines, partly because they are the
smaller part of his theological production and partly because
most of these works are cursory comments. Man y otherwise
relevant studies on Aquinas’ exegetical writings show lack of
appreciation for the organic unity of these works and tend to
dismiss their contribution to theological development. Earlier
scholars have also manifested disregard for Thomas as an
exegete, as we can gather from the fact that the number of
extant manuscripts of his works of systematic theology and
from his philosophical commentaries is far larger than that
of his Biblical commentaries.’ But lesser number of exegetical
works does not necessary mean lesser contribution !”

*M. D. Jordan, “Theology and Philosophy™, in: N. Kretzmann and
E. Stump (eds.). The Cambridge Companion to Aquinas, Cambridge:
Cambridge University Press 1993, Pp. 232-251, at p. 248. note 2.

" 1. Verger (“L'exégese de I'Universit.
dentified fifty-nine manuscripts of his
of that on John, and two on the

» S supra, n. 3) has
Exposition on Job, thirty-three

Lamentations ( probably not authentic),
as opposed to hundreds of manuscripts preserved that contain Aquinas’
other theological works,

" Cf. Ch. T. Baglow, “Sacred Scripture and Sacred Doctrine in
Saint Thomas Aquinas”, in: T Weinandy, D. Keating and J. Yocum
(eds.), Aquinas on Doctrine: A Critical Introduction, T. & T. Clark (a
Continuum imprint), London 2004, pp. 1-26, at pp. 2-3: “Thomas sees
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In fact, it is worth noting that Aquinas’. e:-;egeti:ca] pm:luc:—
fon spans his entire life, from the beginmng. of his aca{femllc
vareer in 1256 until his death in 12?4._ This shows th.dt e
(il not consider biblical commentary as just another academic
fequirement in his career as was customary amr.frllg many
theology masters. Scholars have acknnwledgn::d this fau;l*trlﬁ
n-rrnlkl;imes, and this has led to renewed al[:.'f:n{mn tn' Aqmpaa
exepesis and to more research into the biblical duni:lsmhll}s:
ol the theology of Thomas. Many of tbem Cﬂnc:llude that his
hiblical exegesis is key to understapd his theological thmlkmg

In Aquinas’ mind, Sacred Scripture and them}!ﬂglca. SCI-
ence are indissolubly intertwined, because theological 5(:1&:11{36
proceeds from the articles of the faith, :anq these are r.evecﬂed
(0 human beings in the Bible together with E?Ef}“lh}llg t‘h:::’tt
is necessary for human salvation. Mﬂl’ﬁ]‘f&l‘, [th}]Dg]EE:ﬂ sci-
ence is also intrinsically dependent on philosophical tlnnk‘mg]
because, as he says, “a master who resolves a theologica

Sacred é;:ripturf: and sacred doctrine as lllﬂf?ed, being.t.hunlmcillvzs ph;t[s}.tes
ol a broader dynamism of n::velali-:::n: Thtﬂs d}-’ﬂﬂl]‘llhﬂ:l inclu ﬂ: o

Scripture and later doctrinal formulations in such amlmter?lene r ang
way that it seems to defeat any pat anayﬂg}f, s%u;h as the acorn i
u'c::‘ comparison. In Thomas’™ view Scripture is as {nmrf].:uﬂratvlﬁi-t !
mature and developed instruction as any later d.uclnnu]. -::l-rlrmll.l E:i,:ﬂl
or theological understanding; in fact, 1t even m:::lua:lesqtl Eﬂ;inn,
areumentation. [...] The fact that Thomas moves .l" rom aﬁmc Eé e : "E
u.-'iih issues of sacred doctrine to articles regarding ?aLrE(:lr, ir1pﬂ1}ﬂf
without beginning a new quaestio may be the mmil_ Lﬂmpi 1nE i;q:ntmct
of their unity. Even God’s knowledge and Gud&i will tﬂd q.ﬂﬂmd
quaestiones in the Summa, yet not so SuFrud Scripture an q e
doctrine. Perhaps this is because the d‘l.‘-‘.tlnctlf.}]] between the mF::..tivE o
less important for Thomas than the Jractlthat the two are St:’ljrn? e
the true centre and source of all revelation — the divine Son o :
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question exclusively on the basis of an authority and not on

the grounds of rational argumentation makes no contributiof
to knowledge and sends his audience away empty”.!

4. Aquinas’ Hermeneutical Principles
and Methodology

[ will now offer some elements of the hermeneutical pringj-
ples and methodology that guided Thomas in his reading of
the bllb]i[:&l text, as going deep into his specific hermeneutical
practice would go beyond the scope of this paper.?

