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1. Introduction

Johannes Miiller von Kénigsberg (born 1436 in Kénigsberg, Bavaria; died 1476 in
Rome), better known as Regiomontanus, is widely considered to be the most influen-
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tial astronomer of the 15th century.’ In addition to his contributions to trigonometry
and mathematical astronomy, Regiomontanus—as was common among his educated
contemporaries—had an interest in astrology and was active in astrological activities
such as the casting of horoscopes. He is considered responsible for establishing such
successful astrological methods that they were widely used by other practitioners.
However, the astrological side of Regiomontanus's activity has yet to be explored in
any great depth. Of course, as valuable studies have recently stressed, modern scholar-
ship has long since cast astrology as a “wretched subject,” but one that nevertheless
undoubtedly constituted an essential part of the cultural-political context in which
scholars were immersed, in ancient, medieval, and modern times.? In his renowned in-
augural lecture at the University of Padua in 1464, Regiomontanus praised astrology
as the queen of sciences and as a means through which the laws of the Creator could
be discovered: since God created the heavens and the stars, astrology allows for the
provision of meaningful insights into the natural, human, and even divine realms.* In
addition, Regiomontanus is a key figure in understanding the shift from geocentric to
heliocentric astronomy.® For these reasons, a survey of Regiomontanus's astrological
interests is worth the effort.

As is well known, astrology has several practical branches, among which are the so-
called nativities, which are concerned with predictions about a person's life, fortune,
and character.’ This goal is shared by the divinatory arts. Astrological knowledge
could serve as a foundation for the predictions made in some divinatory practices.
Since the 3rd century in Babylon, the correspondences between the planets, the
zodiac signs, and the human body, as well as the natural elements, have been an object
of study in relation to healing and prognostication (iatromathematics and melothesia).”
As such, divination has often been among the concerns of astrologers in ancient and
medieval times, with astrological knowledge applied to medical purposes or to make
prognostications from signs on the human body, plants, and so forth. Chiromancy, for
instance, is a discipline that seeks to discover a person's character, future, and possible
illnesses from examinations of the hand. Within this field, certain parts of the hand
are considered as subject to planetary influences. Regiomontanus himself evidences
such interests in his scribal activity. At least two works on chiromancy were ascribed
to his authorship.® A 15th-century manuscript, currently preserved at the University
Library of Erlangen, Germany and catalogued as Erlangensis A4 1227 (89), contains

1 Zinner (1990); Folkerts (1977).

2 North (1986, pp. 158-163).

3 Among others, Rutkin (2019).

4 Original title: Oratio Johannis de Monteregio, habita Patavij in praelectione Alfragani. First printed in Rudimenta
astronomica Alfragrani (al-Farghani, 1537). On Regiomontanus's lecture, see Swerdlow (1993); Byrne (2006);
Malpangotto (2008, pp. 133-146); Goulding (2010, pp. 8-10); Rutkin (2019, p. xx, 369-373); Omodeo (2021).
Regiomontanus's lecture is reprinted in Schmeidler (1972, pp. 43-53). See also Filippuzzi (1980).

5 Among others, Swerdlow (1973); Shank (2007; 2020).

6 Rutkin (2019, pp. bexix-Ixxxiv).

7 Geller (2014).

8 Craig (1916, pp. xxvi-xxvii).
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several texts in Greek.® Some of these texts are astrological and divinatory and were
transcribed by Regiomontanus in the 1460s, during his sojourn in Italy (1460-1467),
when he worked as Cardinal Bessarion's protégé. Of these texts, one is prominent
for its uniqueness: first, it combines astrology and chiromancy, as it is an application
of astrological theories to the hand, providing a system for prognostication from
the study of a person's palm and fingers in which the hand is read as a microcosm;
second, it is the sole extant text about hand-reading in the Greek tradition.'® In
addition to this, Regiomontanus's activity as a Greek scribe was linked not only to
his preparation of the renowned Epitome of the Almagest (Epytoma Johannis de Monte
Regio in Almagestum Ptolemaei), for which a full command of Greek was needed, but
also to the traditional humanist educational standards of the 1460s."!

The present article provides a study of Regiomontanus's texts in the Erlangensis
manuscript, with a focus on the astrological-chiromantical text, providing an English
translation alongside a brief commentary, and discerns the relevance of the text in
the context of Regiomontanus's activities. The article proceeds as follows: Section
2 outlines the links with astrology in Regiomontanus's works, while Section 3 de-
scribes the Erlangensis manuscript and its content. The astrological-chiromantical
text copied by Regiomontanus is studied in Sections 4, 5, and 6: Section 4 provides
a brief historico-philosophical framework to approach the text, which is provided in
English translation in Section 5 (the translation is based on the Greek text copied
by Regiomontanus, with the original text from the Erlangensis manuscript supplied
in the Appendix, except where indicated). Section 6 offers a commentary on the
text alongside comparisons with similar texts. Section 7 explores the relevance of
Regiomontanus's text for his apprenticeship in Greek, while Section 8 reconstructs
the relationships between Regiomontanus and humanists that are suggested in his
transcription.

2. Regiomontanus and Astrology

In addition to the usual activities of a 15th-century astrologer—notably, a horoscope
for Leonora of Portugal, wife of Emperor Friedrich III, was commissioned from
Regiomontanus by the Emperor himself—Regiomontanus made a number of contri-
butions to the field of astrology, which were acknowledged already by his contempo-
raries.’* John D. North has shown how Regiomontanus's methods for casting houses
were influential in early modern astrological practice.'> The astrological compilation
entitled Almanach of Regiomontanus Accurately Computed for 25 Years (Almanach

9 Thurn & Stihlin (1980, pp. 24-28).

10 Pack (1972a); Burnett (1987, p-189).

11 Regiomontanus (1496). A translation of the Epitome by Henry Zepeda is forthcoming (I was informed of this
by an anonymous reviewer of this article). On Regiomontanus's studies on the Greek of the Almagest, see Rigo
(1991); Shank (2017).

12 Schmeidler (1972, pp. 2-34); Zinner (1990, p. 201).

13 North (1986, pp. 26-30, pp. 158-163).
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magistri Johannis de Monte Regio ad annos xv accuratissime calculata) is probably the
most renowned of Regiomontanus's astrological works. It was popularized by Erhard
Ratdolt's edition (Regiomontanus's Almanach, 1492), printed the same year that
Columbus set sail for India.'* Indeed, Columbus himself was acquainted with the
works of Regiomontanus and used them on his voyages.'S Moreover, the astrological
directions provided by Regiomontanus in the Tabulae directionum quickly became
popular.*®

Ernst Zinner's masterful bibliographical study provides several hints about Re-
giomontanus's astrological interests. In summary, they were a constant companion
to the astronomer from his youth at the University of Vienna, through his duties as
part of Bessarion's entourage in Italy (1460-1467) and at the court of King Matthias
Corvinus in Hungary (1467-1471), to his planned publications on astrological sub-
jects for the printing house he established in Nuremberg in 1471. For instance, a
survey of Regiomontanus's books in an inventory of his heritage, redacted in 1563,
reveals that he owned works of astrological literature from the Arabic, Latin, and
Greek traditions, including treatises by and on Al-Qabisi, ‘Ali ibn Abi 1-Rijal, and
Abu MafSar, as well as Ptolemy's Tetrabiblos in Greek and Latin, and Manilius's
Astronomica.'”

Further sources on Regiomontanus's astrological activity are provided by Renais-
sance scholars active in the field of astrology in the generation following Regiomon-
tanus. For instance, Valentin Naibod (1523-1593) became professor of mathematics
at the University of Cologne in 1550, and 10 years later printed his Elements of As-
trology (Enarratio elementorum astrologiae).'® His work aimed to compare al-Qabisi's
Introduction to Astrology with Ptolemy's Tetrabiblos. While discussing the calculation
of the houses, Naibod refers to contemporary and ancient astrological authorities on
the matter, culminating in the claim that Regiomontanus's method is the best."

All of this is consistent with Regiomontanus's own claims. In his Paduan lecture
of 1464, as mentioned above, he extols the virtues of astrology as the queen of the
mathematical sciences. Interestingly, he had planned a course centered on the Arabic
scholar al-Farghani's works on the science of the stars (astronomy and astrology).
The institutional setting in which this lecture took place speaks to the importance
of astrology as part of an official curriculum of a 15th-century scholar. Italy in this
period was the ideal place for an astronomer who did not disdain astrology. Profes-

14 Regiomontanus (1492).

15 Zinner (1990, pp. 119-125).

16 Van Brummelen (2009, pp. 261-263).

17 Zinner (1990, pp. 161-165): “Reliquiae Bibliothecae Regiomontanae Collectae anno Domini 1563 Die 1. Junij ...
48. Alcabitij introductoria. Super Alcabiti declarationes. Item Ali Abenragel de revolutionibus annorum mundi. Item
Guido de election. et num. lationib. Auxae. Geschriben und gefunden in 4°. 49. Alcabitius at Albumasar de division.
Circulorum. Geschriben vnnd ungepiinden in folio. so. Albohancen Haly filius Abenragel de iudiciis astrorum. ... s9.
Quadripartitum Ptolemei graece geschriben Ungepunden in fol. 60. Quadripartitum Ptolemei latine geschriben Uff
perment Unnd ungepunden in 4°. ... 78: Marci Manilii astronomikon liber” On Regiomontanus's library, see also
Kremer (2004).

18 Gaida (2017); Naibod (1560).

19 Naibod (1560, pp. 115-122, 138).
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sional astrologers were thriving, and the taste for prognostication, through forms
of melothesia and similar, spread throughout official local settings. Indeed, astrology
was part of the teaching program of Italian universities, which, unlike the University
of Paris, were not under the thumb of the religious authorities.*® Because of this,
astrology in Italy formed part of the culture of so-called high society. The situation
at the University of Padua was unique because the teaching of astrology was linked
to medicine and physiognomics, something that thrived thanks to the systematization
of astronomy and astrology undertaken some time before by a local scholar, Pietro
d'Abano (ca. 1250-ca. 1316).>"

Regiomontanus's claims concerning astrology date from his scholarly sojourn in
Italy, the result of an encounter with the Byzantine scholar and cardinal, Bessarion,
in Vienna in 1460.>* Bessarion's interest in the science of the stars had led him to un-
dertake the project of providing a new Latin translation of the Almagest from Greek,
a task he had given to Regiomontanus's master, the astronomer Georg Peuerbach.
The latter died soon after (in 1461), leaving Regiomontanus with the draft of what
would become the renowned Epitome of the Almagest. Regiomontanus and Bessarion
established a close intellectual relationship, which proved mutually beneficial. On the
one hand, Regiomontanus's desire to master Greek so as to gain a full command of
the Almagest found in Bessarion, a native Greek speaker, an enthusiastic mentor. On
the other hand, since his youth in Constantinople, Bessarion had displayed a strong
interest in astronomy and astrology, for which he would find a suitable interlocutor in
Regiomontanus.** By the time of his encounter with Regiomontanus, Bessarion had
already collected a remarkable quantity of Greek scientific manuscripts, which he put
at the disposal of his protégés, and which formed the original nucleus of the renowned
Marciana Library in Venice.**

3. Regiomontanus and the Manuscript Erlangensis A4 1227 (89)

The meeting with Cardinal Bessarion in Vienna in 1460 allowed Regiomontanus
to benefit from Bessarion's networks and manuscripts. This is how he came into
possession of the manuscript Erlangensis A4 1277 (89) (henceforth E), of which a
brief description is provided in the following.**

The manuscript E is a paper manuscript of 284 folia + ii, with dimensions of
21.5¢cm X 14.5cm. The watermarks detected show that it was composed around the
middle of the 15th century (the oldest is from 1434 and the most recent from 1460).

