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«We engaged a Master of Philosophy like other Teachers»
John and Theodosius Zygomalas and some Philosophical
Discussions in the Second Half of the 16" century

Greek philosophy after the fall of Constantinople, and predominantly
during the 16" century, has not been systematically researched
although distinct experts have worked in the field with abnegation.
Lack of sources and systematic study are the main causes'.
Philosophical inquiry, however, was active in the Byzantine Empire
until 1453. Greek philosophers, including George Gemistos-Plethon
Bessarion, George of Trebizond, Theodore Gaza and John Argyro-
poulos among others, had traveled to Western Europe in order to
spread their knowledge®. These scholars brought manuscripts, thus far
unknown in the West at their most, providing the western intellectual
circles with new, more accurate translations of the hitherto known
ancient literature. It is well known, for instance, that George’s
Gemistos Ilepi &y "Aptototédns mpos IIAdrwva Stapépetor was greatly
influenced the revival of Platonic philosophy. The presence of
Gemistos in Florence and his teaching provoked the establishment of the
Platonic Academy in the city by Cosimo de’ Medici. Marsilio Ficino, a
pupil of the Greek philosopher John Argyropoulos, became the first
director of the Academy®. During the same period, an old student of
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Gemistos, cardinal Bessarion, as well as George of Trebizond,
Demetrius Chalcocondyles, Theodore Gaza and others, taught Greek and
scholastic philosophy. In addition to teaching and translating, the
contribution of Byzantine scholars was great in the debate over the
merits and meaning of the Platonic texts, a debate of crucial
importance for the intellectual progress of the Western civilisation.
What all these show is that the Byzantine territories before 1453
witnessed significant activity in philosophical studies®.

After the fall of Constantinople, however, and especially during the
first half of the 16™ century, the situation deteriorated. Education,
philosophical and scientific inquiry were oppressed by the new
Ottoman regime. Theodosius Zygomalas described the situation, in a
letter to Martinus Crucius:

‘Op® 3¢ vov [...] petotxnoovto Tévto T dyobo o TV EANVLXEDY
TOTWY %ol oixfioavta €V DULY, 1T copio xol ol TOY poldnudtwy Emt-
otuaL, ol Tévor ol dpLotot, | eDYEVELR, T OTTAQ, O TTAODTOG, 1] TtoLl -
devotg xol O AOLTTOG TV YopiTwy X006, ‘EAMvixdy S¢ yapltwy To
xAéog Bopdg GAeoey aildv’.
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Later Crusius referring to Gerlach’ conclusions reaffirmed these
remarks. Yet around 1550 some signs of progress surfaced. The crucial
point is if these were enough as to set the stage for a great intellectual
revival, which included philosophy. Henderson claimed that Greek
thought was absent during the 16™ century. There were no signs of
intellectual activity, while Byzantine thought and philosophy were
dying®.

In contrast, during the same period, the intellectual climate was
thriving in Western Europe. The philosophical debate between the
supporters of Aristotle and Plato was intense. Greek scholars and
Ficino developed a new approach, similar to the Platonic worldview
and the hermetic texts. Platonists considered human as the ontological
bond between the material and the spiritual, in other words the
microcosm’. In the second half of the 16" century the central figures
of Renaissance Platonism were Francesco Patrizzi (1529-1597) and
Jacopo Mazzoni (1548-1598). Although Patrizzi studied at the Univer-
sity of Padua, the centre of Aristotelian studies in the Renaissance
Italy, he later turned to the philosophy of Plato as he realized how
threatening the Aristotelian doctrines proved to Christian faith. He also
accused his contemporaries of compromising their freedom of thought
as they were committed to the texts of Aristotle and his commentators.
Mazzoni, on the other hand, tried to combine the ideas of Plato and
Aristotle. Patrizzi’s and Mazzoni’s works helped advance the study of
the physical sciences because their work incorporated the mathematical
analysis of nature, something very challenging for the faithful
supporters of Aristotle®.
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According to the Platonists, «cosmos» was an immense living
organism, a self-sufficient unity, which was animated by an omnipresent
world-soul. Everything, including matter, was «en-souled» and alive.
The philosopher’s duty, therefore, was to decode nature in order to
use and manipulate its forces to his own and humanity’s benefit.
Leading figure in that movement was Girolamo Cardano (1501-1576)
who taught at Padua. His philosophy was a doctrine of hylozoism,
similar to that of Timaeus. Cardano believed that space was filled by
original matter, which under the operation of the world soul, gave
birth to the universe. Cardano upheld the idea of immortality of the
soul and reincarnation®.

The views of Bernardino Telesio (1509-1588), who taught in Naples,
were similar. Telesio taught that senses were the only source of human
knowledge, attempting to replace the Aristotelian world-view with a
naturalistic system'. Leading figure in this new approach was Giordano
Bruno (1548-1600), whose ideas were founded in Platonism and
Neoplatonism. Bruno brought into prominence the idea of a universe
tutto infinito, en-souled by the world-soul, which in turn produced the
natural forms. According to Bruno, our solar system is one of many
others, whose position is not one of privilege. Eventually, Bruno was
burned at the stake in Rome, because he refused to retract his ideas".
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Not before long, new approaches in philosophy of nature made their
way beyond the Alps with scholars like Heinrich Cornelius Agrippa
von Nettesheim (1468-1535) and Paracelsus (1493-1541)".

