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Abstract: Regulative virtue epistemology is the view that the possession of intellectual
virtues regulates, guides, and enhances one’s epistemic practices, and that such intellectual
virtues are something that can be cultivated to a higher degree. The question is, what kind of
intellectual virtues, faculty virtues (such as sight and hearing) or character virtues (such as
intellectual courage and open-mindedness), can be a candidate? Most assume that it cannot
be the former. However, this paper shows that there can be a regulative faculty-based virtue
epistemology, which takes cognitive faculties as intellectual virtues. I do not intend to
establish such a version of virtue epistemology from scratch. Instead, I suggest that this form
of virtue epistemology can be constructed from the philosophical works of Xunzi ‘), one
of the founders of Confucianism.
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1. Introduction

Virtue epistemology generally aims to explain our epistemic practices through the notion of
intellectual virtues. However, there is no general agreement among virtue epistemologists
about the nature of intellectual virtues. Some virtue epistemologists (e.g., Sosa 1991; Greco
2000) consider intellectual virtues as cognitive faculties, such as perception, memory,
introspection, and reasoning, whereas others (e.g., Montmarquet 1993; Zagzebski 1996)
consider intellectual virtues as an epistemic agent’s character traits, such as intellectual
courage, honesty, humility, and open-mindedness.

Regardless of the different understandings of intellectual virtues, both camps of virtue
epistemology share a common trait in the primary aim of epistemology. According to Robert
Roberts and Jay Wood (2007), there are two kinds of epistemology according to how the aim
of inquiry is established, namely, “analytic” and “regulative”.! Analytic epistemology “aims to
produce theories of knowledge, rationality, warrant, justification and so forth, and proceeds
by attempting to define these terms” (R&W 2007: 20; emphasis added). On the contrary,

regulative epistemology, which “does not aim to produce a theory of knowledge”’ is an

" The distinction was originally made by Wolterstorff (1996).

* To say that regulative epistemology does not produce a theory of knowledge is not to say that it
provides no analysis of the concept of knowledge. Regulative epistemology rejects a “theory of
knowledge” that is understood as a theory that aims to give an “e-definition” of knowledge, that is, to



epistemology that “tries to generate guidance for epistemic practice, ‘how we ought to

»»

conduct our understandings, what we ought to do by way of forming beliefs’ ” and offers “a
response to perceived deficiencies in people’s epistemic conduct” (R&W 2007: 21).
According to Roberts and Wood, all contemporary epistemologies, including virtue
epistemology, are analytic epistemologies.” As such, virtue epistemology aims to define
knowledge (that is, specifying the individually necessary and jointly sufficient conditions for
knowledge) in terms of intellectual virtues.

Roberts and Wood regard analytic epistemology as problematic;* thus, analytic virtue
epistemology is also problematic. Instead, they offer a kind of virtue epistemology that takes
regulative epistemology as its meta-epistemology. For regulative virtue epistemology, the
possession of intellectual virtues regulates and enhances one’s epistemic practices. The question
is, what kind of intellectual virtues, faculty virtues or character virtues, can be a candidate?

Roberts and Wood choose character virtues. They study intellectual virtues such as love
of knowledge, firmness, courage, humility, autonomy, generosity, and practical wisdom.
These virtues are acquired excellences and can be cultivated to a higher degree. Faculty
virtues (such as sight and hearing) are intellectual excellences because they reliably lead one
to the truth; however, these virtues are not acquired but natural or inborn. If a philosopher
attempts to offer a regulative virtue epistemology that yields characterizations of various
intellectual virtues, to persuade ordinary people to cultivate such intellectual virtues so as to
regulate and enhance their intellectual practices and lives, and to evaluate (i.e., to praise or
blame) one’s intellectual practices according to the intellectual virtues, it is natural for the
philosopher to choose character virtues as his focus of inquiry because, after all, it is character

virtues rather than faculty virtues that can be cultivated by agents and for which agents are

specify individually necessary and jointly sufficient conditions for knowledge (cf. R&&W 2007: 9). But
regulative epistemology does not reject an analysis of the concept of knowledge that does not aim at
an e-definition of knowledge. Moreover, an analysis or non-e-definition of the concept of knowledge
is required for regulative epistemologists to generate guidance for epistemic practices. Here a
non-e-definition of knowledge is used as an “expedient of regulation” (R&W 2007: 27): “If we think
of a definition not as a single formula that captures without remainder the essential characteristics of
every instance of some kind, but rather as an expedient for making a concept more ‘definite’ for some
person or group of persons, then we too are offering ‘definitions’ of various concepts” (R&W 2007:
20).

> Some might question whether all contemporary epistemologies are analytic epistemologies. See, e.g.,
Turri (2012).

* According to Roberts and Wood, “the reason why simple definitions fail is the complexity and
diversity within the concept of knowledge. The concept may be held together by a set of overlapping
resemblances between kinds of cases, as Wittgenstein argued that the concept of game is, rather than
by a single set of properties that are both individually necessary and jointly sufficient for any case to
belong to the class” (R&W 2007: 19). In this paper, I shall not examine Roberts and Wood’s criticism
of analytic epistemology and focus instead on their classification of epistemologies.



responsible.

Now we have three distinctive forms of virtue epistemology based on their different
primary aims of epistemology and intellectual virtues: analytic faculty-based virtue
epistemology, analytic character-based virtue epistemology, and regulative character-based
virtue epistemology. However, a possible form remains, which is regulative faculty-based
virtue epistemology. Let me sketch the four possible forms of virtue epistemology as follows:

(“VE” is used as an abbreviation for “Virtue Epistemology)

Concerning
Intellectual Virt
) ~ e Faculty-Based Character-Based

Concerning the
Aim of Epistemology

) Analytic Faculty-Based VE Analytic Character-Based VE

Analytic ,
(Sosa) (Zagzebski)
‘ Regulative Faculty-Based VE | Regulative Character-Based VE
Regulative
(?) (Roberts &Wood)

Table 1: Taxonomy of Virtue Epistemologies

The pioneers or representatives of analytic faculty-based virtue epistemology, analytic
character-based virtue epistemology, and regulative character-based virtue epistemology are
Ernest Sosa (2007, 2009b, 2011), Linda Zagzebski (1996, 2009), and Roberts & Wood (2007),
respectively. Who is the representative of regulative faculty-based virtue epistemology? It
seems difficult for Western philosophers to conceive of this kind of virtue epistemology. The
question with which I am concerned in this paper is how to conceived of a faculty-based
virtue epistemology as a regulative one; that is, if a regulative virtue epistemology is possible,
or if there can be a virtue epistemology that takes cognitive faculties as intellectual virtues
and treats such faculty virtues as something that can be cultivated to a higher degree, what is
the nature of such faculty virtues? T address this question in this paper. I do not intend to
establish such a form of virtue epistemology from scratch. Instead, I suggest that this form of
virtue epistemology can be constructed from the philosophical works of Xunzi &)+ (c.
310-219 BCE), one of the founders of Confucianism. I show that the key to constructing such
epistemology lies in Xunzi’s commitment to a both natural and cultivated faculty of
perception due to his understanding of the exercise of the faculty of perception as the
co-exercise of xin (the mind-heart) and the sense organs.

The aim of this paper is to establish a version of regulative faculty-based virtue
epistemology, and I will achieve this aim by exploring and interpreting Xunzi’s epistemology.
I hope that this work presents a cross-cultural as well as a theoretical interest. The structure

of this paper is as follows: In Section 3, I will explain why, or in what sense, Xunzi’s
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epistemology is a virtue (§3.1), faculty-based (§3.2), and regulative epistemology (§3.3). Prior to
Section 3, in Section 2, I will introduce Sosa’s version of virtue epistemology, the paradigm of
analytic faculty-based virtue epistemology. With this paradigm, we can understand in what
sense Xunzi’s epistemology can be classified as a faculty-based virtue epistemology, what
distinctive features it possesses, and what contribution it may make to contemporary virtue

epistemology.

2. Sosa’s Faculty-Based Virtue Epistemology
2.1 The Core

According to Sosa, the core ideas of his virtue epistemology are as follows:

(a) affirm that knowledge entails belief;

(b) understand “animal” knowledge as requiring apt belief without requiring defensibly
apt belief, i.e., apt belief that the subject aptly believes to be apt and whose aptness
the subject can therefore defend against relevant skeptical doubts; and

(c) understand “reflective” knowledge as requiring not only apt belief but also
defensibly apt belief (Sosa 2007: 24).

Sosa’s bi-level virtue epistemology distinguishes “animal knowledge” and “reflective
knowledge”. Animal knowledge is apt belief, and reflective knowledge is apt belief aptly
noted. It is evident that understanding the notion of aptness is crucial for understanding
Sosa’s notions of animal knowledge and reflective knowledge (and then how he uses them to
deal with several central issues in contemporary epistemology, such as the debates between
foundationalism and coherentism, between internalism and externalism, and the value
problem). The notion of aptness can be best understood by Sosa’s general account of
performance normativity in which the aptness of a belief is treated as a special case of the
aptness of a performance.

