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iefer higher animals to lower animals, animals to inanimate things and so on, according to the

Markku Roinila (Helsinki) R e

Deliberation and Self-Improvement in Leibniz

i

o ss1o0ns alld dellberatlon
F I i gf g i ir 1 ! p I phy g Pa

both good and bad news. The g°°d_“ews. is that i;l is p}?SSib;:f;:tiiilirsln? ;;Zm;r:d\?iu;u " The problems in deliberation do not concern only probabilitie;. L;ibniz distinguishes between
of the mind and reach happiness if you follow LAl [ take a look &8 7 al and apparent goo@s. J.udgment concerns the apparent ggoq yvhlle. right reason concerns the real
e that this is a very difficult task indeed. In this paper I Sh?l tahe g If in 0d. According to Leibniz, something is an apparent good if it is believed to produce pleasure, and
ool et 1';‘t t’lcsm and the ways he thought one can improve himself or hers;l y feal good if it in fact does produce pleasure.” Apparent goods will satisfy only temporary needs
vt lIerﬁ 1ll argue against some commentators that the will has an eSSy hile real goods produce more lasting pleasures. While God is moved only by true and good
deliberations. l? . rocegss sons, men can be moved by both true and good reasons and passions.
indirect role in t 1slpte ass'age we have o Heing virtuous is not easy. It is hard to ignore sensual pleasures and concentrate on intellectual
The most COthdein ‘;I X, §67: s, Wrong actions derive from the errors of understanding and only virtuous life which consists
Hu‘r:_an Urll:,i e:lfe‘;r;t of fons,eque;lce& wenee . be attentive, and, on top of al i gradual enlightenment through the acquisition of more knowledge brings about happiness.*
and i:: ::iI:i‘i)ticx\, knowledge of how to evaluate goods.anldl "'S‘e":ge‘g’fonﬁidf,ﬁm; 2nd steadily resolved to ' luman cognition is always composed of different-level perceptions. In deliberation different
have the patience to carry out calculations througi;- :'"aby'a ::1 well-entrenched habits to make us true 10 0 i of perceptions give rise to inclinations whose conflict forms the complete volition. Usually
conclusions; and we need skills, me.th‘)ds"j mlfs by a:e‘:,f,’ Jonger present to our minds.” ) I¢ are both conscious volitions and unconscious appetitions. These inclinations may be united if
Later on, when the cons! 'd.eran?n;wmff}\‘:diufsfe?ent components which are needed in deliberating Wi lead in the same direction. If they are of equal strength, but lead in opposite directions, they are
Hapeliabuiy de e thines from memory to be able to evaluate the compol unlly exclusive. If they lead in different directions, the strongest ones are victorious.
needs to select the appropriate thing nsider with care which components in the § “Various perceptions and inclinations combine to produce a complete volition: it is the result of the conflict amongst
question. With help of recollection one can COO hould be attentive and alert enough 0 « - Ihere are some, imperceptible in themselves which add up to a disquiet which impels us without our seeing why.
are to be noted and which are to be ignored. One sho th of will which helps one to hold & W14 ire several which join forces to carry us towards or away from some object, in which case there is desire or fear,
these considerations and finally, one should have streng uecompanied by a disquiet but not always one amounting to pleasure or displeasure.” o
conclusions drawn. ) on is discussed in the preface to Ne v I ons are fomed by minute perceptions which Fombmed form temporary mchpatnqns. _They
The art of bringing things to mind or recollecuonlls flSCr memory or ways of habil perceived as .feelvmgsAof pleasure or pain. The passions are analogpus to the rporal instinct in us.
According to Leibniz, we cannot be aware of the whole o OE ing dispositions of past imj le }he moral instinct isa p;rmalr;ent Q1sp051t10n wh{ch strives for joy fmd avoids sorrow, passion
all the time. The ideas and images can persist in the memory, being i finute and a sudden instinct.'” While the moral instinct is the basis of our moral action, the

e 7 € memory | é . £ P
both in the soul and the body. We are unaware of these “traces ex.ceptt [‘,Nhgne;hing wondll lons are regarded as harmful in human deliberation. Leibniz argues that the clearer and more
for them. They are awoken by some circumstance, as when hearing the op let our perceptions are, the freer, more spontaneous and active our mind is.