During the 16" century, the works and ideas of Laurentius Valla,
Marius Nizolius (1498-1576) and Petrus Ramus (1515-1572) created a
new approach on Aristotelian Logic. Valla downplayed the importance
of Logic in favor of Rhetoric, while Nizolius considered the latter as
the core of all scientific and academic fields. Nizolius’ main concern
was to purify Logic from Metaphysics, while Ramus conceded that
only natural Logic was true Logic”. Central to the new approach to
Aristotle was the University of Padua. Padua was also the centre of the
Averroist school of thought. Averroists rejected the views of Alexander
of Aphrodisias and supported the idea that there is only one immortal
intellect in all men. The doctrines of both Averroists and Alexandrists
were condemned by the fifth Lateran Council (1512-1517)". The role
of the University of Padua and its Professors was crucial for the
advancement of Philosophy in the Greek lands in the 16" century,
because the vast majority of Greek scholars had studied there. The
University of Padua was the first University in Europe to establish the
teaching of Philosophy in Greek language".

The most important figure of Aristotelianism in Padua was Pietro
Pomponazzi (1462-1525), who worked to purify Aristotle’s views from
non-Aristotelian accretions. He argued that human soul is dependent
on the body, and separation of the two was impossible. He also denied
any possible sanction in the future life, seeing Divine justice within the
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context of mundane life'’. John Zygomalas (1498-1584) studied at the
University of Padua when Pomponazzi’s ideas were predominant.
One of his successors in Padua was Jacobus Zabarella (1533-1589), a
devoted Aristotelian who kept distance of both Averroists and
Alexandrists. Philosophy, for Zabarella, was not capable of resolving the
dispute between these two schools. His main objective was to separate
Aristotle’s teachings from Theology'®. Zabarella’s successor was Caesar
Cremoninus (1550-1631), whose doctrines greatly influenced Greek
thought from the second half of the 16" century and onwards.
Theophilos Corydalleus was his student. Cremoninus considered nature
an autonomous system, while at the same time rejected the astronomy
of Copernicus. The cornerstone of his thought was the cleansing of
Philosophy from any theological significance®.
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Zygomalas’ family had relations with the Lutherans. A prominent
member in the movement of Reformation was Philip Melanchthon
(1497-1560), who was also an associate and collaborator of Martin
Luther. Melanchton championed Aristotelian ideas, although Luther
was enemy of scholastic Aristotelianism®*. Melanchthon attempted to
harmonize Aristotelian philosophy with Lutheranism. Melanchthon
opposed the Aristotelian idea of innate principles, such as the innate
character of the idea of God and moral principles, which were intuited
through Iumen naturale. Melancthon maintained also the freedom of
will contrary to the teaching of Luther”. Finally, Melanchthon played
a crucial role in the establishment of a dialogue between Lutherans and
Orthodox Christians, in which John and Theodosius Zygomalas got
involved for several years™.

At almost the same time, Philosophy followed divergent paths within
what used to be the Byzantine Empire. We know that John Zygomalas
(1498-1584), since his arrival in Constantinople, started to teach Ethics,
Dialectic and Rhetoric. Before 1551 he accepted his appointment as
director of the school of Adrianople from the city’s metropolit, Ioasaph
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II, who later became Patriarch of Constantinople. In the next years
Zygomalas moved to Constantinople in the aim of assisting the
educational plans of the Patriarchate. By the terms «We engaged a
Master of philosophy like other teachers», loasaph II qualifies John
Zygomalas as a philosopher, though neither the philosophical work of
him is known to date, nor is the content of his teachings, which one
could assume was linked to his theology. The extract of loasaph letter
is quite illuminating:

‘Huelg 8¢ Ocod ovvapoest 00 POvoy ETLeAOVUEDR TBY VEWY TOVTWY
0L AVOYXOLOTATWY OVOXTIOEWY Kol BEATLOOEWY, OAN ETL TTPOG TOV-
ToLg %ol dtdaoxaAelar avnyelpopey xal TodevLTAPLA xol axodNUioG.
Kot @rhécogov dvdpo epteivoopey xol dAlovg Stdaoxdrovs. Eic te
oNToELXaL INAOSY], TTOLNTIXA TE XOL YOOUULOTLXO XOL LOLGLXO Lobn)-
poto [...]%.

That is to say, there is no mention of philosophical activity at the
time. If there had been any, loasaph would have referred to it*.