Sosa’s account of performance normativity has five key concepts: full aptness,
meta-aptness, aptness, adroitness, and accuracy. The first concept is defined by the second
and third concepts together, and the second and third concepts are defined by the fourth and
fifth concepts together at different levels. We proceed from the last to the first concepts. In
assessing a performance, the last three concepts (accuracy, adroitness, and aptness)
constitute what Sosa calls the “AAA structure” of a performance, which can be illustrated by

the example of archery:

When an archer takes aim and shoots, that shot is assessable in three respects. |[...]
First, we can assess whether it succeeds in its aim, in hitting the target. Although we
can also assess how accurate a shot it is, how close to the bull’'s-eye, we here put
degrees aside, in favor of the on/off question: whether it hits the target or not. [...]
Second, we can assess whether it is adroit, whether it manifests skill on the part of the

archer. Skill too comes in degrees, but here again we focus on the on/off question:



whether it manifests relevant skill or not, whether it is or is not adroit. [...] A shot can
be both accurate and adroit, however, without being a success creditable to its author.
Take a shot that in normal conditions would have hit the bull’s-eye. The wind may be
abnormally strong, and just strong enough to divert the arrow so that, in conditions
thereafter normal, it would miss the target altogether. However, shifting winds may
next guide it gently to the bull’s-eye after all. The shot is then accurate and adroit, but
not accurate because adroit (not sufficiently). So it is not apt, and not creditable to the
archer. [...] An archer’s shot is thus a performance that can have the AAA structure:

accuracy, adroitness, aptness. (Sosa 2007: 22)

A performance with an aim can be assessed by whether it succeeds in its aim (i.e., whether it
is accurate or successful), whether it manifests relevant competence (i.e., whether it is adroit
or competent), and whether it is accurate because of its adroitness (i.e., whether it is apt).
The concept of “aptness” is epistemic in the sense that it is used to deal with Gettier-type
cases in particular (i.e., to exclude as cases of knowledge those instances in which a belief is
true because of epistemic luck) and in general (ie., to exclude as cases of [better]
performance those times when a skilled operation is successful because of luck).

A performance can be meta-apt. A skilled operation might not be performed at a
particular time t because the agent in question decides not to perform it then. The agent
might make this decision because he knows that the operation will not succeed at ¢ for some
reason. Neither aptness nor inaptness applies in this case because (ground-level) success is
not an objective. However, this conclusion does not mean that no performance occurs.
According to Sosa, the agent’s forbearing is a kind of performance with an aim, i.e., avoiding
ground-level failure (Sosa 2009a: 11). This performance can also be assessed through the AAA
structure. The performance of forbearing is meta-accurate if and only if it succeeds in
avoiding ground-level failure; the performance of forbearing is meta-adroit if and only if it
manifests the agent’s meta-competence in risk-assessment; and finally, the performance of
forbearing is meta-apt if and only if it is meta-accurate because meta-adroit.

A performance of forbearing might be meta-apt. However, this definition does not mean
that all performances at the meta-level must entail forbearing, which is negative in the sense
that it does not suggest the execution of ground-level skilled operations. For Sosa, “[t]he
forbearing might be meta-apt ... in being a proper response to the perceived level of risk....
Sometimes an agent responds properly by performing on the ground level, in which case that
positive performance is meta-apt” (Sosa 2009a: 12). Suppose an agent’s performance at the
meta-level aims to avoid the failure of his ground-level performance. Two possible cases
follow. First, if the agent perceives that the rate of failure is too high, then he might respond
by forbearing. Second, if the agent perceives that the rate of failure is low enough that the
success of the ground-level performance can be secured, then he might respond by executing
his ability. In the second case, we see that the execution of the ground-level ability can be

connected to the meta-level perspective on that execution. Here, I introduce the fifth and



final concept in Sosa’s account of performance normativity, full aptness:

A performance attains thus a special status when it is apt at the ground level and also
its aptness is explained through competent risk assessment. Suppose this
risk-assessment issues in the performer’s knowing that his situation (constitutional
and circumstantial) is favorable (where the risk of failure is low enough) for issuing
such a performance. If these conditions all obtain, then the performance’s aptness
might stem from its meta-aptness; that is to say, its aptness might be relevantly
explicable through the performer’s meta-knowledge that his first-order performance is
likely enough to succeed and be apt. [...] This applies to performances such as a shot
that hits its prey. That shot is superior, more admirable and creditable, if it is not only
apt, but also meta-apt, and, further, fully apt: that is, apt because meta-apt. (Sosa 2009a:
13)

A performance at the ground level is fully apt if and only if it is apt and its aptness stems from
its meta-aptness. In Sosa’s model of full aptness, an agent’s meta-knowledge about his
situation can contribute to the manifestation of his ground-level competence; that is, such
meta-knowledge can make the manifestation or performance of the competence fully apt. For
Sosa, fully apt performances are better or more valuable than either inapt or merely apt
performances (Sosa 2009a: 13-4).

As Sosa suggests, once we regard a belief as a performance, the belief has the AAA
structure, or it can be assessed from three aspects. So, what is the particular AAA structure of
a belief? What is the aim of a belief? What is the adroitness of a belief? For Sosa, “[w]e can
distinguish between a belief's accuracy, i.e., its truth; its adroitness, i.e., its manifesting
epistemic virtue or competence; and its aptness, i.e., its being true because competent” (Sosa
2007: 23). As a belief, no matter in which order it is located, it has the AAA structure. Thus,
an agent might have a first-order apt belief about a certain issue and a corresponding
(second-order) apt belief about whether she should form or withhold the first-order belief.
When the aptness of the former stems from the aptness of the latter, the first-order belief is

not only apt but fully apt—it is not only animal knowledge but reflective knowledge.’

2.2 Intellectual Faculty Virtues

Epistemic competences or faculties play a crucial role in Sosa’s epistemology. The core of
Sosa’s epistemology is the distinction between animal knowledge and reflective knowledge;
both kinds of knowledge are defined in terms of aptness, and aptness requires a manifestation
of a competence (cf. Sosa 2007: 29).

Sosa has provided a very detailed explanation of an intellectual virtue (Sosa 1991,

> For a critical discussion of Sosa’s account, see Pritchard (2009), where he argues that apt belief is
neither necessary nor sufficient for knowledge.



Ch.16).° However, I ask readers to note that the instances of intellectual virtue in Sosa’s
epistemology include perception (sight, hearing, smell, taste, and touch), introspection,
memory, and reasoning (deductive, inductive, and intuitive)7 and to note further that the
following discussion of intellectual virtues is limited to perceptual faculties, such as faculties of
sight, hearing, smell, taste, and touch. Faculties of perception, memory, and reasoning are all
natural faculties; that is, they are inborn rather than acquired. However, these faculties seem
to have something different. It seems possible for an agent to cultivate his natural faculties of
memory and reasoning (deductive and inductive) by training or learning some tricks.®
However, it seems relatively difficult for one to cultivate his natural faculties of sight, hearing,
smell, taste, or touch. Focusing on the intellectual faculty of perception sharpens the contrast
between the faculty-based and the character-based virtue epistemologies.

But what is it that makes intellectual faculty of perception to be classified as something
that cannot be cultivated? Inquiring into the acquisition of faculties is not helpful because some
natural faculties can be cultivated. We can find a possible answer by understanding why

Sosa calls an epistemic “faculty” an epistemic “virtue™:

® Here is Sosa’s definition: “One has an intellectual virtue or faculty relative to an environment E if
and only if one has an inner nature I in virtue of which one would mostly attain the truth and avoid
error in a certain field of propositions F, when in certain conditions C” (1991: 284).

" These cognitive faculties, according to Sosa, can be classifies into two broad sorts: “transmission”
faculties and “generation” faculties. The former “lead|s] to beliefs from beliefs already formed”, while
the later “lead[s] to beliefs but not from beliefs” (Sosa 1985: 225). For Sosa, intuition, perception, and
introspection are generation faculties; memory and reasoning (deductive, inductive, and explanatory)
are transmission faculties. In Sosa’s bi-level virtue epistemology, all these faculties are first-order
faculties, distinguished from the second-order faculty, i.e., the faculty of reflection.

® Jason Bachr distinguishes cognitive faculties (faculty virtues) from intellectual virtues (character
virtues) in three ways, two of which concern us here. First, cognitive faculties are natural endowment,
while character virtues are cultivated traits. Second, the “operation of cognitive faculties does not
typically require an exercise of agency” (Baehr 2011: 23), while an “exercise of intellectual character
virtues ... does characteristically involve agency” (Baehr 2011: 24). However, the two differences are
not totally parallel. The two more general points about human qualities or dispositions that I want to
emphasize are: (a) To say that a quality or disposition is cultivated implies that the quality or
disposition characteristically involves agency because the cultivation of the quality or disposition
requires an agent’s exercise of active efforts and active control, directly or indirectly, over the exercise
of the quality or disposition, i.e., over the formulation of a set of heterogeneous trigger-manifestation
pairs. (b) To say that a quality or disposition is natural, however, does not imply that the quality or
disposition must have nothing characteristically to do with agency. Baechr would acknowledge my
point (b) since he adds a footnote to the second difference mentioned above: “The [natural] faculty of
reason [such as deductive and inductive reasoning] may seem to be an exception here, since its
operation is commonly tied to an exercise of the will” (Bachr 2011: 23). See also Zagzebski’s Virtues of the
Mind, where she argues that “the distinction between natural and acquired is somewhat vague since

even natural qualities can often improve with training and practice” (1996: 103).



