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Universal Brotherhood: Islam [34-35] prescribes "Universal Brotherhood.” It
spurns the Thought that human beings have been created in castes or on different
levels. In the Holy Qur'an,Allah describes the Islamic concept of Universal Brotherhood,
s;"0 human kind! We created you from a single pair of a male and a female and made
youiinto nations and tribes, that you may know each other (not that you may despise
each other). Verily the most honoured of you i the sight of God is (he who is) the most
righteous of you. Moreover, God has full knowledge and is well acquainted (with all
things). (HQ, 49: 13).

Further, the Holy Qur'an states:"... among His signs is the creation of the heavens
and the earth, the variations in your languages, and your colours, Veriy in that are signs
forthose who know." (HQ, 30:22). Thus, the Holy Qur'an indicates that the whole human
race originated from a single pair of male and female. All umans have common ancestors.
Moreover, the colour and language variations are not o create animosity o differences
between groups of humans. Every language on Earth has its beauty and significance.

In Sikhism [2-3, 29-30] the ideal of the ‘Universal Brotherhood of human kind' has
been well prociaimed as; "There is only one breath; all are made of the same diay; the light
‘withinallis the same.” (Mehl 4, SGGS, p 96) "One True Lord i the father of all, and we are.
His children."(Mehl Fifth, SGGS, p 611). Here God is nota tribal patriarch but the benign
and benevolent God of the entire Creation, not withstanding the climes, terrains and
geographical or political divisions.

Guru Gobind Singh, the tenth Sikh Guru, elaborate on this conceptin his hymns of
“Akal Ustat" as; "Someone is Hindu and someone a Muslim, then someone is Shia, and
‘someone a Sunni, but recognize whole human race as of one caste.” (Patshahi 10, Akal
Ustat, Quartet 15). Gurbani encourages us to follow the concept of fratenity, assuring
the dignity of the individuals and the unity of the nations. "All share in Your Grace; none are
beyond You." (Mehls, SGGS, p 97).

Siknhs are encouraged to follow a way of life full of loving conviction and goodwillfor
fellow human beings. With such a universal approach, Gurbani aims at forging common
bonds in the human race without discrimination of caste, creed, sex or nationaliy. "Let us
form a partnership, and share our virtues; let us abandon our faults, and walk on the.
Path"(Mehl 1, SGGS, p 766). The hymns of SGGS include the prayer for the el being of
all creatures: “In Your Mercy, You care for all beings and creatures.” (Mehl 5, SGGS, p
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1251). Several essential atiributes of universal brotherhood, such as service to humanity,
equality of alllove and respectfor all beings, and peace and harmony have been repeatedly
emphasized in the Holy Granth.

Peaceful Co-existence: Coexistence is a state in which two or more groups live
together while respecting their differences and resolving their conflicts non-violently.
The Holy Quran speaks about One God and one human family. The Holy Quran [36]
stresses that righteousness is not in precise observance of the rituals but acts of
compassion and kindness. It says that the right belief and genuine worship leads to
compassionate living. Every Friday Muslims, all over the world are reminded to do justice
‘and have goodwill and natural mutual affection as among the kins."Indeed, Allah enjoins
justice, and the doing of good to others and giving like kindred; and Sikhism and Islam -
The Inter relationship, Punjab Dey Rang, Vol. 13 (4), Oct.- Dec.. 2019, 5-28.13 forbids
indecency, manifesting evil, and wrongful transgression. He admonished you that you
may take heed". (HQ, 16:91) "Indeed, Allah is with those who are righteous and those
who do good." (HQ, 16:129).

