O HEAJABHVUX PYCCKVMX IIEPEBOTAX
PABOT COJIOMOHA MAVIMOHA

A. B. Ilamxyav'

Perr. na xu.: Manmon C. ®@utocodckiie TpybL.
T. 1: OmeIT 0 TpaHCIeHTeHTaTEHO pruTocodvv /
niep. ¢ Hem. I'. ['mmenpirertna, V1. Mukuprymosa;
oz o6 pen. A. VIBaHeHKO;
Haberu xa obmacte drutocodum /
nep. c HeM. A. VBaHeHKoO.
CII6. : VL «'ymanuTapHas akagemmsi», 2017. 499 c.
(Hacrreme Conromona Marvimona; kH. II).

B mumysmiem romy merepOyprckoe M3IaTesIbCTBO
UL «I'ymaHuTapHas akaeMysi» BBITyCTIIIO B CBeT KHU-
Iy, B KOTOPYIO BOIUIV IIePeBOIbl, TI0OXKaIy, KIIIOYeBbIX
pabot Corromona Marmmona (ok. 1753 —1800) B obitacti
TeopeTvgeckont pwiocodpun. Vsmanme cHaOXeHO WH-
dopMaTUBHO, HO TPV 3TOM He CTpafafoIer M30BTod-
HBIM 00beMOM BCTYTIMTeIILHOM cTaThelt A. A. VIBaHeHKo,
osarsasiieHHo «Ckernrtuk CostomoH Marvimon». Ilepe-
BOJI, 3HaMeHnTOTO «OIbITa 0 TpaHCIEeHAeHTaTbHOV (PU-
socodpum» (Versuch uber die Transcendentalphilosophie) Bb1-
nonseH I'. ['ivensmrerrom m V. MUKMPTYMOBBIM ITOT,
pemakiienn A. VIBaHeHKO, IepeBof] MeHee W3BEeCTHON
pabotsr «Habern Ha obmacts drutocodpvm» (Streifereien
im Gebiete der Philosophie) cnenan A. VIBaneHko. B 11esiom
IIepeBO/Ibl BBIIIOJIHEHBI Ha BEICOKOM YPOBHE, feflas Jo-
CTYIIHOV CPaBHUTEILHO IIMPOKOMY KPYTY uMTaTesIen
HeTPUBUAIBHYIO MBICTIb MariMoHa.

[aHHas KHUTa 3asBjleHa Kak Bropas B cepum «Ha-
cienve CosromoHa Marnmona». Hapsany ¢ ykasaHHBIM 13-
JlaHueM B JJaHHOVI cepumt y>Ke YBUIeIn cBeT «ABTobmo-
rpacus» (Lebensgeschichte) aToro mpicimTesrs, ero «Kom-
MeHTapui K “IlyTeBommremo 3abnymmux” Mownces
Mavimonnma» (Kommentar zum Maimonides «Fiihrer der
Unschliissigen»), a TakXe, OTAEIBHBIM TOMOM, ero «Kpu-
TUYeCKVIe MCCIIeIOBaHNS O YeJI0BeYeCKOM YMe, VIV BBIC-
et criocobHoCcTN nosHauMs» (Kritische Untersuchungen
iiber den menschlichen Geist oder das héhere Erkenntnis- und
Willensvermdgen). Ilo manasim C. M. SIkepcoHa, oTBeT-
CTBEHHOIO peflaKTopa Cepu, cerdac K M3IaHNIO TOTO-
BuTCca Marimonosa «JIoruka» (Versuch einer neuen Logik).
VHTepecHo, 4TO yXXe B OOIIMX paMKax yIIOMSIHYTOVI ce-
P, CyIs IO IlepeluleTaM BXOISIINIX B Hee KHIAT, IMeeT
MecTo 0co0bINt psif, — 210 «Dusocodckue mpyds» Corto-
MoHa MaviMOHa, IepBbIVi TOM KOTOPBIX VI COCTaBJISAeT pe-
LieH3UpyeMas 11y Omkariys, a Bropont — «Kpurmdeckue
VICCTIe[TIOBaHMA. . ».
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ON RECENT RUSSIAN TRANSLATIONS
OF SALOMON MAIMON’S WORKS