20 Rutkin (2019, pp. 367-463).

21 Rutkin (2019, pp. 378-383).

22 On Bessarion, see Mohler (1923-1942); Fiaccadori (1994); Mirt], Kaiser, & Ricklin (2013). A critical biograph-
ical sketch is given in Tambrun-Krasker (2013). See also Mioni (1968). On Bessarion's astronomical interest, see
Rigo (1991); Zorzi (2004); Bardi (2019).

23 Rigo (1991).

24 Labowsky (1979); Mondrain (2013).

25 This is based on my examination of E and draws on the description provided by Thurn & Stihlin (1980,
pp- 24-28).
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Currently preserved at the Erlangen University Library, it stems from the collection
of Regiomontanus: on fols. 147 and 197 the Greek letters IHX—which, according to
Zinner, were the usual signature of Regiomontanus as of 1458—are written in the
upper margin of the paper.*® Later on, E came into the possession of the Constanti-
nopolitan Patriarch Cyril Lucaris, who donated it to Ludwig Camerarius. Eventually,
it was part of the library of a professor in Erlangen and acquired by the Library of
Erlangen after his death.*” Joachim Camerarius (Bamberg 1500-Leipzig 1574), in the
preface to his Astrologica, claimed to have found E among Regiomontanus's legacy
and decided to publish several astrological texts from it, as well as a Latin translation.
The volume was printed in Nuremberg in 1532.*® According to this account, Joachim
Camerarius might have owned E before Cyril Lucaris, or what is claimed in the notes
about the donation to Lucaris should be taken with a degree of skepticism.

The codex is in half leather with a wooden cover, illustrated with a woven pattern
like other books by Regiomontanus bound during his stay in Hungary, from 1467 to
1471, or in his subsequent residence, Nuremberg, from 1471 to 1476.

Three scribes penned the folia of E: two Byzantine scholars, Andronicus Callistus
and Cosmas Ieromonacus Trapezuntius, along with Regiomontanus himself.** The la-
bor was divided as follows: fols. 1—99v: Andronicus Callistus; fols. 100r-102v: empty;
fols. 103-146v: Cosmas Ieromonacus Trapezuntius; fols. 147-208r: Regiomontanus;
fol. 208v: empty; fols. 209—264v: Andronicus Callistus; fols. 265r—283v: Cosmas
Ieromonacus Trapezuntius.

Like Regiomontanus, these two scribes were also scholars connected to Bessar-
ion's circle in Italy. Andronicus Callistus (Constantinople, ?~London 1476/1487)
was a humanist; from 1441 in Italy, he was active as a copyist in Bessarion's circle, he
taught Greek in Bologna (1458-1459 and 1462-1466) and Florence (1473-1474),
and he was in correspondence with the humanists of the time. Cosmas Ieromonacus
Trapezuntius (second half of the 15th century), a monk, worked as a copyist for
Bessarion in Rome and Messina.>°

It is likely that the section written by Andronicus was already completed by
the 1440s or 1450s, so those quires were sold or donated to Regiomontanus or
Bessarion, while Cosmas evidently worked together with Regiomontanus.>' This is
confirmed by the watermarks on the quires used by Regiomontanus and Cosmas.>*

26 Zinner (1990, p. 193).

27 Manuscript E, fols. I-IL: “from the library of Ludwig Camerarius, who received this gift from Cyrill Lucaris,
Patriarch of Constantinople” (“E bibliotheca Ludovici Camerarii, qui hunc codicem dono acceperat a patriarcha
Constantinopolitano Cyrillo Lucari”); “from the library of Reinhard, Professor in Erlangen. After his death
this was acquired by the Library of Erlangen” (“E bibliotheca Reinhardi, Prof. Erlang. Post eius mortem iure
emptionis transiit in Bibliothecam publ. Erlangensem.”)

28 Camerarius (1532, p. 1, Latin side).

29 Cammelli (1942).

30 Mioni (1968).

31 Harlfinger (1976, pp. 136-139).

32 In both cases, this is a watermark of the Horn type, according to Piccard's watermarks catalogue. I owe this
suggestion to an anonymous reviewer of this article. See Thurn & Stihlin (1980, p. 26), and the analysis of the
paper used in Regiomontanus's manuscripts in Kremer & Shank (2010).
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As for the content, a brief outline follows, which reprises the description of E and the

bibliography provided by Thurn and Stahlin:

1) fols. 1r—70v: Aristotle, Physics (184a—267b, without 231a5-17);

2) fols. 72r-79v: Simplicius, Commentary to Aristotle’s Physics Book 1;

3) fols. 8or—82r: Aristotle, On Length and Shortness of Life (464b19-467b9);

4) fols. 82v-85v: Aristotle, On Youth and Old Age (467b10-470bs);

5) fols. 85v—94r: Aristotle, On Breathing (470b6-480b30);

6) fols. 94r—99v: Aristotle, On the Motions of Animals (698a1-704b3);

7) fols. 103r-146v: Proclus, On the Positions of the Planets;

8) fols. 147r—1509r: selection of astrological texts from various authors;?*?

9) fols. 159r-175r: a text by Hermes Trismegistus;**

10) fol. 175v: another text by Trismegistus on plants and the signs of the zodiac;**

11) fols. 175v—177v: another text on plants and the zodiac;**

12) fols. 177v—192r: astrological texts of various authors, later printed by Camerar-
ius;37

13) fols. 192v—196r: astrological prognostications from the lines of the palm;**

14) fol. 196v: instructions on how to cut marble with iron;3*

15) fols. 197r—208r: astrological texts by Astrampsychus the Egyptian;*°

16) fols. 209r—245v: Plato, Gorgias (447-527¢);

17) fols. 246r-255v: Plato, Lysis (203-223b);

18) fols. 25 5v—262v: Plato, Menexenus (234-249¢);

19) fols. 262v—264v: Plato, Clitophon (406-410e);

20) fols. 265r-283v: Hesiod, Works and Days.

The following outline provides the units corresponding to the relationships between
texts/authors and scribes (the former in italics) of E:

A. fols. 1—99v: Aristotle, Simplicius: Andronicus;

B. fols. 103-146v: Proclus: Cosmas;

C. fols. 147-208r: astrological miscellany: Regiomontanus;

D. fols. 209—264v: Plato: Andronicus;

E. fols. 265r—283v: Hesiod: Cosmas.

For the purposes of exploring Regiomontanus' astrological and chiromantical inter-
ests, the unit C deserves special attention, because it is a specimen of his writing in
Greek. It contains a selection of transcribed texts of his own choice, as well as the

33 Camerarius (1532, pp. 1-20).
34 Cumont (1911, pp. 126-174).
35 Boll (1908, p. 232).

36 Boll (1908, pp. 233-236).

37 Camerarius (1532, pp. 21-46).
38 Boll (1908, pp. 236-244).

39 Boll (1908, p. 244).

40 Hercher (1863).
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astrological chiromancy that constitutes the principal focus of the present study. My
examination of unit C focuses on the latter.

4. Chiromancy: A Brief Historical-Philosophical Overview

Chiromancy belongs to the divinatory arts. The ancient art of divination fundamen-
tally aims to infer causes from effects (abduction): the signs to be interpreted are
considered as a manifestation of divine plans, and the practitioner has the task of
deciphering them using various procedures.* Inferences in divination are generally
shaped in a hypothetical form such as “If p, then q,” where g provides conclusions
that derive from the state of affairs presented in p. This formal pattern is already
evident in the divinatory texts found in Mesopotamia.** The Greek tradition inherited
divinatory methods from Mesopotamia. At the basis of Greek divination there is a
generic sign (onpeiov). The soothsayer has the task of interpreting the sign from
the gods, and is considered the custodian of a wisdom that is superior to any kind
of human knowledge. Accordingly, the divinatory faculty is seen as a gift from the
gods. Knowledge is not possible without divine intervention, but the divinity does not
speak a human language; only the sound of an oracle is human, but not its meaning.
Because of this, the divinatory sign is enigmatic and obscure, and deciphering it
requires an interpreter. According to Cicero, this is a kind of “natural divination”
(divinatio naturalis), which does not require specific or technical skills.** The specific
character of this type of divination consists in the transmission of divine wisdom
directly to the individual, who receives it through vision, and, inspired or possessed
by it, acts as a spokesman who issues a response.** In contrast, “technical divination”
(divinatio artificiosa) is based on the analysis of visible, acoustic, and sensitive signs,
which occur externally to man and can be either spontaneous (lightning, an eclipse,
and so forth) or provoked (rolling of the dice and so forth).* This type of divination
works according to a logic based on the hypothesis that there are relationships of
analogy and correspondence between a microcosm, represented by the individual
phenomenon, and a macrocosm, represented by the cosmic order. In brief, portions

41 Divinatory practices had an enduring political and religious significance in both the Greek and Roman worlds,
although they were also the object of criticism and condemnation by intellectuals in those eras. Among others,
see Cicero's De divinatione. On divination, see, among others, Beerden (2013); but also, though outdated,
Bouché-Leclercq (1879-1882). An anthropological approach to divination appears in Vernant (1974). A valu-
able introduction with an anthology of commented texts is Luck (1985); for a semiological approach, see
Manetti (1987).

42 Rochberg (2004).

43 See Cicero, De divinatione, 1.72, 109—110; 2.26-27.

44 The most renowned oracle of ancient Greece, that of Delphi, functioned according to this model. In a state
of divine possession, the Pythia, the priestess of Apollo, gave a response that was difficult to interpret; the
interpretation was entrusted to experts. The forms of oracular consultation are known to us through epigraphic
inscriptions, which are collected in Parke & Wormell (1956) and Fontenrose (1978).