The Church Fathers had coined the division of the four
senses of Scripture as a tool for analyzing the various types
of literary texts found in the BibJe. By the 13th century i

: Th{}mas Aquinas, Quaestiones de quolibet IV, qu. 9, art. 3
Resp.: “Quaedam vero disputatio est magistralis in sclm!ia,nnn.ac;
f‘emnvendurn crrorem, sed ad instruendum auditores ut induuantur ad
fntellt‘;:ctum veritatis quam intendit: et tune Oportet rationibus inniti
:nvesnggntihua veritatis radicem, et facientibus scire quomodo sit verum
quod L‘iIL‘itLll'.' alioquin si nudis auctoritatibus magister qualeslinnem
df:le.rmmet, certificabitur quidem auditor quod ita est, sed nihil scientiae
vel !IIJHC"EEILIS acquiret et vacuus abscedet” L

1-1C¥1riatuphcr Baglow has noted that research in this field of

Thmmrstn: scholarship has been hampered by an approach that has
i::rftf:n isolated Thomas’ exegetical principles and techniques from the
in-depth exploration of his actual exegetical practice, CGI:ISE uentl
much of the unique value of Thomas™ biblical commentaries ia'i; zt
to be appreciated. We could say that this dimension of A uings’
scholarly activity is still unchartered territory for the most paqrt For
more on this perspective, see Ch. T. Baglow, “Modus et F::rm::-:t”' A
Ncwlﬂpfumach to the Exegesis of Saint Thomas Aquinas H*ffh.ﬂﬂ

A.I?pbfﬂfmﬂ to the “Lectura super Epistolam ad Ephesios” Pnntif Icio
Istituto Biblico, Rome 2002 ,
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wius commonly accepted that Scripture had both a literal or
historical sense, and a spiritual one, which could in turn be
divided 1nto allegorical (as foreshadowing future events),
moral (mcluding some teaching about Christian life), and
anagogical (mtroducing elements related to the afterlife).
The exegesis of Thomas follows this universally accepted
categorization, with the peculiarity that he endorses the
literal sense of Scripture as foundation for all the others.
As we know, this was not his original contribution. St Albert
the Great, his master and mentor, had already commented
in Paris and Cologne on all the books of the Bible between
the years 1240 and 1260 and had firmly asserted the ab-
solute primacy of the literal sense over the uncertainties
of allegorical interpretations of the sacred texts. This was
also the line among scholars from the school of St Victor.
Up to Thomas’ time, most exegetes often used the four
Senses of Scripture indistinctly and with no clear criteria
beyond their personal preference. He contributes decisively
to making sense of this classification in the Summa Theo-
logiae, la, g. 1, a. 10, where he creates a hierarchy that
clarifies the relations among them. He roots this hierarchy in
the nature of God and in that of human intellective power.
He asserts that the author of Sacred Scripture is God. Like
man, God has the power to accommodate words to a certain
meaning. But unlike man, He can also infuse meaning in
things, since He is their Creator. Biblical exegesis, therefore,
involves finding the exact meaning that God intended for
the words and things narrated in the Bible. These things
also have a meaning of their own, which in God’s plan is

the foundation for the others."

" Thomas Aquinas, Summa Theologiae, la, qu. 1, art. 10, Resp.:
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According to Aquinas, the meaning of words that signify
things belongs to the first sense, which is the literal one.
The meaning by which words signify things that in their
turn signify or point to other things belongs to the spir-
itual sense. This sense is founded upon the literal one and
presupposes it."* For instance, the serpent that Moses put
on a staff so that everyone bitten by a snake who looked
at it would be cured (literal sense), 15 a sign of Christ

crucified and of the salvific power of the Cross (spiritual
allegorical sense),!

“Auctor sacrae Scripturae est Deus, in cujus potestate est ut non solum
voces ad significandum accommodot (quod etiam homo facere potest),
sed etiam res ipsas. Et ideo, cum in omnibus scientiis voces significent,
hoc habet proprium ista scientia, quod ipsae res significatae per voces,
etiam significant aliquid™

“Ibid.: “Tlla ergo prima significatio, qua voces significant res,
pertinet ad primum Sensum. qui est sensus historicus vel litteralis. [la
vero significatio qua res significatae per voces, iterum res ahas significant,
dicitur sensus spiritualis: qui super litteralem fundatur. ef eum supponit™,

" Thomas Aquinas, Super “Evangelium S. Joannis” lectura 11,
2: “Hic ponit Mysterium passionis, cujus virtute baptismus efficaciam
habet; Rom. 6:3: ‘Quicumque baptizati sumus in Christo Jesu, in
morte ipsius baptizati sumus’. Fy circa hoc tria facit: primo namgque
pProponit passionis figuram: secundo passionis modum: tertio passionis
fructum. Figuram quidem assumit de veteri lege, ut reducat ad
intellectum Nicodemum; unde dicit- ‘sicut Moyses exaltavit serpentem
in deserto’ etc., quod quidem habetur Num. 21:5, quoniam Dominus,
populo Judacorum dicenti: ‘Nauseat anima nostra super hoc cibo
levissimo’, in ultionem misit Sserpentes, et postea concurrente populo ad
Moysen et ipso clamante ad Dominum, mandavit Dominus in remedium
fieri serpentem aeneum. qui quidem fuit et in remedium contry llos
serpentes et in figuram passionis Dominicae. Unde et dicitur: “in signum
posuit eum™. Cf. also Aquinas’ Scriptum Super “Sententiis”, lib, TV,
dist. 1, qu. 1, art. 1 qc. 1, arg. 3.
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Thomas says that the spiritual sense can be subdivided

into three types, because: _

1) What is contained in the Old Testament preﬁgures
what is narrated in the New and this is the allegorical sense;

2) Christ’s actions narrated in the New Tezatament are
signs of how Christians should behave, and this is the moral
sense of the text: :

3) What is contained in the New Testament prf:h:gureﬂ
the future glory of those who will bg saveﬂ, and this IS lhe
anagogical sense (Thomas quotes Dionysius Areopagite in

