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Israel - between history and the present
The unseen enemy
The world in which we live has taken a difficult turn to anticipate. Globalization has subsided in the desire for expansion and the struggle for the accumulation of resources. The middle and lower social classes are angry and frustrated. The new communities of disatisfied people revolted against the system.

The anti-system movement of today is a revolution of disatisfied people. The system is one abstract term that denotes a privileged group of people with increased power over a majority group of people. The system is an alliance to get hold of as many resources as possible.

If in the earlier epochs we knew who was the "enemy" of societies, patricians, boyars, communists, fascists, oligarchs, people of the system, at present we do not really know who the enemy is. The economic crisis has produced much dissatisfaction over the current order. After this crisis, the acceleration of the expansion process of Islam began. A process blocked thanks to the normalization of relations in the last decades of the 20th century.

The great Syrian poet Adonis said that the current Islam is the symbol of the decline of classical Arabian civilization. The antagonism between Arabian and Jewish civilization has been used as a weapon for obscure political and material interests.

While we are talking now, Islamists betray their own belief; Islam is a religion of peace. Their violence increases exponentially due to the counter-globalization movement. Globalization levels all existing tensions. Movements that promote the cessation of globalization support the growth of nationalism and wills of ethnic affirmation. The counter-globalization movement will aggravate the tensions in the international society and will cause conflicts and we do not know about their consequences.

The role of Israel in the Middle East is to exacerbate all these tensions through the cultural and civilization model. The development of Israel, seen by everybody as a miracle, is a hope that has long been born and has become reality. Israel was not an aggressive state; the political and moral values of the Israeli politicians were always for peaceful coexistence. Israeli Nationalists do not want the expansion of conflicts or aggravation of civilization tensions, the nationalists want to strengthen the image of Israel in the area.

The unseen enemy nowadays is dissatisfaction. Accumulating dissatisfaction produces latencies that can be destructive. The economic crisis, Islamism, geopolitical expansion all have as their sole cause and origin THE DISSATISFACTION.

The civilization conflict set forth by Samuel P. Huntington is a reality that the world we live in does not want to recognize it. Dissatisfaction will emphasize and radicalize these tensions. The unseen enemy of mankind must be seen, accepted, and fought so as not to destroy the world governed by democratic and moral values that we have created, an imperfect world but better than other possible worlds.
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Parchment from The Qumran Cave - Dead Sea - which contains the name Jerusalem
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Why Jerusalem?

Jerusalem can exist without Israel but Israel can not exist without Jerusalem.

Some people are assigned to History in order to change it. One of these people is Donald Trump, President of the United States of America. In a world where xenophobia and anti-Semitism grow without being spotted by humans, this political person has claimed a historical truth for thousands of years - Jerusalem the capital of Israel -Yerushalayim.

A famous song teaches us about the Golden Jerusalem, Yerushalayim Shel Zahav; a city where history and culture have met together and have achieved great things together. All great empires dreamed about this city; but it is a city that belonged just to one people, the Jewish people. The pride of being contemporaneous with such an event can not be described in words.

I confess that one of my great joys in 2016 was the election of Donald Trump as President of the United States of America. As a historian, geopolitician and person who reflect on historical events, I have felt that this man will change history, especially the history of Israel; an act of historical courage that states a truth for thousands of years; Jerusalem the capital of the state of Israel.

I have visited Jerusalem with the hope that this will happen by the decision of people brought by history to build it. I felt the pride of seeing Jerusalem, the capital of Israel; the Holy Land deserves a city like Jerusalem, a city full of history, culture and poetry.

Tel Aviv is a beautiful, eclectic city with a splendid promenade but Jerusalem is the center of Israeli history and one of the world's temples. My first steps through Jerusalem represented a living at every moment of history; time passed by me, and I felt how I was reborn inside this city.

Jerusalem is a city that fascinates all the world's cultures. The meeting with Jerusalem caused me a great emotion, a mystical one. History breathes in every corner of this unique city on this earth. These are the words that come to my mind about this city; a town with a millennial history, a city where the Lord's Son himself lived.

Wonders also happen in Jerusalem. I firmly believe that the signs sent by God in a short visit will be useful to me for the coming years. By the power of God, everyone can come and pray quietly at Jerusalem.

The conflict that mills Israel is the endless hatred of Muslims against the Jews, a hate that you notice step by step through gestures, mimics and reaction. Whoever does not come to Israel, does not live in this place and does not talk to people, can not understand the cultural dimension of the conflict. To comment without having any idea is a feature in a so called modern world.

The capital of Israel for thousands of years is Jerusalem. I am proud that Romania has recognized this age-old thing. The relationship between Romania and Israel is one that can not be explained in a few words, it is a unique relationship; two peoples with a shattering history linked by faith that the blue sky is above us and that the clouds on it disappear in the darkness of time. God took great care of both peoples.

I feel this magnificent city as a temple of the world where the people come and look forward to a better future. Jerusalem is the only residence of the State of Israel; I say that with all the admiration for the other beautiful cities of Israel, Tel Aviv, Haifa, Rishon Le Zion, Ashdod, Rehovot, Bat Yam, Beer Sheva.

The capital of Eretz Israel is the wonderful Jerusalem, the hopeful city of mankind.
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Elie Wiesel – or about imposible
Eliezer Wiesel is not living any longer...the man, for whom the fight for tolerance was everything in this life, died. As a teenager he passed through a terrible tragedy, the Holocaust; Wiesel taught us that man can become the biggest enemy of the other men. 
Lev Tolstoi said that we have to learn from the animals’ behaviour. People can hurt hopelessly their human beings. Hannah Arendt said that the 20th century was an absurd one. I say that it was a century of passions that became lethal weapons for peoples and countries.  The 20th century was a century of little political vanities. Only this kind of behaviour can produce such a hecatomb, an uncounted and illogical ambition. 
Elie Wiesel was born in Sighet in 1928, on the 30th of September and he died in 2016, on the 2nd of July.  This man lived in two centuries that much as the others in three centuries. He got through all major events of the planet; the Great War, the Holocaust, Cold War, globalization increasing, Renaissance and fundamentalisms collision ans also Europe invasion. When I speak about invasion I’m thinking of the immigrants who, because of the awful situation in their country, ran to Europe. Europe welcame them but they proved that they didn’t want a full integration, peace and tolerance. 
Elie Wiesel fought for the promotion of peace and tolerance in the world, so that such historical misfortunes would never happen again. Hate must disappear from the peoples. Elie Wiesel said that at night we do not have to sleep well if other people suffer. Unfortunately, injustice is at the highest level in this world driven by petty and mean interests.




Not transmitting an experience means to betray it, Elie Wiesel teaches. He passed his experience through books, interviews, and also through the model of his own life. The museum created in memory of the Holocaust will be a milestone in the history of Romania, the country of Elie Wiesel.



Elie Wiesel's life was an apology for the impossible. He had an adolescence that was violently stopped, followed by painful memories over which the indifference of those around him lay. Elie Wiesel lived and told about impossible, peace, love and tolerance among people.

His memory to be eternal like the tragedies of history!

[image: image6.jpg]



[image: image7.jpg]



Reflections on Donald Trump, elected President of the United States of America
Donald Trump's election was a huge surprise for the world. I confess I was not surprised. The dissatisfaction of the American people came to light. There was talk of creating a spiral of silence; the people did not say to the one who asked him about the vote, but he was silent. Thus the opinion polls were distorted by the hidden thought of the people.