45 Cicero, De divinatione, 1.72, 109-110; 2.26-27. Cicero, like many of his contemporaries, had a skeptical attitude
toward any kind of divination, and considered them as forms of superstition, to be rejected as such because they
harmed the religion of the Roman state and limited the political freedom of the citizen.
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of space are isolated (the regions of the sky in astrology, the surface of the liver
in hepatomancy, the hand in chiromancy, and so forth) and charged with symbolic
value. The identified parts mirror the general cosmic order. Thanks to this system of
correspondences, it is possible to predict future events. Then a correspondence code
is established between the microcosm and the macrocosm, which allows practitioners
to immediately move from the sign to its meaning. Interpreting the sign requires the
presence of technicians who are experts in the rules of decoding.

Chiromancy combines physiognomics and divination in studying the hand. It aims
to know the character and current state of an individual, before possibly predicting
future events of her/his life by reading the signs of the hand. The fundamental
assumption for chiromantic inquiry is the existence of a link between physical and
psychic traits.** Observing the palm, and the lines and signs manifested on it, allows
the person's character to be discerned. Once the first conjecture has been carried
out, a judgment can be made about that person's future. Therefore, the stages in
successive order consist of: observation of the signs, interpretation of the character,
and enunciation of the omen.

The observation and interpretation of the signs is the task of a specialist. In
addition to observing the lines on the palm, the practitioner can refer, like a physician,
to other physical data, such as loss of skin or the warmth of the hand. All these data,
according to the Aristotelian soul-body nexus, reflect the conditions of the individual,
which are related to the mixing of humors. Therefore, the lines and other precise
signs of the palm correspond to a certain psychophysical condition of the person: the
hand acts as a mirror of a macrocosm constituted by the psycho-physical condition
of the person. On the evidence of the most ancient treatises, it seems that, in the first
instance, chiromancy developed as a particular form of physiognomy, which has as
its field of examination the hand and its parts. The importance assumed by the hand
likely stems from Aristotle's high degree of esteem for it; he described the hand as
“the organ of organs.”*” The Aristotelian principle of the relationship of interdepen-
dence between body and soul, in the case of chiromancy, is to be found in the Historia
animalium: “The inner surface of the hand is the palm, which is fleshy and divided by
lines; in long-lived persons by one or two lines, which go right across, in short-lived by
two which do not go right across.”** In this particular case, a correlation is established
between the length of the lines on the hand and the circumference of the waist. This
statement proved to be influential in the development of chiromancy.*

As for the chiromantical tradition in Greek and Latin, what is known about
chiromancy consists of a small number of treatises, more numerous in the Latin
context than in the Greek context, along with some indirect testimony in literary
works or erudition. The oldest evidence of chiromancy goes back to late antiquity.
Artemidorus condemns chiromancy as an unreliable form of divination, but in Suda

46 Aristotle, Analytica Priora, 2.70b.

47 Aristotle, De anima, 432a1-2.

48 Aristotle, Historia Animalium, 1.15, 493b—494a. Translation from Peck (1965).
49 See Pack (1978).
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Artemidorus is remembered as the author of a chiromantic treatise, alongside Elenus
and Eumolpus.*® Chiromancy is not mentioned in Cicero's De divinatione nor in
the works of Varro and Pliny. The latter comments skeptically on the Aristotelian pas-
sage (see above) of the Historia animalium.s' Chiromancy is included by Augustine
among the divinatory techniques to be condemned (De doctrina christiana), and it is
attested around 1150 in the Policraticus of John of Salisbury and in the De divisione
philosophiae of Dominicus Gundisalvi.>* Contemporary to these is the oldest known
Latin chiromantic text, contained in the so-called Eadwine Psalter.’> While a fair
number of texts exist in the Latin context, the Greek chiromantic tradition consists
of only a single text.5* It is not possible to trace the exact point at which chiromancy
became part of practical astrology as included in the melothesia. As noted, Babylonian
scholars had already established correspondences between the planets and parts of
the human body, but correspondences between the zodiac and the human body are
extant in Manilius's poem Astronomicon and in Arabic astrology.>* However, the text
copied by Regiomontanus in E is even more specific in setting such correspondences.

5. Translation of the Astrological Chiromancy Transcribed by
Regiomontanus

This section provides an English translation of the Greek astrological-chiromantical
text that Regiomontanus transcribed in E (fols. 192v—196r).5° I have italicized techni-
cal terms.

Prognostics from the Lines of the Palm
Definitions

It is necessary to define and name the part from the lines near the wrist to all
the fingers as the main part of the hand: it is also called palm by many. The part
immediately after the lines is called root of the arm and hand; of the upper parts of the
palm beyond the root, that near the thumb is called mount of the thumb, while the part
below that [is called] mount of the hand; the hollow between these parts, where there
tend to be lines, [is called] hollow between the mounts.

50 Artemidorus, Oneirocriticon 2.69; Bouché-Leclercq (18791882, Vol. 1, p. 267).
51 Pliny the Elder, Naturalis Historia, 11.273-275.
52 John of Salisbury, Policraticus, 1.12 (edited by Keats-Rohan, 1993); Dominicus Gundisalvi, De divisione

philosophiae (see Baur, 1903, pp. 119-120).

53 Burnett (1987).

54 Boll (1908, pp. 236-244).

55 Federici Vescovini (2018).

56 The Greek text is provided in the Appendix. In this translation, I have added subtitles to sections on the basis of

other manuscripts providing the chiromantical text: see Appendix.
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The mount of the thumb is delimited by a line called the line of time, which ends
in the hollow between the mounts and starts from the median palm; the median palm
is the place from the base of the index finger to the root of the thumb. From this
middle part, then, begins a line that follows the line of time as closely as possible;
having diverged in this course at the root [of the arm], it travels along the hollow of
the hand: this is called the line of life. The [region] between this and the line of time
is called triangle. Those parts of these two lines (of time and of life) in which they
touch each other and become one are to be called conjunctions; sometimes it is not
possible to identify the conjunction, the lines being far apart from each other; at other
times, quite frequently, the conjunction extends downwards, from the palm itself to
the hollow of the hand.

We call the line that curves beneath the three fingers—I mean Saturn, the Sun,
and Mercury—the line of fate; because it has been imprinted there naturally by the
bending of the fingers; the [region] between this and the line of life we call the square.
Then we name the mounts of the fingers that lie near the upper parts of the hand. The
mount of the hand proper is bounded by the roots of the arm, which lie beneath the
line of time, and by the line of fate; it is similar to a concavity, and indeed it is called
hollow of the hand, since it is slightly curved. Of the three phalanges that are in each
of the fingers, the one that grows out from the hand and that delimits it is the lower
phalanx or root of the finger; the second [is] the middle phalanx; the third, which has
the last joint of the fingers, the fingertip or fingernail; the thumb only has the lower
phalanx and the middle phalanx. It is called star when there is a mark similar to the
letter v; this occurs at times by chance and is not determinative.

The bands around the hand are such, therefore, as described in [this] summary,
and these are the names of the lines in it. Let us turn now to describe the places of
the stars and their powers. To the Moon belongs the hollow between the mounts and
the lines; to Venus, the thumb; to Mars, the palm and the line of life; to Jupiter, the
index finger, that is, the so-called first finger; to Saturn, the middle finger; to the Sun
or Apollo, the ring finger; to Mercury, the little finger.

It is necessary to examine the lines of the right hand, and it is also necessary that
the diligent [practitioner] looks at many hands; indeed, in this way, experience in
prediction may advance towards certainty.

Those born under the Moon are allotted a sign similar to the letter x in the square
of the hand. In his youth, therefore, such a person will be poor; in middle age, he will
become rich beyond expectation, such that onlookers will be astounded, but he will
return to the same state in which he was in his youth; for this person will be subject to
changes in the same way as this star, growing and decreasing with respect to fortune.

Those born under the Sun have thin lines on the lower phalanx, similar to
scratches. Such people will be graceful, capable of imitating any action, even those
that they have not learned by doing; they will never lack any of the things of this life.
Close relatives, friends, and those who serve them treat them unfavorably, while those
who are more distant will become their dearest friends.

Those born under Saturn are destined to be good men and women, courteous
to friends, and are loyal and excellent advisers, grave in thought, not quick in under-
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standing, ready to believe in facts; such people in particular suffer violence from their
own children, but they will have a comfortable old age. But if someone is born under
Mars, if he happens to have the two lines—that of time and that of life—joined
together, then, if he is a slave, he will be freed, and if free he will be deprived of his
inheritance; but if instead he has these [lines] separated and he has no line that is
thin, digresses, and deviates from its course, then if he is a slave, he will never be freed,
and if he is free, then he will be impoverished. Such people are brave, industrious,
resolute, and constantly suffering. Because of this, there will be neither a lack nor a
surplus of daily nourishment.

Those born under Mercury who have on the lower phalanx of Mercury's finger
lines similar to scratches will become thieves: inclined to act in secret, reckless,
unpleasant, hostile, impostors, liars; such people will have neither a quiet life nor
stability, and they will find themselves living according to this star; for this [star] too,
having an utterly unstable nature, causes them an evil birth.

On the Line of Fate

If someone had a line of fate that extends towards the finger of Jupiter or is even
inclined towards this finger, he was born under Jupiter. But if it is straight, his birth
will be better; if it is slanting, it will be less good. People who have this birth will be
lucky, free from worries, careless with their possessions, charlatans, not at all bitter in
themselves, and easily deceived by women.

If someone has a line of fate that heads upward towards the lower phalanx of
Jupiter and stops at the edge of the palm, with its tip curved towards the lower
phalanx of Venus, he will be charming, so much so that he will be shown favor by the
women by whom he is sometimes thought to have been mistreated. If the line itself
ends at the middle phalanx and does not go past it, this star will be propitious to him,
but he will not be charming. If anyone has this same line, I mean the line of fate, at
a slant, he will be easily despised by all, even the most lowly, and he will be both a
conspirator and an evildoer. Whoever has this same line extending straight and with
large ramifications at the root will be harmed only with difficulty by an opponent.

About the Line of Life

If the line of life is contracted, it shows that they will be long-lived; by however much
it has been contracted, the longer-lived it indicates [they will be]. On the other hand,
if the line of life extends to the little finger and makes itself only just visible all the way
to the middle of Mercury's finger, it indicates that they will be short-lived.

If someone does not have a complete line of life, he will die without realizing it,
struck down by an unexpected event. If someone has in the middle of the midline
of the line of life a circle similar to the letter o, and if it is well drawn and well
proportioned, this man will be rescued after being in danger of being killed by wild
beasts; but if instead it is out of proportion, it is clear that he will be killed by wild
beasts. If a line slants from the line of life to the finger of Jupiter and runs to the lower
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phalanx of this [finger], then the destiny that belongs to him will be that of tribunals
or captivity or death in youth; if [it slants] towards the finger of Saturn, [then this
destiny will belong to him] in middle age; if towards the finger of Mercury or the Sun,
in old age. If at the end of the line of life there are two lines, either clinging to each
other or lying in parallel, he will be wounded by a sword. If someone has a line of life
broken in the lower parts, he will have both health and economic prosperity towards
the end of his life. If on the right hand you find a line that leads from the line of life
to the line of time and joins with or crosses it, this person will be wounded, or risk
being wounded. If the line of life is crossed by oblique lines, then however many cross
this line, so many will be the diseases of the body that afflict this person. Such lines
that are like spirals indicate nausea or illnesses; of these, those that appear and cross
this line in the top part indicate diseases of the head and neck; those that cross it in
the central part [indicate diseases] of the thorax and the stomach or of the back or
the pelvis; [diseases] of the knees and feet are indicated by those that cross it further
down. If the line of life is without defects, free from every blemish, and does not even
have a cut in it, such a person has not been ill and will not get ill.