IS point).
”mlrll] (jfhu)mas* opinion the intention of thj:a author ?f Sacred
Scripture is always the literal one, but since (.?rod S kpﬂwl—
cdge encompasses everything, it is not CDH[fﬂ'dICtDI'}’ h:]rr 1‘15
to speak about various senses of Sac.red Scnptuz‘ﬁe because
all the others are contained in the literal sense. .Thﬂnl‘ms
understands Sacred Scripture as a work in progress, in which

K -Th{}maa Aquinas, Summa Theologiae, la, qu. L. art, 1£‘L Regp::
“Hic autem sensus spiritualis trifariam dividitur. Slf:ut enim dicit
apostolus, Ad Hebr. VII, lex vetus figura est novae legis, et i[:}ﬁﬂ“ﬂiﬂ"ﬂ
lex, ut dicit Dionysius in Ecclesiastica ﬁIEFEfFChIﬂ1[V, 1), est figura
futurae gloriae, in nova etiam lege, ea quae in capile sunt gﬂst:a, sunt
signa eorum quae nos agere debemus. Sacundum ergo quod ea q‘uaﬂ‘s‘unF
veteris legis significant ea quae sunt novae legis, e_,st SENSUs .i:l”LgI{}I'lLUS.
secundum vero quod ea quae in Christo sunt facta vel in his .quae
Christum significant sunt signa eorum quae nos agere debemus, est
sensus moralis; prout vero significant ea quae sur:ﬂ; In acterna glnrlﬂ,ﬁ
est sensus anagogicus. Quia vero sensus litteralis ﬂS[. quem au.ctm
intendit, auctor autem sacrae Scripturae Deus est, CIL!IIUI'I'I[I]H Hl}nu]
suo intellectu comprehendit, non est inconveniens, ut.du:u Augustinus
X1l Confessionum (XII, 18-19), si etiam secundum litteralem sensum
in una littera Scripturae plures sint sensus ™.
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what comes chronologically after is signified by that which
precedes it, and when we understand the fuy] meaning of
earlier events in light of subsequent ones we are grasping
the earlier events’ spiritual meaning, '’
He also finds a justification for the use of metaphors

and for a spiritual reading of the biblical text, explaining
that it is a requirement of human nature to start from the
knowledge of sensorial things in order to attain knowledge
of spiritual ones. As Dionysius Arcopagite says, the highest
truths are veiled to us and particularly to the unlearned,

and it was convenient for the truths that are necessary o
salvation to be revealed in 2 way accessible to all."® Moreo-

ver, metaphors and corporeal images are far removed from

divine realities and they are more convenient for revealing

these realities than sublime ones, since they are less likely
to induce some into erroncously thinking that these images
adequately describe the realities they point to.!"

" Cf. Thomas Aquinas, Quaestiones de quolibet, qu. 6, art. 15,
" Thomas Aquinas, Summa Theologiae, la, qu. 1. art. 9, Resp.:
“Respondeo dicendum quod conveniens est sacrae Scripturae divina

et spiritualia sub similitudine corporalium tradere. Deus enim omnibus
providet secundum quod competit eorum naturae. Est autem naturale
homini ut per sensibilia ad intelligibilia veniat, quia omnis nostra
Cognitio a sensu initium habet. Unde convenienter in sacra Scriptura
traduntur nobis spiritualia sub metaphoris corporalium, Et hoe
est quod dicit Dionysius, | cap. Caelestis hierarchiae. ‘impossibile
est nobis aliter lucere divinum radium nisi variet

ate sacrorum
velaminum circumvelatum’

(1, 2). Convenit etiam sacrae Scripturae,
quae communiter omnibus proponitur (secundum illud Ad Rom. T:
‘sapientibus et insipientibus debitor sum’) (Rm. 1:14), u Spiritualia sub
similitudinibus corporalium proponantur, ut saltem vel sic rudes eam
capiant, qui ad intelligibilia secundum se capienda non sunt idonej”.
“Ibid., ad 3um: “Sicul docet Dionysius, cap. Il Caelestis hierarchiae
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I homas adds that acknowledging multipl‘c senses does
mol mean that we are speaking about equivocal terms,
Because Scripture’s various meanings do not belong to the
sime word. The various meanings stem from the fa?t that‘
i thing signified by a word can in its turn be a sign Df
atiother thing. But he is adamant in asserting lhat there is
nothing necessary for the faith found in the Blble b}imway
ol allegory that has not been expressed also lilﬂfif.l.]_-l}’. .

All this meant that he saw the need to be familiar ?wth
Hebrew and Greek words. However, he was never trained

