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number, thus skipping “Hua” where possible. I have used the English
translations that are available, notably the Collected Works (CW). 1 will
always give the reference to the German original first, followed by a
slash and the reference to the English translation when necessary. All
other translations of Husserl’s works are my own.

References to Freud’s works are given primarily to the Penguin
Freud Library (abbreviated PFL) and when necessary to the Studi-
enausgabe (SA), followed by volume number and page number. When
works are referred to that are not published in these editions, I will refer
to the Standard Edition (SE) and/or Gesammelte Werke (GW).
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INTRODUCTION

Jeder Selbstdenker miisste eigentlich nach jedem Jahrzehnt seinen Namen
dndern, da er dann zu einem Andern geworden ist. (Husserl)

The big problems are still wholly unresolved. Everything is in flux and
dawning, an intellectual hell, with layer upon layer, and in the darkest core
glimpses of the contours of Lucifer-Amor (Freud)

1. Phenomenological clarification of Freud’s concept of repression:
towards a new understanding of the unconscious

The present work investigates the possibility for transcendental phe-
nomenology to clarify Freud’s concept of the unconscious, with a focus
on the theory of repression. Repression can in a preliminary sense be
defined as the unconscious activity of pushing something away from
consciousness while ensuring that it remains efficacious, thereby
remaining “present” as something hidden and foreign within us.
Repression, according to Freud, occurs for instance when a lived
experience is deemed too emotionally painful to deal with in the same
way that normal experiences are dealt with, by some other aspect or
instance of the self. Thus the phenomenon of repression seems to call
for a theory of subjectivity that not only allows for but also tries to
explain the possibility of self-division, Ichspaltung, which is a term that
both Freud and Husserl employ frequently although with different
implications." At the same time, the division within the self that

' For Freud it is most often used in relation to pathological defence processes
where two incompatible attitudes to reality are taken up by the same I (see “Splitting
of the Ego in the Process of Defence” from 1938, PFL 11 p. 457ff). Husserl on the
other hand primarily speaks of the Ichspaltung in a methodological sense, as the
division that occurs with the onset of the transcendental reduction in relation to the I
of the natural attitude (see Hua I, Cartesianische Meditationen, § 15 p. 73).
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repression brings about means that what is repressed becomes “foreign”
to the normal self. This means that the philosophical theory of subjec-
tivity that is called upon to clarify psychoanalytical repression must also
be able to account for both self and otherness in various forms, not only
otherness to the self but also, and more importantly, otherness within
the self. Such a theory of subjectivity, I argue, is given by Husserl’s
phenomenology of an extended concept of consciousness, which not
only engages with the active strata of the awakened I but also and
equally important with the passive layers that precede all conscious
activity. It is Husserl’s mature theory of passivity that enables a new
look at the Freudian unconscious, and that will also lead to a re-
evaluation of the positions taken by Ricceur, Merleau-Ponty and
Derrida, as we will see later on. These thinkers, although positive to the
philosophical resources of Freud’s concept of the unconscious, all
argued that Husserlian phenomenology was unable to follow Freudian
thought as soon as one moves beyond the preconscious and into the
dynamic unconscious of repression.”

By “phenomenological clarification” is meant the attempt to bring a
concept back to its most originary mode of givenness in intuition,
something that will put a considerable strain on the phenomenological
method when applied to the unconscious.” According to Husserl’s
presentation of “the method of clarification” or Kldrung in Ideen I, it is
essential to note that:

[...] what is given at any particular time is usually surrounded by a halo
of undetermined determinability, which has its mode of being brought
closer by being “developed” into a separated series of representations; at
first one may once more be led into the realm of obscurity, but then
anew within the sphere of givenness until what is intended comes into
the sharply illuminated circle of perfect givenness (Hua III, § 69 p.
145/CW 2 p. 157; tr. mod.).

If what is given is characterized by an “unbestimmter Bes-
timmbarkeit”, then this suggests that the method of clarification must
proceed by means of a stepwise interpretation. In Husserl’s later

* See § 3 below.

? On the method of “clarification”, see: Hua III, § 67ff; Hua V, Ideen III, Kap. 4;
cf. Hua XXV, p. 16f.

*See also I, CM § 13 p. 69.
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thought, this hermeneutical aspect of the phenomenological method is
reinforced by the identification of transcendental phenomenology with
the “self-interpretation” of transcendental subjectivity.’

In a first step, Freud’s concept of the unconscious will accordingly
here be led back to its origin in acts of repression, since it is with
repression that lived experiences are brought about whose manifestation
(as anomalous gaps in the stream of experience) first calls for some-
thing like the concept of the unconscious. As Freud states, the uncon-
scious is “derived” from the theory of repression and thereby the theory
of repression also becomes the “cornerstone” for the whole structure of
psychoanalysis.°

The Freudian “unconscious” has become such a worn out concept
that its more precise meaning in Freudian metapsychology has become
increasingly difficult to locate in the philosophical debate. Although
recent attempts from both analytic philosophy and phenomenology have
illuminated details and brought about important distinctions where
Freud is unclear and even wrong, there is still controversy concerning
what the most basic function of the unconscious is in psychoanalytical
theory.” One particularly persistent view ascribed to Freud is that
unconscious phenomena are real parts of consciousness, somewhat like
fish swimming at the bottom of a deep lake, but since these cannot be
found it is said that there is something fundamentally wrong with the
very notion of the unconscious.® To put it briefly, the unconscious for
Freud is not a “part” of consciousness but something that can only be

> See XVII, § 104 “Die transzendentale Phinomenologie als die Selbstauslegung
der transzendentalen Subjektivitdt”; cf. [, CM §§ 33, 41, 62. See also XV, Nr. 11.

S The Ego and the Id (1923), PFL 11, p. 353. “On the History of the Psychoana-
lytic Movement” (1914), PFL 15, p. 73.

7 Amongst the most important books on Freud and the unconscious, see for in-
stance Marcia Cavell, Becoming a Subject. Reflections in Philosophy and Psycho-
analysis (2006); Jonathan Lear, Freud (2005); David Livingstone Smith, Freud’s
Philosophy of the Unconscious (1999); Sebastian Gardner, [rrationality and the
Philosophy of Psychoanalysis (1993); J. Lear, Love and its Place in Nature: a
Philosophical Interpretation of Freudian Psychoanalysis (1990); Michel Henry,
Geénéalogie de la psychanalyse. Le commencement perdu (1985).

¥ See for example Searle’s The Rediscovery of the Mind (1992), where he argues
that the “deep unconscious mental intentional phenomena”, i.e. the unconscious in
Freud’s meaning, simply “do not exist”: “Not only is there no evidence for their
existence, but the postulation of their existence violates a logical constraint on the
notion of intentionality” (p. 173).
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introduced from within the clinical situation, which is neither a part of
the “natural attitude” in the phenomenological sense, nor of a scientific-
psychological examination. In texts from throughout his career, Freud
states that the unconscious is a hypothesis; something that is assumed in
order to be able to give an account of psychic life without having to
accept otherwise inexplicable gaps. At times however, Freud blends this
thought of the unconscious as something merely hypothesized, with the
thought of the unconscious as something which exists:

Our right to assume the existence of something mental [seelisches] that
is unconscious and to employ that assumption for the purposes of scien-
tific work is disputed in many quarters. To this we can reply that our as-
sumption of the unconscious is necessary and legitimate, and that we
possess numerous proofs of its existence [dass wir fiir die Existenz des
Unbewussten mehrfache Beweise besitzen] (“The Unconscious”, PFL
11, p. 167f).

But if the existence of the unconscious has been proven repeatedly,
then surely it can no longer be a question of regarding the unconscious
as a hypothesis, and by arguing for both of these positions Freud puts
himself in an awkward position, as Laplanche & Pontalis (as well as
Maclntyre before them) have noticed.'” The failure to address this
movement in modality — from hypothetical existence to reality — lies
behind many misconceptions concerning the ontological “realism” of
the unconscious. In order to see that it is not just an inconsiderate
transgression of borders on Freud’s part, the unconscious must be
related to the phenomenological theory of intentionality, whereby the
psychoanalytical practice comes to be seen as operating a kind of

? See also Introductory Lectures on Psychoanalysis (1916-17), PFL 1, p. 319.

' Laplanche & Pontalis, The Language of Psychoanalysis (1988) p. 326. See also
Alasdair Maclntyre, The Unconscious. A Conceptual Analysis (1997) p. 71. Of
course MaclIntyre’s claims imply much more than merely an unwarranted shift from
one modality to another, but his analysis rests on presuppositions that are highly
questionable, the first of which is that what Freud’s writings are essentially about is
to provide causal explanations for the phenomena analyzed. Although Freud at times
adopts a causal terminology and adheres to the general natural-scientific Weltan-
schauung, the radical potential of psychoanalysis is lost when this view is upheld and
therefore it has to be abandoned. That is to say, psychoanalysis cannot fulfil the
standards of a science employing the hypothetic-deductive model, and to that extent
Maclntyre and later critics such as Marc-Wogau (1967) and Griinbaum (1984, 1993)
are right. But they fail to address the dimension of meaning and passive intentionality
which represents the true break-through of Freud’s investigations.



INTRODUCTION

suspension of the world, an epoché of sorts."' Husserl argues both in the
lectures on phenomenological psychology and in Krisis that any
practicing psychologist performs such a partial epoché, and although
psychoanalysis is not a psychology in any ordinary sense, this also
holds for the psychoanalyst. This interpretation emphasizes the funda-
mental distinction which Freud himself introduced between the psycho-
analytical and all the non-psychoanalytical thematizations of subjec-
tivity (which include everyday reflection, philosophy, the sciences of
psychology, psychiatry, biology etc.).'?

From a larger perspective, the work of both Husserl and Freud must be
seen in relation to what they both considered to be a genuine crisis in
the sciences. Interestingly, they both thought that the roots of this crisis
are to be found in psychology, taken in a broad sense. According to
Husserl, the crisis of the European sciences is above all a crisis of
modern psychology, and the task that psychology faces is thus of the
greatest importance for the overcoming of this crisis, or at least for the
attempt to lessen the damages. The reason why psychology is singled
out is obvious from a transcendental phenomenological point of view: if
the crisis consists in the fact that the natural sciences have forgotten
their basis in subjective life, and have covered the world in a “garb of
ideas” stemming from the Euclidean-Galilean mathematization of the
world, then what is called for is a reawakening of their foundations in
the life-world, and further still back to the subjective activities wherein
the life-world is constituted."

Both Husserl and Freud set about a reform of the very foundations of
their disciplines by denying that their subject matter was something that
was already determined, prior to their respective investigations. In that
sense they both took a part in the fight against what was then the

"' T have discussed this in Nicholas Smith (2003). For further discussions of the
phenomenological epoché in psychoanalysis, see Wolfgang Blankenburg (1969,
1979) and Michael Titze (2003).

21t should be remembered that although Freud was convinced of the scientific
status of psychoanalysis, he insisted that its inclusion within the natural sciences
could only become a reality after these had undergone a thorough revision, due to the
demands that the psychoanalytical thematization of the unconscious poses; this is
discussed in for instance “The Claims of Psychoanalysis to Scientific Interest”, in
PFL 15 (see p. 47 for instance). Critics such as Griinbaum often overlook this.

1 See Erfahrung und Urteil, § 11; and Hua VI, Krisis, § 9h) p. 51/Engl. p. 51.
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established view, although with different optics. Freud was more naive
in believing that psychoanalytical theory would become a part of the
stock of the natural sciences. This faith in the power of rationality never
paid off in terms of recognition from the scientific community, and
Husserl would have argued that it never could, psychoanalysis and the
natural-scientific psychology being devoted to totally different subject
matters.

Freud was however trying to expand the limits of science by making
it accept the findings of psychoanalysis, but his conception of ration-
ality was finally too narrow, too dependent on scientistic prejudice. He
didn’t see that the natural scientific conception of rationality that he
unquestioningly adhered to could only be maintained by systematically
excluding the capital part of his findings, which were focused on
subjective lived experience and meaning and not on entities susceptible
to strictly causal explanations. Husserl, on the other hand, went to the
heart of the matter by seeing that it is rationality itself that first has to be
restored. This restoration does not seek out a conception of rationality
from a previously existent historical period, but is in his later writings
generated by a careful reinterpretation of the history of philosophy. The
aim for Husserl is to disclose an alternative conception of rationality
that no longer flees from its “irrational” yet evidentially secured
sources:

One would think, after all, that we could attain a scientific concept even
of an absolute reason and its accomplishments only after working out a
scientific concept of our human reason and of human, or of humanity’s,
accomplishments — that is, only through a genuine psychology (VI, § 57
p. 206/Engl. p. 202).

And in this process Freud’s work plays an important role also for a
rationality to come, by contributing in depth knowledge of subjective
life that is, as he puts it, “almost inaccessible in any other way”."*

Although one of the impulses to write this book came from the lead-
ing figures in French post-war philosophy, where phenomenology and

psychoanalysis were major points of reference, it soon became clear

' “Two Encyclopaedia Articles”: “Psychoanalysis is the name of a procedure for
the investigation of mental processes which are almost inaccessible in any other way
[...]” (PFL 15, p. 131).
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that for the particular question of the unconscious more was needed.
That is to say, in order to give a serious response to the question of
whether Husserlian phenomenology must part ways with Freud on the
deeper issues going beyond the preconscious (which was the general
view), a new look at Husserl’s texts was necessary. For it seemed that
quite new themes were broached in lectures and manuscripts that were
never discussed by interpreters like Derrida, Ricceur and Merleau-Ponty
for instance. Notably it was the penetrating investigations in the lectures
on “fundamental problems in logic”, “transcendental aesthetics” or
“transcendental logic” (as they were variously called) that Husserl gave
in 1920-21, 1923 and 1925-26 that suggested a completely new possi-
bility."

Husserl’s analysis of the passivity of consciousness as that which
precedes all active conscious processes opened up a space that had
remained unexplored by transcendental philosophy since the German
romantics and idealists.'® The further genetic investigation of the “living
present” was a constant theme in the 1920’s and became the gravita-
tional centre of the C-manuscripts in the 1930°s. These investigations
turned out to be also a phenomenology of the “unconscious”, in
Husserl’s sense. What this means and whether or not Husserl’s analyses
can really be employed to understand the Freudian unconscious is the
main theme of this work.

2. Overview of investigation

The present investigation is divided into two parts where Part I presents
an overview of central themes in Husserl’s genetic phenomenology with
a focus on its methodological aspects. The main argument that is
developed here is that it is only by means of a clear grasp of the method

" See Analysen zur passiven Synthesis. Aus Vorlesungs- und Forschungs-
manuskripten (1918-1926), Hua XI and its companion-volume Aktive Synthesen.: Aus
der Vorlesung ‘Transzendentale Logik’ 1920/21. Ergdnzungsband zu ‘Analysen zur
passiven Synthesis’, Hua XXXI. Both of these are translated and published together
in Analyses Concerning Passive and Active Synthesis. Lectures on Transcendental
Logic, Collected Works vol. 9.