‘The Holy Quran [36] suggests compassion and kindness to be arecipe to turn one's
enemies into bosom friends: "And good and evil are ot alike. Repel evil with thatwhich is
best. And lo, he between whom and thyself was enmity will become s though he were a
‘warm friend. But none is granted it save those who are steadfast, and none is granted it
save those who possess a large share of good". (HQ, 41:35-36)

Tofoster peaceful co-existence in a family or a society, Gurbani [2, 29] encourages
ustofollow alife based on high ethics. It urges s to embellish ourselves with such highly
valued attributes, e.g., truthful living, contentment, compassion, and care for all, honest
earning, and selfless service. It also urges us to shun worldly evils, e.g., lust, anger,
attachment, greed, and ego. Guru Arjan Dev emphasizes: "Embellish oneself with truth,
contentment, compassion, and Dharmic faith." (Meh! 5, SGGS, p 812). Guru Amar Das
articulates, "If the soul-bride adorns herself with compassion and forgiveness, God is
pleased, and her mind is llumined with the lamp of the Guru's wisdom." (Mehl 4, SGGS, p
836). Sri Guru Granth Sahib encourages the Sikhs to live in peaceful co-existence with
all. This message is significantly emphasized in the hymns of Sikh Gurus. Sikhs are
recommended tolive a life full of compassion and love for others. Guru Arjan Dev urges
us to follow the dictum: "None i my enemy, and none is a stranger, | am in accord with
everyone." (Mehl 5, SGGS, p 1299)
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Rejection of Slanderous behaviour: Siandering, also called defamation orvilfication,
s the communication of a false statement that harms the reputation of a person, business,
product, group, government, religion, or nation. Some common law jurisdictions recognize
‘spoken defamation as slander and defamation in printed words or images as libel. A person
Who defames another may be called a "slanderer." “defamer,” orlibeler." Islam and Sikhism
both condemn slanderers. The Holy Quran says, "And do not find fault with each other,
nor call one another by nicknames.” (HQ 49:11-12).

Sri Guru Granth Sahib Ji discourages the practice of slandering. It advises its
‘adherents to shun this malpractice. Sikhs are counselled to lead a lfe of contentmentand
respect others’ person, property, and dignity. Guru Nanak prociaims: "Slandering others
is putting the filth of others into your mouth. The fire of anger is the outcaste who burns
dead bodies at the crematorium". (Mehl 1, SGGS, p 15); Guru Arjan Dev declares: "The
slanderers are treated asliars in God's court and punished appropriately.” (Mehl 5, SGGS,
P 323). "The slanderer loses his life in vain. He cannot succeed in anything, and in the
world hereafter, he finds no place at all". (Meh! 5, SGGS, p 380)

Rejection of the use of Intoxicants: An ntoxicantis something (e.g., alcoholic drink,
narcotics, vices etc) that causes people to become excited or confused and less able to
control what they say or do. There is broad acceptance in Muslim thought that the Quran
categorically condemns the use of intoxicants [37]. The Holy Quran says: "They ask you
‘aboutintoxicants and gambling: say, 'In Sikhism and Islam - The Inter relationship, Punjab
Dey Rang, Vol. 13 (4), Oct. - Dec.. 2019, 5-28.14 them, there is a gross sin and some
benefits for the people. However, their sinfulness far outweighs their benefit” (HQ, 2:219).
"0 youwho believe, intoxicants, and gambling, and the altars of idols, and the games of
chance are abominations of the devil: you shall avoid them, that you may succeed.” (HQ,
590).

The Sikhs are forbidden from taking intoxicants and narcotics as SGGS2-3 wams
about their usage's ise ill effects. Guru Nanak articulates, “Those who do not use
intoxicants are true; they dwell in the Court of the Lord." (Mehl 1, SGGS, p 15). Guru Arjan
Dev declares: "They who drink the wine of vice, their minds are turned.” (Mehl 5, SGGS,
P399).

Bhagat Kabir and Bhai Mardana point out the corrupting effects of sensual pleasures
andintoxicants on human beings as; "Those who are deluded by sensual pleasures, who
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are tempted by sexual delights and enjoy wine are corrupt." (Bhagat Kabir, SGGS, p 335)
“Drinking in this wine, O Nanak, one takes on countless sins and corruptions.” (Bhai
Mardana, SGGS, p553)

Environmental Ethics

Environmental ethics concerns human beings' ethical relationship with the natural
environmentIn Islam and Sikhism, environmental ethics [38-40] incorporate Tawhid
principles, balance, stewardship, trust, and justice.