If the line of life bends towards its end, it indicates lameness. Investigate, then, the
hand of the person who limps, and you will doubtless find that it has a sign of this
kind: if he is not yet incapacitated, then he will lose the use of his foot.

If the line of life is larger than it should be and is broken and wavy like an arch, it
means that they will suffer from sciatica.

If the line of life is intact and straight and goes downwards, being not at all
crooked, likewise, also the manner of this person will be similar; if it is spiraliform or
dark, they will be humble, foolish, and wicked.

If the line of life bends towards the arm, this person will love money, envy others,
and be greedy.

If someone had a star between the line of life and the line of fate, he will be
just and devoted. If someone has the line of life and the line of time distant from
each other and no line in between to bind them, such a person will be misanthropic,
shameless, a liar, unable to make progress, a cheat, idle, and vain. If he has separate
lines, and moreover between them there is a kind of little staff that does not touch
either of the lines but is set apart by itself, he will be a drunkard and a barfly. If the
lines—I mean the lines of life and time—conjunct in the palm in the upper part of
the hand and he is free, he will have good fortune and lead an irreproachable life; if
he is instead a slave, he will be freed or will free himself; and this will happen more
quickly if the place of conjunction is close to the finger of Jupiter, more slowly if it is
towards the finger of Saturn (for the star is slow). If the lines mentioned above do not
touch each other but leave an empty space between them, the opposite circumstances
will apply to such a person: if he is a slave, he will never be freed; if he is free, he will
be impoverished. If fine lines like a net touch upon and surround these lines [of time
and life], he will move from a worse life to a better one: towards the end of his life,
he will have good luck; if no line coming from the wrist touches them, this indicates
rapid change: freedom for a slave, wealth for a poor man, good fortune for a rich man
or sovereign; to each what is allotted [by this source] is immensely great.
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If someone has a line of life shaped like a palm, he will be extremely lucky. If
someone has an oblique line close to the lower parts of the lines of life and time, let
him admit high hopes.

If the line of life, curved at the top, touches the line of fate, it means that there will
be a great ruin. If someone has the two lines of time and fate touching one another
and converging in the same way as the lines of life and time, producing a conjunction
in the middle of the palm, but the line of life is missing, then this person will be
condemned unexpectedly to the sudden sword or will die for lack of food.

On the Line of Time

If someone has a straight line proceeding from the line of time up to the finger of
Mercury and [appearing] as if loosened [from all the other lines], he will risk being
or actually be wounded by the sword. If someone had a bow-shaped line between the
line of time and the line of life, toward the bottom of their course and bent towards
the arm, he will be blind. If another curved line similar to a bow intersects these two
lines, that of time and that of life, and the other part [stretches towards] the arm, he
will lose his sight. If on the right hand there is a line leading from the line of time
to the line of life and joining or even crossing it, whoever has this will be wounded
or risk being wounded. If branches are found turning from the line of time towards
the line of life, they indicate that there will be loss or slavery. If the line of time is
directed in its upper or central part towards the line of life, such a person will live
an irreproachable and sincere life. But if instead on this same line, I mean the line
of time, there is something not clearly distinguishable from those that have been
described in relation to the line of life, interpret the signs regarding the two lines in
common, transferring [from one to the other].

On the Line of Fate

If someone has a line of fate glancing towards the line of life, this person will have the
greatest fear and risk of death, but he will not suffer any harm.

If someone has a line of fate that inclines towards Saturn's finger in its upper part,
tribunals and sorrows will never leave him alone.

If the line of fate has branches, it indicates that [such people] are graceful, tasteful,
earnest students, cheerful, and good advisors.

If someone has a line of fate that is straight and that does not pass beyond the
finger of Saturn, he will live a life as short in duration as a bird, with fatigue and pain,
and in necessities he will neither have too little nor too much.

If someone has a line of fate ending in a tip at the topmost part, such a person will
reduce his property.

If it is wide and obvious at the bottom and has an unbroken course, then he will
regain what he has lost and be restored.

If the line of fate curves and slopes towards the finger of Venus, the person will
receive money from or because of women, in which he will take great delight. If
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someone has a star between [the lines] of fate and life, he will be just and reverent.
If the line of fate bends toward the finger of Saturn, this person will be harmed by
household members. If some branches from the line of fate run towards the finger of
Jupiter, they will make [such people] highly honored. If someone has a line of fate
that extends towards the finger of Jupiter or slants towards it and if it is straight, his
birth will be very good; if it is slanted, his birth will still be good. For those who have
this will be lucky and free from worries and cares, living without difficulty thanks to
their own possessions, and they will be easily deceived by women.

6. Commentary

This commentary is arranged in three parts. First, I provide a general overview of the
content. Then I briefly describe the available chiromantic texts so as to compare them
to the Greek text. Finally, I provide a detailed description of textual passages.

The Greek chiromancy describes the parts of the palm and fingers, then three
main lines. It mentions the triangle and the square formed by them without illustrat-
ing the possible meanings of these figures. It locates the mounts on the palm and
establishes the relationships between the planets and the parts of the palm, lines, and
fingers. The identification between gods and planets is a common feature, and it is
not surprising to find that the parts of the hand and the fingers are named after the
planets. The text then describes the influence of Venus in relation to the line of fate
and other meanings of this line, as well as the relevance of the line of life and the line
of time in relation to it. Finally, there is a paragraph on the line of fate in situations
not considered hitherto. To stress the astrological character of this chiromancy, a
passage sets out the relationship between the influence on a person's character and
future and the identification of the planets under which someone is born. This is
enough to provide an astrological reference for the settings in which signs on the
hands can be read. The astrological background of this text was also noticed by the
first editor, Franz Boll, who surmised that the link between the chiromantic discipline
and astrology is ancient, thereby refuting the thesis of those who claimed that such a
connection was only made in the 16th century.’”

In Pseudo-Melampus's On Involuntary Movements (ITepi maduav), likely composed
between the fourth and first centuries BCE, astrological affinities are attested between
chiromancy and palmomancy (a form of divination based on all kinds of involuntary
movements).*® This discipline shares with chiromancy astrological references and
one of the portions of space investigated (the hand), but differs in respect of the sign
to be examined: palmomancy makes inferences from involuntary movements (jolts,
palpitations, beats, and so forth) of the human body.** More on this below.

57 Boll (1908, p. 237).
58 Diels (1907, p. 10); Costanza (2009, pp. 19-28).
59 Costanza (2009, pp. 5, 36-38).
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In Greek chiromancy, inferences operating in the judgment on the future are
based on astrological notions of planetary dominations. According to cosmic har-
mony, the hand is a mirror of the celestial vault. The correspondences between the
planets (coinciding with the deities) and the signs on the palms are the basis for
formulating judgments about a person's future. Like character, so the future will
reflect those of the planet that influences the person. The identity of the influencing
planets corresponds to a particular configuration of the lines and signs on the palm,
and the anonymous author offers a casuistry of these particular configurations. In
the text, the process of inference is implemented according to a model developed
in divination. This model works in the phase of the observation of the hand and
the consequent interpretation according to the Aristotelian nexus between physical
and psychic traits on the hand, which goes back to the Hippocratic—and later
Aristotelian—soul-body nexus. In the second phase, the model operates under the
guide of astrological notions: judgment is formulated through analogy between a
certain type of character and its possible consequences by excess or by default. The
analogy, in the case of the Greek chiromantic text, is further supported by astrological
correspondences.

Before continuing with the commentary, I will offer some words on the edited
Latin texts that can be compared with E.®° These must be divided into two categories,
those with schematic structures and those with discursive structures. The Chiroman-
tia of the Eadwine Psalter (in Latin), the Chiromantia Sloane (in Latin), Dextra viri,
sinistra mulieris (in Latin), Mayn de home, mayn de femme (in Anglo-Norman), and
Palmistria Salomonis (in Anglo-Norman) are structured as lists of correspondences
between hand markings and related psychic traits or omens.®* A prose structure, simi-
lar to that of the Greek text, is found in the Chiromantia parva (in Anglo-Norman),
the Chiromantia of Pseudo-John of Seville, the Tractatus ciromancie of Roderigo de
Mallorca (in Latin), and the anonymous Ars chiromantiae (in Latin).®>

The Chiromantia of the Eadwine Psalter (ca. 1150) is arranged into a schematic
form and describes three lines of the hand. It certainly comes from a clerical environ-
ment. The exposition attempts to follow a topographical pattern of the hand, but
the result is disorderly and confusing, and no technical instructions are given for a
systematic interpretation of the lines and signs of the hand; the exact interpretation of
the lines remains problematic. The situation is similar in the case of the Chiromantia
Sloane. Even more schematic are the texts of Dextra viri, sinistra mulieris, Mayn de
home, mayn de femme, and Palmistria Salomonis, which are basically lists of sign
correspondences without diagrams or descriptions of the palm.

I have consulted the following texts: Pack (1969; 1972a; 1972b); Pack & Hamilton (1971); Burnett (1987;
1996); and Rapisarda (2005). Pack (1972a) offers a commentary on Greek chiromantic terms, and compares
the Greek text with Latin chiromancies, which, he claims, remain unpublished for the most part. My survey has
not found any details that would substantively add to what Pack reported in his contribution. I must leave the
discussion of the vocabulary to future and more in-depth studies on astrological-chiromantic literature. See also
Burnett (1987).

Burnett (1987; 1996); Rapisarda (2005).

Rapisarda (2005 ); Pack (1969); Pack & Hamilton (1971); Pack (1972b).
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Figure 1. Sections of the palm: 1= mount of the hand; 2 = middle palm; 3 = hollow between the
mounts; 4 = mount of the thumb; 5 = mounts of the fingers.

Chiromantia Parva is the first chiromancy in the West to systematically distribute
predictions about lines and the triangle formed by them. It provides a description
of lines and the triangle, together with a topographic description of the palm. The
meaning of the prediction depends on where the sign manifests itself. The text
describes itself as mysteriously bestowed by God on a praying devotee.

The Chiromantia of Pseudo-John from Seville describes three parts of the hand,
four of the palm, and four lines. The text is anonymous, but there are ascriptions to
Aristotle, Hippocrates, and Averroes, and the text bears a declaration of translation by
John of Seville.