Donald Trump is the American dream. His way of life is a dream that many Americans have, expressing it freely. His desire to become president was triggered by dissatisfaction with the hesitant role of the United States of America on the world stage. Trump's dissatisfaction was triggered by the debt-stricken and difficult economy made by all financial failures. The United States economy is blogged due to the number of taxes but also to the immigration pressure.

Benjamin Netanyahu highlighted Donald Trump's approching to Israel. With Trump in the supreme position, the United States will reassure Israel as a partner and trustworthy ally. The American foreign policy needs to be firmer in Syria and in the Islamic State. A firm positioning will force the other Middle East countries to reconsider their position on the Islamic phenomenon. The same position will strengthen Israel's role in the area and cut Israel's orientation in the coming period.

President Donald Trump is an opponent of violent forms of affirmation of political ideas. The United States will be a strong opponent of the geopolitical excesses. The propaganda that made Trump a future president without geopolitical discernment was detrimental to the image of the United States of America.

Israel and the United States are along a difficult road, a road of cooperation, peace and tolerance. Islamism, terrorist threats, the dangers of destroying the geopolitical balance are fundamental issues that both friendly states address with balance and discernment.

In the history of the United States of America, the Republicans were the tougher, more intrusive party. Predisposed to dialogue as democrats, Republicans are firmer about foreign policy.
My opinion is that Donald Trump will be a balanced president. Trump is a man who knows very well the economic mechanisms that govern this world, a man who knows how to negotiate and settle conflicts. Also, Donald Trump will be a real support for a geopolitical normalization in the Middle East; the United States will no longer allow geopolitical slippages.

Over the next few years, Israel and the United States will have the same close relationship, the difference will be that now, because of Donald Trump, the Middle East is more prone to change, which does not necessarily mean the destruction of the balance or the challenge of conflict. No state that leads by democratic values wants to trigger tensions that lead to conflicts with an uncertain outcome.

[image: image8.jpg]



[image: image9.jpg]


[image: image10.jpg]



Homo compassionis-reflections about Shoah

Suffering leaves deep traces, which you can hardly hide. The quenching of hope is an abisal thing in a man's life. But what happens when daily hope is thrown and buried, when hope is crushed by an infernal machinery.

I read tomas about Shoah, about that stake where people were burned just because they were born. Greek tragedies did not have the force of drama description compared to the memoirs of the Shoah survivors. 
Fears, fright, inability to save yourself, psychological and physical torture are what the Jews felt in the camp daily, condemned for their right to exist. In the history of the world, such an event has never happened. Millions of people were killed just because they existed and because they hoped.

Torturers are not equal in the history of mankind; the administrators of the Nazi camps are the supreme tormentors of mankind. And those in the gulags, those in the communist prisons were ferocious, but those in the Nazi camps were not humans, not even monsters - they were a race not previously seen in history.

Compassionis can be translates as suffering in the community. The man of a suffering community, this is the Holocaust man or homo compassionis. A man for whom normality is suffering and pain, a man for whom frost, hunger and grief represent a way of life. And yet this man has survived and defeated history; it has become a living and lived history for others.

Yad Vashem is a museum of suffering and pain, perhaps the most oppressive building in the world, located in the unrivalled Jerusalem. The walls are full of stories about life and death, about night and day, about people and torturers.

I have read, seen, heard stories about the Shoah, but true history is the life of that man of the suffering community. He lived and suffered with other prople some things that are hard to imagine even for people with great creativity. In Shoah the evil became trivial, as Arendt said, evil became normal and even frequent.

Primo Levi called the Holocaust survivors ‘the wise men of the pain’. These people, regardless of age, became wisdom through pain and tragedy that the great old playwrights would have wanted to express but it is impossible to express in words ...

Evil is a normality and it becomes a banality when it is perpetuated. In the case of the Shoah, evil has become a habit, an acceptance of everyday life, and good has become inconceivable; a unique reversal of things in the history of mankind. Oliver Lustig said in his famous "What's the point of talking about the Holocaust?" that Lustig is right and there is no sense to study evil in its pure and untouchable form, evil as the essence of life.
We must live with the reality that the Shoah has given birth to new people, we must learn from them what evil means and not repeat it. It is desirable for all people to hear and understand what this great tragedy. The trauma of those people can not be forgotten as any page of the history of the world, they must be remembered frequently so that they can not be repeated.

Personally, I think that ignoring such events can cause us more harm than the whole event itself, there is the risk of repeating itself in other forms. Therefore evil must not be banalized or normalized; it must be presented as it is, Evil. Therefore, steps must be taken to avoid such absurd slippages of history.

Memorials, books, movies, brochures, audio stories, poems and many others are all necessary for the world to understand what the Shoah was. Homo compassionis does not have to appear on this Earth, it must be seen as what history has produced and what must be avoided. Every holocaust, genocide, etnocid produce suffering and homo compassionis reappears in the history of the world. A dictum teaches us that we have to learn from the past, I say we have to live the past to keep ourselves from a possible dangerous future.
The Shoah is a past that does not need to be repeated; who has the reluctance to remember this past, I invite him to see Yad Vashem and to understand that his family or perhaps he himself could have gone through such a hell.

Yad Vashem - Ieusalim
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Israel - some geopolitical landmarks
Geopolitics is a science that is difficult to grasp in various analyzes even in books. To understand the geopolitics of a state, you must have an overview of the history and geography of that state. Israel is a state full of complexities characterized by the dynamics of internal socio-political phenomena.

A first geopolitical landmark is the settlement of the state. The Israeli state is a bridge between two major cultures, the European and the Asian. In this bridge an element that influences is also the Arabian culture.

A second geopolitical landmark is the state's development. The State of Israel is a real economic miracle, obtained with great difficulty and with a special ingenuity.

A third geopolitical landmark is that the state of Israel is an eclectic state, a place where Jewish and Arabian culture intercepts, a fertile place for the creation of large-scale works.

A fourth geopolitical landmark is the powerful army of the state of Israel, meaning its strong operational capacity, a capacity of 6 hours at the time of triggering an alert.

A fifth geopolitical landmark is the intellectual capacity of its people, a young and dynamic people pursuing the state development.

We observe how the five geopolitical landmarks, as a pentade, fulfill the definition of the Israeli state, a young, dynamic, and continually evolving state. Recognition of Jerusalem as a capital is a future geopolitical and geostrategic landmark of great importance, one that will be analyzed by future historians and geopoliticians.

The strategic partner of Israel is the United States of America, the only superpower of the world, a state whose hegemony lasts over four decades. The alliance of the two states is a real one, based on common cultural and social elements.

Israel's geopolitics is an analysis about the power of a state to succeed in a totally hostile environment, a state whose main purpose is the social and economic development.

Eretz Israel is a successful story of modern geopolitics.
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A view of today’s world 
We live moments which are hard to believe for the most pessimistic of us. The scale of violence and the increasing tensions among nations worry us. The civilization conflict has already turned into a civilization cleavage.

The tragedy of the world in which we live is that there are no connecting points. There is no common denominator, that one is tolerance. Elie Wiesel's death is a symbol of extinction of tolerance patterns. At present, opinion leaders of today’s world are extremely vocal and have an unbelievable aggression in their language.

