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<< La Cuprins
ISABELA VASILIU-SCRABA- Nascuta (Scraba) in Bucyte intr-o familie de intelectuali. La Liceul

"Spiru Haret" o are ca profesoara de engleza pelioinea, fiica filosofului Mihai Radulescu. $iu
universitare la Facultatea de chimie a Institut&ailitehnic din Bucurgi. Studii de filosofie la Sorbona
(1988, 1991), la Universitatea Libera din Bruxel€888), la Universitatea din Minchen (1990r
Universitatea din Nisa (1991). intre 1959984 lucreaza ca inginera la . A.M.N. intre 1885992
nvad germana, italiana, spaniola, latingreaca veche. La Universitatea din Bustirén 1989-1990
(sem.ll)si 1990-1991 (sem.l) preda douéa cursuri despre Kaafrofesor suplinitor preda germana la
Liceul "L.Blaga" din Bucurgti(1992-1993). Este membra a Uniunii Scriitorilon (Roméania, Se@
Critica-Eseistica.

SCRIERI -Filosofia lui Noica, intre fantasmasi luciditate (1992);Inefabila metafizica (1993);0
pseudo-descoperire a unui pseudo-plagiat. Lucrurilgi Ideile platonice (1995);Despre existeta,

fiin ta si esend (1996);Filosofie acroamatica la Platon(1997);Atena lui Kefalos (1997);Configuratii
noetice la Platonsi la Eminescu(1998);Mistica platonica (1999);Metafizica lui Nae lonescu, in
unicasi in dubla ei infatisare (2000).

"Este un element dinamic, cu o pregéatire adecvatibineniul pe care-l ilustreaza, domeniu de frodtie
cum se spunaj pe deasupra un condei prglplin de vivacitate, cu un stil al polemicii desice o certa
originalitate'(Cornel Regmar). "Este o eseista de prim rang, cu remarcabitetvliterare. In materie de
comunicare urmind, cred, modelul Noica, volumele saspird o caldura cuceritoare facind accesibile
desbateri care altminteri nu incitd pe nespegiaNu e puin lucru s& reginddi, sa reconstruig si, mai
ales, séa pui ceva din propria personalitate in coanéle atit de subtile destinate aprofundarii iumomo
humanu¥Const. Ciopragg Membru de Onoare al Academiei Romane). "Autoarea céti ca
"Filosofia lui Noica, intre fantasmd luciditate”’, "Inefabila metafizicg "Atena lui Kefalos "Filosofie
acroamatica la Platohsau 'Configuraii noetice la Platoryi la Eminesct, intre altele, minuind un
condei care e cind penel, cind floretd, pe alefineite, "ratdcge" printre ginditori romangi straini cu
degajarei dezinvolturd, adesea cu gea In Isabela Vasiliu-Scraba (unind o pasiune eleneneut cu o
acribie de filolog avizat), ginditorul su prefesBtaton- §i afla unul din cei mai profunzi mai subtili
interprei in cultura noastrdAlexandru Husar). "Doamna Isabela Vasiliu-Scraba are temeritagea d
strébate cele mai dificile texte platonice direcofiginalul elin. Fapt incéi mai rar pentru timpul acesta,
o face nu numai cu o elegantatgrdeminina caresi anexeaza vastg aride teritorii ale erudiei Tn
domeniu, ci patrunde temele filosofice in cauz® capacitate de aprofundare de-a dreptul barb@easc
Sincer vorbind, cine ar putea s nu o invidieze®"Papuc).
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CUVINT INAINTE
Tréaim n aceti ani momente patetice in care se spulbera maganv al unui Nae lonescu -filozof fara
operd, denigrarii abil difuzate in epag&taruitor sugnuta peste timp luandu-i locul ¢ monumentala
a scrierilor profesorului de metafizica. Acestaiwau salutare i se alaturd demersul Doamnei Isabela
Vasiliu-Scraba care, cu o capacitate rara de aioapecoul ideatic al metafizicii naieionesciene,
monografiaza gandirea ilustrului filozof* pentrurdreprinde apoi o descriere a raporturilor diritiae
lonescusi discipolii sai.
Ceea ce doar se banuia, incepe sa se conturezmptiibutia originala a autoarei gérde fad. Doamna
Isabela Vasiliu-Scraba, dupa ce a radiografiat waasentral al operei filozofice naeionesciene|tia
apoi cartografia uneicoli de gindire, trasind izobare, fixind altitudate reliefului spiritual, conturind
direqii ale curenilor de gindire, desenind astfel zona centraléea vaste spiritualitd interbelice.
Viitorii cercetatori al filozofiei naeionescien@ti-o onesta preocupare pentru valoaremicitatea ei
ireductibild, nu vor putea desigur ocoli acesteeintinderi care dovedesc - o data in plus - maalg&i
ale spiritului Doamnei Isabela Vasiliu-Scraba.

lon Papuc

* Isabela Vasiliu-Scrabaletafizica lui Nae lonescu, in unicai in dubla ei infétisare, Ed. Star Tipp
(Slobozia) 2000.
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"ORICE MARE INTELIGEN ;A BASCULEAZA INTRE RELIGIE S| FILOSOFIE"

(Nae lonescuwsi Petre tutea)

"Calinescu, fad de Nae lonescu, nici n-a existat. L-am
cunoscut personal, am stat de vorba cu el. N-aveeaie
filosofica nici cit un méaturator. Calinescu era usimplu
scriitor. Nae lonescu nu se méasura in vremea lui cu
nimeni. Era el insyi. Era nemaipomenit de déept. La
conferingele Criterionului, Nae lonescu era al mai
interesant

Petrefurea

Mare serviciu a adus culturii comuniste micul@tidespre Nae lonescu dstoria
literaturii roméane a lui Célinescu (1988-1965). O perfecté ilustedorintei criticului literar
de a "se plasa in luptd cu un om mare -fie chipe teme mici, figsi NUMAI pe teme mici -, la
standardul persoanei sal@). Fiindca nu este nici un secret pentru nimeni, g@ra, oricit de
bine scrisa, nu a putut-o ascunde: intrat pe téféasofiei, pentru care nu a avut nici o
inclingie, "marele" Calinescu devenea deodaté, chiar foarte migi foarte stingher, incercind
Tn van sa se ascunda dup&tegigitele sale fraze. Ce-o fiteles George Célinescu din
"actiunea" propusa de Nae lonescu "al carei progéanine mereu in alb" nu sige. Ce-au
inteles insa &, mai puin talentai la scris decit Calinescu, sie.

Pina la Revoltia anti-comunista din decembrie 1989, -in capulucaicilor (bine situa
dupa repetatele epuréri ale culturii roméane dedat punea in pericolul desaredobindi
aspectul elitist al unei adevarate culturi), "daiae lonescu se clatina atras magnetic de doi
poli opuwi, la fel de puternici. S&-1 ignore cu ignotarui Calinescu? Sau sa-l ignore din
prudend, pentru casa se cerea de sus?

Abia dupé 1989 chinul lor a luat sfir Atunci, rezistenqi prin cultura griului, a
porumbuluisi a fasolei (urmérite cu mare atende forurile judeene de Partid) au putut in
deplina libertate sé decida, sa treaca alaturcd®sul” Calinescu crescut pina in 1989 la
dimensiuni colosale, sa fgei, daca nu prin altceva, mécar prin asta, "altsDe prost
inspirdi, se-nelege!

Dar nu numai "cazul" Nae lonescu a fastr&mine) o grea problema pentru eisici
"cazul"tutea.

Fiindca s-a dovedii ras-dovedit ca niciuna dintre schimbérile poststationare nu le-a
fost mai greu de suportat decit aceea de a induia,si numai doi ani, scoaterea la vedere a
unui geniu cu adevérat colosal: Patrea.

Tn anii cind aflasera cé filosoful "amuza cu speotele lui" pe cei care frecventau
Restaurantul Scriitorilor, culturnicii mai aveascépare: nu se duceau pe ac@lo Sa nu
supere Partiduli s& nu rgte a figura in categoriile neconvenabile de spedianumerate de
Petretutea unui securist: "eu la Restaurantul Scriitofifdfinesc tot felul de lume: oameni
destepti, imbecili, scriitori, curvesi popi. Stiu eu cu care din agta stai dumneavoastra de
vorba?".

Dupé decembrie 1989, "trezit cu gigafonul popté&riin min&"- cum scria cu prosteasca
invidie un culturnic ntr-o revista unde era redagef (3) -, tutea, prin insd persoana sa, le
dadea peste cap toate aranjamentele referitodeplaa lichidare a marilor personatitale
naturd harismaticad. Oriunde s-a gasit, in té@sau pe stradd, filosoful Petugea a atras cu o



forta irezistibila pe cei din ju@). De aici i s-a trasi criminala pedeapsa de totala recluziune din
puscarie, de ajunsese bietul om, cum singur o regeapde o sociabilitate excesiva.

Daca ar fi fost numai sufetgnpe care le-o provoca vederea uneithsimélucite, inca n-
ar fi fost atit de greu de suportat, fiindca Paitea(1902- 3.XI1.1991), oricit geniu avgia
oricita limpezime a gindirii pastrase, era pe utsata de metri, operad publicatd n-avea, iar
parerile sale, mult e din comun, puteau fi lesne "ajustate™” odat@wblicarea interviurilor
prin reviste, sau odata cu "stilizarea" inregidwévideo.

Dartutea, pentru unii, era de-a dreptul insuportabil adlece fécea ce facegl purta cu
sine pe filosoful Nae lonescu. Cum scria culturhrastru, 1l "invoca obsesi{s).

Fara sa-i pese ca-l scoate de sub straturi geelagicalomni{(6)-, cum se scoted pe
sine, fard sé-i pese ca Nae lonescu (1890 - 19d4Gase de mult in lumea celor diePetre
tutea indraznea s@i-aminteasca (in public!) cit de mult I-a impresbisunetul pamintului
cézind pe cgiugul lui Nae lonescu”.

Pe Nae lonescu il considera "singurul filosof raméare are acces -fara nejiet la
transcended”. El "ancoreaza nu in imarnténci in transcendéii’. Trairismul de care s-a tot
vorbit n legaturd cu Nae lonescu, pentru filoséfatretutea nu era aiine "cu programul in
alb", ci era ceva mult mai simp$umai evident. Era tréirea religioasa gnea.

Forma "Nae lonescu" a acestei trairi, scria Retea inTratatul séude antropologie
crestind (Editie ingrijitasi postfaaté de Cassian Maria Spiridon, Ed., Timpui,|&4992), "nu
trebuie confundaté cu Erlebnis-ul laic comun, postiu filosofic (Dilthey), situat de Rickert in
anticamera cungterii”.

Dar nici cu experiea religioasa de care s-a ocupat marele istorieliglifor, Mircea
Eliade. Deoarece, prin variabilitatea istoricd pee@ poartd implicatd in ea, consemneaza,
experiena religioasa prezentata de Eliade nu ptaepai psihologiculsi socialul” (op. cit..
p.317).

"Am fost Tn biroul lui Nae lonescu atunci cind kba Eliade I-a rugat pe Nae ca de ziua
lui, a lui Mircea Eliade, sa-i faca cinstea s&blie o colede din articolele luiSi el a acceptat”,
Tsi amintea Petreutea in auzul curiglor veniti sa-l inregistreze.

La faimoasele cursuri de logiséde metafizica ale lui Nae lonescu "nu s-a prest,du
povestea filosoful Petrgtea. In schimb, fusese "de vreo 50 de ori" la Maed$cu acas, la vila
de la Baneasa, unde discutau ore intregi.

Petretutea i mai lamurea auditoriul - format de regula diretincare n-aveau de unde sa
stie asemenea lucruri-, cd profesorul Nae lonesced'® mare putere de sedac.era o
inteligend debordanta...era extraordinar de inteligent.spomtan. Nui pregatea cursurile, intra
n sal&si vorbea pornind de la o premiza pe care o demahstr

La "Cuvintul”, tutea §i amintea ca a scris 17 articofg.nu de ptine ori exprimind
pareri deosebite de cele ale lui Nae lonescu. im@idera impresionat, dupatiani, ca
niciodata Nae lonescu nu-i returnase vreun arti€@lvintul”, le spunea Petnetea tinerilor sai
interlocutori, "era cel mai intelectual ziar dara. Nu publica oricine I&uvintul”. Cu o gluma,
tutea le povestea cé pe vremea lui Nae lonestunihtul” era atit de prit, incit un parinte se
l&sa cu placere convins siddea fata dupé un pretendent despre care aflste&elaborator la
"Cuvintul".

In contrast cu ziarul scos de Nae lonescu, zidehmul Romanestal lui lorga,
sublinia cu deplind juste Petreutea, "era cam popular”.

Vasile Bancila, el instiremarcabil eseist, I-a considerat pe Nae lon&sgigul din marii
nostri esesti” si "cel mai mare gazetar dupa Eminescu -intr-un timgl am avut colosali
gazetari" (v. Vasile Bancil&femeride naeionesciendn rev. "Manuscriptum®, nr.3-4 / 1998,
p.192). In toata opera rAmasa de la Nae lonesdistiege nsd o dubld dimensiune: filosofica
religioasa. Dupdutea, aceste trasaturi erau deeptat sé apara in opera acestuia, intrucit "orice
mare inteligeté basculeaza intre filosofereligie".



In ciuda faptului c& a format -impreuna cu NoEkadesi Cioran-, "un cvartet de
prieteni foarte apropid, Petretutea se considera "in afara acestui context". Cudditliade
"vorbise impreund, dar se@esesera separat”. Din punctul de vedrere alt@rziastelectuale,
Cioran 1i aparea mult mai inteligent decit Nogc&liade, dei, ca nimeni altul, filosoful Petre
tutea 1i vazuse slabiciunike limitarile. Admira din toaté inima vodia literara a lui Emil Cioran
si performana acestuia de a fi rgit s& devind unul din marii scriitori francezi). Sa razbgi in
cultura franceza prin fea talentuluisi a inteligenei nu este ptin lucru, le spuneautea
reporterilor de la diverse ziare.

In vremea tinendlor sale, cind era "oleaci agitat", manifestigtipamfletar, nusi
teoretic" poziia de stinga, Pettetea |-ar fi intrebat odaté pe Cioran: "Ce facem Emdle, cu
neferictii lumii?".

De intimplaregi amintea peste ani pentru ca ii placuse réspuaisGioran: "S& nu
confiscam atributele lui Dumnezeu. Sa-i lasam ija gui!"

Intilnindu-I la Berlin petutea, care fusese trimis acolo de Vaida Voievod ézisizare,
Nae lonescu l-ar fi intrebat: "Domnul&ea, tot de stinga, tot de stinga?" Pefrea ar fi
réspuns: "Nu, nu mai sunt, am evoluat". Atunci Maeescu i-ar fi spus: "Domnutetea, nu
exista evolue, exista dumirire! Ideea de evaky raportaté la fenomenul spiritual, este o peosti
Spiritul nu evolueaza, estgaacum |-a facut Dumnezeu! Esele nu se schimba".

Pe Constantin Noica il cunoscuse in r@dadarului 'Cuvintul”. "Si lui Noica, si mie ni
s-a facut cinstea sa fim bdgen temnid"” [-a dumirit Petreutea pe un reporter catieea motis
sé-|1 faca sé vorbeasca despre Constantin Noioagfill cel mai popular din epoca comunista.

Fusesera prieteni, dar "nu se vizitagg aum lesne este de presupus, pentru cine ia
seama la implinirea lui Noica "sub octipacomunista’i la impiedicarea, prin orice mijloace, a
filosofului Petretutea sa se implineasca.

Se consola cu gindul ca nici filosoful Nae longscuin foarte mare om", nu uita el sa-i
edifice pe cei tineri -, nu publicase ganu fusese un "Implinit" din aceste consideregited el,
tutea, fara carpublicate, ajunsese sa faca parte din familidNiae lonescu.

"De cind am igit din puscérie -spunea Pettatea-, mi se fac din cind in cind perchiezi
si sunt luat la Securitate pentru ancheta... Sgduni-au zis: "nu mai e urma de dumneata, c-am
avut noi grija". (...) Cred c-am scris lucruri irgeante in cele 1000 de pagini cite mi-au confiscat
la perchezie, pentru cd aveam experi@rnle pycarias. Imi amintesc ca eram foarte frumos
anchetat: Ce zici ma, banditule... Dacd mi-ar fisspineva in cei 13 ani de goérie ca voi fi
televizat, afi ris... N-am vrut sa apar la televiziune, dam-rezistat...".

Greu de stabilit cit era prostie, sau rafinatdmmda, ori purd cruzime in urméatoarele
replici ale d-lui Vartan Arachelian din acel intencare a ajuns séa fie prezentat la televiziune in
primavara lui 1990:

"-Domnuletutea, a evitat apatiia editoriala...

- N-am evitat-o...

- Dupastiinta mea nu avenici o carte publicatd, nu?" (v. Pettgea,Intre Dumnezeusi
neamul mey 1992, p. 59).

La romani, spunea Petigea, "prostia e infratine, caci vorba-ceea: "Rambla doua
ore 1n galop prin Bucus# si sa nu dai de un prost".

Excepie la aceasta regula o faceau reprezemta&gimului comunist, insti comunismul
fiind considerat de filosoful Petratea "o crimé continud@”. "Un intelectual intre congtirpoate
fi oricine", spunea Petne@itea unui tinar interlocutor. Aceasta nu inseamnacnisau, cu vorbele
lui: "nu-i mare brinza".

Arestarea a privit-o ca pe un abuz "facut dadwatii autohtonisub cererile rusati” (8).
Dupa inchisoare, doi anitea fusese silit s& supragiesca fara nici un ajutor social. Mai apoi a
primit o infim& pensie, la care Zaharia Stancul@wgase o mica suma, din partea Uniunii
Scriitorilor, pentru c&i Petretutea cind fusese director in Ministerul Economiejiitase pe
scriitori (9).



In pwscérie, ca sa se pastreze "suveran petaaa’, filosoful Petreutea considera ci a
fost ajutat de Dumnezeu, pentru ca "guii@colo, la inchisoare, fara asigtehui, nu se poate”.

"Macedorominii - spunea Petiigea dupa igrea din detetie -, nu sunt romani. Sunt
super-romani! Romani absoluAtit s de lovii si de gonti, ca au un instinct n@nal de fiare
haituite. Eu am stat cu macedo-romani in te@nriRai, nu sunt oameni, domnule! Sunt semi-zei.
Dacéa pe unul 1l bate pina nu-i mai ramin ochiichp, nu declara nimic. Ceva fantastic. Au o
barbéie atit de perfectaf10).

tutea, care audiase stralucitele cursuri de filosefigiei tinute de Nae lonescu, pentru ca
la celelalte cursuri, de logica sau de metafizitBs-a prea dus, impagea parerile filosofului
despre ortodoxie, catolicisgnprotestantism, precusi cele privitoare la disolia provocata de
Tnmulirea sectelor religioase, catalogate de Nae lonesept "protestantizante”.

"Nae lonescu m-a iubit foarte multl amitneste (cu citeva luni inaintea moy Petre
tutea. "Virf de generge"”, cum fusese odinioara considerat, filosofukr@®gttea spunea despre
sine ca ar fi vrut sa fie legiuitor, dar a ajundiedilosof pentru ca "intimplarile au alergat fees
el dar nu au reiit s&-1 nimiceasca”.

Traducerea sintagmei heideggerie8eih ist mitseir o considera gkgtd in forma "a fi
impreund". Credea cé la mijloc este o deéfini'a fi asemenea cu Ala", adica "omul e facutaup
chipul si asemanarea Aluia".

Dupa filosoful Petreutea, omul nu se poate autodefini. Tot ceticoautobiografiile
marilor oameni, "pe care o le comenteaza ca si cum ar fi marturisiri atiEssi revelatoare
asupra naturii lor, nu reveleaza nimic. Tot ced&resc tia sunt amintiri sau nelighi ale lovirii
cu lucrurile concrete.

Nu existd omul autonom ...Despre om nu se poateespa este, pentru ca atunci cind i
adaugam predicate nu-I matétegemsi incepem sa-| ierarhizam. E filosof, e omstienta, e
tehnician, e negustor t@ran...Noi nu putem sa spunem CUM suntérv. Petretutea, intre
Dumnezeusi neamul mey 1992, p. 335- 337).

Lui Petretutea 1i placea sa invoce spusele unui indian, duggiedienii, prin mistica lor,
s-ar putea socoti superiori europenilor, dar sonpi@dicai de "unul care 1i depéste, de Platon”.
Pe sine se considera platonician, cum il consigigra Nae lonescu.

Platon, spunea el, este Yrarea spiritului induntrul eternitd. "Daca incerc s gindesc
Universul, mai spunegitea, mut Biblia in universul ingta al Ideilor platonice. Asta e
meditdia (...) Nustiu cine a spus ca Platon este un avantcrist. pig Pdaton e cel mai mare
ginditor al Europei”. Filosoful Pettatea critica "dicionarul filosofic al badevicilor romani" ca-

I pusese in circa lui Socrate posibilitatea autoegterii.

1l citise cu o Trelegere superioard pe Platgisesizase ca in fond, dincolo de
autocunoste, pentru Platon, formula "lui Socrate” era o icev@ a ajutorului Divir{11).

Intrebat ce crede despre augustiniamitetior intimo meo", filosoful, cu stilul sdu
inconfundabil, a regit in chipul cel mai sugestiv sa ilustreze ima@emanscendeai: "Mai
adinc decit noi e Dumnezeii.e-n noi. E in noi simbolic, nu real. Ca nu poatennezeu sa
intre Tn carcasa unui om, chiar daca este lautgaemiului Nobel"(12).

Interlocutorilor séi, nu tocmai pregésa urmareasca subitiliii@ filosofice cu care umbla
Petretutea, le spunea, gindind ca cite, poate vreunul din ei va ajunge sa-I priceapa,
nominalstii moderni au incercat sa degradeze ldeea plapoare e arhetip, in concept logic.
Adica sa-l gindeasca pe Platon logic. "Nae lonesoai spuneautea -, nu l-a gindit logic pe
Platon, ci metafizic. Ideea platonica e principieator, nu expresie formal logica, la fel cum este
un concept".

Tabloul platonic cu "grota” ii parea "cel mai gt din istoria gindului omenesc”, pentru
c&, in perfect acord cu Platon, Petreebucredea cd omul vede lucrurile "in imagine, icigihd,
nu n sinele lor". Un argument i era ofeiitle intutia filosofica din versul eminescian: "ochiul
te mintesi mintea te-gald". i placea sa aminteasca celor din preajmeisaarele istoric



Nicolae lorga despre Eminescu spusese ca estee'&apntegrala a manii romane", iar
filosoful Lucian Blaga c& "Eminescu reprezinté ig@éatonica de roman".

Finalurile aporetice ale dialogurilor platonicédteau peutea sa evidgreze impasul in
care Platon se afla permanent. In aceasta "segesdel lui Platon fgi de Kant, care e mai
plavan”, gindeautea. Fiindca Immanuel Kant "are impresia ca posetl#ii, in timp ce Platon
Tsi da seama ca nu rezolva nimic".

Dialogul Sofistul ii parea o capodopera pentru ca in el Platones&isa singur Zeul este
creator, omul ne putind fi decit imitator. "Eu ciitesc cuvintul crage -spunea filosoful -
creaie literard, crege muzicald, crgge filosofica, lgin de ris". Cumva pe linia lui Nicolae lorga
si a lui Nae lonescu, mai vorbea Peuigeasi de modestiadranilor, anonimi autori de
capodopere, modestie pe care o scgtaai mult in valoare, asociind-o cu ingimfareaoaeid a
mediocritdilor din cultura comunista. "Ogénii, isi spunea filosoful, mai pe ocolite, gindul, se
semneaza unde vrgiunde nu vrei, pe gardui pe hirtie...(13).

Ceea ce insa ii aducea la exasperare pe cultwihic sa asiste neputingibla tot mai
marea audigé post-revoltionara a lui Petreutea erau formularile sale de genul: "S-a gindit, s&
stiti, In Romania n geneia mea...Acum, in gengira nouéd nu e nimica. Eade personalitéde
generg@ei mele...atia de acum sunt...bdiele viitor...nici unul reprezentativ".

in vremea tinendlor sale, mai spunea el adaugind paie pe foc, &péirpuneau mai mult
spirit in ceea ce faceau...Astazi pun mai mgitetenie". Orgiretenie posedéi animalele,
precizatutea pentru a nu lasa loc de confuzii, pentrsirgienia este orma inferioara de
inteligend, einstinct.

Gindindu-se, foarte probabil, la filosoful Nae ésnusi la pleiada de discipoli pe care i-a
format, Petreutea va spune odata la un interviu: "apare un cap.psate mai multe deodata,
care sunt ancorate in acglaeal. Si daca idealul este stralucit reprezentat, devonaé
modelatoare pentru cei care-l urmeaza. Trebuiesaideea de oameni-model (...) Modelele
se topesc in genetiaCei care devin modele sunt hotaritori pentrtates sunt creatori de
curente". Paradoxal este, sublinia indeajuns deadpBtreutea, cd popoarele, oricit de mari,
devin reprezentative printr-un numar restrins geazentan.

Despre Lucian Blaga spunea ca "a fost incontdstabmai mare filosof al nostru”. Ca
profesor ins&, Blaga "se putea lua de mina cu Semivaul dintre cei mai prestigibpeconomsti
ai Europei, pe care studémici nu-I ascultau la cursurki la cursurile lui Heidegger se cam
dormea" adauga Petnaea.

"Mircea Eliade a fost cineva! De tinar a fostadgtspunea filosoful Pettetea, neuitind
sa-i aminteascd calitatea de a fi fost "pteit de Nae lonescu".

Despre apologe devenirii, casi Nae lonescututea nu avea o parere grozat&unt
prosti istoricizani -observa filosoful Petreutea-, care se consoleaza prin devenire. Devenim mai
civilizati, nu? Sau mai ctul Adica murim casi caprele, numai ca e mare lucru cé exista
Immanuel Kant, Descartes, Newton, ma rogiaathari creatori de culturd". Pentrygisevidertia
mai bine poazia sa filosofica, el adauga: "Dar existdauritorul de religie Hristos". Apologe
devenirii nu iau in seama acest lucru: "ei se @@adstorie".

"E 0 mare seceta de personaiiggum in Romania, o mare seceta" -constata cuipdéf
jale in suflet Petreutea. "Noica n-a produs nici un virf spiritual...npradus decit igi care ar
putea fi buni asistenla Filosofie,si atita tot."

"Generaa de azi e mohoritd", le mai spunegea celor care se imbulzeau sa-| asculte
sperind in zadar ca vor augi de la el-, acelealucruri mult trimbtate despre vreun nume de
scriitor contemporariDar au fost figuri creatoare in epoca la noi"uia el s&i lamureasca
auditoriul.

"Geniul, - considera Petratea -, e relief, noutate, inve®, creare de epogéstil. Nu e
neaparat inteligent, e suprainteligent”. O bunétiare a unor asemenea ginduri o gasim chiar in
relatarea lututea despre Constantin Braggype care, cu multa fine de spirit, I-a definit
"primul tdran decaden(14).



Admirind sculptura lui Brangu Petretutea |-ar fi intrebat: "Maestre, cum evitan
geometrismul dumneavoastra simplificator, decoud®tiy Cum eradran roman, dgeptsi
rafinat, Brincui ar fi raspuns: "Asta 0 spune opera, daca ea ywlid -a intrebat apoi: "Care a
fost ideea care a prezidat Pasdrea maiastra?"usiiind@ru, ar fi raspuns: "Nici o pasare,
domnule! Ce paséare? in America a fost taxata dneptz!".

Comentariile lututea sunt de toata frumusa: "Untaran ca asta e decadent, domnule!
Rafinament ca asta n-am avut nici eu, care-s daréuilosofica!". Poanta este aminata, spre a
mari efectul povestirii. Branguar mai fi zis: "Amslefuit materia ca sa aflu linia contingié&
cind mi-am dat seama cé n-o pot gasi, m-am o@rc&cineva nevazut mi-a dat peste miini!"

Cu adinca uimire, cu care parca ar fi vrut saatagieze pe interlocutorul sau, uimire
trecutd mult dincolo de marginile, oricit de depéat ale admitgei, in finaltutea intreba retoric:
"Ce zici de asta?"

Petretutea Tmpartgea bucuros celor care-| vizitau concluzia la cguasese la cei 89 de
ani ai sai: "pretii au mare rezerva fa de cei care vorbesc in termenii cregligi natiunii". Nae
lonescu, le spunea vizitatorilor séi Patrea, "a fost o mare personalitateioaalista".

Despreutea, Nae lonescu credea ca va ajunge sa-i conduwadfii pigind temeinic
pregétit in arta guvernaiii5). De unde sa ghiceasca tradarea Occidentudgiarta Romaniei
dupa Yalta? Cum sfi{poatd Nae lonescu inchipui cite capacitéeatoare vor fi frinte odata cu
ntemntarea celor mai valogointelectuali aitérii, odaté cu diabolica decapitare spirituald a
Romaniei? "Pe vremuri -nota I.D. Sirbu(1919-198®) pnii optzeci in jurnalul sau, pcériile
erau pline de intelectualii acestia erau erau pézide geald semianalfabg Acum sunt inchise
doar IDEILE; dar ele sunt pazite de doctori inddéesi litere".

Cindtutea zicea: "faptul ca& murim, de cele mai multe @tirnp, este un semn al
dragostei lui Dumnezeu pentru noi", probabil c§iseleasi la Nae lonescu, chiar dacé nu s-a
Tmpacat niciodata cu ideea ca Nae lonescu ar fit m@moarte buna.

Asa cum am aratat in volumul despre metafizica n@sioang16), acesta poseda un
extraordinar spirit critic, imbinat la modul cel nfiericit cu o mare finge speculativasi totusi,
Nae lonescu a dispret speculda filosofica sterild, idealismul sub toate formelde. Pe sine se
considera "realist”, cum tot "realist”" il considerae Platon. Metoda filosofica a lui Nae lonescu
era hotarit "descriptiva”, fiind interesat insadeuparticularul faptelor ca atare, ci de generalul
din ele. Chiar atunci cind Nae lonescu il concqueesoman "ca pe waran invéat, dens de
credind", el nu facea o spectiagratuitd. Foarte probabil, Nae lonescu rididasang de
"element eseral" un lucru real pe care il constatase de indatfa cunoscut pe genialul Petre
tutea.

Oricit de sincer dezaproba Petgea parerea lui Nae lonescu deggranul roman,
tocmai pegutea il regasim, ca sa spunesa,an trasaturile romanului inféat de Nae lonescu.
Pentru ca insgitutea se recurspea pe sine, din punct de vedere cultural, un eaaogare a
pastrat nealterat "fundamentul spiritualt@sn din Muscel".

nainte de a-I lua la sine, Dumnezeu i-a ingauPetretutea bucuria ca, inconjurat de
tineri reporteri s& aminteasca cum "a fost admirat de Nae longsda Blaga"Stiind bine ce
spunetutea completa: "Cred cé e de ajuns".

NOTE SI COMENTARII MARGINALE

1. v. Nae lonesctntre ziaristica si filosofie, Ed. Timpul, lai, 1996, p. 135.

2. v. Valeriu Cristea,M-am fatait asa, un pic, in epoca., in rev. Caiete Critice, nr. 4-
5 (77-78) 1 1994, p.11. Articolul este scris dugiea micului digionar intitulat 321 de vorbe
memorabile ale lui Petretutea (Ed. Humanitas, 1993), reprezentind o gedegc d-lui Gabriel
Liiceanu din interviurile filosofului Petrgitea de dupa Revaia din dec. 1989 insitd de o
scurtd prefed intitulatd de acestaO'posteritate Tn 50 de pagini Dupa opinia noastra, este



cam exagerata pretgn editorului de a crede ca modestele salgasatnodeste nu numai ca
numar de paginil-, ar reprezenta "posteritatil@sofului Petretutea. Cu atit mai mult cu cit, in
ciuda supra-aprecierii ei, setecaduce pe undeva a referat de fawé@nt ideologic.

Valeriu Cristea transcrie, pe coperta revis@aiete Critice" titlul prefetei d-lui
Liiceanu: 'O posteritate in 50 de pagiri In cuprinsul revistei titlul apare Tns& schimda-
am fitiit asa, un pic, in epocd, pentru a se potrivi mai bine cu parerea sa peag# filosoful
Petretutea ar fi fost, nici mai mult, nici mai ga decit un "scandalagiu al breslei filosofilor".
Dupé Valeriu Cristea, "manifestarile” lui Petugea ar fi reprezentat "un contintipat al
ideilor". Aspectul de "referat ideologic" aélor 321 de vorbe memorabiléretinute de dl
Gabiriel Liiceanu este imediat recunoscut de Val€nstea. Numai cé el ar fi alcatuit "referatul
ideologic" intr-altfel. Din acest punct de vedezenfegionarea unei "posteritid pentrututea,
oricit ar fi fost ea de succintd, ar lasa de déiihdca selectia facuta de dl Liiceanu i-a panut |
Valeriu Cristea "vadit tendéinasa din punct de vedere politic".

Dar fara nici o indoiald, atit apgai -la Editura Humanitas-, a unei lucréari purtired p
copertd numele lui Petratea, chiar daca lucrarea 1i apiae d-lui Gabriel Liiceanu (directorul
Editurii) si nu filosofuluitutea, citsi apartia numelui filosofului Petreutea pe coperta unei
reviste editatdih colaborare cu Academia Romanaindicad un mic semn de acceptare a
filosofului Petretutea, ostracizat de reprezertaculturii comuniste. Mai exact, un prim pas in
Tncercarea de integrare a lui Petnea in cultura contemporana. Urmatorul pas ar ditimarea
intermedierilor, publicarea la Editura Humanitashar cati avindu-I drept autor pe filosoful
Petretutea. Ceea ce ar atrage dupa sine receptarea giadiaiea, disctia in marginea
adevaratei posteriida lui tutea, nu a unei posteni&ontrafacute.

3. v. Valeriu Cristea, op. cit., p. 10.

4. Tn inchisoarea de la Ocnele Mari, povgstéostul dginut politic, ing. Matei Biloiu,
"untaran, care erg el arestat pentru cauze anti-comuniste si li@ raport la directorul
Tnchisoriisi a cerut in mod deosebit sé fie mutat cu Pettesa. Directorul I-a intrebat de ce.
taranul a raspuns ca vrea sa-| asculte cum yb&Ce nelegi, ba, tu de la &sta?" "Nuéieg
nimic, dar e napraznic!" (v. ing. Matei BiloiuSa dai ce inc&i-e necesat in rev. Academiei
Universitara Athenaeum, numarul intitul&@eétre tutea, incercare de portret, 1992, p. 6).

5. v. Valeriu Cristea, op. cit., p. 11.

6. "S-au ingramadit asupra lui Nae lonesta @ltora) prea multe calomnii (facute de
diversi carlisti, de comungti etc.) incit au format un strat geologic atitges, incit risca s nu
mai treaca nici razele cosmice. Omul cel mai calaitrufin istoria noastra..." (v.Vasile Bancila,
"Efemeride naeionesciergin rev. "Manuscriptum”, nr. 3-4 / 1998, p. 192).

7. Preuirea dintre Petreuteasi Emil Cioran era reciproca. lata ce-i scria (ir74%ui
Bucurtincu) Cioran despre Petratea:

"Casi tine, 1i pastrez lui Petrica acgeadmirgie. Ce om extraordinar! Cu verva sa fara
pereche, daca ar fi trait la Paris, ar fi avutastdeputdie mondiald. Vorbesc adesea despre el
ca despre un geniu al vremurilor noastre sau, egtiathd, ca despre singurul spirit genial pe care
mi-a fost dat s&-I intilnesc in véamea". (aprilie).

"Asa cumti-am scris ultima dat&, admira mea pentru Petrica a rAmas intacta de-a
lungul anilor. Ce geniu fulgurant! imi amintescateva dintre formularile sale gacum le-a fi
auzit ieri. Am cunoscut multe spirite remarcabiletice care unele erau cu totul de prima mina:
nu am intilnit in nici un caz o inteliggnatit de incandescenta ca a sa" (mai).