Roderigo de Mallorca drew up a chiromancy that refers to a small series of author-
ities from whom the theory of lunar humidity that dominates fluids would derive
(Aristotle, Ptolemy, al-Farghani, Isidore of Seville, and so forth). The author concerns
himself with how to classify chiromancy among the sciences. The Ars Chiromantiae
of an anonymous author in Latin seems to be ascribable, like the Eadwine Psalter,
to a clerical environment. The chiromantic text Palmistry, in Old English by John
Metham (ca. 15th century), also has a discursive form.®* Other comparisons have
been made possible using sources of secondary literature, namely Pack’s essay on the
Greek chiromantic text, in which the Greek text is compared with mostly unpublished
Latin chiromantic texts.’

The Greek chiromancy initially provides a concise topographic description of the
hand. It circumscribes the area of the hand under examination, the palm, between the
root of the arm and the hand and the fingers. Then it describes the parts of the palm,
divided into the mount of the thumb, the mount of the hand, and the hollow between the
mounts. Between the palm and the fingers are the mounts of the fingers (see Figure 1).

The mount of the thumb is bounded by the line of time, which starts from the
middle palm (central band of the palm) and ends in the concavity between the mount

63 Craig (1916).
64 Pack (1972a).
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Figure 2. Main lines of the palm: a = line of fate; C = line of life; x = line of time.

of the hand and the mount of the thumb. From the middle of the middle palm an-
other line is born, the line of life, which continues along the concavity of the hand. The
third main line is the so-called line of fate, which extends under the little finger, ring
finger, and middle finger. The place where the lines of time and life join is called the
conjunction (see Figure 2).

Each finger is composed of three phalanges, except for the thumb which has only
two: the upper phalanx, the median phalanx, and the lower phalanx. In this paragraph
of the chiromancy, a sign called the star is introduced, which is not topographically
determinable a priori. Of this it is said only that it indicates a judgment that is not
definitive.

What lies between the line of time and the line of life is called the triangle. The
meanings of this sign are not listed. What lies between the line of life and the line of
fate is called the square. The peculiarities of triangle and square, of the mountains and
of the star are not provided. The meanings of the triangle and the square are not of
secondary importance; in fact, some treatises devote entire paragraphs to these signs
and to the angles of the triangle. The Anglo-Norman Chiromantia parva, for instance,
ascribes several meanings to the triangle and describes several forms of triangles.
Similarly, Paragraphs 8—11 of Pseudo-John of Seville's Chiromantia are dedicated to
the triangle and its angles.*

Similarly to the square, no explanations are dedicated to the triangle in the Latin
manuals that it has been possible to read; it is just mentioned on occasion, as in the
Greek text. In the Greek chiromancy, a sign in the shape of y in the square indicates a
precise correlation with a birth under the influence of the Moon. Of equal importance
to the triangle are the mounts, which in the Greek text are only topographically lo-
cated on the hand. The meanings of the mounts are listed in the Chiromantia of
Pseudo-John of Seville and the Tractatus ciromancie of Roderigo de Mallorca.®”

65 Rapisarda (2005, pp. 112, 114).
66 Pack (1969).
67 Pack (1969); Pack & Hamilton (1971).



THE COSMOS IN YOUR HAND 379

Table 1. Correspondences of the parts of the hand with planets in E and A.

PARTS OF THE HAND PLANETARY DOMAIN IN E PLANETARY DOMAIN IN A
Thumb Venus Venus

Index finger Jupiter Mars

Palm Mars -

Middle finger Saturn Saturn

Ring finger Sun Sun

Little finger Mercury Mercury

A so-called tabular line is a line that cuts the palm in half horizontally, and can be

observed in front of it with the fingers pointing upwards. While no such line is men-
tioned in the Greek chiromancy, the Latin treatises call it linea mediana, linea tabu-
laris, or linea superiore.
The Greek chiromancy goes on by presenting the relationships between the planets
and the parts of the palm, the lines, and the fingers (see Table 1). The Moon exerts
its influence on the concavity between the mountains of the thumb and the hand and
the lines between these mountains, Venus dominates the thumb, Mars the palm and
the waistline, Jupiter the index finger, Saturn the middle, the Sun or Apollo the ring
finger, and Mercury the little finger. The relationships between parts of the palm and
planets are similar to those in Pseudo-Melampus's above-mentioned palmomancy
text.”® The planetary domains of the palmomantic text (A) diverge from those of E
only in the index (in the palmomancy of Mars, in the chiromancy of Jupiter), since in
A no planetary influence is attributed to the palm.

Planetary correspondences are not provided in the Latin texts, while planetary
associations similar to those of the Greek text are present in the Old English manual,
written by John Metham in the 15th century, entitled Palmistry:

And to yche off this fyngyrrys ther ys a planete longyng: Saturne longyth to lengest
fynger with hys hyl; Mercury, to the leche fyngyr with hys hylle; Venus, to the
thombe with hys hylle; Jubyter, to the schewyng fyngyr with [hys] hylle; Mars, the
lytyl fyngyr with hys hylle, and the tabyl Iyne.

And for each of these fingers there is belonging to a planet: to Saturn belongs
the middle with its mountain; to Mercury the ring finger with his mountain; to
Venus the thumb with its mountain; to Jupiter the index with its mountain; to
Mars the little finger with its mountain, and the tabular line.*

The relationships between Saturn and the middle finger, Venus and the thumb, and
Jupiter and the index finger coincide with the Greek text, while the ring finger belongs

68 Costanza (2009, pp. 36-38).
69 Craig (1916, p. 86,11 17-22).
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Figure 3. The planetary domains on the hand.

to Mercury (to the Sun or Apollo in Greek chiromancy), and the little finger (and the
tabular line, absent in Greek) to Mars (to Mercury in Greek chiromancy).

Thanks to a 1972 article by Pack, we learn that other Latin manuals reveal the
planetary relationships. The following passage, quoted from an unpublished Latin
manual (L), reports planetary relations similar to those of the Greek text E (see Table

2):

Saturnus habet medium cum suo monte; Jubiter (sic), indicem cum suo monte;
Mars, triangulum; Sol, auricularem cum suo monte; Venus, pollicem cum suo
monte; Mercurius medicum cum suo monte; Luna mensalem cum quadrangulo et
partes infra basim trianguli possidet.

Saturn has the middle finger with its mountain; Jupiter [has] the index with its
mountain; Mars the triangle; the Sun the little finger with its mountain; Venus,
the thumb with its mountain; Mercury the ring finger with its mountain; the
Moon the mensal line with the square and has the parts inside the base of the
triangle.”

The Moon in E dominates the concavity between the mountains and their lines,
whereas in L it has the mensal line with the square and the parts within the base of the
triangle.

The exposition of planetary relationships is followed by practical directions for
those who intend to examine the hand. The right hand should be examined, and the
greater the number of hands observed, the greater the certainty of the omen. Direct
observation of the object is foundational to chiromancy, just as it is in physiognomics.
Accordingly, the accumulation of data obtained from observations allows the creation
of case studies, which, when grouped by shared or similar elements, can facilitate the
formulation of the omen and possibly confirm its validity. In other words, the more
hands are examined, the higher the possibility of observing recurrent relationships be-

70 Pack (19724, p. 376).
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Table 2. Correspondences of the parts of the hand with planets in E and L.

PARTS OF THE HAND PLANETARY DOMAIN IN E PLANETARY DOMAIN IN L
Thumb Venus Venus

Index finger Jupiter Jupiter

Palm Mars —

Middle finger Saturn Saturn

Ring finger Sun Mercury

Little finger Mercury Sun

tween physical and psychic traits. In explaining this principle, E is very brief, unlike
the Tractatus ciromancie of Roderigo de Mallorca and the anonymous Latin Ars Chiro-
mantiae. Both of the latter explain in detail how the practice benefits from the accu-
mulation of observational data.

The Greek text lists signs and lines on the palm, from which it is possible to
recognize the planetary influence on the individual whose hand is being observed.
The type of characters and the probable fate of the individual are analogous to that
of the planet under which the person in question was born. For example, those born
under the Moon are distinguished by a sign similar to the letter x, present in the
square of the hand; they, born poor, will become rich in middle age, and then return
to the state of youth, analogous to the phases of the new moon, waxing, full, and
waning. According to the same analogical principle, those born under the Sun will be
of good natural disposition and will never lack any of the things of this life. Those
born under Saturn will be harmed by their children. Those born under Mars will
be brave, hardworking, resolute, and perpetually busy. Those born under Mercury
will be thieves and liars, inclined to act covertly, and will have neither quietness nor
stability in life. Those born under Jupiter will be lucky, charlatans, and easily deceived
by women.

In the Latin texts I have been able to consult, there are no similar passages on
planetary relations or subsequently on the signs and characters corresponding to
individuals born under a certain planet; this is peculiar to the Greek text.

The Latin texts only make inferences from the signs of the hand. In Greek
chiromancy, conversely, the predominant approach to the investigation of the hand
is an astrological one; in fact, the inferences based on observation of the lines comes
after those based on the identification of the planetary influence on the relevant
individual. In Greek chiromancy, the influence of astrology is much stronger and
more evident than in the Latin treatises. Practical instructions concerning natural
philosophy, which are useful to the fortune-teller, are absent from the Greek text.
The Tractatus ciromancie of Roderigo de Mallorca states that the moon influences the
liquids of the body and therefore also the hand, and that the fortune-teller should
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know the phases of the moon and accordingly investigate on the most suitable days
for observing the hand.”

Later, the Greek text continues with an explanation of the influence of Venus in
relation to the line of fate and other meanings of this line, and of the relevance of the
lines of life and time in relation to that of fate. It ends with a paragraph on the line of
fate in situations not previously considered.

Unlike most of the examined chiromancies, which mention four main lines, only
three main lines are mentioned in the Greek text, as is also the case in the oldest Latin
chiromantic witnesses.