A. B. Patkul'

Review: Solomon Maimon, Philosophical Works.
Volume 1: An Essay on Transcendental Philosophy,
translated from German by G. Gimelshtein,

I. Mikirtumov; edited by A. Ivanenko;
Forays in the Field of Philosophy,
translated from German by A. Ivanenko.

St. Petersburg: Gumanitarnaya Akademiya,
2017, 499 pp.

Last year, the publishing house Gumanitarnaya
Akademiya released a volume of translations of Salomon
Maimon’s (circa 1753 —1800) major works on theoreti-
cal philosophy. The book contains an informative yet
concise introduction by A. A. Ivanenko, titled “Salomon
Maimon the Sceptic.” The Essay on Transcendental Philo-
sophy (Versuch tiber die Transcendentalphilosophie) was
translated by G. Gimelshtein and I. Mikirtumov and
edited by A. Ivanenko. The lesser-known work, Forays
in the Field of Philosophy (Streifereien im Gebiete der Philo-
sophie), was translated by A. Ivanenko. The profes-
sional and accurate translations have made Maimon’s
non-trivial thought available to a wider of readership.

The volume is the second book in the “Legacy
of Solomon Maimon” series, the first instalment of
which contained Maimon’s Autobiography (Lebens-
geschichte) and the Commentary on Maimonides” Guide
for the Perplexed (Kommentar zum Maimonides , Fiihrer
der Unschliissigen™). The Critical Investigations on the
Human Mind, or the Highest Faculty of Knowledge and
Will (Kritische Untersuchungen tiber den menschli-
chen Geist oder das hohere Erkenntnis- und Willens-
vermdogen) appeared in a separate volume. According
to S. M. lakerson, the general editor of the series, the
next volume will be Maimon’s Logic (Versuch einer
neuen Logik). The covers of the books in the series sug-
gest that it is divided into two sub-series — Critical
Investigations and Philosophical Works, the first
volume of which is here under review.
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AKXTUBM3aIMS TIePeBO/IOB ¥ TyONMMKanuv TPYHOB
MBICJINTEIIS, JOJIrOoe BpeMsl paccMaTpUBABIIETOCs B Ka-
4JecTBe CBOeOOPa3HOro 1 yKe IIOUYTH 3a0bITOro Iepexor-
HOTO 3BeHa B MCcTOpuM paHHen perertym niaert Kanra
¥ IOATOTOBUBIIErO CBOEV KPUTUKOVI VIEV BEJIMIKOTO
KéHUrcbepxiia TpaHcOpMaIio TpaHCIeHIeHTaIbHO
dwocodpun B Goltee pangmKaIbHbIE BepCUM MlealIn3Ma,
He MOXeT He paJioBaTh. XO4eTcs BbIpasUTh HafleX/ly Ha
TO, UTO 3TOT IIpoliecc OyjeT crocobcTBOBaTh MHTEHCH-
dukamym vccenosanui Pry10codCcKmx Haxomok Mari-
MOHa, PaBHO KaK M IIepPeOCMBICJIEHMIO VX 3HAYEeHWS IS
BOCIIPVISITMS VI OLIEHKM KITIOYEBbIX ITOJIOXKEeHU KaHTOB-
cxom1 prstocodpum 1 J1st POPMUPOBAHMSL ITOCIIe Ty FOITIe
VICTOPUM TpaHCLeH/IeHTaJIbHOV MBICJIM BIUIOThH /10 Heo-
KaHTVaHCTBa 1 (PeHOMEHOJIOI L.