A few years later, in 1576, Patriarch Hieremias II, according to
Martinus Crusius, was invited by John Zygomalas to attend lessons of
Dialectic, Ethics and Rhetoric. At the time Hieremias was almost forty
years old. According to Steven Runciman, Hieremias had studied at
the Academy of the Patriarchate. Zygomalas, therefore, should have
been Hieremias’ teacher®. In his reports to Gerlach, Crusius referred
to Zygomalas’ teaching as being of poor quality. Crusius informed his
reader that Zygomalas’ background was mediocre, although a few
decades before he studied at Padua. Crusius and Gerlach were really
shocked by the level of education in the Greek lands. They were
disappointed by the poor content of lessons and the pitiable means the
faculty had at their disposal. The lessons were generally focused on
the Church sciptures. Only a few teachers, as a result of their studies in
Italy, could boast of a thorough knowledge of ancient Greek Language,
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373.
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Philosophy and Theology. Diligent students, moreover, were a rare
exception. In this rule Zygomalas was no exception®.

With the exception of Zygomalas, Hieremias and other officials of
the Patriarchate attended lessons from Leonardos Mindonios or
Mendones, a doctor and philosopher born on the island of Chios.
Among other texts, Mindonios taught the comments of Ammonius, son
of Hermias, in Aristotle’s Organum:

medicus quidam Leonardus, e Chio [...] Ammonii commentaria in
Organon Aristotelis, Rhetor Hermogenem, et Hesiodum, explicat”.

There are some indications that Mindonios’ lessons in Constantinople
were taking place at the Patriarchal Academy. If true, this would
indicate a broader audience and add credibility to his teachings.
According to his relative and student Georgios Koressios (ca. 1570-
1659/60), who was also an eminent scholar, his uncle Leonardos
Mindonios taught him philosophy. Koressios also wrote that Theophilos
Corydalleus was also Leonardos Mindonios’ student®.

By succeeding his father, Ammonius, son of Hermias, (435/445-
517/526) became perhaps the most significant Philosophy teacher of
Alexandria. His major contribution to Philosophy was his commentary
on Aristotle. Ammonius was a student of the famous Neoplatonist
Proclus and was influenced by him. Ammonius’ students included,
among others, Philoponus, Simplicius, Asclepius and Olympiodorus. His
comments on Aristotle are available to us, of which De Interpretatione
was composed by Ammonius himself. Other comments were published
by his students, according to his lectures, though there accuracy is
questionable. Ammonius’ views were conditioned by the Neoplatonism
of Proclus. Ammonius created a new tradition in commenting Aristotle,
which is known as «Alexandrian».

Ammonius’ approach presupposed through knowledge of Plato and
Aristotle, although Ammonius ascribed credence to Aristotle’s doctrines
that deviated from the originals. Contrary to other Neo-platonists who
defended Plato, Ammonius attempted to compromise Platonic and

26. Turcogr., p. 205.

27. Turcogr., ibidem.

28. M. GEDEON, Xpovixa tig Iatotooyixns "Axadnuiag, Constantinopel 1883,
p- 64; N. STOUPAKES, ['eddpytos Kopéaotog, (1570 ci-1659/60), H Zw, to Epyo tov
xo ot Ilvevuotixol Aywveg s Emoyrjs tov, Chios 2000, p. 39, 41, 571-572.
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Aristotelian philosophy. The style of his texts makes a full reconstruction
of his ideas an extremely difficult task. Ammonius saw in Aristotelian
philosophy the basis for understanding the First Cause of beings, which
he described in a neoplatonic way. His metaphysics were indebted to
Proclus visions about the Enneads, which Ammonius tried to simplify.
Ammonius’ God is the final and efficient Cause of the world, its motion
and existence. Yet Ammonius was insistent to regard the Neoplatonic
One as the highest principle and the demiurge Intellect secondary.
Ammonius’ philosophy was influential for Thomas Aquinas, who read
Philoponus’ works. In his books, Philoponus incorporated his notes from
Ammonius’ lectures he attended. Ammonius’ and Philoponus’ works
proved helptful to Aquinas in confronting the ideas of Averroes®.

The work of Ammonius was known to several Byzantine thinkers.
In the 6" century Zacharias, bishop of Mytilene, in his work Auudviog
7 mepl Snutovpyias xéouov, attempted to refute Ammonius’ doctrines on
the eternity of the world. He also called Ammonius «(pevdo@tAdéco-
@ov». As part of his effort to understand Aristotle, Photius, the famous
scholar and Patriarch, studied also the works of Ammonius. In the 14"
century Sophonias criticised the ancient commentators of Aristotle,
including Ammonius®.
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Since the days of Thomas Aquinas, Ammonius’ views were core to
the official doctrine of the Christian Church in Western Europe.
During the Renaissance, interest in Ammonius’ work enjoyed a revival,
particularly after the publication of his works in Venice between 1500-
1504*. This tendency may have its causes in the conflict between the
followers of Averroes and those of Alexander of Aphrodisias. It must be
noted that Mindonios taught Ammonius’ commentary in the Patriarchate,
a fact that demonstrates the interest of the circle around Patriarch
Hieremias’ II to keep up with the intellectual trends of Europe.