(L, 2), magis est conveniens quod divina in Sn_::rﬂipluriﬁ tradaTntur .‘:‘tl::
Higuns vilium corporum quam corporum nobilium. EI hu.th_,mp :
i, Primo, quia per hoc magis liberatur humanus ammus ab errore.
Manifestum enim apparet quod haec 5e.cund1?m prﬂ{pnglulcm. non
dicuntur de divinis, quod posset esse dubium, si rsub flgu_ns_n.t:hilll}m;
corporum: describerentur divina; maxime apud illos QI:].I Itllllhl —;:Hljl_llh
a corporibus nobilius excogitare noverunt. Secundl:{, ql?hi PH‘:.m o
convententior est cognitioni quam de Deo habemus in hf.u. vita; magis
cmm manifestatur nobis de ipso quid non est, quam quid est, U'F ideo
similitudines illarum rerum quae magis elongantur a Deo M’EFI?FEI"I?
nobis faciunt aestimationem quod sit Hupra‘illuldhqund ::le: De?ﬁdlud,m:ua
vel cogitamus. Tertio, quia per hujusmodi divina magis occultantur
L
”"“il'“';:h.f_mms Aquinas, Summa Thcc:rfngf.ae,. I_a,, qu. 1, art. 10, ad fum:
“Ad primum ergo dicendum quod rnulltlplu:itaﬂ‘ hnf)r}lm_ SE[ISL%UIH-IIILDUI:
lacit aequivocationem aut aliam speciem multiplicitatis, qumé}dm i
jam dictum est, sensus isti non mllltlplli{ﬂﬂt.ll.I' propter hoc qul d u
vox multa significet, sed quia ipsae res .=a1gmf|ca‘taaj per voces _ahanjm
rerum possunt esse signa. Et ita etiam nulla confusio ‘-.E{ll.ll’[l]l}‘ in S;:E
Seriptura, cum omnes sensus fundentu I super unum, scilicet 1t?er o
...]. Non tamen ex hoc aliquid de.pcnl sacrae Scrlpturzéi Quia t !
sub spirituali sensu continetur fidei nucussanklm quod dcriptura p
litteralem sensum alicubi manifeste non tradat™.
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in biblical languages. In this period, it was common for
scholars to learn the original languages of the Bible for
apologetic reasons, particularly for discussions with the Jews
and in the context of ecumenical dialogue with the Eastern
Churches. Aquinas was not directly involved in any of these
in a significant way and he had o rely on the work of
other scholars for his grammatical and philological analysis
of the texts. For instance, he ordered extensive translations
from Greek Fathers and from the Greek biblical text for
his Catena Aurea.

Overall, his works include litt]e textual critique. When
he refers to the original Greek of Hebrew he usually in-
troduces these variations with the expression “secundum
aliam litteram”, or “ut habetur in graeco”. However, he
Is remarkably attentive to verif ying the quotations of the
Old Testament that are found in the New, and seems to be
aware that 5t Paul was quoting the Old Testament according
to the Septuagint.*

Aquinas shows a good instinct for choosing the most
reasonable interpretations by earlier authors when they
dentify faulty translations from the Greek in the Vulgate,
as 1s the case with Origen, who noted that praedestinatus
was a bad translation of “optalievroc” (Rom. 1:4). Thomas
agrees with him that the word should have been translated
as destinatus.”> He often chooses the readings of Greek

# Cf. C. Spicg, Esquisse dune histoire.. . (sec supra, n. 2), p. 199,
“ Thomas Aquinas, Super “Epistulam ad Romanos™ 1, 3:
“Propter hoc igitur Origenes dicit quod littera non debet esse: ‘qui
praedestinatus est’, sed: ‘qui destinatus est filius Dei in virtute’, ut
nulla antecessio designetur. Fi secundum hoc planus est sensus; quia
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¢xcgetes over those of Latin ones, acknowledging their
better knowledge of the source text, and he quotes SE
John Chrysostom most among them.” All in all, Aquinas
exegetical endeavors seem to have been directed towards
ri;nrhifying the interpretations of the Fatherﬁ.und of other
authoritative sources, justifying them according to reason,
and protecting them from the abuse of allegory. |
So far | have focused on Aquinas’ approach to the Bﬂjle
lrom a textual perspective. I will now sketch some ideas
about his understanding of the way communication takes
place in the context of Revelation, and will attempt I(l] show
the Aristotelian background of Aquinas’ Hermeneutics.

5. Aquinas’ Theory of Signs

Augustine asserts at the beginning of the pe Doctrina
Christiana that all instruction is either about things or about
signs.” Peter Lombard had structured his Four Bu{fks of
Sentences around this principle, and Thomas attributes

Christus destinatus, id est, missus est a Deo Patre in mi{ndum, tamquam
verus filius Dei in virtute divina. Sed quia communiter omnes libri
Latini habent ‘qui praedestinatus’, aliter alii hoc exponere voluerunt
secundum consuetudinem Scripturae™. See also Thomas Aquinas, Summa
I'heologiae, Ta, qu. 24, art. 1 Resp. | | |
“ E.g., when he comments on the varmus.feadmgs‘ of Joh. 1:3
caused by changes in punctuation: “Quia apud Graecos ?l}t}rﬁnstpmgg
est lantae auctoritatis in suis expositionibus, qucr_d. ubi ipse El.|lql.llq
exposult in sacra Scriptura, nullam alia!n expnsuumem admittant;
ideo in omnibus libris graecis invenitur sic punctatum, su:urt Functat
Chrysostomus, scilicet hoc modo: “Sine ipso fa-:r:tum est mhril”qu-::{l
factum est™ (cf. Thomas Aquinas, Super “Evangelium S. Joannis” 1, 2).
* Augustine of Hippo, De Doctrina Christiana 1, ch. 2.
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great importance to it. He uses this principle to explain
that —unlike other disciplines— theological science draws
!mnwledge from everything that God has revealed, which
includes things (such as events) and words. Both events
and words are endowed with meaning, and it is upon the
exegete to find it and interpret it.