i i tending thin ’ . - '
brings to mind the rest of the words.? In this manner the soul is capable of at g B e i

e Il have much more vivacity than the ideas of the understanding. In order to act virtuously,

. o ifferent proposel . . | .
i iy s e he goadas P"Ol;abllmes r(:)f g‘sifg COUII’)SG of wever, one must prefer long-term goods to quick pleasures which hinder us from reaching
of action. The agent should, first, estimate the goodness of some prop i -

cond, whether the consequences of that act are adequate in ~reilpectd toS ottr:e %:‘ .
:erect’ion. There may also be several ways t;)1 brlx(;lg al;o::eat l:ieessl::an tZrtlal._pr()babmty 9
ceptable than others. Thus the agent shoul evaluat _ .
[cno(:xr:s:scofl;ction and choose the one, whlch, all things cons?z{?}ié ::ntth; :;?:S o
It is also essential to consider the gains z}nd }osse§ o v:/ e Do ee of ki
Leibniz argues that God enters into thg repubhc.\»'mh spirits, e e ull
for their happiness.’ This is why in ratlona! decisions it is ess o pref e
N hoose the option which best contributes to the good of mankind, sinc o
:l;::sl:nf t(? 0(?od Leibniz seems to think that if the interests of mankind are not involved

f deliberation by Leibniz can be found in New

d an art of bringing things to mind, another of estimating probi

inimaux, dont quelques uns sont elevés au degré des plus grands animaux par le moyen de la conception,

Nl Gtre appellés spermatiques; mais ceux d'entre eux, qui demeurent dans leur Espéce, c'est a dire la pluspart,
I, se multiplient, et sont détruits comme les grands animaux, et il n'y a qu'un petit nombre d'

| jrand theatre." The Monadology §75; GP VI, p. 620.

NE, 11, xxi, §31f.

A perception confuse de quelque perfection fait le plaisir des sens, mais ce plaisir peut estre < > d’imperfections
landes qui en naissent, comme un fruit de non goust et de bonne odeur peut cacher un venin. C’est pourquoy il

defier des plaisirs des sens, comme on se defie d’un inconnu, ou plutost d’un ennemi qui flatte.” (La Félicité)
;‘, §79-580.
i

xxi, §39; RB, p. 192.

Wil e qui est des combats qu'on suppose entre le corps et I'ame ce n'est autre chose que la diversité des penchans
W pensées distinctes ou des pensées confuses, c'est-d-dire des raisons ou des instincts et passions: I'instinct estant
Misl dire une passion durable et née avec nous, et la passion estant comme un instinct passager et survenu; a
pourroit joindre I'accoustumance qui tient le milieu entre ces deux sortes d'inclinations estant plus durable que
Ion, mais non pas née avec nous comme l'instinct.” (Addition a I'Explication du systeme nouveau touchant
I ile l'ame et du corps, encoyée & Paris a l'occasion d'un livre intitulé Connoissance de soy méme). GP 1V, p.

'

Elis, qui passe a un

UNE 11, xxi, §67; A VI, 6, 207; RB, p. 207.
:NEII, x, §2, A VL, 6, p. 140.

3 " _souvent nous nous les reme '
comme il ne nous fait que le commencement d'une chanson pou

i it jon legere qui nous en.
ttions aisement dans l'esprit a quclque. occas gere q o NE
r nous faire ressouvenir du reste.

. . _— \ ;
?,sp. 5/2\.Vl 6, p. 79. 1 do not have the time or space here to discuss attention, but I believe its role in ¢
ee ,6,p-79.

more important than is commonly thought.
s See the Monadology §83-84.
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Aleliberate wrong-doing or weakness of the will, properly speaking, but sheer inability (ignorance or
1ror) to discover the real good in question.

“Confused thoughts often make themselves clearly sensed, whereas our distinct thoughts are usually only potentially
lear: they could be actually so, if we would only apply ourselves to getting through to the senses of the words or
symbols; but since we do not do that, through lack of care or lack of time, what we oppose lively feelings with are bare
ords which are too faint.”'