' This romantic legacy is also a common root of Husserl’s extended phenomen-
ology of consciousness and Freud’s metapsychology, that goes beyond the well-
known linkage via Brentano’s lectures in Vienna (that both Husserl and Freud
attended). I have not been able to develop this further here.
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of genetic phenomenology (in its cooperation with static analyses), that
any progress can be made concerning the unconscious. Therefore, the
different “ways” to the reduction that Husserl explores and combines in
his later writings are presented, together with an attempt to differentiate
the different types of reduction (the “intersubjective”, the “radicalized”
and the “universal” reduction) that are employed. Husserl’s late phi-
losophy is here largely seen as consisting in a perpetually refined
reflection upon and development of these various steps involved in what
I take to be parts of one, single theory of phenomenological reduction
that makes up the core of transcendental phenomenology.

If one considers the standard picture, where the reduction consists in
a simple process whereby the transcendental field is directly reached (as
in Ideen I), then it is clear that Husserl both before and after employed
more sophisticated and elaborate versions of it. This standard view of
the reduction is however almost universally called upon in critical
discussions of phenomenology and the question of the unconscious, but
it is particularly ill suited for this purpose. This is because it leads only
to an investigation of the correlation between act and object, and not to
the streaming process which genetically precedes it. The “unconscious”
as it is understood by Husserl in texts from the 1920’s and onwards is
another name for this streaming process, and thus requires another
methodological approach than static investigation of the act-object
correlation. The resources of genetic phenomenology have never been
fully put to use in previous discussions of Freud and Husserl, and to do
so is the task that is chosen for the first part of this investigation.

On the basis of this mainly methodological backdrop, Part II will
initiate a series of concrete encounters focussed on the kind of alterity
that is specific to Freud’s theory of the unconscious. If repression can
be seen as the lingering presence of something which is like a hidden
“foreign body” within us, then its phenomenological clarification must
be based on an ability to account for the constitution of what is foreign.
One of the main ideas put forth in Part I is that transcendental phenom-
enology in its static and genetic complementarity gains its particular
force in the tension between the constitution of stable entities (the I, the
other and the world) and an openness to otherness. It is argued that it is
only due to its inherent ability to account for this otherness that the
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constitution of being is possible.'’ In a general sense, the in-depth
accounts of genetic phenomenology and the themes presented in
connection with these, represent an attempt to fill in the gaps left behind
by Freud’s lack of analysis of what consciousness is. It is symptomatic
that Freud wrote a text on consciousness as a part of the projected series
of twelve metapsychological papers in 1915 (of which only six remain),
but then apparently destroyed it; it has never been found."® So what
Husserl wrote on consciousness is to meet and in some way join hands
with what Freud wrote on the unconscious. The main tools here are
Husserl’s extended concept of consciousness, extended notably by
means of the inclusion of passivity that he worked out in the 1920’s and
1930’s, as well as an interpretation of Freud’s concept of the uncon-
scious that emphasizes its proximity to such an extended concept of
consciousness.

At certain intersections (called “direct approaches”) in both Part I
and II the investigation will turn to passages wherein Husserl himself
tentatively discusses psychopathological phenomena (insanity, abnor-
mality, the perseverance of forgotten memories, psychic illness and
illusions). These sections (which are specified in the introduction to
Chapter One) serve the function of attempting a “direct” clarification of
aspects related to Freud’s theory of repression, like small speedboats
charging ahead of the “indirect”, methodical presentation of genetic
phenomenology. In this sense, the indirect approach represents by far
the larger portion compared to the relatively few attempts at a “direct”
clarification of repression, since it is spread out over the major part of
both Part I and II. The point of these direct approaches is to investigate
the thematic connection between Husserl and Freud, by showing that

"7 Broadly speaking, the various forms of otherness that Husserl investigates can
be divided into three major kinds: 1) the otherness of the world and the hyletic
material which constitutes it, 2) the otherness of the other person and finally 3) the
otherness within me which is notably of a bodily, temporal (retentional-protentional)
and imaginative character (I imagine myself being other); see Hua I, CM §§ 12, 41,
48f; Hua IV, § 54. It is the latter two that will be most thoroughly examined here:
egological alterity as what can schematically be called the otherness “within me” will
be related to intersubjective alterity as the otherness of “the other”.

'® See the editor’s introduction to the metapsychological papers in PFL 11, p.
101ff; and some probable references to the lost paper on consciousness on p. 188,
192, 195. For a fuller account, see SA 3, p. 71ff.
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Husserl also worked with “psychoanalytical” topics as integrated
aspects of transcendental phenomenology.

3. The field of interpretation: overview of previous literature

Although most philosophers who have worked with this issue have been
willing to admit that a phenomenological analysis of consciousness can
clarify the more superficial aspects of Freud’s account (the precons-
cious), many have denied this when it comes to the unconscious
proper.'”” Many of the strongest contemporary philosophers such as
Derrida, Merleau-Ponty, Ricceur, Levinas and Henry have therefore
come to regard the psychoanalytical unconscious as a “radical alterity”
that a transcendental phenomenology of consciousness cannot account
for. In a certain sense, these thinkers — despite their many deviations
and developments from one another and also from any standard concep-
tion of phenomenology — follow the verdict by Husserl in his first book
concerning what he calls “the unacceptable hypothesis of unconscious
psychical activities”.*

The assumption of the unconscious would thus merit no further atten-
tion, since it represents nothing but an “escape from scientific explan-
ations”, as Heidegger put it a few years later.”’ But then how is one to

" T will not here discuss the pioneering work of those who first saw the potentials
of engaging phenomenology with psychoanalysis, such as Max Scheler, Ludwig
Binswanger, Paul Schilder, Sartre etc. For although these writers undoubtedly
opened the demanding dialogue that has been going on for a century now, they never
engaged in an interpretation of Husserl’s phenomenology that would have been
sufficient for the undertaking attempted here; however I will discuss certain aspects
of their work later on. That is not to say that their work would be of little interest for
this investigation, to the contrary: they have all developed analyses that would
contribute greatly to our themes. To just take one example, Sartre’s analysis of the
gaze of the other (perhaps more so than his psychanalyse existentielle) which shows
how the other lives within me prior to my “constituting” her as a worldly being, prior
to my seeing her, in my experience of shame before her; see L étre et le néant, p.
292ft.

2 philosophie der Arithmetik. Mit ergéiinzenden Texte (1890-1901), Hua XII/Engl.
tr. CW 10, p. 215. See also Husserl’s Logische Untersuchungen where he argues that
“obscure, hypothetical events in the soul’s unconscious depths” are of no concern to
phenomenology (Hua XIX/1, p. 398f/Engl. tr. Logical Investigations vol. 2, p. 105).

! See the article that Heidegger wrote in 1912 on “Religionspsychologie und
UnterbewuBtsein”: “Und das ist der Grundzug der genannten Unterbewul3tseinstheo-
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explain the interest in Freud’s account of the unconscious that these
later phenomenologists have almost unanimously shown in their own
work, and often precisely as a means to overcome what was felt to be
inner limitations in Husserlian phenomenology? The answer seems to
be that although various aspects of Freud’s work on the unconscious
have been regarded as essential (for notably the French post-war
generation of phenomenologists) in order to gain a deeper grasp of
subjectivity, these aspects require a break with Husserl’s methodology.

The introduction of the unconscious into the hermeneutical, decon-
structive or alterological modifications of phenomenology has gone
hand in hand with the abandonment of a philosophy based on the
“principle of principles”.** Thus according to Merleau-Ponty, Husserl’s
intentional analysis is unable to grasp the Freudian unconscious for
methodological reasons: “The whole Husserlian analysis is blocked by
the framework of acts which the philosophy of consciousness imposes
upon it As for Ricceur, Husserl’s phenomenology can only reach the
level of the psychoanalytical preconscious, and it is therefore unable to
thematize the dynamic unconscious.**

Derrida argues in a programmatic text that the “language of presence
or absence, i.e. the metaphysical discourse of phenomenology is
inadequate” to grasp the “radical alterity” of the Freudian uncon-
scious.” In a later text he says more precisely that Freudian repression
designates “what, in the eyes of philosophy, perhaps does not let itself
be thought or even inspected through a question”.** And according to
Levinas, who is less directly engaged with the concept, it is only the

rie, dass sie psychische Phdnomene (vor allem anormalen Charakters) fiir erklart und
begriindet hilt durch die einfache Annahme eines UnterbewuBtseins. Letzten Endes
erhalten wir auf diese Weise nur eine platte Umschreibung dessen, was der Losung
harrt. Wir kénnen in diesen Annahmen lediglich eine Flucht vor jeder wissen-
schaftlichen Erkldrung sehen”; Gesamtausgabe Bd. 16, p. 23. (In the following,
references to Heidegger’s work will be given with the abbreviation GA followed by
volume number and page number.)

2 Hua I, § 24 p. 51/CW 2, p. 44.

2 Merleau-Ponty, Le visible et ['invisible, p. 293/Engl. p. 244 (the note was
written in 1960).

* Riceeur, De !interprétation. Essai sur Freud, p. 381f. This same point is made
by Holenstein, Phdnomenologie der Assoziation. Zu Struktur und Funktion eines
Grundprinzips der passiven Genesis bei E. Husserl, p. 322.

2 J. Derrida, “La différance”, in Marges de la philosophie, p. 21f.

* Glas, p. 215/Engl. p. 191e.
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“ethical language” in contrast to that of phenomenology that is capable
of explaining the fundamental experience of the givenness of the other.
The pre-originary, an-archaic alterity of the other, is lost as soon as
phenomenology begins to thematize it, i.e. when we step out of the
“absolute passivity”, which can only be described with the ethical
vocabulary. This originary ethical passivity — which is said to be prior
to all conscious phenomenon, and which also precedes the distinction
between activity and passivity — is that which constitutes the real
meaning of the unconscious.”’

As for Heidegger, the seemingly unambiguous distantiation towards
the unconscious is essentially repeated in the Zollikoner Seminare, more
than half a century after his initial rejection.”® Limiting the discussion to
Merleau-Ponty, Ricceur and Derrida they all developed positions in
works from the 1960°s where Freud was used as a kind of lever to take
a step beyond Husserl.”’

So although the issue of the Freudian unconscious may at first sight
appear to be marginal if not to say irrelevant for the central aims of
transcendental phenomenology, it turns out that it actually plays an
important role in the background of one of the major methodological
discussions in contemporary philosophy. But in order to better be able
to measure the potential gains of these later interpretations, it is neces-
sary to first investigate the possibilities of initiating such a dialogue

T E. Levinas, Autrement qu’étre ou au-dela de l’essence, p. 192ff : “La persécu-
tion ramene a une résignation non consentie et, par conséquent, traverse une nuit
d’inconscient. C’est le sens de 1’inconscient, nuit ou se fait le retournement de moi en
soi sous le traumatisme de la persécution — passivité plus passive que toute passivité
en deca de I’identité, responsabilité, substitution.” (In a first version, the chapter from
which this analysis is taken, was published in 1968.)

# Cf. M. Heidegger, Zollikoner Seminare, p. 260. “Seemingly unambiguous”
since what is rejected by Heidegger, as I see it, is more the concept of the uncon-
scious than the issue itself. This rejection of the concept of the unconscious has its
ground in the obvious relation to the concept of consciousness, and thus to a
philosophy of subjectivity: Dasein has no unconscious because it is not a “conscious
subject”. Never the less, much of Heidegger’s work covers a similar ground,
although in a different register (that of fundamental ontology in Sein und Zeit and the
lectures leading up to it), such as the analysis of attunement (Stimmung) and anxiety
(Angst).

¥ Although both Merleau-Ponty and Ricceur had dealt with Freud repeatedly in
previous works I am here restricting my claims to Le visible et ['invisible and De
Dinterprétation. Derrida repeatedly came back to Freud in seminal works; see
Nicholas Smith (2001) and (2005).
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with psychoanalysis directly from the vantage point of Husserl’s
transcendental phenomenology. This has become a topic worthy of
considerable interest as highly relevant aspects have been made public
only quite recently. What I intend to do is to show that there is no
reason to part ways with Husserl’s transcendental phenomenology on
account of its supposed inability to clarify the central aspects of Freud’s
concept of the unconscious.

Below I will present the most important works that are discussed in
this investigation. Some of them more explicitly deal with the relation
between transcendental phenomenology and Freudian psychoanalysis
(Ricceur, Derrida, Holenstein, Henry, Bernet, Brudzinska) whereas the
others are more focussed on the interpretation of Husserl’s genetic
phenomenology (Held, Landgrebe, Yamaguchi, Lee, Depraz, Zahavi,
Bégout) — but there are obviously overlaps. Perhaps needless to say, the
works here examined represent merely a culmination of a philosophical
investigation at the crossroads between phenomenology and psycho-
analysis that has been going on for a century now, starting with Max
Scheler’s “Die Idole der Selbsterkenntnis” and Moritz Geiger’s work on
the unconscious.”’

3.1. Riceeur 1965

Ricceur, in his book De [’interprétation. Essai sur Freud, develops a
brief yet sustained and highly influential comparative reading of
Husserl and Freud, in the course of a complex analysis of the possibili-
ties of present-day hermeneutical discourse.”’ He there suggests the
possibility of reaching the Freudian unconscious by way of an interpre-
tation of Husserl’s idea of passive genesis.”> Although this correlation
between passive genesis and the unconscious has been the guiding idea
behind for instance Binswanger’s existential analysis (Daseinsanalyse)
in many works, Ricceur bases his investigation on a far more detailed

% See Scheler, “Die Idole der Selbsterkenntnis” (1911/15); Geiger “Fragment
iiber den Begriff des UnbewuBten und die psychische Realitit” (1921).

3! Paul Ricceur, De !interprétation. Essai sur Freud; English tr. Freud and Phi-
losophy. An Essay on Interpretation. 1 will here disregard this larger interpretative
framework which by far exceeds the comparison between Husserl and Freud.