B camom gerte, yxe paboTBl, OIyOJIMKOBaHHBIE B pe-
nensupyemoM Tome «Hacmenysa Conomona MariMona»,
JIaIOT JIJIsI 9TOTO BeCKye OCHOBaHM, YacTh KOTOPBIX CTO-
WUT aKLEHTUPOBATh B [IAHHOV PelieH3MI.

Bo-nepbuix, obpariaeT Ha cedsl BHMMaHVe TO, YTO T€H-
TIeHITVsl MbIIIUleHrs MariMoHa HallpaB/IeHa Ha ITOCIIeIo-
BaTeJIbHOe COJIVDKeHMe YyBCTBeHHOCTM ¥ MBIIIDIeHNs], Ha
MpeojIoJieHVie TOro TPaHCIEeHIeHTaIbHOIO pasjInys, Ko-
TOPBIM OHY pasfiesteHbl y Kanra. Asrop «Omnblta. . .», TI0/Ib-
3ysiCh BeCcbMa XapaKTepHOW I Hero (bOpMyJIMPOBKOV
«$1 coryacen ¢ r-Hom KaHToM, HO...», B YaCTHOCTY, 3asiB-
JISIeT, YTO IIPOCTPAHCTBO VI BPEMS «VIMEIOT CBOe OCHOBaHVIE
B 00mMX dopMax HaIero MBITUIeHMs BooOIe» (c. 32).
«Bpemsi 11 IpOCTPaHCTBO SBJISIOTCS HACTOJIBKO JKe ITOHS-
TUSMY, HAaCKOJIBKO V1 CO3epLIaHVsIMM, U IIOC/IeIHMe IIpe]l-
Toj1araroT rnepsble» (c. 33). V1 xoTs ciioBa MariMoHa MOTyT
OBITH VICTOJIKOBAHBI Pas/IIHO, B HUX YKe ITPOIJIsIbIBaeT
Ta CKJIIOHHOCTb K PeIyKIIVV CBOe0Opasiis IIPOCTPaHCTBA U
BpeMeHM KakK (pOpM MMEHHO CO3epLiaHVsl K IIOHATUIIHON
CTMXMM, COOTBETCTBEHHO, K JIOIMKE, UTO CTaHeT MeVHCTPH-
MOM yXe B OoJiee HO3IHMX WICIMCTUYECKMX YUeHMsIX.
ITpu sToM MarMoH cumTaeT «Iorideckrie pOpMbl BMeCTe
C YOIOBUSIMM VX YTIOTpeOrieHus (3ajlaHHBIe OTHOITIEHs
00BEKTOB APYT C APYroM) YCIOBMSAMM CaMOTO BOCIIPS-
Trst» (c. 146) 1 OT/IMYaeT MX OT YCJIOBUIA OITBITa.

Bo-6mopbix, KOHEUHO Ke, HeBO3MOXKHO ITPOVTI MU MO
KIIIOYeBOro Jjisi Teopermdeckort prtocodpmm C. Marimo-
Ha ITOHSTIS OUucpheperijuata obvexinod. B 3BecTHOM cMbIC-
Jle IMEHHO B HeM COoCpeJloTauMBaeTcsi Ta KpUTHUKa KaH-
TOBCKOTO TIOHSITVSI BEIIV caMoVi TI0 cebe, KOTOPOTT aBTOp
«OrbITa. . .» TIpUAaT BechMa CBOeoOpa3Hoe HallpaBiIeHue.
[Nonsatre nuddepeHiana 0OBEKTOB MOSBIIIETCS Y HETO
B CBS3Y C OMMCaHMeM PabOThl paccyKa M 0COOeHHOCTel
ero OTHOIIeHMsI ¢ Apyrumu criocodHoctsmmu. CorsiacHo
MarmoHy, «9yBCTBEHHOCTH IIpefocTasisieT anddepen-
OWasIbl I OIpeIeIeHHOIO CO3HAHVI, CIIOCOOHOCTH BO-
oOpakeHMsI CcO3daeT M3 3TOrO KOHEYHBIV (OIperesieH-
HBIVI) 00BEKT co3epIiaHMsl; PacCy 0K IIPOV3BOANT U3 STUX
KOHeUHBIX nddepeHIaioB, KOTOpbe SBJISAIOTCS ero
00BeKTaMM, COOTHOITIEHVe BOSHWMKAIOMVX W3 HWUX UyB-
CTBeHHBIX 00BekToB» (c. 41). Koncrpykmmst MaviMoHa B