[Plerceptual ... beliefs are often acquired willy-nilly. And yet even where deliberate
choice is thus absent, some mechanism may yet generate one’s belief. For example, it
may be one’s faculty of sight operating in good light that generates one’s belief in the
whiteness and roundness of a facing snowball. Is possession of such a faculty a “virtue™?
Not in the narrow Aristotelian sense, of course, since it is no disposition to make
deliberate choices. But there is a broader sense of “virtue”, still Greek, in which
anything with a function—natural or artificial—does have virtues. The eye does, after
all, have its virtues, and so does a knife. And if we include grasping the truth about
one’s environment among the proper ends of a human being, then the faculty of sight
would seem in a broad sense a virtue in human beings; and if grasping the truth is an
intellectual matter then that virtue is also in a straightforward sense an intellectual
virtue. (Sosa 1991: 271)

I do not wish to quarrel about whether the term “virtue” can be applied to faculty. The point
here is that unlike character virtues, the faculty virtues of perception do not involve agency
such as an agent’s deliberate choice or voluntary control over belief-forming mechanisms.
When his faculty virtues or belief-generating mechanisms are triggered to exercise, an agent
forms perceptual beliefs willy-nilly.” The inquiry into the exercise of the faculty or mechanism
of perception suggests that if the faculty of perception has components, it has no component
whose exercise characteristically involves agency (or, the will).

Let me summarize three points established in this section. First, virtue epistemology is
distinctive because in the study of knowledge, it greatly emphasizes epistemic sources.
Second, the intellectual virtues can be understood as faculty virtues or belief-generating
mechanisms. Third, the faculty of perception has no component whose exercise
characteristically involves agency. The third point makes Sosa’s virtue epistemology difficult
to be a regulative faculty-based virtue epistemology. In the following sections, I will show
that Xunzi would agree with the first two points (which makes him a virtue epistemologist)
but not with the third.

3. Xunzi’s Faculty-Based Virtue Epistemology
3.1 Early Chinese Epistemology and Virtue Epistemology
In what sense can we treat Xunzi’s epistemology as virtue epistemology?
In his entry on “Xunzi” in the Stanford Encyclopedia of Philosophy, Dan Robins (2007)

explains a general feature of early Chinese epistemology that Xunzi’s epistemology shares:

Early Chinese philosophers usually thought of knowledge in practical terms. They took
it to consist in the mastery not of facts but of ways of acting (dao). Especially

important was the knowledge of how to draw distinctions. Drawing distinctions was the

® Here and hereafter, “faculty virtues” refer to “belief-generating faculties” rather than “transmission

faculties”, unless otherwise noted.



closest analog to conceptualization recognized by early Chinese philosophers, and they
took it to be the fundamental cognitive operation. ... This takes knowledge to be a kind
of ability rather than a sort of representation of facts, and it should come as no surprise that
Xunzi did not explain cognitive errors by appealing to mistakes of representation. For
Xunzi, we make mistakes not because we picture [or represent]| the facts incorrectly but
because we lack some ability; knowledge contrasts not with false belief but with
confusion. Xunzi twice (in Books 6 and 21 of the Xunzi) provides lists of his
philosophical opponents and diagnoses their errors, and in neither case does he accuse
them of misrepresenting the facts, or of confusing appearance with reality. Instead, he
charges that they placed too much emphasis on some part of the Way, and thus failed
to understand the whole. (Robins 2007; emphasis mine)

Robins points out, though implicitly, a distinctive feature of early Chinese epistemology that
aid the interpretation of Xunzi’s thought as virtue epistemology. I formulate the feature as a

conjunction of the following two claims:

(1) Early Chinese epistemology merely focuses on knowing-how, whereas contemporary

Western epistemology merely focuses on knowing-that.

(2) The kind of knowing-how with which early Chinese epistemology is concerned is
knowing how to draw distinctions or knowing how to differentiate/discriminate,"” whereas

Western epistemology is concerned with knowing that such and such is the case or knowing

that a proposition p represents the facts."

I agree with Robins’ general observation but offer something new regarding the first
claim. When philosophers discuss the distinction between knowing-how and knowing-that,
they tend to understand it as a distinction between knowledge of how to do something and
knowledge that such and such is the case, and they wonder whether the former is a species of
the latter (cf. Stanley & Williamson 2001; see Author 2011a and b for discussion). However,
there is a possible and plausible understanding of the distinction in the field of epistemology;

that is, the distinction concerns the distinction between epistemic competence (or sources)

* There might be other kinds of intellectual know-how, such as knowing how to ask good questions.
But such kind of know-how is not what early Chinese epistemologists are interested in.

"' Chris Fraser also claims that “early Chinese thinkers understand mind and knowledge mainly in
terms of competence or ability, not representation. For them, the major function of the xin .03, or
‘heart’, is to guide action by discriminating different kinds (lei #&) of things, thus triggering skilled
responses to them” (Fraser 2011: 128). An interesting side-issue here is that, based on the above claim,
Fraser argues that skepticism about the external world (supported by the argument from illusion)
cannot get off the ground in Chinese philosophy because Chinese epistemologists focus on
competence or ability rather than on representation which is required for constructing the argument
from illusion. With regard to the issue whether skepticism cannot get off the ground in Chinese

philosophy, see Author 2006 for discussion.



and epistemic performance (or products), between an agent’s ability to know and what is known
by an agent. So construed, it would be misguided to ask whether epistemic know-how is a
species of know-that for they are two aspects of knowledge. It would also be wrong to derive,
from the distinction, the view that early Chinese epistemology does not have the concept of
propositional knowledge just because it focuses on the concept of knowledge-how.

This understanding sheds light on the true difference between the two epistemologies;
that is, contemporary Western epistemology (virtue epistemology excluded) is concerned
with belief or knowledge per se, whereas early Chinese epistemology is concerned with
cognitive abilities that generate belief or knowledge. Some scholars have indicated that the
salient feature of virtue epistemology in general is the change in the direction of analysis (cf. Axtell
2000, xiii): virtue epistemology primarily focuses on the properties of epistemic agents or
sources (properties such as character traits or reliability), whereas non-virtue epistemology
merely focuses on the properties of belief or knowledge, which are the states or products of an
agent or epistemic sources. With regard to the primary object of inquiry, early Chinese
epistemology, including Xunzi’s epistemology, is close to virtue epistemology in its broadest

sense.lz

3.2 The Faulty of Perception as a Combination of the Sense Organs and Xin
More interesting than merely treating Xunzi as a virtue epistemologist are the questions of
what kind of virtue epistemology Xunzi implicitly proposes, and more important, why and
how Xunzi’s version is distinctive among contemporary virtue epistemology. We pursue
these questions from the idea of intellectual faculty in Xunzi’s work.

The instances of intellectual faculty in Xunzi’s thought include the five sense organs and
xin (the mind-heart). Xin itself is an organ,” but it has a supervisory role over the five sense

organs:

The eye, ear, nose, mouth, and body each have the capacity to provide sense contact,

" In their entry on “Virtue Epistemology” in the Oxford Bibliographies Online, Turri and Sosa (2010) treat
historical figures such as Descartes, Hume, Reid, Peirce, and Russell as precursors of contemporary

[

virtue epistemology. Hume is included because he thinks that “natural instincts’ or innate mental
‘mechanical tendencies’ enable us to gain knowledge beyond the ‘narrow sphere of our memory and
senses.” ”(Turri and Sosa 2010). Additionally, Reid is included because he thinks that “our knowledge
derives from the exercise of our reliable intellectual powers and other dispositions that form part of
our natural constitution” (Turri and Sosa 2010). Besides the historical features, contemporary
philosopher John McDowell is included because he “explains central epistemological
concepts—explicitly empirical knowledge and justification—in terms of the ‘exercise’ of ‘capacities’ ”
(Turri and Sosa 2010). I believe that Xunzi can be regarded as a precursor of virtue epistemology in
part for the same reason, although the point requires further elaboration.

" Tn Xunzi, xin is treated as an organ or at least hard to be distinguished from the sense organs. See

Geaney (2002: 97), Lee (2004: 33-4), and Hagen (2007: 160).
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but their capacities are not interchangeable—these are termed “the faculties given us
by nature”. Xin that dwells within the central cavity is used to control the five
faculties—it is called “the lord provided by nature”. (Xunzi, “Tianlun”; tr. Knoblock,
17.3a)

B H-& 0O F > eSFERIAHEL - REZHKRE - LETE > LUBTE - KEZH
KA = (K )

This passage contains two important claims: First, the five senses or perceptual faculties are
not interchangeable. Second, the five senses are governed by xin. Let us start with the first
claim and ask: What are the five senses (or the specific functions of the five sense organs)?