32 «“C’est ici qu’intervient ’idée de ‘genése passive’ qui, d’une nouvelle fagon,
‘indique vers’ I’inconscient freudien” (De ['interprétation, p. 371/Engl. p. 380).
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examination of Husserl’s phenomenology. The investigation of the
resources of Husserl’s concept of passive genesis is undertaken in a
search for the conditions of possibility for the constitution of the
psychoanalytical field.* 1 will come back to the central points in this
exposition during the course of my investigation, here I will only point
out where I disagree with Ricceur’s interpretation, and indicate my
reasons briefly. No reflexive philosophy has, according to Ricceur,
approached the Freudian unconscious to a degree comparable with that
of Husserl’s phenomenology and his followers (Ricoeur here mentions
Merleau-Ponty and De Waelhens), but this attempt he argues is also
bound to fail. This failure to capture the specifics of the Freudian
unconscious is not due to a misconception of what it is, for there is an
approximation veritable between the two disciplines, but never the less
the phenomenological attempt only manages a partial comprehension:

It is well to mention at the very start that this attempt is also bound to
fail. But this failure does not have the same pattern as the preceding one.
It is not a question of a mistake or a misunderstanding, but rather of a
true approximation, one that comes very close to the Freudian uncon-
scious but misses it in the end, affording only an approximate under-
standing of it. In becoming aware of the gap separating the unconscious
according to phenomenology from the Freudian unconscious, we will
grasp, by a method of approximation and difference, the specificity of
the Freudian concepts (Freud and Philosophy, p. 367/Fr. p. 376)

This distance between the two is above all due to the phenomenon of
repression that is operative in the constitution of the Freudian uncon-
scious, for when we come to understand that the barrier which separates
the repressed contents from becoming conscious is a bar between the
unconscious and the preconscious, and not one between the precons-
cious and the conscious, then we have moved from the phenomenologi-
cal to the psychoanalytical unconscious.’ This barrier of repression is
the true criterion of demarcation for Ricceur, as it distributes the
ultimate borders between the phenomenological and the psychoanalyti-
cal thematizations of the unconscious:

The unconscious of phenomenology is the preconscious of psychoanaly-
sis, that is to say, an unconscious that is descriptive and not yet topo-

** Freud and Philosophy, p. 376- 418/Fr. p. 366-406.
* Freud and Philosophy, p. 392/Fr. p. 381f.
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graphic. [...] repression is a real exclusion which a phenomenology of
the implicit or co-intended can never reach (Freud and Philosophy, p.
392/Fr. p. 382)

Thus the point where Husserl’s phenomenology must part ways with
Freudian psychoanalysis is said by Ricceur to reside in the phenomenon
of repression, and no phenomenology of the implicit is able to cross the
border into that which is repressed. I will argue against this interpreta-
tion that Husserl’s genetic phenomenology (and notably the concept of
intentional implication) shows that there are no reasons to uphold this
view. There are two ways to understand this, the first is that the phe-
nomenologist can never take the place of the psychoanalyst: no amount
of philosophical reflection can bring what is repressed into the light of
day, which is surely true. But that is not (or not only) the claim that
Ricceur is making here. Instead, he argues that phenomenology as an
investigation of consciousness is methodologically inapt to reach that
which has been repressed, and that is the claim that I contend. Ricceur’s
interpretation of passivity (which is the key here) is based on the
Cartesian way to the reductions which as I will show is simply insuffi-
cient. This is in part due to the fact that Ricceur bases his study mainly
on Cartesianische Meditationen (other relevant material being unavail-
able at the time), but in part due to questions of interpretation.™

3.2. Held 1966

Even though it is nearly half a century old Held’s work Lebendige
Gegenwart still counts as one of the most penetrating interpretations of
Husserl’s late phenomenology of time.** Many of the themes that it
investigates are at the heart of the contemporary debate, and Held’s
analyses are often ahead also of more recent studies.”” One reason for

T refer to the publication of above all the following volumes of Husserliana that
have appeared since, and that Ricceur did not have access to: Hua IX, Analysen zur
passiven Synthesis (1966), Hua XIII-XV, Zur Phdnomenologie der Intersubjektivitdit
I-11T (1973). These volumes, disregarding unpublished manuscripts, contribute in an
essential way to the possibility of addressing psychoanalytic thought from a
phenomenological point of view.

% Klaus Held, Lebendige Gegenwart. Die Frage nach der Seinsweise des tran-
szendentalen Ich bei Edmund Husserl, entwickelt am Leitfaden der Zeitproblematik.

%7 See for instance Toine Kortooms, Phenomenology of Time. Edmund Husserl’s
Analysis of Time-Consciousness, where “Part III. Husserl's analysis of time-
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this is that Held deals with the problematics of time (mainly in the C-
manuscripts) not as an isolated theme but from the outset sees it as an
integrated part of egology, intersubjectivity and teleology, and from
there on also immediately connected to the basic questions of a phe-
nomenological metaphysics. Held shows convincingly that the question
of the temporal self-constitution of transcendental subjectivity eo ipso
becomes a phenomenology of the unconscious, since the depth dimen-
sions of this process goes far beyond what has been understood by
“consciousness” so far in the philosophical tradition.*®

In Husserl’s late philosophy all constitution is led back to the process
of temporization (Zeitigung), which is the source of all presentification
(Gegenwdrtigung), typically resulting in acts of sensuous perception.
The investigation of the “originary passivity” leads to temporization as
it unfolds in the living present, and Held argues that the transcendental I
at its deepest level must be identified with this temporization.”® At the
heart of Held’s analysis is the “enigma” (Rdtsel) of transcendental life
that arises since its pre-temporal present can only be discovered by
means of reflection, while at the same time thereby covering the core of
this process.’ Reflection gives the already objectified form of what
prior to it was a streaming originary movement, and this means that the
enigmatic talk of the pre-present, a pre-temporal giving source whose
manifestation we can only know of from the ontified traces it leaves
behind, brings phenomenology to the “limits of reflection”.*' The
disclosure of this pre-present therefore seems to call for “unphenom-
enological construction” (later thinkers such as Hart will here speak of
downright conjecture), but Held instead convincingly argues that this

consciousness in the C-manuscripts” (p. 227-288) covers the same ground as Held
(cf. p. 269ff). The aim (and the strength) of Kortooms work is a different one, it
should be said: to give an overview of the “three stages” in the development of
Husser!’s thinking on inner time-consciousness.

% «“(Der Begriff ‘Bewusstseinsstrom’ soll hier ebenso wie der Begriff ‘Bewusst-
sein’ nur mit einer gewissen Reserve gebraucht werden, weil ‘Bewusstsein’ im
geldufigen Sinne nur eine, phdnomenologisch gesehen, konstitutiv hochstufige Form
noetischen Lebens bezeichnet, nicht aber die Ganzheit aller, auch der ‘unbewussten’
Funktionsweisen)”; see Lebendige Gegenwart, p. 48; cf. p. 35, 43, 87.

* Lebendige Gegenwart, p. 90.

% See notably the second part, Ch. D. Die Riitsel der lebendigen Gegenwart (p.
94ff).

* Lebendige Gegenwart, p. 75.
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position is actually a part of the phenomenological project.*> This means

that reflection already “knows” that there is something preceding it, that
it “knows” of the originary streaming life which is to say that it knows
of itself as something that always and essentially must come after the
anonymous, functioning present: phenomenological reflection is
Nachtriiglichkeit.®?

But Held does not investigate this nachtrdgliche dimension of reflec-
tion further, instead he pursues the question of what the prereflective
sphere is and how we can know of it prior to reflection. The answer
according to Held is the notion of self-communalization (Selbst-
vergemeinschaftung) as a prereflective being-together of my anony-
mous and my reflecting 1.** Held is careful to present the methodologi-
cal innovation that permitted this interpretation of the inner self-
pluralization of the transcendental I: the “radicalized reduction”.*’
Without wishing to criticize Held, what is called for now is that this
analysis be continued by means of a clearer grasp of the methodology
operative in Husserl’s late works: how does the radicalized reduction
relate to Husserl’s discussion of the different “ways” to the reduction,
and what is its relation to the “universal reduction” which is a main
theme at the end of Krisis?*°

3.3. Derrida 1966

The work of Jacques Derrida is of particular importance for the present
investigation, for several reasons. The first is personal — Derrida was the
first philosopher I read, and his work on both Husserl and Freud has
been a major source of inspiration. Secondly, Derrida’s interpretation
(which spans over fifty years) has arguably been the most important

*2 Lebendige Gegenwart, p. ixf, 118f.

# Lebendige Gegenwart, p. 122; cf. p. 38, 90, 95f, 119, 131, 172.

* Lebendige Gegenwart, part 3, Ch. D. Die Selbstvergemeinschaftung im “ich
fungiere” p. 164ff.

* Lebendige Gegenwart, p. 64ff (this Brand never did in Ich, Welt und Zeit which
Held sees as a major flaw; see p. xii).

 Of course many later interpreters have pushed Held’s analysis further in various
directions — one has only to think of Zahavi’s more convincing presentation of
prereflective self-awareness in Self-Awareness and Alterity (1999) and Taguchi’s
account of the anonymity of the functioning I in Das Problem des “Ur-Ich” bei
Edmund Husserl (2006).
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ever of Husserl. Building on Heidegger’s early reading but also drawing
on other resources (notably Levinas and Freud), it has been a driving
force behind the renewal of interest in Husserl’s thinking that has
exploded over the last decades. But despite this attention, the full extent
of many of the central aspects of Husserl’s philosophy still remains
surprisingly unknown.

It is in particular the development of genetic phenomenology that is
at stake here, as it plunges ever deeper into “originary constitution”
ferreting out the structural relations between inner time-consciousness,
bodily affectivity and intersubjectivity, while at the same time never
giving up static phenomenology and a certain prioritizing of Cartesian
subjectivity. Thus Derrida, who spent his formative first fifteen years
(between 1953 and 1967) studying Husserl’s oeuvre, only turns to
Husserl’s analysis of the lived body as the sensuous subsoil of reason
from Ideen II in one of his latest texts — a theme that had been left
conspicuously absent in his previous works on Husserl.*’

But since Derrida’s reading of Husserl largely remains within the
orbit of Husserl’s published texts it will never reach the level of
interpretation that is increasingly being called for today, where the
deeper genetic layers of subjectivity must be given voice. That being
said, it is at the same time clear that many of the themes that are only
now becoming visible in Husserl’s texts owe much to the patient and
inventive interpretative work that Derrida performed, together with that
of Merleau-Ponty and Levinas.

Much has been written on Derrida’s interpretation of Husserl, and 1
will come back to it during the course of the present interrogation. But
the philosophical importance of psychoanalytical thought in Derrida’s
early work (after The Origin of Geometry) has largely been neglected.*®
In these works Derrida to an important degree began to employ a

1. Derrida, Le toucher, Jean-Luc Nancy (2000).

* To give just one example: in Lawlor’s otherwise excellent recent book Derrida
and Husserl: The Basic Problem of Phenomenology (2002), which is a book that sets
out to reconstruct the “formative period from approximately 1954 to 1967 (p. 7), the
impact of Freud and psychoanalytical thinking is absent. With the exception of a
couple of articles by R. Bernet — notably “Derrida-Husserl-Freud: the Trace of
Transference” — I know of few other philosophical works that have sufficiently
underlined the necessary role that psychoanalytical thinking plays in Derrida’s early
work.
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psychoanalytical mode of thinking in order to be able to articulate his
perspective on the philosophical tradition.* In his first published text
dealing with psychoanalysis, “Freud and the Scene of Writing” from
1966, Derrida wants to justify a theoretical hesitation in utilizing
Freudian concepts otherwise than in quotation marks, for “all these
concepts, without exception, belong to the history of metaphysics”.*
But at the same time, Derrida points out that Freudian discourse in its
syntax and its labour must not be confused with these traditional
concepts, for “it is not exhausted by belonging to them”.’! This is what
motivates “the necessity of an immense labour of deconstruction of the
metaphysical concepts and phrases that are condensed and sedimented
within Freud’s precautions”.”® Therefore, a second methodological
argument is to open Freudian thought to that which lies unthought
within it, to that which is present in Freud’s endeavour as a promise,
and as a promise that always bears special ties to the other, to the other
within me and the other as herself; and thus to politics, to ethics and to
justice (themes that although present from the outset gain considerable
weight in Derrida’s later philosophy).

What is at stake here is nothing less than the fact that philosophy as
such is constituted by an originary act of repression precisely of
writing: “This repression constitutes the origin of philosophy as
episteme, and of truth as the unity of logos and phone”.”® It is thus
Freud’s concept of repression that provides him with the tool required
to open a space prior to the Husserlian and Heideggerian horizons of
discourse, and to develop a whole new deconstructive conceptuality
(archi-écriture, espacement, archi-trace etc). Psychoanalysis can
accordingly be seen as a necessary condition of possibility for the
deconstructive method. These two trajectories of interpretation — the

¥ For programmatic references to Freud, see “Freud and the Scene of Writing”,
“La différance”, Positions, “Tympan” and various texts from L ’ecriture et la
différence and Marges de la philosophie. See further De la grammatologie, La voix
et le phénomene, La dissémination, Glas, “Fors”, La carte postale up until the late
texts “Etre juste avec Freud: ’histoire de la folie a 1’Age de la psychanalyse”, Mal
d'archive. Une impression freudienne, Résistances - de la psychanalyse and Etats
d'dme de la psychanalyse.

%0 “Freud and the Scene of Writing”, in Writing and Difference, p. 197.

>l “Freud and the Scene of Writing”, p. 198.

2 “Freud and the Scene of Writing”, p. 198.

> “Freud and the Scene of Writing”, p. 196.
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neglect of Husserl’s genetic analyses (of the lived body, originary
constitution, the living present etc.) combined with the appropriation of
Freud’s theory of repression — converge in the “radical alterity” thesis:
that phenomenology is inadequate to describe the Freudian uncon-
scious. It is one of the main ambitions of this investigation to proble-
matize this thesis and to show that it does not stand up to scrutiny.

3.4 Holenstein 1972

Holenstein’s work from 1972 on Husserls Phdnomenologie der Assozi-
ation. Zu Struktur und Funktion eines Grundprinzips der passiven
Genesis bei Edmund Husserl sprang directly from the impulse that the
early French reception of Freud gave rise to. ** Although it is an
important study of both the inner development of the concept of
association in Husserl’s thought, and a lengthy discussion of its histori-
cal background as well as of its relation to thinkers contemporary to
Husserl (Scheler, Merleau-Ponty, Gestalt-psychology, Freud and Jung)
it only touches briefly upon Husserl’s genetic phenomenology.” It is in
particular the analysis of passivity and Husserl’s statements on the
unconscious in relation to psychoanalysis that are relevant for my
investigation.

In the final chapter, devoted to a discussion of the doctrine of asso-
ciation of psychoanalysis and its relevance for phenomenology, Holen-
stein makes two claims that will be met with here: 1) in the unpublished
work, Husserl when referring to the unconscious, does not regard it as a
concept that belongs within phenomenology: whenever it is referred to,
Husserl is in fact only “alluding to” (anspielen) the psychoanalytical
concept. According to Holenstein’s view (which has for a long time
been the main source for the relation between Husserl’s genetic phe-
nomenology and Freud), there is simply no proper phenomenological
concept of the unconscious: it belongs to another discipline, and

> The impulse came from the “contemporary French phenomenological interpre-
tations of psychoanalytical praxis”, which is a reference to Ricceur’s De
Dinterprétation (discussed in § 65); see Phdnomenologie der Assoziation. Zu
Struktur und Funktion eines Grundprinzips der passiven Genesis bei Edmund
Husserl (1972), p. 2.

%% See notably §§ 6, 8, 25, 52, 60; and for the attempt to connect Freudian psycho-
analysis with Husserl’s genetic account of association §§ 65, 68.
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whenever mentioned, it is merely an allusion to this other.’® This is
quite obviously a mistake. Holenstein also claims that Husserl’s
“allusions to the psychoanalytical concept” refer to phenomena that
psychoanalysis would relegate to the “level of preconscious”, thereby
barring from the outset the possibility of any genuine contact between
phenomenology and the psychoanalytical unconscious.’” Holenstein has
been repeatedly criticized for neglecting Husserl’s analysis of passivity
by arguing that the late analysis of the drives is of little or no conse-
quence for transcendental phenomenology.”® Holenstein also correctly
criticizes Ricceur for not investigating Husserl’s account of passivity to
a sufficient degree in his De [’interprétation, and 1 will come back to
both of these points.

3.5 Landgrebe 1974

A pioneering article in the thematization of Husserl’s phenomenology
of passivity is Landgrebe’s short text “Das Problem der passiven
Konstitution”, which at the time was one of the first in-depth studies of
this problem.” As Landgrebe points out, the problem of passive

%% Just to mention one work of recent date that relies on Holenstein’s account of
the relation between Husserl and Freud, see Bruce Bégout’s excellent study La
généalogie de la logique. Husserl, I’antéprédicatif et le catégorial (2000).