One cannot but welcome the translations of the
works of a thinker who was long viewed as an original
but almost forgotten transitional link in the history of
early receptions of Kant’s ideas. Maimon’s critique of
the great Konigsbergian philosopher was considered
a forerunner of the transformation of transcendental
philosophy towards more radical versions of idealism.
I hope that the new editions will invigorate studies into
Maimon’s philosophical findings and encourage a re-
vision of his contribution to the perception and evalu-
ation of the key Kantian ideas and to further develop-
ments in the history of transcendental thought all the
way up to Neo-Kantianism and phenomenology.

In fact, the works published in this volume of “The
Legacy of Solomon Maimon” series already give good
reasons to believe that this hope will be realised. Some
of these reasons will be emphasised in this review.

Firstly, it is noteworthy that Maimon’s works
evolve towards a gradual convergence between sen-
sibility and understanding and towards the over-
coming of the transcendental division found in Kant.
Using his trademark phrasing “I agree with Herr Kant,
but...,” Maimon wrote that space and time “have their
ground in the universal forms of our thought in gener-
al” (Maimon, 2010, p. 13). He maintained that “Space
and time are as much concepts as intuitions, and the
latter presuppose the former” (ibid., p. 14). Although
Maimon’s words allow different interpretations, they
already reveal his propensity to reduce the essence of
space and time as the forms of intuition to elements
of concepts and, thus, to logic. This tendency will be-
come mainstream in later idealistic doctrines. At the
same time, Maimon considers that “logical forms,
along with the conditions of their use (given relations
of objects to one another), are conditions of perception
itself” (ibid., p. 114) and thus distinguishes them from
the conditions of experience.

Secondly, the concept of the differential of objects is
central to Maimon’s theoretical philosophy. In a way,
this concept is the essence of the philosopher’s origi-
nal critique of Kant's thing in itself. The concept of the
differential of objects is found in the descriptions of
how understanding functions and how it relates to the
other faculties. According to Maimon, “Sensibility thus
provides the differentials to a determined conscious-
ness; out of them, the imagination produces a finite
(determined) object of intuition; out of the relations of
these different differentials, which are its objects, the
understanding produces the relation of the sensible ob-
jects arising from them” (ibid., p. 21). The construction
Maimon built is very intricate and deserves a separate
study that requires a comparison with later works on
transcendental philosophy. At this point, it is possible
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IJAaHHOM CJIydae JIOBOJIBHO 3aMBICTIOBATa, OHA, BHE BCSIKO-
IO COMHEHIs, IOTpedyeT OTHEIBHOIO WMCCIeNOBaHN U
OCMBICJIEHIST, TIPUUEM U B 9TOM CJIydae B COIIOCTaBJIEHU,
HAaCKOJIBKO 3TO BO3MOXKHO, ¢ 5oJTee TIO3ITHMMY 00pasIiaMu
TpaHCIeHIeHTaIbHON prtocodmit. 37ech ke TIoKa MOX-
HO yKazaTb Ha TO, UYTO pmyiocod HeIBYCMBICTIEHHO 00b-
SIBJISIET KOHEeUHble rddepeHIasibl 00beKTaMm Paccy/i-
Ka, elrle OOJIbIIIe YCWIIMBASI TEM CAMBIM IIPeJICTaBJIeHIE O
ero PYHKIVIOHaJIBHOM XapakTepe. ITpu 3ToM, 1o crtoBaM
MavimoHa, «amddepeHIaTbl 0OBEKTOB €CTh TaK Ha3bl-
BaeMble Noumena, a BO3HMKAIOLIE 13 HUX OOBEKTBI —
phanomena (sic! — A.IL.)» (c. 41), uTo TpaHchopMUpyeT
paIMKaJIbHBIM O0pa3soM TPAKTOBKY COOTHOIIEHWS IIO-
HATUV HOyMeHa U (peHOMeHa, CBOVICTBEHHYIO KJTaccide-
CKOMy KaHTOBCKOMY TpPaHCIIEHJIEHTaIV3MY, efBa JIi He
TPaHCIIOHVPYS €€ B OVaIeKTIYIeCKYIO TOHAIBHOCTb.