But who was Mindonios? In an interesting letter in which he
introduced Gerlach, requesting Mindonios to assist him, Crusius referred
to the man as «T® copwtdTy oo T KwvatavtivoumoAity atptdp-
¥ Lotp®d xvplew Aeovapdw Mevdwvy Xiw dvdpl BeAtiotw xal Tipnion»*.
According to Sathas, the year 1576 found Mindonios in Anchialos, the
birthplace of Hieremias II, whence he sent a letter to Theodosius Zygo-
malas. Letters addressing Zygomalas have also been sent by Maximos
Margounios and Crusius (1578), while in 1580 Mindonios signed a
testament as Acovapdog Mevtwvng®. He used the same signature in a
letter to the Patriarch Hieremias 1I, in which he complained about
Hippolitus, bishop of Mytilene.* According to Stephan Gerlach, the
residents of Constantinople paid Mindonios 300 ducats per year for his
services as doctor®. Th. Rentis, a scholar from Chios, wrote about
Mindonios (1579):

ToUTOL TOD AVSPOG Xol TV ayyivolow gbadpoalov xatl Bowpdlwy dio-
TEA®, TV TE QLAopabioy xol Ty TEPL PLAocopioy axpiBeLoy, TEOGE-
Tt 8¢ %ol TV EUQUTOV BEETNHY ol TPodTYTO™.

Mindonios, together with other eminent citizens of Chios, exchanged
letters in 1591 and 1599 with the Patriarch of Alexandria Meletios

31. LoHR, «Renaissance...», p. 27.

32. Turcogr., p. 479-481.

33. Turcogr., p. 309, 313, 479; C. SATHAS, NeocAAnvixy PrAoloyio, Broypogpiot
TOY &y Tois Yoduuoaot Stadaupaviwy EAAjywy aro tis xatadboews ths Bulo-
vvijg adtoxpotoplog uéyor s EApvixis éveyepoiag (1453-1821), Athens 1868,
p. 201.

34. Turcogr., p. 285.

35. Tage-Buch, p. 397.

36. Bibliotheca Vallicelliana, cod. 163, cf. K. AMANTOS, Tox [oduuota eic ™y
Xiov xare Ty Tovpxoxpartiov 1566-1822, Piraeus 1946, p. 55-57.
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Pigas, who called Mindonios «AoytTtoatov co@oys. In those letters the
latter is referred to as Leonardos Mindonios™.

He also played a role in the dialogue between the Patriarchate of
Constantinople and the Lutherans. Noticeably, he participated in the
process of drafting and writing the letters in which the views of the
Eastern Church were propounded. Theodosius Zygomalas mentioned
that Hieremias Il invited among others «twvar co@ov Xiov, évta o’
Nuiv», in order to assist the composition as above of the letters to the
Lutherans:

<

Tivwoxe & xat axpifetoy, Ov elvexa adEidoote: 6Tt 6 dyLdTOTOg
TOTELAPYNG EXTOTE OTTOLIALEL %Ol LEAETR, OTE Gdelog TOYN —EYEL OE
TEAYULOTO TTOAAG—, TO BLBAtdptov Nuedy 0 meuebey [...] 6te de
TNPOVAETO LETEXAAELTO UE, TOV ROV TOTEQO ol Tvor go@oy Xiov
Ovta o’ Nty xal Tvag eyxpitoug g cLuVESoL EQATaE, Xl CLW-
BovAsvduevog T dOEUVTA ODTH BATTOXELOLS EV EXATTW XEPAAOLR
OLVEYPAPETO Tt ELOD.

These statements were in reference to a letter from Theodosius Zy-
gomalas to Crusius on November 15, 1575%. According to Podskalsky™,
Mindonios was a Catholic, while K. Amantos underlined Mindonios’
role in the confrontation of the Jesuit propaganda on the island of
Chios, which took place after 1592 under the personal guidance of the
Pope Clement VIII®. Podskalsky is not referring to his sources and is
thus very difficult to draw any conclusions. The opposition of
Mindonios to Jesuits and his close relation to Hieremias II indicate that
he was an Orthodox Christian and was thus permitted to participate
in the dialogue with the Lutherans. The correspondence of Meletios
Pigas supports this inference. Meletios Pigas, who studied in Padua
under the supervision of the famous Aristotelian philosopher Zabarella
and later rose to the throne of the Patriarchate of Alexandria, did
maintain correspondence with prominent citizens of Chios including

37. K. AMANTOS, Tex I'oaupora, p. 55-57.

38. Turcogr., p.432.

39. PODSKALSKY / METALLINOS, p.154.

40. AMANTOS, To Iocuuate, p. 55, 57fl; A. PACHNOS, «MeAétiog 6 TInyag xol
ot &v Xity Tnoouitows, Xeoxd Xoovexd, 2, 1914, p. 156-158; PODSKALSKY / METALLINOS,
p- 15.; STOUPAKES, I'ewpytos Kopéootog, p. 87, 144; Z. TSIRPANLIS, «Xx€oelg g
’0p0od6Eov Exxinolog pe tic Exxinoleg thg AVcewe», Iotopicc 100 ‘EAAnvx0d
"Ebvoug, X, Athens 1980, p. 119.
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Leonardos Mindonios”. As mentioned above, Pigas sent several letters
to the island of Chios, calling the locals to confront the propaganda of
Jesuits. It is known that at least two letters were addressed Leonardos
Mindonios, George Sevastopoulos and John Koressios, the leading
Orthodox figures on the island. We must notice that Mindonios and
Koressios were relatives. In the first letter of 1591 Pigas wrote:

Tolg edyeveotdtolg xal copwtdtols Twdvwn Kopéoyn, Acovdpdw
Mwdoview xat I'ewpyiw Xefactomoliw, oLV ool Toig xoto Xiov
Topotxodaty 6pHoddEoLs ypLatiavolg vioig [...] bulv 3¢, tepal Puyol
xol Oed @idat, dydpebo xol TO TEOG NUAG PLATEOY, Xol TO THG OAN-
Ociog eihxpiveg —TtdG Y0P OV BAAWG TOMOELEY BVSPES ol coQlag
@irot xatl evoePeiog Epaotal;®.

In the same year Koressios, Mindonios and Sevastopoulos replied
to Pigas congratulating him on becoming a Patriarch:

oOtooE EpyeTon O Ex TG TAEewg TOY Aartivwy OsoAdyog, bty loto-
plag xal TPOOXLYOEWS TOY OYiwy %ol cefaopiny TéTwLY, dvopoTL
"Avdpéac, 6atic NEiwoeY NUaC, (Vo GLOTNGWHEY ADTOY TEOG THY OGNV
LOXOELOTNTO, SLEOXTIXOY xol lpnuixoyv dvbpwmoy dvta, xol o0Twg
OELoDPEY aOTHY OTG YENoNTAL Xl TEOG adTOV T cuwbel adTHg
ebvolg te xol émexelq®.

More significant is the following extract from a letter to John

Koressios (1599):

Twdvvy 1@ Kopéon 1@ copotdte xal AoyLotdtw v iatpoig xol Oeo-
QLAEOTATW LI TNG NUAY HETELOTNTOG &V %LPEIRW TEPLTOONTY, ULeETH
%Ol TOV AOLTT®Y AOYLOTATWY 00Q®MY, ToDTE xvEoL Acovdpdov Miv-
doviov, todTe xvplov T'ewpyiov, xal xvpiov Makipov, Tapd TOD
xvpiov xal Oeod xol Twthpog NV Incod Xptotod [...] xatl mTpo-
OXOAEGEUNY oDY Olc &v SoxLubocte TOV eDAABECTATOY KANOLADY
TOUG VEOUG EXEIVOUG xal AIEAPOVGS TOVG ELODG TTaldag, oDG EY® TNV
Topelay St DUGY Evoryyog ToLoVpeVog avedeEduny eig pabnteioy v
Xptot® TG TAGYNG Exelvng amoomacbévtag, v ol ppevamdtal die-
VONOAYTO GEUVEH OVOUOTL ETTLYPWONVTES ASEAPOTNTOG, TOVTOVG UETA

41. AGATHANGELOS, MeAériog o IInyag: ‘O Kopns wartpidoyns "AAeEavdpeias xal
gmnontis 100 Oixovuevixod Opdvov 1545-1602, Chanea 1903, p. 19-20.

42. Cod. 524, Patriarchical Library of Jerusalem, p. 23-25, cf. PACHNOS, MeAé-
Tiog, p. 182-183.

43. Cod. 524, Patriarchical Library of Jerusalem, p. 25-26, cf. PACHNOS, MeAé-
Tiog, p. 184-185.
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10D &rylov AoyoBétou mpooxaieaduny (enul 8% velpal te adtolc Thy
gv Koplw edyny e xal edAoyiow, xol avopvnoot Tov NUETEPWY EXEL-
VoY TOVWY, OV gig obotaoty xol vixny g dAnbeiog xotd oD Peb-
dovg, %ol ™G TAGYNG %al o’ ORLY NVTANoOUEY vatpédavteg —oLV
Ocd— TOUG XATOPALOPHOAVTOG THG AVATOALXTIS ExxAnoiag, &V T pévy
xal to g 0p00d6Eov Tiotews abuBoroy amapdtpwToy, xal ol Thg
xabond|g exxinolog Topadooets, ool te xol aBAoPeic [...] el 3¢
%ol Tiveg —0Og adTol dvoudlovaty 00% 0lda TTOC— GLULPWYODGLY ALY
XOTO TO SOYPOL TODTO, EDYOPLOTOVVTEG TG O ol dedpebo Tvo xatl
XOUTO T ANOLTLEL GUULPWVACWOL™.

The content of these letters oblige us to accept that Mindonios was
an Orthodox.

During the same period John Mindonios, or Mendones, who is
thought to be a close relative of Leonardos, was also contributing
active. He lived part of his life in Vienna, correcting the Mnvaio of the
Patriarchate. He was also an editor and an able author of epigrams in
praise of Patriarch Dionysius II (1546-1556). Dionysius II favored John
Mindonios, who in turn offered significant help to his younger relative,
Leonardos®. At the end of the 16™ century, a certain John Mendones
or Sgoutas was a student in the College of Saint Athanasius in Rome
(1586-1599). Later he taught in the school of the Jesuits in Chios, before
he became bishop of Trebizond under the name Ignatius®.