The eternal conflict between the East and the West, the conflict between the Western European world, the Israeli world and the Arabian world seem to be endless and even evolving in other dimensions. It is a conflict that gives justice to Samuel P. Huntington, a violent clash of civilizations.

I call this conflict of the today’s world as a mistrust of the peoples. Terrorist phenomena have a common fear and a bizarre competition. A fear of extinction from history, but also the defeat of a majority through the mechanisms of minority.

It is unacceptable that a handful of people to frighten the cradle of Europe's culture and civilization, and also the great Jewish civilization; a handful of people who have taken from the other two a pattern of tolerance and acceptance. Of course there are fanatics who act alone without any purpose or ideology, they are the most dangerous.

The fantasies of communism and fascism have changed with a more dangerous and less perceptible one, the terrorism. Terrorism is a plague of the world's civilization.

A historic idiocy is to believe that this phenomenon will stop without radically changing people's mentality. Awareness of this phenomenon and its active fight against it will lead to the quenching of this phenomenon.

The victims of France, Belgium, and more recently Germany, the chaos in Turkey are components of this hard-to-see mechanism of resettlement of nations and civilizations.

Europe and Israel must be united to resist this assault of historical and political origin, because without mutual unity and tolerance, both can be subject to unimaginable dangers.
Tolerance must be the key word in this turbulent period and in this world, which for many prople begins to seem unknown.
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Steps through Israel

I was invited to the Holy Land at the International Festival of Romanian Language, held on 31st of August in Tel Aviv, at the Romanian Cultural Institute. The experience was extremely interesting, beautiful and revealing.

Israel is nowadays a peaceful, developed state, a place where all the Jews in the world are found.

The Romanian community is a close one, characterized by the desire to preserve the common cultural heritage. The bridge between Romania and Israel is done by word.

I met some special people who shared my ideas and hopes. I have joined by word and ideas with Israeli writers of valuable Romanian language; I mention here Roni Căciularu, Magdalena Brătescu, Maria Gaetan Mozes, Bianca Marcovici, Ada Shaulov.
Tel Aviv is a very beautiful city that you will remember about. With large and airy boulevards like Allenby and Rotschild, the city offers you an eclectic vision of architecture. In addition to glass buildings, you can see houses that are true masterpieces of Oriental architecture. People are cheerful, relaxed and smiling.

The Tel Aviv Promenade is one of the most beautiful I've ever seen, compared to the famous Croisette Promenade in Cannes. A wide, fine beach with clear water that blends in with the great and tasteful hotels along this promenade, Sheraton, Orchid Tel Aviv, Dan International.

Tel Aviv deserves the name of the Spring Hill. A romantic, eclectic city that makes you think about the great capitals of the world, but also about the cities of Oriental stories. I visited a number of museums that show the painful and difficult history of the Jewish people, their search and the success of establishing a country, the Ha'Hagana museum, the Independence Hall.

Jerusalem is a city that fascinates all the world's cultures. The meeting with Jerusalem has caused me a great emotion, a mystical one. History breathes in every corner of this unique city on this earth. Jerusalem can exist without Israel but Israel can not exist without Jerusalem.
These are the words that come to my mind about this city. A town with a millennial history, a city where the Lord's Son himself lived.

Wonders also happen in Jerusalem; I firmly believe that the signs sent by God in the short visit will be useful to me for the coming years. By the God’s power, everyone can come and pray quietly at Jerusalem.

The conflict that mills Israel is the endless hatred of Muslims against the Jews, a hate that you notice step by step through gestures, mimics and reaction. Whoever does not come to Israel, does not live in this place and does not talk to people can not understand the cultural dimension of the conflict. To comment without having any idea is a feature in a so called modern world.

The steps I have made in Israel have been a history lesson for me, which I will certainly attend again.

[image: image16.jpg]



View from Haifa

Shalom Eretz Israel!

Punishment of normality
We got to live in a world where division, hatred and misunderstanding are no longer isolated phenomena. Everything that seemed normal long time ago, now it is weird even eccentric. The world is in a demographic tension as it has rarely been encountered in history. I write these lines with the thought of the disturbing events that happen every day around us.

Terrible terrorist attacks, an explosion of hatred that demonstrates that the simple cultural conflict has gone to an intense civilization level, exactly as Samuel P. Huntington prophesied. Europe's cradle of civilization is assaulted by people who are lost in front of history and without a moral compass. Daily attacks on the integrity of the state of Israel, strongly underlined by the Jewish World Congress, are hard to understand for analysts who look superficially on the civilization situation; they point to a return of anti-Semitism. It is correct what I am infering but not in-depth, this phenomenon of cultural conflict is extremely complex and difficult to interpret.

The tension in which we sink is extremely dangerous for the world we live in and where we hope to build a future for our children. Favourable generating factors are the lack of understanding and culture that deforms people's minds. Normal is punished and considered even an abuse in this universe of abnormality.

The great philosophers have tried to answer a fundamental question: why is man in a fierce competition with the others? There were talks about this topic; the general conclusion drawn was that the differences deepen the breaks among us.

Cultural differences have caused such a state of uncertainty, anger and alert in Europe. The anger was caused by ancestral frights, the fear of being dominated by others. This exacerbated fear takes to extremely difficult reactions for peoples led by their leaders.

Nowadays being normal is equivalent to being weird or rather unusual. Normality encourages respect, conciliation, tolerance. On the other hand, all postmodern cultural models promote competition, hatred and discord among people. An important and heavy historical legacy is the one of Israel. The agenda of normality must be present in all the Middle East states, but unfortunately Israel is punished for its normality.

The isolation of Qatar is a strong signal for a return to normality, states that support terrorism are as guilty as terrorists committing atrocities. The Saudi Arabian and Egyptian’s decision is a gesture of geopolitical normality that punishes the terrible phenomenon that rushes upon the Middle East and also Europe, the plague called Islamic terrorism.

The urge to peace and understanding is not listened by the leaders of the Islamic world who, through an aggressive strategy, want to impose their vision on the world, and any attempt to normality is punished.

The "punishment" of Europe and Israel is that tolerance has always considered more important than the prudence. The European and Judeo-Christian cultural model urged tolerance and good understanding, opposed to the Islamic model that promotes an aggressive expansion of the Islamic culture ... hence this state of cultural-civilizational abnormality.
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Michelangelo – David and Goliat

David’s sling – a strategic vision 

Israel's historical-biblical vision takes shape in the harsh realities we live in. The State of Israel is like a David surrounded by a Goliath who does not understand why he must stay in the way.

Kelah Da'vid is the embodiment of Israel's geopolitical and geostrategic vision. Surrounded by states pursuing its geopolitical suppression, Israel has been armed with a mid-range anti-missile defense system. Missiles from the Gaza Strip and southern Lebanon can be intercepted and destroyed. This system harmoniously complements the Kippat Barzel (Iron Dome) short-range missile system as well as the Hetz (Arrow) long-range system.

The operational distance of the interceptor system is of 300 kilometers. The territory of the Israel is now much better protected, but there are other steps until the state of Israel has a hermetic airspace.

The significance of this event is huge in the light of the latest events. With a Middle East full of questions and hidden turmult, with a Turkey that takes fast steps towards a dictatorship, a Saudi monarchy that has serious legitimacy problems in front of the people, disturbances in the North of Africa, Israel is decisively pointing on the confusing map of this area .