C oTuM, 6-mpempbiix, CBSI3aHa IIpYIMeYaTeTbHasl TPAHC-
dopMariyst TpaKTOBKM CYIITHOCTM M CTaTyca uoetl, OCy-
ITecTBIeHHass MariMOHOM, KOTOpast Takke TpebyeT IoI-
pobHOTO aHasM3a ¥ B3BeIIeHHOM OIleHKW. TaK, cormacHo
aBTOpy «OIBITa...», «3TV Noumena SBJIAIOTCA VIEAMNI
pasyMa, KOTOpBIe CITY)KaT IIPUHIIMIIAMU 11 OO BSICHEHS
BosnuxHoBenus (Kypcvs Momt. — A.Il.) 0ObeKTOB cOryIacHO
OIIpefieJIeHHBIM IIpaBlIaM paccyaka» (c. 42). dutocod
CUMTAeT, YTO Mpes pasyMa — 3TO «(popMaJIbHas IIOJIHOTa
otV (€. 69). Ho ocobenHOCTD KOHIemmMy MariMoHa
COCTOWT B TOM, UTO, B oTyIm4ue oT KaHra 1 Bo MHOTOM BO-
IIpeKV eMy, OH JIOITyCKaeT Hapsyly ¢ MIesMU pasyMa, Kak
OBl KOHKPETHO OHM HVI TPAKTOBIVICh, TaKXe M Udel pac-
cyoxa. OT myIent pasyma, C TOUKM 3peHus MariMoHa, OHU
OTJINYAIOTCS TE€M, UTO IIPEICTaBIISIIOT cOO0 He hopMaIb-
HYIO TIOJIHOTY ITOHSITUS, HO €r0 MAMMepualbHyjio 1noAHONY.
«MatepuasbHas IIOJHOTA IIOHSTHS, IIOCKOJIBKY 3Ta IT0JI-
HOTa He MOXeT OBITh JjaHa B CO3epLIaHMIL, eCThb 1jies pac-
CyOKa», — IVIIET MBICTINTeNb (C. 66). OcoOeHHOCTD men
paccyzKa COCTOUT B TOM, UTO JJIsl HETO B CO3epLIaHNUM MO-
XKeT OBbITh ITOKa3aHa BO3MOXKHOCTh €ro IIpaBWJla, a CTajlo
ObITB, ero coOcTBeHHas BO3MOXHOCTb. Ho B ero ciyvae
«MaTepuasTbHas ITOITHOTa (MHOTO0Opassl) He MOXKET ObITh
ZaHa B cozepuanvm» (Tam xe). «[TosTomy, — 1mpopmoroka-
eT MariMOH, — OHO [9TO TIOHSTE]| He SBIISeTCS ITOHSTIEM
paccyika, KOTOpOMY COOTBETCTBYET OOBEKT, HO €CTh JIVIIIb
ves paccyniKa, K KOTOPOV MOXXHO OeCKOHEYHO IproIi-
JKaTbCs B CO3epLIAHMUIL. .. U, CJIeHOBATe/IbHO, IPEICTaBIIIeT
cobort 1orpanmyHoe noHsTe» (Tam >xe). ITpusHanMeM
Vien paccyyika oOBsiCHseTC sl TakKke U TO, uTo prtocod
oOHapy>XMBaeT aHTVMHOMITYHOCTD MBIIIUIEHVIS He TOJIBKO B
cpepe MeTapM3MKY, «HO TaKKe B PU3VIKE U JTaKe B CAMOVL
SICHOVI 113 BCeX HayK, a IMEHHO B MaTeMaTuke...» (c. 153).