When Thomas explains the opening passage of the
Prologue of St John, “In the beginning was the Word”, he
asks what a word is and quotes (in Latin) Aristotle, who
{md written in the De Interpretatione: ““Eaw pdv oby &
£V *rﬁj v w6V ev 1) Yuyf nabqpirtwy clubora, xal T
YPaQojueva ::Efw ev i) govi. Kai donep 00 YeorpATA
T T Al 0U0E poval al altal OV pévior Taita anpea
TOWTOR, Tavta mda mabpata the Yuydic, xat Gy taita
opolwpata, meaypate 18 tadta”.? By “words”, Thomas
Says, we mean not only their physical expression in voice or
In writing, but their meaning as well. This leads him to an
extensive reflection on the “inner word”, the formation of
whigl] he describes as the terminus of the intellective opera-
tion.”" Spoken words and their written CXpression are signs
of this inner word. In the case of the words of Scripture,

= Aristotle, De Interpretatione 1, 16a3-8. R. A Markus (“St.
Augustine on Signs”, Phronesis 2/1, 1957, pp. 60-83; reprinted in: R,
A. Markus (ed.), Augustine. A Collection of Critical Essa vs, Garden
City, New York 1972, pp. 61-91 and in: R. A, Markus, Sacred and
Secular: Studies on Augustine and Late Christiani ¥, Variorum Collected
Studies Series 465, Aldershot 1994, Part XIV) suggests that in defining
words as aupfola, Aristotle may have been concerned with avoiding
the term arpeiov because he was using the latter as a technical word
in his discussion of inference.

* Thomas Aquinas, Super “S. loannis E vangelium”™ lectura 1, 1.

e
L
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understanding their literal meaning and their spiritual one 1s
the irst step for acknowledging and accepting the tenets of
the aith, which are the foundation of theological science
andd of Christian life as a whole. The interpretation of any
Wt involves therefore analyzing propositions, because the
wilerpretation of language is the interpretation of thought.” All
ol Aquinas’ biblical hermeneutics is based on this principle.”

According to Aristotle, understanding takes place by
apprehending the speaker’s intention.” Since God is the
Author of Sacred Scripture, Aquinas explains, and the
hiblical text is about God communicating with human be-
ings through words and actions, understanding this text’s

* Cf. T. F. Torrance, “Scientific Hermeneutics according to St.
|homas Aquinas™, Journal of Theological Studies 13/2 (1962), pp.
Ih0-289, at p. 260.

" Cf. Ch. T. Baglow, “Sacred Scripture and Sacred Doctrine...”,
po 4 “Thomas' epistemology offers us, at least in part, the rationale
for this position. In understanding, the thing understood itsell comes
lo the present in the one understanding, not simply 1ts conceptual
representation. Therefore, narratives of encounters and events demand
1 response from the believer, since they are now part of the believer’s
understanding. To doctrinalize is simply part-and-parcel of a response
1o the encounter with God that reading Scripture entails, a response
that, when correct, bears the authority of Scripture itself, ‘since the
whole science of Scripture/sacred doctrine 1s contamned virtually in
s principles” (‘cum tota scientia virtute contineatur in principis’ )™,
('f. also L. J. Elders, “Aquinas on Holy Scripture as the Medium of
Divine Revelation™, in: L. J. Elders (ed.), La doctrine de la révélation
divine de saint Thomas d’Aquin. Actes du Symposium sur la pensce
e saint Thomas d’Aquin tenu & Rolduc, les 4 et 5 novembre 1989
(Studi tomistici, 37), Pontificia Accademia di S. Tommaso - Libreria
Lditrice Vaticana, Vatican City 1990, pp. 132-152, at p. 135.

“ Aristotle, De Interpretatione 1, 16b20-21.
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literal sense in single sentences and also as a whole is es-
sential, because all of it and all its parts are signs of God’s
thoughts and convey God’s intentions for mankind.*® The
words and actions expressed in the Bible are signs of God,
just as human words and actions are signs of the thoughts
and intentions of the one who produces them.

But what is a sign? As Aristotle defines it, “o0 yap
ovtog €aTiv ¥ 0l Yevopévou mpdtepoy 1) Uotegov yéyove 10
MEAYA, TOUTO oNEIOV ot ToU Yeyovévar 1) elvan” — that
is, “That which coexists with something else, or before or
after whose happening something else has happened, is a
sign of that something’s having happened or being”.** This
definition sets signs apart from any other gnoseological
notion, because no other thing involves in its being the
being of something else, and no other created being seems
to transcend time as sign does.™

As pointed above, words always have a literal meaning,
naturally understood by man, even when it is possible to
discover in them a spiritual meaning too. In the case of
things or events narrated in the Bible, Aquinas attributes
to God the capacity and the will to endow them with a
meaning that is not merely external or conventional, because

* Ch. T. Baglow, “Sacred Scripture...” (see supra, n. 10), pp. 4-5.

" Aristotle, Prior Analytics 11, 27, 70a7-10; tr. H. Tredennick. in:
Aristotle in Twenty-Three Volumes, vol. I, Harvard Univesity Press:
London, Cambridge (Mass.) 1967, p. 525.