8. Pentru cei care, dupa RevadLanti-comunisté din dec. 1989, tot vorbesc de
"comunismul romanesc”, masluind Tn continuarerisgtBomaniei, pe care tot masluita au
nv&at-o, precizarea lui Pettatea cu privire la intemtarea sa prin abuzul facut de g@licii
autohtoni Sub cererile rusati" este -poate- binevenita (v. Petugea,intre Dumnezeusi
neamul mey Ed. Anastasia, 1992, p. 383)



9. v. Marcel Petsor, "O fintind din care au baut tati", in rev. Academiei Universitara
Athenaeum, numarul intitulaPetre tutea, incercare de portret, 1992, p. 10.

10. v. rev. Academiei Universitard Athenaeum, nwhiftitulat "Petre tutea, incercare
de portret”, 1992, p. 4.

11. v. PlatonCharmides, precunsi eseul nostru intitulatChez&ia poartd nenoroc?
cuprins in volumul: Isabela Vasiliu-Scral@zgnfiguratii noetice la Platonsi la Eminescu Ed.
Star-Tipp, 1998, p. 12-20).

12. v. Petreutea,intre Dumnezeusi neamul meu,Ed. Anastasia, 1992, p. 322.

13. v. Petreutea, op. cit., p. 357.

14. Desigur, marele sculptor Constantin Br&@nera untdran roman cu totul aparte. Sa-i
spunem, impreuné g¢utea, "decadent". Dar, dup&iea din inchisoare, Pettetea s-a intilniti
cutarani romani onuiti. Exista o intimplare cu stie "miri transilvaneni”, povestita de
filosoful tutea d-lui lon Papuaj repovestitd in mod magistral de acestRadstfata volumului
pe care l-a ingrijit: Petreitea,Batrineteasi alte texte filosofice(Ed. Viitorul Roméanesc, 1992).

15. "Eu, - povestea Petngea-, am fost in delega Romaniei la Moscova, in 1940,
toamnagi am stat pina in martie -o iarna la Moscova, ¢ind ne-au luat Basarabk ne-au
luatsi Bucovina, calcind acordul Ribbentrop-Molotov cara indecisi imprecis sub raportul
preteniilor teritoriale ale Rusiei. lar Gafencu i-a sgusMolotov: "Bine, exceleté, sa zicem ca
Basarabia@mai stapinit-o, prin raptul teritorial grului Alexandru I, la 1812j prin tradarea
turceasca (fiindca era obligg Turciei, ca stat suzerandiade noi, s& apere integritatea
frontierelor Moldovei), dar Bucovina de cg lmat-o, ca n-a stpinit-o niciodata!Si zice
Molotov lui Gafencu: "Asta-i 0 eroare". "Dgl,de ce n-o repat@"” "Cind inghite Rusia ceva, nu-
i dispusa sé dea afard", a fost raspunsul lui MeloSSi ce i-gi raspuns, domnule ministru?"-
intreb eu. "Nimic. Dar dumneavoastra, domnutea, ce i-a fi rAspuns?” "Avem vomitive de
varsai dublu!". La obréznicie, obraznicig jumatate.! (v. Petrgutea,intre Dumnezeusi
neamul mey Ed. Anastasia, 1992, p. 394).

16. v. Isabela Vasiliu-Scrablsletafizica lui Nae lonescu, in unicai in dubla ei
infatisare, Ed. Star Tipp, 2000.

<< La Cuprins
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<< La Cuprins
IDEILE, UN DECOR VARIABIL IN SCRIERILE LUI EMIL CIO RAN

(Nae lonescusi Emil Cioran)

Nae lonescu "avea un farmec nemaipomenit. Era
cuceritor (...) Foarte rar intilngi asemenea
profesor (...) Era o un personaj care nu-i curant 1
universitdi, o figurd non-universitara. (...) A adus
un ton nou in Universitate. Mi-e imposibil s&-mi
imaginez o universitate fara el. ...In tot cazdbat o
aparitie unica".

Emil Cioran

Intreaga opera a celui mai framintat discipduaNae lonescu, Emil Cioran (1911-
1995), aa cum marturisge insyi Cioran, ar avea, pe undeva, o "dimensiune redgfd. Ea
provine din resorturi "pasionale”, mai mult degiitdo sensibilitate metafizica echivalind cu
"disprgul temporalului”. Caci pentru Cioran "numai volugt suferifei convertgte existera in
destin” (v. E. CioranCaderea in timp, Paris, 1964).

Petretutea sesizase perfect cum prietenul sau, Emil Cidnafina sa cocheteze cu ideea
cé tristeile sale ar fi de sorginte metafizica. De acesea inlaturé neclaritatea astfel survenita
spunind urméatoarele: "Cioran nu este trist metafizopriu-zis - dg asa credea - nu e trist
pentru ca 1l intristeaza conidi umana in genere, ci pentru cad omul e un aninoailton” (v. Petre
tutea,intre Dumnezeusi neamul mey Ed. Anastasia, Bucugt, 1992, p. 331).

Despre Emil Cioran, Nae lonescu (1890-1940) pufut spune, pe buna dreptategiea
trait existemga in formele de vid ale Rengerii, "intepenit Tn superbia individualistd”. Horia
Stamatu (1912-1989), care la Paris |-a cunoscuet penEmil Cioran, spunea despre acesta ca
este "pesimistul cu cel mai mult humor dig pesimiti stie”. lar Petrgutea, inc&i mai lamurit,
zisese odata ca "Cioran nu e deloc disperat. Eua&ee preface”.

Inswi Emil Cioran recungtea pe undeva citdistractie 1i provoacd demolarea
"solemnitdilor” intelectuale. Or, frenezia lucidii§ cu tendina ei de a nu limita prin nimic
operaia judecarii demolatoare, nu dizolva numai "solaéite" intelectuale, obiectul careia i se
aplica, ci se dizolza totodatéa pe ea $nsédum bine remarca Nae lonescu in 1937, anulfia igia
pulicase Emil Cioran articolul sdu despre "lucittitecu o nepotrivita referire la personalitatea lui
Nae lonescu.

Explicarea "dimensiunii religioase" a operei saj@, cum o prezintd Cioran intr-unul din
caietele sale, prin faptul de a nu fi "bun de ninincviata de zi cu zi, nu poate fi luaté decit ca o
gluma cu nuatd autoironicd, o dovada a finului sau umor: "Detrtiaip, din prima mea
tinerge, stiu c& nu sunt bun de nimic in lumea asta de Bion aceastaj doar prin aceasta, am
capatat un fel de dimensiune religioasa. Da, somm fard ocupge <<terestrd>>, cineva in
afara preocuparilor pe care le au céilMocaia mea este de a fi un nerealizgt).

Dar, dincolo de umorul disipat in asemenea rindimd se gindise la "dimensiunea
religioasa@” a operei sale, el probabilsca amintit de cele citite in jupea sa intr-un articol al lui
Nae lonescu, publicat in martie 1937: "Acel cajartnpe Dumnezeu e mai aproape de mintuire
decit cel care tragge in negarea lui Dumnezeu, chiar daca moralmarde d viga fara pacat.
Caci cel dintii prin chiar blestemele lui 1l maiseste; pe cind cel de-al doilea.(2).

De la sine iteleasd, in cazul lui Cioran, este presug@ziupa care realizarea prin
"operd", sau prin orice alt mijloc de fixare, agatupa sine "moartea”, incetarea oricarui chin,
anihilarea resorturilor "pasionale” ale exige2omeneti.



Odata, Petreutea I-a intrebat pe Cioran: "Ma Emile, tu ai sistefiu ma intreba daca
am cagciug Tnainte de a muri”, i-ar fi raspuns Cioranpaeca ar fi vrut sa-i arate cit de bine
retinuse parerea lui Nae lonescu in aceasta péivide altfel, Tnsgi titlul uneia din cétile sale,
"Caderea in timg' poarté pecetea profesorului séu care vorbisesritéd cu aproape trei decenii,
despre taderea in istori€ si despre taderea in Cosmas

Dupétutea, Emil Cioran - in ciuda marii sale inteligence se vagee in tot ce a scris - ar
fi avut un singur cusur, "o singura trasatura instoria n fiinta lui: e neconsolator”. Dar cum ar
fi putut sa fie Cioran in vreun fel "consolatoriha, prin critica sa excesiva, a judecat mereu
lucrurile dupa méasura lui proprie, nu dupa masuceaurilor pe care le avea in vedere. "Caci
judecind lucrurile dup& masuri care nu sunt aledioale tale, -observa Nae lonescu, nu e decit
firesc sa le gasa in vina. Daca 1l judecisa, si Dumnezeu poate ajunge a fi vinovat!"

Insuficierta sentimentului iubirii, Tn opinia lui Emil Cioranu dep&este prin nimic
insuficierta sentimentului contrar, existind chiar un hibrégipnal al celor doud, iubirea
suferirtei: "a iubi suferima - consemneaza Cioran - inseamna a nu voi sa péxa din ceea ce
esti, Inseamna a-savura infirmitdile” (v. Emil Cioran,Caderea in timp, Paris, 1964).

In acelai registru pasional, dominat de ego-centrism,stde un oarecare teribilism
juvenil pastrat nealterat de-a lungul timpului, o a putut scrie cad " a uri lumgaa te uri
Tnseamnd a acorda prea mult credit atit lumgidie Tnsui, inseamna a@-crea neputita de a te
eliberasi de lumesi de tine" (v. E. CioranCaderea in timp,Paris, 1964).

Asta Tn ce privge neputima de evadare din sinele propriu macinat de uranigacu
sentimentul contrar nu ajungem prea departe. Peétiubirea ar fi prin excelgi deformatoare
n ce private "obiectul iubirii”. Tn plus ea mai are, pentrmH Cioran, accegunea primitiva a
celui care chinuigi se chinuigte: "Pasiunea da dimensiuni unor lucruri lipsiteddaensiuni,
proclama idol sau monstru o umbgépacatuigte faad de adevarata insemnatate géiior si
evenimentelor. Este, deopotriva, cruzimgfde celdlalgi fatd de sine, caci n-o padrai fara sa
chinuiesti si s& te chinuigti”.

Vesnicul refren, "totul este sufetii’, capata in scrierile sale un aspect mai vingigat
favoarea autenticité suferintei: "tot ce nu este durere este imposturad”. Aceasfasi concluzia
discursului sdu despre iubire: "In afara de indsliisite si, la rigoare, de disptgtotul e
suferind, chiarsi placerea, aceasta mai ales, a careitfemu consta in a depérta durerea, ci a o
pregéti. Admiind ca n-atinti atit de susi ar duce doar la dezaméagire, ce dovada mai buna a
insuficiertelor sale, a lipsei de intensitate, de exigteExista efectiv in jurul ei un aer de
impostura pe care nu-l aflam niciodata in jurulediiy ea promite totugi nu oferd nimic, e din
acelai aluat cu doriga” (v. E. CioranCéaderea n timp, Paris, 1961

Viciul lui Cioran, dupa Petrgitea, ar fi fost "cultivarea in exces a paradoxuluiea a
mai vorbit despre "luciditatea sterilizantd" a@ioran "care nu ancoreaza in definitiv in nigiic
parca nici nu vrea. Are tot timpul gustul provizoitai scinteietor(...). Daca ai intrebari
fundamentale, eseale, dar rAspunsuri neconcludente, joci pe fgt.dhinuit. (...) Cind gi
lucid, esti in fata cimitirului (...) Luciditatea este o categorieaianta”.

Din refuzul de a se inclina intéaoricaror "solemnitd' intelectuale, dasi din teama de
anihilare a resorturilor pasionale puse de Cioadoalza oricarei existemnumane, va decurge
totala sa netelegere a metafizicii naeionesciene.

Poate de aceea, in succinta bibliografie asupidde lonescu pe care o cuprinde n
volumul sau intitulalNae lonescu, ga cum |-am cunoscutEd. Humanitas, Bucugg, 1992, p.
132), Mircea Vulcanescu (1904-1952) trece sub &adrcolul scris de prietenul séu, Emil
Cioran, despre "drama luciditdui Nae lonescu". Aceasta omisiune esre curadt evidenta, cu
cit Vulcanescu meaioneaza chiagi cele citeva accente juste care apar in artiggudare, la
moartea lui Nae lonescu, |-a scris Parfélcaru (1894-1980), in ciuda "animozitanvidioase
ce l-a insuflét in viata faé de Profesor(3).



Entuziasmat peste masura deigetui Nae lonescu despre "plictiseald”, ca stare a
creaturii ramasa singura tdiain faé cu sine ingé(v. Mircea Vulcdnescu)ae lonescu, ga cum
[-am cunoscu), Emil Cioran, cu toate ca sesizeaza just cergrgnedirii metafizice a lui Nae
lonescu in Dumnezeu, luindu-se pe sine drept masundge sa afirme, intr-un mod total gre
ca soldiile metafizice adoptate de Nae lonescu ar fi sevipimbriri voluntarei dramatice ale
luciditétii sale".

Mindru de incontestabila realizare artis{iéa articolului sdu despre "luciditatea”
profesorul Nae lonescu pe care-l iubeadmira cu tot patosul tingig dupa cum el insi
marturisea la inceputul articolului -, Emil Ciorariost destul dgocat s& constate ca lui Nae
lonescu nu-i placuse ce a scris despi@el

Din motive yor decelabile, Cioran facuse acgesmoare pe care a mai facut-o, cu zece
ani Tnainte, studentul Stanciu Stoian. Acest stydetr-un articol publicat in revideea
Pedagogica, literard, sociala(nr. 7-8, noiembrie-decembrie 1927), avansaserpéarca Nae
lonescu, in mod sincer, n-ar crede in nimic, dawam om total lipsit de convingeri.

La vremea respectiva, gia parere a studentului Stoian Stanciu fusese pramendata
de Nae lonescu, la unul dintre cursurile salerdadt, dar cu o perfecté integrare in mersul
gindirii sale in acel moment, Nae lonescu spusesarkul de logica din 10 februarie 1928 ca un
student "ist¢' a scris "lucruri fundamental false" despre giedisa, pentru ca nu a venit pe la
cursurile sale s& vada cam ce gitelel.

Emil Cioran, cai Stoian Stanciu I-au banuit pe Nae lonescu detsigm. Unul
invocindu-i "luciditatea”, celélalt capacitateaadg sugine, ca nimeni altul, punctul de vedere.
Alaturi de mutimea celor care au incercat, fara succes, sa \suéekespre gindirea lui Nae
lonescu, Cioran s-a arétat a fi impenetrabil ldedmetafizice ale lui Nae lonescu,sde
"metafizica lui Ahile"(6) nu i-a rAmas complet indiferenta. Poate din céineagii visind la
fapte eroice, chiar in condle in care orice dorif& de agune, alta decit aceea de a scrie, era pe
de-a-ntregul sraind structurii sale sufiéite

in 1938, Nae lonescu primise la retiagiarului "‘Cuvintul" impresionanta colgie a 38
de taieturi din ziarele cuprinzind articole caresepasera de ideile lui, toate dovedind o
profunda neitelegere. Precizind diferende metod& de structuré sufleteasca dintresietei 38
care se straduisera in van sattl@eaga, Nae lonescu incheie replica sa cu urmaodservae:
"pentru ca o afirm@e sa circule intre oameni se cere la acei oane®a ce scolastica numea
con-naturalitate".

Din lipsa de con-naturalitate, gindirea filosofecfui Nae lonescu a ramas rneirasa de
cei din preajma sa, de discipolii lui, care-l acamidin toata inima. Nici Mircea Eliade (1907-
1986) in postfe volumuluiRoza vanturilor (1937) nu s-a apropiat prea mult de filosofia lui
Nae lonescu. El s-a ocupat doar de publicisticdeBooului sdu, peste muani.marturisind ca
tiparirea volumului de publicistica a lui Nae lonadusese "una dintre cele mai steptate
bucurii din cite i-a daruit tinetea". De altfelsi Horia Stamatu remarcase cum din publicistica
lui Nae lonescu "se degaja o energie intelectyiadfirituald unica in scrisul roménesc".

Cind va scrie din nou despre Nae lonescu, Mirdea&(7) isi va reitera opiniile sale
despre "socratismul” lui Nae lonescu, pe care &sasai in postfaa volumuluiRoza
Vanturilor si pe care le-a reluat in articolul chigaantitulat, scris la un an de la moartea lui
Nae lonescu.

E drept ins&, ca Mircea Eliade, Tn cele scrisemartie 1940 Tnaintase cu un pas in
intelegerea porei metafizice a lui Nae lonescu, dar nu foarteenaorbind despre debutul
carierei universitare a fostului sdu profesor, @ndsta s-a oprit la problema iubirii ca act de
cunoatere,si observind ca ea "a ramas in centrul preocup&dte metafizice pina in timpul din
urma”.

Nici Emil Cioran n articolul intitulatNae lonescusi drama luciditétii” (publicat in
revista "Vremea" din 1937), n-a apucat sa se aprogigindirea lui Nae lonescu. Cum s-ar fi



putut gindi Cioran la ce-a gindit Nae lonescu,ibde mult I-ar fi admirat, cind el era mult prea
preocupat de propria-i persoand? In rindurile sareoiau scrise despre Profesorul sdu, Emil
Cioran, sub pretextul interesului pe care i |-atiinit drama lucidit@i lui Nae lonescu, in fapt,.
ajunge s&i creioneze un autoportret destul de fidel

Si totusi, cu marea lui intdie si sensibilitate, Emil Cioran va rgiusasi salveze intregul
studiu Tnchinat lui Nae lonescu, printr-o singwénarca referitoare la modul cugnfinea Nae
lonescu prelegerile sale de logica. "Parcé s-aitaté plins de clopote intr-un tratat de logica”,
consemneaza el, in treacét, spraistirarticolului.

Adevarul acestei obsemviescrise cu pana de maestru de tinarul Ciorampstat cu
usurintd constata, cind, spre a gasi cele gindite de dvastu despre "exist@i, subiect prin
excelend metafizic, a trebuit sé& deschidem un curs defognu un curs de metafizi¢).

Daca din articolul scris Tn 1937 mai mult deciiripul de clopote ratacit intr-un tratat de
logicd" despre gindirea lui Nae lonescu altcevaapoate afla, in schimb din acest articol,
precumsi din citeva rinduri pe care le va scrie lavel ani dupé aceeea, se vede in ce fel Emil
Cioran dejagi alesese drumul in \i&

Strain de Tntreaga arboresg®ea gindirii metafizice naeionesciene, cum amtroeat
ceva mai sus, Emil Cioran a fost permeabil doatrpeémetafizica lui Ahile". Dovada cele
scrise de el in 1940 despre "eroism" ca unic&isolie a scépa de vacuitatea non-sensului unei
vieti omenati (v. Emil Cioran,Inselarea prin agiune, publicat in rev. "Vremea" din 15 dec.
1940).

Cu aceed reteta explicativa, Cioran incercase in 1937 sa redaté@tismul
Profesorului sau la un simplu ideal menit s& maseteidul vigii". Dar Cioran nu s-a oprit la
asemenea g¢#d presupunere. El i-a addugat precizareasiigrasita-, ca asemenea ideal ar fi
fost, in cazul lui Nae lonescu, rezultat al un@irfe contiente opergi de auto-impunere.

Pentru rolul séu de sceptic, pe care, de tindudtafoarte Tn serios, Cioran nu putea crede
decit ca "ideile sint un decor variabil, ele n4ausiorie decit o funiee ornamentald” (v. E.
Cioran,inselarea prin adiune, 1940).

Asta nu exclude insa simpatia pe care i-a trezietafizica lui Ahile", cu importanta
corecie, cd iubirea de patrig agiunea pe care aceasta iubire o atrage dupa siG&rian nu
vor ramane nici un moment ceea ce ele sunt, gp@bimpreund in f@a chinului costiintei.

latd cit de perfect egal siescrie Cioran la 26 de ani, in exact agee@aniera in caresii
va scrie ulterior intreaga opera: "ca prin iuliep&im conflictele legate de subiectivitatea
noastra ca atare sau cé prifiwee issim din noi irsine intrind Tn sfera obiectivitéi-ce conteaza
aceste solii in fata tragicului uman, a chinului cgliintei, a raului existeral de asti ca traiati
si prin aceasta a nu mai putea trai!".

Mult dupé stabilirea in Fraa, cam in vremea cind lui Emil Cioran 1i aparusedas
prima sa carte scrisa in limba francez4, filosvfasile Bancila (1897-1979) i spunea unui fost
elev de-al sau: "Cioran este ursgehiat inteligent, stdpin pe cultura germainstabilit in Frama
datorita respingerii operelor sale de mediul irdelal romanesc(9).

Straina de orice ego-centrism, spre deosebir@dgalui Emil Cioran, pozia fata de
realitate a filosofului Nae lonescu dovetdeo cu totul altd ielegere a vid. In orice caz, o
intelegere fundamental diferitd de pzidiscipolului sau.

Pentru Nae lonescu omul nu este supus unei "cadgmp", ci unei "caderi in Cosmos".
Adica intr-o lume intru-totul asemanatoare lumiiEminescu, ga cum o descria Nae lonescu
intr-un articol din "Cuvintul": vie, plind de sedind de-a face cu o realitate puternictgasi
ginditad in mod unitgd.0).

Considerarea lumii ca un "Cosmos" este foartectanatic poziei metafizice a lui Nae
lonescu. Cu atit mai mult, cu cit la acest filosafimplica o atitudine metafizigéreligioasad de
subordonare, de "umili” fatd de real. Pentru céa la baza metafizicii naeiorescgasim
credirta profunda ntr-un plan transcendental regiligarincipiu si ratiune de a fi a existeei



omenagti, la care omul "participa, chiar luind ftéaprin participare”, & cum omul ia fiigd prin

"participare” in viziunea platoniG@iin viziunea crgtinismul rasaritean.

NOTE SI COMENTARII MARGINALE

1. "Depuis longtemps, depuis ma prime jeunessaigdgie je ne suis bon a rien ici-bas.
C'est par la, et par la uniquement, que j'ai acgéssorte de dimension religieuse. Oui, je suis
un homme sans emploi "terrestre”, quelqu'un enmded®ce que font les autres. Ma vocation est
celle d'un irréalisé." (v. Emil CioraGahiers. 1957-1972, Editions Gallimard, 1997, p. 641).

2. Rgionamentul lui Nae lonescu , dupé care "acel ¢gted pe Dumnezeu e mai
aproape de mintuire decit cel care wi@én negarea lui Dumnezeu, chiar daca moralmarde d
o viata fara pacat. Caci cel dintii prin chiar blestenieidl marturisgte; pe cind cel de-al
doilea..." este foarte potrivit yeic framintatului Cioran, pe catetea ar fi dorit "s&-l impace cu
Apostolul Pavel". Numai ca un asemeng@mreament rAmane valabil doar in aplicarea lui la
sentimentul religios.

Daca se incearca pastrarea forghechimbarea camutului, valabilitatea
rationamentului inceteaza. Este tocmai ceea ce autpifa vedere cei care, in cadrele unui
rationament de acest tip, au introdus "sentimentutiiude patrie”,tinind motis sa-l descopere
chiarsi in cele mai cutremurétoare infamii din citesteeut pe hirtie tinarul Cioran pe seama
naiunii din care i s-au nascut proprii p&fin

Desigur nu pentru a convinge pe cineva de "p&nuil’ pe care-l degaja respectivele
pasaje scrise de junele Cioran. Lucru de-a dremipibsibil. Ci pentru a reactualiza (in vremuri
post-revoltionare) coginutul ideatic al repectivelor pasaje. Cam aceéténg sa devind, cu
foarte pdine excepgi, telul "pasiondlor” de opera lui Emil Cioran ...

3. latéa rindurile cominind acele "accente juste” pe care trebuie sé&énfarcat Mircea
Vulcanescu in articolul scris de Pangfidicaru despre Nae lonescu @utentul” din 18 martie
1940: " O fascinanta inteliggly comunicativ pina la sedig; cu un minunat dar de degiéare a
ideilor, dind logicei o supte persuaziva (...) Nae lonescu, una din cele nzasinate mif (...)
rezuma o personalitate cu totul newioiita".

4. Despre Emil Cioran care, pe deplin merit, a tietemnat drept cel mai mare stilist din
cultura franceza contemporané, Mircea Eliadetioraaza in disaia sa cu Claude-Henri
Rocquet faptul ca acestai'insuise, de foarte tinér, o uimitoare maiestrie litér@r.). Scria atit
de bine roméarge incit era de neinchipuit cé intr-o zi va da didvde aceaaperfegiune literara
si in franceza. Cred ca exemplul sau este unicV{rece Eliadejncercarea Labirintului ,
traducersi note Doina Cornea, Ed. Dacia, Cluj-Napoca, 1$9@6).

Potrivite personalitéi cu totul excentrice a marelui stilist care atf@$oran, ni se par
rindurile acestuia consemnate intr-unul Gaietelesale: "Scriitorul veritabil sacrifica orice,
chiarsi onoarea, pentru opera sa".

Dupa traducerea in roma&te aCaietelor lui Cioran, scriitorii care in comunisgirau
"sacrificat onoarea" au crezut ca gasesc intiadia Cioran referitoare, in primul rind, la pragpr
sa persoand, exact argumentul ce le lipsea pecteda ca astfel au devenit "scriitori
veritabili”...

5. In interviul pe care Emil Cioran a acceptat séfere dupa Revotia din dec. 1989 d-
lui Gabriel Liiceanu, la un moment dat glaminteste ca lui Nae lonescu nu-i placuse ce a scris
despre el.

in acelai interviu, Cioran descrie felul cungi tinea cursurile Nae lonescu:

"Interesant era c&iipregéatea cursurile numai pe jumétate, pentrwic@ata erai jurnalistsi nu
avea timp. Din cauza asta improviza mult, faceanare eforti gindea chiar in timpul cursului.
Si atunci te prindea cu el in elaborarea asta. tifpe care-l facea ni se transmitgaoud, in ga



fel Incit tensiunea era reciproca. Intrai cu al-tnproblem&i avansai impreuna cu el. Foarte rar
ntilnesti un asemenea profesor. Rea sé creeze o colosala intimitate de gindire Pe)inga el,
ceilaki profesori de la Facultate faceau figura&@ieani naivi (...). Nae lonescu era detestat de to
profesorii (...). Oricum, era un personaj care gufent in universitg o figura non-universitara
(..)- A adus un ton nou Tn Universitate. Mi-e imsjnl s&-mi imaginez o universitate fara el. Fara
el mi-ar fi I4sat o imagine timpita. In tot cazuioat o apatie unica" (v.Nae lonescu in

constiin ta contemporanilor si.Crestomge de Gabriel Stdnescu, 1998, p. 116-120).

6. v. Isabela Vasiliu-Scrab®jetafizica lui Nae lonescu, in unicai in dubla ei
infatisare, cap. "O metafizica cu doua intdri", Ed. Star Tipp, 2000.

7. "Eliade, -observa Pettatea intr-un interviu-, nu s-a de#é niciodata de poporul
roman, nu s-a indoit niciodata de poporul romam Hacticat indoiala metafizica in ceea ce
priveste destinul istoric al poporului roméan, ca Cioriindca Mircea Eliade s-a dgtd
corstient, teoretic, de istorism. Cioran s-a inecairism (...). Tot pesimismul lui Cioran se
chiama istorism."(v. Petnaitea,intre Dumnezeusi neamul meu Ed. Anastasia, Bucuyts
1992, p 330.).

8. v. Isabela Vasiliu-Scrab§jetafizica lui Nae lonescu, in unicai in dubla ei
infatisare, cap. "Metafizica fiigei - viziune integratoare a celor doué solmetafizice", Ed. Star
Tipp, 2000.

9.v. Acad.Stefan NiculescuYasile Bancild-vocaia paideicd n rev. "Manuscriptum”,
nr. 3-4 / 1998, numar special Vasile Bancild, ©.18cad.St Niculescu a absolvit in 1946 liceul
"Mihai Viteazul" din Bucureti, unde Vasile Bancila i-a fost profesor.

Petretutea desemna cu epitetul de "bazaconie" prima calikcpta de Cioran in 1934,
considerind ca Emil Cioran, "de e culmile disperarii (1934) -acea revolta infantila -, n-a
evoluat deloc". Trebuie s& menam c&si filosoful Lucian Blaga constatase, in ce pstee
scrierile lui Cioran, acefa"teribilism juvenil” perpetuat mult dincolo dersta tinara.
Pesimismul junelui Cioran, atit de spectacyglate neséabuit infdt pe cele mai inalte culmi, ar fi
fost, in opinia lukutea, "o deficierd personalé pe care el o proiecteaza asupra papoman”.

In 1990, dupa revederea articolelor scrise Trré¢tea sa, Emil Cioran rdmasese "perplex”
n fata atitor cuvinte "cu sensfara sens". Dar numai o fragene de secunda. Fiindcd, in ciuda
virstei, el era neschimbat. Fara a se dezice wreament, ba chiar supralicitind, el scrie
urmétoarele: "Secretul meu era simplu: n‘aveanusimasurii. In fond aceasta-i cheia oricérei
vitalitéti" (v. Emil Cioran,Singuratate si destin. Publicistica 1931-1944Ed. Humanitas,
Bucursti, 1991, p. 7).

Petretutea sintetizeaza, ca nimeni altul, in doar citevaeointreaga sferé de preocupari
a prietenului sdu: "Cioran se yo intre biologizangi estetic, estetizant" (v. Petratea,intre
Dumnezeusi neamul mey Ed. Anastasia, Bucwtg, 1992, p. 330). AceleExercises
d'admiration ", facind o noté cu totul aparte in intreaga opdté Emil Cioran, erau considerate
de Petrautea "o chestiune de implinire".

Vizitat la un an dupd moartea lui Petugea, Emil Cioran ar fi spus: "Eram prieteni buni.
Nu stiu ce ne unea... Cind vorbea el, toatéd lumea t&re@aun spectacol. Un fenomen (...) Eu am
spus despre el ca este singura minte genialéifatéia mine (...) Imi pare rau ca nu l-am vazut
dupa igirea din pycérie (...) unde am auzit ca s-a igtret".

10. v. Nae lonescultitre ziaristica si filosofie", articol publicat in "Cuvintul", nr. 1493,
din 19 iunie 1929, cuprins in volumul cu acet#lu aparut la Editura Timpul (k&), 1996, p.

266.
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O AVENTURA DINCOLO DE CARE TOTUL E CU PUTIN p&,
AFARA DE REPETItIE
(Nae lonescuwsi Constantin Noica)

"Tn istoria viefii spirituale a neamului nostru, Nae
lonescu va figura ca una din realizarile lui cele
mai implinite”

Virgil lerunca

“Nici unul dintre dascalii universitéiromansti -consemna lerunca -, n-a avut discipoli
atit de vrednici (...) Care dintre universitaristrose poate mindri cu o pleiada de ushta
aceea care stringe laolaltd pe Mircea Vulcadnesc@onstantin Noica, pe Mircea Eliade cu
George Racoveargi Emil Cioran ?"(1).

La data cind Virgil lerunca scria aceste rinduril®65), Constantin Noica (1909-1987),
Petretutea (1901-1991), Nicolae Steinhardt (1912-198@)ulti, multi altii erau aproape siie
umbre abia igte din inchisori. Mircea Vulcanescu (n.1904) treein lumea celor drggnca
din 1952, in inchisoarea din Aiud, Mircea EliadmiECioransi George Racoveanu scéapasera de
temnta luind drumul exilului, cai Virgil lerunca.

Nicolae Steinhardt, refuzind s& apara ca martacatarii in procesul lui Constantin
Noica, fusesei el trecut in boxa acuzatr, in 1959, la citeva luni dupa arestarea lui Boic

N. Steihardt urmase Dreptul, dalFacultatea de Literg Filosofie. De la elgi doar post-
mortem, pentru ca N. Steinhardt nu a mai apucalezRevoltiei anti-comuniste din dec. 1989,
s-a putut afla ce sitea un oarecare auditor "nedinainte sedus, nedenprevenit" venit sa asiste
la unul din cursurile lui Nae lonescu: " Sgm ceva foarte ciudaitfoarte exaltant: ca& nimic nu
este mai insemnat in lumea aceasta viata oamenilor, chiagi a celor mai de ringi mai
nesofistica, decit naravul culturii. Nu era un orator deddliii lorga, Goga, Titulescu, Duca,
Istrate Micescu (i-am ascultat delectat p@ t®ar pe tai ii intrecea. Pe toli lasa cu multe
lungimi Tn urma prin darul acesta incomparabil demasmite, de a dovedi absoluta convingere
ca nimic nu este mai de actualitate, mai string®ad, pasionant, mai bogat in conseein
pragmatice decit cultusa chipul ei paroxistic, filosofia. Nimeni ca el tiéiia cu atita intensitate
si foc problemele, dilemele, impligde, capcanele, chemarile culturii (...). Cultygantru Nae
lonescu era o treaba pe tdai pe moarte, urgenta, capitald, decisivaractica, de toate zilele!
(...) Nici urma de rigoare pedagogica, de p@itoctorald, de imperturbabilitate magisterica. Ci
numai flacargi patima (...). Mai bine decit oricine, Nae lonescpriceput, inainte ca
existenialismul sa fi devenit o mod# o doctrina cvasioficiald, ca suntem ctiitosindii la
libertate...Pentru labirintul reflexiv nu exista fimal Ariadnei.Trebuie sa razbale unul singur,
singur cu tinei cu fiinta ta, tot atit de necunosctuitd casi celor din jurul tdu (...). Nae lonescu
n-a predat.ogica sauMetafizica, a predat cutura ca antirefugiu, antichietudiméijzolare, ca
stare de tensiune. Nu te lua de mind, nu te silefi,rezolva problema (...). Te lasa liber, nu te
pov&uia decit pentru a te constringe s&liegi ca nu-i dgagasi de aminare, ca Facultatea de
filosofie e unul din locurile cele mai fierlgingi mai primejdioase din lume, unde faptura ta
daruitd cu mintgi cu putere de judecata (Urteilskraft) nu vineasaatte si s buchiseasca un
numar oarecare de volume groase, gii$ifinpezeasca gindire sa se trezeasca din
somnoleré. El, deci, nu preda un sistem, ci o libertate"$kinhardt intr-un interviu realizat de
loan Pintea in 1988, publicat in rev. "Criterioggife noud), nr . 4, 1990, fragment republicat de
Gabriel Sténescu in vdllae lonescu in cofstiin ta contemporanilor saj Bucurati, 1998, p.
356).



Din apostolatul sédu cultural - prin care Constaioica, dupa igrea din inchisoaraj-a
pus la modul cel mai benefic amprenta asupra epomiuniste -, daca luam aminte la cele spuse
de cei care i-au fost in preajméa, se resimte acevpresie. Cai Nae lonescu, Noica incerca sa-
i faca pe cei din jurul séu pastda adevarata culturd. Pentrugdoica, la rindul sau, considera
cultura si in special filosofia- drept un lucru de maxi@éualitatesi stringena. Dar, faré nici o
ndoiald, una este sa consideri actuala filosofiad perioada de totala libertate de expresie,
alta devine actualitatestringena adevaratei filosofii intr-o perioada in carersearca
impunerea unui anumit mod de gindire. Asta pentiu enai vorbi de Tnsécondtionarea
publicarii oricaror scrieri prin factori extra-cutali, atit de caracteristica epocii comuniste.

A doua zi dup& moartea lui Nae lonescu (15 maA®0), Constantin Noica 1i trimetea o
scrisoare prietenului sau, Emil Cioran, aflat Tarfa. latd un fragment din cele scrise atunci de
Constantin Noica: "ma duc miine la inmormintareadu sentimentul cd ne apasa un blesiem
ca nici o intimplare nu-mi putea saraci mai mutitd de roméan ca aceasta (...). Pentru intiia oara
Tncerc sentimentul tdu al exilulgiial orfelinatuluisi al nefiintei romaneti (...). Si-acum, abia
acum, simt cd aveai dreptate sa vetibae posibilitatea de a supragienumai prin amintiri (...)
astazi simt ca e ceva care gfjte, o aventura dincolo de care totul e cu péatiafara de
repettie. Te imbréisez intru Nae, te imbtidez pentru c&i tu suferisi nici tu nustii."

Se remarca in scrisoarea lui Noica o prisghaam putea spune chiar insolita, folosire a
acelui Tntru" pe care ulterior filosoful de la Paltinil va considera a fi "operatorul séu
ontologic". Asezat la loc de cinste, operatorirtiu " va fi inglobat ca piesa cheie in titlul
tratatului de ontologiehevenirea intru fiintd, publicat de Constantin Noica in 1981.