B-uemBepmuix, BecbMa crierdmdeckyo MommduKa-
MO TIoTydaeT y MaViMOHa M KpUTHYecKoe ydeHue o .
OcobenHO xopormo 310 3amerHO 1o «Kparkomy 0030py
Bcero TpakraTta» (Kurze Uebersicht des ganzen Werkes),
B KOTOPOM IIOHBOISTCS WTOrM m3oKeHmst «OIbITa...».
3ech MBI CTaJIKMBAeMCSI C TPAKTOBKOV S KaK HuUCIHI020
anpuopHo2o  cosepyanus, IeKlapupyeMmort MariMOHOM B

to say that Maimon considered finite differentials as
objects of understanding and thus reinforced the idea
about its functional nature. Moreover, “These differen-
tials of objects are the so-called noumena; but the objects
themselves arising from them are the phenomena” (ibid.,
p- 21). This way, he boldly transformed the classical
Kantian transcendentalist interpretation of the noume-
non and phenomenon and gave it an almost dialectic
twist.

Thirdly, the overhaul Maimon gave to the inter-
pretation of the essence and status of ideas warrants a
thorough analysis and evaluation. “These noumena are
ideas of reason serving as principles to explain how ob-
jects arise according to certain rules of the understand-
ing” (second italics added — A.P.) (ibid., pp. 21-22).
The philosopher believed that ideas of reason equalled
“the formal completeness of the concept” (ibid., p. 44).
Unlike, and to a degree contrary to, Kant, Maimon as-
sumes the existence of ideas of the understanding along-
side that of ideas of reason, no matter how broadly the
latter are interpreted. According to the philosopher,
ideas of the understanding differ from ideas of rea-
son in that the former are associated with the material
rather than formal completeness of a concept. “An idea
of the understanding is the material completeness of a
concept, insofar as this completeness cannot be given
in intuition” (ibid.). For an idea of the understanding,
the possibility of a rule dictated by the understanding
to itself, and thus the possibility of the understanding
itself, can be shown in intuition. However, “its materi-
al completeness (completeness of the manifold) cannot
be given in intuition” (ibid.). “So,” Maimon continues,
“this concept is not a concept of the understanding to
which an object corresponds, but only an idea of the
understanding, something that we can come infinite-
ly close to in intuition [...], and consequently a limit
concept” (ibid., p. 45). The recognition of ideas of the
understanding explains why the philosopher saw an-
tinomies not only in metaphysics “but also in physics,
and even in the most self-evident of all sciences, math-
ematics” (ibid., p. 119).