According to Xunzi,

The eye differentiates white from black, the beautiful from the ugly. The ear
differentiates sounds and tones as to their shrillness or sonority. The mouth
differentiates the sour and salty, the sweet and bitter. The nose differentiates perfumes
and fragrances, rancid and fetid odors. The bones, flesh, and skin-lines differentiate hot
and cold, pain and itching. These ... are part of the nature that man is born possessing,
that he does not have to acquire. (Xunzi, “Rongru”; tr. Knoblock, 4.9; modified)

HyrE REE > HEEas - DReH o - BP9 70ERR - SREEIEEREE  BXA
ZRTEAEMAL  BERFMAEL - (CRF))

The five senses or perceptual faculties are not interchangeable because they are individuated
by means of the functions of their respective organs (the eye, the ear, the nose, the mouth [or
the tongue], and the body [or the skin])."* Xunzi characterizes the functions of the five sense
organs as the power of differentiating or discriminating. I propose that Xunzi’s use of the
term “bian ¥¥" (differentiating or recognizing) must be taken seriously because the term
indicates that Xunzi understands the faculty of perception (or the five senses as a whole) as
the faculty of recognitional perception. There are two main ways that one might understand
the expression “S perceives O” (where “S” is a subject and “O” is an object or a thing): as “S
perceives O non-epistemically” and as “S perceives O epistemically”. The former says that S
perceives O without possessing any concepts about O. The latter says that S perceives O with
possessing and applying the concepts about O; that is, S epistemically perceives O in such a
way that he perceives O as O.” Corresponding to the two understandings of perception, as

non-epistemic perceiving and as epistemic perceiving, there are two understandings of the

" In contemporary philosophy of perception, it is still a problem that how different senses are
individuated. Xunzi’s view might be classified as the “sense organ view”, which “individuate[s] sense
modalities by appeal to their respective organs” (Fish 2010: 150). With regard to other approaches to
individuating the senses, see, e.g., Fish (2010: Ch. 9).

" See especially Fred Dretske (1969: Ch. 2; 2000: Essay 6) where he distinguishes “epistemic seeing”
and “non-epistemic seeing”.
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faculty of perception, as the faculty of experiencing perception and as the faculty of recognitional
perception. It seems that Xunzi does not understand the functions of the five sense organs
merely as the power of simply perceiving a thing but rather as the power of perceiving a thing
as belonging to a certain kind or as possessing certain defining characteristics, or as the
power of recognizing the things as what they are and what they are not.

Further, as stated above, the power of the five senses or faculties is “given by nature” or
inborn. Although, as explained in the previous section (§2.2), to state that the nature of a
faculty is inborn does not imply that the exercise of the faculty must have nothing
characteristically to do with human agency, this statement is not applicable to the faculty of
perception. The faculties of memory and reasoning are inborn while their exercise can be
controlled and improved by agency (that is, an agent can have active control over the
transmission of beliefs formed or held); the faculties of sight, hearing, smell, taste, and touch
are inborn and their exercise is out of the agent’s control (that is, the agent has no voluntary
control over the generating of beliefs from non-doxastic sensory inputs), let alone that they
can be cultivated in practice. However, the idea that the exercise of the faculty of perception
is out of agent’s control and cannot be cultivated would not be accepted by Xunzi. Now let
us turn to the second claim made above.

The second claim is that the five senses are governed by xin. I shall explain this by
focusing on the components of the faculty of perception.

In the previous passages I explain what the faculty of perception (or the five senses as a
whole) is in Xunzi without explaining what the components of the faculty of perception are
and how they are related to each other. In Xunzi, the faculty of perception is composed of xin
(the mind-heart) and the five sense organs because the exercise of the former is explained in
terms of the co-exercise of the latter two. First, Xunzi asserts that the exercise of xin requires

the exercise of the five sense organs:

[The basis upon which we judge that things are the same or different is| the awareness
that xin has of the defining characteristics that distinguish things. Only when it rests
on the data provided by the ear is it possible for this awareness of the defining
characteristics to know sound, and only when it rests on the data provided by the eye
is it possible to know shape. This being so, xin’s awareness of defining characteristics
necessarily requires that the sense organ be impressed by the type of thing to which
that sense organ [is sensitive|. (Xunzi, “Zhengming”; tr. Knoblock, 22.2¢)

DA - B QG EIMAE A GHMATE A © ZAMERIE R E 2 8 HHEARE
" e ((IE44))

Xunzi’s notion of xin (in the context of discussing the epistemology of perception) is
understood as a mental faculty that has the power of being aware of the defining

characteristics of a thing, or as I shall call it, the power of conceptual recognition. Its exercise
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“requires”, among other things, the exercise of the sense organs, and here the term “require”
refers to the enabling condition rather than the constitutive condition for the exercise of xin.
The power of xin in itselfis not defined in terms of the function of sense organs.

Second, Xunzi asserts that the exercise of the faculty of perception requires the exercise
of xin. There are two main passages that support my attributing the assertion to Xunzi. Here

is the first passage (P1):

When xin is not employed (xinbushiyen), then although black and white are in front of a
person’s own eyes, he will not see them, or although the thunder drums are sounding

on either side of him, his ears will not hear them. (Xunzi, “Jiebi”; tr. Knoblock, 21.1)
ODAEEE > RIEBAERT AR - SR EARE - ()

Does Xunzi mean in P1 that when xin is not employed, then although black and white are in
front of a subject’s own eyes the subject does not “see” anything at all as if his eyes are closed?
This seems to be, phenomenologically speaking, absurd. The term “see” in P1 must be
understood as “epistemic seeing”. That is, the subject in question still non-epistemically sees
the object in front of his eye but has no epistemic seeing of the object; the subject does not
recognize the object in front of his eyes as the black object or as the white object. Thus, what
P1 suggests is that without the exercise of xin there is no (recognitional) perception. This
reading of P1, especially Xunzi’s use of the term such as “see”, can be supported by another

passage (P2) in Xunzi:

If the five senses come into contact with a thing and you do not become aware of it, or
if xin notes its defining characteristics and you can offer no explanation, then everyone

will agree that there is “no knowing.” (Xunzi, “Zhengming”; tr. Knoblock, 22.2¢)
HESZMAR > OEZIMESR - AAFEA ST ZAR - ((IE#))

P2 contains two conditionals. The first conditional says that if the five sense organs come
into contact with an object while the subject in question does not become aware of it (that is,
his xin is not employed), then everyone will agree that there is “no knowing”. This conditional
can be used to support my reading of P1 since Xunzi does not use the expression such as “no
(non-epistemic) seeing” or “no experiencing” to describe the result of exercising the five sense
organs but not exercising xin. Thus, again, without the exercise of xin there is “no knowing”
(which, in this case, had better be understood as “no recognitional perception”). The claim
that the five senses are governed by xin amounts to the claim that it is xin that determines the
(conceptual) content of recognitional perception.

The above two assertions—that the exercise of the faculty of perception requires the
exercise of xin as its content determinant, and that the exercise of xin requires the exercise of
the sense organs as its enabling condition—suggest that in Xunzi’s thought the faculty of

perception is a combination of xin and the five sense organs. Thus, expressed in a more
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contemporary vein, a perception can be conceived as an output of a dual process: The five
sense organs issue sensations as an output, and the output, in turn, becomes the input of xin
which issues awareness of defining characteristics that distinguish things as the output (i.e.,
the recognitional perception). Here we should note that to say that a perception requires
awareness which is constitutive of the perception does not imply that one must be aware of
what he is aware of. One can have a second-order reflective awareness of what he is aware of,
but this second-order awareness is not a requisite constituent of perception, which requires
only first-order constitutive awareness.

The idea that the faculty of perception is a combination of xin and the five sense organs
makes Xunzi’s notion of faculty virtue have a potential to be distinguished from the purely
mechanical notion of faculty virtue because xin, when acting as the power of conceptual
recognition, is something that involves agency (or the will) and can be cultivated in practice.
Here I use the expression “have a potential to be distinguished from” rather than the
expression “is distinguished from” because if I used the latter someone would object as
follows: that the faculty of perception has xin as its component does not mean that the faculty
is thus a cultivated faculty because xin might be something whose exercise is mechanical like
that of sense organs. I admit the thrust of this objection. Thus I shall show later in the next
section why Xunzi thinks that xin is a cultivated faculty.

So far I have shown that in Xunzi's epistemology the faculty of perception as a whole is
constituted by xin and the sense organs from Xunzi’s thought that the formation of
(recognitional) perception or perceptual beliefs requires the co-exercise of xin and the sense
organs. The idea that xin is a component of the faculty of perception creates a potential for a
faculty-based virtue epistemology to be regulative, because the faculty virtue of perception,
thus properly understood, is not as mechanical as originally thought, but can be cultivated to

a greater or lesser degree as the character virtues can. In what follows I turn to the issue of

why and how to cultivate xin.

3.3 The Cultivation of Xin

Why does xin, when acting as the power of conceptual recognition, need to be cultivated?
This is because, to put in Xunzi’s term, xin might be “blinded” in exercise, or to put it in the
Sosaian terminology, xin might be maladroit. Why does Xunzi choose the term “blindness” to
characterize the maladroitness of the exercise of xin? Xin's power is not merely to be aware of
something, but to recognize something as belonging to a certain kind or as possessing certain
defining characteristics. Assume that the nature of an object or a thing O can be represented
by its possessing the defining characteristics C1, C2, C3, C4 and C5. A subject S’s perceiving
of O requires the exercise of S’s xin to recognize Cl to C5 of O, ideally speaking. But it is
possible that xin’s act of recognizing is performed worse, that is, S recognizes Cl as O’s mere

defining characteristic. In such a case, S’s xin is blinded in the sense that it does not recognize
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C2 to C5 as O’s defining characteristics. Xunzi, however, does not think that xin has no
power to recognize C2 to C5 as O’s defining characteristics; for him, xin’s being blinded can
be dispelled by self-cultivation.