Vom observa ihsé cum "operatorul ontologic ‘UaNoica, apéarut in scrisoarea din 16
martie 1940 alaturi de numele lui Nae lonescu,ocmé prescurtata a lui "in", dar avind o
accepiune similaré celei indicate de noicianul "intrtiyura, iargi alaturi de numele lui Nae
lonescu, in cuprinsul unui articol din 1937 scres Bmil Cioran.

Din scrisoarea lui Constantin Noica se mai poata fiséracirea fiitei sale de roman*
resintita de discipol la moartea lui Nae lonescu, dei cam aceasta latura a fiei sale ar fi
trait cu adevaratifitru " Nae lonescy?2).

Foarte probabil, asemenea tuturor celartaleri absolver ai Facultdii de literesi
Filosofie care-l iubeasi 1l admirau pe profesorul Nae lonescu, Noica aubscrisi el, din
toatd inima sa, la rindurile cu care Emil Ciorginiricepea, in 1937, articolul sdu despre Nae
lonescu: "Am inceput sa descifrez tulburarea aespira prezega profesorului Nae lonescu cind
mi-am dat seama cé exista in anumameni iradieri personale carora ai vrea sae\datima,
sa& nu mai fii tu, s& mori in @& altuia. Infinitul de vraja personala te face lsaralonezi orgoliul
individuatiei si sa& Tncerci s& devii totul in altul. (...) De odte, Tn vibrante accente de afeae,
Nae lonescu mi-a parut singurul om pentru careoséerenuta! Tentaia, adicd, de a-i tréi
viata lui. Si as fi nesincer, daca nu @pune ca sunt @ tineri care traiesc in el. (...)Alaturi de
tendinta aceasta de a te pierde in el (...), n-am cuna#icoiin care sa te oblige a fi mai mult tu
insui" (v. Emil Cioran,Nae lonescwsi drama luciditatii, in rev. "Vremea" din 6 iunie 1937).

Amintindu-si cum Nae lonescu il alunga pe Noica de la senmieaale, Emil Cioran
credea ca la mijloc ar fi fost o antipatie perséiid). Mircea Vulcénescu, talegindu-I mai bine
pe Nae lonescu, vorkie in cartea sa despre Nae lonescu deeddgogie negativa Prin
mijlocirea ei profesorul cuta sépuna la incercare stud@nCei dornici sa se apropie de el,
erau adesea respinProfesorul de filosofie 1i alunga de la semipartai cei care nu aratasera
destuld pasiune pentru filosofie.

Mircea Vulcénescu evid@aza latura pozitiva a acestei atitudini, dovediteimp a fi
fost folositoare, "céci la Nae lonescu -scrie M@&d/ulcénescu-, s-au format muineri care
filosofeaza azi la noi: Bancila, Floru, Noica, $4er Cioran, Herseni, Amzar, Mihail Sebastian,
Costin Deleanu, Racoveanu, Mircea Nicolescu" (wckh VulcdnesclNae lonescu ga cum I-
am cunoscuf edtie ingrijitd de Alexandru Badea, Ed. Humanitas,2,9p. 29).



In 1943, dupa recitirea cu mare atera operei filosofice a lui Nae lonescu, pe care
tocmai o ingrijea pentru tipar (impreuna cu Mirdedcanescyi Constantin Floru), Constantin
Noica va semnala intr-un articol publicat @dhvorbiri literare " bogdia de idei risipite cu
generozitate de Nae lonescu intr-unul din cursssle de istoria logicii.

Titlul pe care-l pune articolului sau\ae lonescusi spiritul de scoald' ar vrea sa
sugereze, nu atit necesitatea "redescoperirii&@ Mnescu", sau a faptului ca "Nae lonegeu
sé gindeascdi ca "se poate inva carte de la un asemenea om", ci mai mult ca dleestu are
discipoli reunii "intr-o Asociaie filosofica, urmind s poarte numele lui Nae Em#.

Altfel spus, prin titlul ales, Constantin Noicaaasa péarerea ca Nae lonescu "a rodit” prin
discipolii adund n aceasta Asodi@. Ca fostul profesor de logisdde metafizica al faimoasei -
pe atunci- Universitibucuratene -, a creat gcoala de gindire filosoficd romaneasca. Fiindca a
stiut cum sa-i indemne pe tineri sa aibe curagél fie" ei insisi, S& gindeasca prin &i,nu prin
altii.

Constantin Noica meioneaza in introducerea articolului sau din 1948 quofesorul
Nae lonescu i-a invat sd mearga la surse, dindu-le "gustul de a d& tu texte filosofice
netraduse, chiar cind era vorba de textele n ligtbaca ale filosofilor din antichitate.

Tn plin comunism, Noica va urma calea arétatéipisitor sai de cétre Nae lonescu.
Destul de staruitor, el Ti va indemna pe cei canigitau sa-i urmeze exemplsilsa citeasca
filosofie direct de la surse, fard intermedieri.fef filosoful Petrgutea, un alt discipol (dar mai
ales prieten) de-al lui Nae lonescu, i trimitedebetele autorilor pe cei care voiau sa afle ce a
gindit un filosof sau altul. Uneori chiar prin citéhasive, in nenaste, din scrierile cite unui
filosof nean.

Doar ca peutea, in comunism, nu-l vizitau cei carer fi riscat astfel cariera. Altul era
anturajul de tineri care-l frecventau fpgea, uneori cu mare curaj, in pofida ai@mérile venite
din partea Securitiéi Pentru ca, spre deosebire de Constantin Néloapful Petretutea era cu
mult mai "primejdios”. Nu numai prin uimitoarea&ticire a migii sale, cisi prin deplina sa
libertate de gindire care nu-i putuse fi in nicialnip temperata.

Interesant este c& unii vizitatori mai persevgr@riui Noica au renut indemnul
maestrului lor de a merge la surse, intr-o forntppe epocii comuniste, cind cenzura era de
multe ori mascata prin "antologii". intr-un mod dekeptul bizar, dupa revala anticomunista
din dec. 1989, ei au exersat asemenea mod de tger@esurse” tocmai pe cele gindite de
filosoful Petretutea.

Dupa moartea lui Pettatea (3 dec. 1991), sub pretextul alcatuirii uneokogii, dl.
Gabriel Liiceanui-a asumat cu atita convingere rolul de mijlocitdre filosoful Petreuteasi
cititorii séi, Incitsi-a decretat notele copiate dupa cele gindite tdeea drept "unica posteritate a
lui tutea" (v. Gabriel Liiceanu) posteritate in 50 de pagini prefaa la volumul321de vorbe
memorabile ale lui Petretutea, Ed. Humanitas, Bucugg, 1993, p. 5-14).

Intrebat odaté la ce lucreaza, Peixea, cu olinuita sa prezeé de spirit, a raspuns:
"lucrez la legenda mea". Obosindu-se sa copieapoi sa publice 50 de pagini de metidzlee,
poate ca dl. Gabriel Liiceanu n-a ajuns sé creaditio ele va risipi "legenda lui Petigea".

Desi naivitatea cu "posteritatea” antologiei sale (orata alfabetic in forma de dimnar) ar da
oricui de gindit.... Ca de altfeil ridicula ei in&are la rangul de "opera" néscuta "in alsen
opereisi dincolo de orice opera existenta"(lbid.)

Afirmatia lui Constantin Noica dupé care "se poate fenearte de la Nae lonescu” pare
sé reprezinte ideea centrald a articolului scris943. Intrucit Noica o reig o completeaza cu
afirmatia dupa cardstoria logicii, aa cum era ea prezentatd de Nae lonescu in anwraiar
1929-1930, ar came "vreo 15 sau 20 de subiecte de doctorat valapiln ele inselaj dincolo
de Universitéle Romaniei". El se va limita insa la o succimt@marare a jumatate din numarul
maxim avansat, putind desigur trece oricit de mditechiar subtitlurile puse de Dumitru
Cristian Amzar fiecarei prelegeri. Fiindca prelelgelui Nae lonescu sunt dense de gindire
filosofica, la cel mai Tnalt nivel al ei.



Primul subiect, "originile rasaritene ale scolasti este, ca sa spunergaaargumentat de
Noica din afirmaa lui Nae lonescu dupa care "scolastica esteifé@@ala un fenomen al
Apusului, de origini Tnsé categoric rasaritene"n&tantin Noica citeaza in mod fragmentar
explicgia datd de Nae lonescu la cursul al Xll-lea, coimehtoar ca aceasta problema "ar fi
vrednica de straduiele unui intreg moment cultural din W@aSud-Estului”.

Problema "originilor rasaritene ale scolasticui' atrebuit sa fie prea mult cautata. Ea
aparea semnalata prin subtitlul dat de Dumitrut@nsAmzar primei pér a celei de-a Xll-a
prelegeri, cursul de logica din 1929-1930 fiindaums la car€Comitetul de editare a operelor
lui Nae lonescuhotérise a pastra titlurike subtitlurile puse de acest prim editor al cursulu
litografiat.

Dar ciudat este ca Noica trece sub tacere paimgarelegere in care profesorul Nae
lonescu lamurea studdor care ar fi "dedesubturile” problemei, de ceaste lipsit de interes
dacé originea scolasticii se afla Tn Rasarit satpins.

Mai precis, Constantin Noica omite tocmai parteangald a disputei pe aceasta tema,
sarind peste demersul lui Nae lonescu facut Tnread@laturarii unei prejudegacareia lesne Ti
putea cadea victima oricine. Profesorul incesealar sa inlature prejudecata "unei precumpaniri
a activitdii spirituale apusene in dezvoltarea filosoficaadpei”.

Chiar n citatele pe care le da, Noica parcéa iméursa sugereze cum Nae lonegear fi
ntemeiat afirmgile sale de aspect revaeianar pe simple impresii. Aceasta se vede foaee cl
din intregul pasaj pe care-l vom reda mai $0gjn care, cu majusculd, am semnalat fragmentele
retinute de Noica spre a fi citate:

"Scolastica este consideratd in genere ca oti@papuseana -spunea Nae lonescu. ESTE
INCA UNUL DIN LUCRURILE CARE SUNT ADEVARATE NUMAI RINDCA LE AFIRMA
TOATA LUMEA. Pentru ca originea apuseand a gindicilastice nu este, de fapt, un lucru
dovedit. DACA AR FI SA NE URMARIM IMPRESIILE, ga cum urmaresc teoreticienii
scolasticii care afirma originea apuseana a apel@ade de gindire omeneasca, daca ar fi sa
vorbim tot dupa impresii, EU ASPUNE CA MAI DEGRABA SCOLASTICA ESTE, FARA
INDOIALA, UN MOMENT AL APUSULUI, DE ORIGINI INSA CATEGORIC
RASARITENE.

Faptul ca afirm o origine rasariteana scolasfiaga atii afirma o origine apuseana
acestei perioade din istoria filosofiei nu estsitiple semnificge (...).

IMPRESIA MEA ESTE CA UN PUNCT DE VEDERE FORMAL, GZE SA
PRECUMPANEASCA, ESTE MAI DEGRABA RASARITEAN, PRINEENTA
STRUCTURII SPIRITUALE, DECIT APUSEAN...".

Cum bine se observa, Constantin Noica a sarie@dstmaia lui Nae lonescu dupa care
originea apuseana a scolasticii este nedovednd, ifn Occident afirmata, pyr simplu, pe baza
de "impresii". In fragmentele fi@ute pentru a fi citate, Noica 1l lasa in exclitsite pe Nae
lonescu sa vorbeasca "dupa impresii".

in ce private tratatul de logica "care este baza edificiubaiastic”, Nae lonescu spusese
Tn mod hotéarit ca "prin structura sa launtricaraee multe puncte de aseménare cu Rasaritul
decit cu Apusul”. Asta dupa ce constatase ca MidPsadlos are asupra acestui tratat "tot atita
drept la paternitate (...) gaPetrus Hispanus".

La Constantin Noica, fara nici o argumergaaceste lucruri se relativizeg4fprintr-o
iscusita intorséatura de fraz&: Nae lonescu agimted la baza scolasticei sta un tratat de logica,
despre care nu sée bine daca nu cumva e a lui Psellos” .

Pe linga considetide sale originale, privitoare la structura laucdra tratatului de logica,
Nae lonescusi baza afirmégile sale despre egala indregit@ intre Psellos(1018-1078)Petrus
Hispanus (1226-1277) asupra patetiiticestei logici de sorginte aristotelica, - avatar
tendinta de a-l considera drept autor pe filosoful bizaMichael Psellos -, pe teza gostasi
argumentatad de Prantl. Dupa PraR#yva Logicalia("Mici tratate de logica") atribuita lui Petrus



Hispanus ar fi fost o traducere latind a unui tratais de Psellos, intitulaRezumat alstiin tei
logicii lui Aristotel ™.

Filosofulsi logicianul Anton Dumitriu, Tn cartea sa desps®ria Logicii (ed. I-a 1969)
mai enumara dintre lucrérile de logica ale lui MiehPsellos urmétoarele: "Comentariile la
Isagogéa lui Porfir", "Comentariile |&ategoriile lui Aristotel" si "Comentariile laDespre
interpretare a lui Aristotel”.

Intr-o lung& nota scrisa in caractere maruntepAmMumitriu prezinta cu multa
obiectivitate disputa asupra patertiitcestei scrieri medievale, astfel ca cititorsiieclasat s&ar
traga singur concluziile(v. Anton Dumitrilstoria Logicii, Ed. Didactic&i Pedagogica,
Bucursti, 1975, p. 329). Mai ales dacé poate apreciarr@za unor nume care au sunsit teza
paternitdii lui Michael Psellos, teologi filosof, supranumit Sfatuitorul Filosofilor ".

Dar, cum monumentala $storie a Logicii urma sa apard in traducere engleza, la o
editura din Anglig5), mai peste tot in text Anton Dumitriu vogbe de tratatul care a stat la baza
scolasticii, @ cum se vorlye in Occident.

Dupa opinia noastra, disputa are douéd aspectémailamuzant decit celalalt. Primul
este ca aceasta ceartd asupra patgrsigaduce in jurul unor naé manuscrise privitoare la
logica lui Aristotel. Se incearc8aalar sa se atribuie un péarinte medieval pentrgtersatizare a
logicii antice, sistematizare avindu-I drept paimtdiscutabil pe Aristotel.

Al doilea aspecti el la fel de amuzant, consta in faptul ca in Bt precis in Bizamn
studierea logicii lui Aristotel s-a dest&at fard intrerupere, cunoscind o mare inflordatéa cu
infiintarea, in secolul al Xl-lea, a Academiei de la Camstopol. "Aceastd academie,
consemneaza Anton Dumitriu, stimuleazd Occidergtureeze academii dupa modelul ei, ca de
exemplu cea din Parifjtetia)" (v. Anton Dumitriu,Istoria Logicii, edtia a Il-a, 1975, p. 325).

n schimb, Tn vestul Europei, Aristotel va fi ilrzedescoperit, prin filosofii arabi, abia
dupa instituirea domingei arabe in Spania. Aceasta disputa asupra pi@Eteranor naite
manuscrise in marginea logicii lui Aristotel, néai lamuritd, ne pare a ilustra lipsa detsan
umorului pe care il au cei care vor, cu oricg,B& impuna "prejudecata unei precumpaniri a
activit&ii spirituale apusene in dezvoltarea filosoficauadpei".

Cel de-al doilea subiect de doctorat semnal&atestantin Noica a se gasi in prelegerile
lui Nae lonescu este "unde ségte istoria filosofiei antice”. Pentru acest subigistipolul reine
(din cea de-a doua prelegere a cursului de logicd@9-1930) observia maestrului sau
privitoare la ciudatele impgin din manualele de istoria filosofiei, in care(@e ani dupa
Cristos sunt lagain domeniul istoriei filosofiei vechgi in acelai timp sunt prelua la capitolul
filosofiei crestine, cuprinsa in filosofia medievala.

Pentru urméatorul subiect al unei posibile tezeloigorat ("Cu Socratg cu Platon tot
materialul logicei e dat") Noica se ogte |la sfisitul prelegerii a Vlll-a, unde Nae lonescu trage
concluzia intregii prelegeri: "Cu Platon, prin um@goate datele logicii sunt teoretic puse. Tot
ceea ce urmeaza de aici inainte, de la Aristof@ha in ziua de astazi, nu este decit prelucrarea
acestui material. Agé doi ginditori, Socrategi Platon, au dat tot materialul de care dispune
logica". Desigur nu are rost s mai continuam, noecé igiruirea celorlalte subiecte promise
cititorului de Noica este lapidara, lipsitd de conagiile care ar marcga amprenta discipolului.

Interesant in articolul scris de Constantin Naiegpare nu atit modul de a se opri -la pura
intimplare, ori stimulat de lectura recenta a vee@ati de filosofie -, asupra unui subiect sau
altul tratat intr-o maniera ineditd de Nae londsacturs, ci nota justa pe care uneori stie sa o
evidertieze, exact in zona dgteptare a cititorului.

De pilda, dupa semnalarea incurcéaturii celor 49@m din istoria filosofiei, de gacum
el singur ar fi descoperit-o, Noica citeaza tithle, o perfecta banalitate, al uneitcéare fusese
chiar tez& de doctorat (Marrdbaint-Augustin et la fin de la culture antique Paris, 1938)
comparind subiectul ei cu tema "atit de bogsitdg actuala!) cum e cea a articularii dintre cele
doud lumi".



Petretutea, intrebat (dupa dec. 1989) cu care dintre difclpi Nae lonescu s-a siti
solidar, el 1i enuméara pe Mircea Eliade, Emil CrgrArsavir Acterian, Bucutincu, Mircea
Vulcénescu, ontindu-l pe Noica. La insistegle tinarului sau interlocutor, careea neapérat sa
afle parerea filosofului Pettatea despre Constantin Noica, acesta a spus ca Yoeas-a
contorsionat(b).

Desigur, in circumstaele Tn carai-a trait ultimii 38 de ani ai vid, daca Noica nu s-ar fi
“contorsionat”, cultura romana ar fi fost vaduwdt&una dintre marile ei personatifdntr-o
epoca in care orizontul ei aproape se innegurasaullienea mediocritfllor, calare pe vrafuri de
cétti publicate in tiraje copkitoare.

Dovada a "contorsionérilor” la care a fost sildnStantin Noica, std azi scrisoarea pe care
i-a trimis-o lui Anton Dumitriu, dupa publicare&, 1975, a celei de-a doua @da Istoriei
logicii. In aceasta scrisoare, Noica, fost discipsincer admirator al lui Nae lonescu, caruia i
dedicasai teza sa de doctorél), consemneaza urmatoarele: "banuiesc ca nu ma crezi
oportunist cind spun (dar numai d-tale, aproape)t pidec (pe Nae lonescu) mai sever decit d-
ta, nu numai omegee, poate chiar carturdte, dgi omul avea ca nimemaimon-ul filosofiei in
el" (8). Adaugindu-l in paranteza pe acel "aproape”, dpapede cum Noicatia bine c3,

Tnhainte de a fi cititd de Anton Dumitriu, scriscasa va fi cititd de Securita@).

NOTESI COMENTARII MARGINALE

1. v. Virgil lerunca, LEGA NETERMINATA A LUI NAE IONESCU, in "Cuvintul din
Exil", februarie-martie, 1965, republicat in NAENESCU IN CONSTIINA
CONTEMPORANILOR SAl. Crestomi de Gabriel Stanescu, Criterion Publishing Co,,In
Bucursti, 1998, p. 171.

2. Fara a ne abate de la cele scrise de Conshdwittia despre Mircea Vulcédnescu "e
infinit probabil c& nu @fi putut da, peste citeva decenii, ROSTIREA ROMANECA fara ledia
lui Vulc&nescu" (v. C-tin Noica, O AMINTIRE DESPR&IRCEA VULCANESCU, in
"Almanahul literar" din 1984, p. 37), s-ar puteaisp ca laturafiin tei sale de romén/, care
traise "Intru Nae" cit timp a trait Nae lonescul\lzica a prins din nou via "intru" Vulcénescu,
chiar fara VulcanesciCatre aceasta concluzie ne-ar duce rindurile peida scria Noica lui
Mircea Vulcanescu in 31 mai 1944, dupa ce acesta@aruseDimensiunea romaneasca a
existertei: "...simt bine c& ne legam mai trainic unii dei gburtai cu tatii de aceasta eternitate
romaneascdn care trebuiesi eu sé cred, pina la urmgsubl.ns). Caci e momentul tau astazi,
asa cum a fosgi al nostru, pina ieri".

3. lata fragmentul la care ne-am referit: "Naesknu nu putea sa-I sufere pe Noica.
Uneori nu-l accepta la seminar, care, sigur, nuasentu seminariile oguite. "Nu, nu, zicea,
dumneata sa nu vii miine" (Fragment din convorblive&mil Cioran cu G. Liiceanu, Tn rev.
"Dilema”, Anul lll, nr. 129 din 30 iunie-6 iulie,905, republicat iIn NAE IONESCU IN
CONSTIINtA CONTEMPORANILOR SAI. Crestomi de G. Stinescu, Bucktie 1998, p.
165).

"In generatia mea spunea Petneitea,Noica a fost considerat interesant, dar nii
inteligent. Casi Eliade. Stii cine a fost inteligent in genergéia mea? Cioran. Este un om
extrem de inteligent, aproape vicios. (...) insa d@re Nae lonescu se spunea ca scuipa
inteligenta."

4. Tn contrast cu rezerva lui Constantin Noicéata oricarei opinii in ce privge
problema paternité tratatului de logica aflat la baza scolastiangrijitorul cursului - publicat Tn
1993-, trageaza aceasta problema in felul apodictic in cdeeasstragata in ditionarele
Occidentale, crezind ca astfel 1l corecteaza peldfascu, vezi Doamne, surprins in flagrantul
unei eroriscolarsti (v. notele d-lui Marin Diaconu de la p. 243 diol. Nae lonescu, ISTORIA
LOGICII. 1929-1930, Ed. Humanitas, 1993).



5. v. Anton DumitriuHistory of Logic, 4 vol. (englez&), Editions Abacus Press, Kent
Wells, 1977.

6. C. Noica "a scandalizat pe mulind a scris cé se oferise, inspérie, sé se faca
antrenor de marxism"- consemna dl Mihai Constastinéntr-un articol despre Noica publicat
in rev. "Romania literard@”, nr. 43/1-7 noiembri€%9

7. "Ce mult am jubilat vazind ca i-ai dedicat ealf 1i scria Vasile Bancila lui Noica n
22 aug. 1940, dupa ce primise teza de doctoratqatiddlde C-tin Noica in 1940 sub titlBchita
pentru istoria lui cum e cu putintd ceva nou Mentiondm ca n edia a doua a acestei gar
tiparita la Editura Humanitas in 1995, dediz@atre Nae lonescu nu a fost reprodusé, in pofida
faptului ca inNota asupra edtiei se consemneaza ca "interuareditorului s-a limitat la
actualizarea formelor lexicale..."

8. v. rev. "Viaa Romaneasca", Anul XCIV, august-sept. 1999, N3, B- 153.

9. Marele poet lon Caraion, supraguigor al inchisorilor comuniste in care ankins-au
tocat virfurile spiritualitéii romaneti, iata ce scria despre "pazirea" in continuadetiautilor
politici eliberai Tn 1964: "Pe linga aproape fiecare fogirdg politic, in orice caz pe linga
fiecare dintre cei apanind profesiei mele, e plantat cite un togardlitar in civil (ne hotarisem
din inchisoare sé le spunem acestor umbre veglesiaarstozi cu un singur numevarasul
Hitler , contopind n el ilustrativ fuziunea celor doudremismesi plagi, comunismnsi fascism),
care apare din cind in cind la tine acasa, oretan, ori la telefon, ori la serviciu, ori tgtaapta
n strad&i-ti cere sa-l ing@sti, ca s&4 arate cé nu te-a uitgitcd niciodata ancheta cazului tau
nu se va termina. Indiferent ca ai fost condamnainy ca ai stat in inchisoare carlg
administrativ sau ai avut -ca mine, vai mie! - oadamnare pe vid. E mereu acejalucru.
Mereu te afli sub interogatoriu. Meregtigoe buza abisului” (v. lon Caraioimsectele
tovarasului Hitler , Minchen, 1982).
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CEVA DESPRE VIAtA SI OPERA
LUI CONSTANTIN NOICA*

Una dintre figurile cele frumoase ale epocii comte) a fost, chiar in vremea unui bine
supravegheat dogmatism, un filosof. Lucrul estendare, numai ca vorba cronicarului, dupa
care "omul este sub vremi", nu s-a prea potrivipetsonalitatea lui Constantin Noica (1909-
1987).

Nu s-a prea potrivit ea nici cu alte mari persié@lale culturii romane. Cu Lucian Blaga
(1895-1961), de exemplu, care dezvaluia pe astunsUNTREA LUI CARON, unele imagini
absolut cutremuréatoare prin adevarul lor asuprai tntreg sfigit de veac. Sau cu pleiada
fostilor séi studen de la Universitatea Cluj-Sibiu: cu Radu Stanc@2(-1962), caruia numai
post-mortem i s-au publicat poezia, teagrdseistica, sau cu I.D. Sirbu (1919-1989), cara ab
dupé Revoltia din dec. 1989 a ajuns la succesul pe careilraefitat pe deplin inca din timpul
vietii, pe cind incomoda foarte tare autaiiiicomuniste prin deplina sa libertate de gindee
nu-i putuse fi anihilata nici printr-o indeaproapepraveghere de-a lungul intregiityi@ici prin
greisi multi ani de pycérie, nici prin exilarea sa in provincie.

Nu-i vorba cé pgcérie facusegi Constantin Noica. Asta dupa anii de CimpulungshAl,
undesi avusese domiciliul obligatorigj de unde, din cind Tn cind, cu mare fereald, |oei
drumul Bucursetilor sa nu piarda complet contactul cu figurilgsilre ale epocii interbelice, care-
si duceau traiul de pe azi pe miine intr-un impusnamat, pina au fost bagéa racoare, batrini
si bolnavi cum se gaseau, atunci cgnd adus aminte de ei un Gimevschi, sau cine maiie
cine.

intr-una din scurtele sale descinderi prin Bugtir®&loica o audiase pe Alice Voinescu
(1885-1961), doctor in filosofie la Sorbona, vorbarespre Goethe, desigur Tnainte desada
arestata. Sel@gonaté de Titu Maiorescu, acel provid@hom al culturii romane cu un infailibil
Voinescu, intr-un cerc restrins de prieteni frea din cind in cind confetm

Fusese parcfiearsa de pe fa pamintului vremea cind Alice Voinesginea elevatele ei
conferine la Radio, la Academia de Teatru (unde fusesegoafd) sau prin salile de confegin
ale Bucurstilor, umplute pina la refuz prin anii infloritoamulturi romane, distruse sistematic
de ocupantul sovietic.

La Cimpulung tot despre Goethe saridloica. Nu despre Marx, nici despre Lertn.
cum chemarea sa catre profesorat nu-i disparys® @ecul incercérii de a ocupa o catedra la
Universitatea din Bucusgé, gasise un mod de a fi profesor, chiar pe cirehalomiciliul
obligatoriu. Discipol 1i era pe atunci Alexandruétdogu, care urma sa intseel la zdup
Tmpreuna cu Noica, dupa retragerea trupelor saeietind a fost data ultima lovitura
intelectualitdii romane. Un discipol, in orice caz, maitjpudocil, dar mai cult, mai talentad,cu



o personalitate mult mai puternica, decit cei ca@ljti la scoli fara profesori (inu@mintul
romanesc fiind primul distrus, inca din 1948),al ¥recventa pe Constantin Noica dupéirea
sa din pugcérie.

Despre Goethe vorbise cindva Alice Voinescu, detldos-a "despéi’ si Noica dupa
publicarea manuscrisului sdu despre Goethe, inddime periatéi la distana de decenii de la
scrierea lui. Tot in jurul lui Goethe se va prodsicédespéatirea” lui Alexandru Paleologu de
Noica, intr-un lung ese(l), de un nivel ideatic dep@d de departe tot ce fusese scris despre
Constantin Noica de céatre magtxiin permanenta voga, ori de criticii literari@@rioadei
comuniste, cu t@ mai la curent cu ideologia ras-repetata gedine, decit cu filosofia, care ar
fi necesitat studiu la domiciliu sau prin bibliotec adevarata pierdere de timp, caci n-ar fi
contribuit cu nimic la regita lor in plan social.

Dar la Cimpulung Muscel mai scria Noigadespre Hegel.

Multi au considerat ca ideea intruparii universalutypérticular, in spé conceptul-
concret, §i are la Hegel obgra in dogma religiei cgtine, dupa care Dumnezeu-Tatal s-a intrupat
Tn existema paminteascd divind, totodatd, a Fiului. Chiar Hegel confirmeeasta parere cind
afirma ca religia crginasi filosofia au, in esgf, acela continut ideatic.

Constantin. Noica, in eseul intitula@it de clar poate fi inf&isat Hegel', observa ca
FENOMENOLOGIA SPIRITULUI este un discurs asuprarispiui incorporat in om. Numai ca,
pentru Noica, "spiritul”, ce ocupa locul "univendai", ar fi, pe o linie kantiana de interpretare
proprie, "universalul dat de gindire", "sensul"aare omulsi pune amprenta asupra lumii din
jurul sau.

Ideea cuplarii universalului dat de gindire cutipatarul experietei o gasim in
kantienele judecéti sintetice a priori" care, in teza de doctorat a lui C-tin. Noica,ragd
formularea lui tum e cu putintd ceva noll

Cind propusese acest nou tip de judet@manuel Kant incercase a impjudecétile a
priori , - cesi au originea in intelectul pur, dar care, tautatediind, nu duc gindirea mai
departe -, cyudecétile sintetice intemeiate pe experigh singurele judectiécare largesc
cunogaterea. De fapt, la Kant, lucrurile sunt mai comguie; pentru ca aceasta unire a
universalului cu particularul este, la rindul astdata prin ideea transcendentalului, a ntenieier
posibilit&ii unei "experiere in genere".

Optind pentru interpretarea ontologizanta a asitaeilui kantian pe linia lui Heidegger,
dar raminind fidel ideii de sorginte hegelianaacpsualitdi, iIn DOUAZECISISAPTE DE
TREPTE ALE REALULUI (1969), Noica va considera cdnlea transcendentalului (alcatuita din
formele a priori ale sensibilitagi ale intelectului pur) trece "din formalul ei Teal".
Transcendentalul, consemneaza Constantin Noica; @sgajat intr-o devenire spirituald, intr-o
procesualitate purd, care nu numai ca face cuntgdtimea, dar @i face, o desfgara in act".

Dupé una dintre definile filosofiei pe care le gasim 1&chita pentru istoria lui cum e
Ccu putinta ceva no1940), filosofia ar fi o forma de manifestare &iggui, ar fi invertie in
act, dar intr-un sens mai aparte, ce nu se departeaindemnul lui Noica din agaptezeci-

~

optzeci, ca fiecare si devina "ceea ce este".dmesea formuldri, cd Tn multe altele din



scrierile sale, se poate recustegpecetea gindirii fostului sdu profesor de ladrsitatea din
Bucursti, Nae lonescu, filosof de mare anverggirfotodata prestigioasa personalitate a culturii
romane interbelice.

Fiind invenie in act, dupa Constantin Noica, filosofia ar ediitta care nu este nici
determinare oarbd, nici ceva determinat, ci deeeturistorie, posibilitate nesfita.

Intr-o opinie aflatd oarecum pe urmele celor gindié Mircea Vulcénescu despre gradele de
existena din viziunea ontologica a romanilor-, fignar fi tocmai viitorul ei, "ontologia
adevaratd" fiind a lumilor posibile, nu doar a lureale (v. Isabela Vasiliu-Scraba, INDIRECT
DESPRE MIRCEA VULCANESCU, in vol. DESPRE EXISTEN FIINtA SI ESENA, Ed.
Mirisa, 1996, p. 86-112).

in scrierile sale despre logica, C-tin. Noica eurgreab3, pe zeci de pagini, daca logica
este a lucrurilor sau a gindului, pentru a inldawgfirsit "logica” prin "logosul heraclitean”, dupa
cum Ti reprgeaza el lui Heidegger, pe care-l audiase cindWasdéful roman opteaza pur si
simplu pentru o filosofie a fitei care sa figi una a spiritului, gindindu-se ca astfel impaca
transcendentul cu transcendentalul, fiindca, Tmiasa, doar in felul acesta ontologia s-ar putea
suprapune peste "logica" (v. Isabela Vasiliu-Scrab@GICA S| ONTOLOGIE, in vol.
FILOSOFIA LUI NOICA, INTRE FANTASMASI LUCIDITATE, Ed. Ecodava, 1992, p.102-
124).

Din perspectiva filosofiei spiritului, omul posedarstiinta consubstagralitatii sale cu
ntregul lumii, iar din perspectiva ontologica faneste conaturala cu realul, observa Noica. In
lume spritul (sinele) ar "infiga" in sinul realului aflat intr-o perpetua devenire

in anii cind concepe DEVENIREA INTRU FItd, ins&i filosofia va imbréca, pentru
Noica, o forma noud, fiind acum o reflexiune Trujysroblemei fiinei si a devenirii (v. C. Noica,
Trei introduceri la DEVENIREA INTRU FIINTA, p. 78Rrin devenire, scrie filosoful, realul pe
de-o parte se multiplicé atunci "devenirea este intru devenire", dar psaterisi o prefacere
l&untricd, ilustrind "devenirea intru fiinta".

Pentru a intelege omul, scrie el in DOUAZEGISPTE DE TREPTE ALE REALULUI
(Ed. Stiintifica, 1969), trebuie sa fie invocata natura, @agcelasi timp, ea trebuie "dizolvata".
Aceasta pentru ca in filosofia anticd, dupa opumi&-tin. Noica, exista "primatul fiitei asupra
constiintei”, in timp ce, de la Kant incoace, vechiul raorti fost complet rasturnat.

"Sinele" omului, care depéaseste eu-l, ar fi susiciépe extindere. El ar fi in expansiune
asupra "Sinei" care este in concentrare. "Sinealanta feminind a termenului, vrea sa ilustreze,
in TRATATUL DE ONTOLOGIE, "natura" omului sau a luim'Sinele" ar fi, dupa Noica,
"orizontul micétor in care omul se adevgss.

Transpunerea realului, din devenirea cea oarld @evenire) in devenirea intru fi&)
s-ar realiza prin onsi cregiile lui culturale. in chip olsinuit, omul nu este de la sine nzestrat cu
intelesul fiirtei. Investirea de a deosebi "fiai (rinduiala) in sinul realités-ar dobindi prin
cultura.

Or, tocmai acesta a fost rolul asumat de filosGfin. Noica fad de contemporanii sai.

A incercat sa pastreze vie adevarata culturd, ypeatintr-o astfel de cultura s-a format in



tinergea sa, In preajma unor mari personglifiecum filosoful Nae lonesaii filosoful Mircea
Vulcanescu. Una din directivele N.K.V.D-ului (di946) privitoare la distrugerea culturala a
tarilor ocupate de Rusia sovietica prevedea nu namarea inveamintului in totalitatea sa, ci
acorda o atare specialéa interzicerii, pe cit posibil, a & limbilor clasice. Constantin Noica,
din acest punct de vedere, a fost de-a dreptuhiedy chiar in epoca in care se bucura de mare
trecere la oficialitle comuniste, fiindca 1i punea sa imedimbile clasice pe tocei care-|
frecventau.

Pe vremea cind era complet interzisa publicaneRl&ton, tradus integral de eminentul
profesor universitar clujaftefan Bezdechi (care, pinad in 1945 apucase a pubBidialoguri),
Noica, dupa ce a luptat cu greu sa vada republ{tate968) citeva dialoguri traduse in perioada
interbelicd de Cezar Papacostea, a schimbat taptmpunind o retraducere a dialogurilor
platonice. Pentru tocei care au participat la entuziasmele sale &dattraducerile din Platon a
fost o scurtd, dar intensd, epoca de studii la@i#fied poate nu s-ar fi InhAmat niciodata. in &ces
sens, semnificativ ne pare faptul ca nici unuidrdinei 15 traducétori cooptale Constantin
Noica nu i-a trecut prin gind sa intreprinda uttesrreun studiu mai aprofundat al filosofiei
platonice, pentru a degancipientul stadiu al compilarii unor comentatarilui Platon, in cadrul
strict al ideologiei momentului.