Fourthly, Maimon presented a rather peculiar mod-
ification of the critical doctrine of the I. His ideas are
expressed most evidently in the “Short Overview of
the Whole Work” (Kurze Uebersicht des ganzen Werkes).
In the overview, Maimon interprets the I as a pure a
priori intuition that serves as an alternative to Kant’s
understanding of the I as the object of psychology and,
as Maimon puts it, as “a representation empty of con-
tent” (ibid., p. 110) Maimon formulates his position as
follows: “I maintain that the I is a pure a priori intu-
ition accompanying all our representations, although
we cannot assign any distinguishing marks to this in-
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KadecTBe aTbTePHATVMBBI KAHTOBCKOMY VCTOJTKOBaHMIO S|
KaK ITpeIMeTa IICHXOJIOTUY B CMBICTIe, KaK OH BBIpaykaeTcs,
IIpeficTaBJIeHNs CaMOoro 110 cebe, TI0 CBOeMy COZeP KaHIO
mycroro (c. 142). CBoio IO3MIINIO MBIC/IATENIb (POPMYJIN-
pyeT cienyrommmM obpasoM: «SI e, HaIPOTMB, cunTalo
YVICTBIM CO3epIIaHVIeM a priori, KOTOpoe COITPOBOXK/IAET BCe
HaIlIV TpeJICTaB/IeHNs], XOTs Mbl y)Ke He MOXXeM YKa3aTb
HVKaKVIX [IPV3HAKOB 9TOTO Co3epliaHyis, 100 OHO SBIsieT-
cst ipocTbiM» (Tam xe). [TpmsHaHMe Toro, uTo f sByIseTcs
cosepIiaHVeM, IPUBOINUT MariMoHa K BEIBOJTY O TOM, UTO K
I BT1OJIHE 0OOCHOBAHHO MOXem Dblb NpuMeHeHa Kameaops
cybemanyuu. CooTBeTCTBEHHO, KpUTHKe Yy MariMoHa 11oi-
BepraeTcst ¥ KaHTOBCKMV TICMXOJTIOTYECKVV TTAaPATIOTM3M.
ITokasaTerTbHBIM 37IeCh SBIISETCS He TOJIBKO PacXoXIIeHve
Marmona c KaHTOM, HO TaK>Ke V1 €T0 ITPeIBOCXMITIEHIE CBSI-
3bIBaHMA £ ¢ cosepliaHeM (IIyCTh M MHTeJUIEKTYaIbHbBIM)
B IIO3IHEVIIIeM HeMeIIKOM WieaIn3Me. XOTs, OYeBIIHO,
BBIBOJIBI 113 3TOTO CONMVDKeHMs, K KOTOPBIM ITpmxoamT Mari-
MOH, BeCbMa OTJIMYIHBI OT TeX ITOJIOKEHWVI O CyIrecTse I,
KOTOpble MBI MOJKeM HalTu, HarrpumMep, y Puxre.

Haxkomer1, 6-nambix, CTOUT OTMETUTb U IIepepopMyIIv-
POBKY MariMOHOM BeJIyIIero BOITpoca TPaHCIIeH/IeHTaTb-
HoTO Mcctenoadns y KaHTa, TTOCKOITBKY 3TO CMeITleHvIe
MOYKeT OKa3aThCsl BeChMa 3Ha4VMBIM B KOHTEKCTe T10CIIey-
IOITIEro pasBUTHS TaKoro Tuia pvtocodpnt. [oBopst Oortee
OIIpeMIeIIeHHO, MOXKHO YTBEPXKIaTh, 4TO aBTop «OIIbITa. . .»
CYMTaeT BaXHBIM ITOCTaBUTH BOITPOC HE TOJBKO O quid
juris, HO M o quid facti, TIpeXk/ie BCero OTHOCUTEIIBHO TIPU-
MeHeHVs pacCyIOUHBIX (POPMZ DTOT BOIIPOC, ITO MHEHWIO
MaviMoHa, «ITPUMEHWTENTFHO K HeAyKITN KaTeTOPWIL. ..
VIMeeT OOJIBIITYIO BaXKHOCTE» (C. 64). A MIMeHHO, Ipu yIIO-
TpebIteHnm (OPMBI CY>KIEHVIS «MBbl JOJDKHBI, IIPEX]Ie ueM
IpVaaTh eVl peayIbHOCTh B KadecTBe (POPMBI MBIIUICHVIS B
JIOTVIKe, YOeIMThCSI B HeCOMHEHHOCTV CaMOVI PeaTbHOCTY
ee yriorpe0sieHIs1, ¥ He B CIJIy TOTO, YIIOTpeOsIsteM JIV MBI
ee I10 IIPaBy, YTO SIBJIIETCSI OTBETOM Ha BOIIpOc o quid juris,
a BCJIELCTBYE TOTO, SIBJIETCS JIVI TakKe VICTVIHHBIM caM
daxT, yroTpeOsIsieM JIvi MBI ee B OTHOITIEHVV JIEVICTBUTEITb-
HBIX IIpeIMeToB» (c. 64 —65). TakM 0OpazoM, oueBIITHO,
uTo MariMoH MoXXeT OBITh IIPUUMCIIEH K IIOHepaM KOH-
HenTyaIM3aliii 1 paspaboTKy IOHATHS (DaKTUIHOCTH B
paMKax TpaHCLeH/IeHTaJIbHOV (pr1ocopumm.