In exercising the faculty of perception (or in the co-exercising of xin and the sense

organs), there are some cases in which xin is blinded or maladroit:

As a general rule, when examining things about which there are doubts, if xin is not
inwardly settled, then external things will not be clear. If my deliberations are not clear,
then T will never be able to settle what is so of a thing and what is not so of it. [1]
Someone walking along a road in the dark may see a fallen stone and think it a tiger
crouching in ambush, or he may see an upright tree and think it a standing man. The
darkness has beclouded the clarity of his vision. [2] A drunk may jump across a ditch a
hundred paces wide, thinking it a drain half a pace wide, or may stoop down to go out
the city gate, thinking it a small doorway. The drink has disordered his spirit. [3]
Pressing against the eye while looking at an object will make it appear double; covering
the ears when listening will make silence seem like a clamor. The force applied to the
sense organs has disordered them. (Xunzi, “Jiebi”; tr. Knoblock, 21.8)

NLEESE > TUAE - RBMIARE © BRAE - APREERGH - (1] ERmM{TE - ARG
PURIRpRAN > FABMRDA Rt At - EE G EIA - [2] Brgils 0 208 - DUREED 2084 - {ff
e > ARy N2 B - TRl - 3] BRE MG - S— LU/ - H s - TE5ER
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In case [1], xin is blinded because of its environment; in case [2], xin is blinded because of its
neurological condition; in case [3], xin is blinded because of its co-operators (the sense
organs).

Beyond the field of perceptual knowledge, xin might be blinded in the fields of political

and philosophical knowledge. Xunzi mentions several philosophers whose xins are blinded:

Mo Di was blinded by utility and was insensible to the value of good form. Song Xing
was blinded by desire and was insensible to satisfaction. Shen Dao was blinded by law
and was insensible to worth. Shen Buhai was blinded by technique and was insensible
to knowledge. Hui Shi was blinded by propositions and was insensible to realities.

Zhuang Zhou was blinded by Nature and was insensible to men. (Xunzi, “Jiebi”; tr.
Knoblock, 21.4)

BTG TR RIS » SR R0 - TR AT R AT - T BT R 5050 - A
FHEBTTRAIE  FETRRARAFAIA » (BB

Without regard to a particular field, the blindness or the maladroitness of xin’s operation

can be characterized as follows:

What makes for blindness? One can be blinded by desire or aversion, by the beginnings
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of things or their end, by what is remote or what is near, by broadness or shallowness,
by antiquity or modernity. Since each of the myriad things evokes a different reaction,
there is none that could not obsess xin. This is the universal flaw of the operation of xin.
(Xungi, “Jiebi”; tr. Knoblock, 21.2)

W Foifl © A il > TRl > d6 il - S8Ryl > BB Rl - TRl > TR R SR 5
Foifiz » NEPIRAEAAT il Po Oz 28 - (CFEil))

The above statements exemplify the blindness of xin’s operation in various fields
(such as perception, politics, and philosophy). Xunzi attempts to teach us how to dispel
such blindness. However, Xunzi does not offer different prescriptions for different fields.
He deals with blindness as a whole. Nonetheless, I assume that Xunzi’s formula for
dispelling blindness can apply to all fields, including perception.

For Xunzi, the achievement of dispelling blindness can be found in a sage:

The sage knows the flaws of xin’s operation and perceives the misfortunes of blindness
and being closed to the truth. This is why he is without desires and aversions, without
beginnings and ends of things, without the remote or near, without broadness or
shallowness, without antiquity or modernity. He lays out all the myriad things and
causes himself to exactly match how each settles on the suspended balance. This is
why for the sage, the multitude of different reactions to things cannot produce
obsession by one thing’s beclouding another and so disturbing their proper position.
(Xunzi, “Jiebi”; tr. Knoblock, 21.5a)

BRI RiEE 8 SURAR - S G R T M fEN R h
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The sage always has a comprehensive view, rather than a partial view, of a thing. The
question is how can the sage achieve such a state, that is, “to be without merely focusing on X
or on its contrary™? According to Xunzi, “the critical factor necessary to put things in order
consists in understanding dao” (Xunzi, “Jiebi”; tr. Knoblock, 21.5¢). This is because “Dao itself
is constant in its form yet completely changeable; one corner is an insufficient basis for
drawing conclusions about it [FiE % # e  — R 2 R |7 (Xung, “Jiebi™; tr. Knoblock,
21.4). So the question now is: How can an ordinary agent, in order to become a sage whose xin

is not blinded, understand or know dao?

What do men use to know dao? I say that it is xin. How does xin know? I say by its
emptiness, unity, and stillness. Xin never stops storing; nonetheless it possesses what is
called emptiness (xu F). Xin never lacks duality; nonetheless it possesses what is
called unity (yi &). Xin never stops moving; nonetheless it possesses what is called
stillness (jing %). (Xunzi, “Jiebi™; tr. Knoblock, 21.5d)

MNEILIRIEE 2 H o0 o I PR ? H - REIAF  ORENEL > RIMARTEEE » LARE AR
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To know dao (or to have a comprehensive view of all things), xin must be empty, united, and
still. These three qualities or powers can be possessed by xin through self-cultivation. The

three qualities or powers are explained in what follows in turn:

[I] Men from birth have awareness. Having awareness, there is memory. Memories are
what is stored, yet xin has the property called emptiness. Not allowing what has
previously been stored to interfere with what is being received in xin is called
emptiness. (Xunzi, “Jiebi”; tr. Knoblock, 21.5d)

NEMAER > AMAEE  EWE - it ZAMAERTEEE © A LRTEMERTR2Z > 352 - ((##
)

[2] Xin from birth has awareness. Having awareness, there is perception of difference.
Perception of difference consists in awareness of two aspects of things at the same time.
Awareness of two aspects of things all at the same time entails duality; nonetheless xin
has the quality called unity. Not allowing the one thing to interfere with the other is
called unity. (Xunzi, “Jiebi”; tr. Knoblock, 21.5d)

OETAER > AIMAR » BEE > FERFEA L RS - Wt 2AMAREE— AL —
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[3] When xin is asleep, it dreams. When it relaxes, it moves of its own accord. When it

is employed in a task, it plans. Thus xin never stops moving; nonetheless it possesses

the quality called stillness. Not allowing dreams and fantasies to bring disorder to

awareness is called stillness. (Xunzi, “Jiebi”; tr. Knoblock, 21.5d)

OENIES - mRIE T > fEZAEE  S8uORERB © AAMMAERRERE © A APRIRLA > 352FF -
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I will explain these three notions in the case of recognitional perception. Let us assume
that the defining characteristics of an object O are Cl, C2, C3, C4 and C5. When a subject S
perceptually encounters O (which he has never encountered before) and exercises his xin
(together with his faculty of memory) to recognize O, it is probable that S, whose memory
contains no concepts of Cl to C5, is disposed to recognize O as possessing certain defining
characteristics that he already possessed. To avoid such an epistemically obstructive scenario, xin
must cultivate itself to have the power of being “empty”, i.e., the power of “not allowing what
has previously been stored to interfere with what is being received in xin”.

Let us consider the second scenario. Assume that S’s memory contains the concepts of
Cl to C5. When S perceptually encounters O and exercises his xin to recognize O as
possessing C1 and as possessing C2, it is probable that S is disposed to recognize O as either

possessing Cl1 or as possessing C2 but not both. To avoid such an epistemically obstructive
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scenario, xin must cultivate itself to have the power of being “united”, i.e., the power of “not
allowing the one thing to interfere with the other” and of synthesizing the two into a unity.

Finally, when S perceptually encounters O and exercises his xin (together with his
faculty of memory) to recognize O, it is probable that S, whose memory does contain the
concepts of Cl to C5, is disposed to recognize O as possessing C6 to CI10, none of which
presents the true nature of O. To avoid such an epistemically obstructive scenario, xin must
cultivate itself to have the power of being “still”, i.e., the power of “not allowing dreams and
fantasies to bring disorder to awareness”, or the power of making itself effective.

I will not elaborate these qualities or powers further. My aim is to show that xin can be
cultivated. In my interpretation of Xunzi's epistemology of perception, a perceptual belief is
something derived from the exercise of the faculty virtue of perception, or to put it more
clearly, from the co-exercise of xin and the relevant sense organs. The faculty virtue of
perception can be cultivated because its essential component, xin, can be cultivated. Why
does the cultivation of xin imply the cultivation of the faculty virtue of perception as a whole?
It is because xin is superior to the five sense organs in the sense that it actively recognizes
sensory information issued from the sense organs and determines the content of perception.
Recognize more adroitly, perceive more accurately. The faculty virtue of perception, in which
xin plays the pivotal role, is the faculty of perceptual recognition, which is inborn and

cultivated in character..