GOD as Creator and Owner (Tawhid): Tawhid means that God is the Owner and

Creator of everything in the universe. The Holy Quran articulates; "Allah s the Creator
of all things, and He is the Guardian and Disposer of all affairs” (HQ, 39:62); "To God
belongs allthats in the heavens and on earth" (HQ, 4:126)

InSikhism, similar environmental ethics have been incorporated by its founders. In
Gurbani, God is described as the Creator and Owner of all things and beings. Thus, the
principle of Tawhid, as stated by the Sikh Gurus, is enshrined in the Sri Guru Granth
Sahib as; "Everythingis in Your Power, Lord: You are the all-powerful Creator. Your Name:
isthe Holiestof the Holy". (Mehl 1, SGGS, p 464). "Everyone and everything belongs to
the One who rules the Universe." (Mehl 3, SGGS, p 27). "You created the entire universe
and having fashioned it,You shall destroy itall." (Mehl 4, SGGS, p11);

Perfect Balance and Measure: Islam and Sikhism, both religions, emphasize that
God created the universe in perfect balance and measure, so human beings should not
alterit. "Verily, allthings have We created in proportion and measure” (HQ, 54:49).

Sikh philosophy also emphasizes thatthe Creator — God, keeps everything in perfect
balance and measure through His command (Hukam). Guru Nanak Dev prociaims: "0
Nanak, through the Command of His Will, He beholds and pervades the creation; He is
unrivalled."(Mehl 1, SGGS, p 464). Guru Amar Das elaborates: "Without a visible scale,
He keeps everything in balance." (Mehl 3, SGGS, p 110). Guru Ram Das enunciates:
*God Himselfis the balance scale, He is the weigher, and He weighs (our deeds) with the.
‘weights." (Mehl 4, SGGS, p 605)Sikhism and Islam - The Inter relationship, Punjab Dey
Rang, Vol. 13 (4), Oct.- Dec.. 2019, 5-28.15

Steward: The accountability of our role towards Nature entrusts us with the
responsibility towards God's Creation for its preservation. Muslims firmly believe that
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‘while human beings are allowed to make use of natural resources, yetthey donot have a
right to exploit or destroy these,as these resources have been given to them in a trust
(Amanah) by God.

"Allah made sub servientto you the sea .. that you may seek of His grace, and that
youmay give thanks. And He has made subservient to you whatsoever is in the heavens
and whatsoever s in the earth." (HQ,45:12-13)

InSGGS, itis explicitly pointed out that God has blessed humans with the highest
levelin the hierarchy of beings and things. Thereby itis expected that they play their role
in preserving and conserving the creation with full responsibilty. Guru Arjan Dev declares:
“He installed you above the heads of all creatures." (Mehl 5, SGGS, p 913). "Out of all the
8.4 million species of beings, God blessed mankind with glory”. (Mehl 5, SGGS, p 1075).
“Other people may be your water-carriers; in this world, you may be a ruler.” (Mehl 5,
SGGS, p374);

However, itis explicilly pointed outin SGGS thatin the ultimate plan of the things and
occurrences, itthe God who takes care of us all. Sikh Gurus prociaim: "0 Nanak, having
created the living beings, He cherishes them all" (Mehl 1, SGGS, p 467); "He cherishes
all beings, O mysoul, as the mother and father cherish their child." (Mehl 4, SGGS, p 541).

Trustin Mankind: As we know, trusts the confidence placed in a person by making
that person the nominal owner of a property, to be held or used for the benefitof one or
more others.Islam states that God has put His trust in humanity, as the Holy Quran [40]
‘advises human beings notto disturb this balance (of Nature). "And the sky has He raised
high, and has devised (for all things) a balance so that you might never transgress the
balance: weigh, therefore (your deeds with equity, and do not upset the balance” (HQ,
557-9).

SGGS advises the Sikhs to play God's Trustee's role with utmost care and
responsibility towards His Creation. Guru Arjan Dev articulates: "Become His trustee,
and you shall never again suffer sorrow.” (Mehl 5, SGGS, p 1182).