> Husserls Phdnomenologie der Assoziation, p. 322: “In Entwiirfen und Vorle-
sungen und zwar gerade auch im Zusammenhang der Assoziationsthematik verweist
Husserl hingegen gelegentlich auf das ‘Unbewusste’, wobei er eindeutig auf die
psychoanalytische Thematisierung des Begriffes anspielt. [...] Es handelt sich dabei
[...] um Phidnomene, welche die Psychoanalyse als ‘vorbewusst’ einstuft.”

8 Husserls Phinomenologie der Assoziation p. 13 (cf. 323): “In den Forschungs-
manuskripten der frithen dreissiger Jahre, insbesondere in C- und E III- Manuskripte,
tritt die mogliche Bedeutung von Instinkten und Interessen fiir die Ausldsung von
Assoziationen vermehrt in den Blickpunkt. Es handelt sich dabei durchgehend um
fragmentarisch gebliebene Apergus”. This view has been criticized by Nam-In Lee,
Edmund Husserls Phdnomenologie der Instinkte (1993), p. 10, 166f; and by Bégout,
Depraz, Mavridis & Nagai in their joint article “Passivité et phénoménologie
génétique”, in Alter 3 (1995), p. 473ff. In a similar vein, Yamaguchi criticizes
Holenstein for not integrating the original layer of the associative synthesis, i.e. the
“inborn drives”, into the systematic outline of the associative synthesis: “Obwohl
Holenstein auf die Uraffektion der Triebintentionalitidt aufmerksam macht, nimmt er
diese urspriingliche Schicht der assoziativen Synthesis nicht in das gesamte System
der assoziativen Synthesis hinein”; see his Passive Synthesis und Intersubjektivitdit
bei Edmund Husserl (1982) p. 37nl.

% Landgrebe, “Das Problem der passiven Konstitution” in Faktizitit und Indi-
viduation. Studien zu den Grundfragen der Phdnomenologie (1982), p. 71-87.
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constitution is the real dividing line between the transcendental philoso-
phy of Kant and that of Husserl. One thesis that Landgrebe investigates
here is that one cannot gain access to the “depth-dimension” of the
process of constitution from phenomenological reflection (a main idea
already in Lebendige Gegenwart which was Held’s dissertation written
with Landgrebe as supervisor).*

But Landgrebe, unlike Held, does not seem to accept the evidence
stemming from self-communalization and instead argues that the
anonymity of the passive, depth dimension of the functioning I (the
living present) cannot be overcome.®’ There are, according to Land-
grebe, no signs of the processes of the living present announced in
consciousness and thus it becomes “absolute anonymity”.®* This,
surprisingly, makes the heart of functioning transcendental subjectivity
into something like a “radical alterity” that so many interpreters — and
critics! — would have Freud’s unconscious be. The absolute anonymity
also means that Landgrebe departs from Husserl and instead turns to
Heidegger’s analysis of Befindlichkeit in order to find the philosophical
resources necessary to articulate transcendental life prior to reflection.®®
In the following discussion, I will argue against the idea that the depth
dimension of the functioning I is an absolute anonymity, partly by
showing that a broader conception of evidence than Cartesian reflex-
ivity (as in for instance the psychological way) discloses a prereflexive
self-awareness.

3.6 Henry 1985

Michel Henry in his book Généalogie de la psychanalyse subjects the
psychoanalytical concept of the unconscious to a thorough phenomeno-
logical critique, by establishing it as a strict parallel to the traditional
Cartesian concept of consciousness.** The interpretation presented here

% 1 will disregard the other two theses; see “Das Problem der passiven Konstitui-
ton” p. 75.

' “Das Problem der passiven Konstituiton” p. 76f.

62 “Das Problem der passiven Konstituiton” p. 77.

% “Das Problem der passiven Konstituiton” p. 83.

% Michel Henry, Généalogie de la psychanalyse. Le commencement perdu
(1985).
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will opt for an alternative to Henry concerning what transcendental
phenomenology is and therefore also concerning the philosophical role
of Freudian metapsychology. In Descartes Henry also finds the opening
to the thought of embodied life, which stands at the centre of the
“radical”, “material phenomenology” that Henry has pursued in
previous works.® The true meaning of the “cogito” is therefore not, as
we are accustomed to believe, “I think”, but actually “life”, or that
which Descartes called dme. The thought of the ek-stasis, of the
transcendence of the world, of that which seems to be in a structural
opposition to original affection and immanence, is taken by Henry to be
a part of what he calls a “metaphysics of representation”.

Freud’s position within this metaphysics of representation, is that of
being a late “heir to the whole of western thought”, and so it is not
primarily Freud and psychoanalytical thought as such that we ought to
get rid of, but this whole heritage: the very presuppositions of “classical
thought”. The criticism advanced in the book is guided by the ambitious
aim of throwing light upon the “unthought background” of western
philosophy, to the extent that this background “has determined all that
preceded Freud, and may still determine all that may come after him”.%

Besides the well known effort of Cartesian philosophy to ground
scientific knowledge through knowledge of the self, Descartes accord-
ing to Henry also had a “primitive project”, “superimposed” upon the
more well known: to discern a more profound dimension where life
attains itself before the appearance of the world. Due to Descartes’
scientific aims, this project disintegrated, and the modern philosophy of
consciousness engaged thinking in the “opposite direction” leading to
the world, to a transcendental theory of knowledge and science, which
in its turn made possible the universe of technology. That which
Descartes sought in this primitive project had nothing to do with notions
such as perception or representation, with platonic ideas or such, i.e.
what Henry labels as pertaining to ek-stasis as the transcendence of the
world, but all the more to do with their rejection and that which is

totally different from the ek-stasis (le tout autre). With Schopenhauer,

% Here 1 will restrict my comments to Généalogie de la psychanalyse and
Phénoménologie materielle (1990).

5 Généalogie de la psychanalyse, p. 8ff

7 Généalogie de la psychanalyse, p. 6.
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this metaphysics of representation is “brutally” overcome, in that
categories pertaining to the body, sexuality, the drive and affect are put
in to play, and in such a way that the metaphysics of representation is
shown to be incapable of exhibiting the condition of real being and of
true existence.”® Schopenhauer thereby touched upon that which
Descartes shied away from, after almost having given it conceptual
form — what Henry calls /e Commencement. Nietzsche also approached
this Beginning, as did Freud, were it not for his situating the phenom-
enological essence of life in the unknowable, where affectivity, as “the
revelation of Being and as a consubstantiate moment of life”, is obfus-
cated beyond recognition by being pushed into the unconscious.®’

But “radical phenomenology” as an ontology where affectivity is the
revelation of being itself leads to regarding the representative faculties
(the eye, memory, thought etc.) not as pertaining to intentional con-
sciousness, but to “life”, i.e. the self-affection of immanent subjectivity
which underlies reflexive manifestations of the self. ° This is also the
foundation of Henry’s reformulation of Husserlian phenomenology,
according to which the self-manifestation of life is more originary than
the manifestation of the world. Henry in fact even claims that this
sphere of pure immanence without intentionality represents the apex of
western philosophy. Henry’s speculative (and overtly theological)
vitalism which celebrates the immanence of pure self-affection, accord-
ingly denies the role of transcendence and the manifestation of other-
ness in all forms. Although Henry’s position is in one respect similar to
that of Husserl, where for instance the longitudinal intentionality
(Ldngsintentionalitit) of inner time-consciousness fulfils a similar
function, there are decisive differences. For in Husserl’s case, this form
of pre-reflexive self-awareness never operates on its own, but is always
intimately connected to an intentionality directed towards the world,
that is to say to transcendence.’!

% The genealogy which Henry presents has four stations: Descartes (Ch. 1-3),
Kant (Ch. 4), Schopenhauer (Ch. 5-6) and Nietzsche (Ch. 7-8), before Freud is
approached in the final Ch. 9.

% Généalogie de la psychanalyse, p. 10; 348, 369f.

" Généalogie de la psychanalyse,p. 8,12, 15.

I This criticism has been pointed out by many: see for instance Rudolf Bernet, La
vie du sujet. Recherches sur l'interprétation de Husserl dans la phénoménologie
(1994) p. 299, 316, 327; Dan Zahavi, Self~-Awareness and Alterity. A Phenomeno-
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Henry’s radical immanentist position is then employed in his inter-
pretation of Freud, who is criticized for not being able to live up to the
promise that the unconscious holds for philosophy. This promise is that
of liberating philosophy from its reliance upon the mediation of repre-
sentative structures when attempting to disclose the essence of life,
which is the central task of Henry’s “material phenomenology”.”* The
analysis of pure auto-affection of immanent subjective life will disclose
the essential and apriori laws that govern the appearance of phenom-
enality as such, and it is here that Henry finds the condition of possi-
bility for all “representative” notions such as intentionality, the trans-
cendence of the world etc. It is easy to see the potential importance that
the Freudian concepts of endogenous excitation, the drive etc. hold in
such a project, just like their Schopenhauerian and Nietzschean prede-
cessors (die Wille, das Es).”> Where Freud goes wrong, according to
Henry, is when he postulates representatives for the drives (Triebrep-
rdsentanz), thereby making immanent life once again dependant upon
external, mediating factors.

3.7 Yamaguchi 1982

Ichiro Yamaguchi‘s study Passive Synthesis und Intersubjektivitiit bei
Edmund Husserl is an attempt to display bodily pairing (Paarung) as
the passive foundation of empathy and thus of intersubjectivity.”
Yamaguchi employs the analysis of passive synthesis (Hua XI) in order
to reach sufficiently fundamental levels of passivity to be able to
present the genetic basis of Paarung in Cartesianische Meditationen.
This leads him to a preliminary investigation of the role of the drives as

logical Investigation (1999), p. 87ff, 110ff, James Hart, “A Phenomenological
Theory and Critique of Culture: A Reading of Michel Henry’s La Barbarie” (1999)
and Christian Lotz, “Husserls Genuss. Uber den Zusammenhang von Leib, Affek-
tion, Fithlen und Werthaftigkeit” (2002).

™ The program of material phenomenology is approached on p. 35ff, 391f; see
also Phénoménologie materielle (1990).

3 So for instance he writes in Phénoménologie natérielle: “C’est avec profondeur
que Freud dit que “le moi reste sans défence contre les excitations pulsionnelles”.
C’est méme cette absence de défense de la vie vis-a-vis de soi qui fait, qui est la
pulsion” (1990), p. 175.

™ Ichiro Yamaguchi, Passive Synthesis und Intersubjektivitiit bei Edmund Husserl
(1982).
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the genetic origin of intentionality in manuscripts from the 1930’s,
which is one of the earliest attempts to integrate (rather than just
mention) the intentionality of drives with transcendental phenomenol-
ogy.”

Yamaguchi criticizes the position often presented in static phenom-
enology according to which inner time-consciousness is the most
fundamental level of constitution from this vantage point, since it does
not take into account the previous constitution of temporality as a
passive, intersubjective phenomenon. This points to a Gleichurspriin-
glichkeit of time, passivity, affection, perceptual structures, bodily
kinaesthesia and originary drives, that taken together form an originary
structure of consciousness. Yamaguchi speaks of the essential Ver-
flochtenheit of these domains for Husserl, arguing from what he takes to
be a “Schichtenstruktur der passiven Synthesis” in several layers
(although he notes that this intertwinement is at times blurred by
Husserl).”

This is the most significant thesis advanced by the book, and it is
used by Yamaguchi to display the importance of passivity in the
analysis of intersubjectivity. There is however a marked tendency to
replace transcendental phenomenological insights with the dialogical
position of Waldenfels’ social philosophy at critical junctions, which
brings with it a refusal to see the deeper problem of intersubjectivity
that Husserl is working with. Instead of an analysis of the deeply
problematic relation between egology and intersubjectivity, Yamaguchi
presents the “in-between” of an I-and-you dialogue as the more convin-
cing solution, but this is to confuse what is grounded with the ground
itself.”” For Husserl’s investigations of a passive intersubjectivity which

* For earlier works that mention the theory of drives, see Alwin Diemer, Edmund
Husserl. Versuch einer systematischen Darstellung seiner Phdnomenologie (1956),
p- 118, 122ff; Klaus Held, Der lebendige Gegenwart p. 43, 132f, 142; Holenstein,
Husserls Phdnomenologie der Assoziation, p. 323f; Stephan Strasser, “Grundge-
danken der Sozialontologie Edmund Husserls” (1975), p. 3-33; Didier Franck, Chair
et corps. Sur la phénoménologie de Husserl (1981), p. 153.

" See Passive Synthesis und Intersubjektivitiit bei Edmund Husserl, p. 371, 142.
Mishara I think mistakenly argues that Yamaguchi places the intentionality of the
drives as the sole foundation for transcendental phenomenology; see his Phenomen-
ology and the Unconscious. The Problem of the Unconscious in the Phenomenologi-
cal and Existential Traditions: E. Husserl, V. von Weizsaecker and L. Binswanger
(1989) p. 208, 231.

7 See in particular Passive Synthesis und Intersubjektivitit bei Edmund Husserl,
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is notably articulated in terms of an intentionality of the drives, is
situated at a level that is prior to and makes possible the ontic level of
social interaction.

3.8 Lee 1993

Nam-In Lee presented the first, systematic investigation of Husserl’s
theory of instincts in his book Edmund Husserls Phdnomenologie der
Instinkte.”® He sets out to reconstruct the role of the drives in the
“System” of phenomenology that Husserl projected in the 1920’s and
the early 1930’s but never completed, on the basis of Fink’s sketch from
1930.” This brings Lee to reconsider the very structure of transcenden-
tal phenomenology from the bottom upwards: the phenomenology of
instincts becomes the Urstiick of genetic phenomenology.*® Lee points
out that the systematic working out of a phenomenology of instincts,
which Husserl began around 1920, brings about a decisive break with
Kant’s transcendental philosophy. For Kant, the instinct could only be
conceived of as a blind capacity of desire, pertaining exclusively to
empirical consciousness, whereas Husserl began to work out an inter-
pretation of instincts as a purely transcendental phenomenon.®' The true
nature of the transcendental problem of instincts is wholly concealed

p. 1f, 134ff. In a later text (2005) Yamaguchi criticizes Waldenfels interpretation of
Husserl for not taking passivity into account to a sufficient degree, something that
could be said of Yamaguchis earlier analysis on the issue of intersubjectivity.

" Nam-In Lee, Edmund Husserls Phinomenologie der Instinkte (1993). Husserl,
unlike Freud, uses Trieb and Instinkt interchangeably and in order to bring out the
important connection that the investigation of this theme opens I will in general
speak of “drive”. “Instinkt” for Freud does not carry the implications for a phenom-
enology of consciousness that “Trieb” does (see below, Ch. 6, § 1).

™ This sketch was first published by Iso Kern in the introduction to Hua XV (p.
xxxviff), and is now published with Husserl’s comments in Eugen Fink, VI
Cartesianische Meditation, Teil 2. Ergdnzungsband, in the first part: “I. Assisten-
zentwiirfe zu Husserls systematischem Werk”, section “A. Disposition zu “System
der phdnomenologischen Philosophie” von Edmund Husserl (13. August 1930). Mit
Anmerkungen Edmund Husserls” (p. 3-9). It was given to Husserl in August 1930 by
Fink whereafter he began to comment on it with the plan to publish a book that was
to have been co-authored by Fink and Husserl.