The importance comes from the fact that the state of Israel points out that, although it is not a large state as territory and population, it is a strong and difficult state to overcome its needs. David's Star and Crescent do not fit in the same sheath, so the David's Sling is a signal that political events should not be forced.

The recent aggression against Israel was part of a duplicate game; countries that were close to Israel now criticize Israel's desire to manifest its geopolitical singularity in the Middle East. It is hilarious to accuse a state in the midst of a majority of xenophobia and hostile feelings.

Trump’s administration gave a clear signal to the historic alliance between the United States and Israel. As a true democracy, Israel's great friend over the agitated 20th century understood that without Israel, the Middle East would plunge into chaos. Returning to times when life does not count is a great opportunity if the United States of America does not support Israel, fortunately Washington leaders have understood this.

Israel's geopolitics is based on the assertion of historical roots and cultural heritage. David's sling will defend the Holy Land and the people of Israel will live safely along tumultuous times that will soon arrive.

From the film entitled "Schindler’s List"
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The vocation of suffering
History is cruel and ruthless. The Jewish people have suffered much and have never been rewarded by History. Shoah's tragedy is the supreme banalisation of evil, paraphrasing here Hannah Arendt.

Questions about the Holocaust are multiple ... volumes of written papers can not describe the immense tragedy that the Jewish people passed through. A great tear in the sky of History is the Shoah, in fact a storm in the calm passing of time.

I have recently seen an extremely interesting film about Holocaust denial. Negatives are guilty of wishing to clean this huge Jewish population sacrificed in the name of an aberrant idea by some rulers who hated the man himself. I can not explain after so many books and studies why it happened ... maybe because History decides for us. The theological explanations do not seem relevant to me because God our Father only wants the resurrection and deification of man. Did the Devil want this? Or just simple people driven by a huge selfishness and a lack of crass humanity.

Death has always been present in history. However, the cruel end of the six million souls is no longer a hazard but a creation of soulless people, a creation called ethnic purification of the race. Hatred for the Jews is old and complex to explain in a few lines. The dimension of hatred was perfected during the Holocaust, a machine that, from its point of view, did nothing wrong.

Questions are still pushing the people's conscience, the great guilt that plungs the Western world into a moral darkness, obvious signs of a civilization decline. Some historians and philosophers have explained the Holocaust as a civilization conflict. An apparently logical explanation, a historical logic, remains a childish explanation. The size of what has happened will be judged over several centuries.

The wounds are too deep, they have not closed, and the causes that have led to this tragedy are still present: hatred, disunity, anti-Semitism, xenophobia, intolerance.

Do the Jewish people have the vocation of suffering? An open question to the History ...
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Reflections on current anti-Semitism

Hate among people is a thing with immemorial roots that affects the relationships between them. Hate against a group of people who share history, culture, and faith. Antisemitism is a form of old manifestation of hatred. This hatred has caused many suffering to the Jewish people.

The Jewish World Congress reiterated the issue of anti-Semitism, a very topical issue in our times, manifested on the territory of several countries. Where does anti-Semitism come from?

Historical explanations refer to the Jews running from Spain during the Inquisition and spreading to Europe. Suffering has made them united and successful in areas related to commerce and culture.

The unity was ugly and scorned by the other social groups who interpreted this unity as an occult will to take control of everything that is the power of Europe. A totally wrong perception of the role of this unit.

The fundamental problem of anti-Semitism was a matter of imagology, the image of the Jewish people in history, and its behavior in countries where it found shelter in the face of persecution.

The unjust imprisonment was materialized in the terrible Shoah that represented the absolute form of anti-Semitism, an aggressive form that led to the will to destroy a country. The ideology of the suprman is based on the ideas that led to Nazism and to the hatred of the Jews, generated by their unity in the face of danger. All of them were duplicated by a terrible propaganda machine, an infernal propaganda machine. The Nazi regime and the German people bear a terrible historical fault, the desire to exterminate a country. Apparently a guilty recognized and pretended by excuses that are irrelevant after the horrors have occurred.

Now the anti-Semitism is present, an anti-Semitism generated by hatred of old and well-grounded origins, an unexplained hatred for human brain and luminous minds.

The ghosts of the twentieth century are coming back quickly and represent a real danger to peace in the world and to the further development of the world.

Anti-semitism is a concrete form of expressing the hatred among people, a hate that grinds the planetary dimension of mankind and deeply erodes minds and consciences.
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The Ghost Century
The great historian Eric Hobsbawm defines the 20th century as a century of extremes of history and ideas that shaped consciences and mutilated millions of destinies.

The 21st century was defined by Andre Malraux as a century that will be religious or won’t be at all. Malraux was referring to a renewed emphasis on the religious consciousness of mankind, which could be constructive or destructive.

In my opinion at the beginning of this century, great ideologies no longer exist; there are only shadows of ideologies, ghosts of the past. The ghosts of our 21st century are xenophobia, anti-Semitism and religious terrorism. They are the evils of old, anchilozed thoughts; they are traces of a past about which the world has not understood many things. An untrained lesson of history is the insufficient adaptation of the evolution of mankind to the present.

Hate among peoples is a complex and difficult to understand ancestral mechanism. We do not have to hate unless we understand the others. Hate must be a memory in the history of the world.

The ghosts of the century we entered must not contain mankind and direct it to destruction. Anti-Semitism, which was perhaps the most important ghost of the world in the 20th century, had to and must be combated. To struggle with such a ghost, you must learn from the past and you must learn the characteristics of a culture and civilization that has been opened to mankind.

Xenophobia is another variable of anti-Semitism, one that is directed towards other peoples. Religious terrorism is the extreme form of manifestation of these two evils that have deeply affected the world we live in.

Peace between peoples is a temerary attempt of some philosophers and politicians. Although utopian for some of them, it can be achieved through communication and understanding. Communicating between peoples and understanding intimate social and cultural mechanisms. Understanding refers to the ability to perceive and distinguish the way of the people.

In the world, the great conflicts have many origins; one of the great reasons for the conflict was the lack of dialogue and understanding. The ghosts of the past reactivate dangerously in the 21st century.

The Jewish World Congress, through the voice of President Ronald Lauder, in a report drew the attention to the aggravation of extremist phenomena and also the return to the public agenda of nationalisms. Dangerous phenomena that can be combated through dialogue and understanding.

Tragedy-generating ideas do not have to come back in our century, so we will become a century of ghosts.
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About fanaticism

The literary work must also be combined with a social, human learning mission. The readings about tolerance, peace and understanding have extinguished the deepest conflicts in the society. To read about conflict, hatred and division can be a lesson that man often forgets.

The great Israeli consciousness, the writer Amos Oz wrote a book about the temptation to be fanatic, about deep misunderstandings between Jews and Palestinians. The crisis between Israel and Palestine is not due to the values ​​of Islam, Oz says.

The difference between fanaticism and pragmatism, fanaticism and pluralism, fanaticism and tolerance is a sensitive line of demarcation that people violate without remorse. Why are we fanatics?

Amos Oz speaks about the Jerusalem Syndrome, a syndrome that agitates the man inside and makes him do things he would not think. The air of Jerusalem incites you to passions that are hard to control, says Amos Oz. Self-declared as an expert in compared fanaticism, Amos Oz was severely criticized by his fellow countrymen because of pro-peace views and claims that there must be two states in the area, an Israeli one and a Palestinian one.