Unlike in some Latin manuals, E lacks any philosophical frameworks or theoretical
justifications for chiromancy as a discipline. Defining and framing the scientific status
and purposes of the chiromantic discipline is the purpose of the first paragraph of
Pseudo-John of Seville's Chiromantia: chiromancy is an ars, a discipline based on
theory combined with practice, and, above all, the observation and collection of
empirical data. Observation of the signs is followed by their interpretation, from
which it is possible to make inferences about the character and natural inclinations of
the individual; finally there is the omen, whose limits are underlined.”* The beginning
of the anonymous Ars Chiromantiae is devoted to a theoretical justification of chiro-
mancy. Chiromancy is not illicit, as it is a particular form of physiognomy and does
not contradict free will; it does not predict inescapable events, but only sheds light
on the person's inclinations. The possible omen regarding an individual's future is a
consequence of the physical-psychic state highlighted by the reading of the hand.”
Moreover, practical directions for practitioners of chiromancy are absent from the
Greek version. By contrast, the author of Ars Chiromantiae suggests observing the
hand, washing it, rubbing it, and choosing the appropriate season in which to read it.7*

7. The Astrological Chiromancy and Regiomontanus's
Apprenticeship in Greek

From the commentary above, it is now clear why the chiromantical text copied by
Regiomontanus can be described as astrological. Let us recall from our examination
of the manuscript E that the astrological chiromancy copied by Regiomontanus is
part of a group of texts in E, which cover topics on astrology oriented toward prognos-
tication, correspondences with natural and celestial realms, or simple fortune-telling.
However, E does not contain technical texts, such as methods for casting the houses.
Here is the outline of the texts copied by Regiomontanus:

1) fols. 147r-1509r: selection of astrological texts from various authors;”*

71 Pack & Hamilton (1971, Section 1).
72 Pack (1969, Section 1).

73 Pack (1972b, Section 1).

74 Pack (1972b, Section 2).

75 Camerarius (1532, pp. 1-20).
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2) fols. 159r—1751: a text by Hermes Trismegistus;”

3) fol. 175v: another text by Trismegistus on plants and the signs of the zodiac;”’

4) fols. 175v—177v: a text on plants and the planets;”®

5) fols. 177v—192r: astrological texts of various authors, later printed by Camerarius;”
6) fols. 192v—196r: astrological prognostications from the lines of the palm;®

7) fol. 196v: instructions on how to cut marble with iron;®

8) fols. 197r—208r: fortune-telling texts by Astrampsychus the Egyptian.®

According to Zinner, Regiomontanus already had a good grasp of Greek before his
encounter with Bessarion. Commenting on Regiomontanus's own notes in Greek on
manuscript Nuremberg Cent V 15 (ca. 1462, containing works of Archimedes and
Greek astronomy), Zinner writes that “he had learned Greek while in Vienna and
from 1454 on he wrote Greek in an awkward hand. These notes are in a very fluent,
more modern hand and show considerable skill in writing.”®

Regiomontanus's scribal activity in E occured at the same time as he was working
on the renowned Epitome of the Almagest, and he had to strive to improve his knowl-
edge of Greek in order to read its original text.** This is the same age of manuscript
Nuremberg Cent V 15, in which, according to Zinner, Regiomontanus shows fluency
in writing Greek. In light of E, Zinner's claim can be refined. The astrological texts
Regiomontanus copied in E are evidence of his practice of writing in Greek (see
Figure 4). This is confirmed by several Latin annotations in the margins, the slow
ductus he adopted, and the style of his writing habits—compared to professional
Greek scribes or other Latin humanists writing in Greek, such as Angelo Poliziano,
Regiomontanus proved to be a scribe well-versed in Greek writing, but with a strong
Latin bias. For instance, Regiomontanus's rendering of the Greek letter ¢ resembles
the Latin e. Sometimes he draws it with a long horizontal dash that connects with
the next letter. The horizontal indent is typical of other Greek texts penned by Latin
humanists contemporaneous with Regiomontzmus.85

Nevertheless, all of this speaks to Regiomontanus's interest in the astrological-
chiromantical text. Regiomontanus's fame in chiromancy should have been known to
his closer contemporaries; indeed, at least two Latin chiromantical texts were ascribed
to him.*® He had been acquainted with chiromancy since his youth in Vienna:

76 Cumont (1911, pp. 126-174).

77 Boll (1908, p. 232).

78 Boll (1908, pp. 233-236).

79 Camerarius (1532, pp. 21-46).

80 Boll (1908, pp. 236-244,).

81 Boll (1908, p. 244).

82 Hercher (1863).

83 Zinner (1990, p. §8).

84 Rigo (1991, pp. 70-75).

85 Samples in Canart & Eleuteri (1991, pp. 160-162).

86 Craig (1916, pp. xxvi-xxvii). My survey could not identify these texts in modern manuscript catalogues. See also
Burnett (1996, p. 3).
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Figure 4. Specimen of Regiomontanus's Greek handwriting. From MS A4, fol. 192v, University Library
Erlangen-Nirnberg, Germany (CC PDM 1.0).

Regiomontanus's manuscript Vindobonensis 5203 contains a Latin text on astronomy,
astrology, and palmistry.®”

The manuscript E is Regiomontanus's personal copy. He took it with him when
he later settled in Hungary (1467-1471), and then to Nuremberg (1471-1475). It
was listed in the inventory of his estate upon his death. A closer inspection of the
astrological chiromancy in the economy of E will reveal Regiomontanus's access to
Bessarion's manuscripts and his contacts with Byzantine expatriates in Italy.

8. The Astrological Chiromancy and its Network: Regiomontanus
Between Latin and Byzantine Scholars

Philological inquiries shed new light on the diffusion of the astrological-chiroman-
tical text and place Regiomontanus's copy in the middle of a network of Latin
humanists and Byzantine expatriates.®®

The astrological chiromancy copied by Regiomontanus is extant in the following
manuscripts:

E Erlangensis 1227 (89), fols. 192v—196r;

P Parisinus graecus 2506, fols. 188v—190v;*
L Laurentianus graecus 28.13 fols. 17r—19r;%°
J Laurentianus graecus 28.16, fols. 20v—23r;°*

87 Zinner (1990, pp. 43, 204).

88 For this section I draw upon my previous work: Bardi (2017).
89 Omont (1886-1898, Vol. 2, p. 273).

90 Gentile (1994, pp. 88-94).

91 Turyn (1972, pp. 245-248).
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M Marcianus graecus Z 336, fols. 28r—30r;°*
N Ambrosianus N 284 sup., fols. 56r—6or;*?
Q Ambrosianus Q 13 sup., fols. 247r-252v.%*

Compared to other manuscripts containing the astrological-chiromantical text, Re-
giomontanus places the astrological chiromancy as an independent text for the first
time in the transmission process. Regiomontanus's sources for the transcriptions he
undertook in E were two of Bessarion's manuscripts, namely the Marcianus graecus
Z 335 and the manuscript M.”* Both are astrological miscellanies, the latter of which
contains the chiromancy as part of a set of instructions about astronomical tables,
which were popular among Byzantine scholars in the 14th and 15th centuries.*®

Manuscript P reports the text as part of a collection of texts on physiognomics.
It could well be that the chiromancy existed as part of a wider opus of physiognomy
or astrology for prognostications, however it was chiefly perceived as an independent
text in the 15th and 16th centuries.

In all manuscripts the text is anonymous. The oldest copy was transcribed before
the year 1374 CE by Isaac Argyros (1300-1375), a Byzantine scholar active in
astronomy and mathematics.”” It would have been no stretch for him to make astro-
logical predictions, which was a common practice among scholars in 14th-century
Byzantium.®® He could be the author of the horoscope on fol. 1r of manuscript L. As
this casts a horoscope in favor of Emperor Manuel II (who was proclaimed emperor
in 1373), it goes against Manuel II's antagonist, Andronicus IV Palaiologos, and could
explain why Argyros did not mention the latter's name in the manuscript.®®

The manuscript L provides further useful information on the reception of the
astrological chiromancy. Pico della Mirandola (1470-1533), a notable figure in the
scholarly community of the 15th century, borrowed the manuscript in 1493.*°° There
is no evidence to suggest that he consulted the chiromancy properly, but his interest
in astrology and his criticism of astrological practice are well known. Pico is the
author of a treatise against chiromancers printed in Strasbourg in 1507.'°* Therefore,
it is likely that the astrological chiromancy was consulted in view of the composition
of his pamphlet against chiromancers.

L likely stems from the library of Manuel Chrysoloras, a Byzantine scholar invited
to teach the Greek language in Florence by the scholar Coluccio Salutati, which he
did from 1397 to 1400."°* There is no evidence that Chrysoloras took this manuscript

92 Mioni (1985, pp. 77-83).
93 Martini & Bassi (1906, pp. 674-675).
94 Martini & Bassi (1906, pp. 747-751).
95 Rigo (1991, p. 75 n. 173).
96 Tihon (2009, p. 406); Bardi (2018; 2020).
97 Trapp, Walter, & Beyer (1976—1996, Entry 1285, pp. 1—12).
98 Tihon (2006).
99 Pingree (1971, p. 193).
100 Gentile (1994, pp. 88-89).
101 De rerum praenotione. See Pack (1978, pp- 1 27-130).
102 Mercati (1926, pp. 98-99); Pontani (1995, p. 374); Rollo (20023, pp. 92, 95, 101 n. 64); Zorzi (2002, p. 108);
Rollo (2002b, p. 47).
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with him to Italy. Another Byzantine scholar, Demetrios Triboles, may also have
owned this manuscript.’®> The private library of the Medici family acquired the
manuscript from Triboles' collection. In fact, the Byzantine scholar John Laskaris
reports that in 1491, during a trip to Greece to search for manuscripts on behalf
of Lorenzo de' Medici, he found a manuscript with similar content in the library of
Triboles in Arta.'** After its acquisition for the Medici collection, it was borrowed
by Giovanni Pico della Mirandola on October 2, 1493.'°5 It was then discovered
by Zanobi Acciaioli, as reported in his note on fol. 1v: “once of Pietro de' Medici,
found among the book of the Earl John of Mirandola” (“Olim Petri de Medicis,
repertus inter libros Comitis Iohannis Mirandulan;j”). In sum, the oldest witness to
the astrological chiromancy was brought to Italy by either Manuel Chrysoloras or
John Laskaris.

The manuscript | was transcribed by the Byzantine scholar John Abramios and
one of his collaborators. Although not a renowned figure, Abramios was active in
astrology, and may as such have studied and made use of the text.'*

The manuscript N inserts the chiromancy into a selection of rhetorical and philo-
sophical texts copied by the Byzantine scholar Michael Sophianos and the Italian
humanist and collector Gian Vincenzo Pinelli, both active in 16th-century Italy.'*
The scribe of the chiromancy, as yet unrecognized, might have been a collaborator of
theirs, and this may also suggest the interest of prominent Renaissance scholars like
Pinelli in the astrological chiromancy.

9. Final Remarks

The study of Regiomontanus's copy of the Greek astrological-chiromantical text
shows that, during the 1460s, his astrological and chiromantical interests were linked
to his study of Greek and his membership of Bessarion's entourage, in close contact
with Byzantine expatriates such as Bessarion himself, Andronicus Callistus, and
Cosmas Ieromonacus Trapezountius. With them, he could produce a collection of
astrological and divinatory materials, such as the manuscript E, while having access
to texts on philosophy, astronomy, and poetry in the Greek tradition (for example,
Plato, Proclus, and Hesiod in E).

The relevance of Regiomontanus's transcription of the chiromancy (and the
astrological texts in E) is twofold. First, it is evidence that Regiomontanus's access
to Bessarion's manuscripts provided him content that is not strictly mathematical or
astronomical. Second, it enriches our knowledge of Regiomontanus's apprenticeship
in Greek, as it shows the traits of a hand well-versed in Latin that could also write

103 Trapp, Walter, & Beyer (1976-1996, Entry 29298).
104 Trapp, Walter, & Beyer (1976—1996, Entry 14536).
105 Gentile (1994, pp. 88-89).