Sri Guru Granth Sahib Ji enunciates that God s all pervading and all-permeating.
Natureis His dwelling place. As God is all-pervading, humans are expected to revere the
divinity of Nature. They are urged notto indulge in such acts that bring demit to them. Also,
the actions of all beings are accounted for and evaluated by Him. Thus our actions, which
are detrimental to the world and natural environment, willlead us to dire consequences.
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Guru Nanak says: "He created the Creative Power of the Universe, within which He
dwells." (Mehl 1, SGGS, p 83). "He commands them. His Pen writes out the account of
theiractions". (Mehl 1, SGGS, p 1241). "By their deeds and their actions, they shall be
judged.” (Mehl1, SGGS, p7).

Accountability: Musiims believe that they have been entrusted to be God's stewards.
and are accountable for all actions, including their treatment of God's all creation. "And
‘when your Lord said to the angels: Lol | am about to place a caliph (vicegerent) on the.
earth...” (HQ, 2:30);"tis He that has made you caliph (vicegerent), over the earth." (HQ,
6:165)

Sikhism and Islam - The Inter relationship, Punjab Dey Rang, Vol. 13 (4), Oct.- Dec...
2019, 5-28.16 Sikhism emphasizes that humans, being the highest in the hierarchy of
beings, are responsible for all beings and things for their care and welfare. Itis stressed
that any undesired or detrimental activity to the cause should be shunned, as everyone is
‘accountable to God for one'sactions. Guru Amar Das proclaims: "You see all, and weigh
(evaluate their actions) them onYour scale.” (Mehl 3, SGGS, p 1051); "They are calledto
‘account for each instant and eachmoment. Every grain, every particle, is weighed and
counted”. (Mehl 3, SGGS, p 127); Guru Nanak enunciates: "We obtain the reward or
punishment of as per our good or bad deeds.” (Mehl1, SGGS, p470).

Justice: Muslims believe thatall actions carry reward or punishment; thereby, human
beings must own responsibilty or their actions and be accountable for these. Islamteaches
that on the Day of Judgment, humans will be questioned about their every action. "So
‘whoever does an atom's weight of good will see it, and whoever does an atom's weight of
evilwill see it" (HQ,99:7-8); "Every soul will be (held) n pledge for its deeds” (HQ, 74:38)

In his hymns, Sri Guru Nanak Dev Ji the founder of Sikhism, described that God
had blessed our planet Earth with a wide variety of seasons, the cycles of days and
nights, and the essential elements of e (air, water, fire and nether regions). He emphasized
that our Earth has been created to establish a home for righteousness (Dharma). Guru
Nanak has also pointed out that God judges the actions of all beings. "Nights, days, weeks,
‘and seasons; wind, water,fire, and the nether regions - in the midst of these, He established
the Earth as a home for righteousness.Upon it, He placed the various species of beings.
Their names are numerous and countless. By their deeds and their actions, they shall be
judged”. (Mehl 1, SGGS, p7).
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Guru Ram Das, the fourth Sikh Guru, articulated in his hymns that people are
‘accountable for their actions and shall be judged by God accordingly. "0 Siblings of Destiny,
behold the justice of the True Creator; as people act, so they are rewarded.” (Mehl 4,
SGGS, p308).

a
End of Part-l
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Patience: Patience (or forbearance) is the state of endurance under difficult
circumstances. It means persevering in the face of provocation without acting in anger or
exhibiting tolerance when under stress. It is also a character trait of being steadfast.
Almost everyone recognizes a need for more patience at times. It is a fruit of God's grace
and an essential key to better relationships with God and fellow man. Patience not only
helps to protect our minds and emotions, but it can also guide us to think and view the
struggle of life in a proper manner.

Ibnul Qayyim [24-25), a noted Islamic scholar, has opined that our happiness in the
present life and our redemption in the Hereafter depends on patience. In Islam, the
importance of patience by disciples is never under estimated. The Holy Quran says; "Verily!
I have rewarded them this Day for their patience; they are indeed the successful ones."
(HQ,23:111); "...to be firm o patient in pain or suffering, and adversity, and throughout all
periods of panic. Such are the people of truth, the God-fearing.” (HQ, 2:177); "Allah surely
loves those who are the Sabireen (patient).” (HQ, 3:146); "And be patient; indeed Allah is
with the patient ones.” (HQ,8:46)

Similarly, in Sikhism, the significance of patience has been emphasized time and
‘again. Describing the attributes of God-Conscious being, Guru Arjan Dev reports in his
hymns. That such a person is ever in a state of steady patience and bliss. "The God-
‘conscious being has steady patience.” (Mehl 5, SGGS, p 272); "One whom He blesses
with patience becomes blissful"(Mehl 5, SGGS, p 887).