Data fiind Tnsé& diversitatea de traducéatori este de la sinelés c& nu toate traducerile
din Platon, facute in comunism la sugestia lui Cams Noica, sunt de egalé valoare. Unele
sunt aproape inutilizabile, cum este cazul tradud&logului Republica facuta de Andrei
Cornea. Ramine de republicat acest dialog, intitaka potrivitStatul, tradus integral de Vasile
Bichigean (nu "paral", cum scria Andrei Cornea, facindu-se agnteaminti decit de unul
dintre cele doué volume aflate la Bibiloteca Fattulte Filosofie din Bucurgi, si nici de acela
in intregime). Din pécate insd, de la Retielincoace n-au apucat sa fie republicate decit
putine traduceri din Platon apérute Tnainte de cosmnipreferindu-se, in virturtea ifer, sau
din pricina Thgustimii de orizont cultural a diredtor de edituri, modeste(2) realizari ale
epocii comuniste.

Dar, fara doasi poate, amprenta epocii nu se afla numai pe idslpicomentarigi note
facute Tn marginea dialogurilor platonice de oanvame nu aveau pregéatirea filosofica necesara
pentru a-l irelege pe Platon. Ea se mai intregi@epe ici, pe colasi in comentariile scrise cu o
pana de maestru de iRsConstantin Noicagi uneori, chiar n alte scrieri de-ale sale.

Despre Platon, care era, mai presus de toategnieraplativ, iatd cam ce scria Noica:
Fiinta, Starea, Miscarea, |dentitate@lteritatea, categoriile enumerate de PlatoSafistul,

"nu puteau duce mai departe decit aici”, adic@fimela sensibila. Cind in fapt, ele trimit catre
gindul platonic despre participare la divina lumdaelor (v. Isabela Vasiliu-Scrabgilosofie
acroamatica la Platon Ed. Star-Tipp, 1997Atena lui Kefalos, Ed. Star-Tipp, 1997 ;
Configuratii noetice la Platon.., Ed. Star-Tipp, 1998, precugnMistica platonica, Ed. Star-
Tipp, 1999). E drept ca aceste rinduri urmau sé&ptiblicate la cinci ani de lasieea din
inchisoare, IDouézecsisapte de trepte ale realulufp.69).



Perfect stapin pe mijloacele de expresie ale linnbnéne, adevaratele perfornpamle
lui Constantin Noica erau insa formulérile ambigraee iRelau vigilena propagandgtilor
rasplatii cu nalte fundi in ierarhia P.C.R, gen lon lagipde tinar "calit la focul slovei
sovietice", pentru a putea devaaf al cenzurii in momentul de maxima incisivitatecasteia.

Despre nemurirea sufletulgiiesena sa divind, Constantin Noica nu putea scrie, nici
macar in legatura cu Platon. Daansufletului catre cele divine, "erosul divinVd interpreta, in
volumul cuprinzind dialoguri traduse de Cezar Paptsa, drept "aspitia catre un prieten
ideal". Tn vremuri de stupid materialism, bine paisilit spre ambiguitfi, Noica ajunge sa scrie
ca insdi filosofia, - care, pentru Platon, insemna eleym&bcupare cu cele netrecatoare -, ar fi
"congtiinta mai buna pe care o reprezinta pentru noi un, @ada el ne iulgée n esetasi nu in
aparema omenescului nostru” (v.Platon, Dialoguri, E.L.1BE8, p. 242). Cusa un inceput, nu-i
de mirare ca i s-a permis sé continue, chiar sarsnantreneze pe il in entuziasmul sau
pentru "idealistul” Platon, care putea fi atit derle anihilat...

NOTE

1. v. Alexandru Paleologu, AMICUS PLATO...sau "pasirea de Noica", in vol.
IPOTEZE DE LUCRU, Ed. Cartea Romaneasca, 1980 htegal dupa 1990.

2. Despre "modestia"” re-traducerii dialogului PARNIDE (implicind chiagi pasaje
lipséa din opera platonicd), precuyirdespre unele erori mai grave de traducere, fateit8orin
Vieru, am tratat in partea a doua aicaoastre, O PSEUDO-DESCOPERIRE A UNUI
PSEUDO-PLAGIAT. LUCRURILESI IDEILE PLATONICE, Ed. Fundgei Culturale lonel

Perlea, 1995.
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"Nae lonescu era un profesor extraordinar, excepnal,
pe linia Maiorescu-lorga-Parvan'™

(Nae lonescuyi Mircea Eliade)

Mircea Eliade dedicé lucrarea sa de doctorat fitidgin Indiasi suginuta la
Universitatea din Bucuggé) memoriei maharajahului Maindra Chandra Nanadyee
oferise bursa pentru a studia in India, presuprofesorilor Nae lonesail Surandranath
Dasgupta, singurii pe care-i considenaaéstrii s&i", noteaza el iMemoriile sale.
Dasgupta, faimos profesor al Univergitdin Calcutta, era autorul unor ¢éde referina
despre Patanjadi un mare specialist in yoga clasica. "Sa ai ndre&@ducrezi cu
Dasgupta la 22 de ani!" Ti spusese indianistulaitglGiuseppe Tucci, lui Mircea Eliade.
"Ce n-g fi dat eu s& ma aflu, la virsta dumitale, l[ingéasemenea om!..(1).

La terminarea Faculi&ide Literesi Filosofie, despre necesitatea calatoriei sale in
India, Mircea Eliade il convinsesean pe "maestrul" séu, pentru c&ug profesorul
Nae lonescu considera ca "nicaieri ntelegi mai bine o filosofie decit acolo unde s-a
plaméadit ea" (Ibid., p. 162).

Inca pe cind mai era student, Mircea Eliade diseardactor laCuvintul”,
condus de Nae lonescu. Cei trei ani petiigoundia (1928-1931) au fost nu numai ani
de intens studiu al spiritualitéindiene, cisi ani in care Mircea Eliade a fost permanent
prezent in cultura romana, prin studiile sale daeidilosofiei indiene. Din indepartatul
Orient, tinarul doctorand trimitea articole deskmdia, iar Nae lonescu 1i expedia leafa sa
de redactor, peririndu-i astfel lui Mircea Eliade sfi-cumpere cdile atit de necesare
studiului. La plecarea in India, profesorul Naedscu ii promisese protejatului sau ca-i
va olzine si 0 bursa din partea guvernului roman. Lucru caagigntimplat.

Teza de doctorat, intitula¥éoga. Eseu despreriginile misticii indiene,

(pregétitd cu Surandranath Dasgupiad susine Tn faa unei comisii ce-i numara pe
Dimitrie Gusti, Constantin Radulescu-MowilP.P. Negulescu, cutio"filosofi

rationalisti”. Privite retrospectiv, aceste repere biograftelui Mircea Eliade aproape ca
par anoste.

Ca in realitate lucrurile nu au stahaca o teza despiéoga (2) la Facultatea de
Filosofie a Universit@i din Bucureti s-a prezentat ca o mare noutate care a tjiezit
reacii adverse se vede doar astazi cu claritate, dapalsa in perioada de dupa
Revoluia din dec.1989 a putut sa fie publicata operadifica a lui Nae lonescu,
interzisa timp de 45 de 48).

Preocupérile de orientalistica ale lui Mircea Héastirnisera re@e ostila a
"filosofilor rationalisti" Tnc& de cind ele prinseseréa contur prin relestemaneti, dar
mai ales dupa intoarcerea sa din India, cindiadine ca Mircea Eliade, pentru titlul de
doctor in filosofie, pregéatea o teza despre "nméstidespreriginea misticii indiene.

Direct nu fusese Tnsé atacat tinarul doctoranchdem vreme era prea "mic" pentru
a deventinta vreunor atacuri din partea unor somit@iversitare. in schimb, fusese
atacat "maestrul" sdu, renumitul profesor de mat#iNae lonescyj el suspectat de



"misticism", nu doar de vina de a-| protejcaincuraja in studiile sale pe Mircea Eliade,
intiiul propagator in cultura romana al spiritualitindiene.

Spuneam intiiul, pentru ca ulterior, un mare sgestiin domeniu urma sa devina
Sergiu Al-George (13 sept. 1922-10 nov.1981), e@Mircea Eliade i |asase biblioteca
sa de indianistiq@), rdmasa imara dupa ce fostul asistent a lui Nae lonescu Juase
atitia akii, drumul exilului.

Filosoful Mircea Vulcanescu oferd amanunte intanés despre polemica din
perioada interbelica ivita intre universitarii aflpe poziii rationalistesi Nae lonescu.
latd ce aflam de la Mircea Vulcanescu in legaturatacurile impotriva "misticului”* Nae
lonescu: "satie cd o polemica de ordin cultural s-a iscat tmul timp n Universitate,
de cind profesorul Radulescu-Motru a deschis cw&ulde psihologie din acest an printr-
un atac direct impotriva "curentelor mistice, otadiste, asiaticgi obscurantiste”
manifestate, in ultima vreme, in cultura romaneaisadapostite chiar in sinul
Universitdii. Vizat, d-l Nae lonescu a replicat in tecsa de deschidere, precizindu-
atitudinea fga de atacul de mai sgisaratind semnificga si sottii de neizbinda ale
opoztiei batrinilor fg& de succesul crescind al orientérilor spiritualmintre elementele
ginditoare ale tinerei gengiiaculturale romangi" (5).

Ledia inaugurald a cursului de metafizica in care [daescu raspunsese
"filosofului rationalist" Constantin Radulescu-Motru, dupa Dum@mstian Amzar,
tin&rul Tngrijitor al cursului litografiat, ar folst desprerfioda in filosofie'. Dupa opinia
noastra, in aceasta tecde deschidere, Nae lonescu nu trateaza in extiis despre
"moda in filosofie".

La fel de ptin semnificativa cai "moda in filosofie" credem ca este igisa
aparera polemica a primei lgi¢ fiindca dincolo de cele pe care unii le-au arez
intruchiparea superficialii profesorul Nae lonescu spunea lucruri greivée cel mai
mare interes, cum ar fi, in cazul deafdelul in care poate fi irteleasa istoria filosofiei,
mai precis, raportarea la timp a metafizicii, in pdida caracterului absolut al fiecarei
solutii metafizice.

latd, in acest seng,precizérile lui Nae lonescu de la inceputul cdkeia doua
lectii din acel an universitar: "Va vidi inchipuit, cei care tasistat la prima noastra
convorbire, ca eu am facut o prelegere cu tenpolemice. Trebuie sa va marturisesc
ca nu. Forma poate sa fi fost polemica, dar, Tl fen vreau s& spun ce am eu de spus
(...) Asadar, polemica numai ca forma, eu @mut sa constat un fapt, anume c4,
principial, pot exista o seama de filosofiica ele chiar exista. De altfel acesta este faptul
fundamental pe care se sprijind, in genere, pdsaiigh unei istorii a filosofieil6).

Aparena polemica fusese conferitd de aluziile facute de Mnescu la adresa
atacului pornit din tabéra filosofilor tianalisti Tmpotriva 'misticii” si la teza de doctorat
despre driginea misticii indiene" pe care urma sé o s Mircea Eliade intors in
dec.1931 din India, tez& despre care un calambuembca spunea calairidus” in
eroare comisia care i-a acordat doctor@til

Independent de apatarei glumegd, ori polemicd, prima prelegere a cursului de
istoria metafizicii din 1930-1931 nu poate fi, ficirun caz, redusa la subiectul tangain
tratat al "modei in filosofie'si acela rau iteles(8).

Referindu-se la poga filosofilor raionalisti care negau prezemintutiei
intelective Tn metafizicd, Nae lonescu adusese \eméa precizare ca metafizica nu
apeleaza in exclusivitate latitane. Aceste lucruri, pentru cei care Ti audiasend i



citisera cursurile sale de metafizica erau |amuNie sa pareau elg la "preopinentii
sai', cum 1i desemneaza Nae lonescu pe filosofiorelisti, care nu osteneau sa-| tot
critice, ba ca ngi-ar fi luat doctoratul, ba cé& nu a publicattcdra ca filosofie
"s@natoasa" se face numai de pe fiaationaliste,si nu de pe pozi " mistice".

Nae lonescu semnaleazéa schimbarea "modelditb$ofie pornind de la
"realitatea istorica" a metafizigi luind ca exemplu impactul pe care spiritualitatea
orientald I-a avut, inca de la inceputul secolXiin cultura europeana. Pe linia acestei
"mode", care era un fapt istoric de necontestair,éntul orientalizant” din cultura
romana nu se distanprin nimic de cultura europeana.

Despre curentul "orientalizant" din Romania, "aaktf" Tn Universitatea
bucurateand, -de cgl cum aceasta s-ar fi produs prin frauda-, Tidesa inaugurala,
Nae lonescu constatasg@édar ca un astfel de "curent”, nu ar fi chiar @ineohinuit,
fiindca se nscrie n spiritul vremii.

Intr-altfel puse lucrurile, Profesorul spuseseZal, desigur) ca Mircea Eliade, cu
teza sa despretiginile misticii indiene", pe care o pregatea pentru doctorat, nu facea
altceva decit séind pasul cu vremea in care tréia, ceea ce, la urmalor, nu reprezenta
o catastrofd, de maniera in care forurile supegiade Universitéi s se simtd deranjate,
si s& adopte o atitudine ostila.

Dupa ce in 1933 Eliadg sugine teza de doctorat, Nae lonescu face demersurile
necesare pentru ca el sa poata deveni suplingérula catedra de metafizica. "Nae
lonescu se zbatuse s& ma numeasca suplinitor'gzéotdircea Eliade iMemoriile sale
(9).

Peste foarte mtilani, cind va deveni o autoritate de anverguradieia in
domeniul istoriei religiilor, Mircea Eliade nu-I vata pe Nae lonesdd0), avind grija sa
scrie despre maestrul séu Tn ENCICLOPEDIA BRITANICA

Dar numai la un an de la moartea filosofului, MadEliade va scrie urmatoarele:
"In viata universitara, profesorul Nae lonescu se situda2a inceput ca un "ranitor"
al lui Vasile Parvan. Céaci, de la 1926 incoacerelin faa sa o massa de studerare
crescusera sub magia lui Parganare nugi gadseau acum nici un sprijin viu, nici un
maestru spiritual(11).

Cu ocazia unor interviuri, care au luat ulteriomha unei c&r intitulate
INCERCAREA LABIRINTULUI, Mircea Eliadesi-a amintit cum Nae lones¢lR), nu
numai cé i-a cedat cursul de istoria metafizicin seminar de istoria logicii, dar isa
recomandat ca Tnainte de istoria metafizicii s&apé printr-un curs de istoria religiilor
(op. cit, p.68).

Dupé exemplul Profesorului, asistentul Mircea @diarorbea liber in ta
studenilor, avind o mare aflueé la cursurile salei totusi, in ciuda neindoielnicului s&u
succes, dupa cum noteaza in jurnalul sau, Tidipgeniul lui Nae lonescu de a construi o
lectie ca o simfonie, fara nimic de prisos, reluindifimmile cinci minute toate temele
dezbéatute in cursul orgiiaducindu-le laolaltd, I&murindu-le pe fiecarduimina
intregului*(13).

La numai douézeci de anitiddvea Mircea Eliade pe cind era redactor la
"Cuvintul”, Nae lonescu 1i facuse protejatului sdwuportret spiritual de mare fitee
"Pentru dumneata, 7i spusese atunci Nae lones@iega inseamna, in primul rind, o
serie de aventuri spirituale; cred ca tgelin dar asta n-are importgn Important e numai



ce vei face dumneata, ce vei crea dumneata, Inaidigpa ce vei itelege ca te weli”.
(14).

Exilatul de mai tirziu, devenit intre timp o proeenta personalitate Tn domeniul
istoriei religiilor, va formula urmatoarea concleza care a ajuns dupé o pdanchinata
INCERCAREA LABIRINTULUI, trad. Doina Cornea, Ed. Dia, 1990, p. 85).

Existena transfigurata printr-o lungé serie de "aventpriiale” va fi teoretizata
de Nae lonescu la ultimul séu curs de metafiziod8B86-1937, drepttalea suferirtei
acceptaté. Ea ar fi una dintre cele doua itif@ri ale metafizicii sale, pe care -in cartea
noastra intitulatd/etafizica lui Nae lonescu, Tn unicai in dubla ei infatisare (Ed. Star
Tipp, 2000) ne-am luat libertatea s& o nummetafizica lui Ulis€'.

Dumnezeu a vrut ca Nae lonescu sé treaca in laeteadrep pe 15 martie 1940,
cind nici nu Tmplinise cinzeci de ani. El nu a awcézia sé afle ce s-a intimplat, peste ani,
cu protejatul sdu. Dar ceva despre succesul peucare sa-l aibe Mircea Eliade, ca
istoric al religiilorsi ca profesor universitar, Nae lonescu ajunsesetsésca inca din
vremea cind se ferea sa-| sfatuiasca sé scrieutinépiteraturastiind bine cé discipolul
sau va face ceea ce 1l va mina propriul sau destin.

La procesul intentat lui Mircea Eliade dupa agganuvelei Domnisoara
Christina” (1936), Mariangora, studenté pe atunci, a venit la profesorul Idaescu,
isi aminteste Eliade irMemoriile sale, ca o "walkirie dezn&d&jduitd" pentru agasa-
si salveze asistentul. Atunci Nae lonescu i-ar tisjui Mircea Eliade: "Dacé ai rgitisa
trezati asemenea devotamente printre sttidem mai am nici o indoiala de viitorul
tau..." (op. cit., p. 356).

Anul universitar 1936-1937, cind s-a incercat saea lui Mircea Eliade de la
Universitate, s-a intimplat s& fie singurul ananecNae lonescu a m@gnut un curs de
metafizicd. Exact cit i-a mai trebuit pentrgi@xpune viziunea sa proprie asupra lumii,
dupa ce in 1928-19291n 1929-1930 prezentase instrumentul de csteoa al
metafizicii, iar in 1930-1931 prezentase o inedééspectiva asupra istoriei metafizicii.
La ultimul sdu curs de metafizicd, intr-o splenchddorescetd, va prinde contur
metafizica naeionesciana in unigdn dubla ei inféisare: ca etafizica a fiintel" si sub
forma a ceea ce noi am nunmmétafizica lui Achile" si "metafizica lui Ulise'.

"Mitul lui Ulise" il va fascinasi pe cel cargi-a inceput o strélucita cariera
universitara la Bucugg, ca asistent al lui Nae lonescu. Ajuns profesoistoria religiei
la o universitate americand, fiigdla o virsta la care putea avea o buna perspectiva
asupra tuturor aventurilor spirituale de care aseg®rte, Mircea Eliade il va considera
pe Ulise "prototipul omului, nu numai modern, daal omului legat de viitor, pentru ca
este tipul calatorului haituit. Calatoria sa est#ilditorie spre centru, spre Ithaca, cu alte
cuvinte, spre sine ngi.

Dar "casi in Labirint, in orice peregrinare exista riscel @te pierde", mai remarca
Eliade(15)**.

NOTE SI COMENTARII MARGINALE
* afirmatia 1i apatine lui Mircea Eliade

1. v. Mircea EliadeMemorii I. Promisiunile echinoctiului, Ed. Humanitas,
Bucurssti, 1991, p 189.



2. Subiectul tezei, pe care Comisia de doctorda diniversitatea din Bucugt i-a
Tngaduit s& o publice in francez@ga. Essai sur les origines de la mystique indieen
(1934), a constituit o adevarata pasiune pentreddiEliade. Despréogati vor mai
aparea urmatoarele ¢amechniques du YogaParis, 1948)L.a Yoga. Immortalité et
Liberté (Paris, 1954} Patanjali et le Yoga(Paris, 1962).

3. Cea mai importanta apgei editoriala a operelor filosofice ale lui Nae ésigu o
constituie seria volumelor de opere completgaté de Editura Crater in 1999, intr-o
prezentare grafica impecabila.

4. "Nu mé& dumiresc inca, de unde ai atiéede originalela indemina, se gasesc
intr-adevar la biblioteca Universiti@" 1i scria in 1971 Angelo Moretta doctorului §er
Al-George (v. Sergiu Al-Georg€orespondena.1952-1981in numarul special -ingrijit
de VladSovarel-, pe care i I-a dedicat lui Sergiu Al-Georgeista coordonata de dl.
George Anca, directorul Bibliotecii Pedagogice Burcurssti, revista intitulata
"Bibliotheca Indica", nr. 3/1998, p. 122).

Dr. Sergiu Al-George a fost un orelist matipuwobisnuit. Si nu numai prin
temeinicile sale curstinte de filosofie indiana care au rodit in studii pcdle prin reviste
dintarasi din strainatatei in cati de o inestimabila valoare, precum FILOSOFIA
INDIANA IN TEXTE (1971), LIMBA SI GINDIRE IN CULTURA INDIANA (1974)
sau ARHAICSI UNIVERSAL (1981); cisi prin puterea spiritului pe care o capatase. La
citirea "Jurnalului fericirii " (Ed. Dacia, Cluj-Napoca, 1991) aflam cum doct@argiu
Al-George a regit sa-l vindece de surzenie incipienta pe Nicul&telt, -prin "pase” -
ambii aflindu-se Tn inchisoare.

5.v. articolul publicat de Mircea Vulcénescu Targi "EPOCA" din 30 ian.1931,
intitulat "GINDIREA FILOSOFICA A LUI NAE IONESCU".

6.v. Nae lonescu, ISTORIA METAFIZICII. 1930-193rs litogr. p. 24.

7. Se pare ca autorul calamburului ar fi fost ©@&emnnaru.

8. Despre adevaratul adamut ideatic al legei inaugurale am tratat in volumul
nostru intitulat Metafizica lui Nae lonescu, in unicai in dubla ei infétisare" (Ed. Star
Tipp, 2000).

9. v. Mircea EliadelMemorii I. Promisiunile echinoctiului, Ed. Humanitas,
Bucurssti, 1991, p.237.

10. Tn 1982, scriind despre Nae lonescu intr-@stéwlin Canada, Horia Stamatu
va nota urméatoarele: "Mircea Eliade in nici un nazi-a uitat Maestrul care |-a ajutat s&
se pregateascdaade bine pentru o mare carigtiéntifica. 1l amintete in "Jurnalele”
sale, publicate in limba romagian limbi straine, I-a amintit pe larg in digadle lui cu
Rocquet ('Epreuve du Labyrinth , 1978)" (v. Horia Stamatu, "Roza Vanturilor", Bvr
"Cuvintul Roméanesc", Hamilton, Ontario, aug. 1982rins in vol. NAE IONESCU IN
CONSTIINtA CONTEMPORANILOR SAl, crestomi de G. Stanescu, Criterion
Publishing Co, Inc., Bucusg, 1998, p. 348).

Despre cungintele de istoria religiei ale lui Nae lonescu, Hdtamatu va scrie
urmatoarele: "acest ortodox a vorbit cu simpsitiatelegere nu numai despre catolicism,
protestantismi iudaism, daki despre budhismg islamism,si era unul din cei mai adinci
cunoscatori pe care i-am avut a kabgla misticei iudaice” (Ibid., p. 331).

11. v. Mircea Eliade,Functia socratica a lui Nae lonescy in rev. "Pan", An |,
nr.3, 1-15 aprilie 1941.



12. Profesorul Nae lonescu, dupé cygnaiminteste Arsavir Acterian, "a fost un
vorbitor cu o putere de captare magnetica atigieascultatorilor, de altfel, cain scris,
neprecupgndu-si ironia, sarcasmul, spiritul polemic, darcapacitatea de sintetizare a
problemelorsi de adincire a consideiiéor vizind miezul lucrurilor discutate...” (v.
Arsavir Acterian, CE NE-A CUCERIBI AM ADMIRAT LA NAE IONESCU, in vol.
NAE IONESCU IN COMNTIINtA CONTEMPORANILOR SAl, crestome de G.
Sténescu, Criterion Publishing Co, Inc., Bustird 998, p. 23).

13.v. Mircea EliadeiMemorii I. Promisiunile echinoctiului, Ed. Humanitas,
Bucurssti, 1991,p. 305.

14.v. M. Eliade, op. cit., p. 146.

15. v. Mircea Eliade, INCERCAREA LABIRINTULUI, tch Doina Cornea, Ed.
Dacia, Cluj-Napoca, 1990, p.86.

** Conferintatinutd pe 15 martie 2000 la Ambasada Indiei din Begti) cu ocazia unor
manifestari culturale dedicate lui Mircea Eliade.
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DE UNDE VINE FARMECUL ACESTUI GINDITOR?
(Nae lonescuwsi Mircea Vulcanescu)

Stim ca prin moartea martirilorara cistiga o

transcenderd, o verticald, o demnitate o aureola

mantuitoare la Judecata mare a istoriei, dar

orizontala ei, orizontala noastra cea de toateleile

ramane pustiitd, vig celor ramai, in veci saracita.
Stefan Fay

Mircea Vulcénescu este unicul discipol al lui N@eescu pentru care admieafad de el
S-a concretizat in scrierea, dupa moartea fossawiprofesor, a unui intreg volum de amintiri.
Dar inca din luna decembrie a anului 1926, dupaitearea la Bucukdi a studiilor sale
universitare, dateazaste insemnéri ale lui Mircea Vulcanescu intitulaBiridirea filosofica a
d-lui Nae lonescu -note pentru un comentdr pastrate in arhiva familiei.

Gindirea filosofica a lui Nae lonescu ii pareaatitimai incitanta proaspatului licgat in
filosofie cu cit el remarcase deja exiggeanui "lungsir de reaguni si influente asupra mai
multor genergi de studen”. Materialul bibliografic la care se gindise atiuiera alcéatuit din
articolele pe teme filosofice publicate de Profgsam reviste, din cursul de istoria logigeiut
n 1924-1925, precuni din cursul de filosofie a religiei (1924-19253, ¢are se mai adaugau
Tnsemnari de la alte cursgride la seminarii, deoarece abia din anul univergi®24-1925
ncepuse stenografierea cursuriioute de Nae lonescu.

In marginea cursului deeoria cuncstintei din 1925-1926-, tindrul Vulcdnescu mai
creionase in graba un plan al unei lucréri asugxestenei”. Dupé rezumarea celor citite din
cursul lui Nae lonescu, respectiv dupa trecereaviista a distingei dintre reaki existent, a
distingiei dintre "a fi "si "a fi cunoscut”, a distineei dintre "ceea ce poate fi cunoscsit"ceea
ce este cunoscut", etc., el incercase sa imbirgtdle concefi asupra existeei.

Era, ca sa spunema o tentativa de globalizare prin gasirea unoemegomune pentru
trei discipline (logica, estetica etica), avind in comun ca obiect de studiu "texig". In acest
scop el subsumase logica, estegicetica urmatoarelor repere, dupé care fiecaraplisé se
putea concretiza in modul ei specific: mijlocul ¢t abordare a existen dupa perspectiva de
abordare, dupa principiul aflat la baza fiecaremdrd cele trei discipline, dupa metoda, scop,
norma, tema.

Tentativa aceasta destul de modesta de "sintetizaoncegilor omenati asupra
existenei" (1) va fi abandonat, ca infructuoasa, devenind Tndéun cstigat.

Dupa mai bine de un deceniu, in urméatoarea ceecptacare o va intreprinde asupra
"existenei”, Mircea Vulc@nescu vgi s se fereasca de ispita regkica sintezei diferitelor
discipline ca efort de filosofare. Rezultatul, aldreptul spectaculos, a fadimensiunea
romaneasca a existetei, dedicaté lui Emil CioraR). La reyita acestei lucréri a contribuig,
nu Tntr-o micd masura, experiarcumulata in verile in care, prin satele rorgfinel devenise
"filosoful” ratécit in echipele de sociologi intesg de vigasi de spiritualitateadranului roman.

Desigur,si atunci cind - in marginea cursului despeoria cunostintei (1924-1926) -
Mircea Vulc&nescu scria despre exisdeprivitd din plan logic, estetig etic, si atunci cind di
scria insemnarile despr&indirea filosofica a d-lui Nae lonescly si cind va scrie monografia
sa despré&lae lonescuy Mircea Vulcé@nescu va fi cetient ca rasfringerea gindirii profesorului in
tot ce-ar scrie un discipol, va fi o rasfringererig-o prisma cu rezonaa proprii"* ale
discipolului.



Constantin Floru, dupa ce citise manuscrisul valliwmndespre Nae lonescu, i-a transmis
lui Mircea Vulcanescu -intr-o scrisoare-, citevaigsii de lectura. Floru remarcase treptata
interiorizare a perspectivei de la un capitol taladarsi acea "prismé cu rezongnproprii”,
semnalatd inca din 1926 de Mircea Vulcanescuétefisale pentru un comentariu al gindirii lui
Nae lonescu. "Vorbgi de Nae privind mai mult in tine", 7i scria Coastin Floru. "fi cercetezi
trecutulsi 1t meditezi temele vid. Povestea face loc interpretérii unei lumi caeecuprinde n
definitiv pe tai" (3).

In decembrie 1926, pentru a aborda "gindireaNkg lonescu, Mircea Vulcinescu era
deja perfect cagtient de dificultdile unei asemenea tentati\8.nu numai pentru ca Profesorul
era in viad, iar fizionomia sa de ginditor aflat la 36 de rmiputea fi statornicita atita vreme cit
ea capata nai noi forme, rod al unei mereu reinoite megita

La Nae lonescu stabil raminea doar un lu§uVulcadnescu nu putea sa nu-l remarce.
Fiindca prea statea in caracterul filosofului s&iaptis" pozitie in cele mai multe probleme.
Prin aceasta trasatura definitorie modului sduqadar de a filosofa, el se deosebea de cei mai
multi "privati doceni", care, dupd cum scria fostul student, erau edlifgaie preocupa sa
"raporteze" mai curind decit séfiomeze"(4). Dupa consemnarea acestor rinduri, Mircea
Vulcéanescu face trimitere catre distiacfacuta de Nae lonescu la o0 ancheta despredfitos
contemporand” (v. Nae lonesgtilosofia contemporang in "Societatea de miine", martie,
1926).

Pe de-o parte, spunea Profesorul raspunzindr&bérile puse, exista filosofi intergisa
de o carierd universitara, "care Tt&/#ot ce s-a spus despre diferitele probleme énpsiti”,
ferindu-se a aborda pe cont propriu "vreo chestdentond”. Pe de alta parte, exista "filosofi pur
si simplu, care fac filosofie pentru ca nu pot dlig).

Nae lonescu era cgient de valoarea eforturilor sale, noteaza Mif¢ekcanescu, dupa
cum contienti de valoarea profesorului lor au faselevii care s-au adunat in jurul séu: "Nae
lonescu a facufcoala. A facut-o chiar inainte desiafi inchegat gindirea in sistem"”, scria Mircea
Vulcanescu in decembrie 1926.

Dintre cei care urmau sa devind nume cunoscutepai¢ualitgii romaneti, Profesorului,
la acea datd, 1i fusesera deja elevi ConstantiruFpoestigios traducator al lui Hegell lui
Nicolai Hartmann, precui Dumitru Cristian Amzar, traducétor al lui Kagitcel care se va
ocupasi de ingrijirea cursurilor lui Nae lonescu, in paror forma, litografiata.

Studeni lui Nae lonescu ii mai fusesera Vasile Bancil@2-1979), care urma sa scrie
prima lucrare despre filosofia lui Lucian Blagaprscul P. P. Panaitescu, precyntei doi
filosofi si sociologi care, impreund, fusesera membri inpstaide cercetare a satelor rongéine
Ernest Bernea (1905-1994)inswi Mircea Vulcanescu (1904-1952), ggprietenul acestuia,
Stelian Mateescu, autorDioctrinei absolutului, publicata in 1933.

Pentru a ne face o idee despreti@lamaestru-discipd6), vom reda un fragment dintr-o
scrisoare pe care Nae lonescu i-a trimis-o fosgdui student Vasile Béncila caresidee afla la
Paris la specializare, continua s publiceafa (cum se va intimpacu Mircea Eliade ajuns in
India). Tn scrisoarea trimisa in 15 mai 1926 aekf citeva referiri la un articol publicat de Vasil
Bancila in revista "Gindirea", constatind "obs@evarospétdi personald” careia i se adaugase o
potrivitd abordare filosofica prin "comentarea pia&eoretizare a faptului méarunt".

Nae lonescu insa 1l avertiveaza pe Vasile Baséilgée fereasca de "Schwaermerei”,
termen care aici trimite cétre ideea de literatneza filosofiei - cam ce va urma sa faca uneori
Constantin Noica prin scrierile sale, cumgvdatorita circumstaelor in care a scris de lsiea
din temniasi pinad la moartea sa, nu numai datoritd unui aigealent literar.

Asadar, Vasile Bancila, caseel scria cu mare talent, era aienat sé se fereasca de
excesele la care poate duce talentul literar, pexdty scria Nae lonescu, "asta omoara toata
energia creatoare".



Ce-i recomanda in schimb? El, care fusese deait@acuzat de superficialiate, iata ce-I
sfatuia, desigur din proprie expernan"Cit mai multd munca de amanunt; cit mai seasditee;
cit mai puin "esseu’si "idei generale"Si cit mai aspra disciplin&7).

Pe doctorandul Petratea, cind s-a intilnit cu el la Berlin, profesordeéNlonescu |-a
sprijinit s ia contact cu cei mai de seama ecostoaiivremii, Sd-1 cunoascéa pe Werner Sombart
si pe atii.

Pe Vasile Bancila, aflat la specializare in capikanei, 1l trimite la Jacques Maritain,
pe care Nae lonescu il cunoscuse in perioada primédboi mondial, cind ajunsese sa se afle,
ca prizonier, internat intr-un lagar de inteleatralGermania: "Nu-mi spui dacé ai fost la
Maritain (Meudon, rue du Parc, 10). Daca nu aifé@cinca, fa-o. Atept vati" (ibid.). Tnca intr-

o scrisoare din 1925, Profesorul 1i scrisese: "0deéi la Paris, treci pe la mine. Am g&@kau un
cuvint catre un prieten al meu de acolo, otelapt in totul: Jacques Maritain. Credtcéa fi de
folos".

De altfel, recomandarea de a se duce la filogefattomist (precurgi adresa acestuia) i-
0 daduse Nae lonessului Mircea Vulcanescu la plecarea la Paris, ladst Margarita-loana
Vulcénescu consemneaza despre perioada de stkdaa a seul ei: "merge regulat la
Meudon-Fleury la reuniunile lui Jacques Marita(8).

in tentativa de cungtere, sau, mai degraba, de intuire a fizionomigitsple a lui Nae
lonescu, Mircea Vulcanescu, in decembrie 1926punea intrebarea: "De unde vine farmecul
particularsi inrfurirea incontestabild a acestui ginditor aaumeretului?"

Schtind, dupa puterile sale un raspuns, el enumarariruploc "stimulentul” pe care o
gindire vie il exercita asupra tinerilor, apoi 'feéatea” problemelor dezbatute de Nae lonescu la
cursurilesi seminariile sale, precugn "noutatea” de abordare a problemelor.

La acestea tindrul Vulcanescu mai adaug&ifaplitatea cu care profesorul rgea sa
infétiseze cele mai complexe probleme; @sfuimea de spirit cu care analiza o teorie pentru a-i
descoperi supotile fundamentale; (c) "luminarea” problemelor dgita sau de filosofie prin
inscrierea lor intr-un cadru mai larg; (d) "precatga expresiunii corectenepreterioase”(9),
pe care o considera "un imens ascendent in fornséirelui filosofic al studefilor sai".

Despre stilul de expunere propriu profesorulue Naescu, Mircea Vulcanescu noteaza
prezema "amanuntelor pitogsi, strafulgerari de ironigi umor neag care amintesc de multe ori
pe Creangd". De altfel, ejeatrésesera "criticile citorva pedén

Dar, mai presus de toate, Mircea Vulcanescu sssizafostul sdu profesor de filosofie
"simtul unit&ii structurale a cugetarii filosofice".

Pe Nae lonescu el il considera unul dintre "frgintga-zisei rengteri ortodoxe",
semnalind cum, incéa din primii sai ani de predardniversitate, abordase probleme cu totul
neobgnuite Tn Tnv@mantul filosofic romanesc de pina atunci: DEISM3M, PANTEISM, CA
SOLUtII IN PROBLEMA DUMNEZEIRII.