106 Pingree (1971).

107 Meschini (1981); Grendler (1981).
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fairly fluently in Greek, but one that was less skilled than other Latin humanists, such
as Angelo Poliziano.

The fact that astrological interests were part of his process of learning Greek
during his Italian years is consistent with Regiomontanus's declarations in praise of
astrology in his 1464 inaugural lecture. Our brief survey of the manuscripts shows that
Regiomontanus's selection of texts has no parallel in the astrological tradition and is
the outcome of his own personal choice. As he was not a native speaker of Greek,
Regiomontanus's transcription process must have been motivated by his interest in
astrological topics, even more so because the Greek chiromancy is full of technical
terms that are not attested in common astrological literature.’*® Regiomontanus
might have been advised to read the chiromancy by the Byzantine scribes with whom
he was in contact, or by some humanists associated with Bessarion's circle. Although
there is no evidence that Regiomontanus used the astrological-chiromantical text for
his predictions, this note has shed new light on some of the astrological sources from
which he could have benefited by being in close contact with Byzantine expatriates
in Italy in the 1460s. Closer inspections of Bessarion's and Regiomontanus's manu-
scripts will further enrich our knowledge in this area and will afford a deeper and fuller
assessment of Regiomontanus's astrological interests and activities.
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Appendix: The Greek text from manuscript E'*°

IpoyvwoTikov 4md T@V £V Tf) TANAUY YPAUPEDY

[‘Opot]

Awopilery xph) kal KaAelv TO A0 TOV YPAUUDY UEPOG TV TIPOG TH KAPTH péXpt TV
daktoAwy SAwv dkpdxepa, kalobot § ol mAeioTol TodTO Kai mAAduny: TO 8¢ petd
Thg ypappas e00dg pépog pifa Ppayiovog kai xeipdg Aéyetar, T@v 8¢ pera Ty pilav
DYNAOTépwY pep@v Tig TANAUNG, TO PV TTPOG TY peydAw SaktOAw oTiifog dvtixetpog
ovopdletal, T0 8¢ kdtw pépog oTiiBog Tig Xepds, TO B¢ petald TovTwWV dmoKONOV,°
dmov ypappai twveg eiwbaowy elvat, petaothBov dpiletar 8¢ 10 otijbog Tod peydlov
daktoAov ypappf) T Anyovon uév émi 10 petacthOov, dpxouévy 8¢ dmd Tod peTd TO
Bévap, fitig ovopdletar ypovikh: o 8¢ petd 1O Bévap 6 TOTOG £0Tiv O 4md TOD TEAOVG
ToD Ayavod péxpt thg Pilng Tod avtiyelpog: amd 8¢ TobTov PETOL Ypapun Tig dpxopévn

108 Pack (1972a).

109 Added text portions are within square brackets [], and variant readings are in footnotes. Additions and variants
are based on other manuscripts. For further details, see Bardi (2017).

110 dméKkoAov om. E.
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Kal éml mAeloTov TG xpovikiig EpamTopévy, katd Ty pilav S avtiig §¢ dmolvOeloa
pépetar S Tod koilov THg Xepds, abtn mpooayopevetar {wnedpog: TO S& petakd
TavTHG TE Kal TG XPOViki)g kalettat Tpiywvov: T@v 8¢ S0 TovTWV Ypapudv Tig Te
Xpovikfs kai Tig {wnedpov T pépn éketva kab’ & mpoodmrovrar AAMAAwY kal Evodvtat
ovvagr] kaAeioBw: TadTtny 8¢ TV cuvaeny 6T¢ pév oddapdg 0Tl CLVIOETY TV Ypapp®y
am’ GAMAwY dpeoTtnrLL@Y, O0TEM'! 8¢ dmd Tod Oévapog avtod péypt Tod koidov THg
XELpOg TOANGKIg Dmokatafaivovoa: dvayyaiav 8& Aéyopey ypappny Ty dToKA@TAvV ToDg
Tpelg daxtodovg, Kpovov Aéyw kai "HAwov kat ‘Eppijv, St 10 amo Ti¢ émkhdoews T@v
SaxtoAwv Quokdg dvatetvr@odar 1o 8¢ petadd Tavg kal Tig {wnedpov TeTpdyovov
ovopalopev othOn 8¢ Saktilwv dvopalopev Ta mapakeipeva pépn T@V ThG XeLpdS
DY@V 10 8¢ otijfog adtiig T xelpos OpileTar Taig pilaig Tod Ppayiovog Taig Hmd
Tfj XPOVIK{} Ypappfi doketpévalg kai Tf dvaykaiq, Tpooeikds koia (koia yap Aéyetal
Xepdg S TO pikp@s Tapwyk@odar): Tpi@v 8¢ Svtwy év Toig Saktvlolg adayyiwy
gotal TO pév émmepukog Tij Xetpl kal Stopiov v xeipa SaktvAdmovs A PrlodaxTvdog:
10 3¢ devTepov pecodaktvdog TO 8¢ TpiTov, dmep EoTiv dVVXOPOPOV, dKpodakTUAOV
7 petévoyov: O 8¢ dvtixelp daktvAdmoda kai TOV pecoddakTvdov Exel udvov: dotip 8¢
Aéyetal, émov onpeiov TQ v oTolyElw TAPATAY OOV 0TI YiveTal 8¢ dmov dv Tv)OL, 0DK
AQWPIOUEVWG.

‘O pév odv Tijg XelpOg§ Katadeopog TotodTOG Tig £0TLY, WG £V CVVTOUW Pdval, Kal T TV
YPARU@DY T@Y £V a¥T]) dvopata Tabta: £mi 8¢ T0 Ppalely TodG TOTOVS TOV AOTEPWY Kal TAG
Svvapers adt@v iwpev: ZeAfvng 10 petaotiBlov kai ai ypappai- Agpoditng 6 dvtiyetp 1o
3¢ petabévap xai i {wneopog Apewe: 6 8¢ Aiyavog kai 6 Tp@TOog Aeydpevos dkTvdog ToD
A6 Kpdvov 8¢ 6 péoog: HAiov 8¢ /| AnéXhwvog 6 apdapecog: 6 8¢ pikpog Eppod.
"EmoxénteoBar pév obv xpi| tag ypappdas T defidg xetpos, xpr 8¢ kai moAAdg opav
Xeipag Tov omovdaiov, évtedbev yap 1) meipa TG Tpopproews mpoPaivor v émi TO
aopahés.

Oi tfg oehviakfg yevéoews petetnxoteg E50vaty &v T@ TeTpaywvyw TAg XELPOG aNeiov
TapanAfolov T@ x ototxeiw: év Tf TPty 00V flAkig 6 TolodTog TMEVNG oTal, v T
péoy) 8¢ edvmoprioel map’ éAmida, Wote éxmATTecDalL Todg dpDVTAG, TAAY TE €l TO ADTO
avalboet, eig & Av év Tff mpwty NAikig: dpola yap T@ doTépl ToOTW melgeTal Kai 0dTOg
av§opevos Te kal katd THY TOXNY Ajywy.

Oi 8¢ tfjg tod Hiov yevéoews petednyotes €ovory ypappdg Aemtdag ém Tod
SaxtodémoSog avtod oiovel apvyds £covrar 8¢ oi TOLODTOL EDQUEIG, UIUNTAL TAVTOS
€pyov, & ovk Euabov Ttabta TpdTTOVTEG, OVSETOTE 8¢ Aeiyel Toig TOLOUTOG 0DOEV
T@V €v T¢ PBiw TovTE Kai oi pev wavv ovvhBeig kal @idot avroig kal oi map’ avTolg
Aertovpyodvreg dyapiotodowy, oi 8¢ Toppw Tpoo@iAéaTarTol yivovrat.

Oi 8¢ tiig Tod Kpdvov yevéoews petethnyoteg éoovrar ayaboi dvdpeg Te kal yovaikeg,
Kool @flotg, amhol Te kal T& dplota ocvpPovdevovres, Papeic T Savoiq, od Tayd
OULVIEVTEG, EDXEP@G TOTEDOVTEG TOIG Tpaypaot, PAdmwrovtal 8¢ oi TolobTol pddiota OO
1@V i8lwy Tékvewy, Yipag 88 Mmapdv Eovot.

THc Apewg 8¢ €1 Tig Eotar yevéoews, £av pev éxy Tag 3o ypappdg tavtag ovvelevypévag,
™V Te Xpovikiy kai v {wnedpov, Sodlog pév v élevbepwdioetar, \evOepog

111 mot¢ E.
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8¢ kAnpovopiag dmohfyetar éav 8¢ amelevypévag éxn tavtag kal pndepiav Aemwtiv
éxTpéxovoav Kai mapekkAivovoav, Sodhog pév dv oddémote ElevOepwOiioetal, élevBepog
Ot &vdeng fotar Eoovtar 8¢ of Towobrol Gvdpelot émimovor, dokvor, S TaAvTOg
kakomabodvreg: Eveka 8¢ épnuépov Tpo@i|g TodToLg 0bTe AeiVel 0DTe TEPLOTEDTEL
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¢mbétar, Yebdotar oi towobrtol 008E otdow év Plw A Oepédov Eovoy odémote,
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avTois Kakmv épydletat.

[ITepi thg dvaykaiag]
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NofoBar yuvaik@v, dmd Tobtwv edepyetnOijvar &av 8¢ 1 avt ypappd €wg ToD
uecoSaktilov otnpily kai pi) depPaivy TodTov, EEet putv TOVSE TOV doTépa dpwydv, odk
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EykekMpéVNY, e0KATAPPOVNTOG £0Tal TIPOG TTAVTWY kal T@V éAayiotwy, émPovAevdpevdg
Te Kai aSkovpevog: 6 8¢ TV avTHV TAOTNY Ypapuryv émtetapévny éxwv 6pONy kai uf
gxovoav 6ovg peydhovg amd Tig pilng Svokddws PAaproetat vnd avtiSikov.

[Tepi i {wnodpov]
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vroonpaivovoay poviy mo ot eig péoov tov Tod ‘Eppod Saxtvdov, GAryoxpoviovg Sndotl.
"Eav 8¢ tig pr éxn v {wneopov tedeiav, aigvidiw ponf) mAnyeig dmoletrat dvaiodftwg.
"Eav 8¢ 116 eig péony v yaotépa tig {wneopov &1 kOKAOY TapamAfotov @ 0 oTolyElw,
éav pgv ebypappov 1 kai ebpvBuov, 6 Tolobtog kvdvvedoag vmd Onpiwy drodeichat
owBnoetat, £av 8¢ dppuBpog, Tpopavds 1o Onpiwy drodeital.