¥ Husserls Phinomenologie der Instinkte p. 58; cf. p. 7, 28, 55, 61, 74, 76, 211,
226,236, 238, 240, 242.

81 Husserls Phinomenologie der Instinkte, p. 52; cf. p. 3, 221. See also J.G. Hart’s
critical review (1998).
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within static phenomenology, and can only be systematically disclosed
by genetic phenomenology.

Lee’s work is a goldmine for initiated discussions of the problem of
the instincts in Husserl’s Nachlass. He has made clear that the instincts
are a central aspect of transcendental phenomenology and has thereby
indicated new, lasting paths for the overall interpretation of phenomen-
ology. But some of the main philosophical conclusions that he presents
are problematic, above all concerning the foundational role that is
ascribed to the self-preservative instincts, which are also understood in
a biological sense. Underpinning this argument is a methodological
position according to which genesis gradually takes the upper hand over
static phenomenology and finally makes it superfluous: “all results of
static phenomenology must finally be dissolved into the doctrine of
genetic phenomenology” which means that “the very idea of static
phenomenology must be dissolved in Husserl’s late philosophy”.*
When this position, which is tantamount to giving up the evidential
basis of static phenomenology and thus the basic epistemic role of the
cogito, is combined with an interpretation of the originary instincts as
the most fundamental level of genetic constitution, Husserlian phenom-
enology comes very close to a transcendental version of biologism.*

3.9 Bernet 1994

Rudolf Bernet’s work has been of the greatest importance also in the
very formation of the philosophical field that is investigated here. In a
series of highly influential articles and books, in part devoted to the

% Husserls Phinomenologie der Instinkte, p. 19f: “Nach der bisherigen Darstel-
lung der Idee einer statischen und einer genetischen Phinomenologie wiirden sich
alle Ergebnisse der statischen Phdnomenologie schliesslich in die Lehrgehalte der
genetischen Phdnomenologie aufldsen. [...] Danach soll die genetische Phédnom-
enologie die Vollendung der konstitutiven Phinomenologie darstellen, die statische
Phidnomenologie dagegen die methodische Vorstufe, welche das Sprungbrett zur
genetischen Phidnomenologie bilden soll. [...] Die notwendige Konsequenz dieser
Betrachtung wiirde danach lauten: Die statische Phdnomenologie kann, da sie bloss
die Vorstufe der genetischen Phdnomenologie darstellt, keine eigenstédndige Idee der
konstitutiven Phénomenologie darstellen. Dementsprechend miisste sich die Idee
einer statischen Phdnomenologie in der Spétphilosophie Husserls auflosen”.

¥ Lee argues throughout his work that the Selbsterhaltung of the monad is the
final telos of transcendental phenomenology (Husserls Phdnomenologie der
Instinkte, p. 194, 196f, 1991, 211).
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phenomenological clarification of the Freudian unconscious, he has
attempted to engage phenomenology and psychoanalysis in the double
and reciprocal movement of a critical self-examination of their own
fundamental presuppositions, in order to thereby open a path for a
renewed phenomenological analysis of subjective life.** But although a
careful and very subtle reading of Husserl stands at the centre of this
undertaking, it is the transformation of phenomenology initiated by
Heidegger and his critique of subjectivity that brings the impetus to
Bernet’s interpretations, in particular as this critique was taken up by
Derrida whose presence can be felt in many of his texts.* The main
ambition of Bernet’s work can be said to consist in a reinterpretation of
Husserl’s concept of subjectivity that attempts to liberate it from the
most subsistent simplifications.*® In doing so, he employs the resources
of the very phenomenologists who first raised the critique (Heidegger,
Sartre, Levinas, Merleau-Ponty, Derrida, Henry), in order to demon-
strate how the seeds of their own positions often stem from a Husserl
they thought they had already overcome. Thus the image of Husserl has
changed, and it is a finite, vulnerable, communicative, embodied and
divided subject that Bernet presents, one that has experienced the
hurricanes of structuralism, postmodernism and deconstructivism and
come out of it not only alive but also actually reinvigorated.

% Here I will only mention some of the works which have a direct bearing for the
present investigation: “Délire et réalité dans la psychose” (1992); “Inconscient et
conscience: sur la nature de la pulsion, du désir, de la représentation et de I’affect”
(1995) and the nearly identical “The unconscious between representation and drive”
(1996b); “Unconscious Consciousness in Husserl and Freud” (2002) with earlier
versions in (1996a) and (1997); “Derrida-Husserl-Freud: the Trace of Transference”
(2000); “Pulsion, plaisir et déplaisir. Essai d’une fondation philosophique des
concepts psychanalytiques” (2001a); “Désirer connaitre par intuition” (2001b); “Zur
Phéanomenologie von Trieb und Lust bei Husserl” (2006). See also in his books:
“Une vie intentionelle sans sujet ni objet?” in La vie du sujet (1994a) also in (1994b);
and “Le sujet traumatisé€” in Conscience et existence (2004) with an earlier version in
(2000D).

8 The reading of Derrida (notably La voix et le phénoméne and “Ousia et
grammé”) already guides his first public interpretations of Husserl from the 1970’s
onwards. See for instance “Zur Teleologie der Erkenntnis: Eine Antwort an Rudolf
Boehm (1978); “Bedeutung und intentionales BewuBtsein. Husserls Begriff des
Bedeutungsphidnomen” (1979); “Is the Present ever Present? Phenomenology and the
Metaphysics of Presence” (1982); Einleitung (1985); “Husserl’s Theory of Signs
Revisited” (1989).

8 See the subtitle to La vie du sujet, which is his major work so far: “Recherches
sur I’interprétation de Husserl dans la phénoménologie”.
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The basis for Bernet’s interpretation of Husserl is his theory of per-
ceptual knowledge in its cooperation with the theory of signs and
language (with a focus on Logische Untersuchungen and the works
surrounding it), inner time-consciousness (in particular with regards to
Hua X and the Bernau-texts) and passive genesis. Although the focus on
passivity can be found already from the start, it gradually became more
explicit.®” Despite the insistence on the role of language, it is the in-
depth analyses of inner time-consciousness that make up the backbone
of his work.®® In the lengthy introduction to the texts on inner time-
consciousness, many important themes that were developed at length
elsewhere are discussed in relation to Husserl’s most basic themes.®
According to Bernet, a transcendental phenomenology of consciousness
faces the task of showing how the manifestation of the unconscious as
something absent to consciousness is possible.”” Bernet’s main point is
that Freud’s unconscious can be clarified by means of Husserl’s

¥ Thus in one of his earliest texts one reads with presentiment of what was to
come after: “That is, a pure noematic description of the process of fulfilment implies
a new determination of the teleologically structured cognitive interest, a determina-
tion in which this interest can no longer be understood in terms of an egological
accomplishment”; from “Perception as a teleological process of cognition” (1979), p.
127. In the 1994 text “Finitude et téléologie de la perception” one finds the corres-
ponding, more explicit passage where the Freudian problematics has moved right
into the centre: “L’intérét de connaissance qui anime le sujet percevant serait donc
finalement affaire de forces d’attraction ou méme de pulsions anonymes plutét que
I’expression de la volonté d’un ego. Au lieu d’étre le résultat d’une action délibérée
et d’une construction progressive de la chose, la perception se ferait toute seule au
sein d’une vie passive du sujet” (see La vie du sujet, p. 135).

8 Apart from the articles already mentioned on Husserl’s theory of language, see
the recent Conscience et existence (2004), part I Ch. 2 “La vérité des choses dites et
la conscience intuitive”.

¥ “Einleitung”, in E. Husserl, Texte zur Phdnomenologie des inneren Zeitbe-
wusstseins (1893-1917), (1985), p. XI-LXVII. See also (1982); “Die ungegenwirtige
Gegenwart. Anwesenheit und Abwesenheit in Husserls Analyse des Zeitbewusst-
seins” (1983); the “Conclusion” to La vie du sujet, p. 320ff; and “Unconscious
Consciousness in Husserl and Freud” (2002), p. 334ff.

* To my knowledge this article, “Unconscious Consciousness in Husserl and
Freud” (2002) (and its predecessors in 1996a, 1997) is the one where Bernet most
clearly presents the task of a phenomenological clarification of the unconscious, and
the methodology required. The title of the German text (1997) clearly suggests that
rather than clarification it is actually a question of phenomenological founding:
“Husserls Begriff des Phantasiebewultseins als Fundierung von Freuds Begriff des
UnbewuBten” (1997). So like a categorial act is founded on a perceptual act, the
Freudian unconscious would be founded on Husserlian phantasy, but if “founding” is
here understood in the technical sense (6" Logische Untersuchungen) this seems
perhaps too strong.
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analysis of Vergegenwidrtigung.”' He claims that understanding the
unconscious phenomenologically is impossible without an analysis of
this type of inner consciousness.”” He proceeds by stating that it is
Husserl’s theory of phantasy alone that “can in fact achieve this
apparently impossible task”, and adds that the transcendental character
of the latter will be sufficiently accounted for by pointing out that
phantasy is “grounded” in inner time-consciousness.”> This became
possible only once Husserl had given up his earlier account of phantasy
which took consciousness of images (Bildbewusstsein) as its model. The
new doctrine of phantasy that Bernet employs instead takes memory as
its basis, which is interpreted as a positing representification, and
phantasy now becomes a non-positing representification.”® This means
that phantasy is a reproductive mode of consciousness which essentially
deals with experiences that may, unlike memories, never have occurred.
The guiding idea for Husserl here is that phantasy and memory both
share the same basic phenomenological characteristic: their distantiated
relation to an object that is representified rather than given directly in
the flesh.

What I intend to do is to try to give a more concentrated presentation
of one particular problem in this field, by developing certain aspects
that Bernet mentions but, it seems, has not fully explored in the works
considered. Since Bernet aims for the wide project of providing a
“phenomenological founding of Freud’s concept of the Unconscious in
the theory of an originally reproductive consciousness”, it seems
reasonable to also investigate other aspects of representifying con-

' 1 will translate Husserl’s terms Gegenwdrtigung and gegenwirtigen as “presen-
tification” and to “presentify”, and accordingly Vergegenwdrtigung and vergegen-
wdrtigen will be translated as “representification” and to “representify”. For
Vergegenwdrtigung, vergegenwdrtigen Churchill & Ameriks (Experience and
Judgment) and Carr (Crisis) employ “presentification” and “represent”, Brough (CW
4) employs “re-presentation”, Cairns (CM) uses “non-originary presentations”;
though “presentiation” and “representation” are also sometimes used. These
alternatives pose great problems when combined with Vorstellung, Reprisentation,
Gegenwidrtigung etc and their derivatives.

92 “Unconscious Consciousness in Husserl and Freud”, (2002) p. 330; cf. 1996 p.
47.

% “Unconscious Consciousness in Husserl and Freud”, (2002) p. 329.

% This shift in Husserl’s theory of phantasy is presented in several articles: apart
from 2002 (which contains only minor modifications from 1996 and 1997), see
Conscience et existence, Ch. 3 and Ch. 4, § 5.
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sciousness than phantasy somewhat closer.”” The emphasis on phantasy
in Bernet’s analysis means that aspects such as empathy and intersub-
jectivity are somewhat left out of account. For it is clear already from
Freud’s most general account of neurosis and hysteria that other people
always play a part in their genesis, and thus in the constitution of the
unconscious. Further, even though Husserl’s analysis of time-
consciousness is at the centre of Bernet’s account, he does not delve
deeper into the question of the temporality of the Freudian unconscious.
This means that a central aspect of the relation between the phenomeno-
logical concept of consciousness and the Freudian unconscious remains
unaccounted for, and if no viable connections can be established here,
the whole project risks hanging in midair. Therefore the closer determi-
nations of intersubjectivity and temporality in the context of a clarifica-
tion of Freud’s unconscious are of some concern.

The focus on phantasy is taken a step further in a recent text, where
Bernet suggests that reproductive phantasy is the most fundamental
form of the experience of alterity.”® But as long as this suggestion is not
investigated in connection with Husserl’s analyses of intersubjectivity,
and the paradigmatic role of the “double” or “intersubjective reduction”,
the critique by Levinas and others concerning solipsism threaten to arise
once more. In particular, a deeper investigation of Husserl’s genetic
phenomenology, which analyses the basis of inner time-consciousness
in relation to the intentionality of drives, will here find an incipient
transcendental account of sexuality that connects with Freud’s concept
of Eros, thereby indicating the basis of a more comprehensive clarifica-
tion.

3.9 Depraz 1995

Within a few years in the 1990’s, the understanding of the problem of
intersubjectivity in Husserl was substantially heightened by means of
the publication of four important studies by Georg Rompp, Natalie

%% “Unconscious Consciousness in Husserl and Freud” (2002), p. 330.

% “Nous aurons a préciser la nature de cette altérité qui caractérise le rapport entre
le sujet de la reproduction imaginaire et le sujet dans la reproduction imaginaire et
nous aurons a soupeser l’hypothése selon laquelle la phantasie reproductive
représenterai la forme la plus fondamental d’une expérience de D’altérité” (Con-
science et existence, Ch. 3 p. 113).
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Depraz, Dan Zahavi and Daniel Birnbaum.”” Although earlier works
had already approached the issue, these works (together with Yamagu-
chi) represent some of the first philosophical responses to the publica-
tion of the three volumes on intersubjectivity in 1973. Focussing on
various aspects in Husserl’s late philosophy of intersubjectivity in its
relation to the egological starting point of all phenomenology (such as
the person, self-alterity, the critique from pragmatism and the openness
of the ego respectively), these authors shed new light on the whole field
of transcendental phenomenology as it was presented in Cartesianische
Meditationen above all. One of the most interesting of these works is
that of Depraz, whose interpretation of phenomenology as “alterology”
also opens up new possibilities for the interpretation of Freudian
repression, precisely as something both present and absent-foreign to
consciousness. Although she, like Rompp, sets out to reinterpret
Cartesianische Meditationen from the vantage point of the three
volumes on intersubjectivity, her interpretation goes far deeper into the
genetic investigation of originary temporisation and spatialisation. I
have employed all of these at various stages in working through
Husserl’s material, in particular Zahavi and Depraz, but as will become
apparent in the following it is Depraz’ rich analysis that has provided
the greatest help.

3.10 Zahavi 1999

In his much acclaimed book Self-Awareness and Alterity. A Phenom-
enological Investigation, Zahavi investigates the relation between
intentionality and self-awareness.” It is the question of how conscious-
ness is aware of itself that is at stake, and whether our self-
manifestation is of a different kind than the manifestation of the world.
Already from the outset, this question becomes engaged in a discussion

7 Georg Rompp, Husserls Phinomenologie der Intersubjektivitiit und ihre Bedeu-
tung fiir eine Theorie intersubjektiver Objektivitit und die Konzeption einer
phinomenologischer Philosophie (1992); Natalie Depraz, Transcendance et
incarnation. Le statut de [’intersubjectivité comme altérité a soi chez Husserl (1995);
Dan Zahavi, Husser! und die transzendentale Intersubjektivitdit. Eine Antwort auf die
sprachpragmatische Kritik (1996); Daniel Birnbaum, The Hospitality of Presence:
Problems of Otherness in Husserl's Phenomenology (1998).