"Sa vorbeti despre crginismsi filosofie crestind in Universitate, era, prin 1921, o
adevarata revotie" notasi Mircea Eliade in posta la volumul "ROZA VANTURILOR".

Prin disctiile cu Nae lonescu, ucenicii adunin jurul sdu aveau posibilitatea ga-
l&mureasca cele pe care le gindeau. latd ce corse@in acest sens tinarul ligat "Personal
am considerat intotdeaunastee discuie cu Dinsul ca un examen al meu propriu, cu scdpw
ma lamuri pin& la ce grad am adincit o chestiunedbe rezultate au fost, lesne degias,
dezastroase! Dar nespus de stimulente -adevéaratigriale bici intelectual; sa vezi ca te
prébuesti in contradidi sau nelamuriri insuficient gindite. Mai tirzippsibilitatea de a-i rezista-
n discdie Tmi dadea adevarate placeri superioare."

In postfaa culegerii de articole intitulat, la sugestiaNiaie lonescu, "ROZA
VANTURILOR", Mircea Eliade va consemna marea infitfea Profesorului asupra studitar
séi, precunsi interesul trezit auditoriului de prelegerile sal@versitare, axate pe cele mai
stringente probleme ale spirituatit®uropene: ".Incepind din anul 1922, studenea
bucurgteana traigte sub influera spirituala a profesorului Nae lonescu (...) GGad/a scrie



istoria problemelor filosofiei romage, se va vedea ca vreme de 15 ani de zile, ndioain
contemporani Europei numai prin cursurile profekorae lonescu”.

Cind filosoful C-tin R&dulesu-Motru, Tn deschideenului universitar 1930-193%j 1
dezvaluise toaté ostilitatea (pina atunci mociu&gare i-o provoca marele succes pe care-|
avea, datorita cursurilor sale, Nae lonescu, Mialcanescu intervine publicind un articol.
Pentru aceasta el regite insemnarile facute in 1926, pastrind titlul ptsci(10).

In articolul scris in 1930, despre faptul ca Naeekcu nu s-a repezit sa publiceicaici
macar lucrarea sa de doctorat, care, in Germaaiiaitd crizei de hirtie de dupa razboi, fusese
scutitd de a fi publicatd, Mircea Vulcanescu caidsta "gestul trebuie considerat, desigur, ca un
semn de distirte voitasi de aristocraticd protestare (...) impotriva ingatuturor nepriceptior
si tuturor papagalilor Tn lucrurile filosofiei".

Reluindsi de asté data intrebarea "de unde vine infueetdgaduitd a profesorului Nae
lonescu asupra tinerei geng@fd' iata raspunsul pe care el 1l va formula acl@auza e ca
gindirea d-lui Nae lonescu e in necontenita fraan@tGindul s&u nu e niciodata "ipatd, ci
totdeauna proaspat, viu. Inidaauditoriului, dl Nae lonescu nu profeseaza, nilgte. Triigte,
rind pe rind, problemele pe care le prezinté puhlicsdu; le presimte nelitile, le dezbatsi le
rezolva necontenit cu sine, fargta la plecare, unde va popasiunde va ajunge,sa cum se
ntimpla cu tot ce e viu. Auditorul este astfel rpel, surprins, interesat, pasionat, solicitat sa
ceceteze el insy sa se intrebe, sa caytesad rezolve. Rari sunt, intr-adevar, oamenii cére
poaté face pe til s& gindeascagsa cum i stimuleaza, la cursurile lui, Nae loneg&ta se face
c&, in cei zece ani de cind e conféignin timpul cérora d-sa a facut aproape 20 dsuciy nu
s-a repetat niciodata de doua ori la agalars. Chiar atunci cind Tmprejurarile didactiezul silit
sé reia 0 materie facutd, problema a fost reluata dapat, pe altatth cum se poate vedea din
compararea celor douda cursuri de istorie a loglzeanii 1924-1925i 1929-1930.(11)

in NAE IONESCU. /A CUM L-AM CUNOSCUT (Ed. Humanitas, 1992), Mircea
Vulcénescu se opgte la cursurile lui Nae lonescu asupra filosofedgiei, scriind ca prin ele,
gindirea sa preocupaté in special de astfel deichess-a ciocnit direct cu mintea lui Nae
lonescu intr-un conflict de probleme" care ii ecaumult mai dragi "decit toate logicile din
lume" (op. cit., p. 41).

O dovada in acest sens o constituiesirs&ierea lucrarii Doud tipuri de filosofie
medievald, publicatad in 1942 in culegerea de textstudii "Izvoare de Filosofie" in acesia
numar in care publicase faimoasaikmaugurald a lui Nae lonesciruhctia epistemologica a
iubirii ".

Pentru c&, dincolo de difenggrea tipologica a filosoféarii cgine pornita pe urmele lui
Augustin sau pe cararile tomismului, difefiere care poate duce, sub anume raporturi, la un
conflict de atitudini, punctul de ajungere catreedslircea Vulcanescyiiindreptase cugetarea
nu era altul decit "iubirea" care Tr@kufletul spre "izvorul vig@ intregi care e iubirea ziditoare a
lui Dumnezeu".

Datarea acestui studiu subintitul&chita unui conflict de ordin problematic’, Paris,
1927 -Bucurgti, 1942 indica interesul pe care Mircea Vulcandsayurtat filosofiei medievale
nca din perioada specializarii sale in capitakanfei, mai precis din perioada vizitelor facute lu
Jacques Maritain.

De fapt, un interes mai general pentru filosofiggiei s-a manifestat la Mircea
Vulcanescu din perioada studentiei bucurestenealltate de "asecerist”, adica de pe pibei
studentului aderent la o Asog@Cretind, in primavara anului 1925 el facuse o oarecar
tentativa de prezentare a cursului de filosofiggrel tinut de Nae lonescu, tentativguata, cai
cea din dec. 1926, intr-o s¢hide portret.

Pentru un tinar de 21-22 de ani, in cautare deestapdmul in sine era un subiect cu mult
mai incitant decit sfera cea abstracta a filosqigecare Nae lonescu o0 prezenta pe la cursuri,
chiar atunci cind la mijloc ar fi fost "filosofiligiei"”.



Punctul de pornire al scrierii acestor paginifee a fi mai degraba pagini de jurnal decit
o lucrare scrisé in vederea vreunei publicari)sh ¢arsul dd-ilosofia religiei tinut de Nae
lonescu in cel de-al doilea semestru al anuluiemsitar 1924-1925. Dar titlul pus de tinarul
Mircea Vulc&nescu aratd numai infierinitiala a scrierii, ngi continutul paginilor ramase n
arhiva familiei: 'Nae lonescu. Schema generala a unui curs de filosofeligiei"(12).

Prin cursul de filosofia religiginut de profesorul lor de metafizigbde logica, studen
crestini ar fi urmarit s& afle "un indreptar ortoda®'3), noteaza cam pe la inceput Mircea
Vulcanescu, dupa ce constata ca in materie defioeeligiei tot ce se afla in raza de acces a
studenilor asecefti era "marfa de import". In algigpagini el consemneazéinformatia ca Nae
lonescu in doud rinduri "le-a tras chiulul" ciné@itii sperau sa-|I aibe Tn mijlocul lor.

Ispitit sési pund Tntrebarile cele mai incomode, oricit &oft ele de supératoare, Mircea
Vulcdnescu se intreabd, -cu mina cea mai seriaasarp un tinar aderent la o asgeide tineri
0 poate lua-, dacd nu cumva ei sunt, fargiea"unelte poliienesti gratuite". intrebarea 1i fusese
provocatda, ca sa spunegaade epitetul de "religie pdakneasca"” cu care Nae lonescu gratulase
credirta religioasa a studglor asecediti, despre care, Mircea Vulcanescu nu uitad sa
consemneze, Nae lonescu mai spusese ca ar fi iatsesca "vagi pretetii de moralizare
catehetica a altora".

n volumul despre Nae lonescu redactat -foartéatvd-, prin anii 1943-1944, dar
completatsi in urmatorii doi ani, piné la arestarea sa (id6)9Mircea Vulcanescyitamintete
de reaga sa de profunda uimire intéaacelui crgtinism orientat Tn ntregime spre taade
dincolo profesat de Nae lonegd4), precunsi de faptul ca fostul sdu profesor opunea
meditaiilor sale laice "viga liturgicasi participarea de har a bisericii" . Exaltarilompre
valorile sociale alePredicii de pe munté, mai consemneaza Vulcanescu, Nae lonescu "le
opunea un cghinism asociaki exclusiv teocentric, a carei singurd maxima alkarea de
Dumnezeu, f@ de care "iubirea apoapelui”, care noué ni seapéreia crginismului, aparea
numai ca o ratacire apuseana” (ibid., p. 44).

Surprins de gindirea religioasa a lui Nae lonebtitcea Vulcanesc(l5) noteaza ca nu
i-a patruns gindul decit mai tirziu, cind a puutiescopere singur cum actul religios "nu se
tesea n intimitatea singurétg...), ci intre Dumnezes lumea intreagd”, legata de om printr-un
sentiment de solidaritate intim&, in pagan suferind, care transforma expertariauntrica,
"dindu-i acel sentiment de tagede duratd, pe care n-o cap#ecit prin comunitatea trai"
(ibid., p. 45)

Aceste aspecte ale gti@ismului ortodox prezentate de Nae lonescu sttildeisai, oricit
de mult ar fi rezonat ele in sufletul discipolukiipricit de minunat ar aparea ele transfigurate in
paginile pe care Mircea Vulcé@nescu le-a scris de§pmensiunea romaneasca a existesi”,
aproape ca pélesc indacratinismului de naturd profund eticd, in care a crgzina la ultima sa
suflare Mircea Vulcanescu (1904-1952). Pentru c&dai Vulcanescu n-a incetat nici un
moment sa masoare egenratinismului dupa ce poate jertfi un om cuiva camna-f este nimic'
(ibid., p. 44).

Dovada sacrificiul vigi sale, in temné (16), spre a salva un tinar al carui nume este atit
de obscur, incit n-a suprawié nici prin amintirea jertfei lui Mircea Vulcaness"Generaia mea
-spunea Petrgitea (n.1901) -, a debutat Tn euforia realizarii Rom@iémarisi a murit in
Tnchisorile comuniste”.

NOTE

1. v. Mircea Vulcanescu, INTRODUCERE, ré&fanuscriptum, nr. 1-2 (102-103) Anul
XXVII, Numar special Mircea Vulcanescu, ingrijit ddarin Diaconu, p. 61.



2. La primirea DIMENSIUNII ROMANBTI A EXISTENtEI, care-i fusese dedicat3, iata
ce-i scria Emil Cioran in 3 mai 1944 |ui Mirceal®@nescu: "Dacé evenimentele n-arsk aum
suntsi eu n-g fi buiméacit de ele, msapuca sa scriu complementul negativ al acesterbep
DIMENSIUNI, in umbra céreia pinatatea mea se desfatd, neinstare séa rezisteimaguim a
putea asista pasiv la o dediednscrisa subt cea mai substalé tilcuire a intimplarilor valahe?"
(v. revManuscriptum, nr. 1-2 (102-103) Anul XXVII, Numar special Mirad/ulcanescu, p.
266).

3. v. Scrisoarea lui Constantin Floru catre Mirgedcanescu, din 26 noiembrie 194-
(probabil, 1944, posibil si 1945). In incheieredsswrii sale, iatd ce observa C-tin Floru: "...@art
deschisa, neterminatd, in care trasaturile hotgtpoate ca nu le-ai fixat inca”, in rev.
Manuscriptum, 1-2 (102-103) / 1996, Anul XXVII, Numar specialifgea Vulcanescu, p. 273

4. v. Mircea VulcanescuGindirea filosofica a d-lui Nae lonescu -note pentr un
comentar’, in rev.Manuscriptum, 1-2 (102-103) / 1996, Anul XXVII, Numar speciaifgea
Vulcanescu, p.75.

5. v. Nae lonescu, FILOSOFIA CONTEMPORANA, retiipdn vol. NELINISTEA
METAFIZICA, Ed. Fundgei Culturale Romane, Bucutté 1993, p.148.

6. Vrind sa-| ajute pe Vasile Bancila sdioné o bursa pentru specializarea in faahae
lonescu i scria acestuia in 1924: "Daca e neyaeyorbisi eu cu lorga -sau cu cine crezi" (v.
rev. "Manuscriptum”, numar special Vasile Banailg,3-4/1998, p. 249). Un an mai tirziu,
pentru a-i indeparta discipolului sagteiscrupule neintemeiate, izvorite din teama defa n
citit destul, iata ce-i scria Nae lonescu intr-oss@are, dupa primirea unui manuscris trimis de
Vasile Bancila: "L-am primit anume ierisg@cd nu am avut inca vreme sa-| citesc. De valoarea
lui nu ma indoiesc (...) Dumneatgiain om frAmintati asta e totul in breasla filosoficeasca. (...)
D-ta zici c& nu ai citit destul; de unde s-ar puggaezulte: (1) ca anumite idei pe cari le
infétisezi s& se gaseasgéaniurea; (2) cd anumite aspecte ale chestiuni &incé& necunoscute.
lubite domnule Béncila,sasrea s&i "infuzez" de-a dreptul experiemmea, care m-a costat
multd caznd, ca sa te feresc de rataciri inutlat(g alte rataciri foarte folositoare!).

ad (1) Pentru un om care girgie personal nu exista plagiat sau inflii#erD idee pe care
am gasit-o eu e a meie originala - chiar daca ar fi ginditspbscris-o trei sute de $ninaintea
mea. Ar fi bine séa te convingi ca realitatea nis&xdecibdaté si ca nimic din ce a fost nu va
mai fi. Asa esi cu ideile. Au gindisi altii; dar plecind de la ce dage mai ales, in ce complex de
idei? Ar fi copilaresc sa ne stricAm noi bunatagdodcurie a gindului - singura care ne stéa la
indemana - otravind-o cu nesiguf@ndaca o mai fi spusgaltii? Important e: se incadreaza in
chip fecund Tn punctul meu de vedere? Contribuiadhegarea viziunii mele de ansamblu a
existenei, care Tmi asigura echilibrul meu spiritual? @nitn chip organic n aceasta viziune?
Atit! Tncolo, puin Tmi pasa. Important nu e daca eu sunt mstieghé decit Descartas Schelling.
Ci daca in adevar izbutesc s& ma echilibrez splritktigindu-mi linistea de care am nevoie:
liniste care nu e posibila fara o acordare intre rgiie&istena.

ad (2) N-ai cetit destul? Sa te fereasca D-zeu s&tcédestul”. invad sa relegi ca
cetitul nu e o operee de adunare de material, ci doar o imbiog&ufleteasca a ta. Niciodatd nu
vei izbuti s& cungi toata literatura unei chestiuni. Dar te intreibé carte agtiut Plato sau
Aristot, sau Augustin, sau Pascal, sau Kant clp@ne astora pe Wungltai s& ma itelegi. Sa
nu cetegti? Ba dagi foarte mult chiar. Dar nusa cum se face astazi, ctéepeste, pentru
bucuria d-tale; nu pentru informe, ci pentru reflexie" (v. rev. "Manuscriptum”, mér special
Vasile Bancila, nr. 3-4/1998, p. 250)

7. v. Scrisoarea lui Nae lonescu catre Vasile B&no rev. "Viga Romaneasca”, nr. 3/
1998, Anul XCIII, p. 98.

8. v. Méargarita-loana Vulcanescuglui-m-as si n-am cui/ jelui-m-as codrului...", in
rev "Manuscriptum”, 1-2 (102-103) / 1996, Anul XX{YNumar special Mircea Vulcanescu, p.
240. Intr-o scrisoare trimisa din Frarin februarie 1927 Mircea Vulcinescu face amgire



la filosoful J. Maritairsi la atmostera intrunirilor din casa acestuia. hanoment dat, ateia i
este r@nuta de atitudinea de lgte si sigurané a ortodoglor prezeni la intruniri contrastind cu
gravitatea protestaior "in prada parca a unui sentiment de respotitatbia propriei lor
mintuiri; casi cumsi-ar fi tinut singuri in mina soarta (...) Ortodocoameni obicinui, cu plete
si cu priviri adinc omengi, nu se prea simt la adapost intr-o asemeneadraons de ginduri. Se
tem ca nu cumva fragezimea "argumentului" s& ragatdupa sine caderea obiectului
argumentat -ca un castel minunat deial joc. Cu totul alta ligte si sigurana le da lor
adapostul sub aripele bisericei, sau dupa faldbalaei lui Dumnezeu,sa cum singur ni se da
n revelaie" (v. rev "Vigga Romaneasca”, nr. 3-4/1997, p. 113).

9. Observai similare cu cele ale lui Mircea Vulcanescu igdéura cu stilul de a scrie a
maestrului lor, facegl Mircea Eliade intr-un articol despre Nae lonescus in 197Gi publicat
in rev. "Prodromos” (nr.10). Dupa istoricul religriasemenea stil ar fi reprezentat "o ruptura
fatd de tradia academicd romaneasgantr-o anumitd masura chiandade cea europeana. Mai
ntii, faptul de a "filosofa" in articole de ziaga cum nu facuse pina atunci decit Unamgino
Ortega y Gasset. Dar mai ales emancipangadia jargonul academic (..s),jgnorarea
ceremonialelor retorice trathnale, care au dus fatal, la "compromiterea” laeNonescu in
ochii multora din colegii lui. "Nu e serios", seusiea; "nu atiintific"(" stiinta" insemnind, in
acest caz, note erudite, bibliografiehiar citate in mai multe lumbi). (...) Filosafe prestigiu,
credincigi sau agnostici (Heidegger, Jaspers, Gabriel MaRiebeur etc.) dezbat probleme
religioase intr-un fel care nu amigtie pe Sf. Toma sau Bergson, nici macar pe Schlaigmer
sau Rudolf Otto, ci mai degrabé pe Nae lonescu".

10. Articolul publicat de Mircea Vulcanesa@ifdirea filosoficd a d-lui Nae lonescu)
n ziarul "Epoca” din ian 1931 figureaza in desehaég volumului cuprinzind cursul de ISTORIA
LOGICEI, tinut de Nae lonescu n 1924-1925(Ed. Eminescu, ,19%710). O ciorna a acestui
articol s-a pastrat in arhiva familiei, fiind putdta in 1996, in numarul special (1-2) al revistei
Manuscripum, dedicat lui Mircea Vulcénescu, p.79-86.

11. v. Mircea Vulcanesc@indirea filosofica a d-lui Nae lonescuin volumul Nae
lonescu, ISTORIA LOGICEI (1924-1925), Ed. Eminest897, p. 9.

12. v. Mircea Vulcanesclicolae lonescu. Schema Generald a unui curs dedflofie
a religiei (curs facut la Fac. de Filosofigi Litere de la Universitatea din Bucurssti), pagini
ramase n arhiva familiei Vulcanesguiparite prima oara in redurnalul Literar din aprilie
1998.

Aceste "file de jurnal”, sau simple ciorne in vesdeunor proiectate elaborari care au
prins contur din alte perspective figureaza, paaexclusivitate din cauza titlului care nu se
acopera nicidecum prin conutul lor, ca Postfid lavolumul Nae lonescu, Filosofia religiei.
1924-1925, Ed. Eminescu, 1998. Volumul, ingrijitMarin Diaconu, are o Praasemnata de
Nicolae Tatu.

13. ‘Indreptar ortodox " este tocmai titlul ce apare pe volumul scos %718e cétre
Dumitru Cristian Amzar la Wiesbaden, reunind atet® pe teme religioase scrise de Nae
lonescu precurgi fragmente din prelegerile sale universitare.

14. "Nae lonescu ne aducea vedenia ungtiorem metafizic, care tréia integral din
contemplarea liturgica a unui Dumnezeu extatiaiadelircea Vulcanescu in amintirile sale
despre fostul sau profesfw. Mircea Vulcanescu, NAE IONESCUSA CUM L-AM
CUNOSCUT , edie ingrijitd de Alexandru Badea, Ed. Humanitas, Bagi, 1992, p.44).

15. Intr-o scrisoare adresata fiicei lui Mirceald&nescu (din prima sa casatorie), iata
cum 1l descrie Emil Cioran pe prietenul sdu: "R&upense a votre pére il m'apparait qu'il était,
lui aussi, une exception vertigineuse, gqu'il deggilement avoir éludé par quelque miracle notre
commune malédiction. Il peut sembler insensé daéfi, a propos d'un esprit véritablement
universel, qu'il n‘avait pas goGté au fruit mau@itla doit étre vrai pourtant, car son savoir
prodigieux était doublé d'une pureté telle quega ai jamais rencontré de semblable. Le péché



originel, évident en nous tous, n'était visibldwnen lui qui était si bien en chair et en qui,
paradoxe merveilleux, s'abritait I'évadé d'une éc@n.) Je ne veux pas faire de votre pere un
saint, mais il I'était en quelque sorte" (v. reltHos", 1973, fragment preluat de Virgil lerunca in
alocuiunea sa din cadrul simpozionului cu terkBbfnmage a Mircea Vulcanescy Paris, 12

oct. 1984, aloctiune intitulata Le pere prodigué’, publicata in revManuscriptum, nr. 1-
2/1996, p. 258).

Despre posteritatea lui Nae lonescu,stidespre moartea "intru sfamie" a lui Mircea
Vulcénescu, Virgil lerunca scria (in 1965) urmasdar "Elevii au invéat de la profesor mai mult
decit o tehnica a cusi@rii: 0 voind de a fisi rAmane oameni pe sennin furtund, printre
semenki sub istorie. Nu e o intimplare ca rezisteeromaneasca de azi (...) se confunda cu
moartea Intru sfireniesi eroism a lui Mircea Vulcanescu.(...) kiEcinvaatorului a rodit peste
incercare. Lege neterminata istoric..." (v. Virgil lerunca, LE& NETERMINATA A LUI NAE
IONESCU, in "Cuvéantul din exil", febr.-martie, 1968publicatd in volumul NAE IONESCU
IN CONSTIINtA CONTEMPORANILOR SAl, crestomi de Gabriel Stanescu, 1998, p. 171).

16. Cu inteligeta sa igitd din comun, cu o foé psihica de-a dreptul impresionanta, prin
care regise, mimind voia buna, séasele vigilerta cenzurii, Mircea Vulcénescu, 'ttreutul K 489
din inchisoarea Aiud", intr-o carte gtala trimisa pe 5 iunie 1947, a putut sa desciier ckragi
tabloul vigii de camar pe care o traia: "Sarut mina soré maadla ca sunt sdnatgs
recunoscator pentru doctoriile trimigiete rog sa mai trimela fel, plus Uroformina Gobey,
Anemovitsi alifie de fg&. Ca n-am nevoie de nimgcnu-i voie decit trei kilograme cu hirtsa
nu se mai iau céirstrainesi mi-am cusut singur gaurile de la pantalgipot umblasi cu capul
gol; iar in loc de insemnargn minte. De piule n-am nevoie, ca nu e permiiRici nu au
cautare. M-am bucurat ca vi s-au marit mult zd&gragsa ca daca le-or plati curind, o sa pute
cumpéra aproape ca mai inainte. Hrana este feari@ dle cind au s& buruienile.Si cur&enia-i
mare, pentru ca o facem nfi.asa de preciz rapui inzectele cu praful pe zid, cénawvin iar tot
alea.Si toti sunt prea buni cu mine, cd n-am de-a face csi end odihnesc ziua toata, ca ma
culc cu soarelgi ma scol cu el, ca n-am lumigBdaca nu pot dormi, ma gindesc toata noaptea
n voie, netulburatSi aeru-i fain pe aici, ca dorm cu geamul desgh&sa de frumos auzi buha-n
paduresi cotartele prin vecini. Am facut ziluetéica sa fiusi mai fain m-am tuns cu numarul
zerosi m-am rassi acum bubele din cap se usuSBam facut progrese spirituale-n celgi@am
ajuns sa vad ca Luther, dar n-am calimsaréci in fiecare zi, cum doresc celor la care cagd
ma gindesc. Precum vezi, e bine pe aici, dar fa Bacasi Tuca. Cu mult dosi drag scrie
Mircea, din Aiud" (v. Mircea VulcanescU|timul Cuvant si alte texte edtie ingrijitd, Cateva
[&muriri si 0 Desfgurare cronologica de Mariuca Vulcanescu, Ed. Cr&ecurati, 2000, p.

111).

Si acesta nu era decit inceputusmarului. Fiindca dupa 1948, sub atenta supraveghere
generalului rus Nikolski, au fost arunicean inchisori sute de mii de oameni, sgipunui regim de
rapida exterminare. In jurnalul sau intitugib ocupaie comunistd Vasile Bancila, al carui fiu
fusese de asemeni intenaj noteaza in august 1972 urmatoarele: "Mircegdhdscu ngt mai
simtea miinile, batut in fiecare noapte la ora 12, ygeichea” (v. rev. "Manuscriptum”, numar
special Vasile Bancila, nr. 3-4/1998, p. 243).

<< La Cuprins



Isabela Vasiliu-Scraba
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<< La Cuprins
"IN LUMEA CEA TRECATOARE NU EXISTA PERFEC tIUNE"

(Nae lonescwsi Vasile Bancild)

"E vorba goald ca Nae lonescu n-a scris. In
realitate, a scris mulki chiar filosofie, findca
despre orice scria el era filosofi€..) Facea
impresia de fora linistita si plind de resurse (...)

Niciodatd, dar niciodatd Nae lonescu nu era
intimidat sau pus in Tncurcétura, era ligtit si
sigur, cu ceva fluid, ca omul carg-cunostea

resurselesi puterea de replica (din acest p.d.v. il
intrecesi pe lorga)'
Vasile Bancila

Cunoscusi apreciat de contemporanii sai datorita profungionginalit&ii si frumusaeii
eseurilor sale raspindite generos prin revistetemir(1), dintre tai discipolii, si mai ales
prietenii lui Nae lonescu, - pentru ca pe masweegii vremii, cei care-i fusesera studeii
ramineau in preajma, deveneau, cumva de la sie¢emirai fostului lor maestru -, lui Vasile
Bancildi-a revenit onoarea sa apara in primul volum (1@Hd operele filosofice ale lui Nae
lonescu, ca autor al introducerii.

"De mult te socot ca unul dintre cei doi-trei Bicdti esesti ai nostri®, i scria in 1934
Lucian Blaga (1895-1961) lui Vasile Bancila (198779).

Incercind o portretizare a lui Nae lonescu, pbdueatit mai greu de realizat cu cit in
jurul acestuia staruia, observa Bancila, "un haleunistesi de excelare ca exemplar uman"”
(2), el i evidemiazad marea inteligeé "care in vigl i s-a apreciat cel mai mult”, precgm
"puternicul sentiment al eului propriu, a caruig¢gra insa interiorizaté la maximuircel mai
adesea Tnvaluitd in fluidiiédomoalesi intr-o surdind sau transfigurare care uneori @&ngna
la umilinta cratind."(v. Vasile BéncilaNae lonescuin vol. Nae lonescuLogica. 1929-1930
editia I-a 1941, ed. ll-a, Ed. Humanitas, 1993, p 13).

Cormgtient ca in timp "era data egigasi drama luptei de mintuire a omului” (Ibid.), Nae
lonescu mastia ca dincolo de timpul organic (comidirealizarii vieii), exista o perfegune
atemporald, cu esgtesi vointele ei, cum scria Vasile Bancila, "statig&esnica, in acee
masura in care g vie. Ceva din Platon, ceva din Parmenide, cu &clioare crginési cu
multd precizie crgin-ortodoxa"(Ibid.).

Tréireasi intelegerea valorilor metafizice ale exigia Nae lonescu erau cu atit mai
remarcabile cu cit spiritul vremii, inca de pe a&iutindea céatre excluderea oricarui transcendent
odata cu dezvoltarediintei si tehnicii, precumpanitoare devenind fuga de ratdifi de sinele
propriu, refugiul in lumea sitarilor, in relativsi in iluzia ca omulgi ajunge lui insgi; sau, pe
tarimul culturii, Tn intelectualismulsor si in estetism, ori Tn metafizici compensatorii, ntende
Bancila "surogate de metafizici", precum absolattéisi comentariile Tn marginegiintei,
facute de pe potgile rationalismului pozitivist proclamind Tn cungare suveranitatea subiect-
obiect(3).

Pe undeva pe urmele lui Platon, pentru Nae lonesetarea metafizica a redlitéu
nsemna sardacirea ei. Din contrd, era o patera realité prin cunoaterea ei irelegatoare, ceea
ce situa adevéarata cuntere metafizica in domeniul "trairii". Exista ratgate "forme fixe,
identice cu ele insele", spunea Nae lonescu lailcdesmetafizica din 1928-1929. Dar identitatea



lor nu provine din formele de organizare ale fhimmeneti, ci ele sunt ale realité ns&i, sunt
esema realitdii, principiu structural al ei, de natura spiritaal

Prin irtelegerea organica a reafit&e poate ajunge la o valorificare statica a arsului,
nu dinamicé, ga cum era ea conceputé de Aristotel. Printr-o ataneepie metafizica asupra
realit&ii, Nae lonescu putea afirma -cu deplind indrgqtéca introducerea unui dinamism in
formula de organizare a reatitalevine de prisos.

Esenele se araté a fi supuse principiului ideniiitéra ca prin aceasta sa fie, in vreun
fel, materiale, sau simple futicale intelectului nostru, fara sa fie constiuartificiale, ci
realit&i.

Nimeni nu a simt mai puternic decit Nae lonescu devenirea coatgntaptul ca in
lumea cea trecatoare nu exista penme, ca "fixitatea e artificializare, e moarte)(..Dar
dincolo, in lumea cea mai reglé&cea mai ideala totodata, perienea e maximum de tréire, e
actul suprem”, nota in introducerea sa,Vasile Banci

in istorie, mai consemna Vasile Bancild, Nae lonés vazut mai ales comunitatea
etnicd, neamuli in metafizica, mai ales pe Dumnezeu. Deci, iracaea avut mai bun,
profesorul Nae lonescu a fost un servitor alenai al Divinitétii. Poate fi un scop de & mai
Tnalt?" (Ibid.).

Politeismul, spunea Nae lonescu la cursul de metafdin 1936-1937, este tocmai
formula de viga ilustrind lipsa unei reduceri a divergitéa unitate. Pentru cadsa cum l-a facut
Dumnezeu pe om, "omul incepe acolo unde incepataaitui, unde ekitraieste unitatea lui"
(op. cit., p. 211).

in jurul discursului asupra "uniif, la ultima sa prelegere de metafizigduta in 1937,
Nae lonescu intrese - in viziunea intregitoare a metafizicii fin- acea feetd a metafizicii pe
care noi am numit-oetafizica lui Ahile".

Dar, pentru ca gindirea lui Nae lonescu era ptoekena vie, punindui noi si noi
probleme, chiar la cea din urma prelegere a ultiradu curs de metafizica, unde el dezvoltase
arborescenta sa viziune asupra lumii, rAmin sen®&ala probleme deschise unor medita
ulterioare, "nevoia de a realiza aceasta unitatéturi de problema unii&insasi, privita la
limita dintre domeniul realului domeniul logicului, probleméa pe care o evidase chiar la
nceputul prelegerii).

Adept al unei viziuni statice asupra exisgnparmenidian, fara dogirpoate, in filosofia
lui Nae lonescu finala intresere a "metafizicii lui Ahile" in metafizica fie este, pe cit de
delicata, pe atit de subtil realizata, cu otenge gindire pe care numai Nae lonescu era capabil
sé o etaleze n fa unor studemn

latd, Tn linii mari, cum decurge acest demers. Bereu, ca limitd a existgn, este "ceva
la limita existerei si ceva in care noi ne regasim", este transcef@dereleasa ca unitate. Cind
omul ajunge sé se traiasca pe sine ca unitatgteaita care ajunge este atit de cuprinzatoare,
Tncit prin tréirea ei, el tréee si cunoate totodatd unitatea lumii, sau lumea ca unitaie, &
Tnceta sa fie element constitutiv al acestei tinita

Omul poate realiza degéea propriilor margini, cum odinioara proclamagsui divinul
Platon, prin intermediul iubirii, singura care @demuluisansa unei intregiri. Dar Nae lonescu
stia bine ca o astfel de fiié intregita nu este de sine statatogirde aceea lipsitd de permargn

Permanente sunt doar "momentele de dezechilibtareomunitéi din care omul face
parte".Si asta, spunea Nae lonescu, "nu este teorie, cidapic". (v. Nae lonescu ratat de
metafizicd, Ed. Roza Vanturilor, 1999, p. 175). Comuniégumane care sunt fide, sunt
singurele care depésc individulsi rimin totodata "existe@ permanente in veac". De aceea
ns&i realitatea lui Dumnezeu, pentru fiecare om, cafifititarea comunité din care el face
parte: "Daca Dumnezeu nu poate fi trait decit dntmitate, atunci comunitatea aceasta din care
facem parte ne da posibilitatea de agr@ie a comunia impreund, in Dumnezeu" (op. cit., p.
213).



Termenul desemnind omenirea intreagéa este o patéaaune, in timp ce comunitiée
umane (numite fie popoare,tnai, sau cetd) sunt, dupé Nae lonescu, "fapte naturale". A@ast
face ca ele sé fie, fiecare in parte, "un absauabndiionat de nimengi de nimic, decit de legea
lui [&untricd" (op. cit., p. 214).

De aceea omul ca element constitutiv al umitdmii nu se poate sustrage unitfe care
o constituie Tngf neamul din care el face parte. Comunitatea dedud®vine astfel un
instrument de cunggere, o cale catre Dumnezeu. Pentru ca, spre desskbcunosterea
realit&ii sensibile in care este suficienta giinta individuald, "cunagerea lui Dumnezeu nu
este posibila decit pentru o unitate umana col@ctinitate realizata prin iubire. Adevarul
teologic fiind de naturd soborniceasca. Asta mte&ég decit crginii rasariteni, ortodagi” (5).
Dar, pentru Nae lonescu, iubireagtied poate duce doar la adevarulstire la Adevar, nui la
mintuire, cea din urma nefiind numai custeae. Mintuirea este mai presus de toate un act de
indurare din partea lui Dumnezeu (lbid).

Nae lonescu le spunea stugllen séi la ultima sa prelegere ca "ortodoxia eseglinta
intr-un Dumnezeu real, viu, iar catolicismul egstedita intr-un Dumnezeu abstract”. Ortodoxia,
nu poate fi, asemenea catolicismului, "tranpeald”, tocmai pentru cd Dumnezeu este ceva viu,
este o0 prezea n inima crgtinului ortodox(6).

Din punct de vedere religios, formula catolicdgtmismului i se péarea "hibrida", ca
fiind compusa din ciginism plus ideea de stat roman. Ortodoxia estepui, "pentru ca nu
contine elemente eterogene” (v. Nae lones$storia metafizicii. 1930-1931 curs litogr. p. 54).
Intr-un articol scris in 1937 el mai observa exisieunui "fapt, istoricgie exact, ¢ biserica
romana nu a sprijinit niciodat&nicaieri migcarile naionale; nici in Italia unificarii, a lui
Cavour, nici in Germania unificarii, a lui Bismatk); a sprijinit, in schimbari in care
principiul ngional nu exista deloc (Austria habsburgicd) saexista decit in al doilea ring7)

Dupé Nae lonescu, staticismul ortodoxiei ar fsitat in ese@a lui de purcederea Sintului
Duh numai de la Tatal, iafilloque” pe care 1l su catolicii, ar reprezenta mai mult decit un
aspect doctringl8) ce deosebse catolicismul de ortodoxie.

Purcederea de la TatdlFiul, sesiza cu multa fine Nae lonescu la cursul sdu de istoria
metafizicii din 1930-1931, denota o cu totul a#térie a judead in logica: "tot dinamismul
apusean nu este decit o altd forma a lui Filiogg"

Intr-un articol pubicat inCuvintul", Nae lonescu observa ci de la Résr@ incoace
"omul a coborit din ce in ce mai mult in lumea ludor, pierzind contactul cu Divinitatea, din
care totyi se impartgeste prin eseta lui; -intr-atit incit chiar pentru cgliinte religioase ridicate
ingerul a devenit un ideal de petieoare; uitindu-se faptul elementar c4a, intr-o colegie
crestind consecventd, inggrom se mgca pe linii deosebite; cel dintii nefiind decitadide
sublimare a lucrurilor; cel de al doilea, treaptdagungere la Dumneze(10).