"Eav 8¢ a0 tijg {wneodpov vevon Tig ypappr| éxi Tov Tod Atdg Sdktvdoy kai otnpily eig
TOV Saktuhémoda avTod, TEpl THY TP TNY HAkiay oThoeTal Ta émevnveypéva adT@ ATo
Sixkat fj Seopa | Bdvartog: éav 8¢ eig Tov T0d Kpdvov, mepl péonv fdwciav- av 8¢ eig Tov
o0 ‘Eppod /| ‘HAiov, év yfipa.

Bav éml 19 téler 1Hg Lwn@dpov Svo ypappal dowv 8¢ éfexopevai te AAMPAwY #
napakeipevat, Tpwbioetat 6 Tolodtog o8 pw.

"Eav tig v {wnedpov éxn Sieomacpévny eig T kdtw pépn, eig Eoxatnv el kal dyeiav
Kai Tpaypatwy edSatpoviav.

"Eav év i} 8e£1d xetpt a0 Tiig {wneopov ypapuv edpng ¢l v xpovikiv pépovoav kai
Tabty ovvamtetal | kai Statpf) adTAY, TpwbroeTat fj kivduvedael Tpwbijvat.
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"Eav 1) {wngopog ypapur vmd mayiwy ypappdv Swapitat, oat &v dowv ai Statpodoat
Y ToladTnVy Ypappny, tocadtal cwpatikal qobéveiar tov totodtov BAiyovawy: ai &
EMkcoerleig odoar andiav # voorjpata Snlodor TovTwy 8¢ ai piv mepi Td dve pépn
Ywopevar kal Statpodoat TadTny Tepl KePalny kal TpdxnAov SnAodot Td voorjpata, ai 8¢
mepl T péoa, Tepl Odpaka kai yaotépa | varta f ioxia- ai 8¢ mepl Ta kdTw TOVTWY, TIEPL
T yoévata f) Todg w6dag.

"Eav 1} {on@opog xwpig Ehattdpatog fj kal Tavtog oivovg dmodehvpévy i) té Tiva €xy To
pnv €v £avtf), 00T’ évoonoev 6 ToloDToG 0UTE VOOT|OEL

"Eav #) {wneodpog ¢t 1@ téler Siakdaiovoa vmdpxy, xwlelav onpaivel. Zkénnoov obv
TV 10D Ywhod xelpa kal TAvTwg ebprioelg Exovra TovTi TO ofjpetov: i 8¢ pn memrpwral,
mpwdroetat Tov moda.

‘Eav 1) {wneopog 1) peilwv tod Séovrog kal émxddrar dOnapyf Te kKAadapd olov ipdg,
ioxtako0g onpaivel EoecBal.

"Eav 1} {wneopog by ) kai e00eia kai kdtw vevy, pf) 8¢ okappr| Tis fj, TotovTol paivovt’
av 87 kai oi TpdmoL Tod avBpwmov- éav §¢ Elkoeldi)g kal pelavoeldiic 1, padAoi Te kai
oKkatol kai kakdTpoToL.

"Eav 1) {wneodpog ént tov Bpaxiova vedy, obrog otat pldpyvpog, dAAotpiwy émbopdv,
aioxpokepdng.

"Edv T1g dotépa éxn petadd tig {wnopov kai tig dvaykaiag, Eotal Sikatog kai edoefrg.
Eav Tig Sieotdoag éxn an’ MWy Ty Te {wngopov kai Ty Xpovikiv kal pundepia
avt@v petafd ovvléovoa adtag, Eotar O TowodTog dmavBpwrnog, dvaidrg, Vevotng,
AmpoKoTOg, ATOCTEPNTHG, OKVNPIG, KoDPOG.

Eav 8¢ Sieotdoag ptv &xn tag ypappds, petafd 8¢ avt@v olov okvtdhiov, pndeptdg
aVT@V EQATTTOUEVOY, GAAY kKB’ EavTod dmodelvpévoy, oivopAvE Eotat kal kamAodHTns.
‘Eav 8¢ amo 10D Oévapog Tiig Xelpog €k TV dvwdev pep@v ovvamtwvrat ai ypappai
aMag | te Lwongopog Aéyw kal 1) xpovikh, €\evepog pév v edtuxfoer Kai
aveniinmrov Biov Sidker, Sodlog 8¢ dv Elevbepwbrjoetal kal tavtov Elevbepwoer kal
Oattov 8¢, £av émi OV 10D Atdg SdkTvdov TNV cvvaeny Towwvtal, Ppadiov 8¢, tav ém
10V 100 Kpdvov (kdroxos yap 6 dotip). Eav 8¢ i) ovvdntwvrar dXMAaig ai eipnuévat
ypappai, GAN" dmodeinwot TOV ysrail‘) adT@v ToTOV Kabapdv, Ta évavtia €oTal Tepl TOV
TolodTOV, JoDAog eV Yap v, 008émote EAevBepwbrioeTal, EAevBepog 8¢ éveng Eotat.
‘Eav 8¢ domep Siktvov ypappdas Exwot Aemtdag épantopévag adT@v Kai TeptkAelodoag
avtdg, £el &l o Pedtiova Plov &k xeipovog émi télovg 8¢ g Lwijg edTuxroer &l pn Tig
amo tod Ppaxiovog eicTpéxovoa ypauur TapdmTorto avt@v, SnAol yap Taxeiav duenjy,
oikéty pev éhevdepiav, mévnti 8¢ ThodToV, TAovaiw 8¢ # facihel ebToyiav: éxdotw yap TO
onpatvopevoy dmépusya otal.

"Eqv T1g &xn v {wn@opov oiovei oivikt tapaminoiav, 00tog peydAwg e0TVXHOEL

"Edv T1g mpodg Tolg kdTw pépeot Tig wnedpov kal Tig xpovikiig éxn mhayiav ypappny,
ayaBag EAidag mpoodeyéodw.

"Eav 1} {wneopog eig 10 dvw pépog émkappdeioa Tig dvaykaiag dymrat, peyddnv {nuiay
goecBal onpaivel.

"Edv 16 €1 Tag SYo ypappds, THY T Xpovikiy kal Ty dvaykaiav, AAARAaLg covamTodoag
kal ovvdeoboag Svrep Tpdmov ¥ {wnedpog kal 1| xpovikh, THY ocvvaehny éml TQ
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péow Bévapt amotelovoag, Tig pévrol {wnedpov Eotepnpévar dot, owdfpw aipviSiy
TipnOfoetal aigpvidiwg A évleia Tpogiig dAetTal.

[Mepi iig xpovixiis ypapyi]

"Edv Tig 4md Tiig xpovikis ypaupuis e00siav éxn ypapuudv wpoatodoay éxi tov Tod ‘Eppod
daxtodov kai oiovel amodedvpévny, kvdvvedoet f o8 pw TpwdfoeTa.

Edv 115 petald tijg xpovikiic kal Tig {wn@dpov mpog Toig KaTw pépeoty avt@v TOEW
éowcviay £xn ypappuny kai tovTo £y €mi Tov Ppaxiova pémov, 6 Exwv adTod TVPAOG EoTal.
"Eav tag 0o ypappds, Ty te xpovikiy kai Ty {wneopov, Siakémry Tig dAAN ypaup)
kvpTi) dpoia T6¢w, TO 8t érepov pépog TV Ppaxiova, 6 Exwv adTd TNpwboETAL THV
dpaoty.

Eav év 1} de§id xewpl 4md Thg xpovikiic ypaupds e0pedf) ypaupd @épovoa émi THv
Cwngopov kai TadTy ovvepdamtnTal f kal Staupf adThy, Tpwbioetal 6 Exwv f kivdvvedoet
Tpwbijvat.

Eav amo Tijg xpovikiic éml v {wnedpov kAddot vevovreg edpebdot, {nuiav § SodAov
goecBau Emonpaivovowy.

"Eav 1] xpovik) katd Ty ke@av émi v {wneopov | katd péoov''* vedy, duepmtov Piov
Kai dxépatov Buoaetat 6 TolodTog.

‘Eav 8¢ Tu pn émi tadtg TS Ypapuis, Aéyw 81 Tig xpovikig, fj Stakekpiuévov ék T@V €v
0 Lwoneopw eipnuévwy kowdg Tept §Ho Ypapp®y HeTaépwy Tekpaipov.

[[epi tiig dvaykaiag ypapyfis]

Eav Tig &xn v avaykaiav ypappdv fAémovoay éni v {wnedpov, obrog eig péylotov
@oPov kai kivduvov el Bavdtov, 0vdEv 8¢ meloeTal kakov.

"Edv Tig &xn v dvaykaiav ypappny éykAivovaav katd thHv kepahiv émi tov Tod Kpovov
daxtvdov, 008émote avTov Aeiovot Sikat kai andiat.

Eav 1} dvaykaioa ypapun olov khddovg £xy, xapievrag, @rlokdAovg, pabnupatikode,
e0édmdag, dyabodg cvpBodrovg dmapyety Snot.

Eav Tig &xn v avaykaiav ypappry opOfv kal pn dmepopilovoav 1o tod Kpdvov
daktvdov, wg dpvig TOV £@ruepov Puwoetal Piov petd komov kai pudxbov kai obte
Aeiyovowy adTov T dvaykaia obte TepLoTEHTOVTLY.

Edv Tig &xn v dvaykaiav ypappiy katd ta dve pépn eig 05 Ayovoav, éhattwoet 6
Totodrog TV odoiav. Eav 8¢ ék t@v katwlev pepdv f) mAateia kai edpeia Kai AoPaADS
PePnxuta, avariyerat ta Edattwdévra kal dnokataoTroEL

‘Eav 1) avaykaia ypappur émotpépntat kal émvedy éni tov Th A@poditng ddxktuvlov,
TApd YOVak@Vy f St yovauk@v képpa dnoioetat, £9° @ yaprioetal peydAwg.

"Edv t1 dotépa éxn petatd tig dvaykaiag kai tig (wnedpov, Eotat Sikatog kai evoepr.
‘Eav 1] avaykaia ypapun éni tov tod Kpdvov Sdxtvdov émotpépntal, v7o T@V oikelwv
obtog PAapriceTa.

‘Eav «AdSot Tvég Tig dvaykaiag ypappis émi Tov Tod Atdg dakTvAov EKTpéYwoLy,
évtipovg wolodorv.

Eav Tig v avaykaiav ypapuniy avateivovoav &m émi tov Tod Aldg ddktvdov f)
gykekApévNy DT adTov, fv pev odv opOny £xn, kpeittwy 1) Yéveols éotal TovTov, AV
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3¢ éyxexhipévny, kai odTwg kaly, oi yap €xovteg TodTo £00VTal eDTUYELS, duépiuvol,
apedeic, St T dyadd dxdmwg {DVTeS, EDXEPDG ATATDOUEVOL DTO YVUVAIKDV.
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