[n the second, more serious case, the real good, although it is present and apperceived, is rejected
it does not act as the motivational factor. This kind of case represents acratic action. The weak-
willed agent judges one course of action as involving the greater good, but is inattentive to it, while
\¢ or she is sensitive to the good involved in the worse course of action.'” These apparent goods are
ullen spiced by lively sensual qualities, which arise from minute perceptions, such as colour, smell,
liste and other sensual pleasures. This is why the apparent goods are more desirable to a weak-
Willed person than the real goods, which can be less tempting. Leibniz maintains that the struggle
hetween flesh and spirit is nothing but a conflict between two different kinds of endeavors - those
Which come from confused thoughts and those which come from distinct ones (NE II, xxi, §35).'"® If
e intellect is drawn to the less good option, the will usually follows it and executes it, ignoring the
ater good available although it is noticed. As we shall see later, the will is only rarely active —
v weakness of the will is in fact a weakness of the intellect.

"It is a daily occurrence for men to act against what they know; they conceal it from themselves by turning their

sughts aside, so as to follow their passions. Otherwise we would not find people eating and drinking what they know
vill make them ill or even kill them.”"”

The real goods in deliberation, such as virtue, perfection and afterlife are present in the form of
\ymbols or blind thoughts which are faint in comparison to more concrete, lively images of food,
ink or sensual pleasures which accompany the minute perceptions.

""Sometimes they have the idea of an absent good or evil, but only very faintly, so it is no wonder that it has almost
influence on them. Thus, if we prefer the worse it is because we feel the good it contains but not the evil it contains

the good which exists on the opposite side...the finest moral precepts and the best prudential rules in the world have
Ight only in a soul which is as sensitive to them as to what opposes them.”?

I'he good is present as blind thoughts or other non-sensory information, but it does not act as a
slivational factor for the akratic person. There is always a possibility for theoretical akrasia: the
wod may be outweighed by more vivacious images or symbols which represent some lesser good,
though the moral agent is aware of the real good present in the situation.

A proper volition is also endangered by a case of conditional will or velleitas. The concept was
'l by some medieval scholars® and refers to a case where the agent would will something if a
ater evil or even a greater good were not feared or hoped in an opposite case. Leibniz defines it
un imperfection or a defect in the will which prevents it from rising to full power.” Because of
condition in question, the will is divided and the volition is not complete — it contains some

In deliberation there are present several in(;lingtions to the? good, of .whlcil ?}x\ll)s,eorx;:ﬂ
represent real goods and the right course of action in the situation. In a}ddﬁnon othe: oh
there are several other goods which may represent a right action, but in some oh S
example, talking in loud voice is a right action when speaking to a ;;erhson \év ﬁ(; !
problem, but it is a wrong action in a religious ceremony. The conflict of these di goods

lead to other than optimal action, as Leibniz explalrl:ed t(())d Bo%r%hue;: R b
i i i d has produced the best, h
“The co-operative action of all tendencies toward§ 200! « I oods
not compatibll)e together, this co-operation and this result can bring about the destruction of some

consequently some evil.”"! . 4 ¢
T}‘:e confused elements in judgment may predominate and as a result, the mind mﬂY_ﬁ

ions i istinct i j follows these confused perceptiol
assions instead of clear and distinct ideas. If the Judgment‘ i
fhe will inclines to them, there may develop a habit which constantly leads the agent in

irections. ) . ; ‘
d “We can miss the right road by trying to follow the shortest one, just as the stone by ﬁ""":]g stra[lhg}:ti:kiw
soon encounter obstacles which prevent it getting at all close to the center of the earth. This shows tha

»i2 8
will that lead us towards happiness, whereas feeling and appetite lead us only towards [sensuous] pleasure.