Omul de astazi este, mai mult decit oricind, otalhicii, "homo faber'. De aceea,
observa Nae lonescu intr-un alt articol dBuVintul”, el este imptinat, este "mutilat in toate
avinturile lui metafizicai mistice'(11).

Ducindusi traiul de pe azi pe miine in marile aglomerahbarre, avind <<regcde scatii
domesticii>>, - cum scria Bancila in prelungirea celor giadie Nae lonescu -, geghii au
ajuns sa deprecieze sipd sa il perceapa ca finit. (v.Vasile Bancil8tiih ta si spirit metafizic"
(1935), in vol Duhul sarbatorii, Ed. Anastasia, 1996, p. 99-117).

In nevoia de a-l situa pe Nae lonescu In cupripsidajului cultural al Romaniei
interbelice, Vasile Bancila trece in revistd moméntle rengere spirituala ale culturii romane.
Prima rengtere culturald, inceputa la sftul secolului XVIII (12) si apoi continuaté in secolele
urméatoare, dupé Vasile Bancild, ar fi durat pingfigitul primului rézboi mondial. Atunci <<s-
a lucrat in domeniul istoric, filologig folcloric>>, iar idealurile romanilor au fost
<<independefasi unirea naonald>>, gadar <<scopuri organice pentru activitatea spitdtera



(v. Vasile BancilaTeoreticism, in vol.Filosofia virstelor, Ed. Anastasia, Bucwtg, 1997, p.
40)

Dupa intregirea Romaniei ar fi urmat cea de-a denatere, mult mai adinca pentru ca
ea s-a conturat ca o retere in plan spirituali metafizic, intr-o similard perioada de primerare
spiritului culturii europene. A doua regtere, consemneaza Vasile Bancila, a fost stralucit
reprezentatd "de Vasile Parvarme Nae lonescu, dintre cei pléicae Lucian Blagai de
Nichifor Crainic, dintre cei in vid".

In perioada interbelica nimanui, nici chiar cedduai pe poziii politice din cele mai
diferite, nu i-ar fi trecut prin minte s&-1 exclugé Nae lonescu dintre virfurile spirituatita
romanati, cum s-a intimplat in momentul in care, dinadéograniele Romaniei, s-a decis
decapitarea spirituald a ei. Ceea ce a insemniait@gméa cenzurii, intemgairea intelectualité
romanati(13), ruinarea invé@mintuluisi confecionarea unei fanteziste istorii a poporului
roman, asortata cu noua prezentaeezas 'stiintificd" a limbii romane, cu arderea bibliotecilor
pentru ca lucrérile marilor istorici romani, aladvistilor de seamai ale cartografilor romani,
precumsgi cregiile reprezentative ale culturii rom&tiesa dispara cu totul, sau sa revina cu cit
mai multd greutate in circuitul cultugiL4).

Sau cum se intimpla azi, la un deceniu de laurd&ta comunismului, printr-o nefericita
continuare, pe diferite cai, a politicii culturalen perioada comunista, dgladu-se in aceasta
rezistemd la schimbare acsiasatrapi bine indoctrinacare continué sa-1 "infiereze" pe Nae
lonescusi care, incéa din tinetea lor, au promovat (prin toate mijloacele de cspuneau) un
nivel cit mai scazut al culturii.

Dupa rézboiul de reintregire, incepind cu anulD1€Rd a intrat ca asistent in
Universitatea din Bucusé (15), -mai aflam de la Vasile Bancila -, "Nae lonesduaat direct,
printr-un Tnvdamint oral , asupra cetiintei filosofice a tineretului(...), producind o elitéa
ginditoare care avea sa se manifeste curind Tncsildasi in crearea de opere".

Cunoscindu-l bine pe Nae lonescu, Vasile Bana@algaonsemna in pliné perioada
comunista, desigur nu pentru publicare, cum protésdae lonescu "era devotat prietengor
elevilor séi: lucra pentru &i era plin de sugestii. De aceea a f&oaiala, a creat curent, a creat
dicipoli (si din afara universit#)" (v. Vasile Bancilda Efemeride naeionesciendn rev.
Manuscripum, nr. 3-4 / 1998, p. 193). De altfel, aceastéa rdobvdsatura de caracter a fgst
punctul de plecare al spectiilar lui Mircea Eliade in jurul <<socratismului>profesorului Nae
lonescu.

Discipolii sai erau tineri foarte datanota Bancila gindindu-se in primul rind la Miace
Vulcénescui la Mircea Eliade. Ar fi stat oare agetineri pe linga Nae lonescu timp de 10-15
ani daca el n-ar fi fost o ftd filosofica ce nu se epuiza? - se intreaba elgdes mod retoric,
stiind bine raspunsul: "de la Nae lonescu aveau méecinvat." (1bid.)

"Initiat Tn misterele matematicii”, Nae lonescu era ‘gr@ofesor”, consemneaza, caiati
altii, Vasile Bancila, adaugind imediat dupa acéeantrariul lui Blaga, pe care il suseau
catile, casi pe Wundt" (lbid.).

Printre insemnarile ramase in arhiva familiei Bi@ngasimsi o paralela intre dva
renumti profesori ai Universitd bucurestene: "Nae lonescu venea la cursuri degajat,
intotdeauna statea pe scaun, vorbea fitgistematic, original”. in contrast cu acesta,
"Calinescu, intra in sala ca o primadona tare peag talentul ei, fara asisténVianu venea cu
un stat major de asisteri vorbea doctoradi ingrijit. Nae lonescu venea totdeauna singur
aproape cu miinile la spate, cu un fel de indiféfesau de calm, de firesc fastuos." (lbid.)

Tntr-un scurt moment de optimism, datorat firiiesgeneroase, caci imprejurdrile istorice
in care a trait dupa repetatele mutilari ale Roeianimai viziuni optimiste nu-i incurajau,
Vasile Bancila (1897-1979%trne pe hirtie urmatoarele: "Istoria 1i va facepdate. Caci Nae
lonescu a fost una din cele mai mari inteligeromansti, cea mai originala figurd romaneasca
din istoria noastra contemporana”.



In vremurile de efervesceginspirituald ce au urmat intregigirii in hotarele ei firgti,
tinarul Mircea Eliade a nutrii el convingerea dupa care "geniul se razbunadatatna. Mai
curind ori mai tirziu, orice mare personalitatespe sa fie itreleasdi pretuitd cum se cuvine”.

NOTE SI COMENTARII MARGINALE

1. Despre Vasile Bancila, Nicolae Bagdasar (189BL), in capitolul ce i I-a dedicat in
Istoria Filosofiei Roméanssti (1940), consemna ca este "cel mai fecund" filasgfenergei
sale. In scrisoarea pe care lon Chinezu i-o tritnit8laga dupa ce Vasile Bancii@use, pe 25
februarie 1936, o confera la Cluj despre filosofia lui Blaga se pot citiesia impresii prin care
ne putem face o idee despre personalitatea filagofiasile Bancila: <<Alaltaieri Banciléi-a
rostit conferina despre tine la Cluj. L-ai auzit vreodaté vorhedacest franciscan rasaritean?
Lumea de-aici, care in general nu-l cgtea (chiar unor prieteni degeaba le spuneam céilBanc
e una din cele mai subtile ntirale tarii) a rdmas uluitd sazice consternata. A fost o revida
care a obligat la abolirea tuturor idealurilor ausede oratori la noi. Intr-adevar, Bancila nu e
navalnicsi incilcit ca lorga, nici nu cultivd perioadelemitesi vaste, de tradie maioresciana,
ca Petrovicigi mai puin incad patosul de goarna al lui Goga. Bancila oa e<elocvent>> in
nici unul din aceste chipuri. Vorbele lui sgitoie intr-o involburare nespus de blinda, caeni
valuri marunte, multiplicate la infinit. O agita usoara insgeste aceasta matésoasa talazuire din
care, in cele din urm@, se incheaga prtiedie vaste intindegi de mérge perspective. Sunt inca
robit de vraja cuvintérii luigi acum, ca a plecat, ii aud mereu vocea miiigdima, si sSimt in
jurul meu atmosfera de azgirde negrait de dulce cuvid@taréneasca ce radiaza din cuvistul
din intreaga fiitd a acestui poat ginditor de o modestie atit de aristocraticatinaima mir ca
n bilciul anilor din urma a trecut aproape neobaer> (v. lleana Bancild\ota asupra edtiei,
in vol. Vasile Bancilal_.ucian Blaga -energie romaneasc@&Ed. Marineasa, Tirgpara, 1995, p.
14-15).

2. In constanta paralela pe care, aproape invaru¥tsile Bancild o face ntre Nae
lonescusi Lucian Blaga, cei doi mari filosofi pe cargtaut ca nimeni altul sé-i aprecieze, iata ce
mai gasim in insemnarile sale: "Nae lonescu nwena care sa tréiasca in singurétatécere
(contrar lui Blaga); viga sociala de luptgi viata mondena il faceau creator, 1l stimulau. Cita
energie a cheltuit!" (v. Vasile Bancilefemeride naeionesciendn rev.Manuscripum, nr. 3-4
/1998, p. 192.).

3. v. Vasile BéancilaDuhul sarbétorii, Editura Anastasia, Bucuitg¢ 1996, p. 103-109.

4. Observind aceste teme de gindire semnaldia€donescu la ultima sa prelegere de
metafizica, intr-o nota, dl Marin Diaconu, consear#eparerea sa, dupa care "Nae lonescu ar fi
dorit s& matina o letie, care ori nu s-a ménut, ori n-a fost stenografiatd” (v. nota 1, p52in
vol. Nae lonesculratat de metafizicd, Ed. Roza Vanturilor, 1999). Ceea ce dogezleit de
putin a inteles acest harnic ingrijitor al cursurilor lui Naeescu felul particular de implicare a
lui Nae lonescu in problematica filosofiei, pe cangredat-o - piné la ultima sa prelegere- cu
pasiunea celui framéantat in permatdetie arcanele ei.

Mircea Vulcénescu, in volumul sélae lonescu. Aa cum |-am cunoscutcompara
cursurile acestuia cu cefiaute de G. G. Antonescu, profesor de pedagoglE"tte carte, dar
fard preocupari filosofice reale" (op. cit., p. 2Da G. G. Antonescu, problema formulata la
inceputul orei trebuia, pina la sftul prelegerii sa fie rezolvata. In schimb, la Narescu, dupa
fiecare prelegere, "rdménea o intrebare descms@riude la un curs la altyi, chiar de la un an
la altul" (Ibid.).

Vasile Bancila remarcase, la rindul séu, ca "aedcu era mereu intéde noi, sugestiv
n permanetd, ca un briliant cu multe &' (v. Vasile BancilaEfemeride naeionesciendn
revistaManuscriptum, nr. 3-4 / 1998, p.193).



5. v. Nae lonesci;raciunul, in "Cuvintul", nr. 2401, 25 decembrie 1931, caogiin vol
Nae lonescuintre ziaristica si filosofie, Ed. Timpul, lai, 1996, p.222.

6. Preotul Gheorghe Calciu, in volumul omaghihe lonescu”, 100 de ani de la
nastere:1890-1990, 60 de ani de la moarte:1940-19@kn Diego, Californigsi-a inceput
paginile scrise despre Nae lonescu prin urmatdesea: "A vorbi despre ortodoxia lui Nae
lonescu este ca cum ai cauta sa demonstrezi intr-o noapte cu, lcé&una este pe cev.
Gheorghe CalciuQrtodoxia lui Nae lonescy in vol.Nae lonescu in cofstiin ta
contemporanilor séi. Crestomg@ie de Gabriel Stanescu, Criterion Publishing Ga,, 1
Bucursti, 1998, p. 79-97).

7. v. Nae lonescui totusi catolicismul este inactual in "Predania”, anul I, nr. 6-7, 1 -
15 mai 1937, cuprins in vol. Nae lones8uferinta rasei albe Ed. Timpul, 1ai, 1994, p. 251-
252

8. Interesante inforntiadespre cum s-a facut, in 1698, unirea biseciaitin-ortodoxe
cu Roma s-au gasit intr-unul din dosarele de seternprivitoare la filosoful Lucian Blaga. Dupa
arestarea sa, dr. lubu, la una din numeroaseleetmtzhcare a fost supus, a relatat Seairita
intilnirea dintre Lucian Blagsl istoricul I. Lupa, care 1i spusese lui Blaga ca a descoperit
<<actele prin care se doveatdefinitiv cum unirea bisericii greco-catolicexdi698 cu Roma n-
a fost reald. Cum s-au falsificat actele de céatelici si cum s-a procedat in chip samavolnic>>.
l. Lupas 1l pusese la curent pe Blaga cé <<are actelenatiggi pe cele falsificate>>, cerindu-i
sfatul daca e momentul sé le publice sau nu, sotungti. Blaga <<i-a spus sé le pastreze bine
si mai tirziu, cind n-or mai fi comusgtii la conducere, sé le dea poporului>>. (v. DBitkga. lon
Balu, Blaga supraveghiat de securitate1999, p. 83).

9. v. Nae lonescustoria metafizicii.1930-1931, curs litogr., p. 36.

10. v. Nae lonescu,.'Si s-a facut ont, scris n 25 dec. 1927, cuprins de Mircea Eliade
n vol. Roza Vanturilor (ed. ll-a, 1990, p. 50).

11. v. Nae lonescuCetatean" si "om", cuprins de Mircea Eliade in vol. Nae lonescu,
Roza Vinturilor (ed. ll-a, Ed. Roza Vanturilor, 1990, p. 361).

12. Indicind sec. XVIII drept inceput al primenegteri culturale, Vasile Bancila, cum
era de steptat, 7i cuprindea pe reprezerntaficolii Ardelene, Tn opera cérora el a vazut (ca thul
altii inaintea lui) semnele unei regeri culturale romarg.

Ei bine, dl. Nicolae Manolescu, fstoria sacritica a literaturii romane , pe
considerente de <<scriitura batrinescdbiipsa de <<expresivitate>>, tocmai pe gicemari
nv&ati ai Scolii Ardelene (care au avut un rol de frunte is&nadoptarea alfabetului latin) i
scoate pusi simplu din literatura romana (v. Nicolae Manokedstoria critica a literaturii
romane, cap.Ultimii cronicari. Mentalita ti noi in haine vechj Ed. Minerva, Bucurgi, 1990).
Tocmai pe acgi carturari de un absolut uimitor orizont cultyrim comparge cu care,
<<expresivii>> scriitori contemporani, mult laudde dl. Nicolae Manolescu, par de-a dreptul
inculti.

13. Tn 1945, la o lun dupa "crucificarea” Roma(pein Convertia de la Yalta) Vasile
Bancila fi scria lui Lucian Blaga urméatoarelei Scriu in ceasuri grele (...) Prin sufletul nostru
"va trece sabie"l{uca 2, 35)si n curind va sosi vremea, daca ngi sosit, cind va trebui sa
nadajduim "mai presus de nadejde", cum spurievamghelie

imi suna in urechi, detofa ani, la rastimpuri, alte cuvinte d8criptura:"...va vor da in
sinedriisi in sinagogi ve fi batuti...Si veti fi uriti de tgi pentru numele mei cind vai vedea
uriciunea pustiirii...stind unde nu se cade..n@taei ce vor fi in ludeea sa fuga la miufi cel
de pe acopeyisa nu se coboare n casa, nici sa intre ca €védin casa s8i cel ce va fiin
tarind sé nu se intoarca inapoi caisa-haina. Dar, vai celor ce vor avea in pintga®lor ce
vor aldpta in zilele acelea. Ci ruged sa nu va fie fuga voastra iaf(llarcu 13). De atitea ori
am crezut cé a sosit vremea acestei prorocirinidaydata ca acum. (...) Voi mai fi liber incepind
de miine? Ce se-alege de ai mei, de feciotad® Dar de cintecul meu ramas neispravit? Acum



nu Mma mai intereseaza acest cintec. Ma obsedesiz &miliagi tara" (v. rev "Manuscriptum"
nr. 3-4 / 1998, p. 269).

Nu stim ce i-a scris Lucian Blaga in scrisoarea sadgdpuns. Dar referitor la acgea
perioadd, ne apar edificatoare urmatoarele rireldmLuntrea lui Caron: "o grava rasturnare
de valori, o deplasare a criteriilor spirituale peacale de a se produce, ca o lunecare de straturi
geologice" (v. Lucian Blagd,untrea lui Caron, Ed. Humanitas, Bucugt, 1990,p.87).

14. "In iulie 1946 erau interzise circa 2 000 itlari de cari si reviste, n primavara lui
1948 peste 8 000, trecute toate intr-un volum de@@ini intitulatPublicatii interzise". (v.

Vlad Georgescustoria Romanilor, Ed. Humanitas, 1992, p.263)

15. La un examen cu Dimitrie Gusti, G.G. Antonegddae lonescu, - poveste Mircea
Vulcénescu -, to care inv@asera papagalige rAspundeau numai la intrebérile puse de
profesorul de pedagogie. Dimitrie Gusti, y@@intele comisiei de examinare, i-a spus, miuat, |
Nae lonescuCe-o fi cu asta, domnule coleg?

Nae lonescu atunci le-a propus celaridin comisie sé-I lase pe el s intrebe probleme d
pedagogie. Rezultatul a fost elocvent. N-a maiuasmici un candidat. Doar Stelian Mateescu
(care, 1n 1933, va publica Brectiva absolutului>>) , nu numai ca a raspuns la intrebarile
puse, dar s-g luat la hatd cu comisia. Pentru a fi trecut la examen, dupéneegjise pe
Dimitrie Gusti, Nae lonescu a trebuit s&-i ia ap@aaasigurindu-I pe Gusti ca Stelian Mateescu
"stie multd carte", dg este cam "apucat".

Nae lonescu i-ar fi spus dupa examen fostuluissadent Stelian Mateescu. "ldei vii tu s&
caui la examen? Pecetie, méi pecetie. Astaiaai” (v. Mircea VulcénescuNae lonescu. Aa
cum l-am cunoscut,p 39).

In consemnairile lui Vasile Bancila, publicate &v.Manuscriptum (nr. 3-4/ 1998) de
catre Dora Mezdrea, gasim inedita inforra&a "la doctorat Nae lonescu s-a certat cu un
profesor, Oswald Kilpe'Despre multdiscutatul doctorat al lui Nae loneguiblicat abia post-
mortem de cétre fii studeni ai lui Nae lonescu, Vasile Bancila mai notase oile sale ca
Nae lonescusi-a dat doctoratul in 3 semestre, ceea ce nu s-antiraplat de la Nietzsche"
(Ibid.).

<< La Cuprins
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EVERY GREAT INTELLIGENCE SWINGS
BETWEEN RELIGION AND PHILOSOPHY
(Nae lonescu and Petreutea)

"As compared to Nae lonescu, Célinescu did
not even exist. | knew him in person, | talked to
him. He had as much philosophical vocation
as a street sweeper. Calinescu was just a
writer. In his time, Nae lonescu had no match.
He was himself. And exceptionally smart. At
the meetings of the Criterion, Nae lonescu
stood out with a vengeance."

Petrerurea

It was a big service that the short article on Meescu in George Célinesctistory of
the Romanian Literature paid to the communist culture. A perfect illuswatof the literary
critic's desire to place himself at battle withrarpinent man -be it on small topics, be it ONLY
on petty topics-, at the standard of his persont'is no secret for anyone, and his work, no
matter how well written, could not conceal thatcerstepping in the realm of philosophy, for
which he had no calling whatsoever, the "greatir@&kcu became suddenly small, very small
actually and very ill at ease, trying in vain taléibehind his skillful wording. What George
Calinescu made of the "action" proposed by Naedomg'the program of which stays for ever
open", one cannot tell. What understood others,déted at writing than Célinescu, we know
too well.

Before the anti-communist December 1989 revolyt@ithe head of the culturniks (well
situated after the repeated purges of the Romamilture of whatever placed it in danger of
regaining the elitist aspect of a true cultureg, fae lonescu "case"” was shaking, magnetically
attracted by two opposed poles, equally powerfabutd they ignore him with Céalinescu's
ignorance? Or should they ignore it cautiously aose that was the upstairs call? It was only
after 1989 that their quandary was put an end toh#t point they had the full liberty to make
their decision, to step beside the "giant" Calinegbat had reached until 1989 huge dimensions,
to become they too, if not through anything elskeast through this, "gigantic."” Gigantically
misinspired, of course!

But the Nae lonescu "case" has not been the enlsitive issue for them, but thgea
"case" as well. Since it has been clearly provedilone of the post-revolutionary changes has
been harder for them to accept than accepting,do@yi for two years, the bringing to the fore of
a truly gigantic genius: Pettatea.

During the years they had found out thaea "was entertaining with his shows" the
people who used to go to the Writers' Restaurhatctlturniks still had a way out: they avoided
the place. Otherwise the Party got angry. Or tbek the risk of falling into one of the
inconvenient categories of spectators, enumeraté&etretutea while talking to a Securitate
person: "At the Writers' Restaurant | meet all kiod people: smart, imbeciles, writers, whores,
and priests. How would | know to which of these 'y@talking to?"

After December 1989, "suddenly finding himselfiwihe loudspeaker of popularity in his
hand"- as a culturnik was writing with idiotic enirythe magazine whose editor-in-chief he
was**-, tutea, by his very person, would upset all their agesments aimed at liquidating for
good the great charismatic personalities. Wherkganight have been, in prison or in the street,



philosopher Petrautea would irrestibly attract everybody around hirhisTiriggered the criminal
punishment to solitary, while in prison, which made poor man become excessively sociable,
as he himself confessed.

Had it been only the suffering they felt at seargilliant mind, it would still have been
bearable, since Petrgtea (1902- 3.XIl. 1991), no matter how much genieihi&d or how clear
had preserved his thinking, was getting to theate road, no work of his had been published,
and his opinions, so out of the common, could lsd\ye&djusted” when publishing his
interviews in magazines, or "edited" in the videoardings. To some, however, philosopher
Petretutea was downright unbearable, because no matterhehditl he would carry Nae
lonescu along. As our culturnik put it, he was tking him obsessively."

Oblivious of getting his friend out from under ¢mgical layers of calumnies, or himself
for that matter, caring not that Nae lonescu (18980) had long left the realm of the living,
Petretutea dared recall (in public!) how impressed he heehlby "the sound of the earth falling
onto Nae lonescu's coffin."

According totutea, Nae lonescu was "the only Romanian philosofhia¢has access-
without restlessness-to transcendence." He "settlesy immanence, but in transcendence.” The
life for life's sake experience that was brandisine@lation to Nae lonescu's thinking was to
Petretutea something more obvious and simple rather thidorelwith a program in white." It
was the religious Christian life. The "Nae lonesfarin of this experience, wrote Pettgea in
his Treatise of Christian Anthropology (1992), "must not be mistaken for the common
Erlebnis, poetic or philosophic (Dilthey), placed by Rickerthe antichamber of cognition.”
Neither for the religious experience that was taéalt with by the great philosopher of
religions, Mircea Eliade. Because, due to the histbvariableness that it implies, saygea, the
religious experience described by Eliade cannogétoyme the psychological and social side" (p.
317).

"l was in Nae lonescu's office when Eliade askedformer to allow him to publish a
collection of articles on the latter's forthcominighday. And he agreed," recalled Petriea
before the excited interviewers.

According totutea's sayings, he did not often attend Nae lonelsmilges. In exchange,
he had called on the professor "about fifty times,his villa in the Baneasa district, where they
used to talk for hours on end.

Petretutea also told his audience-usually made of youngleesho had no inkling about
such things- that Nae lonescu "had a huge powsediiction...he was an overflowing
intelligence...he was uncommonly intelligent...hesvgpontaneous. He would not prepare his
lectures, he would just step into the lecture &all begin speaking starting from a premise that
he would subsequently demonstrate."”

tutea remebered having written seventeen article€deantul. And, more often than not,
they would voice out opinions different from thadeNae lonescu's. He was still impressed, after
all those years, that Nae lonescu had never tutaea any of these articles. "Cuvantul,” Petre
tutea was telling his young interlocutors, "was thestotellectual newspaper in the country.
Not anyone could have their articles published uw&htul." In contrast with Nae lonescu's
newspaper, lorga's Neamul Romanesc "was ratharagli saickutea with good reason, too.

Vasile Bancila, a remarkable essayist himself] ahout Nae lonescu that he was "one of
our prominent essayists," and "the greatest joistnafiter Mihai Eminescu -at a time when we
boasted outstanding journalists.” In Nae lonestwslevoeuvre one can easily detect a double
dimension: philosophic and religious. Accordingugea, "all exceptional intelligence would
swing between philosophy and religion."

In spite of the fact that he made -together withdd, Eliade and Cioran- "a foursome of
very close friends," Pettetea saw himself "outside this context." From thewaeint of
intellectual endowment, Cioran appeared to himat@lbove Noica and Eliade, although, like no
one else, philosopher Pettgea had detected his weakneses and limitations.ddédvhighly



appreciate Cioran's literary vocation and his hgoaacome one of the notable French writers. To
negotiate a career into the French culture by fofd¢alent and intelligence is no triflgitea
would tell the reporters from the various newspsper

In his youth, when he was "somewhat restless,lesging "in pamphlets, but not
theoretically" his leftist stand, Petngea once asked Cioran: "Emile, what are we goirdpto
about the forlorn people of the world?" He wouldakthe conversation after many years
because he liked Cioran's answer: "Let's not coatiesGod's attributes. Let us leave them to His
care!"

Upon meetingutea in Berlin, where he was sent by Vaida Voevodfmcialization, Nae
lonescu is said to have asked him: "lkea, still a leftist, are you?." Petrgea answered: "No,
not any more, I've evolved." Then, Nae lonescu:sddd. tutea, this is not about evolution, this
is about enlightening! The idea of evolution, assted to the spiritual phenomenon, is nonsense.
The spirit does not evolve, it is as God createHssences don't change."”

tutea had met Noica at the editorial offices of thavidtul", headed by Nae lonescu.
"Both Noica and myself were granted the honor ahdpsent to prison,” he told a reporter who
inisted to make him speak about Noica, the philbsophat enjoyed largest coverage in the
communist period. They had been friends, but notisiting terms, as it was easy to understand
for those who noticed Noica's fulfilment in the aoomist culture, while philosopher Pettgea
was prevented by any means to assert himself.

He would console himself at the thought that Naeescu- "a huge personality,” as he
never forgot to tell his audience-had not publishedks either, had not been a "fulfiled person”
eiher from this point of view, and that hetea, in the absence of published works, had joined
Nae lonescu's family.

"Ever since | got out of prison," said Pefngea, "my house is searched periodically and
I'm taken to the Securitate quarters for invesitgal...]. The Securitate people told me: 'there is
no trace of you left; we've taken care of that] [think I've written interesting things in the
about one thousand pages they've confiscated frerduring the searches, since | had some
experience as a jailbird. | remember how nicely theuld interrogate me: 'Spit it out, scum'... If
anyone would have told me during the thirteeens/éapent in prison that | was going to be on
TV some day, | would have laughed... | resentecappg on the screen, but | could not resist
it..."

It is hard to tell how much of it was mere stupidor sophisticated mockery, or pure
cruelty in Vartan Arachelian's following sayingsthre interview aired in the spring of 1990:

"Mr. tutea, you've avoided editorial apparition..."

"I have not..."

"As far as | know, you have had no book publistede you?"

With Romanianstutea said, "stupidity is a crime since, as the sagmeg,: "You can
gallop across Bucharest for two hours and failtointo a nitwit."

Exception from the rule were the representatifékeformer communist regime,
communism itself being deemed by Petrtea as "a perpetual crime." After his release from
prison,tutea had to survive, for two years, without any ineomfterwards, he received a
ridiculous pension, to which Zaharia Stancu addsighall amount from the Writers' Union,
given thatutea had also helped the writers when he had begaaat in the Ministry of
Economy.

While in jail, in order to remain "sovereign oves will," the philosopher had it that he
was helped by God, since "surviving there, in prjseas impossible without His assistance."

"The Macedo-Romanians," sgidtea after his release from prison, "are not Romanian
They are super-Romanians! Absolute Romanians. heg been so oppressed and persecuted
that they have acquired a national instinct mulod that of hunted beasts. | spent time with
Macedo-Romanians in prison. They are not humangglling you! They are demi-gods. They



may have beaten them to a pulp, they would silirggihing. They were fantastic. They have an
unparallelled strength!"

Petretutea, who had attended Nae lonescu's brilliant lestan the philosophy of
religions, shared the opinions of the great phipb&s Nae lonescu on Othodoxism, Christianity
and Protestantism, as well as those on the dissolodused by the mushrooming religious cults,
that Nae lonescu would label as "protestantizing."”

"Nae lonescu loved me very much," he recalledrarf®nths before his death. "A
generation spearhead," as he had once been degmeadyould say about himself that he would
have liked to be a law maker, but he wound up bbpbpher because "events have run him over
but failed to crush him."

He considered false the translation of the Heidegg syntagn®ein ist mitseinas
"being together.” Petneitea thought that there was another definition fat:ttto be like That
one," namely "man is made in the face and liking lwéit one."

According totutea, man cannot self-define themselves. Everytliiagis written in the
autobiographies of great figures, "that the foasiment as they would be authentic and
revealing testimonies as to their nature, actualyal nothing. All that these people blabber
about are memories or anxieties about bumpingpatoeptible things.

There is no such thing as the autonomous manoutAinan we cannot say that he is,
because when we add predicates we understand himoreoand start placing him into a
hierarchy. He is a philosopher, a scientist, arigtan, a merchant, a peasant... We cannot tell
HOW we are..."

The Romanian philosopher enjoyed quoting an Indianording to whom the Indians,
through their mysticism, could deem themselves sop® the Europeans, but they were
prevented to do so by "one who surpasses themlaby.PHe saw himself as a Platonician, and
that's how he deemed Nae lonescu, as a mattectof fa

Plato,tutea said, is "the movement of the spirit insiderstgr’ "Would | try to think the
Universe, | would move the Bible to the frozen wmge of Plato's Ideas. This is what meditation
is about. [...] Someone said that Palto was anta@hrist. Actually, Plato is Europe's greatest
thinker." Philosopher Pettatea blamed the "philosophic dictionary of the Roraani
Bolsheviks" for crediting Socrates with the poddipbf self-cognition.

He had read Plato from an upper level and notieatin fact, beyond self-cognition,
Plato saw Socrates' formula as an invocation ofriginelp (see Plat@harmides).

Asked once what he thought of the Augustinianetiolr intimo meo,'tutea, in his
unmistakable way, managed to illustrate the immea@f transcendence in a most suggestive
manner: "More profound than us is God. And He sde us. Symbolically, not in reality. God
couldn't get inside a man's carcass even if thaopewere a Nobel prize winner."

To his interlocutors, not exactly prepared to gragea's philosophical subtleties, he
would say, with the hope that maybe one of themlaveuentually understand him, that the
modern nominalists have tried to lower the Platdaéa, which is an archetype, to a logical
concept. Namely to think Plato logically. "Nae Isoe," saidutea, "did not put mere logic in
studying Plato. He resorted to metaphysics, tocaBse the Platonic Idea is a metaphysical
principle, not a formally logic expression like ancept."

He found the Platonic "myth of the cave" pictwde "the most glorious in the history of
human thinking," because, in absolute agreement Rldto tutea thought that man sees things
"in image, in guessing, not in their depth." Herfdwone more argument for this in the
philosophic intuition of one of Eminescu’s verséise eye lies and the mind cheats." He liked to
remind those around him that the great historiasolde lorga had said about Eminescu to be
"the whole expression of the Romanian nation," gmitbsopher Lucian Blaga that "Eminescu
represents the Platonic Idea of a Romanian."

The undetermined endings of the Platonic dialogou@detutea highlight the deadlock
Plato finds himself in at any time. And it is thiat shows "Plato’'s genius as compared to Kant,



who is less refined. Because Immanuel Kant thobghiossessed solutions, while Plato realized
that he didn't solve anything."

He found the dialogu€he Sophist to be a masterpiece because Palto wrote there tha
God alone is the creator, while man can only bemaiator. "Whenever | read the word
creation,"” saidutea, "literary creation, musical creation, philosiesphcreation, | choke with
laughter.”

Somewhat in the line of Nicolae lorga and Nae $oogutea spoke about the peasants'
modesty , anonymous authors of masterpieces, mpoithesthe would further point out by
placing it next to the stupid arrogance of the mediies in the communist culture. "The city
person,” saidutea, "scribble their names everywhere, on fencearghper..."

What actually brought to dispair the culturnik¢pfessly witnessing Pettetea's ever
larger post-revolutionary popularity were phrasies: I"People used to do a lot of thinking in
Romania,in my time...Now, there's nothing. As coreddo the personalities bred by my
generation...the people now are... promising.onetof them representative, though."”

In the time of his youth, satdtea, making things even worse, "people used to puem
spirit in whatever they were doing...Today, theymwre cunning instead.” Or, cunning is a
feature that animals possess tgea tried to leave no room for confusion, becausaioyg is
an inner form of intelligence, it is instinct.

Most probably with philosopher Nae lonescu andohiliant disciples in mind, Petre
tutea said once in an interview: "a bright mind shoyws.maybe more at the same time, that are
anchored in the same ideal. And provided the idealasterfully represented, it becomes a
moulder for the ones pursuing it. You have to attepidea of model-people [...] Models melt
into generations. Those who become models areided the city, they create trends.” The
paradox istutea pointed out strongly enough, that peoples, lasghey may be, become
representative through a limited number of repredses.

About Lucian Blaga he would say that "he was ipdiably our greatest philosopher.” As
a profesor, though, Blaga "was much like Sombare, @f Europe’'s most reputed economists,
whose students would not even listen to his lestUstudents used to doze at Heidegger's
lectures, too," addegitea.

"Now, Mircea Eliade was something! He had shovedeint very early in his life,” said
tutea, not failing to mention the quality of beingdzed by Nae lonescu.”

tutea, like Nae lonescu, did not think much of thelagists of the becoming. "They are
bad historicizers," notegtea, "who take consolation in becoming. We do beconikzed,
don't we? Or more learned. That is, we die jugjaads do, only that it's no little thing that we
have Immanuel Kant, Descartes, Newton, you nanma,tke many culture makers." In order to
make his philosphic stand cleartea added: "But there is also Christ, the Chrigtégdigion
maker." The apologists of the becoming won't héésd tThey're drowning in history."

"There is now a severe shortage of personaliié®dimania,'tutea observed with deep
sadness. "Noica led to no spiritual peak... He teftybehind some individuals fit to be good
assistants with the Philosophy Department, nothioge."

"Today's generation is gloomy," Petugea would tell those crowding to listen to him,
hoping in vain to hear, from him too, the same mighpeted things about some contemporary
writer. "But my generation did have creative figaifeutea pointed out to his audience.

According to Petreutea, "Genius is relief, novelty, invention, epochking, and style. It
is not necessarily intelligent, it is superintediig..” A good illustration of these thoughts may be
found intutea’ own words about Branguwhom, with exquisite fineness, he defined td'tbe
first decadent peasant.” While admiring Brégisisculpturestutea is said to have asked the
former: "Maestro, how do you manage to avoid theodative element in your simplifying
geometrism?" As he was a Romanian peasant, cladengenious, Brancusi answered: "That's
for the work to say, provided it speakgitea asked him further: "What was the idea that



underlied the Magic Bird?" Brangiutanswered, astutely: "That's no bird, man! Whadbiln
America they say it's a bronze!"

tutea's commentaries makes one's delight: "A peakarthis is a decadent, my friend!
Not even | had such ingeniosity, and I'm a phildsoglly educated person!" The catch of the
story is postponed to enhance the effect. Bréineould have said next: "l polished the matter to
find the continuous line and, when | realized Ildowot find it, | stopped. It was like an unseen
person knocked me over the hands!"

In sheer bewilderment, that he seemingly woulceHéed to pass on to his interlocutor,
a bewilderment gone much beyond awega asked rhetorically: "Now, what do you say about
that?"

