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This is also true of a trib 1 ¢
lifestyle or decay by atrophy- ,odis life forms keep ey
" jote untouched tribal society, Pos
in & COE the influences of a non-tri

' ibal society i8 expooed' to 0
::1: :‘r::]on of goluﬁon is s:gniﬂ;:;t. This tension i
outlook. The tribal worlc.i untouc :y I tﬂ
the universe entirely different. An c:d e
education in an environment constru by e .
ed pierces her/ his very being, .

of being alienat : :
be divorced from experience. Even religion is a process of m
creeds, catechisms, doctrines and dogmas - princi

2 ”
never seem to catch the essence of human existence.” (Delor

2012, p. 1).
Just as Western schol

ars regarded Indian customs a
primitive superstitions, unworthy 9f serious attention,
often presumed the same of the beliefs and customs of tribes
Although in recent times the non-tribal world has recognize
ecologic and scientific soundness of the practices of the tribal '*
But by definition tribe is discredited of its significance, becaus
rational’ mind of the non-tribe strips the mechanical and techno
aspectsoftribesasprinﬁtive.h\asense,thisisa suspension of
reality even before it is tabled for discussion among acader
However, a tribal self-indignant to this negligence comes ar ev
imbibe only those values and principles from a non-tribal ty t
gives meaning to his life in these modern times. And it is t m
valuable wisdom to recognize that the view of the world pre
dominating Western science must transform itself into an ancie
and all-compassing attitude towards life, best characterized by tt e b
American Indian (Tribal) cultures and traditions (ibid). -

o3 3

.,

The gap of understanding reality needs to be observed be
tribals and non-tribals. Till the beginning of the 20th century, the tril
and non-tribal cultures were significantly different; only by the second
half of the 20th century did tribal land began to feel the influence
Hinduism and Christianity (Sinha, 1982). A

Fundamentally for a non-tribe, the reality is physical whereas fora s
tribe it is experiential. Reality as immeasurable doesn’t make senseto
the non-tribal ‘rational” mind, that to think rationally means to M' i,
emotions their respective places, is irrational for a non-tribe. For a ;
tribe, being emotional is being intelligent, whereas the world of non-
tribes is intellectual, void of emotions. In a tribal world, the unity of
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‘bes. Rivers and forests l?elong - wﬂ\e at
the'm- t. Mountains and terrains were Ay ses. T
bcs}dt'l i dual owners. Forests sustained life or :
no individua . 4 fruits borries, leaves, wood

ollect firewood, ¥ .
rooms and even just for a roaming.

i ' to cut or which b ird.
hem to decide which tre.e 0 %1 rd
sons for it. Mountains provi rocks ar
for various uses besides being a dwelling place .oﬂf‘ their anc
gods (Sing Bonga and MaraITg Buru): Rivers with their pr ti
water provided for their thirsts. With the advent of factor
their wastages drained in rivers, the water turned contamin

Smisonous effects. With less felling of trees, with mountains |
nature did take care of its people for centuries. For thousands of
tribes and the environment remained interconnected and in hz 1 o
It is only owing to the advent of “Modernity”” both Tribes an
environment are put in danger. e
At this juncture of modern times, it is apt to repeat Noam Chorn
words, “All over the world, it’s the Indigenous communities try
hold us back: First Nations in Canada, Indigenous people in Be
Aborigines in Australia, tribal people in India. It's phenomer
over the world that those who we call “primitive’ are trying t
those of us who we call “enlightened’ from total disaster” (Chor
2017). This remark straightforwardly sends a message home t at
in the philosophy of tribes, modernity can be beneficial to | "
beings. .

for hunting, ¢
making, mush
experience led t
to hunt, and the sea

o
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Tribal Philosophy

When Thales of Ionia speculated the arché of the world as
he attempted to understand the existence of the world in the forr
a single fundamental reality. His successors in western philosop hic
system have only followed his footsteps making the arg en
further complicated. Aristotle restricts metaphysical studies to first
causes and principles (Aristotle, 2012). The division of know
between particular and universal, of reality between first and the
categories of beings on sensation, memory and wisdom has Ited
in a dichotomy which western metaphysics has not been ab'lt{ﬂ}' S
overcome even to this day. Indian metaphysicians construct the m K
as steﬂﬁng full of dukkha and hence the need for Moksha, Nirvana |
etc. is paramount. With such bases, western metaphysicians celebrate
omniscient being occupying the apex of a hierarchical ontology and
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themselves tO be
logical possibility
p. 57)
An Adivasi does not treat plants,
ancestors as the other rather personh
even in the land. In the words of N
is rooted in their concept of land” (Kujur, 2001, p. 18).
The source of herown personhood is not given; ratheritisc e
land as a mother. Land is a mirror through which an A
n reality. Destruction and brokenness of lanc t-
ust as a person cannot be owned, a land canno

owned. Humans are only the stewards of the land.