" Aristotle did not elaborate on the peculiar nature of signs and
does not seem to have noticed the consequences that this unique notion
has for understanding the category of relation, but discussing this matter
would lead us too far from the purpose of this study.
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(jodd can make this meaning become one with the thing. By
(iod’s will, the thing becomes a sign pointing to transcen-
dental realities that are essential for salvation, and it is up
(o men to discover the sign and its meaning. These truths
are otherwise inaccessible to mankind’s natural knowledge
and that is why signs are essential for the biblical narrative.
For Thomas, the paradigm of what God can do by
endowing something with meaning are the SB.CI‘iilmt‘.:ﬂ.tE,
because —by God’s power— each one not ﬂnl?’+51gllllf1€5
something but brings about literally what it signifies.”” But
in Aquinas’ view signs are not confined to the SLl.pE['Ilﬂ[l]I'H.]
realm; they pervade the human intellective capacity and the
whole creation. Human beings are immersed in a network
of signs and use them for expressing themselves and for
relating to the environment they live in. S
To sum up, Thomas Aquinas was a son of his time in
everything related to the means for r.:arryin.g out btbl'mal
excgesis and strived to defend the established interpretations
of Scripture from possible abuses, out of respect .fo.lhE
(radition and of a sense of service to the Church’s inspired

4 Cf. Thomas Aquinas, Summa Theologiae, Illa, qu. .55” art. b,
Resp.: “Christus non probavit discipulis suam resurrectionem per
argumenta, Probavit autem eis resurrectionem suam pt‘:rlﬂl:]{:t{:ll'][ﬂ[ﬂﬂ'l
sacrae Scripturae, quae est fide fundamentun“_u, cum di:utl; Dpc:-rte:t
impleri omnia quae scripta sunt i lege et Psahm_s« et prophetis de me’,
o habetur Luc. ult. (Le. 24:44). Si autem accipiatur secundo mm@n
argumentum’, sic Christus dicitur suam resur_rﬂcftitnne@ argumentis
declarasse, inquantum per quaedam evidentissima signa se vere
cesurrexisse ostendit. Unde et in Graeco, ubi nos habemus ‘in multis
areumentis’ (Act. 1:3), loco argumenti ponitur “tekmerium’, quod est
signum evidens ad probandum’™.




Word. However, he made the most out of the exegetical
sources at hand and contributed decisively to systematiz-
ing the traditional analytical scheme of the four Senses of
Scripture, including the literal and the spiritual, allegorical,
moral and anagogical senses. In addition, he was among
the first to discover the value of Aristotle’s theory of
knowledge for explaining the channels through which God
communicates with rational creatures through the revealed
lext, by respecting the natural human processes of truth
apprehension. He also identified the relevance of signs in
the process of human communication and examined their
peculiar nature in various parts of his works. Research in
this last aspect of Thomistic teaching is still in its initial
stages, and 1t has the potential to uncover new perspectives
of Aquinas’ contribution to philosophical and theological
thought, and to deepen our understanding of the inner con-
nection of these two disciplines in Thomas’ epistemology.
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ayetind Soya o0 Ouwpd. Extog f?é amo T p.ra?x.em g
BifAou @¢ mpoamaTovpmevo Yl TV amﬁmﬁpfpm T0U O
xafnynth Beoloyiag, 6 Bwp.og YpothoTOLOUTE meBtB}@
e Baoxd éoyaheio nal)’ BAn v Sprea tVg Lwi oY,
eive Sidaoxe Oénata Oeohoyird eite Departa cpu?tﬂr:r?qamat.
AUth 16 papTugel TO yeYovog Gt a0 EpYO TOU EV n]}qj T
Bifhoe eivar 1) auctoritas wou xp*qmpunmﬂmE TEQLITOTERO
aro wabe &hhn, pé dedrepy) Toug o YVwaTole TV EROYT)
Exetvn) "Eknveg xat Aativoug UTOUVTLATITTES TG, XUPLWG
[latépee tHg "Exxhnstiac. ’ 2

To eknyrrixo Epyo 7ol Owpd 'I*IP‘“‘:T]P‘FEZ“‘ ETag
Ao TO YEYOVOS GTL TNV EMOYN éxsiwl Sév Uniipye Evag
TUYKERQULEVOG XAVOVAS AYLOLG I‘pa;qm;; ‘H EnulTwm:
1 AATIVIXY| eTAQPaaY] ToU O@etAeTal o€ UEYAAD Bmﬂg’m
atov ‘Tepdvupo, xuxhogopolise g€ GLagopes TEGLP:I}J\GTEQ:
MY RVAYVOTTIRGDY KAl AVTLYPAPIRDY aﬁaalp?ﬂ:mﬂ:r moU
elyay owpedaet yewiég nal yewiée Ypagiwy, GAAG xa
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Mye i otadaxiic évewpdtwane ayohiwy (w0l oThy
apyn Yeagovray o16 mepibmpio) (glossae) tob BeBhixo
rewevou. O Aoyiow e émoyfic yvoelay 16 mpdBAnua
xat mpoamaboloay va suyxpothsouv Subwuéves xdboer
e Bifhou, Bacilopevor mepiasbrepo até EBpaind xal 6
EMnvixd xefpevo. [lap’ Gha alrd, 8év elye émireuyOei
OLOpWVIA Y& T6 ToW6 elvat TO xavovixd AaTivixd xelwevo.
"Eran, 0 Oopag yemoponowioe Sidgopes mapalayée Tol
BfAixol xeyevou dmodextés oty énoym Tou, xai v gu-
veyela Tig avieBakhe e Efpaind xat ENIXE YAwssdpa
nak Tie cuvExpve e Tic Eppmveieg EXvwy xai Aativoy
Harépwv tiic Exxhnotag, dvihaveag dné altode 6.1
Dewpoige 6plotepo xai yonaiyso.