The rational analysis of problems can affect our voluntary acts by <.11m1mshmg w_
confused perceptions in deliberation. Once we learn to dgvelop our reasoning, we can e
clear and distinct ideas from confused ones, although it is not possible fgr men to C(k)lmp -
confused elements in judgment. Reasoning is the root of our freedom — it gives us the posst '

3
control our goals.' S ' . '{

In New Essays, 11, xxi, §8 Leibniz distinguishes between two kinds of freed.om. fr;e "_ 
and freedom to will. The latter is divided to two senses, where th.e first stands ;n conthas
imperfection or bondage of the mind which is an inner constraint, comparable to the
passions. In the first sense there is a clear difference be_tv;e_eg r:eg a(r)ltdfr(zeo:iv.h it is porne

i i § y n by

“The Stoics said that only the wise man is free; and one's mind is indeed e W h .

i i deliberation. It is in that way that
ion. for then one cannot will as one should, i. e. wnh_ proper (i vay ‘Go&
g:::’;g:]l’y free, and that created minds are free only in proportion as they are above passion; and this is a kind
y H »l4 !
which pertains strictly to our understanding. e ) .

The second sense of freedom of the will is employeq when freedom is cpntrasted with - -
This freedom refers to will alone and that is why thils kind pf freedom is known as -"w;‘
choice (le franc arbitre). The freedom of the will in this sense 18 r.elated to the recomr_netn v,
action which the intellect presents to the will. These incline tj}e will ?:t :n?nr;%t] :\?v?lfszt; eit.

is in thi derstanding can dete S
LA (4 this sense that I am accustomed to say that tk}e un ng « : t | :
which pe\::el:tions and reasons prevail, in a manner which, although it is certain and infallible, inc|

necessitating.”"*

o

 NE I1, xxi, §35; A VI, 6, 186-87; RB, 186-187. Leibniz is not entirely clear here. By thoughts he seems to mean
‘eptions and by the term clear he seems to mean some kind of vividness or attractiveness.

" | Vailati, Leibniz on Locke on Weakness of Will, Journal of the History of Philosophy 28 (1990), 2, p. 219. The
acess is similar to Augustinus' theory of the birth of sin in De Trinitate: first a suggestion (suggestio) is made, in this
by appetitions, then a pleasure (delectatio, in Leibniz's case sensuous pleasure) is formed — the first stage of
wire - and finally the will accepts the suggestion (consentio). See S. Knuuttila, The Emergence of the Logic of Will

Medieval Thought, in G.B. Matthews (ed.), The Augustinian Tradition. University of California Press, Berkeley,
000, p. 211.

Weakness of the Will

There is more bad news. Even if one's understanding is developed to an adva'nc.ed tsfiallte !
or she can mostly discern the clear and distinct ideas frqm tl}e confused ofn;?, it g : al . D
err deliberately. Leibniz discusses deliberate vyrong-domg in t?ook II o e‘lv tts‘e inm
discussion one can infer that moral wrong-doing can happen in two ways. In g

deliberator is unable to discern the real goods from the apparent good}. The.tmi?me E}e l:::s ”V 10 use Leibniz's example, a person who perceives the smell of fresh cookies rejects his diet and gives in to his or her
: : is ri 1 ation. i) \re despite his or her earlier commitment. See NE 11, xxi, §35; A VI, 6, p. 187.
¢ us believe that the wrong act is right in a given situ ; re desp , xxi, §35; ,6,p
our judgment and mak , NE 1, ii, §11; A VI, 6, p. 94; RB p. 94.
NE 11, xxi, §35; A VI, 6, p. 186; RB, p. 186.
12 NE 11, xxi, §41. A VI, 6, 194; RB, p. 194. ) o ey : s, | eibniz cites as a source St. John Damascene, De fide orthodoxa 11 29 in a letter to Spanheim, but argues elsewhere
15 F. Piro, Leibniz and Ethics: the Years 1669-72 in The Young Leibniz and his philosophy (1646-76), ed. 8¢ | the distinction can be found in writers before Damascene. G. Parkinson, Leibniz on Human Freedom, Studia
Dordrecht, 1999, p. 165. : lhnitiana, Sonderheft 2. Steiner, Wiesbaden 1970, p. 30, n. 25.
HWNEII x;(i, §8; A VI, 6,p. 175; RB, p. 175. Nowveaux essais, 11, xxi, §30, A VI, 6, p. 183.
15 Ibid.