The cures of fanaticism are just several and they are easy to apply. The first and most important cure is the sense of humor, the second is the positioning in place of the other, and last but not least the ability to perceive correctly the tragic dimension of the surrounding reality.

Israeli Jews can say that Israel is their only country, inherited from history. The Palestinians affirm the same thing about the disputed land. Amos Oz thinks the essence of the conflict is the property of the house, who is the true owner of this earth; the conflict is one of a pure geo-geostrategic level.

Amos Oz has launched the dictum to make peace, not love. Peace is more durable than love. The Israeli writer is titled as the founder of the Order of the Teaspoon. The fire in the world is great; every man has a teaspoon of water in his hand, so we can put out the great fire through the will of millions of people. All people have the key of solving conflicts.

Emphasizing the visceral anti-Semitism of the 20th century, Amos Oz speaks about his father, who in the 1930s found on the walls slogans such as "Jews, go to Palestine." Traveling over several decades across Europe, Amos Oz's father sees on the same walls: "Jews, leave Palestine." This is Europe's anti-Semitic dimension that caused much suffering.

How to cure a fanatic is a book that prompts us to reflect on truths. Amos Oz wrote a book of essays in which he regrets people's misunderstanding and their lack of compassion for each other.
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Kibutz Degania
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Hulda

Amos Oz in conversation with Shira Hadad

Text from the book "What is The Apple made of", Keter Publishing House 2018
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Shira Hadad:

I want to ask you about the surname you changed from Klausner to Oz when you left home to go to a kibbutz at the age of fourteen and a half. You write about this very briefly in "The Story of Love and Darkness". How did you choose Oz, a name that means courage or power?

Amos Oz:

I do not remember exactly, but maybe when I felt like leaving home to go to a kibbutz, what I missed the most were the courage and power. It was like jumping from a trampoline at night, not knowing if there is water in the pool. So, that name, Oz, was a kind of hidden desire. Besides, maybe - and I'm not sure of what I'm going to tell you, because it's actually been over sixty years - maybe because there was a slight resemblance to Klausner's middle letters and the word oz. Maybe, but I'm not sure. It's the name a fourteen-year-old boy chooses, like whistling in the dark. Today, I would never choose such a resounding name for me.

Hadad: What name would you choose today?
Oz: Something smoother, less common: Oren, Gal, Evin. 
Hadad: Amos Oren. Amos Gal. Perhaps you would be a different person and a different writer if that were your name. Were you sure that you wanted to change your name?

Oz: Yes, absolutely. When I decided to cut off all the ties and go home, I did not want to belong to anyone. Not to the famous professor and not to the one who wanted to be a teacher. I did not want to belong to them. The only person I regretted was my grandfather Alexandru: I did not want to hurt him.

Hadad: In 1970 you wrote: "I gave up the name Klausner only because I thought a young man who starts writing well, to go on his own feet, should not be associated in the literature with a famous name." So you linked the change of the author's name to the need to win a place for you as a young writer. Today your explanation is a little different, perhaps more profound. Do you remember how your father and your famous uncle reacted?

Oz: My father got it very bad. He suffered a lot. He said, "Amos Klausner is not a name to throw away. You are a single son." At that moment, I was the only son. My cousin Daniel was killed by the Nazis, my uncle Josef had no children, and Uncle Bezalel had already changed his name to Elizadek, so who is left? "Only you," he said. It was not easy for him. Neither for me.

His words hurt me: that no one left to continue the name Klausner. Later, my father remarried, my sister Marganita and my brother David were born, but I changed my name before they appeared.

Hadad: Are you sorry about that?
Oz: No. But I think while I was writing "Love and Darkness Story," I arranged for anyone to know what name I had before Oz. But no, I have never regreted it. When I went to the kibbutz, I said it was my name, and two days after I turned sixteen, I went to the Ramla Interior Ministry office and changed it on my identity card because, according to the law, you can not change the name until sixteen.

Hadad: But at the kibbutz, they called you Oz just before you made that change.

Oz: Yes. I think the kibbutz did not even know. Except for the school principal, Ozer Huldai, who had the documents. I asked him not to tell the other boys who did not know my real name. But somehow, I have no idea how they found out that I was from a right-wing revisionist family, and Revisionism was the ideological enemy of the Zionists who founded the kibbutz movement. So, some of them suspected I was a planted guy, maybe I came to spy on. It was not fair, because I was the most left of Hulda Kibbutz. I'm telling you a secret: in Hulda, during the elections, the whole kibbutz always voted the Central-Left Mapai Party and they were very proud that Mapai received one hundred percent of the votes. In the evening, immediately after counting the votes, they posted a note to the wall paper: "This time again, Mapai received one hundred percent of our votes." It was happening until the elections in 1960, when a huge scandal broke out in Hulda. Because the votes were counted, they found a vote for the left party, Mapam. The whole kibbutz turned the heavens and the earth back to find out who was the traitor. But they never found out. They suspected Elyosha, Honzo, but it was I. This was the first time I had the right to vote, I just betrayed them and voted for Mapam without telling anyone. I was kind of a fifth column.

[The fifth column is the name given to General Franco's agency that was operating in the Spanish Republic during the Civil War between 1936 and 1939. At present, under this term, all secret agents of the enemy (spies, terrorists, diversionists, provocateurs, influence agents) are generally understood. Source: Wikipedia]
Today, the older generation of Hulda disappeared. If they had known about it, they would have killed me. I did never vote for Mapai. Shimon Peres and I have been friends for almost forty years, but I never voted for him or his party. And he knew it.

Hadad: When you moved to kibbutt as a teenager, you also decided to stop writing stories.

Oz: I started writing when I was a kid. Just before learning how to write, I was writing stories and telling them, because it was the only thing I could offer: I was neither tall or athletic, nor a good student, and I did not know how to dance or make people laugh. The only way I could impress the girls was to tell them stories. I used to make stories and tell them by installments. The children - even the girls - were gathering to hear my stories, because I put a lot of emotion, action and violence in them. And sometimes a little romance. So, being a child in Jerusalem, I would have stayed in Pnina's kindergarten during the night and would have told stories for other children, boys and girls. Later, in the elementary religious school of Tachkemoni, every holiday around me there was a circle of boys, even those who, before or after stories, used to beat me. Maybe because I expressed well and this thing annoyed them.

Later, in Kibbutz Hulda, I began to write behind the kibbutz culture room. This has bothered me very much because, after all, I left my Jerusalem house to cut off all the ties to the world of books and writing. When I left my father's house, I finished writing. I did not want to be a writer, I did not want to write stories, I wanted to be a tractor driver. What I wanted most was to be very tan and very, very tall. Thus, the girls will finally pay attention to me.

Hadad: So you failed. I do not mean tanning or being tall, but not writing stories.

Oz: Finnally, I managed to tan a little, but I felt miserable, staying short. And writing stories - this exhortation is stronger than me. More powerful than the shame. I would have gone night by night in the reading room in the culture house at the other end of the kibbutz. The boys had gone out for playing basketball or watching girls and, as I had no chance, I stayed there alone in that culture room and I wrote poems. I was fifteen or sixteen, and I was so ashamed. As I was ashamed when I masturbated. What are you doing? What are you doing on Earth? What the hell are you doing? Are you crazy? Just a minute ago you promised yourself to have finished with this, that you would never do it again, why now? Again? When will you ever stop? But I could not stop. In fact, in that back room I stopped writing poems and started making prose trials. Sherwood Anderson released my hand, but I think I already wrote about it in the Story of Love and Darkness. When I was in the army, I began to publish stories in the prestigious literary magazine Keshet, published by Aharon Amir. I think I sent him a story, which he dismissed. Then I sent another one and replied with a five-word congratulation: "Good writing, good tip."