% Dan Zahavi, Self-Awareness and Alterity. A Phenomenological Investigation
(1999)
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of whether there are unconscious intentional acts, for if it is the case that
I am aware of myself in the same fashion as I am aware of things in the
world, then this would seem to entail that I am unconscious of myself
whenever 1 am engaged with the world, and vice versa.”” In order to
gain self-awareness I must direct an intentional act back towards my
self. As Zahavi discusses the arguments against this reflection theory of
self-awareness (presented by the Heidelberg-school and certain analytic
philosophers for instance), he also notes that although they are in favour
of a prereflective self-awareness as something more basic and presup-
posed by reflection (which Held also argued), they have never worked
out the details.'® In order to do so, Zahavi turns to Husserl’s analyses of
inner time-consciousness, the lived body and intersubjectivity which
will also provide the resources to address the central question of the
book concerning the relation between self-awareness and that which is
foreign, be it the world, the other or oneself as other.'!

The outcome of this investigation is that prereflective self-awareness
is shown to be an “immediate, internal, and pervasive feature of our
consciousness”.'” It does not address the regional issue of how we
manage to become aware of ourselves as distinct from things in the
world, but rather the far more fundamental question of “what it means
to be conscious” at all. This prereflective self-awareness is a kind of
passive self-affection that results not just from some particular type of

experience but ultimately from “whatever experience one is under-
9 103

going”.

As was the case with Bernet and also Depraz, Zahavi reaches his
conclusions by means of careful investigations of contemporary
phenomenologists and in a similar fashion manages to present a Husserl
who has anticipated essential parts of the post-Husserlian discussions
(Sartre, Derrida, Levinas). But Zahavi also situates the discussion in the

% In fact, Zahavi at one point situates a central part of phenomenology within the
unconscious: “The moment phenomenology moves beyond an investigation of
object-manifestation and act-intentionality, it enters a realm that has traditionally
been called the unconscious” (Self~-Awareness and Alterity, p. 207).

10 Self- Awareness and Alterity, p. 17ff.

01 Self-Awareness and Alterity, p. 41; cf. p. 195; these themes are developed in
Ch. 5-9.

192 Self-Awareness and Alterity, p. 197f.

13 Self-Awareness and Alterity, p. 198.

34



INTRODUCTION

wider context of contemporary analytic philosophy (Castaneda, Shoe-
maker, Klawonn) and shows that this dual perspective is beneficial for
both sides. Although I differ with him in his analysis of Derrida (and his
critique of the latter for allowing a “blind spot™ at the core of constitut-
ing subjectivity, while Zahavi himself admits that there must be an
“unthematic spot” in the same), and also of Freud in the appendix on the
unconscious, I draw heavily on his analysis of prereflective self-
awareness, and also begin to employ it on Freud’s analysis of the
unconscious.

3.11 Bégout 2000

Bruce Bégout, La généalogie de la logique. Husserl, ['antéprédicatif et
le catégorial, has a similar approach compared to Montavont in that his
work is essentially a study of the question of passivity in transcendental
phenomenology.'® It is a carefully argued work, both in its over-all
structure and detail, examining the role of passivity in logic in Husserl’s
late published works, based mainly on the lectures on passive synthesis
in Hua XI. Unlike Montavont who analyzes the passivity of life, Bégout
regards the role of passivity to be strictly confined to the domain of
logic and the clarification of predicative thought.

Although the dominating figures in French phenomenology have all
been occupied with the question of passivity in Husserl they have,
according to Bégout, misunderstood the specific role of passivity.
Husserl’s concept of passivity has mistakenly been interpreted as
forming a countermovement against his classical, rationalist idealism
which meant that passivity came to be regarded as an element that could
not be assimilated with phenomenology. The central ambition of
Bégout’s book is therefore to find a way back to the original and proper
meaning of the Husserlian conception of passive experience, and

1% Bruce Bégout, La généalogie de la logique. Husserl, 'antéprédicatif et le
catégorial (2000). Other works from the “French” Husserl of the late 90°s that have
been important for my interpretation are: Anne Montavont, who in her book De la
passivité dans la phénoménologie de Husserl (1999) presents a rich meditation on the
concept of transcendental life (Lebendigkeit), which came to occupy a central
position in Husserl’s late philosophy of passivity; and also Emmanuel Housset, who
places the notions of the concrete I and the transcendental person at the centre of his
work, La personne et le sujet selon Husserl (1997).

35



INTRODUCTION

passivity for Husserl is, according to Bégout, always related to the
constitution of logical thought.'*

One of the greatest achievements of Bégout’s work is his careful
articulation of the relation between static and genetic phenomenology,
which is often presupposed rather than examined in other works. This
makes possible one of the best presentations of the relation between
pre-predicative, perceptual experience and predicative thought that I
have come across.'” Bégout also offers a brief discussion of Freud and
Husserl concerning repression, but since it explicitly relies on Holen-
stein’s account, which I have already argued is insufficient, it does not
bring the discussion forward in any substantial way.'"’

3.12 Brudzinska 2006

Finally, I would like to mention a highly promising recent article by
Jagna Brudzinska, “Die phidnomenologische Erfahrung und die Frage
nach dem Unbewussten. Uberlegungen im Anschluss an Husserl und
Freud”.'”® Brudzinska develops the idea presented by Bernet (1997)
concerning the foundational role of the consciousness of phantasy for a
proper understanding of Freud’s unconscious. The article argues that a
“phenomenologization” of Freud’s concept of the unconscious, and
more specifically the notion of “seelische Realitit” (which is close to
what I in the following have called “psychic reality”), is a necessary
requirement in order to secure it from being a speculative hypothesis.
But the more ambitious aim of this phenomenologization of the uncon-
scious is to make it possible to include the psychoanalytical investigat-
ions within phenomenological reflection. The basis of the attempt is a

195 Ia généalogie de la logique, p. 8, 11.

1% See the second part, “L’expérience antéprédicative et la genése de la logique”,
p. 233-346.

"7 La généalogie de la logique, p. 185ff, see 188n2. Furthermore, in order to get
to the heart of Husserl’s phenomenology of passivity I would argue that one has to
discuss the relations between the different “ways to the transcendental-
phenomenological reduction”; Bégout mentions this issue (p. 44f, 247n2) but it is
never developed.

'8 Jagda Brudzinska, “Die phinomenologische Erfahrung und die Frage nach
dem Unbewussten. Uberlegungen im Anschluss an Husserl und Freud” (2006), pp.
54-71. The article is based on an unpublished dissertation: Assoziation, Imagindres,
Trieb. Phdnomenologische Untersuchungen zur Subjektivititsgenesis bei Husserl
und Freud (Kéln, 2005).
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strong interpretation of phantasy, which is regarded as of equal constitu-
tive importance as perception, thereby pointing to an “originary bi-
valence” in the experiential field.'” This enables a step beyond Bernet’s
interpretation since phantasy is no longer understood on the basis of the
reproductive functions of Vergegenwdrtigung. The unconscious can
instead be understood as the manifestation of “another presencing”
(einer anderen Anwesenheit), as the “consciousness of an originary

otherness”.!!°

19 “Die phinomenologische Erfahrung und die Frage nach dem Unbewussten”, p.
58ff.

10 “Die phinomenologische Erfahrung und die Frage nach dem Unbewussten”, p.
62ff.
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DIFFERING FOUNDATIONS

Chapter One

REPRESSION AND PERCEPTION: DIFFERING
FOUNDATIONS

The physician and the philosopher can only come together if they both
recognize that the term “‘unconscious psychical processes” is the “appropri-
ate and justified expression of a solidly established fact” (Freud)

Um nun in dieser Nacht phinomenologische Lichter aufstrahlen zu lassen,
gehen wir von klaren Beispielen aus (Husserl)

1. Introduction

The first Chapter begins with a presentation of the fundamentals of
Freud’s theory of repression (§ 2) where repression is analyzed in
relation to psychic resistance. The repressed, it is shown, strives to
break through to consciousness thus making it susceptible for a possible
phenomenological retrieval. The resistance which holds the repressed in
the unconscious is thereby the source of the peculiar status of being
“alien” that Freud ascribes to the repressed.

Next, Husserl’s analysis of repression is presented, which takes its
starting-point in the perceptual sphere (§ 3). From there it is shown how
Husserl employs this model in order to account for the genetic origin of
negation, thus expanding the phenomenological analysis of repression
from the perceptual sphere to that of judgement. When a given sense
content is repressed by another sense content, it is not deleted from
consciousness but remains, although it is now in the mode of being
other (Anderssein) or annulled. As such, it becomes lifeless although it
is however still within reach of being brought back to intentional life.

As mentioned previously, a recurring theme in this investigation that
will appear here for the first time (§ 4), will be the attempt to show that
Freudian repression can be accounted for directly from Husserl’s texts.
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This attempt at a “direct” clarification of repression investigates
different texts and manuscripts wherein Husserl himself tentatively
approaches psychopathological phenomena related to insanity, the
perseverance of forgotten memories and illusions etc. In this section,
Husserl’s scattered and therefore largely overlooked analyses of psychic
illness and abnormality are approached. From Husserl’s point of view,
these analyses of what are often called “marginal” or “limit” problems
are the necessary outcome of the systematic aspect of phenomenology:
even that which is in the margin of the “normal” constitution of the
world must sooner or later be dealt with. But far from being marginal in
the sense of unimportant, it is shown that these analyses shed light on a
fundamental aspect: namely the fragility of the constitution of the
world. The “direct approach” to the clarification of Freudian repression
is then again taken up at the opening of Part II in Chapter Four (§ 2),
and then finally in Chapter Five (§§ 5-6).

2. Freudian repression

wo eine neue Erfahrung ist, muss doch auch eine
neuartige Wissenschaft erwachsen (Husserl)

The first task here is to present the theme of repression both in its
psychoanalytical-experiential context and in the context of Freud’s
theory. This will mean investigating repression in relation to defence
and thereafter also to the unconscious. It is argued that the theory of
repression is what enables Freud to criticize psychology for being blind
to its own operations. Further, the relation between the repressed and
the past is investigated, and the affects are shown to play an important
part in bringing repression about. My point of departure in analyzing
Freud’s theory of repression is, following Ricceur, that it is not a
wholesale empirical theory, but one that addresses fundamental ques-
tions concerning the conditions of possibility for experience of the
world.'

' On this quasi-transcendental status of the psychoanalytical theory, see Ricceur’s
important remarks in Freud and Philosophy : “In this sense, it [the theory] grounds
and at same time limits all the particular concepts appearing in this field. One may, if
he so wishes, speak of ‘deduction’, but in a ‘transcendental’ and not in a ‘formal’
sense; deduction is concerned here with what Kant calls the quaestio juris; the
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In his popular and less theoretical presentations Freud describes
repression as comparable to an immediate attempt at flight (Fluchtver-
such) before a highly distressing situation. It is thereby to be counted as
a primary mechanism of defence, and a forerunner to the intellectually
more sophisticated response of a condemning judgement.” Psychoanaly-
sis can be seen as the long and arduous way towards such judgements,
since flight is of little avail when the drive-impulse comes from within.’
It is the theory of repression that Freud himself highlights as his most
important discovery — not the unconscious.” But there is no consistent
theory of repression in Freud’s work, instead several ideas (whose inner
relations are not always clear) are presented over time. In some early
texts from the 1890’s “repression” is used interchangeably with “de-
fence” denoting an active forgetting of either an idea or a feeling which
aroused too much distress.” In order to be efficient this forgetting must
itself be forgotten, so there is a double forgetfulness operative in these
cases of mainly hysterical amnesia.’

Later on Freud employs “repression” to a far greater extent than
“defence”, but as the psychoanalytical theory gradually develops it
comes to be employed in a wider sense. It refers not only to the uncon-
sciously motivated “forgetting” of something which cannot be endured,
but also to several different processes whereby something is kept away
from consciousness.” Then in Inhibitions, Symptoms and Anxiety from
1926, Freud suggests that the term “defence” should be reinstated to

concepts of analytic theory are the notions that must be elaborated so that one may
order and systematize analytic experience; I will call them the conditions of
possibility of a semantics of desire. It is in this sense that they can and should be
criticized, perfected, or even rejected, but not as theoretical concepts of an observa-
tional science” (p. 375/Fr. p. 366). See further p. 430ff /Fr. p. 418ff.

* See for instance An Autobiographical Study from 1924, § 3, in PFL 15.

3 “The Unconscious”, PFL 11, p. 187f/SA 3, p. 143.

* See An Autobiographical Study, PFL 15, p. 213f; and “On the History of the
Psychoanalytic Movement” § 1, in PFL 15.

> See Breuer and Freud, Preface to the 1st edition of Studies on Hysteria in PFL 3,
p. 47f.

® See “The Neuro-Psychoses of Defence” in SE 3 p. 41-61, and Studies on Hys-
teria in PFL 3.

7 Peter Madison lists conversion, projection, substitution and isolation amongst
these new kinds of repression; see Freud’s Concept of Repression and Defense, Its
Theoretical and Observational Language (1961), p. 18f.
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denote the wider term with “repression” as one of its instances.”
Defence-processes in this wider sense is a “general designation for all
the techniques which the ego makes use of in conflicts which may lead
to a neurosis”, and which more particularly serve the “protection of the
[ against demands stemming from the drives”.’

In the following, “repression” will however be employed in the wide
sense it is given in for instance the metapsychological papers where it
denotes the general effort of pushing something away from conscious-
ness, and its purpose is simply to avoid unpleasure by keeping these
now unconscious representations away from consciousness.'’ In these
texts, repression is analyzed as being the perhaps most important
vicissitude of the drive (Triebschicksal)."

Furthermore, there is a tension concerning the relation of repression
to the unconscious in Freud’s texts. In some texts, repression is said to
occur only after the distinction between conscious and unconscious has
been established, whilst Freud elsewhere states that repression precedes
this distinction.'> However, this inconsistency vanishes once we take

¥ See Inhibitions, Symptoms and Anxiety , § 11, in PFL 10.

? See Inhibitions, Symptoms and Anxiety , § 11 p. 324 (tr mod.), in PFL 10. The
chief motive for this terminological innovation is the discovery of phenomenological
differences in repression: whereas in hysterical repression the experiences were
“forgotten and debarred from being reproduced in memory”, Freud discovered that in
obsessional neurosis the pathogenic experiences which became repressed were not
forgotten but “isolated”; see Inhibitions, § 11 p. 323 and § 6. Thus the Ratman for
instance would isolate the Vorstellungen from their emotional contents, thereby
making it possible to engage with them as if they caused him no pain; see Notes upon
a Case of Obsessional Neurosis in PFL 9. We will return to this in Chapter Five (§
5).

' See “Repression”, where Freud says that “the essence of repression lies simply
in turning something away, and keeping it at a distance, from the conscious” (PFL
11, p. 147). And again in “The Unconscious”: “We have learnt from psycho-analysis
that the essence of the process of repression lies, not in putting an end to, in
annihilating, the idea which represents an instinct, but in preventing it from beco-
ming conscious.” (PFL 11, p. 167).