Hapadogaxa, 6 Owpds éxtpdtar mepioabrepo ie Heo-
hoyog xal prhdaogog mapd G Enynic. ¢ alth auvéBale
retall MY 16 yeyovhe 1t th Evyvmid tou Epya dmo-
TeAolv Eva suYXpITIXG (ixpd pépog Tiic Bhng SUY PTG
Tou Tapaywyhg, xabug xat 16 ft 14 mepogitepn dmé
& Epya avta mapaxohouloly 6 Exdatote ayohalbpevo
PiBAix6 xeipevo amo xovid, Ebnydvtag o éddgio mode
edaquo, bmwg auvnBilitay oy énoyn tou, meaxTky ¥
ool dgnve €€ avuxeyrévou hydtepa meplopia yid mpw-
Toturen) ouBokn) and Gao ol Té cusTrpaTixés Ocohoyinde
xat prhosogixés moaypateies. Qatéao, T mobogarn Epeuva
Edaife Omt 1) perémn tiic Bifhou énouke xowPixé pbho o6
Uvoho T0b Epyou Tol Bwpd, mapatnpeitar 8¢ ohueca wid
alEnom To0 Evdiagpépovios TBY peheTrTdy Yid ta Piffhuxd
Tmopvnuata tou, Ta dmoia wéypr aMpepa dmoteholgay T
Nyotepo yvwata Epya Tov.

Ot Eppmveutixés apyée mob dxoroubei 6 Owumae xabdy
pehetd t0 BiBhixé xelirevo suviotavrar oty dvalhnem
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Wy tesadomy eidav vonpatog Tiie Ipagii, & omoia E'E?(m:
walhepwae of [latépee T "Exxhnotag: o) xupmlewr:m;c: (M
topued) xat B) Tveupatind, 16 omoto suvnbog Smxpwm:c’w
gé: 1) ahhnyopxo, i) Mo xat iil) avaywytxo. (? Bmg}a;
Umoatnptler BTt 16 xUPlOAEXTIXO VOTRA ATIOTEAET TO jﬁspa?un
yh Gha ta A, wé Paon 6 Emyeionua 6L Ta TRAY AT
dnoteholv gopei vorpatoc xal’ Eauta, vonpatog o)
wig Eyet dwoer 6 Bede G Cnuioupyds Toug, AL xa
nptaletou vonuartog, dnhadt vonpatog Tou 0 Beog pmopel
v toue Swaet Ex TEV UTTEPWY, TIPOXEYLEVOU V& (G O10aEEL
ahrleee Wmhdtepeg. Eoprmyeldn, Aomov, 10 xai;;ww;: 'ﬁ]r;’
Bifhou arpraiver xatavod Ta ioTOpRA YEYOVOTA, GAAR xal
tfyv medbear ToU B0l Tou évumagyet g€ avTa GTwG RAS
ti yvwotonoel 1 Pflxn dunymo, |

Méaw adtiic ¢ Tposeyyiang 6 Axuvatng émxatps‘tl VoL
rpoaanicer tig xabepmpiveg eppnveieg I pmq:;m:?w Ywpiwy
ATEVAVTL G€ TAPAYPNOELS UTOUVTLATIGTOY ETPPETMV e
ahknyopinés EEnyneets, ol oToleg TuUY VA 6371']"@5&*.# rﬂzsﬁujl
naxpid and 16 Ypaura tol Beomveuatou xeypevou xat amo
tic daonaies TOU GVTWC TEPLEYOVTAL GE AUTO.

'0 Oupde mposeyyiler v ayia Ipagn o gpyo ev
¢Eehifer: adto moU Emetal YPOVOAOYIRGIG «TNPALVETALY
amé alTd TOU TEGYYEITAL, TPAYAO TOU GYALVEL mﬁq,trz’iw:-
xaovongouse T0 TATpee vonpwa autol Tou TpoYYeiTaL mo
0 Qide alrol mol Emetar, Do culaBoupe TO (rveupaTIXGY
VTG QUT@Y TOU TPONYOUVTAL. s

"Ogov deopd ot YpNET THOV KETAPOPMY, 0L OT0IES 0~
ooty va amofolv mpofAnpatixes oty Ewr:cpépnwaf TV
Oct xat & Ocia év yéver, 6 Oupac EEnyel TNy Enrcxp'q"r}
toug Aéyovtag Bt ebvan 7 bt M avbpmmivm q:t.::ﬂ"q moy
Eyer avayxn va Eexwvaer amé ) yvwan v aiglnrdy
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TR YLATWY TPOXELEVOU VAL UTIOpEGEL VA QTdaet aTY) YV
10V TveupaTixy. O petagopée xai of swpatixée ElX0VEq
ATEY 0LV TTON) &Td ) Dela TEAYUATIROTITAL EVToUTol elva
™o xaTaAAeS Yid V& THY éxgpdaouy &rb oo elxoveg
avetepes, STt alrée, dupBa Eneidn) elvar xatwrepeg,
dev Umdpyer mepintwan v& xdver xdmotoe T4 hablog va tig
exhafer i énapxeic amodboeig Tiic TP YA TLXOTYTAG
et Lo

aTV OTOlL AVaPELOVTAL.