Therefore we attempt to explain how Leonardos Mindonios was
educated. Michael Hermodoros Listarchos was a famous teacher who
periodically taught on the island of Chios between the years 1533-
1564". In 1577 Theodosius Zygomalas referred to Listarchos’ students
in Chios as «&v3peg co@ol, iortpol xal dtddoxaro»®. Having been born

44. Cod. 524, Patriarchical Library of Jerusalem, p. 415-417, cf. PACHNOS, Me-
Aétiog, p. 190-192.

45. AMANTOS, Tox Iocuuoarte, p. 45; PACHNOS, MeAéniog, p. 170-171; SATHAS,
NeoeAAnvuey @idoAoyie, p. 201.

46. AMANTOS, Teox ocuuote, p. 51, 60-61; PATRINELLIS, «’ATopyEcg...», p. 372.

47. AMANTOS, Tox Ioauporto, p. 43-44; STOUPAKES, I'ewpyios Kopéootog, p.
136-144; on Listarchos see Ph. BOUBOULIDES, “EAAyveg Adytot uetee ™y “Adwoty. A’
MuyonA-"Epucdwpos Ajjotopyog, Athens 1959, p. 11-23.

48. Theodosius ZYGOMALAS, A Voyage in the Aegean in the year 1576, §7: ed.
A. PAPADOPOULOS-KERAMEUS, Oxtw meptypopal Tov ‘Ayiwy Tormwy éx tob 1J, te’ xol
1" oi@vog [...] peta pwootxic petapoedoews oo I1.B. MIEZOMIIPAZQ®, Pravoslavni
palestinskij sbornik, XIX, S. Peterburg 1903, p. 45ff.; AMANTOS, Xiot Adyto, p. 6.
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in Zakynthos, Listarchos attended the Greek School of Rome (1514-1521)
before going on to study Medicine in Ferrara.” After his graduation,
he spent most of his time between Greece and Italy. He soon became
a follower of new intellectual trends, which he subsequently carried
eastwards. Patriarch Dionysius II offered him an opportunity to teach
in Constantinople, a place which, in contrast to Italy, was short of
high-level scholars. Listarchos declined the offer, but a few years later
he came to accept the request of another Patriarch, loasaph II, to serve
as Patriarchal doctor and advisor®.

Around the same time two other teachers were present on Chios,
Pachomios Roussanos and Theophanes Eleavoulkos. Although
Roussanos applied the Christian doctrines on every field of knowledge,
he had compassion for the illiterate priests of the time: «t&x T®vV
EA vy ouyypdppata, v EE adTdv TL xepdnowat»”. St. Basil also
insisted on ancient literature’s moral and spiritual utility to Christians
who were able to discriminate®. Roussanos accepted the Platonic
theory about the soul. 1550 found Russanos teaching both clerics and
laics in a Chios monastery. His lessons focused on Logic («Aoyux] emt-
otiun»), most likely relying on the Aristotelian texts. Although his
lectures were not really innovative or of outstanding quality, the local
church expressed opposition and pressured him to render faithfully the
spirit of the Holy Scriptures™.

Eleavoulkos came from Peloponnese and became Méyag pritwo of
the Patriarchate of Constantinople. He was critical of the teaching of
Listarhos, against which he wrote the work "EAeyyos xat v érmort-
OeUTwg YowuUEVwY Toig Adyots 7 xot’ ‘Epuoddpou criticising generally

49. TSIRPANLIS, Xyéoelg, p. 122; N. PSIMENOS, ‘H ‘EAApwixy @iAocopio &md t0
1453 éwg 0 1821, 1, Athens 1988, p. 65.

50. AMANTOS, Tox I'ocupuorte, p. 5-7; PATRINELLIS, «’ATo v "AAwon...», p.
372-373.

51. P. RoussANos, Af 100 xatapdtov Kaptavov aipéoets xal pAnvapior xol 7
T0UTWY Gvatpory, in 1. VASSILIKOS, KavéAdov Eravod Ioopuartixy THg x0Lvig TV
EAvwy YAdoons, Hoywuiov Povoadvov xotd yvdoilovtwy xol olpetixwy xol
A o0 avtod, Trieste 1908, p. 90.

52. St. BasiL, De legendis gentilium libris, trans. Leonardo Bruni, in H. BARON
(ed), Leonardo Bruni Aretino Humanistisch-Philosophische Schriften mit einer
Chronologie seiner Werke und Briefe, Quellen zur Geistesgeschichte des Mittlealters
und der Renaissance, 1, Leipzig 1928, pp. 99-100, 160-61.