" The main Triebschicksale that Freud analyzes are: 1) the reversal of a drive into
its opposite (Die Verkehrung ins Gegenteil), such as when sadism is turned into
masochism or scopophilia into exhibitionism; 2) the turning around of the drive
against the own person (Die Wendung gegen die eigene Person); 3) repression and 4)
sublimation (cf. the 1915 essay “Instincts and their Vicissitudes”, in PFL 11, p. 123).
Only the first two are discussed in that essay, and they are treated together due to
their intrinsic closeness. Repression is analyzed separately in the essay entitled
“Repression”, whereas sublimation is analyzed in for instance the book on Leonardo
in PFL 15.

12 See “Repression”, PFL 11, p. 146f; and “A Note on the Unconscious”, PFL 11,
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the notion of “originary repression” (Urverdrdingung) into account,
which Freud distinguishes from what he calls “repression proper”
(eigentliche Verdrdngung or Nachdrdngung). The originary repression
results in the fixation of a first “representative of the drive” (of which
we will speak more in Ch. 6 § 3), which will serve as a first pole of
attraction for all secondary, actual instances of repression:

We have reason to assume that there is a primal repression [Urverdrdin-
gung], a first phase of repression, which consists in the psychical (repre-
sentational-) representative of the drive [der psychischen (Vorstellungs-)
Reprdsentanz des Triebes| being denied entrance into the conscious.
With this a fixation is established; the representative [Reprdsentanz] in
question persists unaltered from then onwards and the drive remains at-
tached to it (“Repression”, PFL 11, p. 147; tr. mod.).

Originary repression is a process which can never be made the object
of direct observation, but has to be postulated on the basis of the effects
it is supposed to give rise to. The function of originary repression is thus
similar to what Husserl calls Urstiftung, in that it serves as a first
instauration to which later occurrences of repression become attached."
Freud is however ambiguous here. On the one hand originary repression
is said to occur only once, after which all later instances of actual
repression will be drawn in as if to an invisible magnetism. But at other
times he speaks of “originary repressions” in plural, suggesting that
there can be many such fixations in one and the same psyche.'* The
main point is however clear: it is the repressed which is the key model
for Freud when it comes to understanding what the unconscious is:

Thus we obtain our concept of the unconscious from the theory of re-
pression. The repressed is the prototype of the unconscious for us (The
Ego and the Id, PFL 10, p. 353)

Combining the two versions we find that originary repression contri-
butes to the opening of an unconscious “space”, while that which is

p. 55.

" In the analysis of the Schreber-case, Freud says that fixation “is the precursor
and necessary condition of every ‘repression’ [dem Vorldufer und der Bedingung
einer jeden ‘Verdrdngung’]” (PFL 9, p. 205{/SA 7, p. 190).

14 «As I have shown elsewhere, most of the repressions with which we have to
deal in our therapeutic work are cases of after-pressure. They presuppose the
operation of earlier, primal repressions which exert an attraction on the more recent
situation” (Inhibitions, Symptoms and Anxiety , PFL 10, p. 245/SA 6, p. 239).
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originarily repressed serves as a source of attraction for precisely those
representations to which the subject will keep coming back in regres-
sion (dreams, neuroses, perversions, psychoses, hysteria etc.). There is
accordingly a dual motility operative in repression, both the “repulsion”
from the direction of consciousness upon what is to be repressed, but
equally important is the “attraction” stemming from the Urverdrdingte
upon everything with which it can establish a connection."

But the barrier of repression not only marks the frontier between the
conscious and the unconscious, it also indicates a methodological line
of demarcation whereby Freud seeks to distinguish psychoanalysis from
other scientific disciplines. Freud speaks of the foundational ambitions
of the metapsychology, in particular in relation to the sciences of
psychiatry and psychology.'® When the psychiatrist classifies symptoms
in his definitions, he remains, according to Freud, without insight into
the origin, the mechanism and the inner relation between these symp-
toms. How would psychoanalysis claim to found psychiatry? By the
leading back (Zuriickfiihrung) of the symptom to its source, which
precedes it in a logical sense.'” Without this knowledge, psychiatry is
blind to the inner meaning of its own operations. Similarly, in the field
of psychology there is according to Freud an “evident lack of any
common foundation”, which is reflected in its inability to explain both
dreams and pathological phenomena as consisting in anything else than
somatic-physiological malfunctions, devoid of intentionality and
meaning.'® It is above all in order to re-introduce the sphere of meaning

13 “Repression”, PFL 11, p. 148.

'® Two Encyclopaedia Articles, PFL 15, p. 150: “On the contrary, as a depth-
psychology, a psychology of those processes in mental life which are withdrawn
from consciousness, it is called upon to provide psychiatry with an indispensable
groundwork and to free it from its present limitations. We can foresee that the future
will give birth to a scientific psychiatry, to which psychoanalysis has served as an
introduction.”

"7 Introductory Lectures on Psychoanalysis, PFL 1, p. 45 (see §§ 1, 16).

'8 “The Question of Lay-Analysis”, PFL 15, p. 291ff, 297: “But if you look into
the matter more closely you will have to class these great achievements [of psychol-
ogy] as belonging rather to the physiology of the sense organs. The theory of mental
life could not be developed, because it was inhibited by a single essential misunder-
standing. [...] There is an evident lack of any common foundation. [...] Psychology
had barred its own access to the region of the id [das Es] by insisting on a postulate
which is plausible enough but untenable: namely, that all mental acts are conscious to
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into this domain of so-called marginal problems that Freud appeals to
the hypothesis of the unconscious: psychological theories can never
reach a unified understanding of subjective life due to the “single
essential misunderstanding” that all acts are conscious.'® Thus he argues
from what may at first seem to be an off-hand observation concerning
the inability of present day sciences of the psyche to give an account of
highly local phenomena (such as neuroses, hysteria, dreams and
parapraxes), to the view that these sciences can not achieve a full
understanding of subjective life as such, in short, that they are unscien-
tific:

But it is fair to say that a psychology which cannot explain dreams is
also useless for an understanding of normal mental life, that it has no
claim to be called a science (“The Question of Lay Analysis”, PFL 15,
p. 293).

The foundational ambitions of psychoanalysis are never the less
restricted: although the unconscious is posited as the most basic
hypothesis for the sciences of the soul, psychoanalysis does not claim to
provide a complete theory of the psyche. It only sets out to supplement
the findings of other already established sciences (such as psychology,
psychiatry etc.).”” The aim is thus to provide a foundation by means of
an analysis of the unconscious, and from there to correct the prevalent
interpretations notably of abnormal or “pathological” phenomena. But
as long as these corrections that psychoanalysis sets out to provide are
not integrated with interpretations of normal life, psychoanalysis can
have only scant hopes of convincing the world that its status as depth-
psychology (Tiefenpsychologie) is justified. That which connects the
study of the pathological with that of the normal sphere of life is on
Freud’s view the fact that “normal [thought-]processes and what are
described as pathological ones follow the same rules”.?' The prime
example of this, as Freud never ceases to remind us, is the dreamprocess
for every night the normal and healthy enter the same land as that
depicted by the wildest productions of the insane. The aim is to gain

2

us.

" Ibid. See also the remarkable opening statement of The Interpretation of
Dreams.

% See for instance “The Psychoanalytic Movement”, PFL 15, p. 110.

*! See “The Claims of Psycho-Analysis to Scientific Interest”, PFL 15, p. 31.
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insight into the essential structures which regulate the constitution of
meaning from out of these unconscious processes.”> For although the
dream, as the manifestation of what Freud calls “primary processes”,
has a meaning, this can only be disclosed by way of its interaction with
that conscious, higher level activity which is called “secondary pro-
cess”.

Examining Freud’s statements on repression proper, one finds that the
general tenor is indeed geared towards visibility and demonstration,
despite the fact that we are dealing with this most hidden (and
criticized) dimension of subjectivity. So it is really only with cases of
repression that totally succeed — which constitute a limit case, the
actuality of which we may only surmise from the sheer implausibility
that all instances of repression will totally fail — that the notorious
problem of the unconscious as an “inaccessible realm of inaccessible
entities” can arise at all.>® The repressed is therefore not absolutely or
“radically” inaccessible but only moderately so; and this opens for the
possibility of its phenomenological retrieval. Thus it should come as no
surprise that the resistance to the treatment does not stem from the
unconscious, that is to say the repressed, since there resides in the
repressed the constant striving to break through in order to become
conscious.”* This also means that there are constant connections
between consciousness and the unconscious also when it comes to
repression, since the striving on the part of the repressed must be
countered by an even stronger force from consciousness which manages
to maintain it in the unconscious:

The process of repression is not to be regarded as an event which takes
place once, the results of which are permanent, as when some living
thing has been killed and from that time onward is dead; repression de-
mands a persistent expenditure of force, and if this were to cease the
success of the repression would be jeopardized, so that a fresh act of re-

2 Freud describes the task at hand in the following words: “the [manifest, con-
scious] dream-content seems like a transcript of the [latent, unconscious] dream-
thoughts into another mode of expression, whose characters and syntactic laws
[Fiigungsgesetze] it is our business to discover by comparing the original and the
translation” (The Interpretation of Dreams, PFL 4, p. 381/SA 2, p. 280).

= “Repression”, PFL 11, p. 153.

** Beyond the Pleasure Principle, PFL 11, p. 289.
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pression would be necessary. We may suppose that the repressed exer-
cises a continuous pressure in the direction of the conscious, so that this
pressure must be balanced by an unceasing counter-pressure (“Repres-
sion”, PFL 11, p. 151).%

Freud here clearly states the necessary relation — for pushing away is
also a form of binding — that consciousness (or the I) upholds with the
repressed. So far from propounding mythical constructions of some
incommunicable hidden core, Freud is to the best of his abilities
performing his version of a phenomenology of extended consciousness.

We must pursue the phenomenon of repression further, and inquire
about its relation to time. In his public discourse, Freud often says that
his patients live in a repressed past instead of the here and now, that
they “suffer from reminiscences” and neglect reality.”® But if we pay
closer attention to Freud’s thinking we see that repression is actually
governed by a different taxonomy than that of temporal distance
between present and past. Instead it is the intra-psychic resistance
against presentifying consciousness that matters:

We may assume that whatever associations, thoughts and memories the
patient is unable to communicate to us without internal struggles are in
some way connected with the repressed material or are its derivatives
(“The Question of Lay Analysis”, PFL 15, p. 305).

This means that no particular privilege can be accorded to the distant
past when it comes to unravelling the hidden rationality that governs the
unconscious in Freud’s texts. This resistance is given a concrete form in
for instance the negative therapeutical reaction, where the need for

» See also Beyond the Pleasure Principle, PFL 11, p. 289; The Ego and the Id,
PFL 11, p. 355f; and Inhibitions, Symptoms and Anxiety , PFL 10, p. 318ff. In these
three passages Freud corrects the idea in “Repression” according to which it is
consciousness that exerts the repressing force, and instead finds this in the I. Thus the
opposition between the unconscious and consciousness is replaced by that between
the repressed and the I. In the case-studies Freud often gives the concrete examples
upon which the metapsychological investigations are based, and here it is particularly
the various analyses of obsessional neurosis that provide the details. The prime case-
study would be the Ratman, Notes upon a Case of Obsessional Neurosis . But the
fully developed analysis of resistance and anticathexis is only developed in later
works; see the “Addenda” to Inhibitions..., PFL 10, p. 316ff.

%6 See “Five Lectures on Psychoanalysis”, SE 11 p. 16.
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illness has taken the upper hand over the desire for recovery.”” But also
in less extreme forms of resistance, it is matters of the heart (feelings,
das Gemiit) that sets up the distance towards consciousness and keeps
the hidden core that governs the visible associative bonds away from
daylight.*® The psychoanalytic “working through” of the resistances that
the I opposes to the becoming conscious is an overcoming of repression
which may lead to a transformative event. The ethical effects of this
were readily acknowledged by Freud, who saw that it implies resuming
responsibility over our lives, whereby what was previously experienced
as following from an immutable destiny, is now seen to be the result of
a particular configuration of life which is closely aligned with our
history and tradition as they inform the drives. The lesson of psycho-
analysis is that these configurations can be changed.

The repressed should accordingly not be identified with the past, as if
the aim of psychoanalysis was the mere reawakening and re-integration
of the previously repressed.” What the repressed shares with the past is
its foremost phenomenological characteristic (its withdrawal from
consciousness), but this resemblance covers their differences. Thus the
search for a phenomenological model or paradigm for understanding
repression gains some credibility from the structure of retentional
consciousness, but that this is not sufficient should be clear already
from the most obvious counter-example: my knowledge of the future

7 See “The Economic Problem of Masochism™; Inhibitions, Symptoms and An-
xiety § 5; New Introductory Lectures § 32 and Analysis Terminable and Intermi-
nable, § 6 (where the negative reaction is directly related to the deathdrive).

¥ «“We recall the fact that the motive and purpose of repression was nothing else
than the avoidance of unpleasure. It follows that the destiny of the Affektbetrag
belonging to the Reprdsentanz is far more important than the destiny of the Vorstel-
lung, and this fact is decisive for our assessment of the process of repression. If a
repression does not succeed in preventing feelings of unpleasure or anxiety from
arising, we may say that it has failed, even though it may have achieved its purpose
as far as the Vorstellung is concerned. Repressions that have failed will of course
have more claim on our interest than any that may have been successful; for the latter
will for the most part escape our examination” (“Repression”, PFL 11, p. 153/ SA 3,
p. 114; tr. mod.).

* For this reason Ricceur’s interpretation of repression seems insufficient: “Mais
le facteur décisif de la cure est la réintégration du souvenir traumatique dans le
champ de conscience. La est le cceur de la psychanalyse. [...] Elle guérit par une
victoire de la mémoire sur I’inconscient. On ne saurait exagérer I’importance de cette
préripétie de la thérapeutique freudienne” (Le Volontaire et [’involontaire, p. 360f).
The same idea still governs Ricceur’s later work De [l'interprétation: “[c’est] I’'unique
tdche de devenir-conscient qui définit la finalité méme de 1’analyse” (p. 474f).
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event of my own death, which can surely not be ruled out as a motivat-
ing force behind repression.™

So far we have dealt with originary and secondary repression, but Freud
in the metapsychological papers also discusses a third aspect of repres-
sion, namely the return of the repressed.”’’ And in fact this is the first
aspect that the psychoanalyst encounters, on the basis of which the other
two must be reconstructed; this is perhaps also the reason why Freud
first elaborated this part before proceeding with the other. The return of
the repressed is the symptom, the paralyzed leg although no discernible
physical damage is to be found, the illness that finds no plausible cause
and therefore no cure.”> When the first patients came to Freud, who was
in those days the last resort, many of them had tried virtually every
possible treatment but to no avail. Freud came to regard these bodily
symptoms as expressions of a distressed psyche, where repression no
longer fulfilled its task of keeping the unbearable away from conscious-
ness. The symptom is therefore the failure of defence, the irruption of
the repressed, although it was clear that what “came back” was not the
same as that which had once been “repressed”. This dynamism whereby
for instance an idea or a representation can become disconnected from
its affective environment so that the feelings become repressed although
the idea remains conscious (but now drained of all its psychic energy),
is a key to understanding Freud’s theory of repression.”> That which
returns has often undergone far-reaching distortion compared with the

% “Fear of death” is a central phenomenon also in applied psychoanalysis, and in
his critique of religion Freud sees it as an impetus behind theological beliefs. In
phenomenology, Heidegger integrates being-towards-death as an existential together
with Befindlichkeit in order to account for the central phenomenon of understanding.
This dimension of thought is comparatively absent in Husserl’s philosophy. As
Heidegger says, death is the ultimate certainty, not Descartes’ cogito, for the
moribundus first gives meaning to the sum (Prolegomena zur Geschichte des
Zeitbegriffs, GA 20, p. 438). Cf. SZ, p. 262; GA 27, p. 24.