Shaikh Farid, a saint-poet of SGGS, stresses that one mustimbibe patience in one's
life tolive it perfectly. "Let patience be your purpose in lfe; implantthis within your being.”
(Shaikh Farid, SGGS, p 1384); "Make patience the arrow, the Creator willnot et you miss
thetarget.” (Shaikh Farid, SGGS, p 1384)

“Centre for Understanding Sikhism, Mississauga, ON, L5A 1Y7, Canada
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Charity: Charity is an excellent quality by which we love God and our neighbours for
the love of God. Thus it reflects the religious concept of unlimited love and kindness. The
practise of charity means providing voluntary help to those in need as a humanitarian act.
Charity is the eventual perfection of the human spirit because it glorifies and reflects
God's nature. Charity [26-30] is an essential aspect of Islam and Sikhism, both.

‘The Holy Quran says; "You cannot attain to righteousness unless you spend (in
charity) out of those things which you love.” (HQ, 3:91). "They (the true believers) give
food, outof love for Allah, to the poor, the orphan and the slave, saying: We feed you only.
for Allah's pleasure -desire from you neither reward nor thanks." (HQ, 76:8-9) "Do no
favour seeking gain." (HQ,74:6)

Sikhism [29-30] encourages its adherents to earn their iving by honest means and
sharing their earnings with others. "One who eams his living by honest means, and shares
itwith others - O Nanak, he knows the True Path." (Mehl 1, SGGS, p 1245).

Sikh Gurus, in their hymns, emphasized the importance of selfless voluntary
service for all, as; "Doing selfless voluntary service in this world earns a place of
honourin the Court of the Lord.” (Mehl 1, SGGS, p 26); "Center your awareness on
selfless voluntary service, and focus your consciousness on the Word (Shabad)."
(Mehl 3, SGGS, p 110)

Daswandh (allocating one-tenth of one's eamings for religious or charitable purposes)
is a Sikh tradition that receives mention in many authentic Sikh works that interpret the
Guru's teachings regarding the Sikh way of lfe. In Sikhism, Langar is a worid-renowned
Sikh tradition. In Sikh Langar, everyone is served food without any discrimination or
distinction. Itis a training ground for doing selfless voluntary service. There is a similar
tradition, to some extent, at the Dargahs of some Muslim Darveshes (mystics).

Zakat (HQ, 9:60) in Islam and Daswandh in Sikhism differ only in their application
‘and modus operandi. The state collects zakat, but the daswandh depends on a donor's
discretion. "The purpose of the zakat [26] is no other than to provide the state with means
tofund its welfare projects”. "Zakat [27] is paid by individuals to Islamic governments, who
armange for ts proper distribution to deserving people.”

Service to Humanity: Islam [31] states that service to humanity is a part ofthe faith.
Muslims are expected to be actively engaged in social welfare and meet Muslims' medical
and educational demands and the needs of all the communities they reside in. The Holy
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Quran states: "You are the best people raised for the good of mankind; you enjoin good
‘and forbid evil and believe in Allah." (HQ, 3:111).

Islam also teaches that Muslims must always be ready to serve humanity and have
love and kindness for all of God's creation. Holy Quran states: "And worship Allah and
‘associate naughtwith Him and show kindness to parents, and kindred, and orphans, and
the needy, and to the neighbour that s a kinsman and the neighbour thatis a stranger, and
the companion by your side, and the wayfarer, and those whom your right hand possess
(employees). Surely, Allah loves not the proud and the boastful”. (HQ, 4:37)