1 GP 111, p. 558.
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o ) ible.* The right decision will bear fruit in later deliberations just as a sentiment of perfection
. : w) and this is why the best poss Posst ner ; . .
impetfection (for exan213p i lioney causilharm :.0 so_me::‘e ilnlc(ﬁzin)g because it represents creates anticipation for future sentiments of the same kind. Thus understanding can be developed by
o i is ) . h
action is not chosen.” In this case the motive - r e i licerel practical devices.
i : s illing - if I could." (/iberet si lice . o o
possibility. It is more of a conditional willing - a case of "1 would ( 1 We can try to substitute our bad habits with good ones. In New Essays Leibniz argues that men
should make themselves laws and rules for the future and carry them out strictly, avoiding

. . If situations which are capable of corrupting them. They should render their conceptions of real goods
Manipulating onese - more vivid by useful activities the philosopher recommends. These include farming, gardening,
: : W ollecting curiosities, making experiments and inquiries, conversation or reading. Idleness is to be
. f action, choosing the pollecting ; > g exp nq , LOnver ! g. ldiene: <
When the mtellectdcamllot ?l‘:)p:r}l); ;;c:mggieﬁeggzzts (;orlelr::n(t)inﬁaliy fatiored: tlgle o ;voldedﬂ(ll, Xxi §]35). Good company can help in developing virtue, since perfection is intensified
i evelop into ing other' tions.
o rhun ITmc}ll t belieF:/e that an apparent good is in fact a real good. For example, alth jorm.ze e,c""fg other's perfections o )
manipulate the fl:mlx:'ddo to eat chocolate, I can make myself believe that the chocolate is Remedies for strong passions, for example love or addiction, can be found in change (such as a
my doctor has forbidden me to ea )

voyage) or gradual withdrawal from the object that causes the passion.”” As an example Leibniz
mentions Francisco Borgia, the general of the Jesuits, who was given to drinking heavily when he
was a member of fashionable society.

“... He retrenched gradually to almost nothing, by each day letting a drop of wax fall into the flagon which he was
uccustomed to emptying.”*

Gradual withdrawal from the object of passion and replacing bad activities with good ones bring
ibout pleasure of the mind and eventually happiness. Leibniz considers happiness to be a process
instead of a state. Whereas the Stoics thought that one should get rid of the passions once and for
ull, Leibniz thought that living virtuously is a question of a gradual process, acquiring good habits,
petting to know God and his perfections better.’'

for my health and I may end up cating a lot of chocolate daily. In this manner the decision
manipulated and volitions are produced. o e
ngever this manipulation can also be done to the contrary dlrectllon. _Thﬁ del;kl)le
reflect his or her own decisions and analyse the effect of co;xfus‘.ed };ercepti)cins mt:: :g:aﬁom i
i i If in advance for similar problemati o

the deliberator can prepare himself or herse‘ : (
the will commonly follows the recommendations of the intellect, one has t‘o develop the
order to deliberate better. The stronger the "voice" of reason is, that is, the more clea
i the less the passions affect our decisions. ; . ) ]
per'(‘:lslle‘;e:}’xoose the objec?s through will, but they do not choose their present volitions; they spring from "

SR ; L
dispositions. It is true, however, that one can seek new reasons for. oneself, and with time gwlc:j one:e‘llfi :112 .
and by this means one can also obtain for oneself a will which one had not and could no g :

st 9925 .
foﬂ}_}vlv]lltll;. one can develop the mind in order to resist passions in the sz:ime. maltrl;neroas {
deception, but to the opposite directiop. The 'akrates must t?e cure(;i by. re uct:;:t%er lfn gw[
minute perceptions. This happens. by (;mprovfnngfo::urr;e;z:;géoir; Oie;n;;r:lgleam T e
training the mind and preparing it in advance for fu 5 draw

i he action should be performed or not (NE 11, xxi,
acq‘(\);’lhaa?g E;t?iﬁ::ﬁ;tfgﬂ:: l::l;f:;l:;; in advance, and be already stigping from thought to thoug
it will not be too much held up when the path becomes slippery fmd treacherous. s by incedl