One of my first stories published in Keshet was "The Way the Wind Blows," a story about a parachutist landing on live electric wires. It was partly based on a disaster that occurred in the fields of the Hulda kibbutz during an Independence Day parachute show. Perhaps three or four years after the publication of this story, it was suddenly added to the reading list of the Ministry of Education for the literature enrollment examination. I took my enrollment exams while doing my compulsory military service. If I had done it a few years later, I would probably have been examined on that story. And I probably would have failed.

I've written another story, then another story, then another. And I received two or three letters that helped me a little to overcome my fear that maybe I was not good at all. Although I did not know her, poet Dalia Ravikovitch wrote one of her heart letters beginning with the words, "I heard you were an extraordinarily young person." I fell in love with her because of her poems and letter, even before meeting her. I remember cutting off her photo from the literary supplement of the newspaper and putting it among the pages of her book "The Love of an Orange". (In my mind, I have always called Dali Ravikovitch's "golden apple", the original Hebrew term for orange.) But I never told her I was in love with her and never told her she was an apple Golden.

More than fifty years ago, when my first book "Where the Jackals scream" came out, I went to the kibbutz secretariate and asked one day a week to write. A fierce quarrel broke out, but not between good and bad people, ignorant and non-ignorant people. Those who were against my request had two reasons: first, anyone can say he is an artist. And nobody will milk the cows? One will want to be a photographer, a dancer, a sculptor and a filmmaker. So who's gonna milk the cows?

Besides this, the kibbutz commission rightly said that they were not qualified to decide who is an artist and who is not. "If we give Amos time to write, we will have to do the same for all who ask for it. After all, we have no way of classifying those who declare artists. "This was a solid argument, and I had no answer. I could not stand there like a gorilla who is beating his chest and saying, "No, but I'm special. I'm not like anybody else." There was an old man standing there - when I say old man, I mean forty or forty-five, because the founding members were called elders, so he was called an old man. His name was David Ofer and he said – (I will never forget) - "Young Amos could be a new Tolstoy. But at the age of twenty-two, what does he know about life? Nothing. He does not know anything. Let him work in the field, with us, for twenty or twenty-five years, and then he may write War and Peace. "It was a serious reason. Until today I am not entirely convinced that he was not right in what he said.

There have been discussions, there have been arguments, votes, and appeals, and finally I have arrived at the general assembly of the kibbutz, where I was given one day a week, provided that on the other days I work twice. It was given to me one day a week to write, and on the other days I worked on the fields. Later, I learned at the local high school, known in the kibbutz as "advanced education".

I used to go to the bathroom to write "My Michael". At that moment, I lived in a small apartment with a room and a half, and the bathroom had the size of an airliner toilet. I only slept half the night. I wrote in the bathroom and I smoked until midnight or one o'clock as long as I was able to resist. I was sitting on the toilet seat cover with a Van Gogh album that I got a wedding gift in my hem, a bunch of papers over the album, a pen in my hand, a cigarette lit in the other. That's how I wrote my Michael. At least the bulk of the book.

Often, when people tell me that they are traveling somewhere to find inspiration for a book, a place in mountains or lakes or forests or the ocean shore, I remember that little Hulda bathroom.

     When Mihael was published, I got courage, went back to the secretariate, and said, "I want another day a week to write." Again, a long debate, again an argument. People said, "It's a dangerous precedent." Some said, "Others will want the same thing." But as they were already receiving some money, the secretaries agreed. "Let's admit that we add another small branch to our economy." And I had two days a week to write. Then I published another book and another book, increasing the income of the kibbutz, and finally they gave me three days to write, which was the maximum. It was an exhausting sharing, not of the territory but of the time: three days of writing and three days of high school education, plus the regular guards that all members of the kibbutz were supposed to do, night shift, fruit harvesting, and field sowing of cotton and, on holidays, I drove the tractor on the field or worked in orchards.

Hadad: And did you ever write in the toilet?
Oz: Not. A few weeks earlier, one of the founders, a member of the Kibbutz called Giza who lived alone, died. She came from Poland, actually from Galicia, never married and had no children. Giza was an elegant, authoritarian woman with gray hair, well-groomed and sharp eyes, curious behind the glasses. The Housing Committee gave me Giza's Spartan furniture for my new home. Giza loved me a lot. She was alywas present at my literary sessions on Wednesday night. He even knit me a sweater and gave me a small painting, original as a gift, a melancholy watercolor made by a romantic Polish painter. She also told me some of her secrets, provided I swear I would not tell anyone or write about them, and if I finally decided to write about them, then I had to swear I would change all names and details so that no one knows the story was about her. The truth is that she really hoped to write her story someday. But camouflaged. Because, on the one hand, she would be so ashamed if someone found out that she had "business" twice with a married man, and on the other hand she was terrified that in the few years of her remaining life, no one in the world you will know that he lived once, suffered and loved and even had dreams. She was totally alone, and I, in fact, was her heir, even if the kibbutz banned members from leaving something to their heirs. All my life, I loved a lot single, elderly ladies. I used to do a reading one evening a week in Hulda, for example. I read Agnon's "Only Yesterday" and talked, read and explained, and the old ladies were coming. Giza was the most enthusiastic of them because the book was about Galicia, her home, and brought her memories and emotions. Giza once said, "I would agree to be your mother, and I might agree to be your friend. I mean ... in the beautiful sense of the word, not in the bad sense, you know what I mean. I understand, but I did not completely believe the last part.

      When Giza died, she did not leave a will, but it was clear I could use his furniture. By the way, the furniture came with me to Arad and it was in my studio for more than thirty years until I left Arad. Giza's furniture: the sofa and the two armchairs. Furniture from austerity days. From the fifties. With stamp of the ministry of rationalization and supply applied at the bottom of each piece. That was how I had a room to write.

Hadad: And in time, your books began to bring money into the kibbutz treasury.

Oz: The financial director of the kibbutz, Oded Ofer, once came to see me (he was David Ofer’s son, who said at the secretariate meeting that I might be the new Tolstoy when I was 40 but still too young to be a writer). Oded Ofer said he saw the accounts, and my books brought a very consistent income. He asked with tact if my productivity would increase if I was given two retirees, too old for physical work, to help me - he did not know exactly how this production would work. I said, "Look, Oded, I'm still young and healthy, maybe you should put three retirees to write and send me to the field?"