Sikhism [29-30] emphasizes that the Sikhs must perform selfless voluntary
service,which leads o intuitive peace and helps eliminate selfishness and conceit from
human nature. "Center your awareness on selfless voluntary service-and focus your
‘consciousness onthe Word (Shabad)." (Mehl 3, SGGS, p 110); "One who performs selfless
voluntary service, without thought of reward, shall attain his Lord and Master." (Mehl 5,
SGGS, p 286); "You shallfind peace, doing selfless voluntary service.” (Mehl 1, SGGS, p
25);"This selfless service,meditation, and devotion are true if you eliminate selfishness
‘and conceit from within." (Mehl 3,SGGS, p 246)

Casteless Society: Islam [32-33] and Sikhism [2,30] are both against the caste.
system. After shattering the false and unjust foundation of the hierarchical society of the
Arabs by embracing people together under one faith, irrespective of their colour, race,
‘gender, language, age, wealth,and status, Prophet Muhammad left a remarkable legacy
for all those that came after him.

Islam's egalitarian perspective is outlined in the Holy Quran when Allah says: "0
Mankind, We created you from one man and one woman, and then divided you into nations
‘and tribes so that you may recognize one another. Indeed, the most honourable among
youinthe sightof Allah is he whois the most pious of you. Surely Allahis All-Knowing, All-
Wise". (Surah 49:13); "The believers are but a single Brotherhood: so make peace and
reconciliation between your brothers: And fear Allah that ye may receive Mercy." (Surah
49:10)

As laid down in SGGS [2-3], the egalitarian principle advocates all human beings'
equality, irespective of their birth, gender, race or creed. It isregards all distinctions of
caste and colour. "God's Kingdom is steady, stable, and etemal. There is no second or
third status; all are equal there". (Bhagat Ravidas, SGGS, p 345).
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SGGS rejects casteism totally and vehemently. Brushing aside misconceived
arogance of casteism, it prociaims: "Thou ignorant fool, do notindulge in caste vanity, it
leads to much depravity.” (Mehl 3, SGGS, p 1127-28); It emphasizes:"Recognize the
Lord's Light within all, and do not consider social class or status; there are no classes o
castes in the workd hereafter." (Mehl 1, SGGS, p 349); "Pride in social status is empty;pride
in personal glory is useless." (Mehl 1, SGGS, p 83)

In the egalitarian society as enunciated in SGGS, all are equal, the lowest o the
highest, in the race as in creed, in political rights and religious hopes. In this system,
‘women enjoy equal status with men. SGGS sought to release its adherents from the.
bondage of caste tyranny by emphasizing the unity of humankind. Itis given an explicitly
social character through a series of measures adopted by the Guru. The establishmentof
theinstitutions of Dharamsala (a place for public worship), Sangat (a corporate body of
the devotees), Pangat (seating of the devotees in rows on the same level), Langar
(community kitchen) and Kirtan (collective singing of hymns) has lead to a powerful
movementto release people from the stranglehold of the ritualistic, caste ridden, priest-
dominated and a retrogressive social order.

Contrary to the Quranic worldview and Islamic teaching in general, some Muslim
communities worldwide still apply a social stratification system with similarities to the
caste systems [32-33]. Historical, socio-cultural and religious factors have helped define
endogamous groups' bounds for Muslims worldwide. There is atendency for endogamous
martiages based on society's clan-oriented nature, which values and actively seeks
similarities in social group identity based on several factors, including religious, sectarian,
ethnic, and tribal/clan affiliation. This phenomenon, however, does not appear in many
other Muslim regions like South East Asia.

Religious affiiation is multi-ayered and includes religious considerations other than
being Muslim, such as sectarian identity (e.g., Shia or Sunni, etc.) and religious orientation
‘within the sect (Ithna' ashariyyah, Ismaili). Both ethnic affiliation (e.g., Sindhi, Baloch,
Punjabi, etc.) and membership of specific Biraderis (brotherhoods) of Jat/Quoms are
‘additional integral components of social identity. Within the bounds of endogamy, close
‘consanguineous unions are preferred. About 80% of the Indian Muslims were converted
from Hinduism. Most of the Sikhs also trace their background to Hindu families. Both of
these minority communities have been unsuccessful in rooting out the curse of the caste
system completely.