53. M. SERGIS, O Zoxvvbiog Movayos Iloyutos Povoavog xow o Aoixdg wolt-
Tiouds tov 160v audve, Athens 2000, p. 65-66, 163-164.
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the state of Philosophy in the Greek lands. Eleavoulkos was often
arrogant and offensive to his colleagues. In his work argued that in
his era the majority of Philosophers lacked original thought for they
relied too much on a few words of Plato and Aristotle. He also accused
them of threatening the Christian faith and pretending to be experts in
Aristotle while ignoring his thought. Most likely, Eleavoulkos spoke
about Listarchos, who taught the new approaches in Aristotelian
philosophy, which he learned in Europe. Neoaristotelianism was
condemned in the V Lateran Council. Listarchos’ response to Eleavoulkos
was that he did not pretend to be a real philosopher before somebody
who was more capable in philosophical enquiry than he was. Indeed,
Eleavoulkos preferred to describe himself as mathematician or physician,
areas where he displayed little competence®™.

These prominent teachers contributed significantly to the blossoming
of letters on Chios. They did not cease to encourage Greeks to carry
on with higher studies in Europe. Before leaving for Padua, Michael
Sofianos, a student of Listarchos, wrote in Chios, in his early 20s, the
MuyoiA Bulayvtiov T00 Xo@piavod, Tepl TG ExXTOPeVoEws ToD ‘Ayiov
IHyedpotod™.

Let us now reconstruct the course of life of Leonardos Mindonios.
He was educated in Chios and is believed to have been a student of
Listarhos. Later Mindonios travelled to Italy, where he studied Medicine
and Philosophy, with an emphasis in the Aristotelian philosophy, which
explains his affinity for the work of Ammonius. He was involved in
the dialogue between the Orthodox and the Lutheran Church, being
possibly responsible for the scholastic overtone of the Patriarchal
theses therein.

For a more complete understanding of the period we must also
examine the role of the Patriarch Hieremias II. Manuel Malaxos wrote
about him, after he was raised to the Patriarchal throne of Constanti-
nople:

< s

‘0 ypLotopipnTog TaTELAEYNS, ETtecey 0 TO00g aTOD xol N YT

54. Edited by V. BOBOU-STAMATE, <«’Avéxdota xeipeva Oco@dvovg Eica-
BodAxov ot ‘Eppodwpov Anotdpyovs, Ioaxtixee B” AieOvods Xvvedpiov Ilero-
movynotox®y Xmovdov, 111, Athens 1981-1982, p. 24-43. See also EmotoAn 7y
énéoteide mpog Osopavny tov EAlcoffodAxoy tov Beppotdtny, ed. F. M. PONTANI,
Byzantion, 33, 1963, p. 427-447.

55. AMANTOS, Tex Ioauuoara, p. 45-47.
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elg ™y pueréty g Bciog ['pophg, xal voxta xol Nuépo Eamoddale
xal otovdalel BeohoYIXA, PLAOCOPLXE, %ol GAAO TTOAAD pLobrporta,

%ol EXxANOLATTIXE™.

The precise philosophical orientation of Hieremias is not sure, but
as far as we know there existed a circle of scholars around him for
assistance and advice”. Mindonios’ teachings are perhaps indicative of
Hieremias’ interests. Hieremias’ desire for education was possibly due
to the fact that he was aware of the poor quality of education in the
Greek lands. Therefore, Hieremias, with the aid of Maximos Margounios
and Gabriel Seviros, tried to improve the state of education, which «eig
olov Bdpoabpov &yvoiag xatememtdinel T HUétepn, O Tévtote BpAvwy
deloBar xal texpotpdpevoy olay &€ olog thy petofoiny €t TotovTon
Belov dpylepéwg edmoproavtos®. Margounios, Seviros and Glytzounios
dedicated an epigram to Hieremias, which is useful for our purposes:

Ei xal moAlol movaylotate 3€omota, TOAMY xoTtéBahoy ppovTida,
BiBAovg wg Té TTOAG THG péya AatteAobamE MUY TTEOS THY TGV GvTwy
VOO PLA0GORIOG, XOl THG AxEPOLPVODS NUGY THOTEWS THE OVTLG
ol PLAocoeiog, g TEOS TO 8oy Exeivoy éyobdy, ob Evexa Tdv-
To yiyvetal xol pdttetot, Ttapaoxevalovorng aveldely, ExToTtdoot,
OAN OAlyoL T®V nlévtwy ped dong €3et omouvdng xol Tpobupiog
Tolg BiBAotg mpooéayov™.

Philosophy, according to the epigram’s authors, is oriented towards
ontology, although faith is considered as the only true Philosophy. The
above lines seem also to underpin some essence of Aristotelian thought.
From the author’s perspective, Philosophy is not an independent
study. The majority of Orthodox clergy, however, did not approve the
efforts of Hieremias and did not share his interest in Philosophy. Quite
indicative in this direction is the case of Maximos Margounios (1549-

56. Turcogr., p. 180; see also C.N. SATHAS, Bioypagixoy Yyediaouo, p. 1f'.

57. J. TrAvIS, «Orthodox-Lutheran Relations: Their Historical Beginnings»,
Greek Orthodox Theological Review. 29, 1984, p. 305; C. TSIRPANLIS, «Jeremias II
and the Lutherans», The Historical and Ecumenical Significance of Jeremias II's
Correspondence With the Lutherans (1573-1581), 1, Kingston - New York, 1982,
p- 14; IDEM, «A Prosopography of Jeremias Tranos (1536-1595) and His Place in
the History of the Eastern Church», The Patristic and Byzantine Review, 4.3, 1985.
p- 156-157.