When I left Hulda, the kibbutz said, "Amos and Nily will not get the compensation we usually give to people who are leaving, because Amos takes a whole branch of our economy with him." I went to arbitration, and the secretary of Kibbutz Hulda said, "We fed him, we gave him time to write, we sent him to the university, we invested in him and now he's leaving - well, okay, we have no complaints, but he must give up the compensation money.”After thirty years of kibbutz, we would have received a substantial amount of money we really needed because we had no money. Nothing. We were both about fifty. I said no. Because, although I received many things from Hulda, including writing hours and a room to do it, and I was grateful for everything, I did not get the talent to write from kibbutz. Moreover, that branch of the economy does not resemble in any way other branches of the kibbutz, because during the harvesting periods people were mobilized, members volunteered to work overtime for harvesting fruit or harvesting cotton, but nobody has ever been mobilized to help me write. When I got sick, no one replaced me, and when I worked overtime, no one recorded the overtime. Moreover, if book writing is a branch of the kibbutz economy, then I am certainly prepared to spend two months showing the secrets of my job to the person named by the kibbutz to take my place.
Finally, the referee suggested a compromise: Nily will receive the money, because she has no fault. But I had to give up my part. We left the Hulda kibbutz without making bad blood. There is no argument, no discord and no legal procedure. I left with a compromise. But for the kibbutz, there has been a whole issue for artists - they know there have been similar problems with sculptors and painters who have practiced their art in kibbutz. It was a real problem of intellectual property. I'm not sure they have solved this problem so far. Who owns the intellectual property when the artist is a member of a kibbutz?

Hadad: Are the rights to the books you wrote yours?
Oz: They are mine, yes. Of course, I could have said that I give all the royalties to Kibbutz Hulda, but that did not seem right to me.

Hadad: Why did you actually leave?
Oz: Because our son Daniel was choking, literally at kibbutz. We had to get out of there because of the olives and fertilizers that triggered his asthma. Later in Arad, where we moved for the mountain desert air which he needed to recover, Daniel adopted a cat. When we visited the allergologist, he was horrified when he heard we had a cat in the house which was sleeping in the same bed with Daniel.
Daniel was seven years old and the doctor thought he did not understand English, so he said, "You have to choose, keep your cat or the little boy." There was silence in the room until Daniel said: I keep the cat.

Hadad: That must have been scary, leaving almost everything.

Oz: That's how it was, Shira, I jumped into a pool at night, not knowing if there was water in it.
Hadad: Interesting, it's the same image you used to describe the abandonment of your father's house at the age of fourteen.

Oz: Shira, if we had to offer a subtitle for this song, we could call it "The story of a professional jumper in empty pools". We took a mortgage and loans and we moved to that house in Arad, which was not a costly city to live in, and in the first few years I had four jobs to make money. I started when I was forty-seven years old what young people usually start in the 20s. We have been like refugees from North Korea: At the age of forty-seven, I wrote a check for the first time and I was amazed when I could get real money from a wall with a credit card.

Hadad: What were these four jobs?

Oz: It was like this: I was a substitute professor at Ben-Gurion University in Beersheva and at Sapir College, and I wrote a weekly column, sometimes two, for the Davar newspaper, and I also traveled to various places in the country three times a week to read. One month a year, I traveled to America to teach courses that were well paid. I had a few difficult and scary years, living on the edge of poverty. But I was only forty-seven, I was strong, and I gradually paid a mortgage from our Arad home. Later, without being asking, Ben-Gurion University sent me a letter, saying I became a full professor.

Hadad: You say that you left, you actually ran because you had to. Still, were you glad to leave?

Oz: Nily was happy, I was less. She and the children were not happy with the kibbutz. I was fine, I had some friends there, and it seemed interesting to me. I also believed in the kibbutz ideology. Today I know the children's homes were terrible, and the truth is that I felt that too, but I uppressed the thought. If I could do it again, I would have left the kibbutz much earlier, just before Daniel's asthma. I would have gone because my daughters were unhappy in the children's home. And also because Nily was not happy.

Hadad: Without going into your children’s private life, can you say anything else about it?

Oz: There is a story in my book "Among Friends" which describes it better than anything I could tell you. The story is called "Little Boy". The Communal Children's House was a Darwinist place. The founders of the kibbutz, both men and women, thought, like Rousseau, that a person is born well and only the circumstances corrupt him. They believed, like the Christian Church, that those innocent children are actually small angels who have not tasted sin, and the children's house was a garden of Eden full of affection, friendship and kindness. What did they know, those founders of the kibbutz? They have never seen children in their lives. They themselves were children. What do they know about what happens when alone children are left? It is enough to stay at the kindergarten fence to know once and for all that it should not be done. They developed whole theories: that if the children had seen each other would prevent them from mimicking the negative aspects of their parents' behavior. But at night, after the adults said goodnight and left, the children's home sometimes turned into the desert island of the story "Lord of the Flies." Heaven helps weak people. Heaven helps sensitive people. Heaven helps lost people. It was a cruel place.
I'm ashamed to let my children, Fania and Gaul, and grow up in the kibbutz children's homes. Daniel was six years old when we left the kibbutz, and he was two years old when the system was reformatted and all the children of Hulda moved with their parents. Moreover, I regret and I am ashamed that when my daughters were assaulted I did not have the courage to intervene and to start a war to protect them. I thought such things were not done in kibbutz. Besides, I was extremely uncertain about being a "tolerated," a person who was not born and grew up there. I've always tended to behave better than anyone.

Hadad: Even then.

Oz: Yes, I knew very well what happened in the children's houses, the children who were weaker or unusual. I knew from my experience. I can not hide behind the excuse that I did not know what was happening because I went through all these. Perhaps for me it was even worse than for my daughters. Like a "child of emigrant" I was beaten every day. They beat me because I was white and they were tan, because I did not play basketball, because I wrote poems, because I speak well, because I do not know how to dance, and because I was the victim of what they call the "counter-attack" in the army of Israel, because they knew I would leave the kibbutz someday. 
Hadad: That's terrible.

Oz: I can not look into the eyes of my sons and say that I did not know how horrible it was for them. Because I knew. If I could turn the clock off, I would have left the kibbutz many years earlier. Even if I was attracted by the kibbutz ideology and its people, and - I have already talked about it - the kibbutz for a writer is perhaps the best university for studying human nature. But I would have been selfish to stay there. True, I was also very frightened to leave because I had nothing, and I had no money. Not from my parents, not from Nily's parents, and in fact I did not have a profession: I was a high school teacher without a teaching license because I have never studied education. What could I do? Perhaps Nily could have found a job as a librarian and I could have been a school teacher in a distant place to hire even without a certificate of teaching. We were terrified. What could I do? I did not know then that the day would come when I would earn money from writing books. I did not even dream. I was afraid I could never support a family. Today I think I should have dared to leave the kibbutz much earlier.

Hadad: Still, there must have been an intermediate field, a course of action that you could have taken between extremes of desertion and lack of action?

Oz: I intervened sometimes, but it did not help too much. And I was not brave enough. I was afraid of arguments and altercations with other parents.

Hadad: And that did not happen then. Parents did not intervene.

Oz: Parents did not intervene. Look, some did. There were people more determined than Nily and I, who intervened and voiced their protest at the hands of women working in the children's houses and in the educational committee: "What is happening here? They did that to my children." We can not continue like this. I did not do that. It should have done it, but I did not do it.

Hadad: From our conversation, I get a pretty grim picture of the kibbutz ideology, especially the way it was applied.