*' Although the phenomenon of the return of the repressed occurs already from
1895 onwards (see in particular “The Neuro-Psychoses of Defence” from 1896 in SE
3), and precisely in relation to “innervation”, i.e. the formation of hysterical-bodily
symptoms, it was only beginning with the Schreber case and then in “Repression”
that it became an integrated phase of a three-part theory.

32 See the case histories in Studies on Hysteria by Breuer and Freud, in PFL 3.

¥ See André Green, The Fabric of Affect in the Psychoanalytic Discourse (1999),
for a thorough investigation of the problem of affect in Freud.
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original, and this is why the person has such difficulty in seeing any
connection between her suffering and the symptom.

Freud at one place stated that the manifestations of the repressed
unconscious can appear to us as an “invasion” or a “sudden intrusion”
of alien thoughts, and added that these can be more powerful than those
at the command of the I:

Thoughts emerge suddenly without one’s knowing where they come
from, nor can one do anything to drive them away. These alien guests
even seem to be more powerful than those which are at the ego’s com-
mand. They resist all the well-proved measures of enforcement used by
the will, remain unmoved by logical refutation, and are unaffected by
the contradictory assertions of reality. Or else impulses appear which
seem like those of a stranger, so that the ego disowns them; yet it has to
fear them and take precautions against them. The ego says to itself:
‘This is an illness, a foreign invasion.” It increases its vigilance, but
cannot understand why it feels so strangely paralysed (“A difficulty in
the path of psychoanalysis”, SE 17, p. 141f).

Husserl’s genetic analyses of consciousness provides rich, structural
accounts of the “underground” of active reason, and we must now pose
the question of whether these can be employed to explain also this
alterity of the repressed? Are there resources in transcendental phenom-
enology that can negotiate also with these “alien guests”?

3. Repression — phenomenology at the limits

Husserl’s analysis of repression, unlike that of Freud, has its source in
the perceptual sphere. In the 1904/05 lectures on “Hauptstiicke aus der
Phinomenologie und Theorie der Erkenntnis” for instance he says that
when we focus on a picture on a piece of paper, “[...] the image-
apprehension represses the paper apprehension [die Bildauffassung
verdriingt die Papierauffassung]”.’* This general characterization of
repression whereby one mode of consciousness “represses” another,
such as perceptual consciousness being repressed by phantasy-
consciousness, or presentifying consciousness (Gegenwdrtigung) being
repressed by re-presentifying (Vergegenwdrtigung), is then in later texts
examined further in relation to perceptual judgments. It is above all the

* XXIII, Nr. 1 p. 45/CW 11, p. 49 (tr. mod.)
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investigation of the phenomenological origin of negation, which is
carried out in the lectures on passive synthesis and Erfahrung und
Urteil, that is of importance here.*

When we see a red ball, our expectations of it being uniformly round
and red is interrupted when we find out that its backside is green and
dented, thereby turning the perception into a disappointment (Ent-
tiuschung).”® What happens here is not the simple eradication of the
empty intention (red and ball shaped) but, Husserl says, a “certain
duplication” of sense, since the unexpected new and “otherwise” covers
the predelineated sense (Uberdeckung).’’ It covers it by “crossing it
out” (Durchstreichen), thereby altering the perceptual sense not only in
the moment, since the noematic transformation radiates back in a
retroactive crossing out in the whole retentional sequence. The earlier
sense content is “reinterpreted” so that we have in memory both the
original predelineation and superimposed upon it the transformed
intentional structure of fulfilment “green and dented”.*® Even though the
previous intentional structure is “voided”, it is not — and this is essential
for Husserl’s theory of repression — gone from consciousness but
remains there in the mode of being crossed out:

For we are still conscious of the previous sense, but as “painted over”,
and where the corresponding moments are concerned, crossed out. Ac-
cordingly, here we are studying what the phenomenon of “otherwise”,
of “annulment”, of nullity, or of negation originally looks like. We rec-
ognize as basic and essential that the superimposition of a new sense
over a sense that is already constituted takes place through repression,
just like correlatively in the noetic direction, there is a formation of a
second apprehension, a second apperception that is not juxtaposed to a
first one, but lies over it and contends with it. [Wir erkennen, dass
grundwesentlich ein in Verdrdingung Sich-iiberlagern eines neuen Sin-
nes tiber einen schon konstituierten statthat, wie korrelativ in noetischen
Richtung ein Sich-bilden einer zweiten Auffassung, Apperzeption, die
nicht neben einer ersten liegt, sondern tiber ihr liegt und mit ihr streitet]
(XL, § 7p. 31/CW 9, p. 691).

¥ X1, §§ 6-7; Erfahrung und Urteil, § 21 a.

36 The basis of this analysis is the 6™ of the Logische Untersuchungen; see XIX/2,
§§ 11-12.

XL, § 7 p. 30/CW 9, p. 69.

®XI,§7p. 31/CW 9, p. 69.
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With this characterization we have already reached the basic deter-
mination of phenomenological repression that will be employed to meet
the Freudian account. Forcing matters to the extreme, it can be said that
the remainder of the investigation will consist in an elaboration of this
idea. Already at this point, a common critique from psychoanalytical
theorizing can be answered. It is said that the phenomenological
understanding of repression is from the outset incapable of addressing
psychoanalytical repression, since perception plays no (or only a minor)
role in it. Here one must note that what Husserl is doing is not to
provide an analysis of perception as such, but an investigation of the
structure and process of consciousness. If “repression” is the name of a
general process occurring in consciousness (which is the hypothesis
here), that is to say in both perceptual situations and those investigated
by psychoanalysis, then there should be no immediate problem in
starting out from the former. Obviously, there are many steps to go from
perceptual consciousness to the complexity of psychoanalytical repres-
sion, but by following the further genetic investigations we will attempt
to show that repression in a wider sense is indeed a necessary aspect of
the structure of the living present (the indirect clarification).

The basic property of repression in this passage by Husserl — that
what is repressed remains in consciousness — is also a basic character-
istic of Freud’s theory, once we move beyond his own minimalist
definition of consciousness: in fact, the whole theory of psychoanalysis
as a practical-clinical endeavour presupposes it. Further, it must also be
shown that Husserl’s theory can give a satisfactory account of the fact
that what is repressed is not “dead”, i.e. unable to interact with the rest
of intentional life, which is a view one often encounters even amongst
specialists.*® The basis of such a view is often a misunderstanding of

% Thus Talia Welsh, in her recent article “The retentional and the repressed: does
Freud’s concept of the unconscious threaten Husserlian phenomenology?” (2002),
argues that since the retentions are said by Husserl to be “lifeless” they are thereby
also “non-intentional” (see p. 170, 172). Therefore, phenomenology on her view is
unable to explain the psychoanalytical concept of repression: “In conclusion, the
conflict comes down to whether or not Husserlian phenomenology and psychology
provides an adequate account of the subject. Following Freudian theory, we find a
different level of retentions exists. This level could be called a repressed retentional
level. The psyche would be composed of near retentions, such as the protentional-
retentional structure, far inactive retentions (the Freudian pre-conscious, Husserlian
unconscious), and active repressed retentions. This would not only be of importance
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intentionality, for it does not take into account that the retentions that
have become sedimented and are “lifeless”, “dead”, can be described so
only by means of an artificial abstraction. Concretely understood, the
sedimented sphere always interacts with passive associations, although
these, as Husserl notes, often go by unnoticed.* This means that they
are not really “dead” and further that they cannot be regarded as “non-
intentional”, as for instance Talia Welsh has argued, since they form a
necessary part of the very structure of intentional consciousness:

The constituted object, the identical element, is no longer constitutively
vivacious; thus, it is also no longer affectively vivacious, but the sense is
still implicitly there in a “dead” shape; it is only without streaming life.
[...] How it can become efficacious and even constitutively efficacious
in a new shape is the problem of association (XI, § 37 p. 177/CW 9, p.
227).

Husserl even suggests that when something is repressed due to a
conflict (as between two intuitions that do not cohere), it becomes
suppressed beyond intuition but does not thereby loose its vivacity, for
the conflict itself increases vivacity.*' In the analysis of association (as

to psychological studies, but also changes the notion of the subject. It is the conten-
tion in this paper that the Freudian unconscious poses a true problem to the Husser-
lian definition of the unconscious and, subsequently, of the subject. Husserl does not
provide sufficient grounds to suppose that the unconscious is inactive (non-
intentional), and human behavior gives us ample reason to suppose that, beyond
passivity, a type of unconscious activity exists” (p. 181).

40 See XI, § 26 p. 122. Welsh is surely aware of this, but it seems to me that she
doesn’t develop the force in Husserl’s argumentation, since the Freudian unconscious
is — from the outset — said to be beyond reach, thus subscribing to (what I call) the
radical alterity thesis: “Thus, a study of consciousness qua conscious, or pre-
conscious, would never reveal the psychoanalytic unconscious to us. The Freudian
unconscious differs from the Husserlian account, outlined above, as possessing, for
the most part, the opposite set of characteristics Husserl ascribes to it. The Freudian
unconscious is not open for investigation; rather, it is barred from entering into
conscious life and thus from ever being reconciled with the external world”; (2002),
p. 176.

1 X1, Beilage XIX p. 413/CW 9, p. 514f: “(In this case, a special repression takes
place, a repression of elements, which were previously in conflict, into the “uncon-
scious”, but not into the integrally cohesive sphere of the distant past; by contrast, in
the living conflict, repression takes place as a suppression, as a suppression into non-
intuitiveness, but not into non-vivacity — on the contrary, the vivacity gets augmented
in the conflict, as analogous to other contrasts.)” Cf. Freud, “Repression”: ”’[Psycho-
analysis shows us] that the Triebreprdsentanz develops with less interference and
more profusely if it is withdrawn by repression from conscious influence” (PFL 11,
p. 148).
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we will see in Chapter 5), it becomes clear that what is sedimented can
also become vivacious in the sense that it can be a source of affection —
despite the fact that it is unconscious.

Let us proceed with the question of whether transcendental phenomen-
ology can give an account of the intrusion of “foreignness” that accord-
ing to Freud is an effect of the return of the repressed. At this point one
might ask whether we can go even further and, as some interpreters
have suggested, in fact regard Husserl’s phenomenology of passivity in
general as a “phenomenology of alterity”? This was to a certain extent
already Levinas’ point of view in his 1959 essay, where he says that
“The great contribution of Husserlian phenomenology lies in the idea
that intentionality, or the relation with alterity, does not congeal in
polarizing as a subject-object relationship”.** After Levinas, Didier
Franck has again suggested this: “Si la phénoménologie devait virer en
scepticisme, ne serait-ce pas pour avoir respecté, plus et mieux qu’on ne
I’a jamais fait sans doute avant elle, I’altérité? Fit-ce au prix de son
projet instaurateur méme?”"*’

To examine such an interpretation in detail would clearly lead too far
given the limited scope of this investigation.** But taking a closer look
at some of the central topics involved — such as temporality, the lived
body and imagination, which develop and explore what can be seen as
various modes of self-alterity — will eventually support the more
restricted claim that is being presented here. In short, that claim is that
the willingness of genetic phenomenology to engage with and elucidate
repression both at the level of perceptual consciousness and its deeper
genetic foundations in these domains, opens up a space in which
Freudian repression can be given a phenomenological clarification.

In the following, the phenomenological account of repression will be
based on this perceptual analysis, but it will also be expanded to
designate similar processes such as what Husserl at times calls Ver-

# Levinas, “Intentionality and metaphysics”, in Discovering existence with
Husserl (1998), p. 123f.

® Didier Franck, Chair et corps. Sur la Phénoménologie de Husserl (1981), p.
148.

* For such an attempt, see Nathaliec Depraz, Transcendance et incarnation
(1995): “La phénoménologie est élucidation exemplaire de la question de 1’alterité”
(p. 40), which is then developed throughout the book.
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deckung (covering over, concealment), Deckung, Unterdriickung,
Hinuterdriickung (suppression) and even Hemmung (inhibition).” In
part, this is merely a semantic issue (where they are used synony-
mously), in part this corresponds to a necessary broadening of the
concept from the perceptual sphere to a wider sphere of passive inten-
tionality. This elevation of a relatively minor concept such as Verdrdin-
gung to cover other, related concepts does some violence not only to
Husserl’s terminology, but it is deemed necessary in order for this
investigation to be possible.

4. Direct approach a) The insane person and the anomalous world

There are at least two trajectories in Husserl’s thought that point out the
theme that I will develop here, one is a methodological trajectory
(which should be sufficient in itself), the other a thematic trajectory
which gives a certain directed impetus to the former. For if, following
the reduction (methodological trajectory), there can indeed be no
philosophical problem that falls outside of the scope of phenomenology;
and if Husserl — beginning in the 1910’s but developed more fully in the
1920’s investigations into the “concrete I (thematic trajectory) — has
embarked on investigations of “factical life”, then should not this mean
that phenomenology somewhere along the line must also encounter the
problems of psychic “illness”, insanity, neurosis etc., precisely as
transcendental problems? It is the crossroads of these two trajectories
that will be examined in this and the remaining Chapters. At the very
least, the investigations that Husserl undertook in this direction should
not be regarded as mere rebounds from stray bullets, which has some-
times been the case. If the hypothesis is correct that Husserl only
gradually began to realize the full implications of his theory of the
reductions, then this might well explain the uncertainty with which he

* In Glas, Derrida discusses the relation of the “family” as an instance of con-
crete intersubjectivity to le Savoir Absolu as the telos of nature in Hegel, and he
argues that Hegelian Aufhebung and Freudian Verdringung are intimately connected.
He finds virtually the same concepts in Hegel — Hemmung, Unterdriickung,
zuriickdrdngen etc. — as different forms of Aufhebung that 1 have found in Husserl
denoting repression; see Glas (1974) p. 214. Instead of investigating psychoanalysis
in relation to Hegelian dialectics, which has been standard since Kojéve, Hippolyte,
de Waehlens, Lacan, Althusser and Zizek, the attempt is here to reopen the path
through transcendental genetic phenomenology.
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approaches abnormality, insanity etc. in the earlier texts. Clearly the
gradual discovery of what genetic phenomenology means and can really
bring about plays an important part here, too.

In Erste Philosophie II from 1923-24, Husserl for instance speaks of
the possibility that the harmonious stream of perceptions is transformed
into a meaningless maelstrom of sense data, and goes on to ask: “But
what does this mean, other than that a human being, and finally all
human beings, can become insane?”.*® Instead of really investigating
the consequences this thought has for the idea of the constitution of a
common world, Husserl immediately ends this line of questioning.?’
The Cartesianische Meditationen can also be said to reflect this posi-
tion, in that abnormality is there said to be first constituted on the basis
of a normality which precedes it.** At other times however, this reliance
upon what is ultimately a static-phenomenological conception of
rationality is questioned, in favour of a more flexible, genetic analysis.

The position in Krisis for instance suggests a more radical approach
and shows that Husserl now more seriously considers the potential
effects that insanity may have for the problem of the constitution of the
world. For the normality that precedes abnormality cannot do so