Mia amo tic dpyéq iic Owmndi MPOGEYYIONG TOU
BeBhuxol xewnévou eivar % Béam tob Avyoustivou oré
xhagaixd tou Epyo De doctrina christiana (1. 2) om wale
ddacralia dpopd 1 oé modyuata 7 o¢ anpeia. 'O Ouwwbe
Apnauromotel vt TV Gy, Y1 va Seilker Hru Deoroyxn
ETTTNLY) GUVAYEL YV anb Sha boa udg Eyer dmoxa-
Noder 6 Oedq: t6oo amb TpdymaTa (Brec Yeyovota) 6ao
xai a6 Aoy, Leyovora xal My elvar popels vonpatog,
xai ¥ dovketd toU EEmynti elvar v Beet avto 16 vonpa

o f
xal va 10 €ppnvelaer.

0 Axuvatne, TROXEYLEVOU V& Oetfer THY TEOTO € TOV
omoio sulhapBavouv of avlpmmor Tic avortepes dhnbeec,
avantiogel pud Bewpla mepl «onpetwvr. [lpde Tolto
violletel xouPixd atoryeia Tob Hept epunveiac xai wiv
Avadvtixdv mpotéowy ol ApioTotéln, ta dmoia, pmal
UE TNV TapamAvw GpYH Tol AbyousTivo, droteholv T
Baan il Bfhxiic Eopnvevtinfic Tou.

Zeny apyn tob Ilegl éounvelac 6 Apwototéhne Mew:
«Bam pev obv 14 v ) povij v &y 17 buy ] mabnpdrov
suBoAa, xai T Ypagoueva tiy v ¥ pwvip (16a3-4).
«Pwviy €0 Sév anpaiver wévo Ty o 7 ™ Yoants
poppn wdic Aekne, ahAg xai ©6 vénpk tg. Iptv ané tov
MO Xal T Ypanty wope, Undpyet 6 Evdov Adyoe, mol
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. e
plvat b aromoe T Savonmxii kwnupTqu- 0 1105 }fman ty
yparTh (roppn elvar amAidg Ta %Emmzptxf apeia 70D Evdoy
Myou. Yty meplrtwasT) TV AoYwy voU lepoll Xeyrevou,
WaTavomoT) ToU YPAUARTOS TOU XA ©00 rwsL:npa:mg; *l:ﬂm.i
dnotehei mpoimeBeam yia va xatavote xai va ey el
wavele TO Tepeyopevo TG TATY, TRAYAL TOY ELVAL e
o) repa Tou 10 Depredo *crﬁc_, ﬂzﬁnln*rmﬁr; ETITING Kak 1:2?
yprotanxi Lotg €v Yeve. }E}fan, Eopnvete T E’Eﬁﬂ, 1;3
yMOTTL araiver EPUTVEUW BUTO TOU TXREPTETAL KAkt Ve
b Beig v tov avbpwmo. N R

And ta Avadutixa mpoTepR, TWPA, 0 @Eupft; um?s*cst.
1hv APITTOTENXO OPITIAO Tm"..l Jﬁpsfau: n:Cfu Yap 6viog Eamty
f| 0 YEVOREVOU TROTEQPOV 7] Jatepov yEYOVE 70 ]’TPFTE;?
touto anpeloy ot ToU yeyovevar 1) ebvaw #(m::-.u:m o,
brav Umagyet T0 o, Unagye xai xa m}:}m,r ) a0 kv 7
et v Umapby tol omotou ﬂﬁ?:apgpsn!xm xa m?alu,”;lura
elvar orpeio ol dm uniipée 1 v Umagyet xat xam ahho»
(70a6-9). ‘O Buwpag amodtdet D‘TG‘JFE'E;O Ty beavoro xol
o) 0éhna va. xabotd Ta Aoyta xal Ta YEYOVOTR «amheiany,

!
' R )1 IVEL TV XURLOAEELA,
npotxilovrae Ta wé vonpa oy UmepPatver TV xup

TPOXELUEVOU V. QAVEQWTEL &?ﬂxﬁﬂzcsg d::.'dr:caezg, ol I?TI:E:‘ILE?
elva dvayxraieg Yo TN oOTTELO ["L':T'G',TLC‘ .::;r}cr]ﬂsts{:'a alég 0
ivbowrog Sév pwropet va Ttg Ppet € g cj?nx}zq;;nu uvap.:e;:,,
at v adté anpiPig Td «ompelay alTa EYOUV UEYRAT
abla péga atn fufhen Sopyna. N |

Me 76 éEnymixo na éppnualmxﬂ 70U EpY0 0 A:xuwmﬂnr;
nposmalnoe va Umepaamiget i xmﬂtﬂpjmpsueg jsppnusgze;
tiic Upagie anevavtt g€ mﬂﬂmpsw}zq mllnTnmpnu;:,r;, e-
YOUEVOG TV TEROTEQRIOTYTA TOU YoappuaTog TG .:J;Ep'!lc;.
'Krinposleta, epappose ororyeia wije dpoToTehixic
yvwatohoyiag xab qrhogogiag Tiic YAwgoag o€ auTo T0
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Yoo €oagog xat guvelleae wa Oewpia mept ampeiwy 1
omota UnepPaivet ta evpnpata tob Apototedn. Adto 1o
TIEOL0 EPEUVALG ELVOLL AKOWAL € OPYIXA TTAOI XAl UTOTYETAL
ToAA%, T050 aTo grhosopiry, drolm 6ao xai ano Dcohoyxy,.
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THOMAS DE AQUINO BYZANTINUS
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