A tribal being views intra-terrestrial space as a place to enc )
supematural forces. Any rupture of this interconnection betw tr
beings and intra-terrestrial space, results in an irrevocable cor

displacement of his/ her identity. Displacement of a tribal frc
land is not merely individual, but dislocat

a displacement of an in .
full rupture of her Rehabilitation is impo

being with her existence.
(ibid). Cultural and religious displacement cannot be compé
The matrix of nature, being, and becoming results in indige e
An indigenous being through ancestral space and speech enco n
reality. This encounter nurtures within her being, the sense
communion, togetherness and thus creates a pbond. With the s
of bonding, an indigenous being inculcates, imbibes and assimilates
d traditions. Her becoming is deeply rooted in what
< ancestral and hence a being cannot be stripped of its indi ity.
Nor indigeneity can be conferred. The rift in the bonding may lez
to everything that is base. But this drifting is merely a ter porz
ality every day and the

phenomenon. Her being encounters re
openness to that reality is always a homecoming. This rift is possIbi

only when the matrix is broken. The reality as encountered by a triba
being is intra-terrestrial but aspires for the supra-terrestrial y
Tribal Universe is a Pluralistic realistic world. Many reali

admitted and the number never specified- God, Spirits, Nature, Lar¢
Mountain, River, Forest, Soul, Ancestral spirits, Humans, Animlb

Birds. Here nothing is ‘Maya’.

on the
being sees her ow
a broken reality. ]
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adition of tribal society is of
the exploitative society of non-tribes and the of
development is an opportunity to make a profit. In tribal,

attitude of the members has being person-c iente
modernity, profit and objective mark
he majority. " E

%
«

The accommodative tr

the coming of post-
trained mental attitudes of t

With such a clear-cut value-clash what gives M
ition. The majoritarian s0c

being is sticking to

complete contrast to the tribal perspective, in the longer ru
bring meaning to a human being, not to speak f. |
a rejection of values present in majoritarian society, but
meaning therein is all that is at par with tribal values. This n
be reiterated defini i 3odhi :

(2019) pointed out t
are devoid of intellect and are incapable of producing knowl %

is ‘valuable’ and ‘modern’, The normalization of non-t
couched in the theoretical niceties of concepts such as ‘post-mod
‘development’ good governance’ and ‘civility’ have wreaked
on the lives and practices of tribals (ibid). p

Tribal society, placed in such a predicament of fusion bety
tradition and modern, must acknowledge two facts; the first
tradition is not uncivilized, primitive and second that modern "
ideally civilized. Only by sticking to the roots, nurturing its
perspective and learning the pitfalls of modernity can a fus on
place. Today, with growing influences of non-tribal society 0¥
tribal society world over, a tribal cannot claim her/his title vo
its philosophy. Today a tribal living among the non-tribals neec
look back at the ethos and ontology of his/her ancestors, Cus" o1
traditions of the past. The demand is not to take up the pastas it

rather, it is to recognize the past as something valuable for the f
and the future. If the unmin .

dful absorption of ‘modernity” hap
in a tribal society, its philosophy will fade away, turning it int
society without a steering

wheel. A tribe is a tribe only by
the shared perspective on the values discussed above. The p: actic
those values alone makes it the practical philosophy -

tribe under the same indigeneity. "

«


http://scannergo.net/?utm_source=pdf&utm_medium=watermark&utm_campaign=scannergo



http://scannergo.net/?utm_source=pdf&utm_medium=watermark&utm_campaign=scannergo

in turn, the eco-system r
: . _a] strength and in y —
eplstemologlca s iabrate dndiet duals over gods, emph;

istic values . . mpl
.”urgignce and unity of life over moksha or hl?er tion
. aningful co-existence, not only with .

hort, a me . ' ima
\I:itsh nature and non-human persons ls. possible wk n W
true followers of tribal philosoPhy. This pracﬁc'.l bhilos

be nurtured and practiced only in close communion wit
distancing us from nature, we a

modernity succeeds in 8
to untimely extinction. (Mukherji, 2016).
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