Tak v viHadYe, He BBI3BbIBaeT COMHEHWII TO, UTO IIy-
Ormkanys nepesopos Tpynos CosioMoHa MarviMoHa —
KaK B yKa3aHHOM TOMe, TaK 1 B Ipyrux ToMax cepun «Ha-
ciepye CormomMoHa MarviMoHa» — COOBITVIE JITIST PYCCKO-
SI3BIYHOTO  (PYTOCOPCKOTO COODITIeCTBa 3aMedaTelTbHOe.
XodeTcst BEIpasuTh IOXKeJIaHMe KaK MOXKHO CKOpee YBU-
ZIeTh [OC/IeAyIOIIVIe M3IaHWs, IIOArOTOBJIEHHEIE B paMKaX
3TOTO IIPOeKTa, TeM OosTee UTO, Cy/s IO yyke OIyOmKo-
BaHHBIM B TAHHOVT CePUL TOMaM, BXOTISIINE B Hee KHUTY
oTIMYaeT yjauHoe opopMIeHNe 1 KauecTBeHHas I1edaTh,
Oraromapst yeMy paboTa ¢ HUMM IIpelcTaB/IgeT u Oyaer
MPeNCTaB/IATh CODOVI MCTVMHHOE YHOBOJIBCTBME IS VIC-
TVHHBIX IIeHWTeIIeVl TPaHCIeHIeHTaIbHOM (PrIocodumm.

2 Cp. TakKe B 3TOVI CBSI3V1 pa3MBIITUIEHVIS, M3JTOKEeHHBIE BO BCTY-
nuTeIbHO cTaThe A. A. VIBaHEeHKO KO BceMy TOMY.

tuition because it is simple” (ibid., pp.110-111). In iden-
tifying the I with an intuition, Maimon acknowledged
that the category of substance could be applied to the
I. Maimon attacked Kant’s psychological paralogism.
The philosopher did not only reject Kant’s ideas but
he also anticipated the connection between the I and
the (intellectual) intuition characteristic of later Ger-
man idealism. However, Maimon’s conclusions are
very different from those made by Fichte in a similar
context.

Fifthly, Maimon formulated the central question of
transcendental studies differently than Kant did. The
resultant shift may seem very significant if one looks at
the further development of transcendental philosophy.
In particular, Maimon held it important to consider not
only the problem of quid juris but also that of quid fac-
ti, particularly, as regards the application of the forms
of the understanding.? The philosopher believed this
problem “to be of great importance with respect to the
deduction of the categories” (ibid., p. 42). Concerning
the application of the form of the judgement, he wrote:
“we must put the reality of its use beyond doubt before
ascribing reality to it as a form of thought in logic; but
the question is not whether we can use it legitimately,
which is the question: quid juris?, but whether the fact
is true, namely that we do use it with actual objects”
(ibid.). Therefore, Maimon can legitimately be called a
pioneer of the conceptualisation and development of
facticity in transcendental philosophy.

No doubt, the publication of the translations of
Salomon Maimon’s works in the volume under
review and the other instalments of the “Legacy of
Salomon Maimon” series — is a remarkable event for
the Russophone philosophical community. I am looking
forward with anticipation to the project’s next editions.
The books already published are very well produced
and they will be a pure delight to work with for the true
connoisseurs of transcendental philosophy.
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