58. SATHAS, Broyoaqpixov Xxediooua, p. pf.

59. SATHAS, Broyoaqpixoy Xyedicoua, p. pyY'.
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1562), bishop of Kythera, who for most of his life resided in Venice. He
studied in Padua under the teaching of supporters of Neoaristotelianism.
It was not rare for Venice’s Orthodox subjects to continue their studies
in the University of Padua, which from 1463 created colleges for Greek
students®. Margounios’ later works did not show any intention to
follow the path of the Padua’s Aristotelians. Although he condemned
the Platonists for harming the Christian doctrines, Margounios’ works
were influenced by the scholastic Philosophy, especially the works:
— Awddoyog mepl &bAdTyTOS AvbpddTLvyg,
— Tepi 100 tiva TedTT0Y €V TOIS 000t ToPaXEXWDENTOL T& Xoxd. De
malorum permissione divina,
— Ilepl TV TEVTE PRYOY ¢ TPOS Lantiy [about the voces/pwval
of Porphyry®].
— Ilepl s TV Jéxor xatnyopLdV SLOdTHAMOG WG TEOS UoONTRY,
— Encomion philosophiae.
In those works he heavily criticized Plato, Pythagoras and Aristotle
for their sins and to indicate the inefficiency of the ancient philosophy.
His views were expressed in a letter to the Patriarch Hieremias II:

THy g lepdig xol XpLoTtovixhg OLAOGOPIaG ATOXTHOLY, SLL TTOOXTL-
%00 T€ X0l OewENTIX0D VoOg Nuiy Ttaparyiveabat, 7 8L Epywy xol dyd-
TG €vepyelobow dpeilovoa TioTig, ot TOV poaxdpiov IToadAov,
TPOWVDCG NWbg ExdLdAoxeL, TTavoyLtwtorte déomota. TNy Yo HueTépay
Puyhy ayoboeldy oboay, xal péony tva TAELY idnpuioy, pédacoy
ToTE, T} T00 adTEEOLOLOL TTAPATEOTY, €IS TO YELPOY, O TEOXTLXOG
VoG St TAY TTOMTIX®DY, X0l TEAEGTIXDV HPETDV, XOl TOV PV ETL
ToOTong Lebodwy, avadexduevos, s EvaxnPaaong OTWGEINTOTE AAO-
Yiog amoxaboipely, xal OV xMAidwy &moAoVely, xal TEAOG adTHY
TPOG EAVTNY ETTOVAYELY PEPLOTOY WY TOLS.

Philosophy and Theology for Margounios were inextricable. The
Greek students of the College of St Athanasius in Rome were taught
only traditional scholastic and Aristotelian philosophy®.

The insistence of the vast majority of the Greek scholars to remain

60. PODSKALSKY / METALLINOS, p. 35.

61. PODSKALSKY / METALLINOS, p. 204, n. 126.

62. SATHAS, Bioypogpuxoy Xyediooue, p. 115

63. Z. TSIRPANLIS, Oi Moaxeddveg omovdaotes 100 ‘EAAnwixob KoAeyiov tig
Pdsunc xoid % Spdon tovg oty ‘EAA&Sa xai Ty Tradice (160¢ ar.-1650), Thessalonike
1971.
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faithful to the traditional approaches in philosophy is understandable.
After the fall of Constantinople, in what used to be the Byzantine
Empire the Ottomans became staunch supporters of the anti-Western
party. In the Patristic tradition the predominance of Theology over
Philosophy and Science had deep roots and this concept was now
renewed by the followers of Gregory Palamas. Pachomios Roussanos,
for instance, referred to Theology as the master and Philosophy as the
servant, a view held also by Philo of Alexandria. The Greek Church
in the 16" century showed no unnecessary hostility to Aristotle, though
it did not integrate Aristotelian philosophy in its doctrines, after the
example of western scholasticism. It should be underlined in this vein
that the first professors and directors of the Patriarchal Academy of
Constantinople were hostile to Platonic philosophy and the Neo-
Aristotelianism. Manuel Korinthios, a director of the Academy around
the mid 16" century, encouraged his students to read the works of
Nicholas of Methone and Gregory Palamas, so that doctrinal purity
would be best preserved®. It should also be reminded that Maximos
the Greek (1470-1566), even though student of the most innovative
Renaissance Philosophers, Marsilio Ficino and Pico della Mirandola,
had rejected ancient Philosophy as a threat to faith®.

In sum, it could be argued that Philosophy followed a different
course in the East of Europe than that taken in the West. Orthodox
were fully aware of the new approaches and theories, but the renewal
of Greek thought evolved in a unique way. In the beginning of the 17*
century Theophilos Corydalleus marked the transition to a new era.
The rejection of Platonism and Neoplatonism was not a fortuitous
incident, but a choice marking the direction of the Greek culture
towards the Enlightenment and the scientific revolution.

64. GEDEON, Xopowixa, p. 87; PODSKALSKY / METALLINOS, p. 131.
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