He would gladly impart with those who called omithe conclusion he had reached at
the venerable age of eighty-nine: "Fools displéygareserve before those who speak in terms of
faith and nation." Nae lonescu, he used to telbhissts, "was a prominent patriotic figure."
Abouttutea, his mentor thought he would be a leader, $iragas so well trained in the art of
governing. How could Nae lonescu have guesseddtiayal of the West and Romania's fate
after Yalta? How could he have imagined that soyntaeative urges would be annihilated with
the imprisonment of the country's most notablellextéuals, with the diabolical spiritual
beheading of Romania?

Whentutea was saying: "our passing away, most often atighé moment, is a sign of
God's love for us,” he was probably having Nae $onen mind too, even though he had never
come to terms with the idea that his friend wouddéndied a natural death.

As we have showed in the chapters dealing withm@saphysics, Nae lonescu was
endowed with an exceptional critical spirit, maspiringly dubbed by a great speculative
fineness. And yet, Nae lonescu despised sterilegphical speculation, idealism under all its
forms. He deemed himself to be a "realist,” anthlbeght Plato was a realist as well. Nae
lonescu's philosophical method was definitely sstdiptive” one, his interest lying not in the
particularities of the facts as such, but in tlyeineral features. Even when Nae lonescu saw the
Romanian as "a learned peasant, imbued with fai#hdid not make a mere speculation. Most
likely, Nae lonescu had raised to the rank of 'batement" a real thing that he had detected as
soon as he had met the brilliant man that was Reta.

Honest as he was when disagreeing to Nae lonegmni®n on the Romanian peasant, it
is preciselytutea that we identify in the traits of the Romaniaagant depicted by Nae lonescu.
Becauseutea himself used to see himself, from a culturalvpient, as a European who had
preserved unaltered the "spiritual foundation peasant from Muscel."

Before summoning him to His realm, God granteda, while surrounded by young
reporters, the joy of recollecting how much "he \wesised by Nae lonescu and Blaga." Well
aware of what he was saying, Petrea wound up: "l think this is enough."”

Translated by Ileana Barbu

* Nae lonesculntre ziaristica si filosofie (Between Journalism and Philosophid.
Timpul, lasi, 1996, p.135

** Valeriu Cristea,l've taken a walk to and fro through the epoch.., "Caiete critice”,
No. 4-5/1994, p.11.
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Ideas- A Variable Background in Cioran's Writings
(Nae lonescu and Emil Cioran)

"Nae lonescu had an extraordinary charisma.
He was a fascinating man... It's not everyday
that you have the chance to meet a professor
such as him... He was a person seldom met in
universities, a non-university figure. | simply
can't imagine a university without him. Hadn't
it been for him, that place would have made a
stupid impression on me. Anyway, he was a
unique apparition.”

Emil Cioran

The whole oeuvre of Nae lonescu's most tormentagdpde, Emil Cioran (1911-1995),
according to his own sayings, would somehow halrelagious dimension." It draws its sap
from "passionate” springs rather than from a metsiphl sensitiveness, spelling the "contempt
for the temporal.” Because to Cioran "the voluptrass of the suffering alone turns existence
into destiny” The Fall into Time).Petretutea had perfectly grasped the way in which his &jen
Emil Cioran, was inclined to flirt with the ideaathhis gloomy spells would have metaphysical
roots. In this respectiitea says: "Cioran is not sad in a metaphyiscial pvaper-although he
thought so-, he is not sad because human conditiganeral dispirits him, but because man is a
mortal animal" Between God and My People

About Emil Cioran, Nae lonescu (1890-1940) cowsihbeen right in saying that he
lived his life in Renaissance patterns, "frozethie individualist superbness." Horia Stamatu
(1912-1989), who came to know Cioran well whildParis, said that the latter was "the
pessimist with the highest sense of humor of abkperists that I've ever met." And Pefugea
put it even more clearly, saying that "Cioran i$ desperate at all. | think he feigns it." Emil
Cioran himself admitted at one time how much furhld in crushing intellectual "solemnities."
Or, the frenzy of lucidity, with its bending towardetting no limits to demolishing judgment,
dissolves not only the intellectual "solemnitigéie object of its actions, but also dissolvestsel
as stated Nae lonescu in 1937, the year when Bmi& published his article on "lucidity”,
making an inappropriate reference to Nae lonegparsonality.

The explanation of the "religious dimension" a$ bivn work (Cioran presents it in one
of his notebooks) can only be taken as a joke agklf-ironical tinge, proof of his fine sense of
humor: "It's been quite a while, ever since my fiothat I've known that I'm no good in this
world. This realization, and only this, gave me# sf a religious dimension. Yes, I'm a person
without a 'terrestrial' occupation, someone beyedothers' preocupations. Being a failure is
my calling.” However, beyond the humor sprinkledoaign these lines, when thinking of the
"religious dimension" of his work, Cioran must haeenembered what Nae lonescu had written
in March 1937: "He who disparages God is closesalgation than the one who lies in God's
denial, even though he morally lives a sinless Because the former recognizes Him by his
very disparagements, while the latter..."

As far as Cioran is concerned, the presupposisiatvious according to which self-
fulfilment through "work" or any other means of &g set, triggers "death", the end of all
torments, the annihilation of the "passional" searof human existence. Pefugea asked
Cioran once: "Emil, my friend, do you have a sys2efibon't ask me whether | have a coffin



before I'm dead," Cioran answered, as if he hadedsto show him how well he remembered
this conviction once upheld by Nae lonescu. As #enaf fact, the very title of one of his
books,The Fall into Time bears the mark of his professor who had, some tiheeades before,
spoken about the "fall into history" and the "falio the Cosmos."

According totutea, Emil Cioran - despite his outstanding intehige, breathing from
everything he wrote- had one single flaw, "one lgrigature unacceptable to his being: he is
unconsolatory.” But how could have Cioran be cotirigrin any way when, by his excessive
criticism, he had always judged things by his owgasure and not by the measure of the things
he had in view?

Judging things by measures that are not theitsydaurs,-remarks Nae lonescu-naturally
leads to finding them wanting. If you judge likésthyou can find fault with God Himself!"

To Cioran, the insufficiency of the feeling of Bdoes in no way surpass the insufficency
of the counter feeling, detecting even a passibylatid between the two, the love of suffering:
"loving suffering is refusing to lose somethingwdiat you are, it is a way to savor your
infirmities" (The Fall into Time). Within the same passional context, governedgogentrism,
but also by a certain juvenile terribilism savea@iltgred in time, Cioran wrote that "to hate the
world and to hate yourself is to grant too muctditreoth to the world and yourself, it is to
create the inability to free yourself from the veband your own ego” (lbid.).

So much for the incapacity to escape from his batned-eaten soul. The counter feeling
does not take him much farther either. Becausewaudd by excellence distort the "object of
love." To Cioran, it also acquires the primitivease of the one who hurts and gets hurt in their
turn: "Passion lends dimensions to things devoidimiensions, proclaims idol or monster a
shadow, and sins towards the real value of beindsesents. It is cruelty towards the others and
to oneself alike, since you cannot experiencetiout hurting and getting hurt.”

The recurring refrain, "everything is sufferingquires in Cioran's writings a more
vindictive hue in favor of the authenticity of seffing: "all that is not pain is imposture.” This is
also the conclusion to his discourse about loveaVling aside insensitiveness and, if need be,
contempt, everything is suffering, even pleasuspeeially pleasure, the function of which lies
not in removing pain, but in preparing it. Admigithat it would not aim that high and it would
only lead to disappointment, what better proofteimsufficiencies, of its lack of intensity, of
existence even! There actually is about it an atirmposture that we never detect about pain; it
promises everything and gives nothing, being mddleeosame dough as lust” (Ibid.).

According totutea, Cioran's vice would be "the overbreeding oa@ax."tutea also
spoke about the "sterylizing lucidity" of the &tiwho "does not settle to anything, and
seemingly refuses to do so. He has a bending ébtight provisional state [...]. When you have
basic, essential questions and only inconclusigavars, you're walking on fire. You're
tormented. [...] When you're lucid, you're on thimlk of the grave [...] Lucidity is a dissolving
category."

The refusal to bow before any intellectual "solé@mag", but also the fear of annihilitating
passional sources, placed by Cioran at the foumdafi each human existence, lead him to the
total failure to understand Nae lonescu's metaphysi

That may be the reason why, in his brief bibligimaincluded in his booklae lonescu
as | Knew Him (p. 132), Mircea Vulcanescu writes nothing abolar&h's article onNae
lonescu's drama of lucidity’ while mentioning the few fair remarks in the el PamfilSeicaru
wrote upon Nae lonescu's death, despite the "esdaiumositySeicaru nurtured for the
Professor while he was alive.”

Utterly enflamed by Nae lonescu's lesson abougtiness”, as a state of the person left
alone, face to face with themselves (see M. VulsemeOp.cit.), although he grasps Nae
lonescu's metaphysical thinking to be centeredrat@siod, taking himself as measure, Emil
Cioran comes to assert that the metaphysical sasitidopted by Nae lonescu would be mere
"voluntary and dramatic shadowings of his lucidiggmil Cioran, - aware of the stylistic value



of his writings -, therefore proud of the indisphlaartistic achievement of his article on the
"lucidity” of Professor Nae lonescu, whom he loaed worshipped with all the might of his
youth, - as he himself admitted in the begginingisfarticle -, was rather shocked to find that
Nae lonescu did not like what he had written altont.

For reasons easy to detect, Emil Cioran had regehe same error made by student
Stanciu Stoian ten years before. In an articletenitn 1927, the latter had advanced the opinion
that Nae lonescu actually didn't believe in anyghthat he was a man with no convictions
whatsoever. At the time, the student's wrong opitnad been promptly sanctioned by Nae
lonescu in one of his lectures. Just in passirigpagh perfectly in line with his thinking at the
time, Nae lonescu said, during his logic lectur&ebruary 10, 1926, that a "smart" student
wrote "utterly false things" about his philosophgcause he had not attended his courses often
enough to understand his thinking.

The young Cioran, same as Stoian Stanciu, suspBiete lonescu of scepticism. The one
invoked his "lucidity”, the other his capacity tefdnd, like no one other, his viewpoint. Along
with the many who tried, and failed, to speak abag lonescu's thinking, Emil Cioran proved
to be opaque to the professor's metaphysical iagdthsugh Achilles' metaphysics (See The
two aspects of Nae lonescu’'s metaphysicen the volume: Isabela Vasiliu-Scraliae
lonescu's metaphysics2000) was not totally indifferent to him, maydre account of his youth
that urged him towards heroic deeds, even undeitbemstances in which any desire for
action, other than that of writing, was completaign to his soul's structure.

In 1938, Nae lonescu had received at the "Cuvapager offices an impressive
collection of 38 newspaper clippings that had dedh his ideas, all of them showing a crass
misunderstanding. Pointing to the difference oftmdtand soul structure between himself and
the ones who had vainly tried to decipher his @afthical thinking, Nae lonescu ends his retort
with the following observation: "for an allegatitmcirculate among people, those people should
possess what scholastics called con-naturality.”

As this lacked, Nae lonescu's philosophical timgkiemained incomprehensible even to
the ones around him, to his disciples, who worségpipim. In the foreword t@&/ind Rose
(1937), Mircea Eliade (1907-1986) did not get almger to the master's philosophy. He only
dwelt upon his professor's journalistic writingatthas Horia Stamatu noted, "discharges an
intellectual and spiritual energy unique in the Roman journalism.”

When he wrote again about Nae lonescu, Mirceal&lizvho confessed that the
publishing of the philospher's selected journalistritings had been "one of the greatest joys of
his youth"-, reiterated his opinions on Nae lon&st8ocraticism” that he had advanced in the
postword to th&Vind Roseand that recurred in his article bearing the satiee written one
year after Nae lonescu's death.

It is true that Mircea Eliade, in his writings Mfarch 23, 1940, had made one step,
although a small one, forward towards understanbliag lonescu's metaphysical stand, while
speaking about the early university career of timer professor (when the latter pondered over
love as an "act of cognition™) and observing thdhas remained in the focus of his metaphysical
preoccupations until recently.”

Emil Cioran also failed, in his articl&de lonescu and the Drama of Lucidity
(published in "Vremea" magazine, 1937), to unrakelphilosopher's thinking. And how could
have Cioran thought like Nae lonescu, much as tehelding him in awe, when he was so
much concerned with his own self? In what he atiggerote about his professor, Cioran ended
up in outlining a fairly accurate self-portrait,der the pretext of the interest that Nae lonescu's
drama of lucidity had aroused in him.

However, Emil Cioran, with his notable intuitiondhsensitiveness, managed to rescue
his whole study on Nae lonescu by a sole remarkeraado the way the professor would hold
his lectures of logic. "It's like a bell's wail hadcidentally lost itself in a logic treaty," write
Cioran towards the end of his article.



The accuracy of this observation masterfully writby young Cioran could easily be
proved when, in order to find what lonescu thougjtdut "existence"”, a metaphysical subject by
excellence, we had to open a course of logic ahdm® of metaphysics (See, Isabela Vasiliu-
ScrabaNae lonescu's metaphysig2000).

Whereas the 1937 article does not reveal much ofd¥ae lonescu's thinking than the
"bell's wall lost in a treaty of logic,"” this arlichowever shows, like the few lines he was toewrit
several years later, in what way Cioran had chbsgpath in life.

Alien to the whole arborescence of Nae lonesce®mphysical thinking, as mentioned
above, Emil Cioran was open just to "Achilles’ npétgsics.” Proof stands what he wrote in
1940 about "heroism™ as the sole solution to estage&acuity of the non-sensical human life
(See his articl®eceit by Action, 1940). Using the same explicative recipe, Cidrat
attempted in 1937 to reduce Nae lonescu's patndtisa mere ideal meant to mask the "vacuum
of life."

Nevertheless, Cioran did not stop at this wrongpssition. He went further by adding
the, eqully wrong, clarification that such an idealuld have been, as far as lonescu was
concerned, the result of a quite conscious operaticelf-imposition. In his role as a sceptic,
that he had taken very seriously as early as hithy&ioran could only believe that "ideas are a
variable background, they only hold an ornamemia in history." (Ibid.)

This does not, however, rules out the interestdweloped for "Achilles' metaphysics,"
with the due mention that to Cioran the love fa thotherland and the action this love triggers
would never remain what they were, but they woulk ppefore the torment of conscience. This
is how perfectly equal to himself wrote Cioranwaenty-six, in precisely the same manner that
he would write his whole work: "whether we surmotimbugh love the conflicts related to our
subjectivity as such or that through action we éebghind our own selves and enter the sphere of
objectivity- how much mean these solutions befbeeltuman tragicalness, the torment of the
conscience, the existential harm of being awareyihare alive and, through this, that you can
live no more!"

Long after having settled in France, about theetitmil Cioran had published in Paris his
first book written in French, philosopher Vasiler8da (1897-1979) was telling a former student
of his: "Cioran is an intelligent maverick, convams with the German culture who settled in
France because the Romanian intellectual milieureg@dted his works."

Deprived of any trace of ego-centrism, unlike @ros stand, Nae lonescu's attitude
towards reality shows a totally different understiag of life. Anyways, one altogether different
from that of his disciple's. To Nae lonescu, manasprey to a "fall into time", but to a "fall mt
the Cosmos". That is into a world very much simitathat of Eminescu's: "alive, sapful,
dealing with a reality powerfully felt and thoughta unitary manner."

Seeing the world as a "Cosmos" is a basic featulae lonescu's metaphysical outlook.
All the more so as with him it implies a metaphgsiand religious position of subordination, of
"humility” towards the real. His metaphysics is arleéd by the profound faith in a plane that
transcends reality, - which is the principle analsan to be of the human existence -, in which
man "participates, rounding their being throughipgration”, same as man comes into being
"through participation” in the Platonic outlook aindhat of Eastern Christianity.

Translated by Ileana Barbu
<< La Cuprins



<< La Cuprins
Isabela Vasiliu-Scraba

AN ADVENTURE BEYOND WHICH EVERYTHING IS
POSSIBLE , EXCEPT REPETITION
(Nae lonescu and Constantin Noica)

"In the history of this people's spiritual
life, Nae lonescu is one of its major
achievements."

Virgil lerunca

"There has been no other professor in the Romamaersity life,” said Virgil lerunca, "
that had disciples so prominent [...] Which of auniversity professors can boast a gallery of
successors such as that including Mircea Vulcanésonstantin Noica, Mircea Eliade, George
Racoveanu, and Emil Cioran?"

At the time lerunca was writing these lines (i639 C. Noica (1909-1987), Petigea
(1901-1991), N. Steinhardt (1912-1989), and maranyrothers were the shadows of the human
beings they had once been, recently out of the aamsthprisons, M. Vulcanescu (b. 1904) had
passed away since 1952, in the Aiud prison; M.delj&Emil Cioran and George Racoveanu had
taken to exile, as did Virgil lerunca himself.

Nicolae Steinhardt, having refused to testify agiNoica at the latter's trial, had been
also prosecuted, in 1959, a few months after Naicast. Steinhardt had graduated Law School,
but also the Faculty of Letters and Philosophy.

From him, and only post-mortem, as he did not lipeo the anti-communist 1989
revolution, we could find out what felt a certaundéence, "not seduced or warned a priori,"
attending one of Nae lonescu's lectures: "They /éegl something very strange and quite
exulting: that nothing matters more in this wortdldo people's lives, even to the less
sophisticated ones, than the passion of culturevétenot as good an orator as lorga, Goga,
Titulescu, Duca, Istrate Micescu (I reveled indrghg to them all). However, he would surclass
each and everyone of them. He would put them tmshtrough that matchless gift he
possessed of conveying, of proving the absolutgictan that nothing was more topical, more
urgent, more passionate, more pragmatically beahiaig culture and its culminating point,
philosophy. No one got so fervently and intenseWolved in the issues, dilemmas, implications,
traps, calls of culture as he did [...]. To Naedseu, culture was a matter of life and death,
urgent, capital, decisive and practical, an eveyydatter! [...] No trace of pedagogical rigor, of
doctoral politeness, of masterly imperturbabil®nly flame and passion [...]. He understood
better than anyone else, before existentialismble@dme a trend and a quasi-official doctrine,
that we were all sentenced to freedom... There i&madna'’s thread for the reflexive labyrinth.
You have to find your own way, alone with your satid being, as unknown to you as it is to the
ones around you [...] Nae lonescu did not teachid.ogMetaphysics, he taught culture as an
anti-refuge, anti-quietude, anti-isolation, asaesbf tension. He was not taking you by the hand,
he was not forcing you, or solving your problenj.[He would leave you alone, he would only
give you advice in order to make you understantlttiexe is no way you could take it easy or
postpone it, that the Faculty of Philosophy was ainthe hottest and most dangerous places on
Earth, where your being, endowed with brain andjinent powerrteilskraft ), does not come
to take notes and peruse a certain number of tlaktkmes, but to clear its thinking and come out
of the slumber. Therefore, he was not teachingstenry, but a liberty."

His cultural apostolate-through which Noica, aftaving been released from prison, put
his imprint on the communist age in a most benafiway, if we heed what those who lived



around him said, breathes the same feeling. Like INaescu, Noica too was trying to make the
people around him take sap from true culture. Bee&ipica also saw culture, and especially
philosophy, as a matter of major topicalness agdnaoy.

Nevertheless, it goes without saying that themnis thing to see philosophy topical in a
period governed by total freedom of expressionarather to deal with the topicalness and
urgency of true philosophy at a time when a cenay of thinking was imposed. To say nothing
about the censorship in the publication of any lahd/ork by extra-cultural factors, so common
in the communist period.

The day after Nae lonescu's death, Noica wrogtterlto his friend, Emil Cioran, who
was in France. Here is an excerpt thereof: "I'nmgaomorrow to his funeral with the feeling
that a curse had been placed on us and that notbthg could have impoverished the
Romanian being more than that [...]. It's for tinstftime that | experience your feeling of the
exile, and of the Romanian orphanhood and non-leihgAnd now, only now do | sense that
you were right to speak about the possibility avaung through memories alone [...] | feel
today that something is coming to an end, an adverteyond which everything is possible,
except repetition. I'm giving you a hug into themuey of Nae, I'm giving you a hug because
you too are hurting even though you're not awairie'of

In Noica's letter one can detect a first use, exgrecedented we might say, of that
"into" (intru) that the philosopher was to subsequently deee tois “"ontological operator.”
Placed on a pedestal, tHattu " operator was to be included as a key piece itrbaty of
ontologyThe Becoming into BeingDevenirea intru Fiintd) published in 1981.

We shall however notice how Noica's "ontologiga¢@tor”, first mentioned in his letter
of March 16, 1940 beside Nae lonescu's name, shapeagain related to the master's name, in
an article written by Emil Cioran in 1937.

From Constantin Noica's letter one can also rerfthekimpoverished Romanian being"”
felt by the disciple upon his master's death, #sisfside of his self would have actually lived
"into" Nae lonescu. It is most likely, same as alldtieer young graduates of the Faculty of
Letters and Philosophy who loved and worshippedtbéssor, that Noica would have
endorsed with all his heart the lines that staBedl Cioran's article on Nae lonescu: "l began
deciphering the emotion | feel in Nae lonescu' @nes when | realized that there are in some
people personal radiations to which you may wisfaligprey, ceasing to be your own self, dying
in someone else's life. The infinite personal dmad makes you abandon all vanity and try to
fulfill yourself in somebody else. [...] | can'tdqe count of the times Nae lonescu seemed to me
the only person for whom one can give up everythiige temptation, that is, of living his life.
And | wouldn't be truthful if | failed to say th#tere are so many youngsters living within him.
[...] Next to this tendency of losing yourself imh[...], I've never met a person who forced you
to be yourself more than he did" (see E. Ciorala€' lonescu and the Drama of Lucidity,
published in "Vremea" magazine, 1937).

Recalling (during the interview granted to Gabtigteanu) how Nae lonescu used to
chase Noica away from his seminars, Emil Cioramdihb that it was a personal thing. Mircea
Vulcanescu, understanding Nae lonescu better, sgeakis boolNae lonescu as | knew him
about a "negative pedagogy". The Professor woskdituto put his students to trial. The ones
willing to get close to him were often rejected eTphilosopher would not allow to his seminars
those students that he thought had not shown enmaggion for philosophy. M. Vulcanescu
highlights the positive side of this attitude, whjgroved beneficial in the long run, "because Nae
lonescu formed many young people who practice popby today: Vasile Bancila, Constantin
Floru, Constantin Noica, Paul Sterian, Emil Cior&érgian Herseni, Dumitru Cristian Amzar,
Mihail Sebastian, Costin Deleanu, George Racovddiraea Nicolescu” (see M. Vulcanescu,
Nae lonescu as | Knew Him1992, p. 29).

In 1943, after having carefully read Nae lonesphilosophic oeuvre, that he was
preparing to publish (together with Mircea Vulcameand Constantin Floru), Noica wrote in an



article published in the "Convorbiri literare" magae about the abundance of ideas generously
shared by Nae lonescu in one of his lectures ohistery of logic.

The title he gave to this articld\de lonescu and the School Spifift meant to suggest
not so much the need to "rediscover Nae lonescuheofact that "he knew how to think" and
that "one had many a thing to learn from such a"pemthe fact that Nae lonescu had disciples
gathered "in a philosophical Association that ibéonamed after him."

Differently put, by the title he chose, Constamimica advanced the idea that Nae
lonescu "bore fruit” through the disciples gatherethis Association. That the former professor
of logic and metaphysics of the - then famous- Buest University created a school of
Romanian philosophical thinking. And that was beege knew how to urge his students to
have the guts "to be" themselves, to think throiingimselves and not through others.

In the opening of his 1943 article, Noica mentibpnsg the professor taught them to go to
the sources, giving them the "taste for poring ‘bpéilosophical texts that had not been
translated, even when in question were works oatiment Greek philosophers.

With communism in full swing, Constantin Noica wesvingly followed the path opened
by Nae lonescu, urging those who visited him tal nglailosophy directly from the sources, not
through intermediaries.

Petretutea would also send to the original texts those wiited him and who wanted to
find out how one philosopher or another thoughin8times even by massive quotations, in
German, from the writings of some German philosophe

Only thattutea, during the communist regime, was not visitethbge persons who
would have thus put their careers at risk. His @rage of young people was different, sometimes
in spite of the Securitate's warnings. Since, @nhNloica, Petreutea as a philosopher was much
more dangerous. Not only on account of his brigimdnbut also on account of his full freedom
of thinking thinking, that no one had ever beeredblhold in check.

It is interesting to note that some of Noica's enassiduous visitors heeded their master's
urge to go to the sources in a manner charactettssthe communist period, when censorship
was often disguised by "anthologies."

In a downright bizarre way, after the 1989 antiroaunist revolution, they practiced such
a way of "going to the sources" precisely with relga tutea's thinking. Under the pretext of
making up an anthology, following Petteea's death (December 3, 1991), Gabriel Liiceanu
assumed his role as mediator between the philos@pitehis readers with so much dedication
that he decreed his notes agéa's sole posterity” (see G. LiiceaRasterity in Fifty Pages
foreword to321 Memorable Words by Petrguted).

Asked once what he was working at, Pattea, with his well-known presence of mind,
answered: "I'm working at my legend.”

Taking the pain of copying and then publishingflitg pages of notes, Gabriel Liiceanu
may have not come to believe that he would sc4iteza’s legend.” Although the naivety about
the "posterity” of his notes that he did not shifirdm raising to the rank of "work" born "in the
absence of work and beyond any existent work™” wouddgte anyone have second thoughts about
that...

Young Noica's assertion that "one can learn &dob Nae lonescu” seems to represent
the main idea of the article written in 1943. Asidéoresumes it and rounds it up with the remark
according to which thelistory of Logic, as it was being taught by Nae lonescu in thearsity
year 1929-1930, would contain "some fifteen or tiyetoctor's degree subjects that are valuable,
as such, even beyond the Universities of Romania."

However, Constantin Noica enumerated briefly dvdif of the maximum advanced
number of subjects, although he could have mendi@semany as he wanted, from the very
subtitles labeled by Dumitru Cristian Amzar on ebattiure. Because Nae lonescu's lectures are
dense in philosophical thinking, at its higheselev



The first topic, "the Eastern origins of scholeistn", is, so to say, commented by C-tin
Noica starting from Nae lonescu's assertion acagrth which "scholasticism is doubtlessly a
phenomenon of the West, but with obvious EasteststONoica quotes the explanation
provided by Nae lonescu, in his 12th lecture, comimg only that this matter "would be worth
the endeavors of a whole cultural moment in treedifthe South-East."

Constantin Noica did not have to dig too much thiissue of the "Eastern origins of
scholasticism”. It had been signaled by the sabgiiven by D. C. Amzar to the first part of the
12th lecture, the 1929-1930 course of logic beicg@se for which thBoard for the
publication of Nae lonescu's workshad decided to keep the titles and subtitles ey the
first editor of the lithographed course.

What is strange is that Noica says nothing abdwptrt of the lecture in which the
professor was making clear to his students thedbotine" of the issue, why the origins of
scholasticism lying in the East or the West isawgirived of interest.

Constantin Noica overlooks precisely the part mol Nae lonescu tried to remove the
prejudice "of a prevailingness of the Western gymiiactivity in Europe's philosophical
development.”

It looks like through the very quotes he givesiddgursues to suggest that Nae lonescu
would have grounded his revolutionary-like assegion mere impressions. This can be clearly
seen from the whole excerpt quoted below, and ichwve signaled in capital letters the parts
Noica chose to quote:

"Scholasticism is generally seen as a Westernyatodl IS ONE MORE THING THAT
IS TRUE BECAUSE EVERYBODY SAYS SO. Since the Westerigin of scholastic thinking
has not yet been proved. WERE WE TO FOLLOW OUR INBSBIONS, as do the
theoreticians of scholasticism who uphold the Wasteigin of that period of human thinking,
would we also let ourselves be guided by impressibWOULD RATHER SAY THAT
SCHOLASTICISM IS, UNDOUBTEDLY, A MOMENT OF THE WESTBUT WITH
OBVIOUS EASTERN ROOTS.

That | am upholding the Eastern origin of schatésih and that others say that this
period in the history of philosophy has Westerrtsas not devoid of significance [...].

MY IMPRESSION IS THAT A FORMAL, PREVAILING, VIEWPQONT IS RATHER
EASTERN THAN WESTERN, BY THE VERY ESSENCE OF THEIRPTUAL
STRUCTURE...."

As it is easy to note, Constantin Noica skippeerdvae lonescu's remark according to
which the Western origin of scholasticism had reithheen proved, being upheld in the West
merely on the basis of "impressions."” In the quetdscted for his article, Noica let only Nae
lonescu speak "according to impressions.”

As regards the treaty of logic "that is the fourataof the scholastic edifice,” Nae
lonescu had firmly stated that "through its innencure, it bears more resemblance to the East
than with the West." He said that after having ot that Psellos has on this treaty "as much
paternity rights [...] as Petrus Hispanus."

In exchange, with Noica, in the absence of anyaents, things get relative in a
formulation such as: Nae lonescu reminds us thah&foundation of scholasticism lies a treaty
of logic, which might belong to Psellos."

Beside his genuine observations concerning therisimucture of the treaty of logic, Nae
lonescu grounded his assertions as to the equa eharedit of Psellos and Petrus Hispanus
(1226-1277) for the paternity over this logic ofigiotelian origin-being inclined to grant the
credit for it to the Byzantine philosopher Mich&sellos (1018-1078)-on the thesis advanced by
Prantl. According to the lattelParva logicalia (Short treaties of logic) attributed to Petrus
Hispanus would have been a Latin translation oéaty written by Michael Psellos, entitled
Precis of Aristotle's Science of Logic



Philosopher and logician Anton Dumitriu, in hisolzaabout thénistory of Logic,
enumerates some more of Michael Psellos' logic ss@&mmentaries to Porfir's Isagogé
Commentaries to Aristotle's CategoriesandCommentaries to Aristotle's On
Interpretation .

In a long footnote (p. 329), Anton Dumitriu relat@bjectively the dispute raised by the
paternity over these medieval writings, leavintpithe reader to draw the conclusions.
Especially if they can appreciate the resonan@ofe prominent figures who granted the credit
for it to Michael Psellos, theologian and philosepmicknamed theAdvisor of Philosophers™”
But, as his monument#distory of Logic was to be translated in English, Anton Dumitrieais
about the treaty lying at the foundation of schintésm as they do in the West.

The way we see it, the dispute features two aspent funnier than the other. The first is
that the fight over the paternity is waged arounth& manuscript notes @uistotle's logic.

They try thus to give a mediaeval father to a sysatézation of the ancient logic, which was
indisputably fathered by Aristotle.

The second aspect, no less funny, is that in #st, Enore exactly in Byzantium, the study
of Aristotle's logic was an uninterrupted undenmakiblossoming particularly in the 11th century,
when theAcademy of Constantinoplewas founded. "This academy,” notes Anton Dumitriu,
"stimulated the West to create similar academissh s, for instance, the one in Paris
(Lutetia)" (p. 325).

In exchange, in the West, Aristotle was to bealisced rather late, through the Arab
philosophers, only after the Arab domination haerbestablished in Spain. This dispute over the
paternity over some manuscript notes about Arstotbgic, not settled to the day, seems to
evince the lack of sense of humor of those who aaatl costs to impose "the prejudice of a
prevailingness of the Western spiritual activitythie philosophical development of Europe.”

The second doctor's degree subject highlighte@drstantin Noica would be: "where
ends the history of the ancient philosophy.” F@s subject, the disciple points out (from the
second lecture of the 1929-1930 course of logiey#mark of his master concerning the
awkward division made in the textbooks of the higtaf philosophy, in which A.D. 400 years
are left to the section of the history of anciemigsophy, being at the same time present in the
chapter of the Christian philosophy, included ie thediaeval philosophy.

For the next possible doctor's degree thesis (i'\&dcrates and Plato all the material of
logic is supplied”), Noica takes the end of thelBtture, where Nae lonescu draws the
conclusion of the whole lecture: "With Plato, tHere, all the data of logic are theoretically
established. Everything that has followed thereaftem Aristotle to date, is but the processing
of this material. These two thinkers, SocratesRlatb, provided all the material of logic."

It would be pointless to go on since the othejjestib promised by Constantin Noica to
the reader are briefly presented, lacking the contangs that would also evince the imprint of
the disciple.

What is actually interesting about Noica's artislaot so much the way he develops,-
arbitrarily, or inspired by the recent reading ofre philosophy book -, one subject or another
but the accurate accent he knows to point out, inge#tus the reader's expectations.

For instance, after signaling the mixing up of 40® years in the history of philosophy,
as if he had discovered it himself, Constantin ajootes the title, otherwise utterly common,
of a book that had actually been a doctor's de@eerou, Saint-Augustin et la fin de la
culture antique, 1938), comparing its subject with the theme fisb (and topical!) of the
articulation between the two worlds."

When Petreutea was asked (after December 1989) which of Naestris disciples he
felt solidary with, he enumerated Mircea Eliade,ilEbioran, Agavir Acterian, Bucutincu,

Mircea Vulcénescu, skipping Constantin Noica. Uganinsistence of his collocutor, who



wanted to find out what the philosopher thoughtiadoica, the former said that Noica "got too
contorted.”

Certainly, given the circumstances he lived uridethe last thirty-eight years of his life,
if Noica had not got so "contorted”, the Romanialture would have been deprived of one of its
prominent figures, in a period when its horizond haen clouded by a throng of mediocrities,
riding on heaps of books published in overwhelnumgulations.

Proof of the "contortions" that Noica was forcedekperience is today the letter he sent
to Anton Dumitriu after the publication of the sadcedition (1975) of the monumentdistory
of Logic, letter in which Constantin Noica, a true formémarer of Nae lonescu's, writes the
following: "I suppose you don't think I'm an opporist when | say (but only to yoalmost): |
judge him [Nae lonescu] more severely than youndbonly as a person, but also as a scholar,
although Nae lonescu was--like no one else--a mgemus in the field of philosophical
thinking."

Placing between brackets that "almost”, it apptrasNoica knew well that, before being
read by Anton Dumitriu, his letter was to be regdhe Securitate. (*).

Translated by lleana Barbu

* "He who wants to study my thinking," said Patrgea, who died without seeing any of
his books published, "should knock on the doohef$ecuritate."”
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NAE IONESCU AND MIRCEA ELIADE

"Nae lonescu was one of Romania's most
proeminent minds, the most original Romanian
figure in our contemporary history"

Vasile Bancila

Mircea Eliade dedicates his doctor's degree wompared in India and sustained in the
Bucharest University -to the memory of the mahlfajndra Chandra Nandy who granted him
the scholarship in India, as well as to professae Mnescu and Surandranath Dasgupta, the only
professors he considered to be his gurus, as led mohis Memories.

Dasgupta, a professor of the University of Cakcattd author of reference books about
Patanjali was a great specialist in classical ytga.have the great opportunity to work with
Dasgupta when you are 22" - the Italian indologitiseppe Tucci had told Mircea Eliade -, "I
wished | were, at your age, in the company of sugheat man!" (Mircea Eliad&emorii, 1, Ed.
Humanitas, Bucuresti, 1991, pg. 189).

Mircea Eliade had easily convinced his mentor, Maescu, about the necessity to go to
India after graduating Faculty of Letters and R$vlohy so much the more as Nae lonescu
himself considered that "nowhere else could onesrgtdnd better a philosophy but where it was
moulded" (Ibid., p. 162).

As a student, Mircea Eliade worked as an edittih WCuvintul" ("The Word"). The three
years he spent in India(1928-1931) were not omgréod of intensive studies on the Indian
spirituality, but also a period in which young Eleawas a permanent presence in the Romanian
culture with his articles dedicated to the Indiatture. Mircea Eliade was sending articles from
India and Nae lonescu, in exchange, sent baclkahasys thus allowing the former to buy the
books he needed for his studies. On Eliade's depad India, professor Nae lonescu had
promised his protégé to get a scholarship fronRbmanian government. And he got it.

Mircea Eliade sustained his thesisymga, which he had prepared during his the three
years spent in India, in front of a committee cosgmbof Dimitrie Gusti, Constantin Radulescu-
Motru and Petre.P. Negulescu, all of them ratiatigliphilosophers. Retrospectively considered,
these biographical details of Mircea Eliade seemoat boring.