Good judgment and good decisions can be ach.leved by §elf—p;r ic 1ton, zals .
knowledge of the world and its creator a_nd !)y le_ammg to dlstmg.?lsd tt, e nilelogd s Mo
temporary ones. The inclinations and_thelr dxrqctlons can be modl. ie hy meai'nin cyom:rol .
develop the clearness of our perceptions and 1mpr<.)ve our aFtent;’o‘;m, t uhs ge (Angimadvers.
minute perceptions. In his critique of Descartes 1’_rmqua phi osopf ia (i -
partem generalem Principiorum Cartesianorum), Leibniz provides a few :
JUd“g'gnl: rr‘:;nedy for our errors is the same as that for errors in calculation - to pay att;ngion to the n"llat_ter 2?1 )
proceed slowly, to repeat and vary our operations, to introduce tests and ghecks,t;lo dlv;]d: L(::rilge; ::3 oa;:sAn@: "
into parts so that the mind gets a breathing spell, and to confirm each part in turn through sp

are sometimes in a hurry to act, it is an important matter to have acquired presence of mind through gr::g::_’e, as d
who are still able, in the midst of noise and without written calculmlonsz to compute very large num F‘or. b
We should also not take past perceptions and memories of our experiences gra

repeat experiments if possible and try to form as adequate judgment of the thing in questi

The role of the will in self-perfection

According to Leibniz, the will is a constant tendency towards increasing perfection in the world.
I eibniz holds that the will in the soul is a striving which aims at clearer perceptions instead of the
more confused ones.* The relationship between the intellect and the will in Leibniz’s views follows
the opinions of Thomas Aquinas, and for the most part Leibniz can be seen as a follower of the
Intellectualist tradition. Opposing the voluntarists, Leibniz maintains that the most important
vlement in the deliberation is the intellect which judges by the present perceptions and produces
iecommendations for action. The will follows the recommendations of the intellect. Thus it would
seem like the will has no active part in our moral action. In fact, in his remarks on the will in New
Lssays Leibniz clearly allows that the will does not affect our deliberations directly.

“We certainly speak very incorrectly when we speak of willing to will. We do not will to will, but rather will to do;
d if we did will to will, we should will to will to will, and so on ad infinitum. However, we must recognize that by our
‘\uluntary actions we often indirectly prepare the way for other voluntary actions; and that although we cannot will what

We want to, just as we cannot judge what we want to, we can nevertheless act ahead of time in such a way that we shall
Wventually judge or will what we would like to be able to judge or will today.””

However, by willing we can affect indirectly to future deliberations, since the will is always
irected to the good. Being virtuous is a constant process and each decision counts in it. In his

' (Animadversiones in partem generalem Principiorum Cartesianorum) GP 1V, p. 362.

' E. Vailati, Leibniz on Locke on Weakness of Will, p. 227.

" NEII, xxi, §35; A VI, 6, p. 187; RB, p. 187.

" In general Leibniz regards Stoicism as an insufficient position, although he is willing to agree with them in several
Joints, especially concerning the tranquillity of mind. "Il est vray que les enseignemens de Stoiciens (et peutestre aussi
e quelques Philosophes celebres de nostre temps) se bornans a cette necessité pretendue, ne peuvent donner qu'une
Tatience forcée..." (Theodicy, preface). GP VI, p. 30.

" See New Essays 11, xxi, §29f.

" NETI, xxi §23; A VI, 6, 182; RB, 182. For a similar argument, see also Theodicy §51.

= The will in itself is always directed to the good, as judged by the intellect: “..je .ne”V‘;Llftf:)lS F:SS qun(:;‘ :' * 4
faille abandonner ces anciens axiomes, que la volonté suit le plus grand bien, on qu’elle fuit le plus gra |
sent.* NE II, xxi, §35; A VI, 6, p. 185.
2 Theodicy §404, GP VI, p. 357. ) o » 4
25 f;;ﬂeil;on: sir l'ouvrage que N. Hobbes a publié en Anglois, de la liberté, de la Necessité et du Hazard) G
404; H, p. 396-396.