4. Conclusion

Three tasks are achieved in this paper. First, I have shown that a regulative faculty-based
virtue epistemology is possible through a (re)construction of Xunzi’s epistemology. Second, I
have shown that we can achieve a slightly but significantly different understanding of the
faculty virtue of perception—that is, a combination of xin and the sense organs. Third, I have
shown why and in what manner Xunzi’s epistemology can be understood as a regulative

faculty-based virtue epistemology.
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MEREHEE - T EREEMAIE -

AR B E AV DR I S AR AV (R 2 Ha st T Anssam Ay it
FEEHE R ) BT BV R e asan ) EMER RS BEMMHGR - KATTDES H
PufE R E R AR E RS © T EREEMERI3KER (analytic faculty-based virtue
epistemology ) ~ 47T im A& {E M4 A0 5kEm (analytic character-based virtue epistemology ) -
T AR M Ak ER (regulative character-based virtue epistemology ) » DL FHIEE
BETE M AI5%am (regulative faculty-based virtue epistemology ) ° FEHILITF

@ﬁ R Lk Sk =i Zidg |
?ﬁéﬁﬁﬂﬁéﬁﬂ’\] Eﬁbﬁ\@ DD*@ﬁ% fi
iR
. STEREILAMG | A EAR
e (Sosa) ( Zagzebski )
St R E BETE M RS G A2 SRS TR M Rk
HES (4EIETT35 ? ) ( Roberts &Wood )

T ¢ EMEAERER AT TOfE R =

* #ii% Roberts 81 Wood » #4138 FT TEMR N ES TIEREABEHN - R ARSI R
AHEENEMEE SN | Bt IS - AR — R LIEREE (Roberts and Wood
2007:19) -
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ST E BETE M A SER Y AT AYZ Sosa (2007, 2009b, 2011) - S3#fraut&iEtE
HIFRERAI AR AY)E Zagzebski (1996, 2009) - FEEMISEEMFRNARAYIZ
Roberts and Wood (2007) o A2 A EFH Roberts B Wood A 43 #7513k s AV LS
FEEKIL » A FF{E Roberts 8 Wood A 5 FirER EUHY S Mg MRS GR B B AL -
AR DHIRIREE - B R MRS R B TR ? R E R HRE
BIRERY AP ETE KA T oI ERE 2 B AEMEN: | FEAIfEIEEAR ? A SGRE LA
B2 Romu ] - RFE DLUE A T M R OV Y 42 1 A R el 2000 ] R 5 L R T
Hil— 77w A EREEASRE~E TTRB R EPHESOR - 55— A TR
B RE I TS — VA I R G A 2 1T 2 R LA R R R L -

AXEEREUT - IEHSE - EERZPHRY ¢ ()R EE THY R 218 M 505
a0 (i) Rl &) T AR ME AR 2 B AR TR M AN alkam » DA (i) Ay foT &) T HY B REfEMESD
T B BE M AR - (B R BRI =B A EEHVAE B RET PS54 Sosa
HY'E BE TR M AN SR - DAL R e G ) T R a8am B AT B RE TR M A aam 2 S [B] A BEREE -

&\ ~ Sosa (Y5317 E RETR MR RIGRGR

— ~ Y

Sosa Y MR HER T A M ER OS> 73 BIE " Bhas BT B KIS ) (Sosa
HEAELSARERE AAHER T EERE - GEARREARMERF - EEE
BEE) - EmEAEREE R (4

Sy bR B S A RGN AE T © Roberts B Wood SZRFFEIEAIGRAVERH - IRIER S
TERE 53 A o i L A 22 S ks 2 A PR PR ER O T RIGRGR R L - HE T SRR FERIRGR
R - PR TR, TRIEREREY A AR - LR (&L T8, oA
sk ) R EFAHRISGR T (EEFEEE "9R, ~ T 99, oAEERZ Y o AR 2) -
FHD R GHA SRR ERE - T LAR T 5105 R R 3 Al ek 2R
PERIRGRIN & BRFRL ST ATERER R R KSR B AR 7T GRRRAHI AT Riskem U8 % | 2
A MEBRRAR S AEGREAE S " EAE ) M) o TSR R 2R SRS
FIBFZE » RFIE— B 15 o k0 i L R P2 A ks oy 0 U BT M R e > TR QISR
AT i (8 P SRR R Lo 9 S S0 DA ik 5 R AR T R B R R R 2 e 0 1 R0 G
RTINS B B S AR T ¢ S0 B RETE MR RO BRER R O YR A0 o LB RE R TR E #R K
BRI S B RE M RIS LRV RO TS BSOS R ERE S - EERFIRE &
FEMEREGR ERASCHIERS « BEREEEAERDE RIS ?
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(a) (B4 ) FRBAREZL

(b) (k) # "#4h , 43k (“animal” knowledge ) ¥ 4% 2% il 112 & (apt
belief) - {2 L R ZT#H#EZ #1524 (defensibly apt belief) -+ :

() [Z#E)# "REB | 4ok (“reflective” knowledge ) M A2 % & KR 2 &
WEAm AL L THEZ @EA - (Sosa2007:24)

KA E S B EMER S A A E Y] (aptness) BESREREH - 23
R T MERE 2t A FEf# Sosa (Y | BIEEE(L S | (the account of performance
assessment ) ° EHEmEE T A{EARMEREE - 2@ UIE (full aptness) ~ & ED]
1 (meta-aptness ) ~ LT (aptness) ~ #4&HiM: (adroitness ) ~ 2EffEME (accuracy )
F—ERSRERE " - FEEBSKAE - 2 - FEEBSSRIZEAEN
BAERESRAE - A AT RAR = ERESHE BN R E mATR - °

FR4% Sosa » TEEFfE—{EE B BRI (performance ) B » Z/DA] DAFE = (ElH 5]
PAE¥Hd - & = (@ E > Moy nliE s R2EREME (Accuracy ) ~ #A%KME (Adroitness) [A
FEtIvE (Aptness) o JRE[ - —{E@E ] LLEA Sosa FrafiHy AAA 4548 « FRFTEILA
HH Sosa TR BEAVEIF2RE » AL RAEEEF IS4

FEMFECAREHE TH > —HEBTUAG =ZEF @ RFAE o [ ]
F— ROVT AR ERAERBY  FRERARF BAR -
1% E KAV T AR 3 — S A 5 M B oy L 9B df Yo 0 09 Sk 0T R 4T3
5o R AR EARZ LA R AMA / REH A TR
Bl —HBE TH R TR BFEAZ ] B RATAFRE
— SR SRR PP AT R AN T F AR IEAE - AR LA A
BZ R AR — A A MR / BB OM R R M BT A
X T& kAN AR 2 TH R TR Bekey o [r] —
AT AR B B heR - 2 LR BEF AR FFEARAFTHF % 54
Fa kA AR EFTITRERER P 4palle — R F R
FREMGATIE P e ST ek R dk T R A BiE > T 25 A F 1A R hid g 4R AT T AT
RAGE P67l 245 69 SR T40 4 4% 3 AT 7 @ R A Pl it

SRR EE IS5 2 IR » bR T 2% Sosa (2007 + 2009a 5 2011) » 7] 2%
SEEAE Toai (2011) FHGRIIELFER -
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T ies o JRATHE T RAEY AR > R REHEHRE (RE)
BAMRRIH - Bk WRHEEFR R0 > BFRFAHHFIHF -
[oo] B ERATI > — & 35 F 8 EAMF AAA By IR
i AAA B E ¢ #aEM (accuracy) ~ #ékt: (adroitness) WA & il by
= (aptness) - (Sosa2007:22)

¥ Sosa MMiF > EW¥MEMEA BAESHIZ RESGERHE - HATER AT LA EHAS
Z ¢ eHE R BRI ERATECE B (BN - sHEHE AR TS
(PrtE) -~ FHEEEEMRE S RRERGME i CEUME) -

Sosa FERHE SR HEEEA HENEHE - Mt —2K > St AR AAA &iE
IREN - (S DME =87 H AR BT IR - E2H) AAA EBRMIE? RS2
Sma%ﬁ@%1ﬁ@%EAWEﬁ%QH@X%ﬁ%ﬁW%W%ﬁ%?ﬁSmaﬁ

ERVERERE  EX—EoREN  HELESH LN - HESHEE
Eﬁ ESEIREHENE (BERERNT) - XSS BB RHN RS FE T
LS SR AERAT - &1k - &SRR BRIt B ARGRN - i B 2EME
RRRFGRMEZE  AIILESREYN - BUESREEAIE -

A P MR ATEREE - BB T B F Sosa B BRI A E - EEENEL
AILEE A ERE (EREESSEHTEGERL) - RERE
HIERHE  BRFIERHESHRARE " HREY ) N T HRRE ) - R ESEER
Fofefl T HIRRARIR B T HIRRRE S 4 © 1E Sosa HENWIAIEKAIFE S » HARMKET
MEEVASHIME (AIZEHEAETIM) - mESE T HAIRMEE (BI#eR
) - MEEEREY  MEKFENEESHAREYASONEE (@A) &
AR - ISR E RN — MR —RRRERE T - & TH
REAR Z B AR LI E R -

PET RN TET 3 Sosa KRB - IR A BN EMTBERE Sosa #Y T 7 A1
PEENSRER | AVRHE (JREN > Sosa WYEREIEME ARG A2 " Ay, ) -
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— - BRERTRE

Sosa $+ ¥R ERE MR T EHMETNERIHSLE R (Sosa 1991, Ch.16) - g
&G LA 08 RAMHIESR » T H R B REEN AL —HEaiE
THIE (AR - PEAR - oRAE - 15AR - AR ) - N - IR R OEE - Ry R
BH) - TEMIREINAE - 0E - HEEESEEEAER (natural faculties) » JRE[
EfEEEHRMIERKEG - Fi# » B EEMUFEEEEEZER - SO
TR A BTSRRI BNEABE  MARERAHEENEABLE - £
HATEEFSEL - B TR E Bl i 8 M Ak A =R » BT
B REE M A GREY - KEEENEER - °

RFEETTERZR AR BEE AR RIS EB Y 2 R ELLERE
7y THUS  EHERREE - BaRdAEN (UERIERS - HEEREIER
AR - (HHZTTEFEA) - —EEIE T DALl TSR Sosa Rl AISE T ERE ,
Ffe T EME ) ESE BTN