The fact that things were different, that a thesigogawas a great novelty that also
generated adverse reactions at the time is cleady today when, after the 1989 revolution, Nae
lonescu's works were published, after being forbidfbr 45 years.

Even at the time he published his studies abaulritiian philosophy in the Romanian
papers and later - after his return from India kcdela Eliade's preoccupations aroused the hostile
reaction of the rationalistic philosophers. Your@gée, who was working on his doctorate thesis
about the origin of the Indian mysticism' was not attacked directly.

At that time he was too insignificant to become target of the university personalities’
attacks. Only his master, famous professor Naestr(@890-1940), was attacked, as he was also
suspected of "mysticism", not only of the "guilf'f@aving protected and encouraged Mircea
Eliade, the first propagator - in the Romanianunel of the Indian spirituality. | called him "the
first" because, later on, Sergiu Al-George(19221)9&e owner of Mircea Eliade's indology
library that was left in Romania after his exileasmo become another great specialist in the
Indian spirituality.

Mircea Vulcanescu(1904-1952), the philosophegrsfinteresting details abuot the
polemics carried on between the university profebagking up the rationalistic positions and



Nae lonescu. This is what we learn from Mircea ¥uakscu regarding the attacks against Nae
lonescu: "it is known that a cultural polemics bagn going on in the University since professor
Radulescu-Motru inaugurated his psychology couriseyear with a direct attack against the so-
called "mystical, Oriental, Asian and obscurantistiends lately manifested in the Romanian
culture and "fostered" by the University itself.

Aware of the attack, Nae lonescu responded imhisgural lecture of the metaphysics
course by defining his attitude. He also emphasikzeduccess in full swing of the spiritualist
orientation among the philosophers of the youngegaion.” (See Mircea VulcanesciNde
lonescu's Philosophical Thought, article published in "Epoca” newspaper, 30-thuay
1931).

It is said that the inaugural lesson in which Naeescu had responded to the rationalist
philosopher Constantin Radulescu-Motru would haaenbabout "the fashion in philosophy”. In
my opinion, this famous inaugural lesson is nolsieely on "fashion” in philosophy.

As insignificant as the "fashion™ in philosophyiis my opinion, the presence of the
polemics itself, since beyond what some peopleghtto be the impersonation of superficiality,
professor Nae lonescu talked about serious thihgseeat interest such as, in this case, the way
to understand the relation of time and metaphydgspite the absolute character of each
metaphysical solution.

Here are Nae lonescu's statements made at thenbagof his second lesson: "Those
who were attended our first disscussion might hhwaght my lecture was intentionally
polemical. | must confess that it was not. The fonrght have been polemical, but, in fact | want
to tell what is on my mind...I wanted to mentioe flact that, in principle, there can exist a
number of philosophies, and they do exist. As aenaff fact, this is the fundamental fact on
which, generally speaking, the possibility of adig of philosophy relies." (See Nae lonescu,
The History of the Metaphysics 1930-1931, p. 24).

The polemical appearance had been conferred Qyintemade by Nae lonescu to the
attack of the "reason exclusivists" against hinagainst the doctorate thesis on "the origin of the
Indian mysticism" which was to be sustained by Ma&liade who had returned from India in
December 1931.

Irrespective of its polemical appearances, tts facture of the course of history of
metaphysics in 1930-1931 cannot be reduced todifeteral subject of "the fashion in
philosophy”, which was itself wrongly understood.

Referring to the position of the rationalistic lpsbphers who denied the intellective
intuition in metaphysics, Nae lonescu had stedsadmetaphysics does not exclusively resort to
reason. This was clear to those who had read hises of metaphysics.

Things were different with his "opponents"” -asched the rationalistic philosophers -
who kept on criticizing him either for not havinglgished his doctorate thesis sustained in
Germany (1919), or for not having published boakgpr the fact that in their opinion a
"healthy" philosophy is the one based only on ralistic positions.

Nae lonescu points to the change of fashion itopbphy, starting from the historical
reality of metaphysics and taking as example thgairhthe Oriental spirituality had on the
European culture even since the beginning of theé26entury. In compliance with this fashion,
the Oriental trend in the Romanian culture wasdifb¢rent from the European culture.

About the Oriental trend in Romania, "fosteredi Radulescu-Motru's opinion -, by the
Bucharest University -as if it were a fraud -, Naeescu stated that such a trend would not be
unusual as it was in accordance with the spiriheftime.

In other words, Nae lonescu had stated, allusjwélgourse, that Mircea Eliade, with his
thesis aboutthe origin of the Indian mysticism' did nothing but kept abreast of the times he
lived what, after all, did not represent so bigatastrophe that the forum of the University could
feel disturbed and adopt a hostile attitude.



After Mircea Eliade had sustained his doctoratsithm 1933, Nae lonescu took the
necessary steps in order that Mircea Eliade coeddime his assistant to the Chair of
metaphysics. "Nae lonescu had struggled to appaenhis assistant”, write Eliade in his
Memories (pg. 237).

Years later, when Mircea Eliade had already becamauthority in the field of history of
religions, he will not forget professor Nae loneaaw will speak and often write about him
(even inEncyclopaedia Britannica).

In some interviews, published later in a booktedti"The Attempt of the Labyrinth ",
Mircea Eliade remembered that Nae lonescu - profegdogics, metaphysics and history of
metaphysics -, not only let him teach the courdeisibry of metaphysics and a seminar of
history of logics, but Nae lonescu also advised tarstart first with teaching the course of
history of religions and then the history of metggbs.

Speaking freely in front of his students, as Naeescu used to do, Mircea Eliade notes
down in hisdiary that, in spite of the numerous audience to hisses) he lacked Nae lonescu's
genius of building the lesson like a symphony, aithany superfluous things and resuming in
the last five minute all the topics mentioned dgrihe lesson and clearing them up in the light of
the whole (pg. 305).

At the age of 20, when he was an editor with "@Gtwf, Mircea Eliade had his spiritual
portrait made by Nae lonescu -a highly refinediggt portrait: "For you, -Nae lonescu had told
his protégé at that time-, existence means, iffitsteplace, a series of spiritual adventures; |
think you are wrong, but it doesn't matter. Theamgnt thing is what you will do, what you will
create, before and after you realize you are wrdisgee Mircea Eliaddylemories. |, Ed.
Humanitas, Bucuresti, 1991, pg. 146).

The exiled Mircea Eliade will consider later tHateation is the answer we can give to
the terror of history" (See Mircea Eliadehe Attempt of the Labyrinth, Ed. Dacia, 1990, pg.
85).

The existence transfigured through a long serfiepiritual adventures will be defined
by Nae lonescu in his last course of metaphysid®86-1937 as "the way of the accepted
suffering”. It might be one of the two faces of thetaphysics | have got used to célllises'
metaphysic$ (See, Isabela Vasiliu-Scralddae lonescu's metaphysics, in its sole and in its
double form, Ed. Starr Tipp, 2000).

God wanted Nae lonescu to pass away when he w&fryet. He did not have the
opportunity to find out what happened, later orthviilircea Eliade. But he did have the intuition
about the success Eliade was to have as a hiswfriatigions and as a university professor even
since the time when he avoided to advise his péotegvrite less literature, as he knew that his
disciple would do what his own destiny would adviga to.

After the publication of the short novefdung lady Christine" (1936), Mircea Eliade
was sued. During the trial, Mariana Sora, a studetitat time, came to professor Nae lonescu
"as a Walkiria in distress" as Mircea Eliade natetis Memories, to ask him to save his
protégé. Nae lonescu told Mircea Eliade at thetilfigou have succeeded to arise such
devotion in your students, then | am quite cerédiaut your future" (pg. 356).

The academic year of 1936-1937, when tried toMineea Eliade from University,
happened to be the year of professor Nae londssti'sourse of metaphysics. It was the period
he needed to expose his own vision of the workgy &fe had presented in 1928-1929 and in
1929-1930 the metaphysical knowledge, and in 198k he had introduced a new perspective
over the history of metaphysics.

In the last course of metaphysics (1936-19373, splendid arborescence, there will be
contoured Nae lonescu's metaphysics in its sotareaas metaphysics of being - and in its
double form - the so-calleféichilles’ metaphysicsandUysses' metaphysics



Ulysses' myth will later on fascinate Nae lonesqpubtégé. Mircea Eliade, the famous
historian of religions, now at an age that couligioliim a good perspective over the spiritual
adventures he had experienced, will consider Uy/Ste prototype not only of the modern man,
but also of the man tied to his future, as heestyipe of the hunted for traveller. His journey is
directed to the center, to Ithaca, in other wotdsis own self". But, continues Eliade, "as in the
labyrinth, in any other journey is a risk of losipgur own self" (Mircea Eliade The Attempt of
the Labyrinth ", pg. 86).
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Wherein Lies the Charisma of This Thinker?
(Nae lonescu and Mircea Vulcénescu)

"We know that by the death of martyrsthe
country gains a transcendence, a vertical
axis, a dignity and saving halo upon the big
Judgment of history, but its horizontal axis,
our everyday horizontal remains empty, the
life of the ones left behind for ever
impoverished."

Sefan Fay

Mircea Vulcanescu is Nae lonescu's sole discipleatve materialized his awe for his
master in the writing, after the latter's deatha @fhole volume of memories. However, as early
as December 1926, after graduating the univensiBucharest, he made some notes titled Nae
lonescu's Philosophical Thinking-Notes for a Comtasn preserved in the family archives. The
philosopher's outlook seemed all the more exctinipe young philosophy graduate as he had
already noticed the existence of "a long row opoeses from and influences on several
generations of students.”

The bibliographic material that Mircea Vulcanesaad in mind at that time included
articles on philosophical topics published by Na@elscu in various magazines, the course of the
history of logic held by his master in 1924-1925, as well as thesmof thehilosophy of
religion (1924-1925), to which added notes from other agiend from seminaries, since it is
only in 1924-1925 that Nae lonescu's courses stéotbe written in shorthand. On the margin of
the course on th€heory of Cognition (1925-1926), young Vulcanescu had also scribblpldia
for a work on "existence." After making a precidlut part of the course, namely after going
over the distinction between real and existentgdibgnction between "to be" and "to be known,"
the distinction between "that which can be knowmd &hat which is known", etc., Vulcanescu
tried to combine the various outlooks on existence.

It was like an attempt of globalization by detegtcommon features for three subject
matters (logic, aesthetics and ethics), all thifgbem focusing on the study of "existence.” To
this purpose, he subordinated logic, aestheticse#nds to the following features, according to
which each subject matter could become concrets gpeciphic manner: their way of
approaching existence, according to the approaghengpective, according to the principle
underlying each of the three subject matters, a@oegrto methos, purpose, norm, topic. This
rather unassuming attempt at "synthesizing huméoaks on existence" was to be discarded,
becoming a gain all the same.

More than a decade later, in his next researcl worexistence, Mircea Vulcénescu
knew how to avoid the temptation of reduction,h@ synthesis of the various subject matters as
a philosophical effort. The result, downright spectiar, was his bookhe Romanian
Dimension of Existencededicated to his friend, Emil Cioran. The sucaggtis work was to a
great extent ensured by the experience accumutgt®dilcanescu during the summers when, in
the Romanian villages, he had become the philogdpeeamong the teams of sociologists
studying the life and spirituality of the Roman@asant.

It is obvious that when, on the margin of the seusn thelheory of cognition,

Vulcénescu was writing about existence from a lalgiaesthetic and ethic standpoint, as well as
when he was putting down the notesNae lonescu's Philosophical Thinkingand when he



was to write his book on Nae lonescu, Mircea Vuésin was aware that the reflection of his
master's thinking on whatever one of his discipheght write would be a reflection "from a
personal angle bearing the imprint" of the respediiisciple.

Constantin Floru, having read the manuscript oa Maescu, wrote a letter to Mircea
Vulcé&nescu on his impressions. C-tin Floru hadasakithe perspective going ever more to the
inside, from one chapter to another, but also"fatsonal angle”, pointed out by Mircea
Vulcanescu as early as 1926 in his notes for a camtamny on Nae lonescu's thinking. "You're
speaking about Nae while looking rather inside geliy" Floru was writing to him. "You're
searching your past and meditate on the topicéeofTihe story leaves room for the
interpretation of a world that includes us allgafall.”

In December 1926, in order to approach Nae lorgsicimking, Mircea Vulcanescu was
already perfectly aware of the difficulties posgdshich an attempt. And that was not only
because the professor was still alive, and hisipggemy as a thinker in his thirties could not
have been established as long as it was still aoguaew forms, fruit of an ever renewed
meditation.

There was just one thing stable with Nae lone&ad. Mircea Vulcanescu could not falil
noticing it. Since the great philosopher's majaitdiee was to approach most topics in a rather
direct and perspicacious way. This salient tratisfmanner of philosophize, distinguished Nae
lonescu from the other professors of the Philosdp&yartment, who, noted Mircea Vulcanescu,
were more concerned with indirect "reporting” rattien direct "reasoning”.

Subsequently, the disciple refers to the distomcthade by Nae lonescu himself at a
debate on "contemporary philosophy." On the onelhtére Professor said, answering the
guestions asked, there are philosphers pursuimyvarsity career, "who absorb whatever has
been said about the various topics elsewhere,tlaxgto personally approach "some basic
matter." On the other hand, there are "philosopagsmsuch, who make philosophy because they
can't do otherwise."

Nae lonescu was as aware of the value of histeffeays Mircea Vulcanescu, as were the
students who gathered around him: "Nae lonescuemteaschool. He did that even before
crystalizing his thinking into a system," wrote ®ka Vulcanescu in December 1926.

Among the ones who were to become notable figoiréise Romanian spiritual life, at
that time had already been his students C. Floremarkable translator of Hegel's and Nicolai
Hartmann's works, as was his friend, Virgil Bogdalso his students had been Dumitru Cristian
Amzar (a translator of Kant) and Vasile Bancilaownas to write the first book on Lucian
Blaga's philosophy; and the historian P.P. Pamaitess well as the two philosphers and
sociologists who, together, had been in the tedntyisig the Romanian villages: Erenst Bernea
and Mircea Vulcanescu himself.

In order to get a proper idea about the masteaiglesrelationship, we shall quote below
an excerpt from a letter that Nae lonescu senistéonmer student, Vasile Bancila, who,
although in Paris for specialization courses, cared to publish at home (as was to happen with
Mircea Eliade when he left for India).

In the letter mailed on May 15, 1926, Nae lonasakes a few remarks on an article
published by Bancila in th&indirea magazine, pointing to the "fresh and personal masen"
to which Bancila added a proper philosophical appindby "commenting the trivial thing up to
theoretization." Nevertheless, Nae lonescu warmigato beware of theSchwaermeref, a
term that refers here to the idea of literatur@atf philosophy-something much like what Noica
was to do in some of his writings, partially dueghe circumstances under which he wrote after
being released from prison and up to his deathoniytto a genuine literary gift. Therefore,
Bancila, who was also quite talented, was warneNdsy lonescu to avoid those excesses that
literary talent may trigger, since "this kills alleative energy."

And what was he recommending instead? The Profedmr had been all too often
accused of superficiality, gave him the followinigqe of advice, fruit of his own experience no



doubt: "As much minute work; as dry erudition asgble; as little essay as possible and general
ideas. And as much severe discipline as you camemus

While Petrgutea was preparing his doctor's degree in Berlin, INaescu helped him
get into contact with the most prominent econonuséthe time, meet Werner Sombart and
others.

During Bancila's specialization in France's cadpuity, in the same manner, the Professor
sent him to Jacques Maritain. Nae lonescu had meetéo-Tomist philosopher during WW 1,
while a POW interned in an intellectual camp in@any: "You're not saying whether you went
to see Maritain (Meudon, Rue du Parc, 10). If yaudn't gone it yet, please do it. I'm looking
forward to hearing from you."

As a matter of fact he had also given the recontaton of going to J. Maritain to
Mircea Vulcanescu upon his departure to Parisutihér his studies. Margarita-loana
Vulcanescu wrote about his husband's study pehieckt "he goes regularly to Meudon-Fleury,
to attend Jacques Maritain's reunions."

In his attempt at grasping, or rather fathoming Maescu's spiritual physiognomy,
Mircea Vulcanescu asked himself in December 19@fheérein lies the particular charisma and
the indisputable influence of this thinker upon yoeng people?"

Sketching up an answer to the best of his abhigyplaces first the "incentive" that a
living thinking exercise upon the youth, then tkariety" of the issues dealt with by Nae lonescu
at his lectures and seminaries, as well as theelhapproach he takes in tackling them. To
these, young Vulcédnescu added: (a) the simplicitly which the Professor presented the most
complex problems; (b) the acumen with which he usezhalyze a theory in order to identify its
basic suppositions; (c) the way he "enlightened"isisues of logic or philosophy by placing
them against a larger background; (d) his "cont@raccurate and unpretentious expression,”
that Mircea Vulcanescu saw as "a huge ascendartbg imaking of his students'philosophical
style."

About Professor Nae lonescu's exposition stylgydieted out to the presence of
"picturesque details, flashes of irony and a natweor that reminded one of Creangé's.” This
had already attracted the "criticism of a few pftigs

But, above all, Mircea Vulcanescu had detectdasrformer pofesor of philosophy "the
sense of the structural unity of the philosophibaiking."

He saw Nae lonescu as one of the "leaders ofoHoalted Orthodox renaissance,”
highlighting that, as early as his first yearse#dhing at the University, Nae lonescu had
approached issues never before tackled in the Ramahilosophical education so far: deism,
theism, pantheism, as solutions in the issue oniiyv

"To speak about Christianity and Christian philggoy at the University was, in 1921, a
true revolution," observed Mircea Eliade as wellha postword to The Wind Rose.

The debates conducted by Nae lonescu helped pisratfres to clear op the problems
troubling them. This is what noted young Vulcaneslang this line: "As far as I'm concerned, |
have always looked at every talk | had with hinadsst | was taking, to the end of making out
how far | had gone into a certain issue. The fesults were, needless to say, disastruous! But
highly stimulative- true intellectual wipe lashegging yourself plunging into contradictions or
insufficiently thought over obscure things. Lata ability of standing up to him during a talk
was highly rewarding," noted Mircea Vulcanescu tmsahe end of his 1926 notes.

In the postword to the collection of articlesetit| upon Nae lonescu's suggestion, The
Wind Rose, Mircea Eliade wrote about the huge arilte the Professor exerted upon his
students, as well as about the response his lsatwoeld trigger with the audience, when dealing
with the most urgent issues of the european spiifiéu "...Starting 1922, the students of the
Bucharest University have lived under the spiritnfllence of Professor Nae lonescu [...] when
the history of the issues of the Romanian philogaphvritten, it will come out how, for fifteen
years, we have been Europe's contemporaries bgd2mfNae lonescu's courses alone.”



When, at the opening of the University year 199341, Professor Constantin Radulescu
Motru had spilled out all the resent (smoulderingluhen) he felt at the huge success Nae
lonescu enjoyed on account of his courses, Miragdladnescu stepped in with an article he
published. For this, he reread the pages writted®R6, keeping the title he had chosen at the
time. In his 1930 article about the fact that Naselkcu did not rush to publish books, not even
his Ph.D. thesis, which had not been publishedam@@ny because of the post-war paper
shortage, Vulcanescu wrote that "the gesture shadusly be taken as a sign of deliberate
distinction and aristocratic protest [...] agaithe intrusion of all ignorants and parrots into the
matters of philosophy."”

Picking up once more the question "wherein commefepor Nae lonescu's indisputable
influence upon the young generation?" he providaes the following answer: "The explanation
lies in Nae lonescu's thinking being in continupuscesing. His thought is never 'learnt’, but
always fresh, alive. In the lecture hall, Nae lanedoes not teach, he thinks. He lives, in turn,
the issues he is displaying before his audieneePtibofessor can feel their subtleties, debates and
solve them incessantly with himself, unaware of rettee will stop or end when he leaves, same
as it happens with all that is living. The audiersctherefore, in turns, surprised, captivated,
pasionate, invited to search themselves, to askgblres questions, to go to their core and solve
them. Rare are indeed those people who have tlaeitap make others think, as Nae lonescu
stimulates his students to do at his lectures. iBH®w comes that, over the ten years since he
has been a lecturer, during which he has given stitmenty courses, the Profesor has never
repeated himself once while teaching the same eolrgen when teaching circumstances made
go over some already taught matter, the issue agkéed from a different angle, as one can see
from the comparison between the two courses ofiistery of logic of 1924-1925 and 1929-
1930."

In the volumeNae lonescu as | Knew HimMircea Vulcanescu lingers on the
Professor's lectures of the philosophy of religi@sause, through them, his young mind “clashed
with Nae lonescu's in a conflict of issues” thatewdearer to his heart than all the logics in the
world.

Proof thereof stands his workvo Types of Medieval Philosophypublished in 1942 in
the "Sources of Philosophy" journal, in the samiaglihe had published Nae lonescu's famous
opening lectureThe Epistemological Function of Love

That was because, beyond the typological diffea&an of the Christian philosophic
thinking following in the footsteps of Augustin ®homas Aquinas-which may lead, in certain
respects, to a conflict of stands-, the final ptantards which Mircea Vulcénescu had directed
his thinking was none else than the love that éésvine soul up to "the source of all life that is
God's creative love."

The dating of this study subtitl€dutline of a Conflict of Issues Paris-1927-Paris-1942
evinces the interest he nurtured for medieval ghibty since his specialization stage in Paris,
more exactly the time he was seeing neo-Thomisvgbpher Jacques Maritain.

Actually, Mircea Vulcanescu was broadly concemattt the philosophy of religion as
early as his student years in Bucharest. In tharsemof 1925, as a member of a Christian
Association, in the summer of 1925 Vulcanescu haderan attempt at presenting Nae lonescu's
course of the philosophy of religion. This firsteahpt failed, as did the second one (1926), into a
portrait sketch.

To a young man of twenty-one, in search of a mdtelman as such was much more
appealing than the abstract field of philosophy M&e lonescu was dealing with at his lectures,
even when it was about the "philosophy of religlon.

The starting point of this first unfinished pieafewriting was the course of the
Philosophy of Religionheld by Nae lonescu in the second semester dfineersity year 1924-
1925. However, the title picked up by Vulcénescly goints to the initial intention of the work,



and not the contents of the pages left in his fgmdrchives: "Nae lonescu. General outline of a
Course of the Philosophy of Religion."

In the course of the philosphy of religion heldtbgir professor of logic and metaphysics,
the Christian students expected to find an "Ortlxaglade,” noted Vulcénescu early in the text,
after establishing that, as far as the philosoghgl@ion was concerned, everything that the
Christian students had access to was "importedl'stuf

Looking more like the pages of a diary than a waritten for publication, we find there
the information according to which Nae lonescuppkid class" when the Christian students
expected him to be among them.

Tempted to ask himself the most inconvenient goiest no matter how annoying,
Vulcanescu wondered-as serious as a member ofth gesociation may have done- whether
they weren't, unknowingly, "free-of-charge policels." The question had been triggered by the
epithet of "police religion" with which Nae loneshad labeled the religious faith of the
Christian students about whose Association Naeslmnbad also said that it had "vague
pretensions of preaching moral catechism to others.

In the book on Nae lonescu, most likely edited943-1944-but completed over the
following two years, until his arrest-, Vulcénesegalls his bewilderment at the Christianity
entirely orientated towards the afterlife profesbgdNae lonescu, as well as at the fact that his
former professor opposed "liturgic life and the @in’s grace participation” to his lay
meditations.

To the exaltations for social values from the Elnean the Mountain , Nae lonescu
"opposed an a-social and exclusively theocentrigsGanity, the most important principle of
which was the love for God. Compared to this maxiing love for thy neighbor’, that | thought
to be the key of Christianity, appeared to Nae $oneas a mere Western misinterpretation.”

Astonished at Nae lonescu's religious thinkinglcénescu noted that it was only much
later that he managed to understand his profeas®@mn he could discover by himself that the
religious act "did not take shape in the privacgalftude [...], but between God and the world as
a whole," linked to man by a feeling of intimateidarity, in sin and in suffering, which changed
the inner experience, "bestowing on it that feebhgtrength and lastingness that one can
acquire only through the community of tradition."

These aspects of the Orthodox Christianity thag aescu set forth before his students,
much as they would have echoed in the discipleisand wonderfully transfigurated as they
may have seemed in the pages Vulcdnescu wrote #imtRomanian dimension of existence,"
grow rather pale before the profoundly ethical €tnaity that Mircea Vulcdnescu (1904-1952)
believed in to the last day of his life.

Because he never ceased to measure the essélioastiinity after what a person may
sacrifice to someone "that is not one's flesh dadd"

Proof stands the sacrifice of his life, in prisonorder to save a young man whose name
was so obscure that it could not survive even byntlemory of Mircea Vulcanescu's supreme
sacrifice.*

Translated by Ileana Barbu

* "My generation,"” said Pettetea, "made its debut in the euphory of Romania'sruni
making and died in the communist prisons of a lesgsentry."

<< La Cuprins
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THERE ISNO PERFECTION
IN THISTRANSITORY WORLD
(Nae lonescu and Vasile Bancila)

"It's not true that Nae lonescu did not write. Hd,d
and a lot of philosophy too, because whatever he
may have been writing about was philosophy. [...]
There was an air of composed and resourceful force
about him [...] Never, and | mean never, was Nae
lonescu intimidated or at a loss; he was calm and
self-assured, like a man who was aware of his
resources and power of reply (here he even outran
lorga)"

Vasile Bancila

Known and appreciated by his contemporaries oawtaf the depth, genuineness and
beauty of his essays, generously published in ¢éwespapers of the time, of all Nae lonescu's
disciples and friends-since with time, those whd baen his students and stayed around him
would somewhat naturally become his friends-, \éaBifincila had the honor to be present in the
first volume of Nae lonescu's philosophical workgte author of the foreword. "I've long now
deemed you as one of our two-three most brilligsagists,” Lucian Blaga was writing to
Bancila in 1934.

Making an attempt at sketching Nae lonescu's @igrall the more difficult to achieve as
around Nae lonescu there would linger "a halo oftery and excellence as a human being," he
highlights the Professor's exceptional intelligeritieat was his most appreciated asset,” as well
as "the strong feeling of his own ego, the stremdtivhich was utterly interiorized and more
often than not wrapt into smooth fluidities andiain undertone or transfiguration that would
sometimes verge on Christian humility.” Aware timtime "was given the equation and drama
of man's salvation struggle,” Nae lonescu also kifat; beyond organic time (the condition to
achieve life), there is an atemporal perfectiorthws own essences and wills, as Vasile Bancila
put it, "static and eternal as it is alive. A biidrh Plato, a bit from Parmenides, with a lot of
Christian hue and high Christian-Orthodox precision

With Nae lonescu, living and understanding theapleysical values of existence were all
the more remarkable as the spirit of the time aaly @s then, tended to exclude any shade of
transcendence as science and technology develpma@lent becoming the flight from the real
self, the refuge into the world of senses, intoréiative and into the illusion that human beings
are self-sufficient; or, in the field of cultur@to shallow intellectualism and aestehticism, or in
compemnsatory metaphysics, called by Bancila "gatemetaphysics,” such as the absolute of
the arts and the commentaries on the margin ofcejenade from the vantage of positivist
relativism that proclaimed the subject-object seignty in cognition.

To Nae lonescu, somehow following in Plato's foegis, the metaphysical research of
reality did not mean making it poorer. On the canyrit led to its strengthening through
knowledge and understanding, which placed thertre&physical cognition in the realm of
"living experience." There are in the real lifex'forms, identical to themselves," said Nae
lonescu in his course of metaphysics he held ir841829. However, their identity does not
come from the forms of organization of the humandnthey belong to reality itself, they are the
essence of reality, its structural principle opaitual nature. The organic understanding of



reality may lead to a static valuation of the undeg and not a dynamic one as Aristotle stated. In
this kind of metaphysical outlook on reality, Naa¢scu could with good reason assert that the
introduction of dynamism in the organization foraoff reality becomes superfluous.

Essences prove to be subjected to the principlkgeatity,without becoming in this way
material, or mere functions of our intellect, witldeing artificial constructions, but realities.
No one has felt more powerfully than Nae loneseuprmanent becoming and the fact that
there is no perfection in this transitory worldattfixity spells artificialization, death [...] Bu
beyond that, in the most real and ideal world, gxetidn is living at full throttle, it is the suprem
act,” noted Bancila in his foreword.

In history, Nae lonescu "saw particularly the @tlsommunity, the nation. And in
metaphysics, especially God. Therefore, at thedfesis ability, Professor Nae lonescu was a
servant of his nation and of Divinity. Could onevéa loftier purpose in life?"

Polytheism, said Nae lonescu in his 1936-1937saf metaphysics, is precisely the life
formula that illustrates the absence of a reduabiodiversity to unity. Since, as God created
man, "man starts there where begins his unity, &herlives his unity."

At his last metaphysical lecture held in 1937 lom discourse on "unity”, Nae lonescu
interweaves-in the whole-making vision of the mbiagics of the being-that facet of
metaphysics that we have called "Achille's metajaisys

But, as Nae lonescu's thinking was alive by eroek, approaching new issues all the
time, even at his last lecture, where he had deeeldis arborescent outlook on life, he left
pending issues opened to subsequent meditatidresnéed to achieve this unity,” along with the
issue of the unity itself, seen at the limit betwé®e realm of the real and that of logic, an issue
he had highlighted at the very beginning of theuez

As an sustainer of a static outlook on existemca,Parmenidian way no doubt, with Nae
lonescu the final interweaving of "Achille's metgpits" within the metaphysics of the being is
as delicate as it is subtly achieved, with a tmgkineness that only Nae lonescu could display
before an audience made of students. This is,dadlines, how this approach goes. God, as a
limit of existence, is "something at the limit ofigence and somethinh in which we find
ourselves," He is transcendence understood as Wiign man manages to live himself as unity,
the unity he reaches is so extensive that, bydivinman lives and knows the unity of the world
at the same time, or the world as unity, withowatsieg to be a component of this unity. Man can
succeed in overcoming his own limitations, as gmoelaimed by divine Plato, through love, the
only one to offer man the chance to become pef&tdtuman level). But Nae lonescu was well
aware that such a being grown complete is notssdéffeient, therefore lacking permanence.

Permanent are only "the moments of imbalanceetdmmunity a person belongs to."
And this, said Nae ionescu "is not theory, it lsstorical fact." The human communities that
make the nations are the only ones that outruintheidual, while remaining "permanent
existences in the long run."” That is why, to eaetspn, the very reality of God acquires the
limitation of the community they belong to: "If Gedn only be lived within a unity, then this
unity of the community we belong to gives us thpapunity to live and communicate together,
within God."

The term designating the whole humanity is purraltion, while the human
communities (called peoples, nations, or cities) according to Nae lonescu, "natural facts."
This makes them be, each and every one of thengbsmlute conditioned by no one and
nothing, save by its inner law." That is why masaacomponent of the world's unity, cannot
elude the very nation he belongs to.

At his lecture, Nae lonescu told his students ‘t@athodoxy is the faith in a real, living
God, and Catholicism is the faith in an abstraatl G@rthodoxy cannot be, as the Catholic
Church is, "transactional” for the very reason thet something alive, a presence in the soul of
the Orthodox Christian. From the religious standpdhe Catholic formula of Christianity



looked to him as being a "hybrid," being made ofi§tfanity plus the idea of Roman state.
Orthodoxy is more pure, "because it does not coritaierogenous elements.”

According to Nae lonescu, the static feature ahQaoxy is illustrated in its essence by
the Holy Spirit's coming only from the Father, vehifilioque" upheld by Catholics would be
more than a doctrine aspect that differentiateawlteChurches. The coming from the Father and
the Son, observed with fineness Nae lonescu itebiare of the history of metaphysic of 1930-
1931, evinces an altogether different theory ofjticigment in logic: "all the Western dynamism
is just another form of Filioque."

In an article entitled.And He(Got) made Himself by himself a man (a human being),
Nae lonescu remarked that since the Renaissanteamhas stepped lower and lower into the
world of things, losing contact with Divinity, tohich he belongs nevertheless through his
essence; he has done so to such an extent thatoeligh religious consciences the angel has
become an ideal of perfectionism; while forgettihgt, in a consistent Christian cosmology,
angel and man move along different lines; the fonméut an ideal of sublimating things; the
latter is a step towards God."

Today's man is homo faber more than ever befdrat if why, noted Nae lonescu in
another article"(Citizen" and "Man") published in "Cuvintul”, he is belittled, "mutié in all
his metaphysical and mystical élans."

Striving to make a living, reacting like "domestied robins"-as Bancila wrote following
Nae ionescu's line of thought-, city people havaedo the point of underrating space, of
perceving it as finite. (See Vasile Bancila, "Sceand Metaphysical Spirit", in the vdlhe
Celebration Spirit).

In his need of placing Nae lonescu against thei@llbackground, Bancila reviews the
spiritual renaissance moments of the Romanian reulAccording to him, the first cultural
renaissance, burgeoned in late 18th century andsleed through the following centuries, lasted
up to the end of WW1. During that period "the cansewnere history, philology and folklore,"
and the Romanians' ideals were "independence adimhakbunity,” therefore "organic goals to
the spiritual activities" (See Vasile Banciléyeor eticism).

After Romania achieved its unity (1918), the secmnaissance occurred, much deeper
this time as it concerned the spiritual and metajglay planes, at a time when the European spirit
was undergoing a similar regeneration. The secendissance, stresses Bancild, was brilliantly
represented by "Vasile Parvan and Nae lonescheabhes that are now gone, by Lucian Blaga
and Nichifor Crainic, of the contemporaries.”

During the interwar period, no one, not even thuséang the most variant political
stands, would have even thought to exclude Naestanfrfom the gallery of outstanding
Romanian personalities as it happened when, far Romania's borders, its spiritual beheading
was decided, by throwing the Romanian intellecioi@ prisons and by taking out the notable
Romanian creations from the cultural flow. Or asappens today, a decade after communism
was overthrown, through an unfortunate continuatibthe communist cultural policy (dealing
with Nae lonescu) by the same wel-indoctrinatetagatwho, ever since their youth, have
promoted, by any means at hand, an as low levalltdre as possible.

After the reintegration war, starting 1920 whenwas appointed assistant professor with
the Bucharest University, "Nae lonescu worked diyethrough oral teaching, upon the young
generation's philosophical conscience [...], bregdi thinking elite that was to soon stand out in
journalism and in creating valuable works." Knowidge lonescu well, Vasile Bancila wrote in
full-swing communist period how Nae lonescu "wadidated to his friends and students: he
would work for them and offer plenty of suggestiohkat is how he created a school, a trend,
moulded disciples (even from outside the Unive)sititfemeride naeionesciene). His disciples
were highly gifted young persons, noted Bancilaitngin mind particularly Mircea Vulcanescu
and Mircea Eliade. Would have these young men dtayéhis side for ten-fifteen years hadn't
Nae lonescu been an unexhaustible philosophicedfovasile Bancila asked himself, rhetorical



of course, knowing the answer to this question ntaohwell: "they had what to learn from Nae
lonescu at all times."

"Initiated in the mysteries of mathematics," Naeascu was "a great professor,” Bancila
wrote, like so many others, adding: "as opposd8laga, who relied on books, like Wundt."

Among the notes preserved in the archives of gecBa family we also find a parallel
drawn between several reputed professors of thedast University. Nae lonescu, Vasile
Bancilad wrote in his notes, "would come to hislees casually, he would always sit down,
speaking freely and systematically, in a most aagivay." A opposed to Nae lonescu,
"Calinescu stepped into the hall like a primadoomafident in her voice and talent, without
assistants. Vianu would drag along an army of ts#is, speaking doctorially, choosing his
words carefully. Nae lonescu would always come @ldms hands almost at his back, displaying
a sort of indifference (or pompous composure) tlesgness."

In a short moment of optimism, coming from his g@us nature, since the historical
circumstances under which he lived after Romanggeated mutilations could not offer him any
encouragement, Bancila wrote the following: "Higtaill do him justice. Because Nae lonescu
was one of Romania's most prominent minds, the orggihal Romanian figure in our
contemporary history."

During the period of spiritual effervescence tlodlbwed the reintegration of Romania
within its natural borders, young Mircea Eliadeoatsirtured the conviction that "the genius
always takes its revenge. Sooner or later, anyopatisy comes to be properly understood and
appreciated."

Tranglated by Ileana Barbu
<< La Cuprins
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