2 NE 11, xxi, 47; A V1, 6, p. 195-96; RB, p. 195-96.‘ ' L s
1 (Animadversiones in partem generalem Principiorum Cartesianorum); L, p. i
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memoir on the controversy between Hobbes and Bishop Bramhall Leibniz comments on In deliberation the constantly changing conflict of different inclinations towards the different
. ifferen

example of hunger as follows: . Apparent goods in the intellect represents the multiplicity whereas the will is a unity in the soul

“At the present it does not depend on my will to be hungry or not; but it rests with my will to eat or not to ¢ i which stands for the cons R . ;
for the time to come, it rests with me to be hungry, or to prevent myself from being so at such and such an hour of of all moral action tant tendency to the good, that is, increasing perfection which is the goal

by eating beforehand. In this way it is possible often to avoid bad volitions.™ ]
Thus the will is not necessitated to accept the recommendations for action by the intellect -
only incline it. The will can either accept or reject them. The strength of will is an essential pa
becoming virtuous. Although we can will only what the intellect finds to be good, by not gi i
to temptations we can manipulate the intellect to work more efficiently and more carefully.
«... We can only will what we think good, and the more developed the faculty of understanding is the better a

choices of the will. And, in the other direction, in so far as man wills vigorously, he determines his thoughts by

choice instead of being determined and swept along by involuntary perceptions.”™ [
In some cases Leibniz also allows the will to become active by its own right. This happens v

an agent suspends his or her action in cases where there is no sufficient reason to choo

particular course of action.*® This happens by direct intervention of the will. it
“We can and very frequently do suspend choice, particularly when other thoughts break into our deliberatio
that, although the action about which we are deliberating must exist or not exist, it does not follow at all that ¢
necessarily decide on its existence or non-existence; for its non-existence may come about for want of a decisi
By suspending action we can evaluate the situation anew and repeat the deliberation, tak
account all present elements. Thus the will may in a sense reject the recommendation of the inf
and force it to reconsider, especially when some new element in the situation is introdu
might also assume this to be the case when the recommendation of the intellect is "weak", th
there is no clear recommendation available, such as in the case of velleitas, discussed @
Although the intellect inclines the will, it is the will which ends the deliberation and makes the
decision. The will can be considered as an active part of deliberation, not a mere passive
mechanical act of approval of whatever the intellect presents to it, as some recent commer
seem to suggest.*® By willing vigorously we may be able to make better judgments and
following deliberations, since the pleasure of the mind which is received in right action moti
to virtuous action.

I

* Reflexions sur l'ouvrage que M. Hobbes a publié¢ en Anglois, de la Liberté, de la Necessité et du Hazard, §5,
p. 404; H, p. 397. d
3 NE 11, xxi, §19; RB, 180. Compare (4nimadversiones in partem generalem Principiorum Cartesianorum) L
85: “This one thing we recognize to be within the power of will — to command attention and exertion. And
though it does not bring about any opinion in us, can nevertheless contribute to it obliquely. Thus it happens U
often finally come to believe what they will to be true, after having accustomed the mind to attend most stro
things which they favour.” R
3 This method was popularized by Jean Buridan and also employed by Locke in the second edition of the Es s
s NE II, xxi, §23; A VI, 6, p- 181; RB, p. 181.

5 S. Greenberg has recently argued that Leibniz's conception of the mind leads him to locate freedom in intel
alone. See his article Leibniz Against Molinism, in D. Rutherford & J. Cover (eds.), Leibniz. Nature and
Oxford University Press, 2005. See also J.D. Davidson's article Video Meliora Proboque, Deteriora Sequor: 1
the Intellectual Source of Sin in the same volume, page 242, where he argues that by 1700, Leibniz gave
intellectualism (and the thought that the will is a form of thought) and adapted weak intellectualism, where the
for sin does not always involve cognitive error. Even if this change of views in Leibniz is granted, I think
cited from New Essays show that even though the will may be led astray (ref. weakness of the will), it
considered as an active part in deliberation. Thus I find Greenberg's view exaggerated. Compare also Theo
where Leibniz says: "...We do not always follow the latest judgement of practical understanding when we re
will: but we always follow, in our willing, the result of all the inclinations that come from the direction both of
and passions, and this often happens without an express judgement of the understanding." GP VI, p. 130;
Leibniz seems here to refer to a case where some new element, such as a passion, breaks into deliberation |
intellect has recommended some course of action. Thus this description may apply to weakness of the will: th
has a considered recommendation for an action, but a sudden passion leads the will astray if it has not the
strength. \