So B B 15 A A JE A AT (acquired willy-nilly) - £ F 2 H
BRFFZT  AHORHERE (AHESESD ) AEABEL -l AW

6 Sosa BNVEMEMAES © T THEEEE E TEASBRMEERER - B HRE - TRARN
EME T HR 1 28 TREEERETE oS F b % C T SEMBE , (Sosa
1991:284) -

7 AR#E Sosa  IELEFRAIERE AT LAME YRR AT AKE ¢ T fIBREAE , (transmission faculties) il
TEEHEARE , (generation faculties) - HIEEAERE "HEFPKNESEHES ) WERERK
e MAEHELE " FREHESKELES, (Sosa1991:225) - ¥f Sosa i » HE -~ 41
B NEEEHER Mo B2 IR EAE - £ Sosa HY —[E{E M5 (bi-level virtue
epistemology ) & - i EREEE—PEERE > MK EELEARZRZISER -

8 —ARAEFRf# Sosa AYTEMAIRGGI A & BRI EEELTRFET - FRZ TR
Sosa TE S HEM: AIEERIY » T ARSI A, -

% Jason Baehr ¥ "SRANERE , (BIASCHY " EREfEM: ) B CEMEN:  (BIASCH T
FIEN D& S K ARTER  E— -« A ERER KA ZKAYA BE (natural endowment ) »
T e AS M R R T R (cultivated traits) = 55—~ TERMIBREMEEEEARATFEL
REREENME: (agency) HYZE(E , (Baehr 2011: 23) - {H "R AEEEAYEIE... LA R T 38
REENME FoFFEE | (Baehr 2011: 24) - R > Bachr (Y& 5T IR 52 24T » B » HEEMZK
HIRF RO T 80 8 Be F RBRE B » BN R R RAEM KN A et —ERBE F B -
Bachr th;3+ ZF| 1L86 © fihfF Faliss — BE@ BIavstam L TR 0 T (RAmRRY ) HEERE
([ GEEE R ) PTRE RGN - R B HE(E R Y & EisEE B EAE(E , (Baehr 2011:
23) - B EEE A] 2208 Zagzebski (1996: 103) -
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RETHRERTALTRE (AH ) EM A (BEhFdA L) REE
MIEACEMAMBEGE AN TR - HASHKOEREMEEH K2
ERANEEHSEEETERAT A RABKN TR EZ L L RHBFY
M) 2Rk ARFEX P 0 T —FRAEREA L PIETAA
hit (FERABRGZEARM) o) RO LA &M - ReF A L 1&H - 7
Fh A LEME e RIS TR RBRAAREZARGES B oy A
BARAEERMFHRERATHOAREN L REE LAY REH
ARAE b AT E kA AR T o (Sosa 1991, p.271)

LRI PIRROHAEA 2 TN EFARAATURAEEEL - mEERED
M LB REE M AR R FR AR [E] » RSB RIB B RE 2 EIE A8 K E RS REE)
M (agency) - EHISE T HEHYAIE E AESU(E 2 E HRHIHAHRIRIB& S - A
FHEEOBERLTER TEERNEES B ETREEZHNE SRR ET T
o BN DAE B RS RS AET T - BRI 518 E sE SRRV ERET -
BB EENKD (WRANE) F8F TRESMENEEER P -

TESLER » FFIEMBS 41 Sosa WYEMEHIFERE N =THER, - 55— - MR
mfEE AR T EARER G FERRBHEHEFFAEHIE (epistemic sources )
By - 5 - HEREME TR ERETEN: - 5= - B ERREIEE TR
BEENE: - 55 =B{E(G Sosa HYEMEFIEGR A & & —EFZE B REME MR - £ T80
> FERZFREAETREEREARE (Rt ES4E T o AR AR B ENE
HFwE) @ EAGREREE=R (HMESE TR EREEHEmE) -

2 T E R

— ~ RHhEAEGE (a0 R AR ) )

AR i = T 0] LUK TRV AIakam 1 A fEME A a8keR © EE A0 DAH

ELHA o B A Bk SR Y — R Ak 8K - Dan Robins {F Stanford Encyclopedia of Philosophy

(2007) HrEy“Xunzi”fgk B 1 - BEENE]F 0I5k am PR HA b B A 3Em — 1% » BAHE
e
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T8 F B 48 Rl F AT B F7) (practical terms ) Rk foilk - B RHF LR
Mo BRAREZHITH T () WER R EARFTHEE -
H b Hn & %6y 5 2 s (knowledge of how to draw
distinctions ) - 5| R FH ¥ AEFZE LA ARG RBEMAILOR T > B
B RLERERGRLEE - AF T8 (RF =K (BF)
) FE IR BRI AR E SR TR B R L RAER

(ability) M f< & —FE#H F K 64 &£k (representation of facts ) - o B pb 4%
TERFRY TERFHEABMRRBERLM R -HY TR RN
Froafeés B R 2R ARMBFETORETEE AR LRMEZ T LA
B 3 Jedkat R AR 0 MAMRRE (confusion) Hik o HFY
MR (EANTF) B (E+=F) BE_+—F (Hik) ) 7R
QP HF R HM PTG RETHE 2N FARAAL T 248E
HBREABFTRARFRGET A -8 T3 T4 A K iBRFAE
X EdEE 0 AR AR F R o (Robins 2007)

Robins 56 3 5 1A o 57 035 5= DL T #8512 41 | (knowing how to draw distinctions )
B TRESD o ARERARAIE o W0 H LR T BEERM A E A o R fa Robins
FEZIE FHA o B A 3am DL B T RIBGR R B - BE e S —E B B
bt ? B RHRN R E APE )7 MEm o sm AIaREE - #1068 S Hh FEER AN SR gk 2 i R AR
BB EEOVREL o A A S A Sttt DA et RE R S5 A S A o £ B 2 R A
S o U P REE AR AR R ECERARAVIE T o phAh - KAV LB B R
= R E AU BT R )2 A K2 REE R THERT (275 Hansen 1981, 1983 - Berkeley
2002 DLRFEHAE Tsai 2006 —ZHHJETER ) o 2L > Robins AT ELYR 2 TRES
ZR vs. B2, MAERE " BHPEAEG vs. BERAET SR - BEN
L AT DUE B AT SE IR A 5P B0 o B R S8k U R L DA R S B 1 T s R ol A2 1
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s o UNEFI TRIBEAM vs. FUEM ) CEEEERERRE Bt

FH B s RAREA Tl > EREF RS EN T oo
) A

S AREtER

T B Ao PR T e el | R T e e TR R B AR
BBk mERBFooRAMEn ottt A T d X ESHELA
BB S o

EEEIENELE Bin EEEE - R BRASGREER T AEOA - HiE
WAFR R PSR EA THEOL - ¥ TAEE BT REA , (&S
BARA (% - BT LUA (B v 6E B &RV EE AR (LR A R SR sUE B9 (8t ) -
FEiEAnfe] | SUAIRERES) (competence ) £/ AIREZRIR » T " AIELILL 4 BEAIRE
f2JE (performance ) &5 BAIRREY) - " FHAH BAIGREER T RIEW{ 5" A

BEACE | BIAFRHEKEARTEN TAENN ) T ASEY , 0 T Al
BEACTREE BN A G T ERE L MISSEYIMIELE o

FHA o B A AR B A RE AR E AR 0 IR S E (U M R Sk am Y A AR
%o HEERY > EEAEGEELE RS EREFAHEGRIAE - ER T om0
[EfEEEE | (the change in the direction of analysis ) ( Axtell 2000: xiii ) : {EMEHIER

10 #F F#fi5]325 » Robins (T THELME (Al o f1 T (BRI BEJT ) A 5 BhERFRA
AJLUR TR~ TREST ) ELEEER R EE T A RAEA o DUT S 4HE 53 E AN [E 22l
SEIS (G tEEs s OHEE - A\THERES) PHIR - BEEREOWIESS © " AEQf vs. Al
AL~ TR vs. REBZA - T EBAEK vs. BERAIEE - T A2 A (procedural
knowledge ) vs. [E#lt%15% (declarative knowledge) | ~ T[E& %05k (implicit knowledge )
vs. BHEHI3% (explicit knowledge) | ; T[4 R Sahdra and Thagard (2003 ) - fEH#E gy
HHEANGFERRE —HES - KHSURR Ryle (1949: Ch.2) - HELEDWAZAR AT
B 5 ¥T4F7R Jason Stanley il Timothy Williamson 1 H &% “Knowing How” (2001 ) —3Zth
¥ Ryle §y " RUEAE vs. FEEAEL |, EOAEFTRE - W5 ERAAN T RELME
2 T HIEALL | BY—FE - B Ryle Z &5 HVRRE > 112 REEFAYERSC Tsai (20112 2014) -

B EREE TSR | B T RRREY  ZREGE S o SEEBRRERRTE
A §Em (reliabilism) o MREET SR - MR E RO FERAEHEE THEY) - R
A SESR AR THIREAIR | o TATERE T AISREY) , - FTEENY T AEf , T RIRRRE
11, Ee > ERSREE P RREE (Fla T80, B TEH, REMHEE)  HERZ
AT SESR AR S AT - BRI IRR 2 #ilE -
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a3 AT BRR Y 2 SR LR SRR ARR A S VB E (BRI LR SRR
B SR E RN SN AR ARSI A ERETA
e o EE R AR R R ERR SRR E 2 (PIAESEAH) A5
HIMEE - ARG I BLRR R E B RACE - R EIREGE (R TR RIS
RN BEMEASERZHTN - BEMBIEA AR - 2