Oz: Many kibbutz habits have remained in the DNA of the Israelites, genes that I consider good. Do you remember Stanley Fischer, who was Governor of the Bank of Israel? On one occasion, he spoke about his flight to Cyprus with his wife Rhoda. At thirty past two in the morning, Stanley and Rhoda Fischer were very tired; they were at the conveyor belt in Limassol, waiting for their luggage. An Israeli passenger came to them and politely asked, "Excuse me, sir, are you Governor of Bank of Israel?" Yes, he said. Where is the best place to change money: here in the airport or at a bank tomorrow? "Shira, I like that so much ... They ask me what I like about Israel. This attitude. “He did not insult Stanley Fischer, he was not rude, but the man knew that Stanley Fischer was working for him. It would have never happened, let’s say, in France, or the president of the German bank. This is the gene that the kibbutz has enlisted for Israeli society. The anarchism, directivity, impudence, polemic, absence of hierarchy. "No one will tell me what to do." This is the gift from the kibbutz of that period, during the first waves of immigration to Israel. I know, of course, that there is a time to sacrifice sacred cows. When I wrote about the Howl Jackal that went out against Ben-Gurion in the Lavon affair, I was full of the joy that you have at the sacrificed sacred cow: the ethos of the kibbutz, the myth of the Father of the Nation, and all those.

Today, when I see a series of butchers who are eagerly attacking an old and sacred cow, like the kibbutz, I suddenly feel that I have moved easily on the side of the cow. Not because I worship her; I remember very well how it hit me and how it was hit. But at least it gave milk, which was not bad at all.

Hadad: In recent years, kibbutz broke up or have been privatized. Do you think the kibbutz is about to disappear?

Oz: No. Today, there are at least 100 cooperative kibbutz that have not been privatized. Most continue to maintain joint ownership of means of production and this has always been the core of the social-democratic vision.

We could hope that the kibbutz will somehow come back sometime. They will not dance in the dining room and will not make love on the floor at night. It's over. But there could be a more mature version of what these people have tried to do in a childlike way. Not in the countryside, maybe not even in Israel. Perhaps in the future there will be more urban communities that will try to set up something similar to the extended family, protecting the elderly, with greater mutual responsibility for raising children. In fact, they already exist today: some of my grandchildren are members of fascinating urban communities. What I see here today and I saw in Arad is a huge number of people who work beyond their capacity to make more money than they actually need to buy things they do not need to impress people that they do not like. Some are hardworking. Not the majority. Most will remain competitive, that's human nature. But there will be some who are looking for an alternative. And those people could extract from the original ideas of the kibbutz the good concept of an extended family without changing human nature, without perfect equality, without looking into other people's rooms to see who has an electric kettle and who does not. In any case, this was the society that managed to conquer the culmination of social injustice only to discover that on the other side of those hills there are steep stairs of existentialist injustice.

What I want to say? In a society that eliminates the differences between a rich woman and a poor woman, the difference between an attractive person and an unattractive person becomes more prominent. What will make the young woman unattractive? Go to the Equity Committee and ask, "Don’t I deserve it too"? I said a young woman, but I could tell young men as well. There is no way to solve such things. And I hope that one day, in our next incarnation, the idea of ​​a kibbutz will return, being implemented by adults and not by boys and teen girls who have no idea. People who understand that if they try to change the basics of human nature, it will not end well. Most people will not want it, but it would be possible to give minorities a slightly different rule.

Hadad: Besides leaving the kibbutz, what else would you do different, if you could live a second time?

Oz: Maybe I would invest more in political activity. Under no circumstances would I have ever run for the Knesset, although the left parties - Moked, Sheli, Merez - have asked me two or three times to be a candidate. But I would not go to the Knesset. Perhaps I would have engaged in more political activity in times when I still thought the scales could be tilted, maybe if I knew everything I know today. I'm not sure I would have changed anything, probably not. There are things that I'm sorry that I told them publicly. I would not tell them today or I could tell them in a completely different way. I'm not gonna tell you about other things I'm sorry about.

Hadad: Are you ready to talk about those things you've said publicly?

Oz: Yes. I can give you an example. I have written several times and said that when it comes to occupation or peace and the future of the occupied territories, the right Israeli party think with the intestines and the left thinks with the head. I regret this. It's a simplistic thought and it's wrong. Now it seems to me that both the left and the right think with their heads and bellies, and sometimes they think of territories and peace with their heads and bellies at the same time.

Hadad: Curious, from the funny story about your writing room, where we came.

Oz: Yes, the day they gave me a room and I was surrounded by furniture I inherited from Giza, the world changed for me. Because until then I had to hide myself in all sorts of places to write what I wrote. In the reading room behind the culture room, at night when no one was there, or in the bathroom of our one and a half room. Now, suddenly, I had a place where I knew I could close the door and had a few hours of work. The world has changed. Everything was different. I felt like I'd won a million dollars in the lottery. I never have believed in muses, in inspiration or such things, but the moment I had a table, a chair and a door that I could close, everything was different. For example, as soon as I could take a break to write a few hours, I left the papers on the table waiting for me, and I did not have to push them quickly into a cardboard file so that no one would see them, my life changed. Completely. Probably poets can write in cafes!

Hadad: Do you feel guilty in days like this?

Oz: Today I know it's part of the game, but I felt guilty for many years. When the kibbutz gave me two days and then three days to write, I woke up at five, I went to the room they gave me, I stood there until noon, writing four or five sentences, erasing two. There were days when I wrote four sentences and I erased six, two of the previous day. Then at noon I went to the dining room to eat lunch I was ashamed, because sitting to my left there was someone in work clothes who that morning would have already ploughed five acres on the tractor and on my right another one who had already milked thirty cows, and I would sit there between them, thanking God that nobody knew that I spent the whole morning writing six lines and erasing out three of them. What right did I have to eat lunch here? I felt very guilty. Then gradually I developed a mantra for me. "Amos, I told myself, what you do is similar to what a servant does. I go to work every morning, open up the grocery store, then I stay and wait for the customers. If they come, it's a good day. If not, you have done your job, you have been present, and you have waited, "You have no idea how much the mantra was calming me.

Hadad: With your permission, I will adopt this mantra for me.

Oz: I do not read newspapers when I have to write, do not play solitaire and I don’t do anything else. No chat, no tweet, no email, no porno video - just sitting there and waiting. Sometimes I'm listening to music. The mantra made me calm down. I do not have to tell you that guilt is a Jewish invention. Our parents invented it here in Israel. Then the Christians came and successfully marketed it colossally throughout the world. But the patent is ours. As a Jew, I have terrible feelings of guilt about the fact that I have invented feelings of guilt. But at the same time, if one day passes and I have no feelings of guilt, I feel guilty at night because it has been a whole day and I have not had any feelings of guilt. We are different from Christians who also commit an abundance of guilt because the Jews are world champions who suffer being guilty without first enjoying the pleasures of sin.

I know this saying should belong to Woody Allen, but I was the one who said it. Sometimes guilt can be a driving force. A person who has feelings of guilt suffers, but someone who does not have them is a monster.
Notes:

Hadad: Maybe the Buddhists managed to get rid of the guilt. I do not know.

Oz: If they did, I'm terribly jealous, but only for the moment. A minute later, I'm no longer jealous, I almost feel pity. Feelings of guilt are like a good spice for almost everything: creativity, sex, parents, relationships. A little spice. But if we're served with a full plate - then ... help!

Shira Hadad is editor and writer Doctor Ph.D.; she graduated the Columbia University Literature Section. Her doctoral thesis related to Shai Agnon's work. For eight years, Mrs. Hadad was the editor of Hebrew literature for Ketter company, and today she is an independent book editor and screenwriter. She has published novels by Amos Oz, Zruia Shalev, Dror Mishani, Yaron London etc.
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