MEERRALEROZRAN (& " Rl 72 B RErE MR
)

£ Ruistam e HfMamE T (SR TS HARER) & FH#EmS M
A o BEETRAVRIRERE - A TR A EME AR © (ETEEE 12 -
F 425 Sosa EfE Descartes B AIFRE 5 {2 Sosa HIMNBEREE THE LKA
BH Descartes FTEREUHYE (TS BIAVE AR © 25, Sosa 2012 - ) FRFIFFEHERSE
W TRE B TRE ) MEKREEEME -

BT Eam il EEHE RN R E (ﬁﬁ?&éﬂ’]ﬂz%aﬁa) BURE (L) B
BE > MEmEEAEEEANEF G

|l

2

HF-B-&-02 - B & FAEMIAREEL > XAZFBRE - CEPE
MBEEE  ARZEBRE - (X&)

BEXFHETHEEHE - F— AERESESAEENRIIMH  $2 - 0E

12 John Turri Bl Ernest Sosa #F Oxford Bibliographies Online (2010) {J“Virtue Epistemology”
BeH & > EREE EELTTEES Descartes ~ Hume ~ Reid ~ Peirce DL & Russell » DL & CH
E25% John McDowell & A » 5 Ry /@ fE MRS am Y LR AR A - ﬁﬁﬁZﬁﬁu%&ﬁ%f’ﬁ%ﬁ
HAREAY - ERMAFIER THEARIE—— 2 T HAAAE, (natural instincts) ~ .0,
SEATHERR(ETR | (mental mechanical tendencies ) ~ " B[ FEAYEE% 78 | (reliable intellectual
powers) ~ H&)] (capacities ) 255 ——ZRERBARIGML S B Turri B2 Sosa Frf@ SR FHYH
RRE A THIEREEAFSGRCEIARAYZ— - B4 ERMREG 28K
Hiew® o WARSRET " B, MREEAGRE - S E Sosa 5 Descartes A1 Hume
EEMAEGRE o AR T B ) MR AR o EERAERE LT
BREh B REMMESGRE - MEENE T » Descartes 8, Hume % AV E2E(EH
T EE MR SRR 0T T R B -

Bt E—TERE RS E - BFLES - 55258 Lee (2004) B2 Geaney (2002:p.97) -

4 g AR B R & T XA LR AE SRt A AR - 2R E548E (1993) ~ £
FREE (2009 ) LK John Knoblock AYFEEEA Xunzi: A Translation and Study of the Complete
Works °
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ENE - HMeHE—EEMRKE -
HTHAERRESESAEE

BHGRZELEE  FHIRFER vHRBES SHFTER  FHKE
HEZRE  RIAIFFARAL  REFHREEL - (RE)

HFHRE—ERZTUEE—ERNFESERL - T 2HEE 92
HIARFAE - "HERESRERZE B & -0 5 (FEEHE) - MHENS
FoAZRRE (FERERE)  HE (BEBEE) - WE (W5 - Bk

(Mg H ) ~ B (PEBHER) - T Ewmil AERERE NS 85I A
FR(EAE] "¥E,  (differentiating or recognizing) H—HESKIILAZIE » K A ERE
S EFTEANTH R R AR RIGE ST - EITE E—8FTS - R B
BRI E SR T B ARG ) - N EEEFR R T TAEERE R
B ELEH A B T W RIE EBE | (faculty of recognitional perception ) DL ZEBEH S o
(IR ERIE ? BERMEKEREEE TS RBF| O, IF - HefIA WTEA g7
—7& "IEXNREHY , (non-epistemic) » —& " HIFRHY , - & S BIFFEMAEE O
5 S HIE F| O EIAW K EIFHRAR O EME 2 EH - & S BRIREMAIEE O
5 S J1EF| O W HAEFHFIMHBAR O HIRBLE » U2 O A1 p Y SRk 8 i S -
THEE R AR 7 (— 2 T IR B T KEBAE - —EE

TRIGERIAE | B¢ TR0, ) o B ERETAEWEERE TN - — 2R EREE
PR S BBAI R ERE - — BB B NS ENERE - (tETH
AR AOCRE - HEFEDEEPEAE  JAEREARAEERER TR - B
Sy Nz Yy R ebiey - EEEE S ERH % (defining characteristics ) ©

£ Bty SEEET P R MRS ME B HEA AR - HEW AR E—FE
ERERVEIE— e EASAEEN M (agency ) BUEGE MR - LR EEREERAEN
BEfMaVEER] DIHRA ERAEHIENE . TRENZEEE  THIRECERE

B fEEROAET ST » T EE LR ERE (72 E R - #8428 Fish (2010) - {EE{LEL

ENTRZ—2ER TSR EBE ) (the sense organ view) -+ S5—E#R " FFEACEREIE:
( the characteristic experience view ) ° & THYEIBEEE#ERETE —FF -

1o W%k (synesthesia) IR ATREGEIE THERN T H - B~ & O - B » RESH B AHEE
7, AERCHRER o FIANSECel e E A PR R T R R B O R B R A
=H T, WEM > tHEEE TE ) NEREFREELNGSR -

17" 24B8 Fred Dretske ( 1969: Ch. 2; 2000: Essay 6 ) > Erp¥#iA TH&1882> 7 | (epistemic seeing )
B TJEHIBE > ¥ | (non-epistemic seeing ) AYESY °
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SEESA - ERGRE - BR - BRE - %R MRFENRERETEREN 0 E
EMaEEAZE R LR ERE - BT M2 &8 T B esE LR
# o R MER A ETER AR o WL FIE Sosa HY'E RETEM:AIER 1 & 12 Al
skam o AR T HISEE AE L EAGREEMEERR |, EAUAN R EANE TR EREE -
Fosmng ot > PV E _(HEMEKE -

FoEEMEROEZEALE ( "OEPE  LUEBRE, ) - EBYEHAER
B&E (B-H- &5 0-5) AHENTERGIED (RE - HE - #E - 5k -
Big) o HRFIEN—EMER  HTREEXMEEREAH (HH - HE&
KO~ 25 ) ERNGEERETRE (SHE - g - S50k - S5 S
REJEERE ? B EMERNTERTEN - stHETHRTNAREREMS
—EEREAEEEZE  LEE / B/ &/ 0O/ GREEE T EERE / HE
/W& / Rk / RMEEIRET] - BEAALRARAE - PR R EAELN - 8
It MREREAFUE R OCEAEERMBEGE BN SR (combination) © LUT 73R #:
ol 2 O B 1 7 PRI B 4

Bt EYRRAR T > BEHNALZEENT R  BREALE ZEF

S ke o Bhe o Bl e AR T AL 0 4 B T de T T AL o AR B de il A5 AR
REZERABARETEL - (EL)

OFE "KL W THIEE, - TEIE, o THIE, - THE, BYRERAE  BOE
AR P UE R EIE ? FHEEIEEER @ O o] AR B S TS Er T
fE » DABESE R AR A H R A E R (defining characteristics ) + FIAI#5H
FAVE g B R E AR - (B O TERRER AR P ER L E IR - BER
EAEBERENEE - B @ LH TEAMEHFREZEW (F ) Bl ) HERR
ol LEEMESEIER 2R > A LB EAH BRI M M - SN TR
FEHE R Y " BE[EE M 1 (enabling condition ) » [fiA /2 " AL R | (constitutive
condition) » R ELAFHIEEI A BE®R A ENIIARES -

B EyrssEs > BEENAAEZEFERAEN  BREALZHEE -

Bk (HT) PEMEESE T FrEEEL - B (EET% -

SRS RGERANRAETR  FREAMATLH o (AREK)
EHETS DOAES - AIERBERTME AR ) o eRAYE B B AMRATE - fEA
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AEREHE " F FEE - 0E—EARRERUNE 2 EREE ? &R
WENAERE @ BfAETaH - —ERAEGHENGER  BEE T "R
AR AR TR T HIRE 2 L | (epistemic seeing ) A /& " JEHIRE > K. | (non-epistemic
seeing) - BIEMIAED - BHEEKE - HHEMUSHEER Ly T, TR,
S EiE RVESE - Rl F o - BrPEsE - EENEERRE (HET
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Xunzi and Virtue Epistemology
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Abstract: Regulative virtue epistemology argues that intellectual virtues
can adjust and guide one’s epistemic actions as well as improve on the
quality of the epistemic actions. For regulative virtue epistemologists,
intellectual virtues can be cultivated to a higher degree; when the quality
of intellectual virtue is better, the resulting quality of epistemic action is
better. The intellectual virtues that regulative epistemologists talk about
are character virtues (such as intellectual courage and open-mindedness)
rather than faculty virtues (such as sight and hearing), since they don’t
think that faculty virtues could be cultivated. This article refers to
Xunzi’s philosophy, explaining how a regulative faculty-based virtue
epistemology is possible. If this explanation works, on the one hand, a
new branch of contemporary virtue epistemology is shown, and, on the
other hand, a clear theoretical framework of Xunzi’s epistemology is
constructed.

Key Terms: Intellectual Virtue, Emest Sosa, Tian Jun (The Lord

Provided by Nature), Tian Guan (the Faculties Given Us by Nature),
Dispelling Blindness
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